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PART ONE: THE CHURCH 
The Church in the New Testament 

1. INTRODUCTION: 
THE FACT OF THE CHURCH 

The church is an historical fact or happening. It has been in 
existence for nearly two milleniums. However it may be liked or 
disliked it is a very powerful factor in the world, and has been to 
varying degrees in the time of its existence. There are, however, 
theological questions which have to be asked, such as, “Is the 
church a viable institution, that is does it have a right to exist? Is it 
indeed God’s appointed fellowship or community for His 
purposes, or has it happened fortuitously? Is it some accident of 
history, or has it merely come into being because some people 
chose to divert from Judaism, and enlarged their sect known as 
‘the Way’?” These are reasonable questions and at least awaken us 
from the conditioning some of us have had, namely the idea that 
since the church has always been there it is authentic, and its 
existence must be accepted. 

Some of the points we will have to consider are, “Did Christ 
actually form the church? Is it in accordance with Jewish 
prophecies, or apart from them, and even opposed to them? Was it 
in fact a sect of the apostles at Jerusalem, or the brainchild of a 
man like Paul? If valid, does it have continuity with the old Jewish 
congregation? If viable, then what is its real reason for being, and 
what is its function or functions?” 
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2. THE CHURCH 
BEFORE THE NEW TESTAMENT CHURCH 

Was there in fact a church before the New Testament church? 
In Acts 7:38 Stephen speaks of “the church in the desert”, ie. the 
ekklesia or “congregation”. The word for “congregation” meaning 
“the assembled company” is, in Hebrew qahal. This is often used, 
but generally for an assembly called together. Another word edah 
also means the congregation, but not necessarily called together.* 
It means the assembly, either called together or not, having its 
representative heads or elders. Qahal denotes the actual 
assembling. Whilst edah is used liberally in the Pentateuch it is 
rarely used later, qahal being the common word. Qahal is 
translated ekklesia in the Greek LXX. It does not, however, mean 
that qahal and ekklesia are identical, since the term ekklesia or 
church has its own use by the Christians, which does not 
necessarily flow from the Old Testament or LXX version. 

The term ekklesia current in the Greek world was used for 
regular assemblages of a particular social group, or even the whole 
population, but never for religious gatherings, or indeed for 
anything religious. It seems most probable that since ekklesia is a 
group called together, and since the qahal was “called together”, 
namely by God, that ekklesia was a good word to bring across 
qahal into the common usage of the day. Incidentally, so far as the 
English word church is concerned, it derives from the Greek 
adjective kuriakon, used first of the house 

                                                 
* For a full treatment of the words edah and qahal see Article "Church" in 
"Dictionary of New Testament Theology" (Vol. 1), pp. 291-296. 
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of the Lord, and then of the people. 
 
At this point what we need to note is that the congregation 

(whether we use the terms edah or qahal does not matter, and their 
use anyway is often interchangeable) of Israel was the people of 
God. This is deeply significant. What we will see is that in the NT 
the ekklesia is the people of God. The word ekklesia derives from 
ek–kaleo. Kaleo = “to call” and ek = “out of”. People were called 
together, rather than called away, or out, from others. We say this 
because it has been claimed by some that the NT church is a group 
of people “called out of” the secular situation. Whilst this may 
happen to be the case it is not the essential meaning of the word. 

 
What then of the edah or qahal or ekklesia preceding the NT 

(Christian) ekklesia? As we have said, it is the people of God. This 
was really constituted as an assembly at Sinai and assembled 
before the Lord in the annual feasts in the persons of its 
representative males. The interesting thing is that a people in this 
world could be called especially “the people of God”. They 
seemed to be this, over and against other peoples, although the 
Abrahamic covenant pointed to a time when all the peoples of the 
earth would be blessed by relating to Abraham, and the Psalms 
indicate that those of Israel understood God to be the King of all 
the earth, and that all nations were subject to Him. However, in a 
unique sense the OT describes them as the special people of God 
(cf. Deut. 7:6, Exodus 19:5–6, etc.). 

 
Why then should this qahal, edah or congregation (ekklesia) 

not, as a whole, become the true ekklesia of the NT? 
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3. TRANSITION TO THE NT CHURCH 
By the time we reach the NT we see there is worship at the 

Temple, particularly at the annual feasts, but such worship must 
have been limited because of the geographical distances. 
Throughout Palestine small worship situations had grown up 
called synagogues, and indeed the word “synagogue” was the 
word used to translate qahal in the Pentateuch.    Meaning on the 
one hand “the place of assembly” and on the other, “the people 
who assembled” it certainly posed a local worship situation so that 
people did not have far to travel, although the synagogue did not, 
of course, have to do with offerings or sacrifices. The term 
synagogue did not come to be Christian usage for churches, 
although James uses it once (2:2). However, the pattern of local 
assemblies certainly influenced the pattern of Christian 
assemblies. 

We also know from the Dead Sea Scrolls that there were 
actual Jewish communities who lived in expectation of Messiah’s 
coming, trusting to be his people when he came. Already the 
prophets had taught about the “holy seed” and “the remnant”, a 
small group of the people who would look eagerly for “the hope of 
Israel” as against the larger group who had secular intentions, or 
were simply Jewish traditionalists. 

THE MINISTRY OF JOHN 
John came as the Messianic messenger, the precursor to the 

Messiah. He gathered about him a group of disciples. The group 
closest to him seemed to constitute a regular and intense 
community; whilst many more were his disciples in a looser sense. 
See John 3:25–30, 4:1–3, Acts 19:1f, etc. 
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However, there was a group, and technically speaking this 
group should have transferred, as a man, to Jesus, when he came. 
Not all transferred. At the same time Jesus began to gather around 
him a group of near disciples and then a larger group which could, 
generally speaking, be called his disciples or followers. 

From the Gospel accounts it appears at first simply a fact that 
both John and Jesus attracted followers. These were at the same 
time Jews and members of the congregation of Israel. There was 
no explicit rejection of this congregation, or of the leadership of 
the hierarchy. At the same time the congregation of Israel must be 
understood not as God’s favourite people but as His chosen 
people, and chosen to do His will. They are to be the priest nation 
amongst all the nations according to one interpretation of Exodus 
19:5–6. Passages such as that of Ezekiel 36:22f show that 
according to the pattern of life Israel follows God is either 
profaned or made holy in the eyes of the Gentiles. Israel has the 
privilege of being God’s people but the responsibility to be holy 
before the nations. Failure to do so brings judgement, such as the 
nations do not have in the same manner. What is more, this was 
known by Israel. 

In Joshua 8:35 we read, “There was not a word of all that 
Moses had commanded which Joshua did not read before all the 
assembly of Israel, and the women, and the little ones, and the 
sojourners who lived among them.” In other words, all Israel knew 
what it was about. Yet Israel sinned, was judged, was exiled, was 
purified, and remained committed to what God demanded. Israel 
was to reject idols, worship the living God and serve Him. 

The prophets predicted the days when the people 
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of God would be restored to their land, renewed in holiness, 
made a Kingdom, and given a new covenant. So they would be the 
true kingdom–people, and the covenant–people, the holy remnant, 
the true Israel of God. 

 
When John the Baptist came he demanded repentance because 

of the Kingdom which was near. He promised the new days of 
forgiveness (the new covenant, Jer. 31:31–34), of the Spirit, and of 
the Kingdom. It was as though he were saying, “Old Israel must 
repent and be renewed”. Many of the leaders objected to a saying 
which was tantamount to the accusation of apostasy. In any case, 
all Israel should have repented. When Jesus came, his was the 
same message. They were to repent and believe the Gospel of the 
Kingdom. The ministry of John was very significant and tied in 
with that of Jesus. It carried the burden of the prophets. 

THE MINISTRY OF JESUS 
It is true that Israel had no evangel to preach. They were to 

carry the message of God’s holiness by their own lives. Yet the 
prophets spoke of the three things–forgiveness, the Spirit and the 
Kingdom, and many of their prophecies carried the thrust of a day 
when the Gentiles would come to the people of God for blessing. 
The Suffering Servant was to preach judgement to the nations. 
Hence when he came a group grew up around him. Some came, 
were baptised, and followed him, but hearing the hardness of his 
message again left him. 

 
Yet there was that people. Jesus lifted no finger to form them 

into an organised body. He and they continued in the festivals and 
worship of Israel, loyal to the Temple and its rituals. Yet Jesus 
taught of the Kingdom to come, and called out 
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disciples to preach the Kingdom. Finally he gave them, 
deliberately, the commission to evangelise the earth with the 
message of repentance and forgiveness based on his Lordship. 
This means that Jesus must have a people with an aim, a people 
carrying out his work. This people should have been Israel, and 
Israel in its entirety. All that was latent in its charge to be the 
people of God should have become actuated in its committal to 
Jesus, so taking salvation to the ends of the earth. 

Yet none of this would have had validity had not the prophets 
foretold such. Daniel 7:13f speaks of the Son of Man, and his 
people, the saints, receiving the Kingdom, and Jesus certainly 
fulfilled this in appointing the Kingdom to the disciples (Luke 22: 
28–30). Moreover, in Acts this is what they do preach the 
Kingdom to others. Also Jesus told of the New Covenant being 
fulfilled in his death (Matt. 26:28) which was why repentance and 
remission of sins could be preached (Luke 24:44ff). It was after 
his resurrection, in fact at Pentecost, when the Spirit came that 
Peter disclosed from Joel 2 that these were the last days, and that 
the Spirit was being poured out for prophecy which was to come 
from men and women who belonged to God. 

It is surprising, therefore, that Jesus did not speak a lot about 
the church.’ In fact he says hardly anything. A close study of his 
words indicates that he knew he would be crucified, rise and enter 
into his glory. Also he had trained the disciples so that they could 
go out. Both the 12 and another 70 had trial runs, so to speak, 
within Palestine during the time of his ministry (cf. Luke chs. 9 
and 10). Yet he gave little instruction about a society he would 
form. 

At the same time he taught concerning the flock. This is seen 
in John ch. 10, and repeated in John 21. 
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The flock was a term from Ezekiel 34 where God is shepherd, 
and it is repeated in the latter part of Ezekiel 37. Jesus used this 
term “shepherd” for himself inferring he was head of the flock. 
The term of “the vine” is also used, not only in John 15, but in 
parabolic teaching. In John 11:51–52 the idea of “family” is 
present, and this is rounded out in the sermon on the mount. It is 
implicit in the Lord’s Prayer. 

There is a somewhat obscure teaching as to the Temple. Christ 
will be the new Temple. This was probably not obscure to the 
hearers for they knew the Temple represented Israel as the people 
of God. A new temple would mean a new people of God. We 
know the leaders looked on such claims as dangerous and pressed 
them against him at his trial. 

JESUS’ PURPOSE IN FORMING NO CHURCH 
Jesus said, “I will build my church”. This statement of 

Matthew 16:16ff, as also the other reference to the church in Matt. 
18:15–20 are discounted by many scholars as not being authentic 
words of Jesus. They say that even early in Acts there is no 
explicit idea of a church. Hence these words are redactions or later 
interpolations. The reasoning is mainly subjective. In every other 
way Jesus was pointing to a people, indeed raising them up, so the 
idea of a church was not foreign to him. However he was not 
about forming a church as such, and certainly not over and against 
Israel. 

He was giving all Israel the opportunity to receive him, his 
message, and his Father. This, if anything, should be the true 
church, ie. Israel. We have seen that terms compatible with 
“church” are used for old Israel, in the wilderness and in Canaan. 
Israel then should turn to the Son, accept 
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him and become “the new (ie. the renewed) Israel”. They fail 
to do this. In Luke 10 and Matthew 11 Jesus addresses the cities 
which virtually rejected him. He hastens to Jerusalem saying they 
must go there for it is not possible that a prophet should perish 
outside Jerusalem. He weeps over the city which will not hear 
him. Whatever Palestine may say, it cannot say he did not give it 
opportunity. Israel, represented by its Sanhedrin puts Jesus in a 
deficient trial and has him killed. 

Will Israel then be convinced by the resurrection? To them it 
is as though it had never happened. Acts 4 and 5 show that the 
ministry of Jesus is rejected. The true people of God are not co–
terminal with the members of the Jewish community in Palestine. 
For the most part they reject Jesus as Messiah. 

4. JESUS’ TEACHING CONCERNING  
THE CHURCH 

We see that had Jesus taught strongly concerning the church 
he would have predetermined the response, that is the reaction 
against him of Israel, especially its official reaction. He taught 
little explicitly about the church. His two mentions are significant 
but still somewhat obscure. The first shows his determination to 
build his church, and to build it upon the rock of his Sonship of the 
Father. The second shows that the church acts under the authority 
of the Father and the Son in matters which need judgement in 
matters of relationships. 

 
However we have to understand the whole teaching of Jesus, 

and not just that of the realities of the vine and branches, the 
family, the Temple, the flock. It is his whole mission which 
matters, and 
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that is the preaching of the Kingdom. If there is going to be a 
church it is not going to be the Kingdom. The church will be the 
means by which the Kingdom is proclaimed. The Kingdom is not 
just a grouping of people, or even God’s people. The Kingdom is 
the reign and rule of God coming upon people. The Kingdom 
comes, but not the church. We cannot pray, “Thy church come”. 

Thus, if we wish to find Jesus’ teaching on the church it must 
be compounded from all that he says in regard to the service those 
who follow him will give. It must be in regard to relationships 
with God and fellow–man. It must be concerned with the message 
of the Gospel, and with the outworking of God’s plan for history. 
Also it must be in line with the prophetic Scriptures. For example, 
in Luke 24:46f Jesus says, “Thus it is written, that the Christ 
should suffer and on the third day rise from the dead”, and he does 
not end here, but continues “and that repentance and remission of 
sins should be preached in his name to all nations beginning at 
Jerusalem”. He means that preaching of repentance and remission 
of sins has also been written, ie. prophesied. How then can the 
Gospel be preached to all nations and to every person, and how 
can those who follow Jesus be witnesses to him from Jerusalem to 
the end of the earth except there be some group, some body, some 
arrangement of persons whereby this can happen? Again, having 
done this, what of the teaching and nurture which he requires of 
his followers for those who believe on his name? 

It soon becomes evident that either within the larger qahal or 
ekklesis of Judaism, or apart from that, there must be some body. 
Since the commands given are too large to allow them to be 
handled in a sectarian way we can come to no other conclusion 
than there must be a special people. Since also 
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the message is for the people of God, as well as to further 
form the people of God, we are forced to see something in the 
nature of the church. 

Add to all this the fact that the official ruling body, the 
Sanhedrin rejected Christ, thus putting themselves outside “the 
holy seed” or “the elect remnant”, and another group is essential to 
do the work, and to be the true people of God. 

This, then, presupposes the church, even if Jesus had never 
given it a name. 

5. PENTECOST AND THE BIRTH OF THE CHURCH 
We know that on the last night of his life Jesus talked very 

seriously to his disciples. He had taught them the truth of the 
Kingdom, had demonstrated the modes of the Kingdom, and on 
that night he appointed them the Kingdom. He spoke of his 
relationship with the Father, and theirs with him, and through him 
with the Father. He spoke of the work they would do, and the 
coming of the Spirit to teach them, bring what he had said to 
(dynamic) remembrance. He had spoken of the power of the Spirit 
to convict, not them, but the world. Then he had prayed for his 
disciples, and those who would believe on their word, asking for a 
oneness and a unity such as he, Jesus, and the Father had always 
had. He spoke of the church formed, the church militant, the 
church unified, the church in action, and then the church glorified. 
He said he did not wish to keep these from the world, but to send 
them into the world. Prior to this he had told them the world 
would hate them, not understanding Jesus and his people, but they 
would have the Spirit who would witness to Jesus and assist them 
to do so. 
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This was “the little flock” and they were to be sent as “lambs 
among wolves”, but they would have power, and the truth would 
come to God’s elect people. Yet none of this could happen apart 
from the Spirit. 

PENTECOST 
When the Spirit came at Pentecost he came as prophesied. In 

this way John the Baptist had come, and in this way Jesus. Now 
the Spirit fulfilled all the prophecies concerning himself. With him 
also was to come the restoration of the Kingdom to Israel, and the 
people upon whom he would come would be anointed to prophesy 
and proclaim the Kingdom, which is what they did. 

We know that with the coming of the Spirit they had brilliant 
revelation of the truth, so much so that their doctrine was formed 
that day (Acts 2:42). They so preached, and Peter so proclaimed 
that 3,000 people repented, believed, had the forgiveness of their 
sins, and received the gift of the Holy Spirit. Just as the baptised of 
John had to be related to John and his teaching, and those baptised 
under Christ, so these now had to belong somewhere. In tradition 
they belonged to the corpus of Israel. Now in addition they 
belonged to Jesus. In fact they formed under his leadership, for 
now “Jesus is Lord” was their faith and cry. 

It is interesting to note that Pentecost at once spells out 
continuity and discontinuity with the qahal of Israel. It is 
continuity in that it was natural for every Jew to acclaim and 
follow Messiah. It was discontinuity in that Peter said, “Save 
yourselves from this crooked generation.” That is “Do not ally 
yourselves with those who reject Jesus as Lord and Messiah.” 
Whilst they continued to Worship at the temple and in the 
synagogues, the time would 
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have to come when the break would be evident and effected. 

THE NEW PEOPLE OF GOD 
Whilst the AV (King James’ Version) has in Acts 2:47, “The 

Lord added to the church daily, such as should be saved”, yet the 
word church is not in the oldest of manuscripts. The word church 
does not come up until chapter five. They are called “all who 
believed”, “the company of those who believed” and speaks of 
them as “gathered together”. Only after the judgement upon 
Ananias and Sapphira is the term “church” used. Even then it may 
have not been an actual term used at that time, but one known to 
Luke as he recounts the story. Even in chapter six they are spoken 
of as “the number of the disciples”. At other times they are simply 
spoken of as “the brethren”. However, what is interesting is that 
they are all about the business of proclaiming Jesus as Lord. When 
the apostles are persecuted by the Sanhedrin and forbidden to 
preach in the name of Jesus the whole church, or fellowship, or 
whatever it may be called is concerned, and comes together for 
listening to the apostles’ report, and immediately prays, and with 
great power, so that in fact the word is preached with tremendous 
effects. 

It is also interesting to know that when the fellowship of those 
that believe comes into being, there is immediate love, one for the 
other, and a great sense of fellowship, and a deep sharing, not only 
of heart and mind, but of possessions, so that no one is left in 
need. Again there is immediate care for the widows. This is not to 
say that there was no care amongst the Jews prior to Pentecost, but 
we are not told that. Nor would we be told of its being amongst the 
believers except for an administration difficulty which arose. 
Again, somewhat later we read of the new church at Antioch being 
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concerned, through prophecy, for the church at Jerusalem. 
In other words, without calling this fellowship by any name it 

has arisen, through the Spirit, grown organically, and become a 
vital and dynamic unit in Jerusalem and the other places to which 
it has spread its good news. Here is no mere social group, no 
mutual–help society, no religious sect with a fierce opposition to 
all but itself, but an entirely new entity. This is the group which 
begins to use the old term qahal in its Greek form ekklesia. It is 
the ekklesia of Christ. In no sense is it a sect. 

It has arisen out of the message of the life, resurrection and 
ascension of Christ. It is the body which has sprung from the 
Word and the Spirit into its being as an entity. In it the Spirit and 
the Word work, and through it the Spirit and the Word go on 
working. It is clear, now, why Christ did not have to speak much 
about it, especially in the term “church”, and why he did not have 
to define its form. Already this group had gathered around him, 
intuitively aware that although they did not understand all that he 
said, that they knew he was from God, and that he had the words 
of eternal life. It needed only the revelation by the Spirit at 
Pentecost, and the gifts which the Spirit brought, especially the 
gift of apostleship to bring the church into true being. It was 
impossible from that point that the church should not be, that is 
should not be the church, the true and viable form of God’s 
people. 

THE GIFT OF APOSTLESHIP’ 
Even before Pentecost the eleven apostles knew that their 

office was very significant. That is why, in the first chapter of 
Acts they seek to fill up the apostolate, the vacancy left by Judas’ 
defection – 
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and death. It is faintly possible from Hebrews ]:1–2 that 
Moses is regarded as an apostle, but in fact no such office was 
really possible in the OT Israel was not a “going” nation, Christ is 
certainly spoken of as an apostle (Heb. 3:1), as also he is spoken 
of as a prophet. We are driven to acknowledge that apostleship is a 
new office, and belongs in the church uniquely. Ephes. 4:7–11 
places the gift of an apostle first. What, then, was an apostle, and 
what was apostleship? 

The answer is that an apostle is one who is sent. In the NT he 
is one who has been called in by Christ, has companied with him, 
has witnessed his death and resurrection, and then has been sent 
out to make disciples of all nations. Evangelists also had to go and 
proclaim the Gospel. However the apostle was given apostleship, 
that is he held the deposit of apostolic truth. The proclamation was 
not simply, “Believe on Jesus and be saved”, but it held all the 
elements of the past of Israel, the covenant promise, the coming of 
Messiah in accordance with the prophets, and then his fulfilment 
of those prophecies and so the significance of his death and 
resurrection. In this proclamation there was certainly the personal 
offer of salvation, but it went wider than that. It was, in fact, a 
demand for men and women to believe the Gospel of the 
Kingdom, and so become part of the people of God. 

Who, then, could been trusted with this word, but those, 
primarily, who were apostles? They uniquely had been 
commissioned. by Christ, then led into all the truth by the Holy 
Spirit and so were able to tell of the events of Christ in the light of 
the OT, and the teaching of the OT in the light of the events of 
Christ. In this sense they had a unique ministry, They did not form 
the truth, for it already was, but they were able to share 
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that formulation of the truth which was authentic, coming 
from Christ and the Spirit. 

Thus the truth (the apostolic truth) was something which was 
not as such given in the OT and not as such formulated in the 
Gospels. It awaited the completion of the events described in the 
Gospels, the coming of the Spirit, and the formation of the church. 
We can see then that such persons as the apostles were 
indispensable to the true nature of the church, especially at its 
formation. Once formed, and once the truth had been given, the 
need for apostles was not indispensable. Whilst it may well be true 
that a second order of apostles can be found in the NT, this order 
does not equal that of the twelve, and of course the thirteen as we 
include St. Paul. 

What, then, do we mean by a second order of apostles? Some 
scholars point out that men like Barnabas, and even James the 
elder seem to be called apostles. Others too have been spoken of 
as “messengers” from other churches, and might be included as 
apostles. The original apostle was one who knew the truth, and 
proclaimed it, and basically proclaimed it where it had not 
previously been proclaimed. In this sense he opened up a new 
furrow. Whilst the Message of the evangelist did not differ greatly 
(if at all) from that of the apostle, yet his authority was of a 
different order. The apostle’s statements were accepted, by the 
new church as the truth. Indeed the whole church was built upon 
the doctrine of the apostles, as well as the (prior) prophecies of the 
prophets. The two came together in one. Thus we have the most 
valuable deposit of truth which would never change. The modes of 
proclaiming it might change, and the gifts whereby it was shared 
might be many and varied, but the deposit would be invariable. 
We saw that with the coming of the Spirit, the apostles received, 
immediately, this 
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truth, and that they proclaimed. 
It follows then, that the church is authentic, because it is now 

the body by which the truth is proclaimed, and people hear and 
respond, and are incorporated into the same body. Nevertheless, as 
we have said, this does not exclude a second or different order of 
apostles, for these men would also go into new areas, proclaiming 
the exact same message as the twelve, but although they founded 
churches, and sought to build them up, none would look to them 
as being the ones having authority in regard to the truth. Rather 
they would proclaim the very truth which the original apostles had 
formulated. Had there been a necessity to have such as the original 
apostles, then doubtless each would have been replaced upon his 
death. 

THE CHURCH IN THE TIMES OF ITS BIRTH 
We have seen that the church came into being at Pentecost, 

having both continuity and discontinuity with the church of the 
Jewish people. We saw that it went to the temple at the hours of 
prayer, and yet had a fellowship of its own as its people “ate their 
food from house to house”. Also they shared what they had in 
order to fulfil the needs of all. We also gather that in the very early 
stages they had “favour with all the people” (Acts 2:47). Whilst 
this did not include the Sanhedrin, yet it meant there was no basic 
alienation from others, nor were they met with hostility. 

However, from John 11, following the raising of Lazarus, we 
gather that the use of supernatural powers deeply troubled the 
Sanhedrin and when these were again used by the apostles, 
thereby causing a stir among the people, the Sanhedrin tried to 
forbid this use, demanding that they preach not in the name 
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of Jesus. In spite of persecution they did this, and so the 
breach between the church and the Sanhedrin widened. Indeed the 
Sanhedrin officially rejected the message of the Gospel, and so the 
church was further freed from its original moorings. 

We have seen that the church cared for its members. At 
Jerusalem the needs of all were met from a common fund. 
Widows were cared for, and the proclamation of the Gospel 
flourished. We have little account of the nature of the church, but 
we can see that love was mutually exercised. Also we can see that 
the Gospel of the Kingdom was proclaimed, primarily under the 
announcement of the Lordship of Christ (cf. Acts 2:36, 3:15f, 
4:30–31, 10:36, cf. Romans 10:9). What we gather most is that the 
church at Jerusalem was seeking to share the proclamation of the 
Messiah with the people of Israel. It would have gone on, 
presumably, doing this, but an event took place which precipitated 
a change. It was the persecution of Stephen. 

6. THE CHURCH ON THE MOVE 
Christ had said that when the Spirit came they would be 

witnesses to him in Jerusalem, all Judea, Samaria, and to the ends 
of the earth (ie. to the Gentiles). Up to almost the end of the 6th 
chapter of Acts the scene is Jerusalem only. Stephen is at first one 
who serves at tables for the widows’ arrangement. Then he is seen 
as a powerful controversialist. He is a man “full of faith and the 
Holy Spirit”. He also does signs and wonders, which was 
anathema to many who opposed him. Having argued powerfully 
with many he is indicted before the Sanhedrin, and in making his 
defence stirs them to such anger that they kill him by stoning. 

At that point much of the underlying hatred of the church 
suddenly came to the surface and the 
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church was strongly persecuted, especially by Saul of Tarsus. 
The effect of this was to cause many to move out “preaching the 
word” (Acts 8:4). This causes the evangelisation of Samaria by 
Philip, another man full of faith and the Holy Spirit who has 
likewise served at tables. In Acts 11:19ff we read of others who 
went as far as Antioch in Syria, and a church is commenced there, 
amazingly of both Jews and Gentiles. Acts 10 and 11 speak of 
Peter’s preaching to the Gentiles at Caesarea, and their acceptance 
by the Jewish church as being part of the new people of God. 

Acts 9 speaks of the conversion of Saul of Tarsus, and he is 
called by Barnabas, an apostle, to help with the church at Antioch. 
After a period of time this church, sensing the mind of the Holy 
Spirit, sent out Barnabas and Saul (or, Paul) into Asia Minor, and 
eventually, after some time, Paul with Silas made his way into 
Europe. Acts 1:8 was being fulfilled in every area! 

The real point we want to make here is that the church 
preached Christ as Lord, and in this sense it preached the Gospel 
of the Kingdom. It was not the Kingdom itself, but preached the 
Kingdom. It was the church; vital and alive, and whilst on the one 
hand it was concerned with its own members and their needs, on 
the other hand it was concerned with its task, to preach the Gospel 
to the ends of the earth. This is what it existed for as the people of 
God. From the time Paul moved out of Antioch, the church has, 
generally speaking, been moving onwards to “the ends of the 
earth”. When it has not done that it has denied its true purpose of 
being. Whilst being the people of God in this era, it must also be 
the proclaiming people of God. We must not forget that it is 
always the new qahal, the eschatological assembly, the people of 
Messiah, the proclaiming people of God. If we seek to examine 
the nature of 
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the church, its internal life, and even its external actions 
without keeping this in mind then we cannot rightly assess the true 
nature of the church. As we have said before, it can only be the 
authentic people of God, the true outcome of the old qahal if it is 
this under Messiah. To be the church it must always be dynamic. 
That is, it must always be on the move. 

7. THE NATURE OF THE CHURCH 
The materials which lie at our disposal in determining the true 

nature of the church are the Gospels, the Acts, the writings of 
Paul, John and Peter, as also the book of the Revelation. Since 
writers do not all use the same terms, nor write from an identical 
vantage point we have to work at an understanding of the 
materials. We have seen, to some degree, the nature of the church 
in Acts, and now we will look at Paul’s view of the church. 

(I) PAUL AND THE CHURCH 
Paul, as Saul of Tarsus was present in the very early days of 

the church at Jerusalem. Until the persecution of Stephen he must 
have seen much of its action, and at the point where Stephen 
debated with Hellenists (Greek–cultured Jews), he was able to 
commence his open persecution of the Christians. We know that 
he later claimed to have pressured these Christians to blaspheme. 
We cannot be sure whether they did, but we can be sure he knew 
(a) Their doctrine and (b) Their practice. In other words, he knew 
the church at Jerusalem. Admittedly he saw it through biased eyes, 
but he knew what there was to be known of them. Later, when he 
came back to Jerusalem and Judea he ministered amongst these 
churches. So, then, we conclude he knew them. 
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(a) The Church at Jerusalem and in Judea 
On the day of Pentecost only Jews repented, were baptised 

and became part of the ekklesia, the new people of God. However, 
among these Jews were many from other countries and they have 
been part of their culture as well as being Jews. It seems that the 
Jews of Jerusalem had a more defined Judaism. Stephen, by his 
speech before the Sanhedrin seemed (as a Christian) to sit very 
lightly to the Temple and the law, and it was because of this they 
finally stoned him. Jerusalem Christians seemed for the most part 
to be accepted by the Jerusalem Jews. In 

Acts ch. 6 we can detect a mild division between widows from 
outside Palestine and those from within. The Book of Acts shows 
that in the case of the baptism of Gentiles (chs. 10 and 11) the 
Jerusalem church was anxious to know why it had been done. 

The Jewish–Gentile church at Antioch was also looked on a 
little suspiciously until Barnabas reported well of it. In Acts 15 the 
whole question of the Gentiles was reopened, and although settled 
the Jerusalem church continued to have a group of Judaising 
Christians. Some of these, we gather, were converted Pharisees. 

Some time after his conversion, when Paul returned to 
Jerusalem and Judea he was at first met with suspicion, but then 
accepted. At that time the church in Jerusalem, Judea and Samaria 
had ceased being persecuted, and was able to grow and develop. 

Paul’s next experience was of the church at Antioch, and here 
was a “hybrid” church so far as its members were concerned. They 
were Jews and Gentiles. Paul ministered to the church, but he must 
have learned a lot from the nature of this group. It would have 
prepared him for his ministry in Asia Minor and Europe. 
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(b)  Paul the Founder of Churches 
There is no doubt that Paul had a doctrine of the church, and 

this we will see. We understand it from his action of founding 
churches, and then his writings in his epistles. We know that 
Barnabas basically led the first journey into Asia Minor, to 
Antioch (in Pisidia), Iconium, Lystra and Derbe. They preached in 
the synagogues, that is in the old qahal situation, and those who 
responded were incorporated into the new qahal, the Christian 
ekklesia. The act of baptism is not mentioned by word, although 
the making of disciples is (14:22) and the mode for making 
disciples of John and Jesus was by baptism. Jews and Gentiles 
were both incorporated into the church. We have later evidence 
both from the Acts and the Epistles that new converts were 
baptised. 

We should note that Paul preached the same Gospel as the 
apostles had preached (1 Cor. 15:11, Gal. 1: 17), and we have 
every reason to believe it was accepted as such by the Christians at 
Jerusalem. 

We know from Acts and the pastoral epistles that it was 
Pauline custom to ordain elders, with prayer and fasting and the 
laying on of hands. We will see the significance of these “elders” 
or “bishops” or “overseers” later.* 

We know that Paul revisited many of the churches, and to 
many of them he wrote letters. He also wrote to at least one church 
he had not seen or visited at that time (cf. Rome and Colossae). 

                                                 
* For a detailed treatment of this subject see Living Faith Study No. 22 
"Eldership in the Scriptures". 
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(c) Paul’s View and Teaching Concerning the Church 
The epistle to the Romans reveals Paul’s view of the ministry 

of proclamation. At least three times he says it is to bring about 
the obedience of (or, to the faith of) the nations (ie. the Gentiles). 
This is said in Romans 1:5, 15:18 and 16:25–26. 

This accords with the teaching he gives of the Kingdom, as we 
saw. He sees the church, or the Messianic people as one. Whilst he 
uses the term “churches” he sees the church as one, which accords 
with the usage in Acts. The best attested text of Acts 9:31 says, 
“the church throughout all Judea and Galilee”. In Acts 20:28 (cf. I 
Cor. 1:2, ! Peter 5:2, I Cor. 12:27) it is “the church of God which 
he hath purchased with his own blood”. Of course in Ephesians it 
is the bride, the temple, and the family, all single entities. In I Cor. 
12 to 14 it is the body. This is also found in Ephesians. Paul can 
also use the term “the church of God which is at Corinth” (I Cor. 
1:2). At the same time he can speak of “the churches of God” (I 
Thess. 2:14, Gal. 1:22, I Cor. 16:1, II Cor. 8:1). He can speak of 
the churches as being in particular places (Romans 16:1, I Thess. 
1:1), and as being the church in a house, and so on. Yet this plural 
sense still does not mean there is more than one church, but rather 
that there are many realisations of the church in different places. It 
is still the one church. 

How then does Paul see (a) The church as the whole church of 
God, and (b) As the local church? If the latter is a realisation of the 
former then he will not really see any great difference. Hence 
when Paul gives teaching on the general view of the church, as, 
say, in Ephesians, he also gives particular instruction in regard to 
the life of the local church. At the same time, he sees a complete 
struc– 
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ture for. the church in any locality (the local church). It has 
elders, deacons, and all members have gifts, ministries, and 
operations. However, it is when we come to what may be called 
“ministry gifts” that we see these cannot all be contained within 
the local church, and probably are not intended to do so. 

Paul’s View of the Ministry Gifts 

In Ephesians 4:7–11 Paul says that Christ “led captivity 
captive and gave gifts to men”. He nominates these are “apostle, 
prophet, evangelist, pastor and teacher”. We have seen the work of 
an apostle, and we know that the evangelist proclaimed the 
Gospel. The prophet had a ministry of exhortation, 
encouragement, comfort, and sometimes had a ministry of 
prediction. The pastor and teacher seem to be the one, ie. pastor–
teacher. His would be very much a local ministry. The evangelist 
may or may not remain in the one locality. We find in Acts that 
prophets travelled, and certainly the apostle was not confined to 
any local church. This does not mean that all did not have ministry 
from time to time in local churches. Paul speaks in I Cor. 12: 28 of 
“first apostles, second prophets, third teachers, then workers of 
miracles .... etc.” This seems to imply some order, perhaps 
hierarchical, of degree of operations, or order of ministries, that is 
the apostle must minister first, then the prophet, and so on. What is 
clear is that these gifts are indispensable to the church at some 
time or another. Paul, in Ephesians 4:12 says that these gifts are 
for “the equipment of the saints for the work of the ministry, for 
building up the body of Christ”. He then goes on to show that by 
the mutual contributions of all, the Body upbuilds itself in love. 
Thus all gifts of love are orientated. 
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Paul’s View of the Body and the Charismata 

Paul sees the church as the body of Christ, and every believer 
as a member of that body, and all members both inter–related and 
inter–dependent. Each member (every member) is given a gift. 
The gift is at the same time a manifestation of the Spirit, and such 
are for “the common good”, ie. not just for the good of the one 
who has it. Yet, again, all the gifts are for the good of all the body. 
They may be exercised personally, but in fact they have their 
corporate effect, and therefore all are to be used for all. He sees a 
variety of Gifts, but these given by the One(ness) Spirit. He sees a 
variety of services but these are by the one(ness) Lord (Jesus 
Christ), and there is a variety of operations or “workings” but 
these by the one(ness) God (the Father). Hence the body is a 
(ontological) oneness. 

It is the unity of the body which Paul sees as its essential 
nature, and calls it “the unity of the Spirit” or being “all one in 
Christ Jesus” and stresses that in this body there is “neither Jew 
nor Gentile, neither male nor female, neither slave nor freedman”. 
He means that the whole body is essentially one, and the 
“accidents” of race, sex and vocation do not impair that unity. His 
famous statement of I Cor. 12:12–13 makes this clear. “For just as 
the body is one and has many members, and all the members of 
the body, though many are one body, so it is with Christ. For by 
one Spirit we were all baptised into one body–Jews or Greeks, 
slaves or free–and all were made to drink of one (ness) Spirit.” 

It is evident, then, that the church is a basic (ontological) 
unity, and that the gifts are for unity, and the members for 
function, and the ministry of the gifts keeps the church alive, 
growing, 
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healthy. In fact the primary purpose of the gifts is love, and if 
the gifts are used for any other purpose then they are useless, 
sterile and a contradiction in meaning. 

Paul’s View of the Spiritual Weapons 

Paul is aware that the people of God are in conflict with the 
powers of darkness. In Ephes. 6:10–18 he speaks of having battle 
with powers of darkness, and using weapons both offensive and 
defensive to defeat them. He requires constant prayer for all the 
saints, and no less for himself. In II Cor. 10: 3f he speaks of 
spiritual weapons which can pull down mighty strongholds. The 
battle is carried into the enemy’s territory. The church, then, is 
martial. This is indicated in Phil. 1:27–28 where the unity of the 
fighting force is terrifying to evil opponents. Christians are those 
who have the victory through Christ (I Cor. 15:57, II Cor. 2:14, 
etc.). 

Paul’s View of the Task of the Church 

The task of proclamation is one in which Paul was involved, 
and speaks often of that involvement. He may simply have seen it 
as his ministry, and in particular as the ministry of an apostle. 
However, he speaks of the work of Christ in I Cor. ,15:24–28’ as 
putting down all the enemies. He gives constant advice to the 
members of the church to walk worthy of their calling and to have 
an eye to those outside the church. His discussion of the Gospel in 
I Corinthians 1 shows that he sees it as the only means of 
redeeming man. In I Cor. 9 he speaks of his responsibility to 
preach the Gospel, and it is inferred that this is for all. His advice 
to Timothy and Titus cannot be limited to them. Paul sees the 
members of the Church as co–workers and co–sufferers with 
Christ. He sees them as responsible for the proclamation of the 
Gospel, for doing good to all 
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men. He sees them as ministering fully within the body (eg. 
Romans 12:3ff). His advice to the elders of the Ephesian church 
(given at Miletus) is indeed moving. They are to tend the flock of 
God, and to watch for the wolves that will arise, defending the 
flock against them. 

The pastoral epistles are filled with sound advice for the 
ministry of elders and deacons, for those who teach and do the 
work of an evangelist, such as Timothy and Titus, whilst he is 
constantly emphasising the need for good teaching, and for 
training more teachers. 

When it comes to the internal life of the church it is evident 
that Paul sees this as one of constant vigilance against the world, 
the flesh and Satan. The children of God must walk in light, they 
must walk in love, they must be holy. Their lives which have 
commenced in the Spirit must go on in the Spirit, so that they must 
be led by the Spirit, walk in the Spirit, be aglow with the Spirit. 
This is because they are new creations, having been transferred 
from the powers of darkness into the Kingdom of God. 

Put in another way, Paul sees this people of God, these Jews 
and Gentiles who have believed as the true Israel, the true 
handiwork of God, “created in Christ Jesus for good works which 
God prepared beforehand that we should walk in them”. These 
works are the plan of God working out through His church. This is 
evident from Ephesians 3:10–12 where it is said that heavenly 
powers watch the church for the outworking of God’s will, ie. His 
plan. Paul also shows that the church is the fullness of Christ by 
which he will fill all things. 

It is difficult for us to stand back and see that the figures of the 
church in the NT are 
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simply those of the Old, and so are the fulfilment of the 
prophecies. They outline very strongly the fact that the church is 
the people of God, the Messianic people, under Messiah and his 
Spirit, working in obedience to God and His plan. This principle is 
seen very clearly in Peter’s understanding of the church. 

(II) PETER AND THE CHURCH 
On the day of Pentecost Peter addressed the Jews as “the 

house of Israel”. He was not thinking of having “another house” 
but exhorted the believers to separate themselves from this 
crooked generation, ie. those who refused to be the true house of 
Israel, which was now the new (renewed) people of God. In Acts 
15:14 James the elder describes Peter’s idea, “Brethren, listen to 
me. Simeon has related how God first visited the Gentiles, to take 
out of them a people for his own name.” He then refers it to Amos 
9:11–12 where it is referred to as a rebuilding–of the house of 
David. In I Peter 4:17 Peter refers to the church as “the household 
of God”. In 1:17 he has said they call on God as Father, and later 
speaks of them being living stones, built into a spiritual house. 
This is the true (spiritual) house of God, His true tabernacle. Again 
he sees the church as the new people of God. In 2:9–10 he says, 
“You are a chosen race, a royal priesthood, a holy nation, God’s 
own people, that you may declare the wonderful deeds of him who 
called you out of darkness into his marvellous light. Once you 
were no people, but now you are God’s people, once you had not 
received mercy but now you have received mercy.” 

Adding to the concept of the house, and the household, which 
is really the family, he also speaks of the brotherhood, saying 
“love the brotherhood” and “have unity of Spirit, sympathy, love 
of the brethren, a tender heart and a humble mind.” 
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Peter sees the church as a suffering people. Indeed his first 
epistle is primarily on this theme. However, that is what Christ 
was–the suffering servant, and his people can scarcely expect less. 
Let them suffer as he did, not reviling, and let them know the end 
is a glorious one when Christ shall appear. Already they have Joy 
which is full of (that coming) glory, and in their very suffering the 
Spirit of glory and of God rests upon them. 

This does not mean the people of God are ineffective or 
defeated. Satan flees from them when they resist him. They are 
able to tell the wonderful works of Him who called them out of 
darkness into His marvellous light. The church is livingly “on the 
move”. 

In the second Petrine epistle there is a call for holiness by the 
people of God and an anticipation of the new heavens and the new 
earth, which in the OT is the ultimate glory for the people of God 
(Isaiah 65, 66). If in the first epistle they have suffered, in the 
second they are assured God is not tardy in bringing about the end, 
but it is His long–suffering that causes the delay they are sensing. 
His long–suffering is that many might come to repentance, and so 
represents for these salvation itself. This explanation is salutary 
because when we compare some of the prophecies in the OT it 
does seem that the people of God are seeing little of that 
Messianic victory. The Petrine teaching is that this victory is 
carried out through, and in the midst of, suffering. Such a view is 
the view of the Book of the Revelation which really gives a 
powerful rationale of suffering, especially the suffering of the 
people of God. 

(III) JOHN AND THE CHURCH 
John’s Gospel is filled with figures and teaching regarding the 

church, and we have seen some of this–the Vine and the branches, 
the Flock and the 
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fold, the Family and the Father, and perhaps even the net and 
the fishes. The beautiful 17th chapter speaks of the intimate unity 
of the church–“That they may be one, even as we are one, Thou in 
me and I in Thee, that they may be one, in us...” 

John’s first two epistles do not mention the church as such 
except under the idea of the brethren, and that is very strong. He 
also speaks of the “children of God” as against “the children of the 
devil”, as though these are both families. Perhaps “the elect lady” 
is a church in the second epistle, but again love is enjoined in the 
sense of the church being the family. The third epistle does 
mention a local church. This is equated with “the brethren” and so, 
again, the family. The family is always then the people of God, the 
children of the Father. John’s three letters have a very high view 
and demand of how the children must love one another. This is the 
very life of the church–obedience to God and love of the brethren. 
To love is to obey, and to obey is to love. 

In the Book of the Revelation the church is shown in many and 
powerful ways. John as a servant of God is in exile “for the Word 
of God and the testimony of Jesus”. This term “the testimony of 
Jesus” is a significant one in the book, because it is “the spirit of 
prophecy” and accords closely with what began when the Spirit 
was poured out at Pentecost “and they shall prophecy” and with 
Acts 1:8 (giving the testimony of Jesus when the Spirit comes 
upon them). The church is seen in many passages such as the 
martyrs in 6:9f, the accused and persecuted brethren of 12:10ff, in 
the persecution of those who would not follow the beast in ch. 13. 
In chapter 19 the people of God follow the triumphant Word, the 
Lamb. At one point they are at the wedding of the Bride and the 
Lamb, and at the next doing battle 
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with the powers of evil. In chapter 21 the Bride, the church, 
the Holy City, the New Jerusalem descends out of heaven. For the 
most part then the church is involved in conflict or seen in glory. 
At the end of time she anticipates–with the Spirit–the coming of 
the Bridegroom. 

In chs. 2 and 3 there are remarkable letters, teaching much 
about the church. These are represented as seven churches in Asia, 
and their localities given, but it is the state of these churches and 
the rebukes they receive which teach us much as to how true 
churches (or the true church) should be. It also shows the 
eschatological outcome of true victory, and the rewards which 
shall come to the true churches. 

(IV) HEBREWS AND THE CHURCH 
In this epistle the concept of “house” and “sons” is prominent. 

In 2:9–14 we see that the Father brings many sons into glory by 
the work of the Cross. The Son is not ashamed to call those he 
sanctifies “brethren”, and he liberates them from fear of death. In 
3:1f Jesus is compared with Moses. Moses is a servant in “the 
house” but Jesus is the Son “over it”. The passage then goes on to 
say “we are His house...” Thus the Pauline and Petrine idea is 
again present, stemming as it does from the OT where the house of 
God is the house of Israel, or better still the I. true sons of God are 
the sons of (faithful) Abraham. Chapters 8 to 10 speak of the old 
Israel and its covenant, and then the new covenant, and the new 
people of God who, because of the sacrifice of Christ can have 
access to God through the new and living way. It is implicit that if 
there were old covenant people, then there are new covenant 
people. Often the writer refers to how these believers had lived 
earnestly, and he exhorts them to go on doing so. In chapter 11 
they are to be encouraged by the 
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old church, the people of God down through past history who 
witness to them of faith. In chapter 12 they are to remember as 
sons that the Father often disciplines, and they are not to faint 
under that discipline. In 12:18–28 there is a brilliant passage 
which contrasts the old covenant people coming to 

Mt. Sinai and the new covenant people coming to Mt. Zion. 
The first tremble, the second come with joy. In the last chapter 
(13) we see what the church should be in action, in giving 
hospitality to the needy, being subject to the leaders (elders), and 
remembering that they are seeking a (the) city to come. Verse 20 
presents the picture of the church being brought up out of death 
into eternal life by the blood of the eternal covenant, ie. Christ’s 
blood. 

What is remarkable is that the writer uses all OT terms, 
figures and patterns to refer to the new people of God, so that in 
fact he employs only those terms which will be both understood 
and accepted by Hebrews. 

(V) GENERAL CONCLUSION ON THE NATURE OF THE CHURCH 
When we think about the birth and progress of the church in 

the NT it is quite amazing. Without doubt the apostles and others 
who followed Christ thought in terms of the church being the 
people of God and the true Israel. They dared to think beyond the 
Sanhedrin, the whole cultus of worship at the temple, to see 
themselves–in Jerusalem, all Judea, Samaria, and to the ends of 
the world–as the people planned and prophesied to do the will of 
God. They saw themselves as carrying through the prophecies 
under the terms of:= 

 
(a) The people of God, that is the children of the Father, and so 
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(b) The family of God. Time and again in the OT the prophetic 
promise was, “I will be their God, and they shall be my 
people”, and “I will dwell in their midst”. As people they are 
now the sons and daughters of the living God. 

 
(c) They are the people who belong to and proclaim the Kingdom 

of God, or of the Father. They are the true sons of the 
Kingdom. Not even the whole weight of. the Jewish people 
dismays them, or makes them think again whether they be the 
people of God or not. They stay in Jerusalem, seeing 
themselves as the true successors of old Israel. 

 
(d) They are the true vineyard, for in Christ’s words the vineyard 

of Israel was to be taken away from those who had killed the 
Owner’s servants (the prophets) and His Son (Jesus) and be 
given to others, Just as the sons of Abraham would be cast out 
of the Kingdom (the vineyard) in favour of those who come 
from other places than Palestine (Israel). 

 
(e) In Paul’s terms they are the true olive tree. No doubt the 

Gentiles are the wild olive branch grafted in, but what does 
that matter? Sure God will re–engraft Israel at the right time, 
but at the moment Israel is not, herself, the olive tree. 
 
Other matters which are quite stunning are that Israel is not 

regarded as having the blessing of God as His people, and the 
Gentiles, being as it were, beneficiaries who are permitted some of 
the blessings without being one with Israel. In other words, Paul is 
saying that they are full benefici– 



The Church, Life and Relationships 34

aries, and this equally with Israel, “...the Gentiles are fellow 
heirs, members of the same body, and partakers of the promise in 
Christ Jesus through the Gospel”. Doubtless there is a battle to 
convince all within the church of this for the thought that the Jews 
are primary is still there amongst some. However the battle was 
won, hence the teaching of the “one body” was not “one as against 
two” but “absolutely one within itself”, ie. the body is one so that 
being Jew or Gentile (or any other category) makes no difference. 
This is because all are holy, that is they are saints, and in Daniel 7 
the Kingdom is given to the Son of man and the saints–his saints. 
Those of the church are “called to be saints”. The mystery of the 
Body is a mystery even beyond old Israel after the flesh, so much 
one are they. They fellowship in the breaking of bread–that feast 
which remembers the past, shows forth his death in the present, 
and looks to the eschatological fulfilment–“Till I come” when they 
shall drink the new wine afresh in the Messianic banquet, the 
Kingdom of God. When all of these things are put together it can 
then be seen how wonderful a thing is the church of God upon the 
earth, with its members in heaven, and its members to come, all of 
whom will form the ultimate redeemed community in heaven, the 
multitude such as no man can number out of every nation and 
people and kindred and tribe and tongue. This will be the glorified 
community, the full family of the Father. This is because it is the 
new humanity, a term which we now wish to look at on its own. 

THE NEW HUMANITY 
In Ephesians 2:11–22 Paul speaks of the alienation of the 

Gentiles from the Kingdom of Israel, its covenants, and (if we add 
in Romans 9:4) “the glory, the sonship, the worship and the 
promises”. There is inherent hostility against Israel and God 
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within the Gentiles, but the Cross has broken down this 
enmity. The temple courtyard where the sacrifices were made was 
denied to the Gentiles, but now the wall that prevented them 
sharing has been taken away. In the Cross Christ has made Jew 
and Gentile one. He has minted an entirely new humanity which is 
not merely an amalgam of Jew and Gentile but a humanity which 
is neither Jew nor Gentile. This is the import of Peter’s saying that 
he has sanctified their (the Gentiles’) hearts by faith, through the 
Holy Spirit (Acts 15:9) and his statement that all are one people, 
many of whom had been “no people”. They are a “holy nation, a 
kingdom of priests”. 

This is the people “called to be saints”. In Christ’s Cross all 
have died (Rom. 6:6), their old humanity being crucified there 
with its flesh (Gal. 5:24) and the world to which it belonged (Gal. 
6:14), together with its sins (Gal. 1:4, I Peter 2:24, etc.), for Christ 
was made sin for that old humanity (II Cor. 5:21), and all have 
been through the crucible of that death, even down into the grave 
and up into life (II Cor. 5:14–15, Col. 3:1–5, Ephs. 2:5–6). This 
new humanity has been renewed “in the spirit of its mind” and “is 
being renewed after the image of Him who created it”. This is the 
miracle: the church is the new humanity, corporately, for each 
member participates in him who is the New Man himself, that is 
Christ the head from whom flows, in practice, this humanity. 

It is this humanity which walks as sons of God, and brethren 
of the Eider Brother, being led as it is by the Spirit of Sonship 
(Rom. 8:14, Gal. 5:16, 18, 25). This is the humanity which has 
“been washed, been sanctified, been justified, in the name of our 
Lord Jesus Christ, and the Spirit of our God”. It is this cleansing 
which has made them saints, it is this sanctification which has 
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set them apart for God, and this justification which has 
released them from the fear of judgement, and the power of sin. 
As the new humanity they live together in the new community, the 
miracle of all time–the church! 

8. THE ORDER AND ORGANISATION OF THE CHURCH 

(I) INTRODUCTION 
Whilst the church constitutes the people of God, and is 

particularly so when they are gathered together (Matt. 18:20, I 
Cor. 11:20, Acts 4:24f), yet it is not an unstructured body. Indeed 
the very term “Body” as also the term “sons of the covenant” and 
other similar terms suggest a structured society or community of 
God. And this is how we find it. We have seen that in a 
remarkably short time there was a group under the immediate 
leadership of the apostles and elders, and caring for the widows 
and the poor, and making those decisions which affected the life 
of all its members. Whilst there must have been problems 
concerning “faith and order” at the beginning it is remarkable how 
well–structured was the church, and we will seek to see something 
of this structure. 

(II) CHRIST THE HEAD 
In Ephesians 1:19ff it is stated that God has raised Christ up 

“far above all rule and authority, and power and dominion and 
every name that is named, not only in this age but also in that 
which is to come”. This means that Christ is Lord of all history 
and all eternity. It adds, “has made him head over all things for the 
church”. It then adds the church is his body “the fullness of him 
who is filling all in all”. In Col. 3:1 Paul directs believ– 
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ers to look to Christ, seated at the right hand of God. Christ 
then is the Head of the Church, and so in control of his Body. In 
Ephesians 5 and other places Christ is depicted as the Husband 
who is head of his wife, the Bride, ie. the church. She must obey 
him, and be subject to him. The NT cry “Jesus is Lord!” is also for 
the church. 

In the commission passages at the end of the Gospels, and 
Acts 1:3–8 we see Christ saying that he will be with the church in 
its labours of preaching the Gospel, proclaiming the Kingdom, and 
making disciples of the nations (Gentiles). It is clear from the Acts 
that the church sees him as Lord, and the Epistles major on his 
commands, and his patterns which he has given for the life of the 
Church. Where the church meets he is present, in the midst. The 
church is “in Christ” and he in them, ie. “Christ in them the hope 
of glory”. He is also Lord in a personal way to each member. 

When it comes to the outworking of the commission it is “the 
Spirit of Jesus” who directs. This term, found in Acts 16:7 
indicates that the Spirit brings the mind of Christ to his people. 
Through the Spirit Christ is ever present with his people, hence the 
unifying “one Lord” of Ephesians 4:5. 

(III) THE LORD THE SPIRIT 
It is clear that the church was born of the Holy Spirit at 

Pentecost, and it is also clear that it is led by the Spirit (Rom. 8:14, 
Gal. 5:16, 18, 25) and empowered by the Spirit, and through the 
Spirit has the mind of Christ. He is “the Lord the Spirit” and must 
be obeyed. By him all have been sealed unto the day of 
redemption (Ephes. 1:13–14, 4:30). Hence they must not grieve or 
quench him, but be filled with him, and receive from him. 
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In Acts it is the Spirit who brings truth to the church, 
empowers it, guides it, and protects its unity in so many ways. 
Ananias and Sapphira are really disciplined by the Holy Spirit to 
whom they have lied. The offices and gifts of the church come 
through the ministry of the Spirit. In fact there is nothing the 
church has which is not from the Spirit such as gifts, ministries, 
love, fellowship, prayer, knowing the will of God, its weapons of 
spiritual warfare and so on. It is the Spirit then who is the 
immediate Guide, Counsellor and Leader of the Church. This 
work of the Spirit is lived out in the use of the ministry, the gifts 
and the oversight of elders and deacons. 

(IV) THE MINISTRY GIFTS 
We have already seen that there is an order of precedence or 

hierarchy in the gifts of apostle, prophet, evangelist, pastor and 
teacher. It is clear that Paul demands submission to his apostolic 
authority. However this ministry is not magisterial but ministerial, 
that is one of servantship. The one who would be greatest must be 
servant. There is no imposition of tyranny, and no personal 
lordship over others in any of the ministries. At the same time 
there must be order, or there will be confusion. 

It is obvious that where a certain ministry is exercised, say 
that of an apostle or prophet, that the order of the ministry will be 
observed within the church. Paul and John point to members who 
oppose their authority, but their opposition is exceptional, and not 
the true order of things. The regulations Paul issues for the use of 
gifts such as those of prophecy and tongues tell us that there was 
no haphazard use of the gifts. Within the worship must have been 
those who led and controlled that worship. Who, for example, 
insisted that no 
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more than three speak in tongues, and that the spirits of the 
prophets be subject to the prophets? It may well be that the 
ministry gifts were exercised in a collegiate rather than a 
hierarchical manner, but discipline must have been there. 

(V) THE LEADERSHIP OF THE CHURCHES 
It cannot be doubted that there was an order of authority 

within the churches, even beyond that of the ministry of apostles, 
prophets and so on. In Hebrews (13:7, 17) these are called 
“leaders” or “they that have the rule over you”. In I Thess. 5:12 
they are called “those who labour among you, and are over you in 
the Lord”. I Timothy 5:17 says, “Let the elders who rule well...”    
The words of I Peter 5:1–4 speak of the elders tending the flock 
“not as domineering over those in your charge”. 

At the same time it exhorts the younger to be subject to the 
elders. From these passages we see that authority was exercised 
within the church by the elders.* 

 
The example of this in Acts is at Jerusalem where James, the 

brother of Jesus is an elder (“the elder”?) of the church, and in the 
deliberations of Acts 15 it is James who presides rather than Peter 
or other apostles. The elders are to be men of experience, 
especially in married and family life. They are to be men of sober 
character, but also fatherly persons who can lead the church. In 
Acts 20 Paul gives them very solemn charges regarding their 
ministry. Some scholars see in the constant references to teaching 
and 

                                                 
* For a fuller treatment of this theme see LFS. No. 22, "Eldership in the 
Scriptures" (N.C.P.I. 1978). 
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pastoring that the office of an elder is at the same time the gift 
of a pastor–teacher. This could well be so. However, it can be seen 
that the elders have charge of the flock, are called upon to heal the 
sick, teach, and minister to relational needs within the community. 
They are to do this under the guidance and empowerment of the 
Holy Spirit for they are anointed by him for the task. 

With elders are also deacons (servants). They doubtless had 
much of the administration of widow–care, and care for the poor, 
but would have worked along with the elders, supplementing their 
ministry. They too had to be godly men, who understood the 
mystery of the faith. They were not merely “organisation men”. 
They also had to live godly lives. 

Given in this leadership, every member of the body had a gift, 
and so all shared in the life of the church. Romans 12:3ff shows 
them all about their tasks and ministries so that the whole body 
was helped and healthy. We find no hard authoritarian spirit 
within the church, since the order of the day was love, unity and 
fellowship. In the context of “one Spirit”, “one Lord”, “one God 
and Father of all who is above all, through all and in all” the 
Church was a working unit, and whilst doubtless this unity was 
attached, they could work at maintaining the unity already given 
and so wisely structured within the gifts and offices. 

(VI) THE WORSHIP OF THE CHURCH 
The church was (and is) a worshipping community. The 

church had continuity of worship* from its 

                                                 
* For a fuller treatment of worship see LFS. No. 12, "Worship: Its Meaning, 
Significance and Experience" (N.C.P.I. 1977). 
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Judaic origins. At the same time the church had a new thrust 
for worship with the coming of the Holy Spirit on the day of 
Pentecost. However, before we examine this point we will look at 
the general view of worship in the NT 

In the OT the principle of worship was also the principle of 
service. Hence Exodus 4:23, “Let my people go that they may 
serve (worship) Me.” The demands of worship–service are made 
in Exodus 20:1ff, “Because I have delivered you from bondage, 
therefore have no other gods before Me. Serve Me!” The promise 
of the Abrahamic Covenant according to Zechariah was (Luke 
1:73–75), “...that we, being delivered from the hand of our 
enemies might serve Him without fear, in holiness and 
righteousness before Him all the days of our life”. 

In the NT this principle obtains as powerfully. Romans 12:1–2 
speaks of surrendering the body to God as a living sacrifice. This 
is “reasonable service or “logical worship”. The word latreia 
(Greek) is again used in Hebrews 9:14 and Revelation 7:15. In the 
first the conscience is purged by the blood of Christ to serve the 
living God, and in the second the robes of the saints are made 
white in the same blood, and so “they serve Him day and night, in 
the temple”. 

When it is seen that the service and worship are the one then 
we do not think of worship as only the operation carried out at a 
time of concerted devotion. There are, however, other words. One 
of these is in Acts 13:2 where the church was serving the Lord, ie. 
ministering to the Lord. The English word from the Greek is 
‘liturgy’. The Greek word letourgia can be used for serving in the 
temple. However, the Levites not only worshipped, but they also 
served, so that it amounts to much the same thing. 
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What we do know is that from the day of Pentecost the 
Christians in Jerusalem attended the hours of prayers (Acts 2:42). 
They worshipped in the temple. At the same time they served the 
Lord by their lives. What then caused this worship which was so 
new and fresh? The answer lies in the whole idea of the New 
Covenant, which as Zechariah claimed, would liberate God’s 
people from bondage to serve Him fearlessly. 

(a) Motivation to Worship 
The New Covenant of Jer. 31:31–34 (c.f. Matt. 26:28, I Cor. 

11:25) promised the forgiveness of sins, and with this forgiveness 
a true obedience in the heart, and a living knowledge of God. 
Hebrews 9:14 shows that once cleansed from dead works the 
believer will now worship the living God. Hence 

Paul can say, himself, “I thank God whom I serve with a clear 
conscience”. Doubtless Cain’s problem was that his conscience 
was not clear, hence he could not serve God truly, as did Abel. 
Paul says in I Tim. 1:5, “...the aim of our charge is love that issues 
from a pure heart, and a good conscience, and a sincere faith”. 
This means that true service or obedience can only flow when the 
heart and conscience have been cleansed. This is the secret of true 
worship. 

Again worship comes from relationship with God. Man, being 
justified, does not stand as guilty before God. Being adopted or 
made a child of God he now has affinity with God and cries, 
“Abba!”, that is, “Father!” (Gal. 4:4–6, Rom. 8:14–17). Thus in 
the NT the following elements motivate to worship, namely 
grateful love, true relationship with God, liberation from idolatry 
and sinful bondage and filial relationship with the Father, God. 
Doubtless the Spirit at Pentecost freed men and women into the 
liberty of grace so that they desired to 
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both worship and serve God in His way. Whilst the freedom 
motivates to worship, the Spirit also conducts to worship. In Phil. 
3:3 Paul says, “We worship God by the Spirit”, thus underlining 
the words of Christ, “God is Spirit, and they that worship Him 
must worship Him in Spirit and in truth. . . . . such the Father ever 
seeks to worship Him”. 

The worship of the community has always been the 
integrating power by which it lives. Idolatry is thus necessarily 
divisive, but the worship of the “One true God” must integrate the 
community. Motivated by love and gratitude which sprang from 
deliverance, the community worshipped. Living in the Spirit it was 
kept fresh in worship. Nor was this being fresh in, and by, the 
Spirit merely a subjective matter. In various passages (I Cor. 12, 
Ephes. 4, Rom. 12) it is seen that the Spirit gives gifts, and these 
gifts are used in the worship–service of the church. Hence worship 
is not static, but dynamic. The old forms of the Mosaic covenant 
have given away to the new and living ways of the New Covenant. 
We do not mean to suggest that the old forms were not, for their 
time, dynamic. They were, but the writer of the letter to the 
Hebrews shows how much more excellent is the New Covenant, 
the New Mediator, and the new worship. We can then sum up by 
saying that the worship, in itself, was a rich motivation to worship, 
this being particularly so because it was worship of the Father, and 
service to the Son the Lord, and it was by the Holy Spirit. This 
will help us to understand that what is here, below, set out, is in 
every aspect relational and living. 

(b) Modes of Worship 
The true mode of living is the true mode of worship–we have 

seen that. However, corporate worship is also portrayed. In Acts 2, 
the one hundred and 
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twenty were gathered together for prayer and worship (cf. 
Luke 24:33, Acts 1:14, 2:1). At Pentecost they were filled with the 
Spirit and prophesied, and proclaimed the Gospel. They then 
shared in four elements–the apostles’ teaching, fellowship, 
breaking of bread and the prayers–with those who were baptised. 
In their homes they had times of worship and prayer (Acts 2:46f, 
12:12, etc.). Churches met in homes cf. Acts 16:15, 20:8 (house?), 
Romans 16:5, 23. Probably the church proper met in homes, whilst 
proclamation was made in more public situations (cf. Acts 19:8–
10). 

We can now look at passages which describe worship in the 
NT One of the simplest appears to be I Thessalonians 5:16–22. 
“Rejoice always, pray constantly, give thanks in all circumstances; 
for this is the will of God in Christ Jesus for you. Do not quench 
the Spirit, do not despise prophesying, but test everything; hold 
fast what is good, abstain from every form of evil.” The thrust of 
this should be examined. Again in Col. 3:12–17, a passage which, 
whilst it may be for all Christian living, is also the action of 
worship, says, “Let the word of Christ dwell in you richly, as you 
teach and admonish one another in all wisdom, and as you sing 
psalms and hymns and spiritual songs with thankfulness in your 
hearts to God.” Notice here that psalms and hymns and spiritual 
songs are not addressed go much to the Lord as they are to one 
another–in order to teach, mutually, the things which are related to 
the congregation’s needs. 

In Ephesians 5:18–21, the picture of worship is very clear. As 
in the Colossian passage, the psalms and hymns and spiritual 
songs are forms of “addressing one another”, obviously for the 
purposes of exhortation, encouragement and even admonishing. 
“Making melody in the heart” is “to the Lord” Thanksgiving is 
also a part of worship. All of this 
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is in the context of “being subject to one another”, meaning 
the entire body of believers, hence what follows in family life with 
husbands and wives, parents and children, servants and masters is 
all part of the latreia, ie. the worship/service which Paul speaks of 
in Romans 12:1–2. 

In I Corinthians chs. 12–14, the following things emerge:– 
 

(i) The church is under the Lordship of Christ. It cries “Jesus is 
Lord!” This accords with the fact that Christ is the organic 
head of the church (cf. Ephes. 1:20–22), and all are members 
one of another (Rom. 12:5, I Cor. 12:25–27).  

 (ii) The Holy Spirit distributed gifts to the members for the 
complete operation of the Body. Hence the Body as a whole 
exercises the gifts for its ministry and service. All of this must 
be done in love (Ch. 13).  

(iii) Ch. 14:26–33 gives us a picture of worship which is typical in 
the church–“When you come together, each one has a hymn, a 
lesson, a revelation, a tongue or an interpretation.” The uses of 
these gifts are regulated. The criterion of true worship is 
“order, not confusion”. However, it can be seen that the use of 
various gifts is contributory to the whole order of worship. 
Many participate. It is suggested that if the whole church were 
to use the gift of prophecy, then an unbeliever coming in 
would experience the impact of this ministry, as his secret 
thoughts would be disclosed, and he would declare, falling 
down, “God is really among you!” The point of this is that 
such worship is not passive but dynamic, God being known to 
be present.  
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In addition, other elements are described. Women, presumably 
married, are to keep silence in the churches, at least so far as 
questions are concerned, and to ask their husbands when they 
return home. Women, of course, may prophesy (cf. Acts 2: 17–18) 
but with head veiled (I Cor. 11:5–6). In I Tim. 2:11–13, Paul 
enjoins women to learn, but not to take the authority of a man in 
teaching. The pastoral epistles show that elders lead the church 
community, and it is assumed they regulate the worship to some 
degree. In I Peter 4:10–11, the gifts mentioned may not all be used 
specifically in embodied worship, but they relate to the whole 
service of the church. “As each one has received a gift, employ it 
for one another, as good stewards of God’s varied grace: whoever 
speaks, as one who utters ‘oracles of God, whoever renders 
service (diakonei), as one who renders it by the strength which 
God supplies; in order that in everything God may be glorified 
through Jesus Christ.” 

In James, there are certain instructions for public worship. In 
Ch. 2:1–17, the treatment of the poor in the assembly is discussed. 
The poor must be honoured equally with the rich, and beyond that, 
those who can, should show their practical love by helping the 
brother who has need. This must be part of service, surely–the 
actions of the body of which Paul speaks in Romans 12:1–2, and 
expands in the following verses. 

We conclude then that the modes of worship are not fixed 
rigidly. Because they “worship by the Spirit” they are led into love 
(Rom. 5:5,. I John 4: 12f), they are aided in the use of the gifts (for 
love), and the church worships in this living way, more especially 
because the living God is present. Hence, the worship contributes 
to the life and strength of the church, which is also equipped for 
service beyond even its corporate acts of worship. 
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We must think then of the Father and His family, Christ as 
Lord of his people, and the Holy Spirit as Guide, Comforter, and 
Empowerer. In this situation, worship flourishes. 

(c) Serving Others 
The word for serving or ministering is generally diakonia in 

the Greek. When we serve one another we do not worship them in 
the sense that we worship God, yet it is true, nevertheless, that we 
give them honour, and help to dignify them, especially by meeting 
their needs. Paul’s word in Galatians 5:13 is “By love serve one 
another”. He makes this service mutual. In this case he is saying, 
“Serve as slaves”. Mutual service within the church is that which 
springs from the primary worship–service of God. There is 
greatness in serving, as Jesus said, for this is what God is about, 
since He is always serving His creation. 

It is interesting then, to notice that in the use of such gifts as 
giving, healing, and miracles, that the gifts are for the benefit of 
persons. At the same time they so often operate within the very 
embodied worship of God. By this we know then that service to 
God always implies and includes, service to others. 

9. THE COMMUNITY OF LOVE AND HOLINESS 
The church is nothing, if not the community of those who love 

God and one another, and who care deeply for each other. This is 
seen in the immediate warmth of expression of fellowship on the 
day of Pentecost and following. It is seen in their being “of one 
soul and one mind”. This heart love expressed itself in the sharing 
of all the goods 
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they possessed. The move to do this was spontaneous, 
triggered off no doubt by the release found in forgiveness. We see 
that the poor and the widows were cared for, and later James said 
that true religion and undefiled was to visit the fatherless and 
widows. 

In every way this love is expressed. Paul’s famous chapter on 
love (I Cor. 13) and John’s whole first epistle are magnificent 
expositions of love. Peter says in his first epistle that the real 
purpose of conversion is “to love one another from the heart, 
fervently”. John even points out that when the brethren love one 
another then God is seen through that loving (I John 4:12). 

This love is to work itself out in every way in the community. 
Husbands are to love their wives, parents their children, and the 
church is to do good unto all men, even if primarily the church. 

At the same time there must be holy love. “Called to be 
saints” is no mere saying. The new people of God are not to walk 
as the Gentiles walked, being morally callous, having their 
consciences hard or seared. They are to walk in love, yes, but to 
walk in light, in fact to walk in the light as he (Christ) is in the 
light (of the Father). Peter says that if they call on God as Father, 
they must be obedient in every part of their lives. He has just said 
that they are to be holy because God who called them is holy (see 
I Peter 1:13–21). This is equivalent to the Lord’s prayer, where to 
call God Father is also to pray that His name be hallowed, ie. His 
people reverence it in holiness of living. After all, as Peter points 
out the new community is a “holy nation, God’s own people”. II 
Peter urges holiness in the light of imminent renovation of the 
heavens and the earth, whilst John says that if our hope is to be 
like him then we will purify ourselves (now) even as he is pure. 
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This holiness is to penetrate every part of life. I Thessalonians 
4 speaks of it in regard to marriage, as also does Hebrews 13:4. 
The walk, life and conversation of the people of God is to be holy, 
and even their speech edifying. It is not as though such advice had 
not been given to “old Israel”. Indeed they were to be the pure 
people of God, but for the most part failed. The new people of 
God must not fail. They have all the motivation of forgiveness and 
cleansing. They have been through the crucible of the Cross and 
purified, and so they must live consonant with their holy calling. 

Certainly it was seen that they did not walk as the Gentiles 
walked. At the same time, the seven letters in the Revelation are a 
salutary reminder of how the churches, too, can deteriorate. 

10. THE PROCLAIMING COMMUNITY 
As we have seen above under “6. THE CHURCH ON THE 

MOVE”, the community from the very beginning was a 
proclaiming community. This cannot be said in the same way of 
the old qahal of Israel. Many passages in the OT show us that the 
people of God was called upon to witness to the holiness of God. 
In Exodus 19:5–6 and Leviticus 11:44–among other such 
statements–Israel is to sanctify God in the eyes of the heathen. 
This, for the most part, Israel fails to do. Hence Israel is punished 
and led into exile. At the same time God has to redeem Israel for 
His own sake. This sounds strange until we read a passage such as 
Ezekiel 36:16–38. In this passage God says that He scattered Israel 
among the nations as a judgement for their idolatry and disloyalty. 
The nations then said “These are the people of the Lord, yet they 
had to go out of His land”, and God says that Israel thus “profaned 
My holy name”. God says He will bring back Israel 
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for the sake of His holy name. He will witness to His own 
holiness by redeeming them. Hence they will then be an obedient 
people. They will, by their being redeemed, witness to His 
holiness. In this sense, then, Israel always had had the 
responsibility of proclaiming a holy witness. 

In Luke 24:44–49 Jesus says that the Scriptures not only say 
that Christ must suffer and rise from the dead, but also that 
“repentance and forgiveness of sins shall be preached in his name 
among all nations, beginning from Jerusalem”, add that the 
apostles themselves will witness. In other words the OT 
prophesies that the Messianic community will preach repentance 
and remission of sins. 

In Acts 1:8 Jesus said that following the reception of the Spirit 
the apostles would be witnesses to him. This witness began 
powerfully on the day of Pentecost, when the Spirit came, and 
continued in the same power. The Book of the Acts by no means 
covers the extent of that witness, since it confines itself to the 
ministry at Jerusalem, Samaria, and Caesarea, and then proceeds 
to cover the ministry of Paul without reference to the ministry of 
the other apostles. 

There is no doubt, then, that the community is the proclaiming 
community. It proclaims the Gospel by actual utterance, whilst it 
is at the same time the true witnessing community. In Acts we see 
the progression from Jerusalem and Judea (the Jews), to Samaria 
(the Samaritans), to Caesarea (the Gentiles). At the same time we 
see a church at Antioch in Syria which is composed of Jews and 
Gentiles, the Gentiles having been preached to by Jews. The 
nature of this church is investigated by Barnabas who had been 
sent down by the leaders of the church at Jerusalem, since such a 
church was a new phenomenon. His report being received, it was 
evident 
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that Churches would not now be composed only of Jews who 
had believed on Jesus. 

(I) THE PROCLAMATION OF THE WORD 
In Acts 10:36–37 Peter speaks of the word which “God sent to 

Israel, preaching good news of peace by Jesus Christ...the word 
which was proclaimed throughout all Judea, beginning from 
Galilee...” 

This word was the Gospel of the Kingdom (Mark l:14f). In 
Mark 16:15 the command is to preach the Gospel to every person. 
In Luke 24:44f it is the preaching of repentance and remission of 
sins. In the Acts it is primarily the Lordship of Christ which leads 
to repentance, faith, and so the remission of sins. This Gospel has 
two Greek terms, the first being kerugma, i.e. ‘proclamation’, and 
the other, euaggelion or ‘good news’. 

 
In I Corinthians 1:17–2:5 Paul expounds this ‘word of the 

Cross’    In I Cor. 1:21 he says that “When in the wisdom of God 
the world by wisdom knew not God, it pleased God by the folly of 
what we preach to save them that believe.” He meant that the word 
of the Cross was the only way, men could be saved. Hence in Acts 
2 when Peter preaches Christ’s Lordship by death and resurrection 
from the dead, the listening crowd cry out, asking what they must 
do. The answer is, “Repent and be baptised every one of you in the 
name of Jesus Christ for the remission of sins, and you will 
receive the gift of the Holy Spirit”. In Romans 10:9 confession by 
mouth of Jesus’ Lordship, and belief in the heart of his 
resurrection are the conditions for salvation. In Romans 10:17 it is 
hearing the word of Christ which brings faith, and faith brings 
salvation. 

The proclamation of the word in the Acts is the primary fact. 
Through such proclamation people hear, believe, and are saved. 
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(II) THE PROCLAMATION WHICH IS WITNESS 

(a) By Holiness 
Witness ‘by lip and by life’ has always been a tenet of true 

Christianity. However, as we have seen in the OT, Israel witnessed 
simply by being the’ true people of God. It had no evangel as 
such. It remained as a witness to God (cf. Exodus 19:5–6, Isaiah 
43:10, 44:8), especially by its holiness (Ezekiel 36:16–38). As we 
saw in section 9 (above) the church is the community of love and 
holiness. This thought is emphasised at the judgement of Ananias 
and Sapphira when they would have polluted such holy witness. It 
is seen in the case of Simon Magus when he would have 
commercialised the outpouring of the Spirit (cf. Acts 5:lf, 8:18f). 
Peter is anxious for the Jews to see that the Gentiles are holy who 
believe on Christ (cf.. Acts 10–11, 15:6–11), and says that God 
has cleansed their hearts by faith. Paul also intimates that the 
Gentiles have a portion with those ‘sanctified by faith’ (Acts 
26:18). 

The epistles not only indicate that the Gentiles are cleansed, 
but that the whole church is the holy community of God. In 
Ephesians 2:11–22 Paul expounds the acceptance of the Gentiles 
into the church, and shows that they, with the Jews who believe, 
constitute “a holy temple in the Lord”. Peter in his first letter 
strongly expounds the same theme, especially in 1:13–21 and 2:9–
10. The latter says, “But you are a chosen race, a royal priesthood, 
a holy nation, God’s own people, that you may declare the 
wonderful deeds of Him who called you out of darkness into His 
marvellous light. Once you were no people, but now you are 
God’s people; once you had not received mercy, but now you have 
received mercy.” 

This emphasis on holiness is personal as it is 
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communal. The epistles abound with references to light and 
purity. God is light and in Him is no darkness at all. The children 
of God must walk in light. Without holiness no man shall see the 
Lord. One’s calling is to holiness. It is this holiness which will 
proclaim to those outside the church the nature of the God Who is 
holy. The Gospel is a holy Gospel. 

(b) By Love 
Doubtless the love of the church was for the most part 

unconscious. Jesus’ prayer of John 17 had been that the people of 
God be one, and filled with love. This prayer is shown as 
answered in the early church. “All who believed were together and 
had all things in common”, and, “...the company of those who 
believed were of one heart and soul, and no one said that any of 
the things which he possessed was his own, but they had 
everything in common” (Acts 2:44, 4:32). Hence, “With great 
power the apostles gave their testimony to the resurrection of the 
Lord Jesus, and great grace was upon them all.” 

This love was shown immediately in their concern for needy 
widows, and for the poor (Acts 6:1f, 11:27–30). The epistles show 
that love of the brethren is one of the recurring themes. On the one 
hand it is assumed that such love is normal and natural (I John 
3:14, I Thess. 4:9), and on the other hand members are constantly 
exhorted to live and walk in love (Ephes. 5:1ff, I John 2:7ff, 
Romans 13:8–10, Gal. 5:13f). 

Jesus had prayed, saying that when they were all one in love 
then the world would know that God had sent His Son. This also is 
the burden of I John 4:12, as we have seen. 
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(c) By Warfare 
The community knew no love that was not at the same time, 

light. Light meant enmity with darkness and warring with it. The 
Cross had meant the victory of Christ over all evil powers. The 
justified–sanctified community (I Cor. 6:11) now turned its 
attention to evil in order to defeat it. This is the thrust of Ephesians 
6:10–18, II Cor. 10:1–4, Phil. 1:27–30. The believer lives in the 
victory of Christ (II Cor. 2:14, I Cor. 15:55–57, Rom. 8:35–39, 
Phil. 4:13), and overcomes Satan (I John 2:13–14, 4:4, James 4:6–
7, I Peter 5:6–9, etc.). 

This warfare is not merely personal victory over evil and 
impurity. It is practical objective victory which releases persons 
under the power of darkness and the bondage of Satan. Exorcisms 
are powerful (Acts 8:7, 16:18, 19:11–20), and by this spiritual 
warfare the practical victory of Christ, over evil, is proclaimed. 

It is clear from the whole passage of Ephesians 6:10–18 that 
the church does not wrestle merely with human persons and forces 
but with the dark powers that are behind humanity and which 
override it. Much of this battling is done in prayer, but the 
constant defeat achieved is the proclamation of the risen, reigning 
Lord. 

When Paul speaks about “weapons of warfare” (II Cor. 10:4) 
he is speaking of weapons which actually pull down strongholds 
of evil. Some see these as the powers such as miracles and 
wonders (cf. Hebrews 6:4) which are signs of the new age. 
Doubtless they are included. Doubtless, too, the weapons set out in 
Ephes. 6:10–18 are similar weapons, but the offensive weapon of 
all is the Word of God, called ‘the Sword of the Spirit’, ie. the 
proclamation of the Gospel, the dynamic kerugma, the liberating 
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euaggelion, the true good news of Christ and his Kingdom. 

(III) THE CONTEXT AND PURPOSE OF PROCLAMATION 
The proclamation of the Gospel and its victory in warfare is 

not erratic or spasmodic. It has a context in which it is working. 
This is outlined in I Corinthians 15:24–28. Here Christ is working 
out the victory of the Cross to its appointed end when he shall 
have put down every enemy, won the kingdom of the world, and 
will present it to God. This accords with Phil. 2:9–11, with Matt. 
28:18–20, Mark 16:14–19, Rev. 11:15, 12:10 and similar 
passages. In other words–as we will see in our next section–the 
church is the eschatological community, bringing in the eschaton 
(cf. II Peter 3:11–12). In Hebrews 1:3 and 10:12–13 the writer 
expects the out–. come of the victory of the Cross to be ultimate 
victory. This can also be seen in Revelation 5 where Jesus alone is 
capable of opening the seven seals of the scroll, as also the scroll 
itself. Hence he is Lord of history. It is this Lordship Christ is 
working out through his church (Ephes. 1: 19–23, 3:10–11, 20–
21), that is through the proclamation of the Gospel. 

 
Acts 1:8, which must be read in the light of” Psalm 2, defines 

the arena of operations, showing the completion of witness to be 
the capture of the nations for Christ. This theme is underlined in 
Romans 1:4–5, 18:15–19 and 16:25–26, ie. the obedience of the 
nations, so that they may be baptised into the name of the Father, 
and the Son, and the Holy Spirit. In other words, the Gospel must 
work until on the one hand sins are forgiven, and on the other 
retained (John 20:19–23). We mean that the Gospel has polarised 
what is good and what is evil, 
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and has sealed the victory of God in Christ. 
 
That victory is eschatological. That is why we say that the 

church is the eschatological community. 

11. THE ESCHATOLOGICAL COMMUNITY 
Finally the people of God were a people who looked to, and 

moved towards the end–time. The church, at Pentecost, was born 
in the climate of the eschaton. Peter quoted the prophecy of Joel as 
referring to “the last days”. He pointed to the new mode of 
prophecy, and the events and signs which would follow before 
“that great and eventful day of the Lord”. Many scholars have 
speculated that the church expected an almost immediate coming 
of Christ. This may or may not be, according to how one looks at 
it, but they certainly were the community of hope. 

 
They were first of all the community of the eschaton because 

they believed they were the new covenant and Kingdom people of 
God, and that by their proclamation the nations would be told of 
Christ and his salvation, after which Messiah would return, and 
the final events of judgement, resurrection and the new heavens 
and new earth would take place. They were the community of the 
end–time because they believed that in the now–time Christ was 
working out the plan of God through His people. Christ was 
putting down all rule, authority, and power, and destroying every 
enemy. They were with him in this task, with spiritual weapons 
which were mighty to the pulling down of many strongholds. They 
were proclaiming not only the Gospel of salvation but the defeat 
of the evil enemy. They were wrestling with principalities and 
powers, and defeating them in the conflict. 
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They were the community of the last days because they lived 
in hope of the consummation of time.* From Abel and Enoch (see 
Jude 14) onwards the people of God have looked to the eschaton. 
This is part of the thrust of Gen. 3:15 and of Gen. 49:10.    The 
theme we saw in Romans regarding the “obedience to (or, of) the 
faith amongst all nations” Paul says has been “kept secret for long 
ages”. Rev. 7:1–10 speaks of its consummation. The people of 
God Israel –looked for the Day of the Lord, and the Israel of God 
looks for exactly the same thing. Hebrews 11:39–40 says we both–
those of old and those of these days–will converge upon the 
consummation simultaneously. All through the OT and the NT it 
is the coming of the eschaton that stimulates to godly living. 
God’s promises are sure and certain, and hope is squarely based 
upon them. Time has always been eschatological in that the end 
has always been coming towards us as we have been travelling 
towards it. 

The hope is of course in sharing in the glory of God (Rom. 
5:2) and inheriting the promises, the Kingdom, the world, and “all 
things”, ie. eternity. That is why the church is waiting, and also 
preparing itself foe that great day. Then, as She with the Spirit 
cries, “Come, Lord Jesus!” she will be ready for the great event, 
the marriage of the Bride and the Lamb. Then will be that great 
multitude which is numberless, the whole family of God, the sons 
of the eternal Father, the glorified ones, the redeemed and 
cleansed ones, all before the Father and the Lamb and in the 
presence of the Spirit. 

                                                 
* For a full treatment of this subject see Living Faith Study No. 26 "The 
Biblical Doctrine of Hope" (N.C.P.I., 1978). 
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This is, and this will be, and this will be, for ever, the living 
church of the Living God! 

12. THE CHURCH AND THE SACRAMENTS 

(I) INTRODUCTION 
It would be impossible to make a study of the Church in the 

New Testament, and to ignore the sacraments, or, as they are often 
known, the ordinances, that is the Lord’s Supper (or, Holy 
Communion, the Eucharist, etc.). We have of course mentioned 
them in passing. For this reason we will devote a whole study to 
them, for their origins, significance and practice have very deep 
roots back in the history of mankind. The term “sacrament” comes 
from the Greek word mysterion which was often given the Latin 
translation sacramentum. Baptism and the Lord’s Supper were the 
visible aspects of the living power manifested when the kerugma 
(Gospel) was proclaimed, for it was generally associated with the 
miracles and powers generally evident at the time of proclamation. 
It was these sacraments which covered the mystery of Christ and 
his church. 

Later the term sacrament took on a more technical meaning. 
Often it simply meant the element such as bread or wine or water, 
and was called (by Augustine) a “visible word”. It was sometimes 
called “the outward and visible sign of an inward and spiritual 
grace”. However this need not, here, concern us. We will look at 
the two sacraments which relate to the church, namely baptism 
and the Lord’s Supper. 

The Church, Life and Relationships 59 

(II) BAPTISM* 

Baptism in the NT is first met with John the Baptist. He 
baptised and those who were baptised were called his disciples. 
Baptism i8 certainly linked with discipleship as we see in John 
4:1–2. This is again emphasised in Matt. 28:18–20 where Jesus 
says, “Make disciples of all nations, baptising them into the Name 
of the Father, and of the Son, and of the Holy Spirit”. A disciple of 
course is a learner, one submitted in trust to his teacher. Baptism 
identified men and women with John or Jesus. Whilst we are told 
that proselytes were baptised, thus becoming Jews, this is difficult 
to trace before the first Century. Certainly it obtained in the first 
century and perhaps existed before. The Ebionites and Essenes 
(sectarian Jewish communities) used many lustrations, and 
baptism would not have been difficult for contemporary Jews to 
understand. John’s demand for baptism was linked with the 
coming Kingdom, forgiveness of sins, and the baptism of the Holy 
Spirit. It seemed tantamount to calling on Jews to become 
converted to God! 

At Pentecost baptism was called for and here it related to the 
forgiveness of sins, but also it signified incorporation into the 
(new)people of God. This is certainly the idea elsewhere. In 
Romans 6: 1–6 (assuming that passage–refers to the rite of 
baptism, as well as its spiritual significance) it is incorporation 
into the death and burial of Christ and also signifies rising. In Gal. 
3:26–29 it is to put on Christ. In Acts 22:16 it is to wash away 
one’s sins. Col. 2:9–13 it is almost the equivalent of circumcision 
with its convenant significance and the cutting away of the life of 

                                                 
* For variant views on baptism see Appendix One. 
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the flesh (cf. Deut. 30:6). As circumcision was the sign and 
seal of the Abrahamic Covenant (Rom.+ 4:9–12) so baptism 
corresponds to this in the New Covenant which is itself the 
eschatological fulfilment of the Abrahamic Covenant (cf. Luke 
1:72–73). 

Baptism also relates to the gift of the Holy Spirit as John had 
promised (John 1:32–33). At Pentecost Peter promised this gift, 
contingent upon baptism (Acts 2:38). At the same time the Spirit 
works in baptism, effecting the spiritual washing and renewal 
which is the promise and fruit of baptism (John 3:5, Acts 9:17f, 
10:47, 22:16, II Cor. 1:22, Ephes. 1:13, Titus 3:5, I Pet. 3:21). In II 
Cor. 3:6 and Romans 8:1–3 this work of the Spirit is to bring life. 
In Col. 1:13–14 the forgiveness of sins associated with baptism 
also brings us into the Kingdom of God. 

 
The requirements for baptism are repentance (Acts 2:38, cf. 

Mark 1:4, Acts 3:19) and faith (Mark 16:16, Acts 10:43–48, 
16:31–33). The fruits of baptism are from God’s grace 
forgiveness, cleansing, justification, incorporation into Christ’s 
Body, the church, and the initial act of regeneration followed by 
the process of regeneration, sanctification, all leading to ultimate 
glory. The demands made by baptism are renunciation of sin, the 
world, the flesh, and evil powers. The will is required to render 
obedience, be led by the Spirit, produce his fruits, live the life of 
love, service, and proclamation of the Gospel in the context of the 
whole body. By baptism one is incorporated, relationally, into the 
Trinity, ie. “the Name of the Father, and the Son, and the Holy 
Spirit” (Matt. 28:18–20). One has the gift of sonship (adoption) 
and the gift of the Holy Spirit, particularly as the Spirit of the Son, 
for one has “Rut on Christ”. In this obedience is rendered to God 
as Father, and to the Son as Lord. 
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The ritual act of baptism signifies what God has done, as also 
His promises accompanying this sacrament. It does not, however, 
em opere opento, accomplish this, since both faith and repentance 
are required in the one baptism. Although both repentance and 
faith are gifts, they must also be exercised. Again, baptism bring 
incorporation into the church, the new people of God, and is with 
a view to the vertical and horizontal life of that body, since it is 
unto discipleship. 

(III) THE LORD’S SUPPER* 
In Christian history this has been known under various heads, 

eg. “Holy Communion”, “Eucharist” (“The Thanksgiving”), 
“breaking of bread” and others. Each of these titles has its right 
and special significance. 

The actual institution of the meal, it is argued, was at the 
precise time of the Passover. The synoptic Gospels and John’s 
Gospel seem to point to different datings, and it may well be that 
there were two different traditions which may be harmonised. 
However, we do know that it was in the context of the Passover 
that the meal was instituted, and that is enough. It points back to 
the old Exodus, and forward to the new Exodus. In the 
transfiguration Elijah and Moses spoke with Jesus concerning his 
exodus which he was to accomplish at Jerusalem. The meal was 
also related to the matter of the Kingdom of God. Luke 22:28–30 
speaks of the disciples being appointed the Kingdom as the Father 
had appointed the Kingdom to the Son (cf. Luke 12: 32). In Luke 
22:18 Jesus says, “I tell you that 

                                                 
* For variant views on the Lord's Supper see Appendix Two. 
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from now on I shall not drink of the fruit of the vine until the 
Kingdom of God comes”. In Matt. 26: 29 he speaks about drinking 
it new with his disciples in his Father’s Kingdom. In this sense the 
meal has an eschatological connotation. The “until he comes” of 
the Pauline statement concerning eating the supper (I Cor. 11:26) 
is also eschatological. The new Exodus and “Christ our passover” 
(I Cor. 5:7) point to the ultimate, the end–time when all the people 
of God shall know “the glorious liberty of the sons of God”. The 
drinking of wine, new, in the Kingdom refers to the Messianic 
banquet of victory to which Jesus adverts in his parables of the 
feast. He is really saying, “This feast is with a view to that feast, 
the feast within the Kingdom at the end of time, in eternity”. 

There are many interpretations of the use of bread and wine, 
and the references to “my body” and “my blood”. However it is 
best to see them covenantally, since Jesus was referring back to 
the Mosaic covenant as the old, and the establishing of the new 
covenant “in my blood”. That is, as Israel was delivered from 
Egypt (bondage) and released to Canaan (liberty) so the giving of 
his body and the shedding of his blood will bring the freedom 
promised in the remarkable words of Jer. 31:31–34. Hence Jesus 
says, “This is the new covenant in my blood which is shed for you 
and for many for the remission of sins”. Thus his death is for 
forgiveness. The paschal victim of the Passover set the Israelite 
free. The blood of this (new) Passover sets the new people of God 
free. 

The early church certainly shared in “the breaking of bread” 
(Acts 2:46, cf. 2:42) which may have been the sharing of meals, 
and yet with a view to sharing the commemoration of the Supper, 
believing also that the invisible Lord was present in that meal. In 
Paul’s exposition (I Cor. 11:20–34) the 
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sharing of the meal is showing forth (exhibiting) the Lord’s 
death until he comes. At the same time it is a communion 
(fellowship) with the Lord in his death and resurrection. This 
means the unity of the members since they share together one loaf 
as they sit down as the body of Christ. This means they must 
“discern the body”, and not be at variance or this will spell 
sickness or even death. 

Briefly summing it up we can say that the Supper has a 
backward look to the death and all its significance. The death is 
there; the feast reminds dynamically of that. “Dynamically” 
because in the present we are assured (or, reassured) of the total 
forgiveness of sins. Hence the note of thanksgiving (rather than 
petition) for what has been done. In the present there is a dynamic 
participation in forgiveness, as also the full unity of the body, as 
the body is one with its head. The future look is towards the 
eschatological fulfilment, when the Kingdom, the new age, and 
the freedom of the sons will be consummated. 

Again, this sacrament does not ex opere operato effect 
forgiveness, liberty, fellowship and hope. Faith and repentance, as 
in baptism are essential. We speak of initial faith and repentance, 
and the life of the church consonant with them, worked out in 
fellowship and obedience. 
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PART TWO:  
Life and Relationships 

1. INTRODUCTION 
In Part One of these studies we have sought to look at the 

origins and nature of the Church. In doing so we have objectively 
looked at various of its aspects without personalising them to any 
great degree. Now we have the opportunity to personalise these, 
that is to see how we as Christian believers fit into the life and 
working of the church. To do this must require understanding of 
the effective grace of God, and so those things which grace has 
effected. 

Along with what grace has effected are the things required of 
us in the ongoing life and action of the church, the things we call 
obedience to Christ’s laws. These involve our relationships with 
God as Father, with His created world, with His Son who is Lord, 
and His Holy Spirit who is Guide. Also involved are our 
relationships with all others in the Body of Christ, and then with 
the whole family of humanity. In other words, we will work out 
the implications of our new life in Christ and in his church. 

We have already touched briefly on most of these things, and 
it now only remains to detail them, and to discover the principles 
under which we are required to work. 
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2. THE NEW LIFE 
Jesus’ great statement was, “I am come that they might have 

life, and have it abundantly.” This was against the thief who 
comes to steal and to kill and to destroy. That is, Jesus gives 
positive life where Satan brings only the negation of all that is 
good. John said, “In him was life, and the life was the light of 
men.” He was life and life–giving, and he alone could illuminate 
the minds of men. His life was light in the darkness, and this the 
darkness could not overcome. 

John also said (I John 5:12–13), “And this is the testimony, 
that God gave us eternal life, and this life is in His Son. He who 
has the Son has life; he who has not the Son of God has not life.” 
In John 5:24 Jesus says, “Truly, truly, I say to you, he who hears 
my word and believes on Him who sent me, has eternal life; he 
does not come into judgement, but has passed from death unto 
life.” Notice that one has to believe on the One who sent Christ. 
One comes to believe on Him, as Father, through the Son. The Son 
was the only Son of the Father, full of grace and truth. He revealed 
the Father as “full of grace and truth”. He himself was the only 
one who had ever seen the Father (John 1:18), and so he declared 
Him (Matt. 11:27). He was the Way to the Father, the Life of the 
Father, the Truth of the Father (John 14:6). To come to the Father 
is to become a child of God. One has believed in God and must 
likewise believe in the Son (John 14:1–2), and to believe in the 
Son is to receive him as the Son of God. Thus one becomes, also, 
a child of God (.John 1:11–13). 

This new life, springing from faith, is very wonderful. It is 
eternal life, flowing from the Cross (John 3:14–16). The new life 
is a life lived not unto one’s self (ie. old self), but to God 
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(II Cor. 5:14–15). It is a life which is fully oriented to God, 
not one’s own designs. 

The new ‘life is eternal. This should be seen primarily not 
from a quantitative point of view but from the qualitative 
perspective. This life is imperishable, because it is the very life of 
God. 

It does not start with a person, but a person starts with it. He 
has no fear of death because he has a new life (John 11:25). 

(I) THE NEW RELATIONSHIP. 
Jesus said, “This is life eternal, that they know Thee, the only 

true God, and Jesus Christ whom Thou hast sent” (John 17:3). He 
meant the very relationship with God is eternal life. John repeats 
this (I John 5:20), “We know that the Son of God has come and 
given us understanding to know Him who is true; and we are in 
him who is true, in His Son Jesus Christ. This is the true God and 
eternal life.” The life has come, and has given light, ie. 
understanding, so that we know him. Knowing Him is eternal life. 
Life then, is a matter of relationships. 

Already in I John 1:1–2 John has described the relationship he 
and others have had with Christ. They have actually seen and 
looked upon and touched with their hands the very Word of life. 
Now they proclaim this life. They fellowship with the Father and 
the Son. This is the life. In 2:3–5 he gives the rule of knowing that 
one knows God. It is to be obedient, keeping God’s 
commandments. This is the assurance that God’s love is perfected 
in one. Again in I John 4:7–19 he tells us that God is love, and we 
do not know Him until we have (a) Seen that love fully at the 
Cross and (b) Apprehended that love, personally, in the 
propitiation of sins which He 
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has effected. This is knowing perfect Love for such Love has 
cast out all fear, so that one may have confidence for the day of 
Judgement. 

We can easily see, then, that one does not know God until 
salvation is effected, and then one does know the Father and the 
Son, having responded to them in repentance and faith. 

For the moment we will not explore the nature of this 
relationship but say that where the vertical relationship with God 
exists, there are also horizontal relationships with others, in fact all 
others. I John 3:14 says, “We know we have passed from death 
unto life, because we love the brethren”. As it is life to know the 
Father and the Son, and to be loved by them and to love them, so it 
is life to love the brethren. I John 4:20 makes it clear that one 
cannot say he loves God if he hates his brother. To know God is to 
love Him. One cannot say one loves the Father when one does not 
love the Father’s child. 

(II) ELEMENTS OF THE NEW LIFE 

(a) Habitation, Not Imitation 
Perhaps it would have been better said, “Habitation, not 

mimicking”. There are places where we are told to imitate Christ, 
and even Paul as he imitates Christ. (See I Cor. 4:16, 11:1, Ephes. 
5: 1). However in these cases those who imitate or ‘follow’, are 
already part of the family of God. In Ephes. 5:1, Paul asks his 
readers to be imitators of God as dear children, they are following 
their Father. 

The new life cannot be understood apart from habitation. In 
Gal. 2:20 Paul says, “...I live: yet not I, but Christ lives within 
me...” In Col. 1:27 Paul says, “Christ in you, the hope of glory”. 
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In John 14:15–23 Jesus makes it clear that the Holy Spirit will 
come and live in the apostles. As they obey so the Father will love 
them and both Father and Son will come and dwell within them. 

There is no doubt that the epistles often refer to this 
habitation, and one classic passage is Ephesians 3:14–20, in which 
the Holy Spirit prepares the heart for Christ’s indwelling, and the 
outcome is knowledge of God, Christ’s love, and being filled 
‘unto all the fullness of God’. Many passages in Acts and the 
Epistles refer to believers being filled with the Spirit, and 
significant statements are that he is in some cases the Spirit of 
Christ (eg. Romans 8:9–11, Gal. 4:6), and in the other the Spirit of 
the Father (eg. Matt. 10:20). In II Cor. 13:5 one is not in the faith 
if Christ does not dwell within. Likewise in Romans 8:9–11 one 
does not belong to Christ if the Spirit does not dwell within. 

Again, one inhabits God, if that phrase be rightly understood. 
Jesus had prayed in John 17:21 and 23, “That they may all be one; 
even as Thou, Father art in me, and I in Thee, that they may also 
be in us .... I in them and Thou in me, that they may become 
perfectly one.” In John 15 Jesus makes it clear that the believer 
must abide in him. This abiding or dwelling is organic, the branch 
being part of the vine. To live in Christ is also to live in the 
Father,* and in the Spirit. One only walks in the Spirit because one 
lives in him. One 

                                                 
* The term 'in the Father' is rare, but is used, cf. I Thess. 1:1, and II Thess. 1:1, 
where the whole church is in the Father. Ephes. 4:6 speaks of the Father being 
'above all, through all, and in all' There is then no indwelling of the believer in 
the Father without the Father indwelling him. The indwelling is mutual - that is 
a total relationship. 
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is led by the Spirit, because one’s life is in the Spirit. 
To be in Christ is to be a new creation (II Cor. 5:17), but then 

many of the NT epistles can conceive of no true life for the 
believer or the community of God which is not lived in Christ. The 
propositions ‘in, through, by and with’ occur so many times, 
especially in the Ephesian letter. In John’s epistles we know we 
abide in Him–God–by His Spirit which He has given to us (3:24, 
4:13). 

We conclude then that the new life is a great mystery. It is us 
related to the Father, and the Son, and the Spirit. It is being 
indwelt by the Persons, and us abiding or indwelling these Persons 
of the Godhead. This mystery is beyond mere intellectual 
comprehension, but then not beyond true experience. 

If we pause to contemplate what one is of one’s self, as does 
Paul in Romans 7:13–25 and II Corinthians 12:1–10, then we see 
each person of himself is utterly helpless, although in Christ 
completely victorious. The new life then must be seen to be one of 
the deepest relationship of love. One is loved by God and one 
loves God, and so one is indwelt by God, and indwells God. No 
true understanding of the new man and the new life can otherwise 
be arrived at. The new life is God’s life, given to man, but lived as 
one is wholly dependent upon God. In this sense Peter speaks of 
the new man as being a “partaker of the divine nature” (II Peter 
1:4). Man has no divine nature, but he draws his life and power 
from the Divine Nature of God Himself. Mutual indwelling of 
God and man ensures that man is truly man, and that God has His 
way with man whom He has redeemed. 
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(b) The State of the New Life 
Romans 3:23 points out the fallen state of man, but it is a fall 

from the glory of God. To fall short of God’s glory is to fall short 
of man’s (true) glory. The work of the Cross, and the work of the 
Resurrection, ie. the work of Christ as applied by the Holy Spirit 
effects the new state of life in which the new man lives. 

The elements effected are as follows:– 
(I) The believing sinner is justified (Acts 13: 38). There is then no 

condemnation to him now that he is in Christ Jesus (Romans 
8:1, 5:1, 6:7). 

(ii) The believing sinner is reconciled to God. From total enmity, 
man is now made to be at one with God (Col. l:21f, Rom. 
1:30, cf. II Cor. 5:19, Ephes. 2:18). Reconciliation with God 
means also reconciliation with fellow–man, and a being at one 
with the creation as God has made it. 

(iii) The believing sinner is forgiven. The sinner has been under 
three deadly effects of sin, namely its power, its penalty and 
its pollution. Its power derives from penalty and pollution. 
The new man is free from sin (John 8:34–35, Ephes. 1:7, Col. 
3:14, Rev. 1:5, Acts 13:38, etc.). Being forgiven by God 
obligates the forgiven sinner to forgive others (Matt. 18:21ff, 
Col. 3:13, etc.). 

(iv) The believing sinner is redeemed. A ransom has been paid to 
liberate him from sin’s slavery, sin’s debt, and sin’s tyranny. 
Fear of death, Satan’s bondage, the world’s 
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tyranny are all elements of man’s enslavement. Passages 
such as I Peter 1:18–21, John 8:34–36, Mark 10:45 indicate the 
new freedom of the believer. He is obligated thus to free others 
from any tyranny he may have exercised over them.  

 
(v) The believing sinner is given sonship under the Father, God. 

Often spoken of as ‘adoption’, the new sonship is total 
acceptance by God as being His son, His child. This is seen in 
Gal. 4:4–6, Romans 8:14–17, Ephes. 1:4–7, 2:14–18. This 
sonship is aided by the Spirit of the Son who himself cries 
“Abba!” (“Father!”) from within the believer and so aids the 
believer to cry, “Abba:” Such sonship implies the whole 
matter of family, and so of family love and life, together with 
the obligations of that new set of relationships.  

(vi) The believing sinner is regenerated. Passages such as John 
3:3–14, 1:11–13, II Cor. 5:17 and Gal. 6:15 speak of a new 
birth, and then of a new creation. This is really a renewed 
creation. Passages such as Ephes. 4:22–24 and Col. 3:9–11 
speak of ‘the new man’ and ‘the old man’. Rightly understood 
Adam is the old man, and that humanity is corporate, ie. all 
who are in Adam constitute Adam. The new man is Christ, 
and all who are in him constitute the new man, or rather the 
New Man constitutes them. Man, then, on believing, has put 
off the old man, and put on the New. He is now expected to 
live commensurate with his new state. Of course there is 
perpetual conflict between the New and the old. 
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(vii) The believing sinner has died with Christ and risen again 
with him. This is seen in such passages as Romans 6:1–10, 
Gal. 2:19–20 and Col. 3:1–5. In them the death is primarily a 
legal or penal one (cf. Rom. 4:25), yet the effect of penal 
liberation is to give the person a new liberty and a new love 
and gratitude (II Cot. 5:14–15) which captures his will, and 
disposes him to new obedience (cf. Romans 6:15ff). 
 
Linked with this new state of the believer is the gift of the 

Holy Spirit. All the elements mentioned above are the fruit and 
effects of the atonement of Christ, including the resurrection. 
These effects are made practical by the Holy Spirit as he applies 
them to the person of the believing sinner. He begins this work by 
his prevenient ministry (John 16:7–11) when he brings conviction 
of sin, righteousness and judgement. Through the Spirit the word 
of Christ (Romans 10:17) becomes effective (I Thess. 1: 5), and so 
the gifts of faith and repentance are communicated to the needy 
sinner (Acts 5:31–32, 11: 18, Ephes. 2:8–9, etc.). The responsive 
sinner is thus justified, forgiven, reconciled, redeemed, adopted, 
and so on. Also the Spirit commences the work of sanctification (II 
Thess. 2:13, I Peter 1: 2). This work is related to the motivation 
arising from the love of God (I John 4:19, I Peter 1:8, II Cor. 5:14, 
cf. John 14:15) which has been poured into the heart by the Spirit. 
I Cot. 6:9–11 and Titus 3:3–7 indicate that that holiness of life are 
built upon the purging of the heart (Heb. 1:3, 9:14). 

In one sense we come back again to the new relationships of 
the believer with God and his fellowman. The Holy Spirit, having 
applied the work of the Cross brings the revelation that God is 
love, and God is light. Love is that which effects true and full 
relationships. Light is that which gives 
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illumination and understanding where before there was only 
darkness. In Ephesians 5 and John’s epistles light and love are 
scarcely to be distinguished, since to walk in light is to walk in 
love. Distinctions there may be, but without both one does not 
walk properly. It remains then to discuss the gift of love which 
determines the modes of walking or living of the new believer. 

(c) The Gift of Love 
When we come to the new relationships and discuss them in 

full we will see that they are wholly .determined by love. For the 
moment we are more concerned with love that issues in obedience. 
We will also see that love and obedience relate to the matter of 
law and authority, and that these in turn are significant for true 
relationships. 

The gift of love is primarily the experience of God’s love. 
Romans 5:5–10 and I John 4:7–10 show us that our understanding 
of God’s love comes from a revelation of the Cross, and especially 
of God’s initiation of that saving event. The Cross is the 
propitiation God has effected (Rom. 3:24, I John 4: 10), so that 
now the matter of wrath upon sin and the judgement of the law has 
been fully dealt with, and the conscience is now informed that the 
sinner is freed from the wrath of God and the (equivalent) 
judgement or curse of the law. The sinner now knows he is loved, 
and actually knows the love God has for him. This affects his 
relationships with others, but most of all with God. From being a 
rebel he is now become the child and servant and creature of God, 
and willingly obeys, even if he comes to realise that he has no 
innate power to effect the obedience he now wills to accomplish 
(Rom. 7:13–25). 

The love of God impels him to love all others (I John 4:19–
5:2). This love of God and man 



The Church, Life and Relationships 74

really sums up the entire law, anyway, so that in action he is 
truly obedient (cf. Gal. 5:13–14, Rom. 13:8–10, James 1:25, 2:8–
12). This loving of others is expressed in acts of caring, giving, 
and also in refusing to do that which hurts the other person. 

Also, as we have observed, this life of God produces love for 
God, His creatures, and His creation. Because of this the new 
person rejects the ways of darkness and walks in light. Also, 
through time and experience, his love increases in its operations, 
and its discernment (Phil. 1:9–11, I Thess. 3:12r13, II Thess 1:3). 
Love, in this sense, as it matures increases the knowledge of God 
Himself (I Cor. 13:4–13, cf. I John 2:3–6, 5: 2–3). 

(III) THE CORPORATE NATURE OF THE NEW LIFE 
All that we have said above refers personally to each believing 

person. In this sense salvation is personal. However it is not 
individualistic, that is it is a salvation that relates to each person 
being a member of the family or community of God. 

It is clear from Romans 5:12–21 that mankind is in one of two 
camps, that is either in Adam or in Christ. Both Adam and Christ 
represent corporate entities. In Adam all rebelled against God 
(Rom. 5:12, cf. 1:21–23). Hence when we speak of “our old man” 
we are saying “the humanity to which we all belonged which is 
old and rebellious”. When we talk about “the New Man” we mean, 
“the new (corporate) humanity in which we all participate”. When 
Adam disobeyed, all in him, ie. all mankind disobeyed. When 
Christ obeyed, then all who are in him obeyed in his obedience. It 
is difficult for people of Western origins to understand this. 
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Those of Eastern origins can more easily understand. 
Whilst each person has his own identity and in fact in one 

sense is unique, yet true personhood is only fulfilled (or filled out) 
in the context of other persons, especially those who are in Christ. 
If the New Testament is read in the light of individual thinking or 
individualism then problems will result. The writers of the epistles 
almost always write to the church, to the group, to the fellowship. 
Their injunctions envisage the whole group responding, hence the 
task of each person is made so much the easier. When, for 
example, Paul says, “You have put off the old man and have put 
on the new”, he means that all, together, have done this. Hence the 
use of ministry is in a corporate context. The use of the gifts is 
mutually helpful, for they meet the various needs of the 
community. The use of spiritual weapons against the common 
enemy is corporate. Hence no man stands on his own. Persons are 
not left as individuals to work out, each, his problem. 

This is the meaning of ‘the fellowship of the Spirit’, ‘the unity 
of the Spirit’, the church, the household, the people of God, the 
family of God. Thus the whole body constitutes the new humanity, 
and each participates in the whole. He contributes to that whole as 
well as draws from it. Paul’s way of saying this is that “we are 
together Christ’s body, but each is a member of it” (I Cor. 12:27). 

Being corporately the Body, and each one of us members of it 
brings great benefit and edification, but then it also brings great 
responsibility. There is no place for spectators, but only for 
participators. Each person, then, receives more of life according to 
his participation in the whole. Far from taking away from 
personality it enhances personality. As all ‘by’ love serve one 
another’, then 
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those who serve are enriched, as also those who are served. 
It is this corporate nature of the Body which gives purpose and 

meaning, function and action to each member, as each member in 
turn contributes to the Body. It is in the light of the personal life of 
each member, and the corporate participation of all that we will go 
on, shortly, to speak of relationships. 

3. LIFE AND RELATIONSHIPS 
In Part I we saw the nature of the church. We saw that it was 

the new people of God, the true Israel, the community of the Holy 
Spirit. Whilst it had continuity with Israel under the Old Covenant, 
it also had discontinuity with it, in that the Sanhedrin of Jesus’ day 
rejected Jesus as Messiah, and persisted in this view even after his 
resurrection and the coming of the Spirit at Pentecost. In order to 
understand the importance of relationships within the church we 
must first examine relationships, generally, which obtain through 
the creation of man. This requires that we look at creation and its 
orders. 

(I) AUTHORITY IN CREATION 
Because man has disobeyed God–his Authority in the 

beginning, the whole matter of authority is prejudiced. Since 
rebellion against authority constitutes sin, it is difficult to take up 
the subject at all. For this reason we must disarm ourselves as far 
as it is possible–from our natural prejudices. These are certainly 
deeper than we would ever care to admit. 

The word authority derives from the word ‘author’, 
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which means one who originates, creates or promotes. 
Normally speaking the author of an object or idea has a right over 
that which he originates. We would also imagine he would, 
normally speaking, have a concern for it. Authority, then, would 
mean not only origination, but control of, and care for, that which 
is originated. Authority in this case would be for the sake of that 
originated. The modern word, ‘authoritarianism’ always means, 
“authority for its own, not for other’s sake”. In other words, the 
one exercising an authoritarian stance is concerned for his own 
position, dignity, honour, etc., and not for the object over which he 
exercises authority. Translated into terms of the creation God has 
authority over what He has originated, but in accordance with His 
revealed nature He loves the creation and cares for it. He is a 
‘faithful Creator’, which means He is concerned for it. 

The word exousia in Greek has the following ideas, “power 
and authority”, “freedom to act”, “the right of possessing 
something, the full authority or commission, the right or liberty to 
do something...and so also becomes the description of the 
absolute, sovereign power of God”. In line with its Hebrew 
parallel it can mean ‘dominion’ or “rule’ 

What, then, are the orders of authority in the universe? 
 

(a) The answer must be that God the Creator is over all His 
creation. He is first in authority. His authority must extend along 
the lines of His creation, namely as Creator over His creatures, as 
King over His subjects, and as Father over His children–if indeed 
this is the order of creation. Since Psalm 8:5 tells us that man is a 
little less than Elohim (either ‘angels’ or ‘God’), then man is 
subject to a power or powers higher than him. In referring to 
Psalm 82:6 Jesus says of men, “You are 
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gods”, meaning they have a high place in the universe (John 
10:34). In Genesis 1:28f, God tells man to have dominion 
(authority) over all creatures of the earth (cf. Psalm 8:6–8, Heb. 
2:5ff). 

(b) As we read the Scriptures we see there are orders of 
authorities which are celestial and also orders which are 
terrestrial. The former are “living creatures”(Rev. 4:6) which are 
closest to the throne of God, seraphim (Isaiah 6), cherubim (Gen. 
3:24), archangels, (I Thess. 4:16, cf. ‘chief prince’ Daniel 10:13, 
Jude 9), angels, and then “thrones, dominions, principalities and 
powers” who seem to be angelic in nature, and to have rule over 
certain areas, peoples or princedoms. It is clear from the Scriptures 
that these authorities have rule not only in the celestial sphere but 
are connected with the terrestrial sphere also, even relating to 
nations, and their rise and fall (cf. Genesis 28:12, Daniel 10 and 
11, John 1:51). 

Without going into too much detail it is evident from passages 
such as Revelation 12, Jude 6, II Peter 2:4 (cf. Isaiah 14, Ezekiel 
28, Luke 10:18 and 4:5–6) that there was a celestial rebellion and 
a third of angelic powers have come under Satan. Many of these 
still have the original authority given them though they misuse it. 
There is then a conflict between celestial powers–good and evil 
which affects the affairs of the terrestrial world (cf. Ephes. 6:10ff, 
Rom. 8:36–38, Daniel 10–11). 

(c) There are gradations of orders which are terrestrial. In I 
Cor. 11:3 Paul says, “I want you to understand that the head of 
every man is Christ, the head of a woman is her husband, and the 
head of Christ is God”. The word ‘head’ here may be understood 
in many ways such as source , ‘protection’,  ‘coverage’ ‘leader’    
In Ephesians 5:22 Paul says,  “Wives be subject to your husbands, 
as to the Lord.” 
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This presupposes an order of authority, but we must go back 
to creation to discover it. In Genesis 1:26f, God creates man in His 
own image. In Genesis 5:1–2 the idea is repeated and it said, 
“Male and female He created them, and named them Man when 
they were created.” We take it then that male and female 
constitute Man. In Genesis 2 Eve is drawn from Adam’s side, and 
is nominated as an helpmeet. She is to help Adam in the mandate 
given to “Be fruitful, and multiply, and replenish the earth and 
subdue and have dominion over it.” Eve then helps Adam who has 
already been given the task of exercising his lordship over creation 
(Genesis 2:15–20). Adam then has the position of leader, and Eve 
that of helpmeet. Neither is superior nor inferior to the other. The 
real relationship ensues from, “For this cause a man shall leave his 
father and mother, and cleave to his wife”. The outcome? “They 
shall become one flesh.” What is one flesh? It is an indivisible 
unity. We should note that only the man and woman who possess 
the ‘one–flesh’ relationship can possibly understand the true 
relationship of man and wife. 

When Eve was tempted and acceded to the temptation she was 
punished. Man, now, was to rule over her. The connotation of 
‘ruling’ has something harsh about it, something that was not there 
before, ie. she will have a deep desire for her husband even though 
he rule over her. 

In the Judaic order the father was the patriarch of the family. 
The family was a tightly–knit unit. When it grew to clan size it 
had elders, the elders of the tribe. Within the small family unit 
children had to honour their parents, and rebellion could be 
punishable with death (cf. Deut. 27:16, 21:18–21). The place of 
the parents is most important, as we shall have occasion to 
observe. However we must understand that everyone in the family, 
especially 
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the clan–household had what we may call ‘coverage’. That is 
none was exposed to danger or to folly. The father covered his 
children, the husband his wife, the older child the younger, and so 
on. Hence to say the wife belonged to the man is correct. Her 
belonging was her security and her life. This was the rich element 
of ‘one–flesh’. Likewise a son and a daughter ‘belonged’    This is 
a picture of mankind which belongs to God. Authority is there not 
at all to dominate, but to exercise its powers for the beloved 
objects which ‘belong’ to it. 

(II) CREATION, FUNCTION, AND AUTHORITY 

(a) Creational Function and Authority 
In Genesis chapter One God creates. At the end of each period 

of creation God sees that it is good. When all is completed, 
including the creation of man, God sees it is very good. This must 
mean it is completed, and now is a functional whole. ‘Good’ is not 
here merely a moralism. It means the same as Paul says in I Tim. 
4:4, “Everything created by God is good, and to be enjoyed”. 
Proverbs 16:4 has it, “Everything has been created for its own 
purpose”. The creation then is functional. All things have their 
function in creation. 

When it comes to this pattern of function Psalm 104 sets out 
the order of God. Job chs. 38–42 gives us a magnificent–picture of 
a functional creation. Jer. 31:35–36 and Psalm 89:36–37 speak of 
‘a fixed order’. All things being functional, man is set in the midst 
as a lord over it all, but exercises this authority only in relation to 
God and His purposes. Function presupposes purpose, and 
purpose presupposes will. This will is the will of God, “...by Thy 
will they existed and were created” (Rev. 4:11). Scriptures such as 
Rev. 10:1–7, Acts 3:21, Ephes. 1:4–14, Isaiah 43:6–7–amongst 
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others–show that God was ever purposive in His creation. 
Function and authority must then be linked. In Ephesians 

3:14–15 Paul makes it clear that all familyhood (or, fatherhood) is 
‘named’ by God the true Father. This can also mean ‘derived’. In 
other words, He is the authority above all, and everything derives 
from Him as Father–Creator. However, He gives family its 
relational nature. He Fathers it. 

When then we come to familial relations they are of functional 
nature. The true Father is “above all, through all, and in all”, ie. all 
the family. ‘Above’ denotes authority, but authority which is for 
the family, ie. it directs, corrects, protects, provides for, and brings 
to full maturation–the true tasks of father–authority. Motherhood 
presupposes sharing this venture–as a helpmeet–with the father. 
That is, the wife is helping her husband. They are in ‘one–flesh’ 
relationship, and are equipped to procreate and have a family. 

In Ephesians 5:18–6:9 Paul sets out authorities which are 
functional. The husband is lord to his wife, as Christ to his church. 
If he acts as Christ he will first redeem his wife, ‘purify her, and 
nourish and cherish her. She will respond in obedience, assisting 
her spouse in his work that he must do. In this context obedience 
is expected, even demanded, of the children. They do well to 
honour their parents. Indeed a promise attaches to the obedience–
longevity. 

Within the household servants must be subject to their 
masters, whilst serving as to the Lord. The masters must not be 
cruel but render no less to the servant than he has rendered to the 
master, ie. ‘doing good’. 
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(b) Kingdom Function and Authority 
Creation is God’s Kingdom, and yet within it are rebels. Their 

rebellion makes it no less God’s Kingdom. However, there are 
those in the Kingdom who wholly acknowledge the King. The 
Lord’s Prayer shows their disposition within the Kingdom. 

The basic principle of the Kingdom is true relationship with 
the King, so that all life is lived in obedience to Him. Within this 
Kingdom Christ is Lord, for indeed it is ‘the Kingdom of the Son 
of His love’. All in the Kingdom are subject to the Son. Whilst 
evil powers oppose his Lordship, one day they too will bow to him 
(cf. Phil. 2:9–11, I Cor. 15:24–28). 

The Lordship of Christ over his subjects is for their good. The 
Kingdom of God ‘is not eating and drinking, but righteousness, 
joy and peace in the Holy Spirit’. His Lordship is for man’s 
benefit. Likewise his Father has always been King. His Kingship 
is benign, with His subjects in view. If they seek His Kingdom 
first He will add all things that they need. If they oppose His 
Kingdom He must punish them. 

(III) COVENANT, FUNCTION, AND AUTHORITY 
Covenant is God’s way of working in grace. All the covenants 

are grace–covenants, including those called Abrahamic, Mosaic, 
Davidic and New. Nevertheless the head of these covenants–no 
matter who the mediators were through whom they were given–is 
God, the God of all grace. Hence He draws out responsive 
obedience by the grace of the covenants. Because of His grace His 
true nature is revealed, and this being so He is obeyed. 
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In the Mosaic economy Moses sought to administer the 
covenant, but the task was too great for him. He was advised by 
Jethro, and commanded by God to appoint elders. Already all the 
tribes or clans of Israel had their own elders, and from these elders 
Moses drew his seventy leaders to help him administer the nation, 
especially as they travelled nomadically. 

In drawing out elders Moses created no new situation but 
worked upon precedent, that is upon the existing functional 
leadership. Within the moral–sacrificial cultus of Israel there was 
the hierarchy of priests–high–priest, priests (later they were “chief 
priests”) and Levites. The very tabernacle or temple presupposed 
limitations in approaching God directly. 

One of the elements of covenant is law. It presupposes 
authority, and even Judgement. Law, rightly understood, is the 
functional way of life. Some call this ‘moral’, but if moral is 
functional and functional moral then law must be what is essential 
for man. Law must be the way man must live in the creation of 
God. Hence man is obeying the Creator. 

(IV) DISOBEDIENCE AND ITS CONSEQUENCES 
Without doubt man, as created, had the relationships to God of 

creature to Creator, subject (servant) to the King, and child to the 
Father–Creator. 

His bid to ‘be like God’ did not succeed but his rebellion 
resulted in idolatry, and so a rejection of the true nature and 
purpose of God in creation. It resulted in loss of glory (Rom. 
3:23), but this was primarily because man denied his own true 
being as God had created it. He had rejected the principle of God’s 
authority and so had to set up his own system. Romans 1:21–32 
shows his tragic decline as he fought the basic functional 
authorities and denied 
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their value. He set up his Own world–view, his own value 
system, and his own life–style. Unfortunately for him since men 
lost the integrity which comes from worshipping the one true God, 
a tenacious pluralism set in, in which man can find no genuine 
peace. 

It is clear that if God as Creator–Father–King is rejected then 
the functional operations of the universe along those lines must 
bring constant confrontation to rebellious man. He himself loses 
creational peace, tranquillity and. joy, and his innate 
purposefulness is directed along wrong channels. Hence he is a 
person awry in his own universe, which, anyway, he cannot see 
with understanding eyes. Hence his comment, “This existence is 
absurd!”  

What concerns us here is that if, as Paul says, all familial life 
and relationships stem from God, then rejection of God must do 
havoc to such relationships. If God’s Fatherhood “over all, 
through all, and in all” is rejected then so are earthly counterparts 
of that heavenly Father. So too are ‘the powers that be’ (cf. 
Romans 13:1f), for a rebellious spirit will have none of God’s 
authority, delegated or otherwise. 

Hence the thesis at which we arrive:– God’s authority is 
indispensable in His created functional world. All functional 
authority is also wholly essential. When such authorities are 
rejected, then relationships must necessarily be wrong or awry. 
Without God at the centre of all relationships no relationship can 
be truly satisfactory.  

We only have to add to this the premise that God is love and 
we see that His authority is in no way authoritarian. Hence love is 
obedience to Him, especially in the practical setting out of the 
functional laws of His creation which are, themselves, in the 
practice of obedience the true way of love and loving. 
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(V) THE COMMUNITY OF GOD AND RELATIONSHIPS 
In Israel the way of relationships was set out very clearly. The 

Decalogue or Ten Commandments was divided into two 
sections:– (a) Love for God and (b) Love for one’s neighbour. The 
law codes found in Exodus, Leviticus and Deuteronomy are really 
amplifications or ramifications of these basic ten commandments. 
Full worship of God was not possible without practical love for 
one’s neighbour. The reverse was also the case. Christ when he 
came did not abrogate the law in any way. The Sermon on the 
Mount, if anything, ‘indicates the true nature of law, in fact its 
very essence. It takes law out of a mere legalistic and moralistic 
interpretation and makes it live. Doubtless this would cause 
despair to some and joy to others. 

What interests us is the community of God which arose on the 
day of Pentecost and how it lived relationally, as how, also, it 
viewed the law of God. We will proceed now not only to review 
what we saw in Part I as to the nature and roles of the church, but 
to seek to penetrate to its thinking and practice in regard to the 
matter of life and relationships. 

(a) The Community Comes Into Being 
The practical facts are that at Pentecost the 120 who were 

waiting for the coming of the Spirit were baptised in the Spirit, 
told out ‘the wonderful works of God’ in the languages and 
dialects of those present–Jews who had come from many far off 
countries and spoke the languages of their countries. If their unity 
had been noteworthy before it was now, following Pentecost, 
exceptional. The 120 had gathered in 3,000 baptised converts. As 
we have 
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seen they were in beautiful unity. 
We saw, also, that there was immediate concern for the 

widows, for the poor, and that there was a desire to be together, to 
break bread, pray, and worship. 

What happened at Jerusalem was virtually repeated at 
Samaria. Samaritans there eventually received the Spirit, and 
doubtless were all one in Christ. 

At Caesarea the coming of the Spirit brought repentance unto 
life, forgiveness and salvation. 

As we go through Acts we find the Jerusalem church is at first 
wary of the Gentiles being accepted, but the phenomenon of the 
church at Antioch where both Jew and Gentiles worshipped as one 
was to be repeated all over Asia Minor and Europe. 

We have seen how admirably the various ministry–gifts, as 
well as the rather startling charismata were so well–suited to assist 
the church in its internal life and unity as also its outgoing 
ministry to those outside the church of God. 

The question then is, “How did this happen? What caused it?” 
The answer must be seen in our section on the New Life. The 
hearts of sinners were now changed. They had not only been 
changed towards God by the Cross, forgiveness and justification, 
but they necessarily changed towards their fellow–men. Seeing the 
love of God, and knowing it in forgiveness, they were released 
from old hatred and enmities and the ordinary attempts to prove 
themselves, and they were free to relate to others. The New 
Testament simply calls this ‘love of the brethren’. 
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(b) The Change from Sin to Obedience from the Heart 
The passage of Romans 6:15–23 is most enlightening. In this 

Paul says, “You have obeyed from the heart that form of doctrine 
to which you were delivered.” Obedience from the heart is a rich 
phenomenon. It presupposes the heart and will have been 
captured. Paul says his readers were once slaves to sin, but now 
are slaves to righteousness. This heart obedience is extremely 
important. Without it there can be no true relationship with God, 
but with it the relationship is full. 

It means then that the new community of believers was 
composed, generally, of those who desired to do the will of God. 
What then made them desire this? The sonship, the gift of love, 
the gift of the Spirit and regeneration all come together to build up 
the warm desire for loving obedience in the believer. That he lives 
in a corporate situation encourages his obedience. He is aided by 
others, especially as they witness to a love for the Father and the 
Son. 

 

(C) The New Notions of Law, and Authority 
Without doubt the new believers saw themselves as the true 

people of God. That the Jews as a whole had rejected Messiah did 
not make them think he was not Messiah. They came to 
acknowledge Jesus as Lord (Rom. 10:9, Acts 2:36, 10:36, II Cor. 
4:5) and were glad to submit to him. He had told his disciples, 
“All authority is given unto me”. Paul voiced the same thought, 
“He has been raised above all rule and authority and power and 
dominion, and above every name that is named, made head over 
all things...” (Ephes. 1:21–22). Everything is under Christ’s feet 
and so his people render glad obedience. 
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At the same time the Son leads them to the Father, and they 
come into the family of God (Gal. 4:4–6, cf. John 1:18, 14:6). 
They accept the fact that He is “God over all”. So they accept His 
authority. 

What, however, of the law? What is their attitude to that? If 
we take Paul at face value it seems they no longer have to obey 
law. Paul tells them they are discharged from the law (Rom. 7:6). 

He tells them they have died to law (Gal. 2:19, Rom. 7:4). In 
Romans 7:6 and II Cor. 3:6 he seems to say the law brought only 
death. The epistle to the Galatians warns against trying to justify 
one’s self by works of the law, since these are futile. 

Did then the new community obey law? The answer is that the 
NT is filled with commands and precepts, perhaps more so than 
the OT What law then was it they obeyed? By a simple 
examination of Scriptures it can be shown to be the same moral 
law as the Jews knew, and for that matter Abraham (Gen. 26:5), 
and it seems, all mankind. Moral law must be primarily structured 
in creation. 

In Romans 13:8–10 Paul says that love is the fulfilling of the 
law, and at the same time nominates those laws of the ten 
commandments. In Galatians 5:13–14 he shows that the whole law 
is summed up in the saying, “You shall love your neighbour as 
yourself”. James in his epistle (1:25, 2:8–12) shows that the ten 
commandments are “the perfect law of liberty” and “the royal 
law”, ie. given by the King. 

Further to this Paul speaks of ‘the law of Christ’ (Gal. 6:2, I 
Cor. 9:21). Doubtless this is the law of love, but then what is that? 
Twice, at least, Christ had commanded love of others (John 13:34, 
and 15:17). What then is that command but the essence of the 
moral law? 
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John in his first epistle says a man only knows God when he 
keeps His commandments. To know God is to know Him as love. 
To know Him as love is to love Him. To love Him is to keep His 
commandments. To keep His commandments is to love others (I 
John 4: 7–10, 2:3–5, 4:19–5:3, 3:14ff). 

We conclude then that the new community had an attitude of 
acceptance of authority and high regard for the law, and a heart to 
gladly obey it, and the authority of God and His Son. 

(d) Obedience Under Grace 
Paul makes it clear in Romans 7 that sin works by the law, 

using it as a fulcrum to lever the believer. However the law itself 
is holy, good, spiritual and pure. Even so it is used by sin. So far 
as the sinner is concerned it is the law’s condemnation which 
weighs him down. When that condemnation is removed (Rom. 
8:1) and he is justified (Rom. 5:1) then he is justified from sin 
(Rom. 6:7) and so serves in the newness of the Spirit (Rom. 7:6). 
If in any sense he is under condemnation, then sin will have power 
(cf. Rom. 6:12–14, I Cor. 15:55–56), for guilt gives power to sin. 
Freed from guilt one is able to be obedient. 

We can see that when, on the day of Pentecost, 3,000 were 
delivered from their guilt, there was a surge of joy, release, peace, 
and power. Receiving the Spirit and with him, love, they would 
naturally wish to obey the Lord. In fact it was “Jesus is Lord!” 
which was the theme of their thinking. God had attested him. So 
they were subject to him, and, of course, the Father. 

It is reasonable to assume then that when the understanding of 
grace diminishes so does the thrust for obedience. Since grace 
induces love, then love 
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will appear to diminish when a ‘law–way’ or a ‘works–way’ 
supplants ‘faith–way’ or ‘grace–way’. The Epistle to the Galatians 
is clear proof of this. Some see the Cross (grace and love), begin 
in the Spirit (through faith). and then seek to be completed by the 
flesh, ie. ‘law–way” or ‘works–way’ He who walks law–way ends 
up in the works of the flesh, but he who by the Spirit walks faith–
way yields the fruit of the Spirit (cf. Gal. 5:13–26). 

(e) The Christian’s Moral Powerlessness 
Already we have indicated the Christian man’s intrinsic 

weakness, his innate inability to be able to accomplish good or 
desist from evil. Romans 7: 13–25 makes this crystal clear. The 
new person in Christ desires not to do evil, and desires to do good. 
When he seeks to do good he finds he cannot, and when he seeks 
to desist from evil he is unable. Hence he sins. His delight is in the 
law of the Lord, and this marks him as a Christian man. His power 
to carry out that law is non–existent. If he does not wish to do evil 
and finds his hand forced then he concludes it is sin in him which 
is more powerful of itself than is he of himself. 

This is not all. When man discovers a principle that whenever 
he would do good sin is present in power and forces him, then he 
knows the thrust is not from himself. Is he then freed of 
responsibility for sinning? In no way. Man, even Christian man, 
must learn that he is not to attempt to fight sin and evil by any of 
his (supposed) powers. He learns from Romans 8:13 that he can 
put to death the deeds of the body through the Spirit, and from 
Philippians 4:13 that he can do all things in Christ. He learns from 
Romans 8:36ff that he is more than conqueror through him that 
loved us. He learns from Phil. 2:12–13 that it is God who is 
working (energising) within him, and God will work out His 
purpose  
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He also learns from Phil. 1:6 that God has begun a good work 
in him and will go on completing it ‘right up to, and until, the day 
of Jesus Christ!. 

The conclusion then is that the believer is of himself morally 
powerless but in God can do what is demanded of him. 

(f) The Community and its Relationships 
In I Timothy 5:1–3 Paul gives us a picture of Christian 

community relationships: “Do not rebuke an older man, but exhort 
him as you would a father; treat younger men like brothers, older 
women like mothers, younger women like sisters, in all purity. 
Honour widows who are real widows.” 

This is truly a family picture. It is a picture wider than just the 
nuclear family. It is the picture of the whole household of God. 
Paul says, “Do good unto all men, but chiefly those who are of the 
household of God.” The community then is the household. In I 
Tim. 3:15 Paul speaks of “...the household of God, which is the 
church of the living God...” In Ephesians 2:19 he says to Gentiles, 
“You are no longer strangers and sojourners, but you are fellow 
citizens with the saints, and members of the household of God.” 
Peter (I Peter 4:17) speaks of judgement and says it will begin 
with the household of God. The writer of Hebrews in 3:1–6 refers 
back ‘to Numbers 12:7 where Moses is servant of the house (hold) 
of God. He says, of the Christian community, “We are His house” 
and so means the house of God has continuity from Israel to the 
Christian church. 

This community is then the actual dwelling place of God 
(Ephes. 2:21–22, cf, I Peter 2:4–10) and as such its relationships 
are those of the Family under the Father and the Lord, Jesus 
Christ. In I Cor. 8:6 Paul says, “There be gods many and lords 
many, 
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but for us there is one God, the Father, and one Lord, Jesus 
Christ.” He means this is the true functional structure of things. 

Hence when in Ephes. 3:14–15 Paul says that all family or 
Fatherhood is named by or derived from the eternal Father he is 
making a great statement. It is consonant with Ephes. 4:6 where 
the Father is above all, and through all, and in all. That is there 
can be no true relationships without the Father. It is through the 
Father we relate to one another in the family (or, household) of 
God. 

This then must mean in practice that we must love the Father 
first, so that love for the brethren will follow. This will be the key 
to all relationships. 

A. Love of the Father 

In I John 4:7–19 it is clear that we need revelation to know 
that God is love. The revelation, given by the Spirit, is of the 
Cross (4:9–10) where God sends Christ to be the propitiation for 
sins. Having seen God at work we know He is love, especially as 
we experience His love in forgiveness. Thus we love Him (4:19). 
From that point the ‘love of the Father’ becomes a phrase often 
used (eg. 2:15, 5:1, 2:5). It is difficult to know whether to translate 
“the Father’s love” or, “love for the Father”. In fact the two are the 
one in action. 

He loves, and we love Him. The term used elsewhere in the 
NT is “those who love God”. 

B. Love of the Brethren 

One does not love the Father if one does not, love His child. 
This is seen clearly in I John 4: 20, 5:1–3. Thus one relates to all 
others through the Father. This makes it imperative that persons 

The Church, Life and Relationships 93 

who are Christian come first to love the Father. Doubtless this 
is through the Son (John 14:6, Gal. 3:26–29), and the Spirit (Gal. 
4:4–6). 

In I Peter 1:22 the writer says, “Having purified your souls by 
your obedience to the truth for a sincere love of the brethren, love 
one another earnestly from the heart.” He is really saying 
salvation is with a view to brotherly love. In I John 3:14 John says 
we know we have passed from death unto life because we love the 
brethren. He has before said that hatred for the brethren is 
darkness and death, as is also non–love (see I John 2:9–11, 
3:10ff). 

It is Paul who says the Father Himself teaches brotherly love 
(I Thess. 4:9). This is doubtless simply by His presence in His 
family (Ephes. 4:6, “through all, and in all”). When the Father is 
present the children are at love. In addition it is the Son who is 
also Elder Brother (Heb. 2:11, Rom. 8:29) who brings true 
Sonship and Brotherhood to the Family. We can understand John 
then when he says, “If any man say, ‘I love God!’ and hates his 
brother, he is a liar!” (I John 4:20). This brings us to the very 
nature of love itself, especially as we regard full relationships 
within the family. 

C. The Full Nature of Love 

The matter of love must be grave as well as wonderful. John 
says, “Anyone who hates his brother is a murderer, and you know 
that no murderer has eternal life abiding in him.” He says, “He 
who hates his brother is in the darkness still.” Love then is not 
merely obligatory. It is mandatory. God has commanded love, for 
this is the sum of the moral law. The Son has commanded love, for 
this is his law, ‘the law of Christ’ (cf. Deut. 6:4, Lev. 19:18, Gal. 
5:13–14, Rom. 13:8–10, Gal. 6:2). Christ commanded his 
followers to love one another (John 13:34). 
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In operation love is loving the Father because one has been 
loved by Him. One then loves the children of the Father, ie. one’s 
brethren. Doubtless the love of the Son grips and brings its 
response of love (Gal. 2:20, II Cor. 5:14, I Peter 1:8). Doubtless 
the ‘love of the Spirit’ (Rom. 15:30, 5:5, Gal. 5:22) also grips. In 
other words, it is the love of the whole Godhead which floods the 
heart (Rom. 5:5). 

It is when we come to the nature of love itself that we are 
confronted on the one hand with high demands, and on the other 
with great promise. The demand of love is total–“Love bears all 
things .... endures all things”. The promise is that in love these 
things can be accomplished. However to understand love we must 
turn to the plan of God as it is revealed in Scripture. Ephesians 
1:4–14 (cf. Isaiah 43:6–7) speaks of all things being unified in 
Christ, and the people of God being to the praise of God’s glory. 
Ephes. 4:10 speaks of Christ filling up all things, and Colossians 
1:20–22 of all things being reconciled through his Cross. Col. 3:14 
speaks of “love...which binds everything in perfect harmony”, and 
this harmony or unity is the burden of Christ’s prayer in John 17. 
We see then that love is not a mere option but integral to the 
ultimate harmonising or unifying of all things. This explains why 
it is commanded, and why it is of such importance. The early 
church had experienced the love of God in salvation, and so that 
love began to operate in their relationships. There is no suggestion 
anywhere that good relationships are the goal of all living. Living 
itself is relationships, ie. with God and man. 

Love has many aspects to it, and all of them practical. To love 
is to give is a principle shown 
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by John 3:16, “God SO loved that He gave”. A person who 
loves lays down his life for his friend. Love discerns genuine 
needs, and seeks to meet them. If any man has this world’s goods, 
sees his brother has need but closes his heart, then his is not true 
love. Love then is using gifts to meet needs, but using those gifts 
in the true way of love, not undignifying the recipient. Love is 
indwelling another as our Lord showed in John 17:20–26. It is 
total union in the depths. It is the refusal to make one’s own goals 
an idolatry. It is caring for the other. So we could go on. 

What concerns us is that love never allows anything to destroy 
the purposeful application of itself in human relationships. Paul 
says in I Cor. 13:7, “Love bears all things, believes all things, 
hopes all things, endures all things. Love never fails.” He means 
of course the love of God. It is this love which has been poured 
into us (Rom. 5:5, I John 4:19). “Bears” means it takes the failures 
of another into itself and relates to them, taking the weight of 
them. That is “love covers all things”, meaning it shares with the 
person loved in his failure. “Love believes all things”, means it 
believes the best for the person loved, whilst “hopes all things,” 
means that it sees the goal of faith accomplished, the loved one 
brought to fullness. “Endures all things” means love does not get 
hurt, fight back, feel resentment or withdraw when things come to 
it from another. In this sense, “Love never fails”. 

We will have to return to this point after reviewing the context 
in which relationships occur. 

D. The Context of Relationships 

It is now we must, see the whole structure of the church, the 
community of God. At its inception 
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there were 120 people immediately involved. Obviously 
leading them were the disciples, now known as apostles because 
Christ had sent them. These took the leading roles–as apostles. 
They even managed the arrangements for the needy widows (Acts 
6:lf). However, as the people came together we gather that the 
form of the church at Jerusalem was for elders to lead the church 
rather than the apostles. Acts 15 makes it clear that primacy lay 
with the elders. The apostles certainly brought their authority to 
bear. However, Jerusalem was led by elders. 

Elders*, in fact, led all the church. Eldership was carried out 
in the context of what have been called the ‘gift ministries’, as 
outlined in Ephes. 4:11, ie. “apostles, prophets, evangelists, 
pastors and teachers”. These ministries were for “the equipping of 
the saints for the work of ministry”, ie. they did not merely 
minister to people but equipped them, also, to minister. In this way 
the church built itself up in love. 

 
Along with these ministries and the elders were the general 

gifts or charismata. Some see these gifts given permanently to 
certain persons. Some see them operating from time to time 
through any person, or all persons. It does not greatly matter. 
There were certain guidelines laid down for the use of some of 
them, ie. tongues and prophecy. It is assumed that the elders 
would help to handle these gifts in their correct use. 

What needs to be seen is that all gifts, workings and services 
(I Cor. 12:4–6) are from the Father, the Son, and the Spirit. The 
variety of them causes a unity in (and through) diversity. The gifts 
are for oneness, ie. unity. Hence the need for each 

                                                 
* For a wider treatment of the matter of elders see LFS. 22, "Eldership in the 
Scriptures" (N.C.P.I. 1978). 
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member of the body to love the other members and to be 
subject to whatever authority needed to be exercised. Authority 
would certainly relate to function. 

E. Obedience and Authority in Relationships 

When it comes to the practical situation in creation,. let alone 
the community of God it seems there are few if any relationships 
which do not relate to authority. Man relates to Christ his head. 
Woman relates to man, her head. Children relate to parents, their 
head. Older child has a position of authority in regard to younger 
child. We relate in the context of authority. Christ finally called 
his disciples “friends” which seems the one relationship where 
authority does not, as such, obtain. Yet even here responsibility 
does obtain, even more firmly because of friendship. Even so, 
Christ later called the disciples his brethren (John 20:17, Matt. 
28:10), thus putting them under the authority of the Father, and 
perhaps himself as Elder Brother. 

The importance of I Tim. 5:1–3 can now be seen. All must 
regard older men as fathers, younger as brothers, older women as 
mothers, younger as sisters–and ‘in all purity’. The community is 
not merely egalitarian. Elders must be obeyed, ie. ‘those who gave 
the leadership’ (Hebrews 13:7, 17, I Thess. 5:12), for these are 
those who “are keeping watch over your souls as men who will 
have to give account”. They are those who “labour among you and 
are over you in the Lord”. Paul said, “Let those who rule well be 
considered worthy of double honour...” There is no doubt left that 
such have the place of leadership. 

As we have seen, Paul also considers the husband as the 
leader or head in the husband–wife team. He 
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assumes the ‘one–flesh’ relationship, and not mere domination 
by a man over his woman. Indeed he says, “Nevertheless, in the 
Lord woman is not independent of man nor man of woman, for as 
woman was made from man, so man is now born of woman.” This 
does not alter the natural hierarchy but it leaves no place for 
authoritarianism. Paul does mention the authority of man in I Cor. 
11:3–8, Ephes. 5:22, I Cor. 14: 34–36 and I Timothy 3:8–15. Peter 
seems to hold similar views and these are seen in his first letter in 
3:1–7. What must be noted is that the apostles did not see the roles 
of men and women as inferior or superior, one to the other, but as 
primarily functional. Some explain this as ‘functional within that 
society or culture but not essentially functional’. It would seem 
that Paul and Peter did not envisage a community of God’s people 
in which these elements were not permanently functional. 

In Ephesians 5:21–6:9 Paul extends the functions of wife and 
husband to the children. The children are to obey, and this for their 
own profit. Beyond that immediate relationship servants are to be 
subject to their masters, as to the Lord, whilst the masters must 
also exercise good and helpful leadership of their servants, as to 
the Lord. 

Finally the apostolic teaching was strong in regard to 
authorities which existed within the world. Romans 13:1–7 and I 
Peter 2:13–18 enjoin obedience to secular authorities. Both writers 
see them as ordained by God, whatever their personal characters 
or merits may be or not be. Such authorities are there to use the 
authority delegated to them, in the proper functions. We recognise 
that Just as parents often neglect their functions, so do authorities. 
Nevertheless only where the authorities differ from the 
commission given by God to His people must there be any refusal 
to obey. Acts 4:13–20 is an excellent example of this principle. 
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F. Difficulty in Being Subject to Authority 

We have noted that fallen man has an innate prejudice against 
authority for God appears to him as authoritarian. Having rejected 
God’s authority he must also reject His delegated authority 
wherever it appears. He has his own problems with fatherhood, 
because God is the true Father. In fact he has problems with 
motherhood and its authority because the father and mother 
together constitute the full image of God (cf. Gen. 1:26f and 5:1–
2). 

When a person comes to Christ and is regenerated, 
relationships should then be naturally renewed by (a) The 
receiving of forgiveness from God, and (b) The giving of 
forgiveness to others. Also a person who knows he is loved by 
God will then love God and have an entirely new view of the 
Fatherhood, Kingship and Creatorhood of God himself. This in 
turn will bring a radical change in his understanding of human 
fatherhood, motherhood, and other authority structures. 

It is clear that the Scriptures recognise the elements of 
sinfulness that can obtain in human relationships, especially in the 
exercise of authority. Hence husbands are told to love their wives, 
fathers are told not to provoke their children to futile and 
unnecessary anger. Elders are told not to “lord it’ over the flock, 
and all are asked to accord dignity to those over them. In Titus 
2:3–5 older women are enjoined to live soberly and to teach 
younger women to love their husbands. 

As we have seen: to truly love is to obey, and that obedience 
is love being carried out in action. 

The primary impediment to obedience is the 
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thought of inferiority and superiority. It is often assumed that 
subordination means inferiority. The aggravating element is of 
course man’s fall from his full glory as created man. He sees 
subordination through the lens of his own sense of inferiority. 
Jesus was able to show that subordination to the Father was not a 
matter of inferiority, but function. He pointed out that the truly 
great person was the one who served, as indeed he himself did. He 
can say in one breath, “The Father is greater than I”, and in 
another, “I and the Father are one”. Phil. 2:5–11 shows that he did 
not grasp at his situation in his deity but became man, being found 
in the form of a servant. Serving, he showed the greatness of the 
Godhead in humility. He showed that love knows no bounds, no 
limits to its endurance, no end to its work for others. 

It is only this understanding which will overcome the 
impediment to obeying authority. It is seeing, as we previously 
said, that true authority is authority for other’s sake, and not its 
own sake. Really, authority is true love, and true love is authority. 
All God’s law worked out is love. He who commands it is love, 
and He commands it for love’s sake. 

Thus in function and obedience lies true liberty. Authority is 
then seen for its true character. It is seen as protective, corrective, 
directive and purposive. It is seen as covering its object, bringing 
it to maturity by patient teaching, chastising where that is needed, 
and encouraging where that is necessary. In this way authority 
comes to be recognised, accepted and respected. 

G. The Heart of the Matter of Relationships  

Man is primarily separated from God by his guilt.  
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Isaiah 59:1–2 shows man to be separated by his sins. Man has 
no heart–desire to overcome this impediment. Hence the guilt 
compounds, the indifference to God grows, and hatred sets in. 
Man is reconciled to God by Christ bearing his sins upon the 
Cross. When man sees the Son receive the just retribution for sin 
which the law accords, and the wrath on evil which must be 
poured out by a holy God, then his heart is moved, and he comes 
to reconciliation with God. 

That is, he forgives. 
The story of Matthew 18:21ff shows us that having been 

forgiven much, a man may fail to forgive another, even though his 
debt is tiny compared to what his own had been. If forgiveness 
shows us the love of God, then it is reflexive for us to forgive 
others. It is only when we do not that the problem begins. Failure 
to forgive must mean there was not a full acceptance of God’s 
forgiveness in the first place, There must have been an underrating 
of its cost to God and its magnitude of love. Only in that way 
could one refuse to forgive another. 

The Place of Hurt and Self–Pity 
Without doubt the human organism often seems frail and 

delicate. Doubtless it can register great shocks, and receive deep 
wounds. Yet the human personality can also be most resilient–if it 
will! 

To talk of the hurts one has received, and to remember them 
with frustration, self–pity and even anger and resentment is self–
destructive. This is the one area in which people feel themselves 
justified, ie.’ to hold their hurts, to speak of their damaged 
emotions, and to feel themselves hardly done by. 

Why are these reactions so wrong? 
(i) Because man was made in the image of God and so in the 

dynamic of love. Love bears, 
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believes, hopes and endures all things. Hence it can 
endure hurts and wounds without any negative reaction at all, 
ie. if it will! 

 (ii) Jesus said that when one was struck on One cheek he should 
turn the other, ie. he should instantly ignore the hurt and get 
on with life.(iii) Christ being the example, when we are 
reviled we should not revile again. In other words, we should 
forgive our tormentors and those who hurt us. 

 (iv) In all things God is working for the good of those who love 
Him. Whilst all things are not in themselves good, yet God is 
working in them for our good, so that ultimately everything 
will work for our good. Hence we should complain about 
none, but in and for everything give thanks. 

(v) God does not remember our sins. He has destroyed them on the 
Cross, cast them behind His back, removed them from us as 
far as the East is from the West. He has cast them into the 
depths of the sea. Hence if He does not remember our sins, 
then we must not remember the sins of another. 

(iv) On the Cross Christ has ‘borne our griefs and carried our 
sorrows’    Why then should we continue to do so? 
 
Being forgiven we forgive. Suppose, however, that we do not 

see our hurts and grievings as sin, as wrong, negative reactions 
and contrary to love, then we will not feel the need of forgiveness 
in this area. We may see that our enemies need our forgiveness, 
but we may remain thinking only they need forgiveness. Hence, so 
to speak, we will lock into ourselves the negative things of wrong 
reaction, 
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hurt, self–pity, and so on. We will spend our lives seeking folk 
who will heal us of these ‘damaged emotions’ when, in most 
cases, they are self–inflicted wounds. 

Ezekiel 18 is very helpful in this regard. It derides the proverb, 
“The fathers have eaten sour grapes and the children’s teeth are set 
on edge.” 

It points out that the father must bear his own sins, and the son 
his own sins, and neither has to bear the sins of the other. If the 
father has wronged the son then he is to be judged for that. If the 
son has reacted to the father, then that is not the father’s problem 
but the son’s. He must bear his own sin. Doubtless many sensitive 
people have been deeply wounded, but then did they have to be? 
Does not love bear and endure all things? If too, Christ has borne 
our griefs and carried our sorrows, why do we still insist on 
carrying them? In his cry of suffering are included all cries of 
suffering, for all time. The suffering has been expressed from the 
Cross, and so from every willing heart. Once expressed the 
liberation is effected, the healing completed, and men are free to 
love! 

H. Getting on with Relationships 

Now we can gather our threads. We have seen already that the 
believer has a new life. He is–in Christ, not Adam. He is a child of 
God in the Father. He has been forgiven, justified, cleansed, 
adopted, sanctified, regenerated. A whole new thing has happened 
to him. His person has been translated from the powers of 
darkness to the Kingdom of the Son of His love. He is a new 
creation. He has received the gift of the Holy Spirit who now 
leads, guides and enables to defeat evil. He is a producer of the 
fruit of the Spirit, and has within him the gift of love. He is joined 
as a member to the Body of Christ, and has an inter–relationship 
with all other members. He is in the people of God, the 
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true community. His ancestors are Abraham, Isaac and Jacob. 
He shares in the continuity of the household of God from the 
beginning of time to the end. 

In him the Father, the Son, and the Holy Spirit dwell and 
remain. 

This breathtaking recital of his blessings simply serves to tell 
us that he is in a whole new environment. As John puts it, “Our 
fellowship is with the Father, and with His Son, Jesus Christ.” 
When that vertical relationship has been granted then it is 
necessary that we have fellowship with one another. The vertical 
and horizontal are simultaneous. 

The love of the Cross has disarmed our rejection of God, and 
our anger against authority. That love has recalled us to being 
creatures, servants and children of the Creator–Father–Redeemer–
God. It has recalled us to love one another. The functional 
hierarchy of ministries, gifts and leadership can but serve to 
minister to the whole Body of Christ. 

Because, through justification and reconciliation, we have no 
need to prove ourselves, the new energies God has given us can be 
used within the church, effecting the ministry of love which is 
required. Not only can we do good to the household, but to all 
men. The primary good we can do is to proclaim the saving love 
of the reconciling Father. 

Hence all we have said in Part I regarding the nature and 
character of the Church is now intelligible. True relationships 
spring from the Gospel for they bring us to the Father, and through 
Him to others. Now we understand the mighty dynamic of love. 
We understand that in the ultimate nothing can defeat love, 
whether he be seated upon a. white horse, destroying all evil, or 
whether he be the Bridegroom who looks upon his pure Bride. It is 
all 
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of one. 
 
This is what is meant when it is said, “God is Love!” 
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APPENDIX ONE 

SOME VIEWS OF BAPTISM 
It is interesting to note that over the Christian centuries many 

of the divisions of the church have come not so much on the basic 
Christian doctrines of God, man, sin and salvation, so much as on 
the church, ministry and sacraments. Of course varying views of 
the sacraments have arisen. Even within one denomination these 
views may vary somewhat. For the most part what are called the 
confessional churches–those who have a confession of faith 
adhere to a certain view of the church which requires baptism of 
children in their infancy, whilst those who are not known basically 
as confessional churches, although some may have a confession, 
insist on baptism only being administered where there is a 
confession of faith in Christ. The two approaches are known 
generally as those of ‘infant baptism’ and ‘believer’s baptism’. 
These two titles can be misleading in that (a) Most churches 
baptising infants insist that it is primarily ‘covenant baptism’, and 
(b) The title ‘believer’s baptism’ seems to insist that all who are 
baptised have believed, which cannot of course be guaranteed. We 
will take a cursory look at both these views. 

(I) INFANT OR COVENANT BAPTISM 
For the denominations or church groups which hold a 

covenant view of baptism the explanation is quite simple. They 
see the congregation (qahal) of the OT being viewed as the true 
people of God. 
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It is assumed that those circumcised into the covenant can 
claim all the blessings of covenant. Paul teaches that initial 
circumcision of Abraham was the seal of God’s promise/s and 
Abraham’s faith (Rom. 4: 9–12). Hence baptism in the NT is 
viewed as the equivalent of circumcision in the OT Often 
Colossians 2:11–15 is used to show that the basic spiritual 
principle which underlies circumcision of the flesh in the OT is the 
same as that of baptism in the NT An examination of Deut. 30:6 
and Romans 2:25–3:4 shows that there have been those of Israel 
who were inconsistent with the true meaning of the circumcision 
they had had. Likewise many uncircumcised Gentiles lived as 
those who were circumcised Jews (cf. Ephes. 2:11, Phil. 3:2, Gal. 
5: 10–12), and in this sense were better than truly circumcised 
covenant–members. 

The conclusion we might draw is that (a) Many circumcised 
were not true Jews, ie. that they were not saved by God, and (h) 
That some who were uncircumcised were indeed counted as true 
Jews by God, ie. they were saved by Him. This would simply 
show that circumcision of itself could accomplish nothing. The 
same of course could be applied to baptism in the NT 

What, however, disturbs those who do not hold the covenant–
view of baptism is that the offer of life held out in baptism (in this 
case infant baptism) might lead the sponsors of the child, and 
ultimately the child itself to believe the act of baptism had 
necessarily regenerated the child. The question to be asked is, 
“Were those of the people of Israel sure that being circumcised 
and belonging to the commonwealth of Israel naturally brought 
them to regeneration, or belonging to Israel they had no need of 
regeneration?” The answer must be that often Israelites were 
called ‘uncircumcised in heart’, showing that ‘they did not obey 
the coven– 
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ants or offer acceptable sacrifices to God. Evidently 
‘circumcision of the flesh’ demanded a parallel ‘circumcision of 
the heart’ 

To understand fully the covenant of Israel we must understand 
that it was primarily a ‘people–thing’ and not an ‘individual–
thing’. The individual person had his personhood in the full 
context of his people. Hence Israel could be called ‘a holy nation’ 
(cf. Exodus 19:5–6, cf. Lev. 11:44, I Peter 2:9–10), whilst in fact it 
was often not experimentally holy. Circumcision brought a child 
into the area or sphere of the truth of God. Paul makes this very 
clear in Romans 3:1–4–“To them were committed the oracles of 
God”. Where else, then, would they discover the truth or be 
influenced by it? 

Covenant–baptists (to coin a term) point to I Cor. 7:10–16* 
where Paul believes that one spouse (or parents) sanctifies those 
immediately related to him or her. They speak of this ‘being holy’ 
as in fact accepted by God as being in the sphere of holiness, 
although there is no assurance that any of the persons in that 
sphere will necessarily be saved. 

The situation is conducive to any person being saved. 
Likewise baptism brings into the sphere of salvation as did 
circumcision, but it does not guarantee the salvation, of itself. 

Other points brought to bear are the numerous households that 
are baptised in the NT That of the Philippian jailer (Acts 16) is 
immediately baptised. Did all then consciously believe? Did all 
believe in the households when in fact households 

                                                 
* Those who hold believer's baptism views also use this passage to justify not 
baptising until a person consciously repents and exercises faith. They see the 
believing parent or parents as 'covering' the children. 
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not only consisted of the parents and children of a single 
(nuclear) family, but often of brothers and sisters of the parents, 
their children as well as many servants and their children? Did all 
these children believe? 

That the children of Christian parents believed they ‘belonged’ 
to the Christian community is made clear by such passages as 
Ephes. 6:1, “Children obey your parents in the Lot4 for this is 
right,” and Col. 3:20, which is worded the same. How do these 
children know they are in the Lord if they have not been baptised? 
So runs the covenant concept. 

Not all who baptise infants see it this way. Some believe that 
the church is not the equivalent of the old Israel, the people of 
God. They see it as a new body, and a new event. They see 
baptism as bringing the grace of baptism in forgiveness, cleansing, 
estrangement from the old world of Satan and demons, and they 
see the child brought into a new situation where it is not merely 
influential in bringing children to repentance and faith, but rather 
that the child has virtually experienced such, and so is regenerate. 
Some who hold this view distinguish between regeneration and 
ultimate salvation. They see regeneration as currently renewing 
the child, and that such renewal will climax in personal salvation. 
Others hold that salvation is assured by the baptism itself. 

Objectors to covenant–baptism disagree with the claim that 
circumcision and baptism are parallels. They often concede that if 
the two are parallel in principle that does not mean they should be 
in practice, since, to them, the order is “believe and be baptised”, 
not “be baptised and believe”. Further, they point out two grave 
problems:– (a) That children of parents who are not practising 
Christians are baptised, and that these are, in any case, 
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out of the covenant, and (b) That such baptism seems to 
remove the necessity for any acts of repentance and faith in Christ. 
They agree that infant–baptists do not all say this, but that the 
danger of misunderstanding makes it advisable not to baptise at 
infancy. 

Since there can be indiscriminate baptism of adults as well as 
of children this latter objection may not hold much value. The 
wrong use of anything (ie. its abuse) does not invalidate any 
custom if it is itself valid. For this reason those holding believer’s 
baptism point out that a newly–born child cannot have exercised 
repentance and faith, and is unconscious of the act of baptism. On 
the one hand it is forced upon the child. On the other hand it lacks 
personal commitment. 

(II) BELIEVER’S BAPTISM 
The case of this view is very clear in the NT In Mark 16:16 

the order is “He who believes and is baptised will be saved: but he 
who does not believe will be condemned”. In Matt. 28:19 it is 
written, “Go and make disciples of all nations, baptising them into 
the name of the Father, of the Son, and of the Holy Spirit”. In the 
Acts people believe and are baptised. Acts 2:38, 3:19, 8:12, 10:43 
–11:18, 16:31–33, amongst other references show the order very 
clearly, ie. “believe and be baptised”. It may well be that some 
gave indication of belief and so were baptised when in fact they 
had not believed, but that is a matter of indifference. The order of 
baptism was baptism only after belief. 

This same order is followed on mission–fields today. People 
believe and are baptised. It would seem, then, on every score, that 
the Biblical view is that of the believer’s baptism position. It 
would be difficult to deny this. At the same time 
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certain problems arise which have to be taken into 
consideration. They are as follows:– 
(a) Were children baptised with their household even if they had 

not personally come to belief, ie. did the parents make the 
choice for all in the household and hence all were included in 
the grace of baptism? 

(b) What of the children of parents, who believing, were baptised? 
When were they baptised? What evidence is there in the NT as 
to the time of their baptism? When was a child assured it was 
‘in the Lord’ (Ephes. 6:1)? Was this by simply being in the 
family? If baptism brings one into the body of Christ, then is 
one who is not baptised out of the body of Christ? 
 
The debates around these points are interminable, and will 

always remain so. We have little, if any evidence of infant baptism 
in the early history of the church. The Jews who used baptism and 
lustrations in their communities did not include children. It is 
claimed that infant baptism came with the incursion of pagan 
notions and practices. It is also pointed out that all the evidences 
we have for baptism in the first centuries are those of persons who 
have believed before being baptised. It is also argued that 
commonsense shows that to repent and believe is to enter into the 
genuine grace of baptism. 

It is doubtful whether the matter can be definitively resolved 
until all the elements that are in the thinking of covenant–baptists 
and believer’s baptists are clearly answered. No simplistic 
argument will satisfy both sides. That there are arguments for both 
sides is very clear, hence we should be slow to be scornful of the 
view we ourselves cannot hold. 
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APPENDIX TWO 

VARIANT VIEWS ON THE LORD’S SUPPER 
It must be recognised that with the centuries of Christian 

church history, variant views have arisen concerning the nature of 
the Lord’s Supper. These views are so shaped that they require 
detailed and careful examination. Where that examination has 
been lacking views have been ascribed to various churches which 
they do not, in all fairness, hold in that manner. For this reason we 
will not enter upon an examination of these variant views. They 
can be examined in compendiums of theology, and books which 
deal with historical theology. 

Briefly, the Roman Catholic view is noted for its emphasis on 
transubstantiation which is the claim that the bread and wine, 
especially at the point of consecration of the elements becomes the 
actual body and blood of Christ. This actuality is hidden under the 
accidents of the bread and wine (ie. colour, shape, etc.) so as to 
prevent problems in the eating and drinking of the Body and 
Blood of Christ. 

The Zwinglian view has sometimes been said to hold that the 
Sacrament is a ‘bare remembrance’ which benefits only by 
remembering that Christ died. Again this is a superficial view of 
Zwinglianism. Calvinistic or Reformed theology holds that Christ 
is truly present in the elements, but not after a bodily manner, nor 
‘in, through and under’ the 
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elements (consubstantiation) as Lutherans hold. 
His body is present in heaven, but the Holy Spirit lifts the 

communicant’s heart to behold and feast upon Christ, or brings 
Christ down to the believer. The Reformed view is ‘receptionist’ 
in that it demands faith and repentance on the part of the believer 
to effectively receive Christ and his benefits in the Lord’s Supper. 

Lutheran doctrine is consubstantiation. Christ is not present in 
a transubstantiationist manner, but his body is present ‘in, through, 
and under’ the elements. This, in practice, is difficult to define, but 
in fact both the faithful and the unfaithful partake of Christ’s body 
and blood when they eat and drink the elements. Those with faith 
receive to their benefit, and those without faith to their judgement. 

The Anglican views are generally two. Technically the 
Articles tie belief down to a view which is not wholly Calvinistic 
since there is no emphasis that Christ is made present to believers 
by the Holy Spirit. Article 22 says, “the body of Christ is given, 
taken, and eaten only after a heavenly, spiritual manner: and the 
means whereby the body of Christ is received and taken in the 
Lord’s Supper is faith”. The Anglican view then is receptionist 
whilst also being realist–dynamic, ie. that Christ is actually 
received, through faith, although not after a bodily manner. 

The second Anglican view is really that called Anglo–
Catholic, and it is not easy to define. It appears to claim that the 
priest, through the power given him by the apostolic succession, 
does on earth what Christ is doing in heaven in his glorified state, 
namely re–presenting his sacrifice to God. The priest does 
simultaneously on earth what Christ does in heaven and so the 
grace of the sacrament is 
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received by the faithful. Some rationalisation may relate to 
Hebrews, especially Hebrews 13:10, cf. 9: 24f. 

It is probably true to say that in practice most worshippers are 
simply obedient to the command, “This do in remembrance of 
me,” and trust that God will accordingly bless this obedience. 
What is certain is that those who share in the Lord’s Supper 
believe that whatever the modes practised or theological 
rationalisations held, God is the One who works, and faith in that 
Lord should accompany the fellowship the worshipper has with 
his Lord and fellow–members of the Body of Christ. 
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