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Preface 

TO BE READ, OF COURSE,  
AND REMEMBERED 

This book on ‘The Knowledge of God’ is simply a gathering 
together of various aspects of the nature, person and acts of God. 
 It is not intended to proclaim, declare or advise. Students are 
called to absorb the information given, work on it themselves and 
make it useful. 
 Sometimes we wish the teacher to be so vibrant and vital that 
the study will in no way be dull. It can scarcely be true that 
theological material should prove dull. However, our handling of 
it, whether we teach or learn, can be very dull. Let us repeat; the 
material is not dull. 
 Sometimes proclamation, declaration, exhortation (to advise, 
leading to action) are basic to source material. Then we should 
respond, whichever way we choose to respond, that is, for good 
or bad. We must not let such implied confrontation go ignored. 
 Much, if not most, of the material will have to be worked 
over. Students should go back to the Scripture references and 
read them, not merely as proof texts, but as the most valuable 
source and confirmation of the principles adduced. 
 We can never assess the value of a course such as this. 
Through it we may receive new information, new insights  
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and useful background material. It is often later that we perceive 
something of its value. 
 Most of all, we need to have the mind which does not subject 
God or His word to its scrutiny, but is humble enough to learn. 
Simple-minded acceptance is not called for, but humility is 
required. Where there is humility, there valuable understanding 
can be achieved . 
 So then, whether the material is attractive, fascinating or 
merely ordinary and informational, let us seek to use it so that the 
true knowledge of God may come to us, and not simply 
knowledge about  God, however useful that, too, may be. 
 

 

Prologue 

GETTING TO KNOW GOD 

In John 1:18 it is said, ‘No one has ever seen God. It is God the 
only Son, who is close to the Father’s heart, who has made him 
known.’ This means that in coming to know God we are 
dependent, in the ultimate, on Christ, the Son of God. 
 We will see that God has always, through many media, 
revealed Himself so that His creation may know Him. Not only 
does creation constantly declare the nature and glory of God, but 
God has sent His prophets; visited mankind with dreams and 
visions; sent angels; and done great acts of love, judgment and 
liberation. He has provided for His creation ceaselessly. 
Nevertheless, not until Christ came could the prophecies be 
fulfilled, the covenants come to completion and, most of all, 
could God be disclosed, walking and talking and acting in the 
very person of Jesus of Nazareth. In him we can come to know 
God. The topic of revelation of the Holy Spirit who came at 
Pentecost is Jesus the Son, and so, God the Father. 
 In 1 John 4:12 it is written, ‘No one has ever seen God; if we 
love one another, God lives in us, and his love is perfected in us’. 
The Scripture above (John 1:18) and this Scripture have one 
thing in common—‘No one has ever seen God’. They also have 
an equation. In the first, ‘The only  
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Son . . . has made him known’. In the second, ‘if we love one 
another . . . his love is perfected in us’.  
 Our important point is this: God reveals Himself. That 
revelation constitutes His grace towards fallen humanity. 
Through all the media He so graciously uses, we may come to 
know Him. Most incredibly of all, He uses us as His media. We 
know God not only through the Son but  also through the sons. 
He walked and talked and showed the Father. We walk and talk, 
in the Spirit of God, and show the Son and the Father. 
 We can look only to God to see His self-revelation. He 
directs us, also, to look at His redeemed children, His elect, and 
see the love of God within them, and in their fellowship and 
unity. Jesus reinforces this truth when he says: 

 
that they may all be one . . . so that the world may believe that you sent 
me . . . that they may become completely one, so that the world may know 
that you have sent me and have loved them even as you have loved me 
(John 17:21–23). 
 

 We, in loving one another, constitute a useful and powerful 
revelation of the Father-God, who is love. 
 Let us then press on to know God, and also, to know one 
another. 

 

STUDY ONE 

Can a Man, by Searching, 
Find Out God? 

INTRODUCTION TO THE SUBJECT 

Our subject is ‘The Knowledge of God’. This can mean a number 
of things, such as knowing about God; researching men’s 
accumulated knowledge or ideas concerning God; the 
phenomenology of religion; and so on. All of these elements may 
prove to be interesting and, in some cases, fascinating. However, 
we see true knowledge of God as actually knowing God Himself. 
Many may reject even the possibility that God exists, and those 
who admit the possibility may yet consider that it would not be 
possible for man to know God, especially on the basis we are 
about to propose. We propose that true knowledge of God is 
actually knowing Him by being in a relationship with Him. In 
other words, we pose the interesting idea that true knowledge is 
primarily relational, as against being merely notional. 
 If we think about our relationships with human beings, we 
can see that we can gather a great deal of data concerning 
mankind generally, and also can observe the special behaviour 
and life patterns of any person in particular.  
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However, deeper knowledge of any person is withheld where a 
close and intimate relationship is not established. Also our 
personal bias or prejudice may give us false ideas of any person. 
Of course, assuming God exists, it could also be the same about 
Him. We might be prejudiced against Him or have a bias towards 
Him for certain subjective reasons. We can know neither God nor 
a fellow human being until we relate to them. This does not mean 
we will be delighted with what we discover in that relationship, 
but at least we will have begun knowing that person. 
 In our studies on this subject we believe we have a whole 
host of material we can use in accumulating knowledge which is 
notional or propositional, and perhaps, given substantial proof, 
we may be delighted and even astounded at what we can 
discover. This surely is the case in anthropology, with its vast 
areas of research such as physiology, biology, psychology and so 
on. However, many who are deeply impressed by man as a 
creature can, in fact, be quite bitter about humanity as a whole, 
and even hate when they have to relate to particular persons. 
 The resource materials which we will use will be primarily 
those presented to us in the Scriptures. The Scriptures, as such, 
do not make theological statements, but statements which our 
discipline of theology turns into theological concepts and 
propositions. They are our reflections upon the substance of the 
material given to us. For this reason we must always make 
allowance for subjective prejudice or bias in examining them. We 
may come to varying conclusions as a result of studying them. 
One thing is obvious, however, that as we compare the results of 
our studies, certain clear facts will emerge which are indis-
putable. We may not accept these facts. We may even think that 
they are weird, or foolish, or unacceptable, but we will be in no  
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doubt that they are what the Scriptures present. They may rarely, 
if ever, agree with objective research concerning God which is 
made outside Scripture. That does not really matter. We are 
concerned, primarily, with obtaining a biblical view of God, and 
no one is forced to accept this as the only and authentic view, 
much as the Scriptures may assume it to be. 

THE RESOURCE MATERIALS OF 
THE SCRIPTURES 

General Revelation 

 Most Christian doctrines and propositions, in fact all of them, 
emerge from the Scriptures. The practice of these principles, or 
the use of them in determining behaviour, is something beyond 
the Scriptures, even if consistent with them. It is necessary, then, 
to realise that views of creation, of the nature of God and man 
and of the history of the world are determined for believers by 
what they read in Scripture. Their interpretation of Scripture, that 
is, their use of the source materials, may be quite deficient, but 
they are bound to draw upon them to have a biblical view. 
 An example of this is the claim in the Bible that creation 
reveals the nature of God. Many Christians think they have seen 
God in creation and know He is there, and that this knowledge 
has come to them apart from the Bible because it is a simple fact 
of the universe. Yet they are wrong, as we will see. Man would 
not conclude the nature of God from looking at creation. He has 
to draw the reality of this fact from the Bible. If the Bible is not 
stating a truth, then man could well be wrong. Particularly in 
Western cultures we  
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fail to realise how much our cultural patterns of behaviour and 
thinking have been influenced by the Judaic–Christian Scriptures. 
 On the practical side, we will see that our resources speak of 
God as Creator, as the One who continually relates to the affairs 
of creation, and of man in particular. He determines the course 
and goal of events. He Himself acts quite visibly and powerfully 
in the affairs of men and nations. His acts portray the kind of 
Being He is, and He Himself interrupts what seems to be the 
normal fixed order of universal laws in order to bring special 
communications and revelations to mankind. We refer, of course, 
to celestial visitants (e.g. angels), prophets and even the Messiah. 
 Whatever may be the proofs of the materials at hand, or the 
final conclusions to which they lead us, it does not really matter. 
Anyone examining them will be deeply moved by the proposition 
or thesis of Scriptures which must emerge. It is this: God creates 
with a view to the end goal or conclusion of creation. He has His 
special plan for what He has created. It will ultimately be a 
successful and eternal universe. It will be wholly moral. It will 
completely reflect His own innate glory. The highest of its 
creatures will be man, and the harmony of all things, in the 
ultimate, will be the successful and total reflection of the nature 
of God. 

‘CAN A MAN, BY SEARCHING, 
FIND OUT GOD?’ 

This question was posed in the midst of Job’s dilemma. He was 
suffering. He needed to understand God in regard to his own 
suffering. Hence it is asked, ‘Can you find out the deep things of 
God? Can you find out the limit of the  
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Almighty?’ The further question is asked, ‘What can you know?’ 
What indeed! The only conclusion we may come to is that at best 
a man can only know God as a man can. If he possessed 
godhead, then he would know God on another level. He does not 
possess godhead, hence he knows from the vantage point of a 
man, and this is all he needs to know. This ties in partly with 
Deuteronomy 29:29 which says, ‘The secret things belong to the 
LORD our God, but the things that are revealed belong to us and 
to our children for ever, that we may do all the words of this 
law’. The meaning is that true knowledge is vital and known pri-
marily in the use of it. To the Hebrew, esoteric knowledge of 
God was an unknown element. 
 The primacy of the knowledge of God is often seen in 
Scripture. The famous statement of Jeremiah shows that man 
must primarily glory in his knowledge of God:  

 
Thus says the LORD: Do not let the wise boast in their wisdom, do not let 
the mighty boast in their might, do not let the wealthy boast in their wealth; 
but let those who boast boast in this, that they understand and know me, 
that I am the LORD; I act with steadfast love, justice, and righteousness in 
the earth, for in these things I delight, says the LORD (Jeremiah 9:23–24, 
emphasis mine). 
 

To know God, then, is to know His character, and know it by His 
actions. This is why, in Exodus 33:17 – 34:9, God shows His 
glory, not merely as some brilliant radiance, but in His 
communicated word as He is: 

 
The LORD, the LORD, a God merciful and gracious, slow to anger, and 
abounding in steadfast love and faithfulness, keeping stead- 
fast love for the thousandth generation, forgiving iniquity and 
transgression and sin, yet by no means clearing the guilty (Exodus 34:6–7). 
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 The indispensability of the knowledge of God is also shown 
in Scripture. In Hosea 4:1–2, 6, the prophet shows that the level 
of iniquity and violence in the land is the equivalent of the people 
not knowing God. He says, ‘There is . . . no knowledge of God in 
the land. Swearing, lying and murder, and stealing and adultery 
break out: bloodshed follows bloodshed’. God says, ‘My people 
are destroyed for lack of knowledge; because you have rejected 
knowledge, I reject you’. The prophet, in showing that immoral-
ity issues out of not knowing God, cries to his people, ‘Come, let 
us return to the LORD; for it is he who has torn, and he will heal 
us; he has struck down, and he will bind us up . . . Let us know, 
let us press on to know the LORD . . . he will come to us like the 
showers, like the spring rains that water the earth (Hosea 6:1, 3). 
 The actual deeps of God are hidden from man, but in 1 
Corinthians 2:6–14 Paul says the Spirit searches the deeps of 
God, just as a man’s spirit searches his own deeps, and the Spirit 
communicates to us ‘what no eye has seen, nor ear heard, nor the 
human heart conceived’. These deeps can be known by man, and 
he must know them or perish. His knowledge of God is an 
experiential and relational one. It is personally knowing God. To 
know Him and His Son is in fact the very nature of life eternal. It 
is relational life. (See also 1 John 5:20.) 
 What, then, is the answer to the question, ‘Can a man, by 
searching, find out God?’ The answer is, ‘Yes, he can, since God 
reveals Himself’. At the same time, the Scripture says, ‘there is 
no one who seeks God’ (Romans 3:11; cf. Psalm 53:1–2). It also 
says, ‘no one has understanding [of God]’. How, then, is it that 
man, created by God, does not know Him? 
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MAN, HAVING KNOWN GOD, HAS LOST 
THE KNOWLEDGE 

We have to make certain things clear. We must admit that man 
can only know God as a man, for that is what he is. For example, 
he is a creature knowing the Creator. At the same time he is a 
different sort of creature from others. Hence he will know in a 
different way from them. An overall study of Scripture will show 
that the Bible is a unity and, in fact, a remarkable unity. We have 
to see it as a unity before we can understand what it is all about.1 
 When we see, from all Scripture, that God is Father, and 
King over all the earth, then we can see that man, made in the 
image of God, reflects God’s Kingship in his servanthood, and in 
his sonship of God in the light of God’s Fatherhood. We mean by 
this that man knew God in at least three relational elements: 
  
(a) As a son to the Father (filial—of family relationship). 

  
(b) As a servant to the King (obedient). 
 
(c) As a creature to the Creator (contingent—subject to or 

dependent on). 

                                                 
1 The hermeneutic or biblical principle of interpretation which we take in this book 

is as follows: Scripture is an integrated unity. Reading from Genesis to Revelation also 
demands we read from Revelation to Genesis. Therefore, when we find things out 
towards the end of the Bible, we have a right to see that they obtained even before they 
were revealed. For example, in the New Testament God is Father and, very plainly, 
Redeemer. Both these elements show in the Old Testament, but blossom fully in the 
New Testament. Yet God has always been Father and Redeemer. Hence He is these at 
the beginning of time. Such (hermeneutic) understanding helps us to see the nature of 
God’s operations at any point. We can come back to the particular from the general, 
and throw light on the particular from that general understanding. 
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 Whilst God is other than man, man is like God since he is 
made in His image. Hence we say, ‘Everything that God is, man 
is like that; and anything that God is, man is none of that’. All 
that man needed to know as a son, a servant and a creature, he 
knew by direct relationship with God. He certainly was a special 
creature, for the Scripture speaks of him being ‘a little lower than 
God’, and as actually being ‘the image and glory of God’. (See 
Genesis 1:26; 1 Corinthians 11:7; cf. Psalm 8:5ff.; Luke 3:38; Acts 
17:28.) 
 We now look to see how man lost his knowledge of God. If, 
as we claim, knowledge is primarily relational, then it must mean 
that man knew, in relationship, the elements of God’s 
Fatherhood, Creatorhood and Kingship. He would know these by 
being in accord with God, by relating to Him in the practice of 
obedience. He would also realise his own contingency. The 
temptation by the serpent to man was that he would lose his 
contingency, that he would become uncontingent, that is, self-
dependent. Of himself, he would know good and evil. This would 
mean a rejection of his contingent state, that is, his relationship 
with God as it had been through creation. 
 Another way of saying this is that he died in relation-ship to 
God. God had warned him he would die.Second Corinthians 5:15 
shows that through the Cross man is restored to God. In the Fall, 
however, he died as a person, accepting his necessary 
contingency. Whilst Acts 17:28 (plus common sense!) tells man 
he is contingent upon God for continued existence, yet he has lost 
life as such, for life is a living (voluntary) relationship with God. 
Man now did not know God. He became fearful and guilty, 
seeking to hide himself. So much for his anticipated godhead! 
Far from gaining godhead, he had lost true manhood. He was 
now not man, but fallen man. 
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THE CONTINUING REJECTION OF 
THE KNOWLEDGE OF GOD 

Romans 1:18–32 tells the state of man in his rejection of God. 
First, he had to reject the knowledge of God, otherwise he would 
be confronted by this knowledge and, of course, God. There 
would be moral confrontation and demand, to which man does 
not wish to accede. He does not wish to be filial, obedient and 
contingent. He wishes to live in the illusion that he is none of 
these innately. Hence to know God would bring immediate and 
shattering disorder to his re-rationalised theology, anthropology 
and cosmology. He had to re-rationalise his universe. 
 The stages by which it happened are as follows:(i) rejection 
of the nature of God; (ii) re-ordering of the universe to except 
God from it, hence, ‘he changed the truth of God for a lie’; (iii) 
re-rationalisation necessarily brought in the gods—idolatry; (iv) 
the ‘new’ order of his universe was against Genesis 1:31; one 
could now accept immorality, that is, the licentious use of the 
body for ‘sex’; (v) sexual immorality was followed by sexual 
perversity and deviations; and (vi) this was followed by a break-
up in relationships. The norm of obedience to authorities, and the 
sharing of relationships, now became a dreadful mixture of 
disobedience, rebellion and breakdown of relationships. In this 
was disobedience to parents and hatred for God, with a 
determination, also, to blot out any knowledge of God. As a point 
of interest, Paul tells us that God actually gives man up to his 
rejection of the knowledge of God, and so man successively 
worsens. 
 This does not mean that men are not religious. Idolatry is a 
large part of man’s history. Whilst today he seems to be de-
theologised, in fact he is as religious as ever. He  
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makes gods of his ideologists, leaders and possessions. His 
religious rationalisations over a number of millenniums are quite 
brilliant. Idolatry can be said to be a fragmentation of God, and a 
re-assembling of Him in forms which are more rational to 
rebellious man. It is interesting to note that much idolatry has no 
moral connotation, and often to the contrary. 

 MAN’S INABILITY TO KNOW, THAT IS, TO ATTAIN 
TO THE KNOWLEDGE OF GOD 

We will see that God continually reveals Himself through many 
media. Man will hear His voice in none of them. ‘there is no one 
who has understanding [of God]: there is no one who seeks God’. 
Whilst this sounds too absolutist, yet it is the truth. Men are 
seeking gods, lords, rationalisations, but Romans 1:l9ff. shows 
that their minds are darkened and foolish. It is not that men 
cannot be brilliant. They often are. It is simply the bias or trend 
of their thinking which is false. 
 When in Isaiah 55:8–9 God says that His thoughts and ways 
are not man’s thoughts and ways, ‘For as the heavens are higher 
than the earth, so are my ways higher than your ways and my 
thoughts than your thoughts’, He means that not only is His 
thinking higher than that of man, but that there is also something 
in man which prevents him understanding. It relates very much to 
what Jesus said, ‘Let anyone with ears to hear listen!’ This means 
that man could know very much more than he knows, especially 
concerning God and the universe, if he would listen. 
Understanding is not so much a matter of the intellect as it is a 
matter of the will. 
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 What we have to understand is that the fracture of the 
relationship between man and God in the Fall has made its 
permanent effect upon humanity. Man is not now an essentially 
spiritual creature. He is known as the ‘natural man’ (Greek: 
psusikos anthropos), and cannot receive the things of the Spirit, 
that is, ‘the depths of God’. As such, according to Christ, he must 
be ‘born from above’, or ‘born again’. When this happens, he 
becomes ‘a new creation’. Until then his knowledge of God 
remains impaired. 

 CONCLUSION: MAN NEEDS 
 THE REVELATION OF GOD 

We have said that the knowledge of God is indispensable to man 
to be truly man. He must relate, as a man, to God. He must know 
Him. This, man refuses to do because of the accompanying moral 
demands and commitment required of him. Having rejected the 
true knowledge of God, he cannot (i.e. will not) come to the 
knowledge of God. If God abandons him, he is finished. He will 
perish. He may even continue to exist, but he does not really live. 
 The truth, as the Scripture reveals it to us, is that God, in 
many ways, keeps on communicating with man, and revealing 
Himself to man. Man may be deaf, blind and unresponsive to 
Him, but ultimately, man must either respond to these 
revelations, or reject them deliberately, in which case he courts 
his own ultimate judgment. If he hears, he comes to very rich 
knowledge of God, experimentally, intellectually and 
relationally. At this point, he returns to what it is to be a man. He 
comes afresh to be son, servant and creature. He comes to be 
man. 



 

STUDY TWO 

God Reveals Himself: Man 
Receives or Rejects (l) 

MAN NEEDS REVELATION 

Has man so rejected God that he no longer knows God in any 
sense? Is the image of God so defaced that man is utterly other 
than that image? Can man get to a place, even in wickedness (cf. 
Romans 1:28), that he does not know God in any sense? Can he 
so alter the basic and true cosmology, anthropology and 
theology, as it fits God’s original creation, that he is no longer 
conscious of the true nature of things? The answer to all these 
questions we assert is ‘No!’ 
 It is interesting that when, in Jeremiah 17:9, Proverbs 25:26, 
and Mark 7:21f., we read of the corrupt heart, and so adduce the 
doctrine of total depravity, yet it is also interesting to know that 
fallen man speaks of ‘good and evil’. In some sense he has 
become like God, ‘knowing good and evil’ (Genesis 3:22). His 
perception is wrong when he calls good evil and evil good, 
darkness light and light darkness (Isaiah 5:20–23; cf. Matthew 
6:22–23). Yet he is still speaking in categories of good and evil. 
Universally, the religions of the world attest to some concept of 
good and  
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evil. Even certain existentialists who assert that ‘this existence is 
absurd’, are really saying there is some (good) system by which 
this present one may be called absurd. It is also interesting that 
the Scripture nowhere states explicitly that man has lost the 
image of God. In fact, it appears to say the opposite, as is seen 
from Genesis 9:6, and 1 Corinthians 11:7 (cf. Psalm 8:5), where 
man is called the ‘image of God’. We can understand that God 
does not look upon fallen man as truly man, and that when He 
addresses him as man, He speaks to him as though he were what 
he ought to be. Indeed, His moral laws are always calling man to 
obey the true levels of good and righteousness. 
 The passage of Romans 1:18–32, which is possibly the 
deepest statement of fallen man’s depravity, has a number of 
clues to man’s moral perception. Verse 18 says ‘by their 
wickedness supress the truth’, meaning that they know what the 
truth is, and set about suppressing it. Obviously they do this by 
doing the exact opposite to the truth, that is, hate where they 
should love, are impure where they should be pure, and so on. 
Yet they have to know what the truth is so that they may subvert 
it. Verse 25 says they ‘exchanged the truth about God for a lie’. 
Again they must have known the truth to exchange it. In verse 
32, Paul says that even those who are of a wicked mind (v. 28) 
know that they who do evil are worthy of death, that is, are under 
judgment. This is reinforced by a reading of Ezekiel 18, where 
the child discerns the nature of its father and chooses either to 
follow him or go the opposite way, that is, choose for good or 
evil. 
 Again, in Luke 11:11–13, Jesus points out that even men 
who are fathers and are ‘evil’, nevertheless know how to give 
good gifts to their children. He agrees that their giving  
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is reasonably good. Hence, we come to the conclusion that man, 
whilst tainted with evil, is not so far gone that he cannot 
recognise in some way, however deficient it may be, the 
categories of good and evil. So we conclude from this that man is 
a candidate for the knowledge of God. We bear in mind all that 
we have said in the previous study about him being dead, 
relationally, to God, and not understanding, and not seeking 
(Romans 3:11), yet we maintain he is a candidate for knowledge, 
even if he does not apply for that candidature! 
 Finally, we say that man is essentially son, servant and 
creature. By ‘essentially’, we mean he is creationally structured 
this way and his rebellion is a sort of dislocation of his true self, a 
constant existential awryness from which comes his guilt and 
tension. The structures are there to rehabilitate him, just as the 
picture of a derelict house indicates the basis for rehabilitation. In 
fact, man cannot be happy in his rebellious and unnatural 
condition. In this sense he has much ‘going for him’, even though 
he has much ‘going against him’. The basis, from creation, is 
present in him, upon which the Spirit of truth may come and do 
his will. 

GOD AND HIS REVELATION 

Theology often speaks of two actions of God in revelation, these 
being called general revelation and special revelation. The first 
relates to God’s Being, and the truth of it, coming to man through 
nature or creation. The second is God’s so-called intervention in 
history to effect the redemption and salvation of man, through the 
events of Christ and the ministry of the Holy Spirit. 
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General Revelation 

 We have, in fact, discussed general revelation in the section 
above. We have said that man is not so far gone that he knows no 
truth whatever. In opposing it, he must know something of what 
it is. However, there are other objective evidences in addition to 
this; the prime one being set out in Romans 1:19–20: 

 
For what can be known about God is plain to them, because God has 
shown it to them. Ever since the creation of the world his eternal power 
and divine nature, invisible though they are, have been understood and 
seen through the things he has made. So they are without excuse. 
 

The substance of this is: (i) God always shows Himself by 
creation, and in a way that man can know; (ii) what can be 
known is His Godhead; what more is there to know, since this 
will contain all of the nature of God; and (iii) it is not because 
things have been made that there is a Maker. It is the kind of 
things, and what they are and do which indicate the nature of 
God. Hence, Psalm 19:lf. says that the heavens declare the glory 
of God and the firmament shows His handiwork. It is what they 
are which declares who He is. 
 Nor does the matter end there. The moral nature of things is 
written on men’s hearts. Man may be immoral, but never amoral. 
He may be lawless in that he opposes law, but never lawless in that 
law is not part of his being. He has law and conscience presented 
to him, and in some way this must correspond to ‘things as they 
really are’. When man manipulates his conscience and 
irrationalises or re-rationalises the law, then he does damage to 
himself, but he is not without law concepts, or moral elements 
(cf. Romans 2:14–15). 
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 On the basis of what is called general revelation, Paul speaks 
to those at Lystra who are pagans, telling them of the goodness of 
God who never leaves Himself without a witness (Acts 14:17). 
He says the very goodness of God is the witness, it witnesses to 
His nature. That is, God gives good seasons, and satisfies the 
heart with food and gladness. In Acts 17:24–28, Paul makes it 
clear that it can be seen that God gives to man ‘life and breath 
and everything’. These things exist: who, then, gives them? 
Answer: God! Then see what kind of God He is! 
 In this sense there is a general revelation. This is affirmed by 
the fact that man generally believes that there ought to be good 
and that justice and law are essential ingredients of a reasonably 
operable world and society. He accepts that creation works 
according to certain principles. Even to be atheistic is not to 
reject these facts. Man reasons, as reason is not necessarily 
impaired by the Fall. It is its direction or bias which is at fault. 
 Our main point is simply this: the Holy Spirit has certain 
elements to work on in man in order to bring to him the 
knowledge of God. He is the Spirit of truth, and truth in the 
ultimate, being ‘things as they really (essentially) are’, cannot be 
denied. It can be rejected, but somewhere, somehow, there is a 
recognition of its reality, however much that reality may be 
denied. 

Special Revelation 

 In actual fact, it is not possible to separate general and 
special revelation, for they are all part of an unceasing and ever 
on-going action of God in communicating Himself. We will see 
later that He is also a God who hides Himself, but He has ever 
communicated Himself by creation. In fact,  
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in one way of speaking, it is impossible for Him not to do so, 
seeing He is Creator. 
 What makes general and special revelation the one, is the fact 
that although creation from one point of view is a fixed order 
(see Psalm 89:36–37; 148:5–6; Jeremiah 31:35–36), yet creation 
was made, not with a view to being a sustained status quo, but as 
a creation which moves towards its given goal, so that all its 
events (including Fall, Flood, Abrahamic Covenant, Israel, Christ 
and his incarnation, life, death and resurrection) are as much a 
part of God’s revelation as are things which we call ‘general’. 
These general things are but part of the entire revelation given by 
God. 
 At the same time, it is evident that within creation are men, 
and some of these often prophesy, saying God has given them 
His oracle (truth). Angelic visitants come to some people. 
Prophets and others have visions and dreams. Sometimes God 
lets drop names which reveal something of His nature. Even the 
giving of the law reveals something of His righteousness 
(Romans 3:19–21) and the sacrificial cultus reveals what God 
does about guilt, grace, forgiveness and thanksgiving. God 
Himself acts, not only creationally and providentially, but also 
salvifically. This means He is ever present, and when, eventually, 
He sends His own Son in human flesh, He is really ‘invading’ the 
scene of His own creation. This so-called invasion alters 
markedly the stream of human events, and even then His Holy 
Spirit further changes the events of the world. God keeps 
working through the agency of the Church which itself is led by 
the Spirit as its Guide and by the Son as its Lord. Hence, there is 
always a high level of revelation. 
 Yet since God has planned it this way, there is no actual 
invasion by the Son incarnate. This is simply the next epoch of 
the true, planned events within time, by the  
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Sovereign King and Father. The normal course of the world is 
not interrupted. This is its normal course! No expedient is 
designed for a special contingency. True history, rightly 
understood, needs one Abraham, one Covenant, one Israel, one 
Messiah, one Cross, Resurrection and Ascension. It requires one 
operative Holy Spirit, one holy Church and one climax to all its 
events. This is the true revelation, that is, the ‘general’ and the 
‘special’ in the one (intended) blend. 

 GOD THE REVEALER OF HIMSELF 

‘The God of glory appeared to our ancestor Abraham.’ This 
statement (Acts 7:2) tells us that God did not hide Himself. 
Moreover He appeared to our father, Abraham. That puts it in a 
very human context. Also, He is the God of glory, not just one of 
the ‘gods’, of which there are many. In Deuteronomy 29:29 we 
read, ‘the revealed things belong to us’. The idea of revelation is 
that something is unveiled which was hitherto (for some reason) 
hidden. In Genesis 35:7 we see Jacob building an altar at Bethel, 
‘because there God had revealed himself to him’. In Genesis 
35:9, God appears again to Jacob. Prior to the Fall, Adam walked 
with God in the Garden in the cool of the day. In Genesis 5:24 
we read that Enoch walked with God. Evidently God revealed 
Himself to him. 
 In Isaiah 45:15 it is said, ‘you are a God who hides himself’. 
This can mean, in its context, that God worked secretly against 
Egypt for Israel’s sake. It can mean that the Egyptians saw the 
true God as inscrutable, or it can mean that He is beyond man’s 
knowing. However, there is also another way of saying much the 
same thing. In Psalm  
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18:25–30 the writer says that as we look at God so we know 
Him. That is, ‘with the pure you show yourself pure; and with the 
crooked you show yourself perverse’.(cf. Titus 1:15). God only 
hides Himself from those who hide from Him. Isaiah 59:2 says, 
‘your iniquities have been barriers between you and your God, 
and your sins have hidden his face from you’. In this sense God 
is always the God who reveals Himself. Man as a created, living 
person is always contingent upon God, and must see Him and 
know Him and so retain his own true and integral being. Of 
course he does not, but that does not mean God denies him the 
opportunity of knowing Him. 
 In following studies, we will see the modes of revelation, but 
what concerns us in this study is the fact that He continually 
reveals Himself. In this regard we have a double problem. The 
first is that man has rejected the creational, personal revelation of 
God to man. The second is that God’s revelation would, in one 
sense, never be a total revelation until God had completed His 
plan for His creation. In this sense, revelation would have to be a 
continuing thing, completing itself at the end time. It is quite 
clear from Scripture that there are epochs in God’s history, 
especially when we see history as salvation history. It is also 
clear that various aspects of the nature of God are revealed in 
such epochs. Not even the prophets knew of the elements which 
they sometimes prophesied, as will be seen in 1 Peter 1:10–12. 
The principle is enunciated in Hebrews 1:1–2, where it is said 
that God spoke in various ways and at different times to our 
ancestors by the prophets, but that in these last days He has 
spoken to us by a Son. John 1:18 goes as far as to say that no 
man has seen God at any time, and that now the Son has revealed 
Him. In Ephesians 3:7–11, Paul speaks of the plan of God which 
has been hidden for ages,  
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but is now being declared. He says the heavenly powers are now 
coming to know this ‘wisdom of God in its rich variety’. Hence, 
we conclude that the revelation of God is as follows: (i) to the 
rebellious and disobedient, the active nature of God is a hidden 
matter, although the effects of that nature are not hidden; (ii) to 
the believer, God is revealed, but as to faith, not as to sight; and 
(iii) at the end time we shall see Him (Revelation 22:4; cf. 1 John 
3:2), but then not by faith but by sight. We shall know even as we 
are known (1 Corinthians 13:12). This is important. It means the 
God of glory has appeared, not only to Adam, Enoch, Abraham, 
Jacob and others, but has also revealed Himself to man. 
 We are now ready to see the modes of God’s revelation of 
Himself. 

 

STUDY THREE 

God Reveals Himself: Man 
Receives or Rejects (2) 

GOD’S PURPOSE IN REVELATION 

It is evident that God has created man for His own glory, that is, 
to reflect it. It is also clear that when the creation is released into 
its full operational state, without hindrance, and man is fully 
glorified, that the true glory of God will be made manifest. 
Hence, even the glory of the original creation could not fully 
explicate the glory of God as it will appear at the end of time. 
That glory was, of course, present at creation. However, 
according to Ephesians 1:4–14 (cf. Isaiah 43:6–7), God had 
planned the full revelation for glory at the end time, and this 
would, of course, show His grace and kindness towards sinful 
man. It would also vindicate His nature in the light of the events 
which will have taken place by that time. We therefore conclude 
that God’s purpose in revelation is to utterly unveil Himself to 
His entire, adoring creation. 

 CREATION ONE OF GOD’S MODES  
OF REVELATION 

The Scriptures say, simply, that nature declares the glory of God. 
One possible version of Isaiah 6:3 is, ‘the whole earth  



 THE KNOWLEDGE OF GOD 

 22 

is the fullness of his glory’. In any case it says, ‘the whole earth 
is full of his glory’. Even the fact that creation is subjected to 
futility does not alter the truth that creation is the reflection of the 
nature of God, and hence is His glory. Psalm 19:1–4 says that the 
heavens declare the glory of God, and the firmament shows His 
handiwork. It adds that whilst there is no human voice, yet there 
is a voice which goes out, continually, to the ends of the earth. 
This, incidentally, is quoted in Romans 10:18, and may possibly 
refer to this communication of God. In Romans 1:19–20, Paul 
speaks of an original knowledge of God:  

 
For what can be known about God is plain to them, because God has 
shown it to them. Ever since the creation of the world his eternal power 
and divine nature, invisible though they are, have been understood and 
seen through the things he has made. So they are without excuse. 
 

Paul is saying that the creation clearly reveals God, although He 
is, from the point of view of material things, invisible. 
 A closer look shows us that Paul is not saying that the fact 
that things are made reveals a Maker, but that the mode or modes 
of things which are created things, reveal the nature of the 
Creator. What they are, what they do, how they relate, their 
function and so on, reveals the Being of the Creator. Paul talks of 
His ‘eternal power and divine nature’. It is not just that He has 
power to create, and so creates, but His power manifests itself in 
the kind of creation, that is, how all things function. 
 We now have a number of things to consider, namely, the 
order of creation; the creation which is man himself; the fact and 
purpose of creation; the continuing functional order of creation; 
and finally, the moral nature of this  
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functional order. These, seen and understood, are elements of this 
mode of revelation, creation. 

The Order of Creation 

 The Scripture tells us that when God created, He saw at the 
end of each period that ‘it was good’ (cf. Genesis 1:10, 12, 18, 
21, 25). When He had completed creation, He saw that ‘it was 
very good’. This means the whole was a full, functional creation, 
each element relating to the other: as in Ecclesiastes 3:11, ‘He 
has made everything suit-able [appropriate] in its [own] time’. 
Or, as Paul says (1 Timothy 4:4), ‘everything created by God is 
good’. Notice that in Acts 14 and 17, Paul seeks to show the 
pagans that the order of the universe is good and benevolent, God 
being in the operation of (functional) goodness. 
 In Psalm 104, amongst other Scriptures, we gather that 
creation has a most gracious and functional order. This relates to 
the heavens and the air; the earth, its hills, land and seas; the 
animal inhabitants, the vegetation for man and beast, provision 
for all animals; man and his life; continuing providence, 
sustaining of all things. Because of his reading of this creation 
(‘in the things that are made’), the psalmist says, ‘O LORD my 
God, you are very great. You are clothed with honour and 
majesty’ (v. 1), and ‘O, LORD, how manifold are your works! In 
wisdom you have made them all (v. 24).  

The Creation Which Is Man 

 Genesis 1:26f. (cf. Psalm 8:5f.; 1 Corinthians 11:7; Hebrews 
2:5ff.), shows us that man is made in the image of God, and 
being part of creation he must, in a very  
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wonderful way, reveal something of the nature of God. As God is 
the fountain of life (Jeremiah 2:13), so man, too,  
has the same issues of life flowing from him (Proverbs 4:23), 
although, of course, in contingency upon God. Nevertheless, 
unfallen, he is part of the revelation of God. Even fallen, he 
brings through elements of the Creator  
(1 Corinthians 11:7). 
 To these important elements of creation we can add a third. 
Of course we have to be told them, but they are part of the 
creational revelation. This brings us to the third element. 

The Fact and Purpose of Creation 

 Revelation 4:11 portrays the celestial creatures singing the 
praises of God, and saying, ‘by your will they existed and were 
created’. This means that God has created them for His purpose. 
That creation exists must always confront man, and he must seek 
an explanation. If he reads creation, he must see it has purpose. 
He does not necessarily do this, and in fact, whilst purpose is 
there, we need the Scripture to tell us. Scripture tells us that 
creation was not brought into being for other than God’s final 
purpose for it, namely to be the home of His elect family (cf. 
Revelation 21 – 22; Isaiah 66). Hence, the ultimate glory of God 
which will be shown to be the true purpose of creation. Romans 
8:18–25 shows that creation will be gloriously free, and total, and 
eternal. Hence, when 1 Peter 4:19 calls God ‘a faith-ful Creator’, 
it means all in creation is good, and that the Creator must fulfil 
His purpose for it. As we will see, this includes the redemption of 
man, for such is essential for the release of creation. When 
creation ‘succeeds’, then God is truly vindicated as Creator. 
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The Continuing Functional Order 

 We have already seen from the order of creation that 
everything was good, and by good we mean, ‘functionally good’. 
Further to this, in Psalm 89:36–37, 148:5–6, and Jeremiah 31:35–
36, we see, amidst other references, that there is nothing 
capricious about creation, and hence about God. He is ‘faithful 
Creator’ and so Jeremiah 31:35–36 speaks about a fixed order. 
The principles of creation do not change. Man is not in a 
bewildering world. He may project human qualities into creation 
and imagine God is cruel or vindictive or silent, say, as the ocean 
or as the winds, but that is his incorrect interpretation. Man can 
rest, knowing the order is fixed. This in itself should com-
municate much about God to man. 

The Moral–Functional Order 

 The functional order has its principles. Where man is 
concerned, these may be called ‘moral’. We mean that the basic 
laws for human living are the expression of the true order of the 
universe. Hence, the ten commandments are creationally 
structured. Lying, killing, stealing, idolatry, irreverence for God 
and true authority are against the order of the universe. Man of 
course has rejected such, but when he obeys these, he begins to 
discover the true nature of God as revealed to him in obedience. 
 Evidence of the truth of our claim is found in the fact that 
Jesus sums up all the law, and even the prophets, as being 
contained in the law of loving God, oneself, and others. Paul says 
the whole law is summed up in the statement, ‘You shall love 
your neighbour’, whilst he further says that ‘love is the fulfilling 
[or, fullness] of the law’  
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(see Deuteronomy 6:5; Leviticus 19:18; Mark 12:28ff.; Romans 
13:9f.; Galatians 5:14). 
 We may conclude, then, that creation with its brilliant variety 
of species, kingdoms of mineral, vegetable and animal creation, 
with rational creatures both earthly and celestial, is indeed a 
wonderful expression or revelation of God, rightly read and 
rightly understood. As we have seen from Psalm 19, this voice of 
revelation is never silent, day or night. It is only man and evil 
powers who are unhearing. 

 THE WORD OF GOD IS ANOTHER OF HIS GREAT 
MODES OF REVELATION  

In the Scriptures we discover that the word of God is, in fact, as 
God Himself. When He speaks creation comes into being. That 
whole vast operation was simply by the word uttered. In a way of 
speaking, when God utters the redemptive word, in Christ, then 
man is redeemed. At the end of the age, He utters the word of 
judgment, and all evil is judged. He utters the word of cosmic 
regeneration, and the cosmos is renewed. In human affairs, a man 
is judged by his words. He is judged faithful, honest, or false and 
inconsistent, for the word binds him to what he says he is. Hence, 
the word of God is the true indication of who and what God is. 
 What, then, do we mean when we say, ‘the word of God’? 
We generally mean the Bible. This of course is so: the Bible is 
the word of God. Yet, the Bible itself also tells us of the word or 
utterance of God. For example, we are told in Psalm 33:6, ‘By 
the word of the LORD the heavens were made, and all their host 
by the breath of his mouth’. Verse 9 says, ‘For he spoke, and it 
came to be; he  
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commanded, and it stood firm’. Also Hebrews 11:3 says, ‘By 
faith we understand that the worlds were prepared by the word of 
God, so that what is seen was made from things that are not 
visible’. This, then, is the creative word. 
 In Hebrews l:2–3 we are told that God created the universe 
by a Son, and that he upholds the creation by ‘his powerful 
word’. This is the word of providence, or of sustaining what has 
been created. That very word is of the Son, and in fact he is 
called ‘the Word’ or the ‘Logos’ in John 1:1–3, where he is 
shown to have created. 
 When we read the Scriptures, we find many elements or 
aspects or actions of the word of God. We can call them ‘the 
prophetic word’, that is, the ‘Thus says the Lord . . .’ word, or, 
‘The word of the Lord came to the prophet, saying . . .’ etc. We 
will study this prophetic word later. However, we see here that 
the prophets have been since the world began (Luke 1:70; Acts 
3:21). This word, however, was not always inscripturated at this 
time. For example, the prophet Enoch is not inscripturated until 
Jude 14 (cf. The Book of Enoch in the Apocrypha). 

The Scriptures 

 It is not our place here to give a history of the Canon of 
Scripture. We take it that the Pentateuch was written in the 
Mosaic period. Some writers think much of it was in fact written 
a deal later, but certainly there was no Scripture as such before 
this period. What is sure, is that the uttered prophetic word 
preceded the writing of the Scriptures. For example, Abel, 
Enoch, Moses and others are called prophets. Also, there may 
well have been records and oral traditions which were used in the 
compilation of much of the Old Testament. Whatever the case, 
the Scriptures, or  
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portions of them, have been with man over some millenniums. 
Genesis 26:5 (cf. 20:1–7) indicates that the laws of God were 
known before any were specifically written down for the children 
of Israel. 
 In this sense, the word of the Lord was still in existence in 
some way or another. In Romans 2:14–15, Paul indicates that the 
Gentiles have the law written on their heart. It is also interesting 
to note in Psalm 119 that the law of the Lord and the word of the 
Lord, are virtually synonymous. 
 We can conclude that the Scriptures, from Genesis to 
Revelation, are the account of God’s dealing with man. In fact, 
everything that is needed to reveal the nature of God is included 
in these. So, then, it is quite exciting to see what we call 
‘salvation history’ in them.2 However, since this relates more to 
‘the living God’, we will leave it until that particular study. 
Sufficient to say here that what the Scriptures record, supplies 
sufficient data to gather that knowledge of God which would 
enable man to see who God is, and so come to know Him. What, 
then, is this content which would help us to know God? 

The Content of the Scriptures 

 The first five books are called ‘the Law’. From Joshua to 
Nehemiah, we have the books which to us are historical, but 
which to Israel were ‘the Former Prophets’. Then come the holy 
writings of the Worship and Wisdom books (Job to Song of 
Solomon), and these are followed by ‘the Latter Prophets’, which 
themselves divide into the Major and Minor Prophets. In the New 
Testament the Law really relates to all the books, and all the 
books are in some sense  

                                                 
2  A simple ‘Salvation History’ is available from New Creation Publications. It 

amplifies what is described above. 
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prophetic. However, it is the whole thrust of these books which 
gives us the integrated Bible or Scriptures or the ‘word of the 
Lord’. 
 Their accounts of Creation, the Fall, the Flood, the 
Abrahamic Covenant, the Exodus, the Promised Land, the rise 
and fall of the kingdom, the Exile and the prophetic predictions, 
all form one whole. Yet these Scriptures are only preparatory in 
the ultimate to the events of Messiah, the Kingdom, the final 
defeat of evil, and the new heavens and the new earth. This, of 
course, in essence also constitutes the salvation of the elect, 
believing man. 
 Throughout the Old Testament, God reveals Himself by 
appearing to persons in what we call ‘theophanies’. He speaks to 
the prophets in dreams and visions. He acts within history. He 
causes certain writings to be recorded. He moves and relates in 
covenants. So we have the revelatory Scripture, especially if we 
will have it His way. 
 When we come to the New Testament events, we find that 
Christ gives credence to these Old Testament Scriptures. Nothing 
is to be abrogated. Everything is to be fulfilled. Indeed he 
meticulously goes about to do this. See Matthew 4:4 (cf. 
Deuteronomy 8:3; Matthew 5:17ff.; 26:24; Luke 18:31–33; John 
5:45–47; 20:9). His rising from the dead did not alter this view, 
and this proves that the risen Christ was not, as some suggest, 
‘merely a child of his time’ (see Luke 24:26–27, 44ff.). Likewise, 
Christ’s followers who saw what he did to be the fulfilment of 
the Scriptures, and who took his view of them, saw the events, 
not only of his life and death, but also of their own ministry, as in 
accordance with the Scriptures. Hence, we can deduce that they 
saw what they taught as being as much the word of God as any 
Old Testament prophecy or teaching. In fact they authenticate the 
Scriptures as well as  
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teach them, and even, themselves, write them (see Acts 1:16; 
2:16–17, 25ff.; 3:21; 4:24f.; etc; cf. 1 Corinthians 15:1–3; 1 Peter 
1:10–12; 2 Peter 1:21; 3:15–16). The Book of the Revelation 
claims its own inspired nature (1:3; 22:18–19). Scripture, then, is 
not even two sections, but one unified and integrated whole. 
 Within this same content are the names of God. Ordinarily, a 
name is intended to convey the nature, authority and capacity of 
the person. Such names are wonderfully revealing of these 
elements, and should be studied. In fact they are a vast subject in 
themselves, although, of course, they should be related to their 
contexts and the yet wider connotation of events and disclosures. 

The Scriptures as Revelation 

 There is nothing mysterious about the Bible. It is composed 
of intelligent words, sentences, paragraphs, chapters and books. 
Anyone with normal sense can understand what is written. 
Nothing is written which cannot be, in the ultimate, understood. 
It only takes foolish man to make it ‘deep’ or ‘high’, or 
‘mysterious’, or ‘mystically significant’. Even the colourful 
apocalyptic language of Ezekiel, Daniel and Revelation is not 
unintelligible if the various elements are compared from book to 
book of the whole Bible. Man, too, is an intelligent creature, and 
can understand what is written. 
 As we keep pointing out, man will not really find God in this 
revelation unless he wishes to do so. Anyway, the materials are 
available to him, and of course the Spirit of enlightenment and 
truth will be ready and prepared to reveal God to him. It is quite 
remarkable that this record of the Bible is present in human 
society, and can be read. Whilst  
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its enemies are many—and this is to be expected—yet at the 
same time none can say that the revelation of God is not readily 
available. 
 We conclude, then, that all we need to know, the prophetic 
content, the story of creation, of man’s sin and fall and of the 
grace of God, is in this word. We are told indeed of all the modes 
God has exercised to reveal Himself. It needs, then, only the 
Holy Spirit to come to us, and make the word to be of relevance 
and power to us, because, as the Spirit of Truth, this is precisely 
what he is here to do. Then the word becomes for us the true 
oracle of God. Oracle, it always was, but without the Spirit we lie 
dead and passive. Through the Spirit we come to life and the 
word lives powerfully for us, showing us the very nature and 
character of God, who utters the word, and His Son who is the 
Logos, the living Word, the very expression of the Father 
Himself. 
 



 

STUDY FOUR 

The God Who Reveals 
Himself: Prophecy, Dreams 

and Visions 

INTRODUCTION 

In this study, we are mainly concerned with God reveal- 
ing Himself through dreams, visions and prophecy. We must 
keep in mind the fact that God reveals Himself so  
that man may know Him, if he will! If he will not, then  
he is under judgment. Hence, any revelation of God is at once 
both grace and judgment, according to the response or reaction of 
the recipient. We have also seen that God never leaves Himself 
without a witness (cf. Acts 14:17). Hence, we must not think of 
dreams, visions and prophecies as intermittent acts of God, but 
part of the whole stream of revelation which continually flows 
from Him in His grace. 
 We will deal firstly with dreams and visions, since they are 
intimately connected with the second part of our study, namely, 
God’s constant communication of Himself through prophecy. 
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GOD’S MODE OF COMMUNICATION THROUGH 
DREAMS AND VISIONS 

Dreams and visions are linked in Deuteronomy 13:1–5, Numbers 
12:6, and Joel 2:28. They are, in fact, forms of communication by 
God to the prophet and, so, through the prophet. Dreams and 
visions are not identical, yet are so close that they are often 
looked upon as being identical. 

Dreams 

 A dream is something which is experienced within sleep, 
whilst a vision is something seen in a waking state, although it 
may have some of the elements which are associated with 
dreams. In some cases, the dream relates to ordinary life in such a 
way as scarcely to seem to be a dream, for example Genesis 40, 
where the baker and butler of Pharaoh have dreams of ordinary 
events. Other dreams are those in which God gives a message to 
the dreamer, for example, the dream of Abimelech in which God 
gives him certain commands, which concerned Abraham and 
Sarah. 
 The number of dreams is so large that a whole volume would 
be needed to cover them and their contents. Briefly, in Genesis 
28, God appears to Jacob in a dream, and in chapter 31 to both 
Laban and Jacob. In addition to the butler and baker, Pharaoh has 
a dream. Joseph had his own dreams, which deeply disturbed his 
whole family, for they gave great credence to dreams. God 
appears to Solomon in a dream and converses with him (1 Kings 
3:5ff.). Daniel is called in to interpret the dreams of 
Nebuchadnezzar. Daniel himself has dreams or visions which 
need, in turn, to be interpreted by an angel. 
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 In the New Testament there are dreams given to Joseph at 
least three times (Matthew 1:20; 2:13, 19). The Magi also are 
warned in a dream (2:12). Matthew 27:19 indicates that Pilate’s 
wife dreamed about Jesus, and sent a warning to her husband. 
Acts 2:17ff. indicates that dreams will be part of the era of the 
Spirit, and of course links them with prophecy. 

Visions 

 Visions are much more plentiful and seem to be a higher 
form than dreams. As we have seen in Deuteronomy13:1–5, 
Numbers 12:6, and Joel 2:28, visions relate to prophecy. In 
Jeremiah 23:25–27 visions clearly are the basis of much 
prophecy. Genesis 15:1 speaks of the Lord appearing to Abraham 
in a vision, although other appearances are not called visions. 
Perhaps they are understood as this, since in Acts 7:2, Stephen 
says, ‘The God of glory appeared to our ancestor Abraham’. 
Jacob is spoken to in visions (e.g. Genesis 46:2). Others who 
experience visions are Balaam, Joshua, Samuel, Nathan, Iddo, 
Isaiah, Jeremiah (by inference, Jeremiah 14:14), Ezekiel, Daniel, 
Hosea, Obadiah, Micah, Nahum; Peter, James, and John 
(Matthew 17:9), Peter (Acts 10), Paul (Acts 9), and John the 
Divine (Revelation). 

Dreams and Visions as Revelation 

 It is not for us to speculate. If we did we might say that man 
could see much more in a visionary way if ‘his eyes were 
opened’ (cf. 2 Kings 6:15ff.). What we do know is that every 
vision had something to do, in one way or another, with the 
purposes and actions of God.  
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Communications were given which imparted great knowledge of 
God. When we recognise that God gave the visions, then we see 
Him as imparting Himself. In 1 Samuel 3:1 this is made clear; 
‘the word of the LORD was rare in those days; visions were not 
widespread’. ‘Visions’, and ‘the word of the LORD’, are virtually 
synonymous. Likewise, the well-known quote, ‘Where there is 
no prophecy, the people cast off restraint’ (Proverbs 29:18), 
relates to this. In Numbers 12:6 God says, ‘I the LORD make 
myself known . . . in visions’. Hosea 12:10 says, ‘I spoke to the 
prophets; it was I who multiplied visions’. Without anticipating 
what we will say under the heading of prophecy, we can see that 
God goes out to reveal Himself and His purposes through the 
medium of dreams and visions. 
 The test of the value of the visions is to read them! In fact 
there is no true prophecy which is not, itself, a vision (cf. Isaiah 
1:1; etc.). Hence, the contributions which are made through this 
medium have a quality all of their own. Visions are unlike 
dreams. Dreams can be forgotten unless written down. Visions 
have a quality which is not lost to the seer. In fact, the value of 
visions is such that when the false prophets steal the word of 
God, that is, the visions, they can do great damage by their false 
prophecy (cf. Jeremiah 23:25ff.). 

Visions Canonical and Extra-Canonical 

 It is clear that God has communicated all we need to know in 
the dreams and visions of Scripture, especially if we equate true 
prophecy and true vision. Yet in Acts 2:17ff., it is clear that 
dreams and visions are predicted of the last days, that is, the 
period between Pentecost and the Parousia  
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(Jesus’ return). This means that God may well continue to use 
this medium, even following the time of the New Testament. In 
fact, missionary history is filled with accounts of peoples who 
have had direct visions from God, and folk who have had 
significant dreams. Just as the Holy Spirit himself works amongst 
his people as in the apostolic times, so dreams and visions can be 
part of our experience today. Nevertheless, these are not 
‘canonical’, that is, binding as revelation for the people of God. 
Their validity must be measured by Scripture, for what they con-
vey must be in accordance with its canon. 

Conclusion 

 Our conclusion, then, is that the dreams and visions of the 
past are media by which we may obtain revelation of God. 
Having once been given, they are not, now, to be neglected by us, 
but read eagerly, and their message received. Having seen this, 
we are now ready to come to one of the most powerful media of 
revelation, namely that of prophecy. 

 GOD’S MODE OF COMMUNICATION— 
THE MEDIUM OF PROPHECY 

Scripture would be difficult to understand, if not impossible, 
without prophecy. Simply put, prophecy covers all Scripture. As 
we will see, ‘the testimony of Jesus is the spirit of prophecy’ 
(Revelation 19:10). This means that from the first prophecy 
(Genesis 3:15) and the first prophet, Abel, to the summing up of 
prophecy at the end time (Revelation 19:10), God has always 
been speaking. In  
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this sense, He has never been ‘the silent God’. Hence, in Luke 
24:25–26, Christ says, ‘Oh, how foolish you are, and how slow 
of heart to believe all that the prophets have declared! Was it not 
necessary that the Messiah should suffer these things and then 
enter into his glory?’ Luke adds, ‘Then beginning with Moses 
and all the prophets, he interpreted to them the things about 
himself in all the scriptures’. The apostles based their whole 
proclamation on the fact of prophecy. They maintained that they 
taught nothing but what was written in the prophets. They 
explained Pentecost on this basis (Acts 2:15ff.), and showed that 
the events of Messiah’s life and death and resurrection were in 
conformity with the prophets (see Acts 2:30; 3:21–24; 4:25ff.; 
13:37ff.; 15:15ff.; 24:14; 26:22–23, 27). 
 Hebrews 1:1–3 shows that history is divided into two 
sections: 
 

(a) God speaking in many ways and at various times by the 
prophets, to the fathers. 

 
(b) In this latter time, speaking by His Son, that is, in distinction 

from the prophets. 
 

 We conclude, then, that there never has been a time when 
God has not spoken by the prophets. We will, of course, have to 
understand that prophets have not spoken directly in every age, 
but the deposit of past prophecies is always with man, and he is 
expected to hear that, and observe what it communicates. In 
addition, from time to time God speaks to a particular age, and 
even imparts fresh information as to what He is about, in His 
history. 
 We are now ready to examine in slightly more detail, the 
actual stream of prophecy as we see it in Scripture. 
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Prophecy: Its Nature, Meaning 
and Operation 

(a) The means by which prophecy comes through are dreams 
and visions, although we know from Numbers 12:1–6 that 
God spoke directly to Moses, as also He had to Abraham, 
and quite probably to Jeremiah. Whatever the means were, 
the fact of prophecy is one of the most powerful modes of 
God, to communicate Himself and His purposes to His 
people, and not only His people, but also those who have 
been afar off. 

 
(b) The prophet was really the mouthpiece of God. This is seen 

clearly from Exodus 7:1–2. We have seen that the word of 
God is powerful and effective, for example, Isaiah 55:9–11, 
and Hebrews 4:12. When God speaks, He is not simply 
imparting information, but is effecting His will and purpose. 
This often involves acts of judgment or mercy, of 
punishment, justice or love. This is why prophecy is a rich 
medium of imparting knowledge of God, since what God 
wills to do, and does, gives us knowledge of Him. 

 
(c) Prophecy, then, is the communication of God to man, as to 

what He is about. In Genesis 3:15 the first prophecy is 
uttered, and this by God Himself. Generally speaking, from 
that point onwards, it is through the prophet. Yet we can see, 
from reading the Scriptures, that there never has been a time 
when God has not communicated Himself through prophecy. 
This has been done by (i) the direct prophetic utterance to the 
people of the day; and (ii) the stored prophetic deposit of all 
the prophesies previously given. By this we mean that 
although the word of the Lord was ‘rare’  
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in the early days of Samuel, yet the word of the Lord which 
had come through previously was, in fact, all the truth 
anyone needed to know. 

   In Amos 3:7 the general principle is set forth: ‘Surely the 
Lord GOD does nothing, without revealing his secret to his 
servants the prophets’. This means that God will never leave 
man without the knowledge of God and His actions, that is 
necessary for man to have. Deuteronomy 29:29 says: 

 
The secret things belong to the LORD our God, but the revealed things 
belong to us and to our children forever, to observe all the words of this 
law. 

 
 Resolved, this means, ‘We need to know nothing other than 

what God has revealed. What He has revealed is ours for 
ever. It is ours to practise it!’ 

 
(d) The Prophetic Series commences with Abel, and continues 

until the end of time, especially if we can see that Abel was 
the first prophet (Luke 11:50–51), and that Revelation 19:10 
presupposes a prophetic ministry until the end, since ‘the 
testimony of Jesus is the spirit of prophecy’. 

 
  In fact, six prophetic series can be traced in Scripture: 

 Abel to Noah 

  Genesis 5:21–24; Jude 14–15; 2 Peter 2:5; Genesis 6:3;  
1 Peter 3:20. 

 The Period of the Patriarchs 

  See Genesis 20:7; 49 (Jacob); 41:37–39; 50:24 (Joseph);  
Hebrews 1:1. 
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 The Exodus and the Settlement 
  Moses is the true prophet (Deuteronomy 18:15ff.). A 

number of the elders prophesy (Numbers 11:25f.; cf. 
12:6). Balaam the Midianite prophesied for Israel’s good 
(Numbers 22 – 24). In settling into Canaan, Israel needed 
prophets to give local prophecies, which they did (Judges 
6:7ff.). This in some measure continued until the time of 
Samuel. 

 Samuel to Malachi 

  A reading of Acts 3:24 and 13:20 indicates that Samuel 
commenced a new series of the prophets which 
culminated in Malachi (cf. Luke 11:50f.). This includes 
that which later came to be called ‘the Major and the 
Minor prophets’ (Isaiah to Malachi), but many of the non-
writing prophets have very significant ministry, for 
example, Elijah and Elisha. 

 John and Jesus 

  In fact, the series which Samuel commenced, technically 
finished with John the Baptist. He was a prophet and 
‘more than a prophet’, since he saw his own prophecy 
fulfilled, as also the prophecies of the former prophets 
(Luke 7:16ff.; Matthew 11:9–10). Yet Jesus is the true 
prophet (John 1:21; Acts 3:22f.; cf. Deuteronomy 
18:15ff.). Jesus, in fact, is the fulfilment of the prophecies 
and carries prophecy to its peak. He is ‘more than a 
prophet’. 

 Pentecost to the End 

  Acts 2:17ff., with Joel 2:28f., indicate that there will be 
those who will ‘dream dreams and see visions’,  
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and obviously these are those who have the Spirit poured 
upon them. There are prophets in the New Testament (e.g. 
Agabus and Silas), and many who exercise gifts of prophecy 
(1 Corinthians 14:lff.). Prophets are mentioned in the 
Revelation, and this in regard to Revelation 19:10. We 
assume, then, that God goes on communicating with man 
until the end.  

(e) Prophetic Fulfilment. To truly understand the nature of God, 
we must see what He is about in His creation. This will also 
include what He is about in His redemption, and the final 
climax of time. Luke 1:79f., Acts 3:21 (cf. Ephesians 1:9–11; 
3:1–11), and Revelation 10:1–7 all indicate that God has 
planned all things from before time, and will complete them 
in time. All the plan that man needs to know is revealed to 
him. In addition, man can trace the fulfilment of most of the 
prophecies—some are only awaiting their fulfilment. All this 
shows the purposeful (Ephesians 1:4–7, 12–13) and the trust-
worthy (1 Peter 4:19) nature of God as Father and Creator. 

   The prophecies themselves are so filled with every 
possible element which relates to God, that to read the 
prophets would be to understand God (cf. Luke 24:26–27). 
But what is really impressive is the fact that God has never 
hidden His purposes from man. In every way He has 
revealed Himself. 

Conclusion 

We can now draw our threads together. God has appeared to 
many of His servants in dreams and visions or given them 
communications in those media. Primarily, His  



 THE KNOWLEDGE OF GOD 

 42 

communications to the prophets have been in visions. The fact 
that God has spoken is echoed in 1 Peter 4:11, ‘whoever speaks, 
as one who utters oracles of God’, meaning that God has used 
this mouthpiece directly to communicate. Hence the prophet’s 
statement, ‘Thus says the Lord . . .’ God has spoken; man must 
listen. God has revealed Himself and His intentions; man must 
hear, know and obey. 

 

STUDY FIVE 

The God Who Reveals 
Himself: Various Media 

INTRODUCTION 

Within the media we have already discussed—the word, creation, 
dreams and visions, and prophecy—other media also operate. We 
will only be able to deal briefly with them. They are: the glory of 
God; angelic visitants and powers; the law of the Lord; covenant; 
and the names of God. Through them we see other aspects of the 
nature, person and work of God, and they all fulfil a useful func-
tion in this regard, or they would not have been given. Let us be 
reminded that God’s revelation is grace on His part and He 
demands a response from us. It is possible to have a full 
revelation of God and yet to do nothing about it in response. That 
is the danger and, of course, it brings judgment, since revelation 
not accepted is, virtually, revelation rejected. 

 THE MEDIUM OF GLORY 

Acts 7:2 says that the God of glory appeared to Abraham. 
Habakkuk 2:14 says that one day the earth will be filled with the 
knowledge of the glory of the Lord as the waters  
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cover the sea. Isaiah 11:9 simply says the earth will be filled with 
the knowledge of the Lord. Yet one equals the other. This ‘Father 
of glory’ (Ephesians 1:17) shows Himself when His glory shines 
forth. 
 Glory for most people conjures up an image of brightness, 
radiance and greatness. The word kabod in the Old Testament 
(doxa in the New Testament) had the connotation of weight, 
heaviness, authority. This idea is also seen in 2 Corinthians 4:17. 
God’s glory is substantial. God’s glory is really His own nature, 
but glory carries the idea of some communication of that nature. 
 The glory of God is communicated by various means, as set 
out below: 

Communication through Creation 

 Psalm 19:lf. says that the heavens declare the glory of God. 
Isaiah 6:3 says the whole earth is filled with His glory. For many 
such elements see Psalms 18:9f., 29:1–7, and 97:6. Other 
elements of glory are seen in Exodus 14, Psalms 93, 95, 107, and 
Isaiah 28:5–6. To appreciate such glory, these Scriptures need to 
be deeply meditated upon. Refer also to Study 3 of this book. 

Communication amongst God’s People 

 Romans 9:4 says that (amongst other things) the glory 
belonged to Israel. Moses had seen this glory (Exodus 33 – 34), 
but the glory had been expressed in words as:  

 
The LORD, the LORD, a God merciful and gracious, slow to anger, and 
abounding in steadfast love and faithfulness, keeping steadfast love for the 
thousandth generation, forgiving iniquity and transgression and sin, yet by 
no means clearing the guilty(Exodus 34:6f.; cf. Jeremiah 9:23).  
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We call this ‘moral glory’, that is, the full nature of God. Again 
the shekinah (glory-cloud of His presence) was there to guide 
Israel in the desert. It rested on Sinai and was at the tabernacle, 
and filled the temple at its dedication (Exodus 24:15–18; 40:34–
35; 1 Kings 8:11; 2 Chronicles 7:1–3). By rights the glory should 
have left Israel when it rebelled, yet God’s glory was that He 
forgave the sins of His people. Ezekiel’s vision of glory is 
fascinating. Chapter 1 should be closely studied, for here we see 
the action, flexibility and power of the glory of God. In chapters 
9 and 10, the glory relates to judgment, and ultimately ‘Ichabod’ 
can be said of Israel, that is, ‘The glory has departed’. However, 
the prophet Haggai is told that God’s Spirit is still with Israel 
(Haggai 2:5), and the glory which will fill the latter house of the 
Lord will be greater than that of the former temple (vv. 7–9). In 
the New Testament it is Jesus who is to be ‘a light for revelation 
to the Gentiles and for glory to your people Israel’ (Luke 2:32), 
so much so that Paul speaks of ‘the glory of God in the face of 
Jesus Christ’ (2 Corinthians 4:6). 

Communication through Messiah 

 John 1:14 says Jesus showed the glory of God—‘full of grace 
and truth’—thus giving us a new definition of glory. However, it 
was by his actions that the glory was manifested, even if, for the 
most part, ignored. As a last touch of the Old Testament epoch, 
the angels break out in glory and sing to the praise of God’s glory 
when they appear to the shepherds (Luke 2:8–14). We are told, 
‘the glory of the Lord shone around them’. Nevertheless, it is the 
acts of Jesus which show the glory of God. The simple principle 
of Matthew 5:16 is what he himself carries out.  
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The actions of the Son reveal the Father, and John 2:11, 11:40f., 
12:27–28, 14:l0f., and 17:1–5, 20–24 should be studied. It is the 
Father’s glory that He communicates Himself to man. The 
actions of His Son are really His own. Hence, we see who the 
Father is, that is, we see His glory. In fact it is in the Cross and 
the Resurrection that God expresses Himself in all fullness. 

Communication through God’s New People 

 First Peter 2:9–10, when read in reference to Exodus 19:5–6, 
shows that the new people of God are to reflect His glory (cf. 
Matthew 5:16; John 14:12ff.). They themselves will be ultimately 
glorified (Romans 8:23; 1 Corinthians 2:6–10). Now they are 
being changed from one stage of glory to another. All of this is 
not only a revelation of glory, but also the glory, itself, in action. 

Communication in the Eschaton (the Last  
or Final Age) 

 The full glorification of the creation, including man, is yet to 
come. The prophets have spoken much of this. Hence, the media 
of prophecy and glory meet to show the glory of God. Man must 
not avoid that which is to come. He must hear the voice of God 
concerning that which is to come. God is revealing, even before 
the end time. 

 THE MEDIUM OF ANGELS 

This medium is linked immediately with glory. Angels appeared 
as ‘theophanies’, that is, as manifestations of  
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God. God can be understood by what is made, but those things or 
creatures are not Him. Hence, He uses visible means to reveal 
Himself, from time to time. Theophanies are actually a way of 
showing His glory, since they are manifestations of Himself. The 
closest we can get to identifying them with Him, or Him with 
them, is in the appearances of the Angel of the Lord. The angels 
are, generally speaking, angels of God, although, as Revelation 
12 shows, at least a third of them, under the protection of Satan, 
rebelled against Him and now constitute the evil archons, or 
rulers of wickedness (cf. Ephesians 6:12; Colossians 2:14–15). In 
Exodus 3, Moses meets the Lord in the burning bush—a 
theophany. Acts 7:30 says it was an angel he met, so obviously it 
was the Angel of the Lord. Again, God is portrayed as giving the 
law to Moses on Sinai, but Galatians 3:19 and Acts 7:38 say it 
was by an angel. What matters is that God met man and revealed 
Himself in this way. 
 Angels are described as elohim (gods) and bene-elohim (sons 
of God), but never as bene-Yahweh (sons of Yahweh). Although 
they are supernatural, they are distinguished from God (Genesis 
32:1). The Angel of the Lord has various types of ministry. He 
speaks to Hagar (Genesis 16:7ff.; 21:17ff.); to Abraham at the 
sacrifice of Isaac (Genesis 22:11ff.); to Jacob at Bethel (Genesis 
31:11f.); to Moses at the burning bush (Exodus 3:2ff.); and to 
Gideon (Judges 6:11ff.). He is the ‘angel of his presence’ (RSV) 
in Isaiah 63:9, where he is depicted as leading the people through 
the wilderness. In this way he also speaks to Daniel (Daniel 
8:15ff.) and gives information concerning the movement of 
nations. In Judges 13:3ff. he is prophetic about Samson, in Luke 
1:11ff. about John the Baptist, and in Matthew 1:20ff. about 
Jesus. 
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 Angels have numerous tasks of judgment, protection, 
guidance and service. With other celestial creatures, they relate to 
the affairs of creation, so much so, that they have been known as 
‘people’s angels’, that is, they are connected with the rise and fall 
of nations. What concerns us, however, is that God sends them 
from time to time to warn, to assist, to judge and to 
communicate. In this way,  
they form very valuable media of revelation, and a study of them 
repays amply the attention given. We become aware that God, 
through the angels, does not only appear as real, but also works 
much of His will through them. They are also part of that 
creation which tells us of His invisible things, ‘his eternal power 
and divine nature’ (Romans 1:20). 

THE LAW OF THE LORD 

In Romans 3:21, Paul infers that the righteousness of God is 
known through the law. He compares it with another 
righteousness of God, justification, and says that the law actually 
testifies to this righteousness. The point is made, however: it is 
by law that we can know much of God. One of our modern 
problems is that we rather tend to think of law in the Roman or 
Greek manner, that is, consider it as legislation. 
 Our legislation alters, even from day to day but, for the Jew, 
the law was fixed. Whilst its absolute elements were unchanged, 
there were varying applications of it. We mean that the basic 
principles of the law were total, but circumstances altered levels 
of judgment. A man who killed in ‘hot blood’ would be regarded 
differently from one who killed deliberately in ‘cold blood’. 
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 Briefly, we must see that the moral law is really creational. 
Worship of God is demanded by creation. Likewise the sanctity 
of life, of marriage and the sabbath. Law pertained to 
relationships and these were structured in creation also. Hence, 
we can trace their observance in the patriarchs (cf. Genesis 15:1–
4; 16:1–6; 21:8–14; 24:1–4; 30:1–3; 31:19, 30–35). The principal 
of capital punishment, that is, the sanctity of life, is seen in 
Genesis 9:5f. Genesis 26:5 confirms the fact that Abraham knew 
the laws of God, even though they were unwritten. 
 The Mosaic Law was, for the most part, based on the moral 
law (ten commandments). The sacrificial law simply related to 
these principles. Again we must see that such law was in the 
context of covenant (see ‘Covenant’, below). Hence, we may 
conclude that it was really related to grace. When, then, we 
consider the creational and covenantal elements of law, we can 
begin to see much of the nature of God. Any lawgiver, by his 
laws, signifies something of his mind and intelligence. In the 
moral realm, much of the nature of God is seen in His wrath upon 
sin, His judgments and then His mercy provisions. A study of the 
law would be greatly revealing of God. Hence, in Romans 1:32, 
Paul says that reprobate sinners still understand that what they do 
is wrong and that such sin is worthy of judg-ment. In Romans 
2:14–15, Paul indicates that the law is written on the heart of the 
Gentiles. This means there must be some level of revelation of 
God, through law, to all men. 
 In the New Testament God does not abrogate the law (cf. 
Matthew 5:17–20), nor does He replace it with a more 
accommodating legislation. He will not, since it is still the 
creational principles of His universe. Through love the attitude to 
law is changed, and love motivates obedience,  
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but Paul says that in fact the law turns out to be love (see Romans 
13:10; Galatians 5:13–14). John says, ‘this is the love of God, 
that we keep his commandments’ (1 John 5:3). 
 We see, then, that a deep study of the law would bring us 
into profound understanding of God. Psalms 19 and 119—
amongst many—do just this. They show us the nature of God 
through His law. 

COVENANT 

Romans 9:4 says that ‘the covenants’ belonged to Israel. It is a 
vast task to trace the covenants nominated in the Old Testament. 
There is the covenant with Noah, with the patriarchs Abraham, 
Isaac and Jacob. There is the covenant made with Moses, and 
then that made with David. In the prophets, we hear about ‘a new 
covenant’ and come to it in the New Testament. 
 The covenants are greatly revealing of God. When Adam 
sinned, he warranted immediate destruction, but God instead 
promised a ‘Bruiser’ would come and defeat the tempting 
serpent. When man was judged by the Flood, those who survived 
would always have lived in terror of rain but for the Noahic 
Covenant which promised such would not happen, no matter how 
evil man turned out to be. The covenant with Abraham was 
universal. Whilst it related immediately and particularly to 
Abraham and his family, it had all the nations of the world in 
view. The New Covenant prophesied by the Latter Prophets (cf. 
Jeremiah 31:31–34; Ezekiel 36:24–28; 37:26), was really the 
Abrahamic Covenant coming to fulfilment (cf. Matthew 26:28; 
Galatians 3:13–14; Luke 1:72f.). 
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 The point about covenant is primarily that of grace. God 
does not even make a bargain. He makes the movement of grace 
towards sinful man, and by grace redeems him where man 
deserves judgment. This revelation, then, is as close to total as 
can possibly be. The constant statement by God, ‘I will be their 
God, and they shall be my people’, with its fulfilment in the New 
Testament in the family of God and the new people of God, 
leaves little of the knowledge lacking to one who will seek it, and 
receive it with a humble mind. 

 THE NAMES OF GOD 

We cannot here enter into the whole subject of the names of God, 
since this is a study all on its own. Sufficient to say that first of 
all the idea of a name in the Bible is that of the character, being, 
authority and even temperament of a person. With God it is a 
revelation of what He is, generally in certain circumstances. We 
can quickly remember the meaning and character behind such 
human names as Adam, Abraham, Isaac and Jacob, the latter 
becoming Israel after a significant encounter with God. Likewise, 
in the New Testament, Jesus renames Simon as Peter. 
 There are basic names for God. The very word ‘God’ is in 
Hebrew ‘el’, and stands for the same meaning we have for a god 
today—any and every god. Thus when this word is used, it is 
generally qualified by something to show He is not any god, for 
example, Deuteronomy 5:9, ‘I the LORD [Yahweh] your God 
[Elohim] am a jealous God [el]’. Other els can be wood or stone 
or even imaginary. 
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 The following are names for God which reveal His Being 
and Character: 

Elyon or El Elyon 

 ‘The Most High’ (see Numbers 24:16; Psalm 7:17).  

Elohim 

 A plural form of ‘el’ yet treated as singular. See Numbers 
23:19 where He is contrasted with man in his weakness. 

Yahweh or Jehovah  

 Often translated ‘the LORD’. It is, strictly speaking, the only 
name of God. There is no evidence that this name was used 
outside Israel. Whilst the name had been known from 
patriarchal times (Genesis 4:26; 9:26; cf. Exodus 3:15), its full 
significance had not been known previous to the occasion of 
the burning bush, for Yahweh was to be known by the 
redemption He was about to accomplish for Israel. (Compare 
with Exodus 6:2f. where it seems the patriarchs had known 
God as El-Shaddai. This, however, does not mean they did not 
know the name Yahweh so much as they did not know its 
dynamic significance.) The name is certainly most significant. 
Whilst relating to the thought of Him being the self-existent 
One, the ever-living One, it is not thought of in philosophical 
terms so much as in terms of His active presence with His 
people, or ‘life in its continuance and actuality’. The Hebrews 
believed in the eternity of God (Psalms 90:1f.; 102:27f.; 
Habakkuk 1:12), as against the heathen peoples who held to a 
seasonal dying and rising again of their deities. Yahweh is 
thought of as always  
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manifesting Himself to His people by His actions and His 
word; ‘consistent with Himself, true to His promises, and 
unchangeable in His purposes’. These purposes are both 
creative and providential, as well as redemptional. 

Yahweh Elohim 

 These two words are combined in Genesis chapters 2 and 3, 
thus: ‘The LORD God’. This is also used in Genesis 14:22 by 
Abraham. 

El Shaddai 

 In Exodus 6:3 this is translated ‘God Almighty’. This name 
was revealed to Abraham when God made a covenant with 
him (Genesis 17:1) and this name continues to be used in 
reference to the covenant (Genesis 28:3; 35:11ff.; 48:3). In 
43:14, it is used in reference to God’s blessing. Here God has 
unfolded Himself to man. This is the name the patriarchs used, 
for they were men in the midst of deep uncertainties, and the 
rock-like nature of God was their basic stability. 
 
 There are other names such as Yahweh jireh (‘the LORD 

provides’—Genesis 22:8, 14); Yahweh-nissi (‘the LORD is my 
banner’—Exodus 17:15); Yahweh-shalom (‘the LORD is 
peace’—so Gideon’s altar, Judges 6:24); Yahweh-tsidkenu 
(‘the LORD is our righteousness’—Jeremiah 23:6; 33:16), in 
contrast to the last king of Judah who unworthily bore the 
name Zedekiah, ‘God is righteousness’; and Yahweh 
Shammah (‘the LORD is there’—Ezekiel 48:35). These are not, 
technically speaking, names for God, but such given by those  
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who saw something of His nature and were affected thereby. 

 Other names 

 There are other names, such as ‘the LORD God of Israel’ 
(Judges 5:3; Isaiah 17:6; Zephaniah 2:9); ‘the Holy One of 
Israel’ (used 29 times in Isaiah, as also in the Psalms and 
Jeremiah); ‘the Ancient of Days’ (Daniel 7:9, 13, 22); and 
Sabaoth or ‘the LORD the God of Hosts’ (Hosea 12:5; Amos 
3:13; etc.). This last name occupies many references and 
situations, pointing to God as the One over the hosts of Israel 
and who is mighty in battle, but battle which is not confined to 
human hosts or even human situations. 

 
 We conclude, then, that the names of God, as well as the 
contexts in which they are used (and given), represent a whole 
structure of revelation, a massive unveiling and communication 
of the nature of God. We have, of course, to observe continually 
that only when a man will see that, will the revelation come 
through. Only when he wills to obey will the knowledge of God 
be truly his. 

 

STUDY S IX 

The God Who Acts:  
The Living God 

INTRODUCTION 

Often in Scripture God is shown as ‘the living God’. The term is 
fairly obvious, yet a little puzzling. We think of created things as 
living, but we think of God as life. Man is contingent upon God 
for life. God is, in Himself, life. However, for practical purposes, 
we know that God is not dead, absent, disinterested in His 
creation or removed from it, so that to say He is living is to give 
us a term we use about created beings. Nevertheless, we need to 
examine the idea of the living God. Since a number of ideas are 
included in the term ‘living God’, let us look at them in their 
order. 

THE LIVING GOD, LIFE, AND THE GIVER  
OF LLFE 

In Genesis 2:7 we are told that God formed man of the dust of the 
earth and then breathed into him the breath of life  
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(lit. ‘the breath of lives’). At first it pictures man as animated 
earth, but a closer look shows that this parallels Genesis 1:26f., 
‘Let us make humankind in our image’, that is, man has life 
which is the reflection of the life and nature of God. Hence, life 
then becomes a great and incredible fact. To know what ‘life’ and 
‘being’ are we have to look to God. Man’s life must be 
something like His. 
 In Jeremiah 2:13 and equivalent passages, God is called ‘the 
fountain of living water’. This must mean that He gives and 
sustains life. When, however, we ask, ‘What kind of life?’ then 
we have to see how that life works out in a man. Proverbs 4:23 
says, ‘Keep your heart with all vigilance, for from it flow the 
springs of life’. The word ‘springs’ or ‘issues’ must mean some 
equivalent to the springs or issues which flow from God. First 
John tells us that ‘God is light’ and ‘God is love’. These are not 
mere theological statements of a propositional nature, but terms 
intended to tell us that God is livingly (or, givingly?) holy and 
loving, or better still, livingly holiness and livingly love itself. 
 In other words there is really no such thing as God giving 
mere existence to a creature, but rather life. As His life 
expresses—and for us actualises—itself in what He does, or what 
flows forth, so we live when we flow forth the ‘springs of life’. 
These may be called love, holiness, goodness, righteousness and 
truth. They are the theological attributes. On them, too, depend so 
many other virtues or attributes, such as peace, joy, creativeness, 
grace, justice, and so on. For God to be the living God He gives 
into us a flow from Himself, which then becomes a flow up 
through us, then outwards to others. This can be seen from John’s 
Gospel where a fountain flows up (4:14; 6:35; 7:37–39),  
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and becomes rivers of living water, flowing out. That, in God’s 
sight, is life. This life is purposeful and contributory to the 
wellbeing of the human race and the purpose of God. 
 From 1 Corinthians 12:13 it is clear that drinking of the Holy 
Spirit keeps the issues flowing, whilst from Revelation 7:17 and 
22:17 (cf. Isaiah 55:lf.) it is obvious that man will always be 
contingent upon the supply of the living God. In fact man is to 
relate eternally to the Source of Life—God Himself. That is what 
is meant by being man, even glorified man. No wonder the 
Psalmist cries out, ‘My soul thirsts for the living God’ (see Psalm 
42:1–2; 84:1–2). 

THE LIVING GOD IS THE GOD WHO ACTS 

When the prophets wanted to emphasise the authoritative word 
they said, ‘Thus says the Lord!’ They meant, ‘I am simply His 
mouthpiece. He is speaking. Think not that I am conveying a 
message from some great (celestial) distance. He is here!’ On 
other occasions they and others said, ‘As the LORD lives’. They 
meant, ‘God is alive, close and active’. He will not be silent or 
inactive. He will do something. This, for example, is different 
from the idols who stare stolidly ahead, unable to do anything 
when it comes to the test. The sarcastic invective against them in 
Psalm 115:5–7 is classical:  

They have mouths, but do not speak; 
    eyes, but do not see. 
They have ears, but do not hear; 
    noses, but do not smell. 
They have hands, but do not feel; 
    feet, but do not walk; 
    they make no sound in their throats. 
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The Living God in the Old Testament 

 The term ‘the living God’ is used in contexts where God is 
about to do something and then does it. For example, in 
Deuteronomy 5:26 Moses says, ‘who is there of all flesh that has 
heard the voice of the living God speaking out of fire, as we 
have, and remained alive?’ He means God has actually spoken to 
us from Sinai. He has done something. Again in Joshua 3:10 
Israel is to understand as it walks across the Jordan, dry-shod, 
that God is the God who acts—He has divided the waters. If He 
will do such acts for them now, He will also drive out the 
inhabitants of the land. In 1 Samuel 17:26 we have David asking 
whether the uncircumcised Philistine Goliath shall indeed defy 
the armies of the living God. He means, ‘God is living, acting. 
He will do something!’ Because he believes this he goes against 
Goliath with his sling, obviously trusting that God will act in 
directing the fatal stone. 
 The same principle is evident in other uses of the term ‘living 
God’. In Jeremiah 10:10 God is ‘the true God; he is the living 
God and the everlasting King. At his wrath the earth quakes, and 
the nations cannot endure his indignation.’ This is because God 
acts in the affairs of men and nations. In Daniel 6, when Daniel is 
cast by the unwilling King Darius into the lion’s den, the king 
asks on the dawn of the following day, ‘O Daniel, servant of the 
living God, has your God whom you faithfully serve been able to 
deliver you from the lions?’ It is humorous to think of the king 
possibly addressing nothing, but he seems to believe Daniel’s 
God is the living God, that is, the God who acts, which is what 
He is. The king then issues an edict, ‘I make a decree, that in all 
my royal dominion people should tremble and fear before the 
God of Daniel: For he is the  
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living God, enduring for ever. His kingdom shall never be 
destroyed, and his dominion has no end’. 

The Living God in the New Testament 

 In the New Testament the same principle obtains. Peter 
confesses that Jesus is the Christ, the Son of the living God. This 
is no formal statement, but one of revelation. At last the God who 
promised through the prophets that He would send His Messiah 
has in fact done that. When the high priest asks Christ the leading 
question, he says ‘I put you under oath before the living God!’ 
He means, ‘Remember that if you answer falsely, you will have 
God to contend with—the God who acts in judgment!’ (Matthew 
16:16; 26:63). This is the principle behind the writer of the Letter 
to the Hebrews when he warns against turning away from the 
living God and falling into the hands of the living God. He 
means, ‘God is serious: He acts!’ (cf. Hebrews 3:12; 10:31). At 
the same time, when one is cleansed from dead works (Hebrews 
9:14), then he serves the living God, that is, he is in contact with 
the God who is acting. Thus in Romans 12:1–2 a living sacrifice 
is needed for the living God. The church is the church of the 
living God (1 Timothy 3:15), and because God is directly 
concerned with it, therefore they must be careful how they live 
and act within it. When in Hebrews 12:22 we come to the ‘city of 
the living God’, it is in contrast to the living God heard from the 
fire on Sinai. This is the city where God Himself lives and 
moves. Indeed, there is the throne of grace (Hebrews 4:16). 
 The sum total, then, of the living God is that He acts in 
whatever situation He chooses to move. What concerns us  
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now is to see that being the ‘God who acts’, we may know who 
He is, or much of Him, by His actions. 

THE ACTS OF THE LIVING GOD 

These acts of God may be examined under various categories. It 
simply may be that we look at God acting all the time, from 
creation to the end of time. In that case there will seem to be 
breaks in action. From another point of view we could admit that 
He is always sustaining the universe (Colossians 1:17; Hebrews 
1:2–3; cf. Psalm 104:29–30). Then there is the study of what is 
called ‘Salvation History’.3  That is, we can watch the theme of 
God’s acts to redeem man, and to incorporate him in His family, 
the people of God, at the end of time. Again we can make an 
examination of all of the acts of God and seek to interpret them. 
One interpretation may be that He is the God who cares for His 
world, or He is the God who is never absent from its affairs. 
Another mode of interpretation might be to examine events in the 
light of the attributes we accredit to Him, such as love, holiness, 
goodness, truth and righteousness. Whatever mode we use, the 
Scriptures tell us that He never ceases to work. What, then, are 
His acts? 
 
There are three clear works of God: 
 
(a) Creation as an act, and the subsequent sustaining of   that 

creation. 
 
(b) The processes that lead up to, include and sustain 

redemption. 

                                                 
3  A simple Salvation History is available from NCPI. 
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(c) The restitution of all things, that is, the eternalising, or 
bringing into glorification of the whole of creation. This is 
the regeneration of all things. 

 
 Let us, however, see these things first as a continuum, and 
then as a revelation of the nature of God. 

The Events Which God Causes to Happen 

 These events are described simply in the first five books of 
the Bible. Commencing with creation, which is described very 
briefly, we move on to the nature and role of man and see his fall. 
God moves in with a promise of the defeat of evil and with the 
judgment of man. We see the prophetic word of Genesis 3:15 
followed by the ministry of the first prophet, Abel. The division 
of humanity commences with Cain, as he opposes the prophet. 
The substitute line of Seth causes men to call on the name of the 
Lord, which means they recognise God and relate to Him. The 
union of the godly and ungodly line in Genesis 6 causes evil and 
violence to accelerate. God judges actively in the Flood and then 
gives a universal judgment of grace to Noah. The ensuing period 
leads us up to Abraham who is given a universal covenant of 
grace. In turn the patriarchs are promised the coming blessing, 
both of inhabiting Canaan and of being the true people of God 
with His blessing. The saving of Jacob’s family in time of 
drought is a brilliant act of God, but the slavery of these people in 
Egypt seems to be tragedy, as though God had forgotten them. 
The writer of these books makes it clear that this was not the 
case. The acts of God, if we may say so, fly fast and furious until 
Israel is released from Egypt. The acts of God in the desert are 
also memorable. The warnings given to Israel against  
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forgetting God and His goodness seem to carry the nuance that 
this is inevitable anyway. Hence, when the history of Israel 
develops from partial sovereignty over Canaan to total control 
and then recedes until Israel goes into captivity, we could be 
deluded into thinking God had forgotten them. To the contrary. 
His judgments were proof that He remembered them and went on 
remembering them! 
 The prophetic stream was always with man and, in par-
ticular, with Israel. Thus God keeps on speaking through His 
prophets as He acts in various events. The major event predicted 
was the coming of Messiah and His Kingdom, and in Jesus this 
takes place. Whilst the initial ministry of preaching, teaching, 
exorcisms and healing seems to open up great hopes, yet the 
disgraceful death on a cross was seemingly a debacle. However, 
Jesus’ resurrection pointed to a stunning Lordship. The church, 
born with the coming of the Spirit, has proved a powerful force 
in history. It will prevail until Jesus comes as Lord, and ties off 
the ‘end-events’ of history—great acts of God which, it is pre-
dicted, will not only vindicate Him, righteously, but also will 
cause the renewal of all creation. There, simply described, are the 
acts of God. 

Our Conclusions from the Acts  
of the Living God 

 We do not have to be very clever in regard to these. We face 
a perennial problem which is partly caused, as we have 
previously suggested, by the nature of sin. Man, on the whole, 
prefers not to be presented with, or confronted by, God. Hence, 
even in Christian history deism has often been the order of the 
day. This idea says that God created,  
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without doubt, but that the world is too minor a matter to concern 
Him. Hence He has given to it those elements necessary for it to 
turn over and continue to operate. For His own part He is at best 
an absentee landlord, and at worst unconcerned for it. Deism is 
ingrained into much Christian thinking. Its alternative of 
pantheism posits God as present, but not as Person. He is simply 
the sum total of all things, or even, ‘the ground of being’. Either 
way men do not wish God to come out and confront them. 
 It is good to turn to the Old Testament and see, as for 
example in Psalms 105 – 107, that many in Israel remembered 
the works of the Lord. They looked back to the God who 
intervened in their affairs. Likewise, in the ‘nature Psalms’ (e.g. 
Psalm 104), there is recognition of God’s initial and continuing 
work in nature. There are Psalms of blessing (e.g. Psalm 103) 
which speak of the way God treats His people, especially those 
who fear Him. Indeed through the Old Testament runs the theme 
that God is the God of Abraham, Isaac and Jacob, and that His 
plan for His people is a continuous one. In Romans 11:29 Paul 
says the calling and gifts of God are without recall. 
 In the New Testament He is still the God who acts. This is 
seen in the narratives concerning the births of John and Jesus. In 
the baptism of Jesus, God speaks as Father. He does this also at 
the Transfiguration. He is working in all Christ’s acts and words 
(John 1:14), and we see that the Father was in the Son, that is, 
God was in Christ reconciling the world to Himself. Nor does the 
work cease there. In the Book of Acts we see ‘the God who acts’. 
It was not on the basis of theoretical theology, but of actual 
happenings (which produce true theology), that gave life and 
encouragement to the new people of God. In addition the proph-
ecies of the Old Testament and the New Testament led  
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them to believe that God would go on acting up until ‘the 
consummation of the age’. 
 As we have suggested above, our interpretation of His acts 
will determine how we see God. The Bible is one of those great 
events or acts, and itself, gives us rich interpretation of the events 
it describes. 
 It is certain that no one can deny the fact that the living God 
is the God who: 
 
(a) Gives life and sustains it. 
 
(b) Gives eternal life to those who repent, believe and receive. 
 
(c) Who has always acted and will always act, until His plan is 

complete. 
 
 Confronted with such revelation, man should not only 
respond, but also in gratitude apply himself to understand more 
and more. To know the true God and Jesus Christ whom He has 
sent—this is eternal life. 
 

 

STUDY SEVEN 

Knowing the Trinity 

There are formal credal statements concerning the Trinity, and 
formal arguments for this dogma.4 The studies following these, 
on the Father, the Son and the Spirit, will give us more of the 
person and work of these three members of the Trinity and, in 
fact, it is as we experience them in their persons and work that 
we really know them, for we have seen that true knowledge is 
ultimately relational although, of course, never only that. Having 
said this, we may now proceed to the formal argument for the 
Trinity. 

THE TRINITY AND THE OLD TESTAMENT 

In the Old Testament we assuredly see God. He is King   of all 
the earth. He communicates by His prophets, uttering through 
them His word. From time to time we read of ‘The Spirit of God’ 
or ‘The Spirit of the Lord’. As for a Son of God, we have only 
the slightest of hints, for  

                                                 
4  See my booklet, The Meaning and Significance of the Trinity, (Christian 

Teaching Series, no. 3, NCPI, Blackwood). See also the Creeds of the church called 
Apostles’, Nicene and Athanasian; all may be found in the Anglican Prayer Book. 
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example Psalm 2, Daniel 3:25, and 2 Samuel 7:14. We have to 
conclude that there is no apparent Trinity in the Old Testament. 
 However, we have certain other considerations: the use of 
‘our’ and ‘us’ in passages such as Genesis 1:26 and Isaiah 6:8. 
Then the word for God—Elohim—has a plural sense. Even so, 
Deuteronomy 6:4 says, literally, ‘Yahweh our Elohim—Yahweh 
One’, meaning that the plural sense is still wholly unity or one-
ness. As we will see, unity is never a bare monolithic one-ness. If 
we were to say that the Spirit of God and God were two members 
of the Godhead, then we would have a ‘Binity’. However the 
Spirit is so much God that he can be called ‘the breath of his 
mouth’ (e.g. Psalm 33:6; Ezekiel 37:1–15). In Isaiah 48:16, one 
who has been ‘from the beginning’ says, ‘from the time it came 
to be I have been there’, and adds, ‘And now the Lord GOD has 
sent me and his spirit’. 
 These hints of Trinitarianism are certainly not enough to 
sustain a dogma such as the Creeds assert; not, anyway, in the 
Old Testament. 

THE TRINITY IN THE NEW TESTAMENT 

In the New Testament it seems to many scholars to be an 
impossibility to escape the doctrine of the Trinity. Briefly put, it 
is this: ‘the Father has deity, the Son has deity and the Holy Spirit 
has deity’. They are not three Gods but relate as members of the 
one Godhead, not tri-theistically, but in total unity, so that there 
is only one God. None is God in himself and none is a god, and 
there are not three gods in the one Godhead, but one God. Hence 
the problem of stating this doctrine, and the various heresies 
which came to  
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birth, and have persisted down through the Christian centuries.5 

The New Testament Trinitarian Elements 

 The New Testament writers always presuppose the Old 
Testament teachings and text. To them God is Creator. In the 
New Testament God is Father and God is Creator. This is seen on 
the one hand in passages like Luke 3:38, 1 Peter 4:19, Acts 
17:24–28, and the Sermon on the Mount. On the other hand, He 
is seen as purposing His family (Ephesians 1:4–7; Hebrews 2:9–
10) and setting out to redeem His elect. 
 At the same time the Son (seen as Jesus the Word incarnate) 
is the Mediator of creation (Hebrews 1:2–3, ‘through whom he 
also created the worlds’) as is spoken in  

                                                 
5  Errors concerning the Trinity have appeared over the centuries. They re-appear 

today in the various sects. They are as follows: 

(a) Monarchianism, which teaches that the Son is an attribute of God, and not of 
the same substance, nor even a person at all. 

(b) Modalism or Sabellianism, which holds that God is manifested, sometimes as 
Father, sometimes as Son, and sometimes as Holy Spirit. 

(c) Patripassianism, or the view that God the Father, the one person in the 
Godhead, came down to earth and suffered on the Cross—apparently renouncing and 
deserting the sovereignty of the universe while doing so! Swedenborg followed this 
heresy. 

(d) Tri-theism (opposed to Trinitarianism), which falsely teaches that there are 
three Gods. 

(e) Arianism, which teaches that Christ was the first and highest created Being, 
who in turn, created the Holy Ghost. 

(f) Unitarianism, which says that there is one God, Jesus the best of men, but only 
a man; and the Holy Spirit a Divine influence. 
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Colossians 1:15–17, 1 Corinthians 8:6, and John 1:1–3. These 
statements presuppose that the Son, as Word, existed prior to 
creation.  
 The Spirit, whom we have seen to be the creative Spirit in the 
Old Testament, is also the Spirit of life in the New Testament 
(see 2 Corinthians 3:6; Romans 8:1–3; 9–11; and Ephesians 
1:19–21. Such passages fit with Ezekiel 37:1–15; Isaiah 32:15ff.; 
and Psalm 104:30.) 
 Again we see that the Father initiates redemption as also He 
had initiated creation. Likewise the Son mediates redemption as 
he is said (in the New Testament) to have mediated creation (cf. 
2 Corinthians 5:19; 1 John 4:9–10; etc.). The Holy Spirit is 
undoubtedly the agent of redemption as he was the agent of 
creation (cf. Genesis 1:1–3; Psalm 33:6; etc.).6 
 If we look one step further, we will see that these three—
Father, Son and Spirit—are moving towards the climax of 
creation when all things will be restored or renewed. Romans 
8:18–30 indicates how deeply involved is the Spirit in this, and 
Galatians 5:5, with others, indicate he is the Spirit of hope. 
Likewise, the Son is working towards that end (1 Corinthians 
15:24–28; Philippians 2:9–11; Revelation 11:15; 19:13ff.). God, 
as the Father, will of course effect that climax, and do it through 
the Son and the Spirit. 

                                                 
6 Initiate: to commence. 

 Mediate: Christ is the messenger through whom and in whom the Father 
achieves creation and redemption. 

 Agent: the one who produces a change and acts on behalf of another. 
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THE TRINITY AND THE NEW TESTAMENT WITH THE 
OLD TESTAMENT 

One thing will strike simple readers of the Bible. It has a strong 
element of progressive revelation. For example, whilst Messiah 
and the Son of man are strongly predicted in the Old Testament, 
they do not appear, as such, as the Son of God. God’s 
Fatherhood, whilst present in the Old Testament, is not greatly 
highlighted. The Spirit, too, does not have such prominence as 
we find in the Gospels, and even more in the Acts and Epistles. 
There is, then, a progressive unfolding of many truths. Indeed 
Jesus said that until the Spirit came people would never be able 
to go into all the truth (e.g. John 16:7–15). 
 What are we to conclude from all this? Are we to conclude 
that the Old Testament and the New Testament do not really 
meet and that they are not ‘of one piece’? Or are we to conclude 
that in fact they are of one piece, and that neither the Old 
Testament nor the New Testament can be understood, one apart 
from the other? To put it another way: the time for the revelation, 
explicitly, of the three Persons of the Godhead, and so the triune 
nature of the Godhead, was not ripe. Yet God had planned to 
reveal this unity by the works of creation, redemption and 
restitution. In fact, just as we work from Genesis to Revelation in 
order to see this progression, we may now work back from 
Revelation to Genesis (so to speak!) and re-invest the beginning 
times with the knowledge which came later in time. Interestingly 
enough, some have suggested that man, in his pre-fallen state, 
knew this full nature of God anyway. His rejection of that 
knowledge has necessarily hidden it from him, and God has gra-
ciously proceeded to reveal it by His salvation history plan.  
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However that may be, the revelation has been progressive and is 
none the deficient for that. 

THE TRINITY IN PERSONS 

The formal argument for the Trinity is this: the Father is God, the 
Son is God, the Holy Spirit is God. The three Persons are one God 
and not three Gods, but their relationship is a social one, a unity 
in love, because essentially God is love. 
 It is agreed by all, that the One who is called Father in the 
New Testament (and the Old Testament) is God. He has deity. 
However, whilst Christ may be called a son of God (and many 
can be called this amongst angels and men), yet not all agree he 
is the Son of God (although many do, even unitarians7), and 
many deny he is ‘God the Son’, that is, ‘the Son who is God’. 
The question then arises, ‘What kind of son is he?’ The answer 
is, ‘Either a son who is wholly human, but has been given unique 
place amongst humans, or he is uniquely Son of the unique 
Father; that is, whilst incarnate as man he existed before creation, 
and has appeared in time as the true Son of God, that is, God the 
Son’. 
 We claim that the latter answer is correct. God is not like a 
father, but is the eternal Father of the eternal Son. These are 
claims which Jesus made or indicated. The New Testament 
Scriptures follow this pattern. See,  

                                                 
7  In saying ‘the Son of God’, they mean he is uniquely Son but yet does not have 

deity. He is, whatever, man. Arians accord him a place higher than man, but lower than 
God. This is the position of Jehovah’s Witnesses, today. 
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then, John 1:1–3, 1 Corinthians 8:6, Colossians 1:15–17, and 
Hebrews 1:2–3, where he is said to have mediated creation. See 
John 17:5, and 24 where he claims to have been with the Father 
as Father before creation. Add then such passages as John 3:35, 
10:30, and Matthew 11:27, and recognise he has always known 
the Father. It is at this point that some Old Testament passages 
spring to light. For example, John 12:41 claims that Isaiah saw 
the Son on the throne in his experience in Isaiah 6. First 
Corinthians 10:lff. suggests that Christ followed ‘our ancestors’ 
in the wilderness as ‘the rock’ (an ancient term for God). Some 
see him actually as Melchizedek, whilst statements such as, 
‘before Abraham was, I am’, make it so clear that he was always 
God. His reception into heaven, and being seated at the Father’s 
right hand, is in conformity with Psalms 2 and 110, amongst 
others. It is difficult to know how he could be less than God in a 
world in which God will have no other gods, or demi-gods for 
that matter. Of course the argument goes even more deeply when 
it comes to the matter of the relationship of the Father and the 
Son. 
 When, then, we come to the Holy Spirit, we see his personal 
elements. Whilst the Greek language, by nature of the case, uses 
a neuter gender for the word pneuma (spirit)—hence the ‘it’ of 
many translations—yet the whole thrust and even, occasionally, 
the grammar lead us to the conclusion that the Spirit is person, 
and is for that matter, ‘he’. Persons have knowing, willing and 
feeling elements, and this can be shown of the Spirit. He is the 
one who controls Messiah, and leads and enables him in all 
things, being with him in regard to his birth, baptism, temptation, 
ministry, death, resurrection and ascension. To do what he does 
he can have no less deity. He is the Spirit of God, of the Lord, of 
Christ, of life and of the resurrection, a  
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capacity given to none less than God. We assume, then, that he 
has deity. 
 For want of better terms, we use those of ‘persons’ and 
‘members’ when speaking of the Three. This seems to put us into 
the danger of ‘tritheism’, but ‘modes’ puts us into the danger of 
‘modalism’. Probably the key is not semantics (the meaning of 
words), but the fact and action of love. This is really the key to 
understanding the nature of the Godhead. We see very clearly: 
 
(a) That God is love (1 John 4:7–19), and equally; 
 
(b) The Father is love. He loves the Son before creation, and in 

creation (cf. John 3:35; 17:24), and He loves all (Matthew 
5:43–48) and proves this love by the creation, redemption 
and the reconstitution of all things; 

 
(c) Likewise the Son is love. He has loved the Father, and loves 

Him (John 10:17; 14:30–31), and in love gives himself for 
the world (Galatians 2:20; Ephesians 5:1–2); 

 
(d) The Holy Spirit is the Spirit of love (Romans 15:30; cf. 5:5; 

Galatians 5:22–23; Colossians 1:8). 
 
 Out of this we recognise that each member of the Godhead, 
being love essentially, will thus love, and in the triune 
relationship prove that love. Their one-ness is that of the unity of 
love. Beside this, mere arithmetic seems inadequate to try either 
to prove or disprove the Trinity. A man and a woman can, in 
marriage, become one flesh. Likewise, these three Persons form 
the one adorable Godhead. They work as one in the work of 
creation, redemption and the ultimate restitution of all things. 
This is love: this is the Triune God: this is the Trinity. 
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KNOWING THE TRINITY PERSONALLY 

The heading could almost have been, ‘Knowing the Trinity 
Experimentally’. What we mean, is that as man can only know 
God as a man can (since this is all he needs to know), yet he must 
know God in order to fulfil his own manhood. Hence, he needs to 
know God as Father, as a man may know God as Father. Our 
following studies will indicate this. Again he must come to know 
the Son as the Son of God as well as Messiah and Lord. The 
Scriptures do not so much speak of a direct and personal 
knowledge of the Holy Spirit as they do of the work of the Holy 
Spirit, first upon us and then in us. What is inescapable is the fact 
that we do experience the Holy Spirit, and in this sense come to 
know him also. 
 How impossible it would be to deny deity to any of these 
three Persons, and how futile not to accord them that unique 
Unity within the Godhead. The mystery of love is not esoteric or 
occultic, because the demonstration of that love, and the 
experience which redeemed man has of it, takes away merely 
mystical connotation. The Triune God is love Himself. This we 
know as we know God, and as He knows us this is what we 
know. However helpful philosophical arguments may be to 
establish the validity of the Trinity, experimental knowledge of 
God is what becomes the great ‘reason of the heart’ (Pascal). 



 

STUDY EIGHT 

Knowing the Father 

INTRODUCTION 

Following on our study on the Trinity, we now seek to  see the 
members of that Triune Godhead—the Father, Son and Spirit. 
We have resisted the attempt to prove the fact of the Trinity by 
quoting those Scriptures in which the three are mentioned, such 
as Matthew 28:19, 1 Peter 1:2,  2 Corinthians 13:14, and so on. 
However, a passage which introduces us well is Ephesians 4:1–6. 
In this we see: (i) the unity of the Spirit; (ii) the Lordship of 
Christ; and (iii) the Fatherhood of God. It is interesting to note 
how that Fatherhood is described: ‘one God and Father of us all, 
who is above all and through all and in all’. At least for believers 
there is nothing less than a Fatherhood which is above them, and 
yet which is at the same time in and through them. Likewise in 1 
Corinthians 8:6, Paul says, ‘for us there is one God, the Father, 
from whom are all things, and for whom we exist, and one Lord, 
Jesus Christ, through whom are all things and through whom we 
exist’. 

THE FATHER: THE SOURCE OF ALL THINGS 

In Ephesians 3:14f., Paul bows his knees before the Father, ‘from 
whom every family in heaven and on earth takes its name’. This 
can mean, ‘from whom all fatherhood (or  
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family-hood) in heaven and on earth is derived’. It signifies, 
simply, that He is the source of all fatherhood, and family-hood. 
If this is true, then what does it mean in practice? 
 In order to understand what it means, we need to read 
Ephesians 1:3–14, for in that passage we see that God planned 
His family prior to creation, predestining His elect to be His sons 
through Jesus Christ, that is to say, not directly through Adam. 
Also they are to be: (i) to the praise of His glorious grace (v. 6); 
and (ii) to the praise of His glory, that is, both Jews and Gentiles 
(vv. 12–14). This should be seen in the light of Isaiah 43:6–7. 
Other passages such as Romans 8:28–30, 1 John 3:1–3, and 2 
Corinthians 6:18 indicate that God is working to perfect men and 
women as those of His family. Galatians 4:4–6 (cf. Romans 
8:14–23) shows that by faith in Christ (Galatians 3:26), those 
who are sons come to the place of calling God ‘Abba!’—that is, 
‘Father!’ or, ‘Dear Father!’ 
 Nevertheless, before we come to this very wonderful 
conclusion, we need to see other elements which lead us to it. 

THE ETERNAL FATHER: THE ETERNAL SON 

We must be clear—God is not like a father, nor is He simply a 
father. If we work up to His Fatherhood from earthly human 
fatherhood, we will do great damage. Human fatherhood is 
always deficient. This is why Jesus kept saying, ‘Your heavenly 
Father’, or ‘Your Father who is in heaven’. He meant they must 
see a Fatherhood which transcends even the best of human 
fatherhood. Again he  
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said, ‘call no one your father on earth, for you have one Father—
the one in heaven’. His meaning was, ‘Never so regard any man 
that he will be given the honour and accord that only God as 
Father should be given’ (cf. Matthew 23:1–11). 
 The truth is that God has ever been Father. Even if it be true 
that the rich understanding of God as Father came relatively late 
in Biblical history, yet it does not alter the fact that, ‘there never 
was a time when God was not Father, because there never was a 
time when the Son was not Son’. Theologians, in order to get 
over the difficulty of stating this intelligibly, said, ‘There is the 
eternal generation of the Son’. This could mean, ‘He is always 
being generated as Son, that is, he is always being Son in 
dependency upon the Father’, or it could mean, ‘From eternity he 
is ever the Son’. It does not matter. We have to use human terms. 
The Father has ever been the Father, and the Son has ever been 
the Son. The important truth is that God did not become Father 
by creating His world and His children. Out of His Fatherhood 
He created, and this is most important.8 
 The link between God’s creative Fatherhood and His 
continuing providential Fatherhood is found in the text of the 
Sermon on the Mount. Here Jesus presupposes that those who 
love God are His children, and commends them to trust the 
Father for their needs, as also to obey Him and do those works 
which will glorify their Father who is in heaven. The Lord’s 
Prayer is most significant, not only for the creative and 
providential Fatherhood of God, but also  

                                                 
8  This material is greatly expanded in my Oh, Father! Our Father! (NCPI, 

Blackwood, 1985); The God and Father of Us All (NCPI, Blackwood, 2001); and 
Fatherhood, Sonship and Family: Heavenly and Human, Living Faith Study no. 11 
(NCPI, Blackwood, 1981). 

 KNOWING THE FATHER  

 77

for that Fatherhood which is related to the moral. In this regard, 
see also Matthew 5:43–48. 
 Having seen this, we need to look again at the Sonship of the 
Son to the Father. In this lies the key to under- standing the 
unique Fatherhood of God. It is not simply enough to say that the 
Fatherhood is eternal. We need to have it spelled out to us in 
practical, actional terms that we can understand. This is done 
very clearly in the incarnation of the Son, and in his life, 
ministry, death and resurrection. Only by understanding this 
Sonship may we know true Fatherhood and, of course, true 
Sonship, and so true fatherhood and true sonship. To know both 
is indispens-able to us as human beings, in fact we need to know 
in order to be true human beings! 

THE REVELATION OF THE FATHERHOOD 

In John 6:44–46 Jesus says, ‘No one can come to me unless 
drawn by the Father who sent me . . . It is written in the prophets, 
“And they shall all be taught by God.” Everyone who has heard 
and learned from the Father comes to me. Not that anyone has 
seen the Father except the one who is from God; he has seen the 
Father.’ He adds in verse 65, ‘For this reason I have told you that 
no one can come to me unless it is granted by the Father’. From 
these passages it is seen that the revelation of Christ as the Son is 
initiated by God the Father. What is meant by ‘they shall all be 
taught by God’? It must mean that the prophetic Scriptures, with 
the other Scriptures, were teaching and preparing for the day 
when the Son would come. It would include the pre-natal and 
post-natal statements concerning Christ, through prophecy and 
angelic visitants, and would  
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also include the words of the Father at the baptism, ‘This is my 
Son, the Beloved, with whom I am well pleased’. We assume that 
when Jesus said (John 5:37), ‘And the Father who sent me has 
himself testified on my behalf’, this witness would be both 
outwardly evident, and inwardly felt, as the conviction of truth 
came. 
 Again, in Matthew 11:27 Jesus said, ‘All things have been 
handed over to me by my Father, and no one knows the Son 
except the Father, and no one knows the Father except the Son 
and anyone to whom the Son chooses to reveal him’. He is 
saying that knowing the Son comes from a ministry by the 
Father, as knowing the Father comes from a ministry by the Son. 
This is seen in John 1:14, where ‘the Word became flesh and 
lived among us, and we have seen his glory, the glory as of a 
father’s only son’. The Son was ‘full of grace and truth’, this 
being the expression of the Father, the true source of all grace 
and truth. Likewise in John 1:18, ‘No one has ever seen God. It is 
God the only Son, who is close to the Father’s heart, who has 
made him known.’ 
 We can gather from these Scriptures: (i) that the Father leads 
to the Son; and (ii) that the Son leads to the Father. Put simply, in 
Jesus’ own words, ‘Whoever has seen me has seen the Father’. 
His further words, ‘The words that I say to you I do not speak on 
my own; but the Father who dwells in me does his works’, 
indicate that the Son revealed the Father simply by obeying Him, 
doing what He commanded, so revealing the true nature of the 
Father (see John 14:6–10). Also we have pointed out that Jesus 
actually taught facts concerning the Father, thereby filling out the 
knowledge of his eager hearers. By his entire life, death and 
resurrection he revealed the Father, as Father. This we will see 
more fully in our next study. 
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MAN AND GOD’S FATHERHOOD 

Much debate ensues as to whether man was created as a son of 
God. There is strong evidence for the positive and negative 
elements of the debate. On the positive side, Luke 3:38 says, by 
inference, that Adam was a son of God. Acts 17:24–30 contains 
Paul’s statement regarding the nature of God. He quotes a Greek 
poet as saying, ‘for we too are his offspring’. Some also regard 
the Sermon on the Mount as indicating not only that the disciples 
are children of God, but also that all men are, at least in some 
sense. Some Scriptures in the Old Testament (e.g. Isaiah 64:8) 
seem to indicate that being created and being children of God are 
the one thing, whilst Genesis 1:26, which speaks of man being in 
the image of God, appears to give him a unique relationship, 
namely that of being in affinity with God, and what better than 
being sons of the Father? 
 Seemingly opposing this are Scriptures such as John 1:12, 
which speaks of being given authority to become children of 
God, obviously indicating that those who do not believe in Christ 
and so do not receive him are, as yet, not sons. Whilst it is 
admitted that the covenant people— Israel—have certain claims 
to sonship, it is denied, for example, that the Gentiles are sons. 
 Probably this debate is unfruitful. It may well be that Adam 
was a son of God and that his children would have been so, had 
he not sinned. If this is the case then we can say, ‘God is the 
Father of all men, but not all men are the children of God’. We 
would mean, ‘Man is created (structured) to be a son, but has 
rejected sonship and, so, lost it’. At this point some would say 
that the parable of the Prodigal Son fits this case. There are, 
however, two things which are very clear: 
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(a) All who have faith in God are sons of God. This is seen in 
the fact that all men of faith are children of Abraham and, 
hence, children of God (cf. Galatians 3:7–9, 26, 29). In this 
must be included all who had faith before Abraham (e.g. 
Abel, Seth and Enoch). 

 
(b) True sonship is envisaged to be in and through Christ. 

Ephesians 1:5, ‘He destined us for adoption as his children 
through Jesus Christ’. Sonship was not envisaged in Adam, 
however much man may have been originated as the 
offspring of God. 

 
 We can see then that God’s Fatherhood is not merely an 
academic matter to the man who seeks to know God. His 
Fatherhood relates very powerfully to man, and what man is to 
be. Ephesians 3:14–15 and 4:6 become very significant. The first 
tells us that God is not only Father, but also that His Fatherhood 
gives content to all human fatherhood and familyhood, whilst the 
second tells us that God’s Fatherhood is at once both the primary 
relationship and primary authority in the universe. There cannot 
be relationship without authority or authority without 
relationship. This is the core of man’s problem with God. When 
man rejected this knowledge of God, he rejected every element 
of knowledge which is necessary for him to know to be truly 
man, and this included the (personal) knowledge of God as 
Father. 

GOD AS THE FATHER OF HIS CHILDREN 

We are now faced with the fact that God, in Christ, either restores 
man to the sonship he has lost, or gives man son— 
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ship which he never had. Whichever it is makes little difference. 
It is only through the Son that man may come to know the Father. 
However, the Fatherhood is seen most powerfully when it is 
recognised that the Father takes the initiative in salvation and 
adoption. The following Scriptures show the Father taking the 
initiative: John 3:16, 10:17–18, 1 John 4:9–10, 2 Corinthians 
5:19–21, Romans 3:24–25, Isaiah 53:4, 10, and so on. Hebrews 
2:9–10 show that the purpose of the Cross was to bring many 
children to glory, and 1 John 3:1 says clearly that God has 
bestowed a great gift of love on us in order that we may be called 
the children of God. 
 Passages such as the Sermon on the Mount, which deal with 
God’s providential care, then become alive to the hearer. God’s 
Fatherhood is not simply redemptive but paternal (Galatians 4:4–
6), and so is directive, corrective (Hebrews 12:5–11), protective 
and maturative. Men are shaped up into the very image of His 
Son (Romans 8:28–30). Such ‘overcomers’ are truly sons of God 
(Revelation 21:7; cf. Romans 8:37). 

CONCLUSION 

The Fatherhood of God is in two realms: (i) the unique 
Fatherhood of the eternal Son, the Word, the incarnate Christ; 
and (ii) the Fatherhood of His children who constitute the family 
of God. This Fatherhood is revealed by Christ and sealed by the 
act of redemption and made personal and experiential by the 
coming of the Holy Spirit. The purpose of God for His creation, 
through this action, can be clearly seen. God is now known, 
obeyed and enjoyed as Father. This is the true knowledge of God. 



 

STUDY NINE 

Knowing the Son 

WHAT DO WE KNOW OF THE SON? 

It is interesting to note that, because the Son of God became flesh 
and we can read the accounts of his life from birth to ascension, 
as also the predictions of what he will do, we assume we can 
easily know him. It is better to say, ‘We can easily know about 
him’, than to say, ‘We can easily know him’. We have to note the 
following points: (i) The bulk of Jews living in Palestine in his 
day did not really know him; (ii) Jesus said that those who were 
taught by his Father would come to him (John 6:45). In this con-
text he means that the Father has spoken about him through the 
prophets and Scriptures, and that in this way men may know him; 
and (iii) He said, ‘no one knows the Son except the Father’ 
(Matthew 11:27). The inference is, in that context, that only the 
Father can reveal him. 
 The importance of knowing him is revealed in two 
statements: (i) ‘in these last days he has spoken to us by a Son’. 
This means that the prophetic communication has been 
superseded by the word of the Son. We cannot know what God is 
about or who He is except by the Son; and (ii) Jesus said, ‘I am 
the way, and the truth, and the life. No one comes to the Father 
except through me.’ He means that the way of the Father, or the 
way to the Father, as also the  
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life and truth of the Father, are embodied in him, and in no one 
else. It is essential to know the Son in order to know the Father. 

THE WAY TO KNOW THE SON 

Jesus made it clear that if people knew the Father, they would 
recognise the Son (see John 7:28; 8:19; 15:18–26). At the same 
time he said it was impossible for any to come to him, the Son, 
unless the Father draw him (John 6:44, 65). Jesus also pointed 
out that they would only really come to know him through the 
Holy Spirit. The world hated him and did not understand him. 
When the Spirit came he would witness to Jesus, and through the 
Spirit the disciples would also witness (John 15:18–26). In John 
16:7–15 he tells them that the Spirit will take everything that 
belongs to the Son and show it to them, for, in any case, 
everything that is the Father’s belongs to the Son. In Matthew 
11:27 and John 3:35 we see the Father has given everything to 
the Son. 
 In 1 Corinthians 12:1–3, Paul says no man can say Jesus is 
Lord but by the Holy Spirit, and Jesus’ doctrine of new birth 
(John 3:1–14) indicates that spiritual things can only be 
understood and experienced through the Holy Spirit. This is 
underlined by Paul in 1 Corinthians 2:10–14, and Jude in his 
Epistle, verses 19–20. Passages such as 1 Corinthians 2:1–5 and 
1 Thessalonians 1:5 show us that the Spirit brings the word, and 
men see and believe on the Son, thus coming to know him, 
personally. Put in another way, it can be said that when we 
receive the fruits of his life, death, resurrection and ascension—
that is, forgiveness, cleansing, justification, sonship and the Holy 
Spirit—then  
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we truly know because ‘we have seen his glory . . .  From his 
fullness we have all received, grace upon grace.’ 

KNOWLEDGE OF THE SON 

We should note that the New Testament Scriptures reveal to us: 
(i) his pre-existence, that is, his being before time; and (ii) his 
work in creation, and his ministry in sustaining the universe, as 
well as working with the Father in the days of the Old Testament 
as the Father prepared for the salvation which was to come 
through Christ, as expressed in the New Testament. This, of 
course, had been prophesied in the Old Testament, and it was the 
Spirit of Christ, that is, the Holy Spirit, who so prophesied (cf. 
John 1:1–3; Colossians 1:15–17; Hebrews 1:1–3; 1 Corinthians 
8:6; 1 Peter 1:10–12; cf. Luke 24:26–27, 44f.). What we mean is 
that the person and work of the Son as it is written in the Old 
Testament is only clarified in and by the New Testament 
writings. 
 We can divide the person and work of the Son into the 
following categories: 
 
(a) His pre-creation, and pre-incarnate existence. 
 
(b) His incarnate existence, from birth to resurrection. 
 
(c) His person and work from the ascension to the end-time. 

His Pre-Creation and Pre-Incarnate Existence 

 John 17:5 and 24 speak of ‘before the world existed’ and 
‘before the foundation of the world’ and show that the  
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Son was with the Father before creation. These statements would 
relate to the other Scriptures which speak of ‘before the 
foundation of the world’. Then the creation statements of John 
1:1–3, Colossians 1:15–17, and 1 Corinthians 8:6, with Hebrews 
1:2–3, indicate that when the world or universe was created the 
Son, or the Word, already was there. Since all things were 
created by him, it is presupposed he was not created, hence the 
Son was always with the Father. 
 In regard to his pre-incarnate existence, we have the 
following Scriptures which indicate that he came from the glory 
of the Father to become man (Philippians 2:6–11; Hebrews 2:14; 
Romans 8:3; 2 Corinthians 8:9; Galatians 4:4–5). To these Jesus 
adds many statements such as John 6:38, ‘I have come down 
from heaven’, and (John 6:58) that he always was the bread of 
life, that is, he did not become it. John 6:62 speaks of his 
ascending to where he was before, whilst the word ‘sent’ is used 
profusely in John’s Gospel, meaning ‘sent from heaven’. 

His Incarnate Existence 

 Had the Old Testament prophecies of Messiah, Son of Man, 
Son of God and the Suffering Servant not been given and known, 
the coming of Jesus would have been bewildering. The events 
surrounding the birth of Jesus and John the Baptist, with the 
attendant prophecies and communications, make it clear that 
Jesus’ statement is true, ‘The time [appointed] is fulfilled, and the 
kingdom of God has come near; repent, and believe in the good 
news’ (Mark 1:14–15). The prophetic Scriptures are fulfilled at 
this point, for Messiah has come. 
 We may, then, briefly summarise his life and ministry, as 
follows: 
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His Birth 
 The accounts make it clear that he is Immanuel, ‘God with 
us’ or, ‘God is Saviour’ (Matthew 1:21–23), and that he is ‘Son 
of God’ (Luke 1:32–35). 

The Baptism 
 This is Messianic, that is, he is anointed with the Spirit and 
acclaimed to be the Son, by the Father (cf. Matthew 3:17; Luke 
4:17f.; Acts 10:38). Only Messiah (i.e. ‘the anointed one’) can 
bring in the Kingdom. 

The Temptation 
 This is the Second Adam being tempted as was the first, and 
not falling, but rather vanquishing his tempter and so establishing 
the power of the Kingdom. 

The Ministry 
 As Luke 4:17f. and Acts 10:38 indicate, this is the ministry 
Jesus effects through the Spirit of God (cf. Matthew 12:28), to 
proclaim the gospel of the Kingdom and prepare God’s people 
for the saving events of the Cross and the Resurrection. Signs, 
miracles and healings are effected, whilst necessary teaching is 
given. 

The Cross 
 Everything was leading up to the Cross. The three warnings 
of Mark 8:31, 9:31 and 10:33 tell us this, whilst the 
Transfiguration can be summed up, ‘He was transfigured that he 
might be disfigured, that we who are disfigured might be 
transfigured’. Likewise the Entry into Jerusalem was a 
significant event since the people—or some of them —accredited 
him with being the King of Israel, the son of David and with 
bringing in the Kingdom—hence the Cross  
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is the zenith of his ministry. At the Last Supper he relates it to the 
Kingdom, to the forgiveness of sins. Later it is related to triumph 
over sin, death, the flesh, the world-powers and Satan. It is the 
place of his cosmic victory and the deliverance of man. 

Resurrection 

 This event clearly certifies the victory of the Cross over sin 
and death. By it he is declared to be the Son of God (Romans 
1:4–5). All his teaching is vindicated and his Messiahship 
fulfilled. It is the means by which man knows that he too may 
rise again. Yet it is also the lead-up to his ascension. 

Ascension 

 Acts 1:9–11 reveals that he was taken from their sight by the 
shekinah glory, the same glory in which his ultimate parousia  
(return) will happen. 

His Person and Work from the Ascension 
 to the End-Time 

 It is clear from the commands and guidelines which Christ 
gave, prior to his ascension, that the Gospel which he preached in 
Palestine, and which he sealed as the redeeming entity through 
the Cross and Resurrection, would now be preached in all the 
world. In fact it would be preached to all the nations before the 
end could come. Reference to Matthew 28:18–20, Mark 16:15ff., 
Luke 24:44ff., John 20:18–21, and Acts 1:8 shows that Christ 
would be with his people, as they worked, ‘to the end of the age’, 
that is, as they went he would go with them. He was still 
fulfilling the Father’s will. First Corinthians 15:24–28, Hebrews  
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10:12–13, with Revelation 11:15, and Philippians 2:9–11 show 
that he is still working and will complete that work. 
 At the end-time he will have finally defeated all evil, will 
have completed the judgment and will usher in the new age, over 
which he is Lord. What he completes at that point will be ‘for the 
glory and praise of God’ (1 Corinthians 15:24; Philippians 2:11), 
for in fact he will come ‘in the glory of his Father’ (Mark 8:38). 
In this his own sonship will shine forth, for he has always worked 
with the Father (John 5:17ff.). 

THE PERSON OF THE SON 

We have suggested that, had Jesus suddenly appeared on the 
scene without attestation by John the Baptist, this presentation of 
himself would have appeared curious. That is why we need to see 
the person and work, which is his, as having its origins and 
substantiation in the Old Testament, for it is to these factors he 
often makes reference. These factors are examined briefly below: 

The ‘Bruiser’ of Genesis 3:15 

 The offspring of woman was to defeat the serpent. This is 
called ‘the proto-evangel’.9 The ‘offspring’ concept is developed 
with Abraham (Genesis 12:7). It is repeated in the Immanuel 
promise of Isaiah 7:14 (cf. Matthew 1:21–23), whilst from 
Genesis 49:10 comes the prophecy  narrowing the offspring to 
Judah, which in turn is  

                                                 
9  Proto-evangel—the first statement of the message of God’s plan for the world in 

His Son Jesus Christ. 
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narrowed to Davidic offspring (2 Samuel 7:12–14). See also 
Micah 5:2. 

Messiah 

 Whilst this must be related to the above, yet it is a concept 
which develops in the Old Testament. Psalm 2 is the locus 
classicus of the idea. In Psalm 2 the ‘messiah’ is also ‘king’ and 
also ‘the son’. This is borne out by New Testament statements, 
‘Jesus Christ, the Son of God’, ‘the Son of God . . . the King of 
Israel’. The baptism certified this Messiah–Sonship, as also the 
events of Christ’s ministry. With the Messiah principle also goes, 
hand-in-hand, the King concept. In Psalm 89:20ff. king and 
messiah come together for David. The promises of 2 Samuel 
7:12–14 and Psalm 132:11 make it clear that the king will be the 
son  
of David. Psalms 2 and 110 carry this view and see the king as 
the subduer of the enemies (cf. Isaiah 9; 11; Ezekiel 34; 37; 
Jeremiah 33; and Zechariah 9; 12). Hence in the Gospels he is 
called ‘the Son of David’ and by some is seen as the Messianic 
King. 

Son of Man 

 This principle, from Daniel 7:13ff., shows that the ‘one like a 
human being’ is to be given the Kingdom—which is an 
everlasting Kingdom—and is to rule over all nations. Jesus’ 
constant reference to himself as ‘the Son of Man’ is always 
connected with authority. He, as the Son of Man, has authority on 
earth to forgive sins. He has authority to rule over the Sabbath. 
Yet the same Son of Man has come to serve, rather than to be 
served, and his service is to give his life as a ransom for many. 
Yet this same one is to come  
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in the clouds ‘with great power and glory’, for he shall be 
‘coming in his kingdom’. (See Matthew 16:28; Luke 5:24; Mark  
2:10, 28; 10:45; 13:26; 14:62.) 

Son of God 

 The reference to Psalm 2 which we observed under 
‘Messiah’ tells us that in the Old Testament there are indications 
of one whom God calls His Son. These references would 
normally be applied to a man, an earthly king, yet in the New 
Testament they are filled out until it is clear that the man Jesus is 
not only man, but more than man. This does not necessarily 
appear so from what he does, but more so from what he claims, 
that is, to have a unique relationship with God the Father. The 
Jews do not doubt that he claims to be the Son of God and for 
this they eventually crucify him. Nevertheless the origins of this 
claim lie in the Old Testament. Hence Psalm 2 is very important 
in the thinking of the early church. 

Other Elements of His Person 

 Jesus, the man, is Lord. The eternal Son or Word was 
without doubt Lord over the universe he created, yet in the New 
Testament the Lordship of Christ is greatly emphasised, for it is 
equivalent to giving him the status of God. Jesus uses the term, 
‘The Lord said to my Lord’, to show that there are two for whom 
this term may be used (see Mark 12:35–37). In 1 Corinthians 8:6 
Paul makes it clear that there is one Father, God, and one Lord, 
Jesus Christ. Another Old Testament concept carried on in the 
New Testament is that of the Suffering Servant (Isaiah chs 42 – 
53. This is linked in Mark 10:45 with the Son of Man. In  

 KNOWING THE SON  

 91

fact there are many cross-references for all these ‘offices’ of 
Christ. Other concepts are: the Word, the Prophet and Son of 
David, as well as the King. All of these combine to fill out for us 
the picture of him who is at once both man and God. We cannot, 
here, deal in depth with the union of his deity and his humanity, 
and the fact that he is forever man, as he has been forever God. 
What does concern us is that we know the Son. 

KNOWING THE SON 

We have already seen that knowing the Son is that which the 
Father initiates, and which is through the ministry of the Holy 
Spirit. We are aware that the Word not only tells us about the 
Son, but conducts us to him, since we are commanded to believe 
on him. Eternal life consists in knowing the Father and the Son 
(John 17:3; cf. 1 John 1:3; 5:20), so that knowing about the Son 
is not sufficient. We must come to him, believe on him, receive 
the benefits of his death and resurrection, and become subject to 
him as Lord (see John 3:36; 5:39–40; Romans 10:9). 
 Knowing that he is Son is seeing him in relationship to his 
Father. Passages such as John 1:14, 18, 5:17–20, 8:28, 14:1–10, 
and 17:1–5 show us that he related to the Father in obedience and 
did nothing but what the Father told him to do, showed him and 
enabled him to complete. This is seen right up to the end of the 
age when he will come in the glory of the Father and give the 
Kingdom to the Father, when every knee shall bow, and all will 
acknowledge him as Lord—to the glory of the Father! 
 For us to know the Son is first by having faith in him 
(Galatians 3:26), by which we are enabled to be sons.  
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Galatians 4:4–6 (cf. Romans 8:14–17) shows us that participation 
in his Sonship forms our sonship. Thus we have affinity with 
him, and likewise know the Father. This is to know the Son as to 
know the Father (cf. Ephesians 2:14–18). In this way we really 
know the Son, since he has wrought all for us, in the Cross, as we 
see from Hebrews 2:9–15. And so to know the Son is life eternal. 

 

STUDY TEN 

Knowing the Holy Spirit 

INTRODUCTION 

‘Knowing the Holy Spirit’ may at first sight seem a strange 
statement since we do not often think in these terms. We do 
know the Father and the Son, as we have seen, and we know 
them both through the Holy Spirit. When we search the 
Scriptures we find evidence of the personal relationship of the 
Spirit to man: 
 
(a) In Acts 15:28 the church at Jerusalem says, ‘it has seemed 

good to the Holy Spirit and to us’. This must have meant 
intimate relationship with the Spirit. Likewise in Acts 13:1–3 
we read that the Holy Spirit spoke to the church, ‘Set apart 
for me Barnabas and Saul for the work to which I have 
called them’. Again in Acts 8:29, 10:19, 11:12, and 16:6–7, 
Philip, Peter, Paul and Silas receive direction as the Holy 
Spirit speaks to them. In Acts 21:11 the Holy Spirit speaks to 
Agabus the prophet concerning Paul’s future imprisonment 
at Jerusalem. 

 
(b) In Romans 8:26–27 we have the Spirit living intimately 

within God’s people, tenderly relating to them in the  
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matter of prayer and interceding for them, a matter which 
speaks of intimate personal relationship. 

 
(c) The Spirit is the author of what we may call ‘the affec–tional 

fruit’, that is, love, joy, peace, and so forth. 
 
 These elements show us that we can certainly know him for 
he relates to us, personally. What has been known as ‘the fullness 
of the Spirit’ is in fact the fullness of relationship with the Spirit. 

KNOWING HIM AS PERSON 

Three things generally mark personality, or personal being, 
namely, knowing, willing and feeling. These three should result in 
doing. It is clear that the Spirit has knowing, since: 
 
(a) He is the Spirit of truth (John 14:17, 26; 15:26; 16:13). 
 
(b) He is the Spirit of wisdom (Isaiah 11:2). 
 
(c) He is the Spirit of revelation. He leads into the truth (John 

16:12–15). In 1 Corinthians 2:10–14 he reveals the nature of 
God. In Ephesians 1:16–19 he reveals the truth of hope, 
inheritance and power. 

 
 It is also clear that he has will, since it is by his will that the 
true believer walks. Jesus was led by the Spirit, and so it is with 
believers, as we see in Luke 4:lf., Romans 8:14, Galatians 5:16, 
18, and 25, as also in the guidance indicated above. It is clear that 
the Spirit has feeling or, as we say, affections. All the affections 
such as love, joy, peace and so forth, stem from him (Galatians 
5:22–23), and he can be  
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vexed, grieved (Ephesians 4:30; cf. Isaiah 63:10), as also he can 
feel for us within us, to the point of ‘sighs too deep for words’ 
(Romans 8:26–27). 
 We conclude that the Holy Spirit is Person, and as such we 
can know him. It goes without saying that the ministries of 
prayer, worship, service and fellowship are all through the Holy 
Spirit, so that in these things we must be one with the Holy 
Spirit, and that is knowing him experientially. 

KNOWING THE SPIRIT BY HIS WORK 

As we have seen with the Father, so now we see not only with 
the Son, but also with the Holy Spirit. In creation, the Father 
takes the initiative (cf. 1 Peter 4:19; Genesis 1:lf.; Psalm 33:6–7). 
In creation, the Son is the mediator (Colossians 1:15–17; 
Hebrews 1:2–3; John 1:1–3). In the final restitution of all things, 
the Son is the mediator (1 Corinthians 15:24–28; Revelation 
11:15; Philippians 2:9–11). Likewise in creation the Spirit is the 
agent, the life-giving creative force and power (Psalm 104:29–
30; Genesis 1:2f.; Ezekiel 37:1–14). In salvation it is the Spirit 
who applies the work of redemption in new birth (John 3:1–14; 
Titus 3:5–7; 1 Corinthians 6:11; Romans 8:1–3; 2 Corinthians 
3:6), hence he is the agent in redemption. Likewise he is the 
agent in the final restitution of all things. This is seen by his 
constant application of redemption. In Romans 8:14–27 he is the 
Spirit of hope. His judgmental powers are seen in Matthew 3:11 
and 2 Thessalonians 2:8 (cf. Isaiah 11:2–4). 
 In history we see that the Holy Spirit is present in every 
epoch. He is there at creation. He is present in the  
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antediluvian (before the Flood) history of mankind (cf. Genesis 
6:3) and is operative in the patriarchs from Abraham to Moses. 
He is actional in the history of Israel, and Haggai 2:5 suggests he 
was never absent from their affairs. Men like Moses and Joshua 
are men filled with the Spirit. Later the Judges were gripped by 
the Spirit, and the prophets were presumed to be men of the 
Spirit. In fact all prophecy is dependent upon the Spirit (cf. 1 
Peter 1:10–12; 2 Peter 1:20–21). More than this, the prophets 
prophesied of the day when the Spirit would come to Israel, to the 
Kingdom, and that in fact he would be poured out upon all men. 
 In the New Testament he is present, inspiring Zechariah to 
prophesy over his own son, John the Baptist, and is in prophecies 
concerning Jesus. John the Baptist, filled with the Spirit from his 
mother’s womb, exercised a ministry through the Spirit. Jesus, as 
we have seen, was born of the Spirit, baptised in the Spirit, led by 
the Spirit to be tempted, ministered in the power of the Spirit, 
offered himself in his death by the Spirit, was raised from the 
dead by the Spirit, gave his final commands by the Spirit and 
then ascended by the power of the Spirit. See Luke 1:35, 
Matthew 3:16 (cf. Luke 4:17ff.; Acts 10:38), Luke 4:lf., Matthew 
12:28, Hebrews 9:14, Romans 8:11 (cf. Ephesians 1:17–21), Acts 
1:2. 
 When we come to the ministry in Acts we see that the great 
event of Pentecost is the opening of a new era, the era of the 
Spirit. He is now the agent of the Son who is Lord of the Church. 
No one can say that Jesus is Lord but by the Holy Spirit (1 
Corinthians 12:3). All revelation is given by him of the nature 
and work of the Father and the Son (cf. John chs 14 – 16; 
Matthew 10:20; 1 Corinthians 2:10–14). Every ministry and 
action is by him. All believers must be led by him (Romans 8:14; 
Galatians 5:16, 18, 25). 
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They must be empowered by him (Acts 1:8; 1 Corinthians 2:5; 1 
Thessalonians 1:5; 1 Peter 1:12). Every facet of Christian life is 
by his enabling, such as prayer (Romans 8:26–27; Ephesians 
6:18; Jude 20), worship (Philippians 3:3; John 4:22–24), 
fellowship (Philippians 2:1–2; Acts 2:42; 2 Corinthians 13:14), 
love (Romans 5:5; Galatians 5:22–23; Colossians 1:8), and work 
(1 Thessalonians 1:3; Galatians 5:6), whilst all the gifts are 
distributed through the Spirit. Hence the affections are pure in the 
Spirit, and in fact all relations stem from being filled with the 
Spirit. 
 We can see, then, that to know the Spirit is to be allied with 
him in all the work that he does. However, before we can do that, 
and also that we may continue in his work, we must be wrought 
upon, within and through, by the Spirit himself. It is in this action 
that we really come to know him. Anyone who has been affected 
by another comes to know that other one to some degree, and 
especially by interaction and inter-relationship. 

THE SPIRIT’S WORK IN, UPON  
AND THROUGH US 

Without doubt, Genesis 2:7 indicates a creational work by the 
Spirit to make man, man. ‘The breath of his mouth’ is a term 
often used for the Spirit of God. In both Old Testament and New 
Testament, the word for Spirit is ‘breath’, ‘wind’, and even ‘air’. 
All creation comes into being by the life-giving Spirit, as we 
have seen. However, fallen man, whilst creationally upheld by 
the Spirit, is devoid of the Spirit because he is devoid of life (see 
Genesis 2:17; Ephesians 2:1; Romans 5:12–13; 1 Corinthians 
2:14; Jude 19). Hence Jesus tells Nicodemus he must be born of 
the  
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Spirit (John 3:3–6). As the Spirit once gave the totality of life, 
now he must renew life. This is seen in Titus 3:3–5, where man is 
renewed and regenerated by the Spirit. 
 How does this happen, and on what basis? John 3:3–6, with 1 
Corinthians 6:9–11 (cf. Romans 8:1–3; 1 Corinthians 2:4–5, 10–
14; 2 Corinthians 3:6), indicate that when the Spirit works as 
Christ prophesied in John 16:7–11, then man is wrought upon 
and comes to conviction. In fact repentance comes through the 
Holy Spirit, as also illumination, understanding, faith and 
forgiveness. To be regenerated is to have repented, had faith, 
been forgiven and justified, through the ministry of the Spirit as 
he applies the work of the Cross and Resurrection in the heart of 
man. 
 The gift of salvation is accompanied by the gift of the Spirit 
himself (see Acts 2:38, 42–44; Galatians 3:1–3; Ephesians 1:13–
14). Romans 8:9–11 makes it clear that the early church had one 
practical test of salvation—the presence of the gift of the Spirit. 
This gift was to bring the fullness of Christ to man (Ephesians 
3:14–16), to give him power for witness (or, better, ‘powerful 
witness’), as we see in Acts 1:8 (cf. Acts 4:31–33). Acts 2:17ff. 
shows that the Spirit comes that his people may prophesy, that is, 
teach and witness to God’s great works. One then knows the 
immense action of God in redeeming, forgiving, cleansing, 
justifying and sanctifying. This action cannot take place apart 
from the Spirit. 
 In addition, the believer is involved in both the gifts and fruit 
of the Spirit. The gifts are given sovereignly by the Spirit (1 
Corinthians 12:4ff.), but are for the work of love (1 Corinthians 
13), and so the fruit and the gifts are really of one piece. Neither 
should exist apart from the other, since the gifts supply—in 
love—the needs of men and women. 
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 Sanctification in its initial setting apart of men for the people 
of God (cf. 1 Peter 1:2; 2 Thessalonians 2:13; 1 Peter 2:9–10; cf. 
Exodus 19:5), is dependent upon the Spirit. Likewise, spiritual 
maturation is contingent upon him (Galatians 3:1–5), for he is 
the Spirit of suffering and hope, and from 2 Corinthians 3:18, 
4:16, and Romans 8:18f., we see that suffering matures and 
completes the sons of God. Hence, the Spirit is the Spirit of 
glorification who is always drawing God’s people on to their 
maturation, in glory. 

CONCLUSION 

We Are Full, in the Spirit:  
We Know Him—by What He Does 

 Our conclusion is, then, that we are nothing, creationally, 
redemptionally and ultimately, but by the Spirit. Taking the work 
of the Father and the Son, he makes it real and alive for us. 
Hence, we are changed. In this process, we are so related to him 
that we come to know him. He is the one who works intimately 
in the depths in all these transitions and actions. 
 The New Testament constantly prompts us to go on being 
filled with the Spirit, be aglow with the Spirit, walk in the Spirit, 
live by the Spirit, and tells us of that which the Spirit supplies as 
well as of God who goes on supplying the Spirit. Looked at in 
their contexts (Romans 12:11; Galatians 3:5; 5:16, 18, 25; 
Ephesians 5:18; Philippians 1:19), they encourage and exhort us 
to live in the Spirit continually, knowing that all elements of his 
work only come through fully in our obedience. 
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 We have received the Spirit in salvation, but to be flowing 
with the Spirit (cf. John 7:37–39; Acts 1:8) is a matter of constant 
relationship to the Spirit. We may always assume he will fill us 
to fullness, with life and power and love, but we may never 
presume upon him, and must always be subject to him. This is to 
know the Spirit! 

 

STUDY ELEVEN 

The God of Love 
and Wrath 

INTRODUCTION 

Two clear statements of Scripture seem to be highly con-
tradictory, that is: (i) ‘our God is a consuming fire’ (Hebrews 
12:29); and (ii) ‘God is love’ (1 John 4:8, 16). The one indicates 
wrath, the other, love. Are these two, in the ultimate, compatible? 
This is what we have to discover. Two questions therefore arise: 
(i) can a man know the God who is a consuming fire, and if so, 
how? and likewise (ii) can a man who is known to be a creature 
of hate, come to know the God of love, and if so, how? 

THE GOD OF WRATH10 

There Is Something Inbuilt in Man to Reject the Concept of 
God Being Wrath 

 In fact the Bible never says, explicitly, ‘God is wrath’, not in 
the way in which it says explicitly, ‘God is love’. It  

                                                 
10  See Living Faith Study no. 15 ‘The Christian Doctrine of the Atonement’ 

(NCPI, Blackwood), especially pp. 6–8 and 10–11, for a view of God’s wrath. 
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does speak of God’s wrath, and of Him being wrathful, but wrath 
is not listed as one of His primary attributes. The reason for this 
is simple. God is love: not wrath. God has to be provoked to 
wrath. This indicates that God would never be wrathful were 
there no misuse of His creation, nor deviation from its norm. 
 However, man’s reaction to wrath must stem from two 
causes: 
 
(a) He would naturally fear such wrath, particularly if he  were to 
be subject to it. 
 
(b) Man always gives value levels to words and concepts 
 from his previous experience of their use. 
 
 Wrath or anger on the human scene is always distasteful, 
even if it is warranted. For the most part, humans are angry and 
wrathful out of insecurity, fear and frustration, and it is this 
image which gives value to the words ‘wrath’ and ‘anger’. When 
man transfers those values to God, God is terrifying, especially as 
He has powers beyond that of man. We may escape the wrath of 
humans, or even be able to bear it, but who could stand before 
the omnipotent (He rules all), omniscient (He knows all), 
omnipresent (He is present everywhere) God? The prospect is 
terrifying. Of course these views of God are as absurd as they are 
deficient. His wrath is not portrayed in those terms. 

The Wrath of God Can Only Come through Properly  
as Revelation 

 Fallen man rarely sees truth in its correct form. This is clear 
from Romans 1:18–21. He exchanges the truth of  
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God for a lie. He suppresses the truth in contrary acts. It needs 
the Spirit of truth to bring through the truth. Romans 2:5 
indicates that wrath will only be seen as just and reasonable on 
the day of the revelation of God’s righteous judgment. Man is 
confused concerning wrath because he, himself, is under it. One 
of the most remarkable events in history is the sudden switch of 
the blaspheming thief, hung near Christ, from self-justification to 
acceptance of the righteous judgment of God (cf. Luke 23:39–
41). If sin cannot be brought home to man apart from the 
revelation of the Spirit of truth then, even more, wrath cannot be 
brought through to the understanding (cf. John 16:7–11). 

God’s Wrath and Man’s Wrath 

 It is obvious that there must be differences between these 
two. The reaction of Cain to God was that God was unfair. Even 
after the murder of Abel, he tells God ‘My punishment is greater 
than I can bear!’ that is, ‘You are not right in your judgment’. On 
the other hand, David the king, under the inspiration of the Spirit, 
says, ‘I know my transgressions, and my sin is ever before me. 
Against  
you, you alone, have I sinned, and done what is evil in your sight, 
so that you are justified in your sentence and blameless when you 
pass judgment’ (Psalm 51:3–4). It is obvious that the man under 
judgment in Romans 1:18 does not know how that judgment is 
working. He is suppressing the truth by contrary acts. He thinks 
he has a right to oppose God. He thinks God is unfair. His ration-
alisation of God’s wrath will be the pathetic nature of human 
wrath. For the most part, too, human wrath is deficient. 
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The True Nature of God’s Wrath 

 In our note below we have appended some theological 
rationalisations of wrath and the wrath of God. The essence of 
these is that wrath is simply God’s implacable hatred against sin 
and evil, and His unswerving determination to destroy that which 
seeks to destroy or defile His creation.11 This moral indignation 
and action is the expression of moral sensitivity and intelligence, 
whether it be in the human or the divine spheres. The human 
sphere has problems, in that man is so much a sinner that it ill 
behoves him to judge another, and he is rarely in the position to 
execute judgment, except he be in the place of delegated 
authority, consonant with Romans 13:lff. For this reason, man is 
warned against getting in the way of true wrath, that is, the  

                                                 
11  G. O. Griffith: ‘We picture “wrath” as we might think of the fury of the storm. 

The Hebrew prophets, when they spoke of “the wrath of God” ethicised the idea of 
anger so that it meant the implacable hostility of the Divine Holiness to every form of 
moral evil.’ ‘The wrath is not fitful outburst of personal anger, but the implacable 
antagonism of holiness for evil, and antagonism that burns eternally’ (St Paul’sGospel 
to the Romans, pp. 21, 85f.). Peguey says, ‘Wrath is the emotional response of a sound 
personality to anything low, vile, or mean’. J. G. Mackenzie quotes Father Danielou as 
saying, ‘There is hardly anything in the terminology of religion that gives more offence 
to the pious (or prudish) ears of the modern world than this expression: “the wrath of 
God” . . . In our day, Simone Weil, for example, finds it simply intolerable: for she, 
like Marcion of old, contrasts the New Testament God of love with the Old Testament 
God of wrath. Unfortunately for the position, there is love in the Old Testament, and 
wrath in the New, as Tertullian pointed out long ago. We have to reckon, whether we 
like it or not, with wrath as one of the divine attributes: and, what is more, for all its 
anthropomorphic appearance, this particular word may carry a stronger charge of 
mystical significance than any other, and afford the deepest insight into the meaning of 
the divine transcendence’ (Guilt: Its Meaning and Significance, p. 150). 
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wrath of God. God will repay: man is too emotionally involved in 
his own guilt to be able to deal fairly with the guilt of others, and 
in any case, it is not his business! (See Romans 12:19–21; 
Deuteronomy 32:35; Leviticus 19:18.) 
 The key to the nature of wrath is the statement, ‘God is light 
and in him there is no darkness at all’ (1 John 1:5). Habakkuk 
1:13 says, ‘Your eyes are too pure to behold evil, and you cannot 
look on wrongdoing’. This purity means that nothing shall 
remain unjudged which is evil. What is evil shall be destroyed. 
Light will not tolerate darkness. Likewise this is not light without 
heat. The heat of holiness will destroy the vileness of evil. 
Sometimes this is salvific (saving), as in Isaiah 4:2, 4, ‘once the 
Lord has washed away the filth of the daughters of Zion and 
cleansed the bloodstains of Jerusalem from its midst by a spirit of 
judgment and by a spirit of burning’. This reminds us of John the 
Baptist’s warning: ‘he will baptise you with the Holy Spirit and 
fire . . . the chaff he will burn with unquenchable fire’ (Matthew 
3:11–12). In this case, it is both salvific and judgmental; that is, 
salvific for the repentant ones, and judgmental for the non-
repentant. Hence in Isaiah 33:14, the judgmental is proclaimed, 
‘The sinners in Zion are afraid; trembling has seized the godless: 
“Who among us can live with the devouring fire? Who among us 
can live with everlasting flames?” ’ 
 We see, then, that God’s holy Being does not allow Him to 
pass over evil; nor does He wish to do so. 

God’s Wrath in Action 

 It is wrong to limit Biblical descriptions of God’s wrath to 
the Old Testament. In both Old and New Testaments there are 
many references to wrath. God’s wrath is directed  
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in the Old Testament against the transgressing of His law, or 
opposing of His purposes. In the case of the first, He punishes, 
and in the second He restores and maintains His purposes. This 
wrath relates to the nations, especially where they oppose His 
designs and His people (Israel), and then to Israel itself as His 
covenant people. Scriptures which relate to these principles are: 
Exodus 22:23f., 32:10, Deuteronomy 6:13ff., Ezra 8:22, 63:6, 
Isaiah 10:25, 13:3, 63:6, Jeremiah 42:18, 50:13, Lamentations 
3:42f., Ezekiel 6:11f., 9:8–10, 22:31, 30:13ff., Micah 5:14–15, 
Habbakuk 3:12, and so forth. 
 This wrath takes many forms, as in the Flood for the evil 
world of violence, and at Sodom and Gomorrah for the 
immorality of the day. In some cases it is pestilence, famine, de-
population, annihilation, whilst many times it is the sending of 
invading armies to destroy a people. What must be kept in mind 
is that it is ‘righteous wrath’ and in no way untimely or 
tryannical. 
 In the New Testament the principle does not change. For the 
most part it speaks of future wrath. This is seen in 1 
Thessalonians 1:10, and 2 Thessalonians 1:5–10, whilst other 
passages indicate the wrath as happening now, and also coming, 
climactically (as in Ephesians 5:6). In the Book of the Revelation 
it is shown that as history proceeds so does His wrath operate 
where men and Satanic powers are evil. Sometimes these dark 
powers are used as the instruments of wrath (cf. Revelation 
13:7ff.; and 20:7ff.). Nevertheless it is present wrath which 
concerns us. In Romans 1:18–32 Paul shows how that wrath 
works and as this is relevant to our discussion, we will look at it. 
 Paul says, ‘For the wrath of God is revealed from heaven 
against all ungodliness and wickedness of those who by their 
wickedness suppress the truth’. He must  
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mean that such men are going perversely against the order of the 
creation, and God’s moral laws for it. In order to pervert the 
present order, they are substituting their own order, that is, ‘doing 
their own thing’. Paul describes the way in which the wrath is 
being revealed: 
 
(a) God is deliberately and personally giving them up to their sin 

(vv. 24–25). This is not just a mechanistic order of suffering 
incurred by perversity. It is the light and judgment of God 
coming to bear upon darkness and unrighteousness. God 
gives them up to their sin. The result is immorality which is 
sexual. 

 
(b) God further gives them up to their sexual excess, so that they 

move on into sexual perversity and devi- ations (vv. 26–27). 
The moral damage they do to themselves prepares them for 
the next step of abandonment. 

 
(c) God gives them up to a debased mind and equivalent evil 

conduct  (v. 28). That is, all relationships become destroyed, 
and moral values recede so that they are now fearfully 
complex and evil. This is God’s wrath. 

 
 The question is naturally asked, ‘How is this God’s wrath?’ 
The answer is that whilst God’s wrath is not sin, yet sin is God’s 
wrath. Sin, with its constituent components of evil, perversity, 
restlessness, anticipation of judgment, fear, burden, pollution, 
anguish, shame, alienation and meaninglessness, is a terrible 
burden for man to bear. His guilt is his judgment, and he bears it 
every day in all his being. Wrath, in this way, is known in the 
conscience. When God abandons man to his sin, this is His way 
of wrath. A study of Psalms 31, 32 and 38 gives a powerful 
rationale to what we have just said. Nor must we think of it  
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at all as the mechanistic working of moral laws which are 
infringed. God Himself abandons man to his evil, or, as Ezekiel 
7:8ff. has it, ‘Then you shall know that it is I the LORD who 
strike’ (cf. Psalm 38:1ff.). 
 A further element in God’s wrath is His anger upon rejected 
revelation and rejected grace. In 2 Thessalonians 1:7–8 it is said, 
‘when the Lord Jesus is revealed from heaven with his mighty 
angels in flaming fire, inflicting vengeance on those who do not 
know God and on those who do not obey the gospel of our Lord 
Jesus’. 
 How then can this God, who is by nature a consuming fire, 
also be the God of love, and how is it that these two elements 
which seem opposites can be reconciled or viewed as 
compatible? 

THE GOD OF LOVE: THE GOD WHO IS LOVE 

Wrath and Love Not Contrary, One to the Other 

 There is no doubt that in both the Old Testament and New 
Testament, God is the God of love. Our next study traces His 
grace. However, mere statements of His being love and loving 
will not be enough if there seems to be a division in the nature of 
God or contradiction in His attributes. Nor is it enough to say that 
mercy triumphs over wrath, nor even that He does not hold His 
anger forever. The fact is that He will not clear the guilty 
(Exodus 34:7; Numbers 14:18; Nahum 1:2). Psalm 145:8 says, 
‘The LORD is gracious and merciful, slow to anger and abound-
ing in steadfast love’. That is, His anger is not arbitrary. It comes 
slowly, but then it comes! If it is anger then it must have its basis 
and this must be the righteousness of the law,  
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and love cannot ignore it. The soul that sins must die; the wages 
of sin is death. No amount of love can ignore the moral and 
justice aspects of law. No order issued from God can do away 
with the dilemma. God’s nature is evil if He does not judge and 
punish sin to the extent of its great guilt. The facts are that He 
does just this. 

God’s Love Known by His Wrath 

 When John wishes to portray God’s love he does so with two 
propositions (1 John 4:7–19). He says (v. 9) that God revealed 
His love by sending His Son to bring us life. This life cannot be 
given to man apart from the Cross. Hence he says (v. 10, AV), 
‘Herein is love, not that we loved God, but that he loved us, and 
sent his Son to be the propitiation for our sins’. The whole of 
love’s understanding lies in the act of propitiation. Propitiation is 
that act which averts the wrath of God from man. It is averted 
only by the Son bearing it! It is clear from Isaiah 53:4–5 (cf. 
Zechariah 13:7; Matthew 26:31), 2 Corinthians 5:21, Galatians 
3:13, and 1 Peter 2:24, that Christ actually bore the entire wrath 
upon sin which was God’s wrath upon man. Whilst the Son 
voluntarily bore that wrath, yet the Father, too, commanded him 
to do so. What had happened with Abraham and Isaac in the 
microcosm, here happened with God and His Son in the 
macrocosm. Isaiah 53:10 has it, ‘it was the will of the LORD to 
crush him’. John 10:17–18, 14:30–31 (cf. Mark 10:45) and 
Philippians 2:5–8, all show that within the counsel of the 
Godhead, the plan of the Cross was made to redeem man. 
Romans 8:1–3 make it clear that man could not meet the 
demands of the law. Law brings only curse (Galatians 3:10), but 
God so worked at the Cross that man was justified (Galatians 
2:16–21). He  
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set forth His Son as a propitiation (Romans 3:24ff.). Hence, man 
is set free from the curse of the law, the wrath upon sin, and is 
freely justified (Romans 5:1; 8:1). 
 Romans 3:25–31 shows that, far from the law being by-
passed, it was indeed fulfilled, for Christ was the end of the law 
for men of faith (Romans 10:4). When man sees:  
(i) the dreadful nature of sin; (ii) the nature of God’s wrath; and 
(iii) the act of the Cross as the averting of God’s wrath, then, and 
only then, does he understand the love of God. 
 Also he understands that God’s love at the Cross, once 
known, brings him into the wider revelation of God’s love in 
creation, providence (Matthew 5:43–48), redemption and sonship 
(cf. Romans 5:5; with Galatians 4:6). 

CONCLUSION 

Our conclusion is that God’s love and His wrath are not 
incompatible. A true reading of Romans chapters 1 – 3 will show 
that God reveals His wrath upon evil, but that the goal of this is 
to bring to repentance (Romans 2:4–5). Hence His wrath brings 
man to despair, to his knees, to repentance, and so, salvation. For 
the impenitent the future is terrible. Repentance which is a gift of 
God (Acts 5:30–31; 11:18) is not the way man buys himself from 
wrath. The Cross alone does that. Hence impenitence is a 
shutting off of ourselves from the love of God, and how then can 
we ever know His love, or that God is love? 
 The first four verses of Psalm 32 show us that when a man 
hides his sin and guilt within him, then he feels the wrath of God 
on him. When he confesses it, a glorious relief comes to him, and 
peace. In man’s guilt, God seems to him to be terrifying and 
judgmental. Through confession, God is suddenly seen in all His 
grace and love! 

 

 

STUDY TWELVE 

The God of Grace  
and Peace 

THE GOD OF ALL GRACE 

The statement, ‘the God of all grace’, is to say the least, an 
interesting one. The New Testament is clear that all true grace 
comes from God and is, in fact, His action of love. God goes 
towards man to do him good, even though he is undeserving. If 
we think this is the case in the New Testament, then we had 
better see that it is no less so in the Old Testament. To look up a 
concordance on the words ‘loving kindness’, ‘mercy’, ‘kindness’ 
and ‘grace’ in the Old Testament is to look at a remarkable 
witness to the grace of God. It is somewhat puzzling, then, to 
hear John say, ‘The law indeed was given through Moses; grace 
and truth came through Jesus Christ’ (John 1:14–17). Of course 
what he means is that the Old Testament is deeply concerned 
with the law, whilst the New Testament is telling us how God has 
forgiven us through grace. They were two different eras—law 
and grace. 
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THE DAY OF LAW 

We do not need to go over the ground covered in our last study, 
of man’s rebellion against God. What we do need to see, 
however, is that law is essentially grounded in creation. The laws 
of worship, marriage, sabbath rest, and the like, are part of the 
natural order of creation. Of it God has said, ‘It is very good’, 
meaning that it was an harmonious unity, and operated through 
its functional laws. See Genesis 1:31 (cf. Exodus 20:8–10), 
Genesis 2:18–24 (cf. Matthew 19:3–9), and Genesis 9:5–6 (cf. 
4:l0ff.). Law to created and innocent man would not have had 
heavy overtones. In fact it was just the way things were. Only 
when he sinned and sought to know good and evil of himself did 
he lose that relationship with God that had made law a simple 
matter. Having fallen, law became a complex matter to him. 
 If Genesis 26:5 is any indication (and there are others), then 
the patriarchs knew the nature and significance of law. However, 
it was not until the written law was given at Sinai that both its 
grace and bondage were known so powerfully. It was grace 
because the sacrifices allowed covenant level with God to be 
maintained. The condemnation of the law, especially for sensitive 
consciences, brought deep trouble. The conscience of man can be 
easily loaded with ‘dead works’ (cf. Hebrews 6:1; 9:14). 
Galatians 4:8–10 and Colossians 2:16–23 show us that pagans 
have their law problems too. Some of their gods are very 
legalistic. Idolaters, too, are manipulated through the conscience. 
Indeed, Hebrews 2:14–15 shows us that death or impending 
judgment sends men into terror. Satan works powerfully through 
the conscience because conscience relates to law and guilt. 
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THE DAY OF GRACE 

Whilst Israel makes much of the law, as in Deuteronomy 33:1–5, 
nevertheless Hebrews 10:lff. shows us that sacrifices were to be 
endless if men were to be kept in peace of mind and conscience. 
Religions of the world keep man on the go, seeking to pacify his 
idols or to work out his destiny (fate?) by his efforts, either to do 
more or become nothing! It is true that the Jewish system looked 
to a new day, in fact a day of grace when forgive-ness would be 
for all, and the Kingdom of God would establish righteousness 
and peace in all the earth. Yet the day had never seemed to come. 
Then it had come in Christ, hence John’s statement, ‘The law 
was given through Moses; grace and truth came through Jesus 
Christ’. This statement drew a strong line between two epochs. 

Can Law Be Reconciled with Grace? 

 Is God at the one time ‘the God of law’, and at the same time 
‘the God of grace’? The answer is of course, ‘Yes’. Since law 
seems to be opposed to grace, then how can He be both the God 
of law and grace? Is there not a conflict between the two? Again 
the answer is, ‘No’. The moral law constitutes the operating 
principles of creation or of truth, that is, ‘the-way-things-really-
are’. Man under law is unable to obey law, and so becomes guilty 
and is under doom and judgment. God in His grace does not 
abrogate the law, but meets man in his need, by His powerful 
plan to liberate men from their guilt. 
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 When Jesus came he certainly came ‘full of grace and truth’. 
He spelled out that grace and truth in a practical way. He actually 
forgave men and women their sins, he exorcised demons, 
cleansed lepers, healed the sick and gave comfort to the weary 
and heavy laden. He did it in such a way that many were 
liberated. This happened without them doing anything to achieve 
those ends. At no point did Jesus say the law was finished and 
that it would be cancelled. Yet, in fact, the way he went about his 
ministry made the men of law feel uneasy. The scribes, lawyers 
and Pharisees sensed a new dimension, which was one they had 
not lived in. They could not recognise any law principle. Hence 
their unease. 
 Jesus demonstrated grace, as he also taught it. To eat with 
publicans and sinners seemed to ‘let down’ the principle of law. 
To tell stories as of the lost sheep, the lost coin and the lost son 
seemed very wrong. To talk about the master of the vineyard 
(God) paying the same amount, no matter whether the hired 
labourers had worked many hours or few, seemed scandalous. It 
was not even so much what he said or did, as the way in which he 
walked and talked which alarmed the legal men of the day. They 
were afraid he was attacking their system, or their understanding 
of the laws of God. 
 He was doing that, without doubt, although not directly. He 
attacked the hypocrisy and shallowness which a deficient 
understanding of law had brought. Not once did he attack law, or 
seek to undermine authority, as such. For him there was no 
division between law and grace. Obedience was what every man 
ought to render to God. Grace was what God did to help helpless 
sinners. Supremely in the Cross, Jesus gave out that message: 
‘This is my blood of the covenant, which is poured out for many 
for the forgiveness of sins’. 
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The Reconciliation 

 In our previous study we saw man’s dilemma. His will 
neither desired to do anything about his sin and rebel-lion, nor 
could it do anything. Man was weak (Romans 5:6). Nor would 
God devise some scheme to save man by going around the back 
of His law, so to speak. In Christ the sin and sins of the human 
race were borne. The innate elements of sin were played out until 
they ceased to exist. The full penalty of the law was exacted and 
the law was satisfied in its just demands. God’s wrath was poured 
out on Christ, and so man was freed from such wrath (Romans 
5:10; 8:1–3; 1 Thessalonians 1:9–10). Because the law was 
fulfilled in Christ (Romans 10:4), law, far from being cancelled, 
was established. Man was not freed from law, but from law’s con-
demnation. He was not freed from law as a way of life, but as a 
way of achieving salvation. Thus law and grace are seen to be 
compatible, and by no means at odds. The lawyers, scribes and 
Pharisees did not understand this. With the coming of the Holy 
Spirit, many of them did understand (cf. Acts 6:7). Let us also 
add (cf. Titus 2:11) that grace trains us to live in obedience to 
God’s law. John 14:15, 2 Corinthians 5:14, 1 John 2:5f., and 5:2 
all show us that obedience springs from love, and in fact true 
obedience is love. When we see God as ‘the God of grace’, then 
we have no difficulty in rendering obedience to His laws. 

GOD AS THE GOD OF GRACE 

When we seek to understand God as the God of grace, we must 
by no means confine that grace to the Cross. This is  
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where trouble often begins.12  Some people see grace in the 
Cross, but feel that it begins there and ends there. For this reason 
we need to sketch a history of salvation, and assidu-ously study 
the references given in regard to each element of that history. 

Grace Planned Prior to Creation 

 See Ephesians 1:5–6, and 2 Timothy 1:9, with the fact that 
God has made this plan known from eternity—John 17:24, Acts 
15:18, 3:21, Romans 16:25–26 (cf. Ephesians 1:4; 3:11), Titus 
1:2, 1 Peter 1:20, Revelation 13:8. 

Grace Prophesied So That Man 
May Know Its Coming 

 In 1 Peter 1:10, Peter says, ‘The prophets who proph- 
esied of the grace that was to be yours’. Commencing with 
Genesis 3:15 (‘the golden prologue to prophecy’), the prophets 
told of this grace without explicitly mentioning grace, as such. 
This embraced Messiah, the Kingdom, the New Covenant, 
forgiveness, cleansing, and so forth. 

‘The Grace of God Has Appeared’ (Titus 2:11) 

 See also John 1:14–16 and Titus 3:4–7. Without doubt, grace 
appeared in the person of Christ and his actions, and these were 
the actions of the Father–God who worked in His Son (see John 
1:18; 14:6–10; 5:l9ff.; etc.). There was nothing of the whole 
grace of God which did not reside and  

                                                 
12  For a full treatment of this subject, see Living Faith Study no. 18, ‘Grace in 

Life and the Scriptures’  (NCPI, Blackwood). 
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operate in His own Son (Colossians 1:19; 2:9). This grace not 
only walked, talked and operated in the country of Palestine, but 
it also achieved redemption through the Cross and the 
Resurrection, and ascended to the right hand of the Father. 

The Present and Continuing Tense of Grace 

 When Paul says, ‘where sin increased, grace abounded all the 
more’ (Romans 5:20), he meant, ‘at the Cross’. That is, grace 
does not cease to abound, but abounds—from the Cross. Hence 
Titus 2:11f. speaks of grace ‘training us to renounce impiety and 
worldly passions, and in the present age to live lives that are self-
controlled, upright, and godly’. That is, we can see God acting in 
grace all the time. Hence Romans 6:14 tells us that sin shall not 
rule over us because we are not under law, but under grace. There 
is much in the Epistles which says that for those who are weak, 
grace is always very powerful, and empowering (see 2 
Corinthians 12). 

‘The Grace Which Is to Come’ (1 Peter 1:13) 

 That grace also fills us with the dynamic of hope. It 
conditions our present life and shows us that all has not yet been 
completed, that is, ‘all this and heaven too!’ The new body of 
glory, the seeing of Him ‘face to face’, and the fulfilment of 
history are all shown to be ‘all of grace’. This is what reveals the 
nature of God. 

Conclusion 

 We see now that the grace of God is part of His essential 
nature. Grace is prior to creation, or God would not  
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have planned to display that grace in history. He has always 
wanted to show Himself as the God of grace. He has and He will 
(see Ephesians 1:7; 2:7). 

KNOWING GOD BY GRACE 

A Biblical ‘run-down’ on grace does not mean we who 
understand this doctrine are necessarily recipients of grace. To 
know a doctrine is not to know its experience. Fallen man veers 
away from grace. Religious man finds it abhorrent, as it 
humiliates his religious ego. Man-under-law works by striving. 
However, man who is depressed by his ‘conscience of dead 
works’ and inability to find or please God, is stunned by the 
revelation of ‘amazing grace’. It is astonishing to him. In Psalm 
18 it is said, ‘with the pure you show yourself pure; and with the 
crooked you show yourself perverse’ (v. 26; cf. Titus 1:15). This 
means that we see God through the lens of our own 
understanding. When grace is revealed, then God is revealed. 
That is why Paul could cry, ‘by the grace of God I am what I am’ 
(1 Corinthians 15:10). He knew God had saved and redeemed 
him, and he was grateful. 
 Not only do we know God initially by grace, but we also go 
on knowing Him by grace, since to live in the grace of life, and to 
be ‘heirs of the gracious gift of life’ means continuous 
dependence upon the gracious gift of God. Hence we ‘stand in 
grace’, and ‘grow in grace’ and receive ‘all the more grace’ (cf. 1 
Peter 5:12; 2 Peter 3:18; James 4:6). In this state we relate to God 
as recipients of His active favour. By this we know Him. 
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GRACE AND PEACE 

God is ‘the God of all grace’ (1 Peter 5:10). He is also ‘the God of 
peace’ (Hebrews 13:20; Romans 15:33; 16:20). Likewise there is 
‘the peace of God’ (cf. Philippians 4:7, 9). The Pauline epistles 
all commence with ‘Grace to you and peace, from God our 
Father and the Lord Jesus Christ’. Grace and peace both come 
from Father and Son. Hence Colossians 3:15 speaks of ‘the peace 
of Christ’, as indeed Christ himself speaks of ‘my peace’ (cf. 
John 14:27; 16:33). 
 To know God is to know Him as ‘the God of peace’. He for 
His part remains unruffled by what man or evil powers do. He is 
in control. This does not mean, however, that He is detached 
from His creation, and uncaring. To the contrary. We have seen 
that He has anger and wrath for sin and evil, especially where it 
seeks to suppress the truth. At the same time, God is unmoved in 
the sense that He is never confused, depressed or afraid. Man is 
often depressed, moved, confused, troubled and afraid. If he were 
one with the love and grace of God he would be rid of his fear 
and confusion. 
 That is why grace and peace are linked. We are justified by 
grace (Romans 3:24f.) and being justified by faith, we have peace 
with God (Romans 5:1). When we are at peace with God (i.e. 
reconciled to Him), then we have received peace from God. To 
receive peace from God is to know Him as the God of peace. 
Again we stress that this is not mere knowledge for the mind or 
reason,  
but experimental knowledge. John can say, ‘as he is, so are we in 
this world’ (1 John 4:17). He means that in relation to judgment 
we are as guiltless as is the Son, and guiltless right here in this 
world. That is what  
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sets the heart at rest. That is the peace which comes from grace. 
 We conclude, then, that to know God, and to really know 
Him, is to know Him as the God of grace and peace. That is, it is 
to know His grace and peace, and to receive the fruits of them. 

 

STUDY THIRTEEN 

Coming to Know God and to 
Believe in Him 

DO I REALLY KNOW GOD? 

It may seem strange, after twelve studies on the knowledge of 
God, to revert (seemingly) to the question, ‘Do I know God?’ and 
to set out the steps by which we may know Him. However, this is 
not as foolish as it appears. We will try to demonstrate why. Here 
is a man who believes in God. He has a theology. It is composed 
of two things—various Scriptures he has abstracted (particularly 
from their contexts!) and put together. They are probably all the 
good  or fair-weather verses. Secondly, from these verses and 
other thoughts, he has developed an image of God which seems 
favourable to him. Then, one day, there comes a tragedy. Perhaps 
his wife dies of terminal cancer, or a tragedy happens. It may be 
that a child is killed. He is shocked. This is not the God he 
‘imaged’. So he ‘loses faith’. In fact he never had faith in the 
God of the Bible. Or, again, here is a person who has been 
brought up in a Biblical faith. In fact he has been conditioned 
rather than having experienced faith in God. Since there has been 
no basic reality, but rather a cultural conditioning, he soon loses 
any ‘faith’ he had. Finally, there is a student who  
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studies theology, say a course on ‘The Knowledge of God’. To 
him it is bewildering, complicated, nothing like what he imag-
ined. He suddenly realises he has never known God. 
 Well, do we really know God? If not, how do we come to 
know Him? 

THE SIMPLE WAY OF COMING  
TO KNOW GOD 

If we accept the thesis of our former studies, then we will 
understand that God, for His part, has always set out to reveal 
Himself. Man has set out not to hear or see this revelation. 
Nevertheless, he is continually confronted by this revelation. 
Seeing and understanding is a matter of the will, not primarily of 
the intellect. Something must happen to man’s will to get him to 
hear, and then to come to know God. This is the tenor of 
Scripture. Let us see what happens. The following happens: 

God’s Side 

God Sets Out to Seek Man, to Reveal Himself to Man 

 He does this in and by creation, His acts of providence, the 
prophets, His acts in history, the coming and events of Christ and 
the Holy Spirit. 

He Enacts Those Events by Which a Man May Be Saved 

 These are the sending of His Son, Jesus. He anoints this Son 
with power to minister, go to the Cross, bear the  
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sins of man, and so free him from sin, Satan, guilt and death. 

He Sends the Holy Spirit to Reveal the Son, the Father and 
Salvation 

 The Spirit, being the Spirit of truth, can reach man with the 
truth, even though man may reject that truth. The Spirit convicts 
man of sin, righteousness and judgment. He shows the Son, and 
so shows the Father. 

Man’s Side 

Man Is Never Prepared to Know God 

 Psalms 14:lf., 53:lf., and Romans 3:9ff. show that man, 
having rejected the knowledge of God, does not want to be 
confronted by it (Romans 1:21–32). 

Prepared and Convicted by the Holy Spirit, Man Now Wishes to 
Know God 

 By creation man needs to know God. By revelation man now 
wishes to know God. (In fact, God primarily knows man, which 
in turn draws him: Galatians 4:9; 1 Corinthians 8:3.) There is a 
mystery here. Why does one man hear and wish to know God, 
and another does not? We cannot answer, except that one has 
‘given over to the word’ (see Romans 10:17; Galatians 3:2). 

Man Now Believes; That Is, He Obeys the Gospel 

 Acts 17:30 says all men are commanded to repent. 
Repentance is a gift. Man repents and believes (or, believes and 
repents); that is, believes on God and Christ (see  



 THE KNOWLEDGE OF GOD 

 124 

John 1:12; 3:15, 16, 36; 6:40; Acts 16:31; cf. Ephesians 1:13–
14). Belief is the same as obedience to the Gospel (cf. Romans 
1:5; 10:16; 15:18; 16:26; 2 Thessalonians 1:8; etc.). 

Man, by Faith, Receives Forgiveness, Justification, 
Reconciliation and Sonship 

 By these gifts man now knows God as the God of holiness, 
righteousness, love, forgiveness, grace, etc. When he knows Him 
as love, he knows Him! (See 1 John 4:7–10; 1 Corinthians 8:3.) 
 To add to this, to explain, to rationalise the events is only to 
complicate all. Man believes with the heart, and confession is 
made with the mouth (Romans 10:10). That is the fullness of the 
matter.  

THE FULLNESS OF KNOWING GOD 

The Spirit Leads into All Truth 

 Jesus makes the promise, ‘When the Spirit of truth comes, he 
will guide you into all the truth’. He does not guide to the truth, 
but into the truth. This means, to say the least, involvement in the 
truth. The Son is the truth, and the truth of the Father (John 8:31, 
32, 36; 14:6; 16:13–15). The Spirit is the Spirit of truth. John 
tells his readers, ‘you have been anointed by the Holy One, and 
all of you have knowledge . . . you do not need anyone to teach 
you . . . his anointing teaches you about all things’ (1 John 2:20, 
27). The believer, then, should truly know God. 
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The Knowledge of God Is above All Else 

 In Philippians 3:8 Paul says, ‘I regard everything as loss 
because of the surpassing value of knowing Christ Jesus my 
Lord’. He means that he counts the knowledge of Christ above 
everything else. Then he adds (vv. 10–11), ‘I want to know 
Christ and the power of his resurrection and the sharing of his 
sufferings by becoming like him in his death, if somehow I may 
attain the resurrection from the dead’. These verses tell us 
something: (i) Paul already knows God; and (ii) he wishes 
further to know God. From this we conclude: 
 
(a) We come to know God when we first have faith. 
 
(b) We go on to know God, more and more. 
 
 This is borne out in 1 Corinthians 13:9–12, ‘For we know 
only in part . . . but when the complete comes, the partial will 
come to an end . . . Now I know only in part; then I will know 
fully, even as I have been fully known.’ Doubtless Paul’s 
knowledge is not only in regard to God, but also in regard to all 
that God is about. This is the ‘all the truth’ of which Jesus spoke, 
saying the Spirit would lead us into it. 

To Know God Is Life Eternal 

 Finally we see that to know God is life eternal (John 17:3; cf. 
1 John 5:20). That is, the very relationship with God is the actual 
eternal life which we experience. Such a relationship, as indeed 
with all relationships, must be continually deepened, so that the 
experience of eternal life  
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deepens. As in life we have to relate more and more to a person 
in order to know them (and they us), so with God. We have 
initial knowledge which brings us to know God. Then we go on 
to know Him more and more. 
 There are ways of deepening our knowledge, which we will 
now discuss. 

KNOWING THE FULNESS OF GOD: WAYS OF 
DEEPENING OUR KNOWLEDGE 

We Need to Go on Knowing 

 We saw in Hosea 4:1–6 that the moral life of God’s people 
was in direct proportion to their knowledge of God. No 
knowledge meant dreadful immorality. True knowledge and they 
became a healed people. The latter is shown particularly in Hosea 
6:1–6. The urgent, remedial cry of the prophet was, ‘Let us 
know, let us press on to know the LORD’. To thirst after God is to 
be filled, and then to be filled is to have a greater thirst. 

To Be Known Enables Us to Know13 

 We cannot know God if He has not already known us. This is 
brought out powerfully in 1 Corinthians 8:3 and Galatians 4:9. 
We know because we were known. Yet that knowledge is 
gradually unfolded to us. In John’s Gospel (10:14), Jesus says, ‘I 
am the good shepherd. I know my  

                                                 
13  This point is of paramount importance. Readers (students of Scripture) should 

use a concordance to study the Bible, focussing on ‘knowledge’ and ‘foreknowledge’. 

 COMING TO KNOW GOD AND TO BELIEVE IN HIM  

 127

own and my own know me’. Later he says, ‘My sheep hear my 
voice. I know them, and they follow me’ (v. 27). In the same 
manner, Jeremiah knows God because God knew him. ‘Before I 
formed you in the womb I knew you’ (1:5). See also the case of 
Paul in Galatians 1:15–16. To know that we are known wholly 
means that we will know wholly (1 Corinthians 13:12). 

That Which Brings Us to Knowledge Is That Which Keeps Us 
in Knowledge 

 In Jeremiah 31:34 God says, ‘No longer shall they teach one 
another, or say to each other, “Know the LORD,” for they shall all 
know me, from the least of them to the greatest, says the LORD; 
for I will forgive their iniquity, and remember their sin no more’. 
Forgiveness received is the knowledge of love which is the 
knowledge of God (1 John 4:10; cf. Luke 7:47). This is also seen 
in 1 John 2:13–14. John says he is writing to the fathers because 
they know Him who is from the beginning. In the same context 
he talks about the forgiveness of sins. If we forget forgiveness we 
forget God! (See 2 Peter 1:9–10.) In practice, if we forget to 
forgive, or refuse to forgive, then forgiveness goes stale on us 
(Matthew 18:2lff.), and we lose the experiential knowledge of 
God. That is not to say we blot out the knowledge of God, but 
simply that it is not ‘living’. 
 The media of the knowledge of God are the Scriptures and 
the Holy Spirit. If we neglect these we neglect knowledge. The 
Spirit searches the deep things of God and reveals them to us (1 
Corinthians 2:9–14). The Scriptures are the full oracles of God, 
and in them we may learn all we need to know. 
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 Again, John tells us twice that we have an anointing from 
this Holy One and (so) we know all things (or, we all know). 
This anointing teaches. It is the same as saying the Holy Spirit 
teaches. Yet again John tells us, ‘by this we know that he abides 
in us, by the Spirit that he has given us’ (1 John 3:24; 4:13). 
 To live in forgiveness and love, and to learn from the 
Scriptures and to be taught by the Holy Spirit, is what extends us 
in the knowledge of God. When one abides in God one knows 
His love, and to know love is to know Him (1 John 4:16). 

Our Knowledge of God Comes  
in and through Obedience 

 In 1 John 2:3f. we read, ‘Now by this we may be sure that we 
know him, if we obey his commandments. Whoever says, “I have 
come to know him,” but does not obey his commandments, is a 
liar, and in such a person the truth does not exist; but whoever 
obeys his word, truly in this person the love of God has reached 
perfection [lit. “the love of God comes to its fullness”]’. 
Obedience, love and knowledge are often linked in John’s 
Epistles. In 1 John 5:2 he says, ‘By this we know that we love the 
children of God, when we love God and obey his 
commandments. For the love of God is this, that we obey his 
commandments’. In addition to this are statements throughout the 
Epistle where John can claim all sorts of knowledge of things; for 
example, ‘We know that we have passed from death to life’; ‘We 
have known and believe the love that God has for us’; ‘we know 
the Son of God has come and has given us understanding’; ‘What 
we do know is this: when he is revealed, we will be like him’. 
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Knowledge Comes in Participation with God  
in His Work 

 Christ gave us this principle in the Gospels. The disciple 
would not be greater than his master, but he could be as his 
master. In Matthew 11:27 Jesus said ‘no one knows the Father 
except the Son and anyone to whom the Son chooses to reveal 
him’. He then called on them to come and take his yoke upon 
them. He said, ‘Come . . . learn from me; for I am gentle and 
humble in heart, and you will find rest for your souls’. He meant 
that ‘as I relate in submission to the Father, so too, if you relate 
similarly to Him you will learn of me, the Son. Otherwise you 
cannot know me.’ At the end of his time on earth, he gave 
commands to preach the gospel. Whatever they had known of 
him, and would know through the Spirit, this would be deepened 
by their participation in his work. This is the principle behind 
Philippians 3:10. Paul says, in effect, ‘I want to get to know him. 
I can do this by knowing, in experience, his resurrection power. I 
must share with him in his sufferings, and I must be conformed 
to the Cross. Ultimately I will know him in fullness at the 
resurrection from the dead’ (Philippians 3:10–14). 

KNOWLEDGE IS RELATIONSHIPS 

We have already seen this principle in John 17:3, 1 John 2:13, 
and 5:20. We will develop this much more in our next study. 
Sufficient to say that true knowledge of persons is always 
relational. In the Gospels Christ demanded that all other 
relationships become secondary to the one which his disciples 
were to have with him. Neither person nor thing  
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was to come between them and him. As they companied with 
him, and in love began to perceive what he was, they also 
perceived who he was. 
 Anything which deepens that relationship serves to extend 
the knowledge of God. We need hardly stress that all that a 
human being needs to know of God is written in His Word, and 
all the Word that we need to know can be known through the 
Spirit who is the Teacher. When desire for knowledge is coupled 
with true obedience, then the channels for knowledge are opened 
wide. 
 We must never forget that it is the Eternal God, the Holy One 
of Israel, whom we desire to know. Like Isaiah we may be 
stunned to discover who He really is. Yet, as with Isaiah, that can 
only be good for us. That He has already known us is stunning. 
That we may come to know Him thus is unbelievable: 

 
Let us know: let us press on to know the LORD. 
 

 The people who know their God will display strength and 
take action. 

 

STUDY FOURTEEN 

Knowing God  
in His Kingdom 

GOD IS KING 

Sometimes when we see that God has always gone on revealing 
Himself through the media which we have examined, we could 
come to the wrong conclusion: that God is very anxious for us to 
know who He is, as though somehow it is a wonderful thing for 
God to have us know Him. In fact the reverse is the case: it is a 
wonderful thing for us to come to know God, yet at the same 
time it can be an awesome, and even a fearful thing. A high and 
lofty view of God is very sobering for the proud and arrogant 
spirit of man. To be ‘cut down to size’ is for many a very helpful 
matter. Jesus told a very learned Jew named Nicodemus that 
except a man be born again he could not even see the Kingdom, 
and unless he were born of the Spirit he could not enter it (John 
3:3–6). As Paul put it, ‘Those who are unspiritual do not receive 
the gifts of God’s Spirit, for they are foolishness to them’ (1 
Corinthians 2:14). 
 Rightly speaking, we should commence with God as King, 
but we will make a short examination of the Kingdom of God 
and then see how God’s Kingship relates to it. 
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THE KINGDOM OF GOD: THE KINGDOM OF 
HEAVEN14 

These titles, as such, are not found in the Old Testament. They 
are found in the New Testament. The concept of the Kingdom, 
nevertheless, is very present in the Old Testament. The two terms 
we have used are in fact synonymous and in the Gospels are used 
interchangeably. They simply denote that the Kingdom is not of 
man but of God, and not of earth but of heaven. 
 The Kingdom of creation means that God creates as King 
and rules over what He has Created. The rebellion of Satan, of 
evil powers, and later, of man, does not alter God’s reign over all 
things. He is King over all. In any kingdom there may be rebels, 
but that does not prevent it being a kingdom. In the ultimate, all 
rebellion will be eliminated from God’s Kingdom. In fact, that is 
the story of history. It is best to understand the kingdom of God 
as God’s reign or rule and not limit it to geographical boundaries 
of any kind. There are some excellent descriptions of the 
kingdom in the Old Testament: ‘They shall speak of the glory of 
your kingdom, and tell of your power, to make known to all 
people your mighty deeds, and the glorious splendour of your 
kingdom. Your kingdom is an everlasting kingdom, and your 
dominion endures throughout all generations’ (Psalm 145:11–
13). ‘The LORD has established his throne in the heavens, and his 
kingdom rules over all’ (Psalm 103:19). See also Daniel 4:37, 
7:14ff., Psalm 93:1, 96:10, 97:1, and so forth. 

                                                 
14  For a full treatment of this subject see Living Faith Study vol. 2, no. 14, ‘The 

King: The Kingdom of God: The Kingship’ (NCPI, Blackwood). 
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 This Kingdom of God is prophesied as coming in great 
power and being revealed in its sovereignty over all the earth. 
Hence, when we come to the New Testament, both John the 
Baptist and Jesus announce its coming and speak of ‘the gospel 
of the kingdom’, and demand repentance in order to enter into it. 
Israel is first expected to constitute this Kingdom (cf. Exodus 
19:5–6; Deuteronomy 7:6; 14:2, 21; 26:19), and so when Christ 
comes he relates primarily to Israel. However, he also makes 
many suggestions which indicate that the Kingdom will not be 
confined to Israel (cf. Matthew 8:11–12; 22:1–13; Acts 1:8). The 
Book of Acts makes it clear that Jew, Samaritan and Gentile, 
indeed all who have ‘repentance toward God’, and ‘faith toward 
our Lord Jesus Christ’ become members of the Kingdom. 
 The final picture is shown in 1 Corinthians 15:24–28 (cf. 
Revelation 11:15), where all evil is vanquished. The Kingdom of 
God is established in triumph. The final judgment divides the 
sheep from the goats. The goats go into everlasting punishment, 
the sheep into everlasting life. The King will say to those on his 
right hand, ‘Come, you that are blessed by my Father, inherit the 
kingdom prepared for you from the foundation of the world’ 
(Matthew 25:34). This tells us that God’s purpose has ever been 
to include His elect people in the ultimate King-dom. 
 One other point remains to be noted. With this Kingdom of 
God is also a kingdom of evil, of darkness (Luke 11:18). It is 
presided over by him who is called ‘the ruler of this world’ (John 
12:31; 14:30), ‘the god of this world’ (2 Corinthians 4:4), and 
‘the ruler of the power of the air, the spirit that is now at work 
among those who are disobedient’ (Ephesians 2:2). Satan speaks 
of having all the  
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kingdoms of the world in his authority (Luke 4:6). The Kingdom 
of God and the kingdom of darkness are in conflict. In one sense 
the latter is within the context of the former. Ultimately the 
kingdom of evil will be defeated. Because God is King, it is 
impossible that what He has created should ever defeat Him. 

 GOD THE KING 

In our next study we will see that we know God through 
fellowship with Him—Father, Son and Spirit. This may be 
thought to be altogether too much a thing of familiarity, but it is 
not. However, unless we have a very high view of God in His 
position as King—‘high and lifted up’—our fellowship with Him 
could become a thing of easy familiarity. Let us then look at the 
Kingship of God. 

The Father Is King 

 In old times the king was always the father figure of his 
people. So God was with Israel. However, God had always 
reigned, long before He was ‘the God of glory’ who appeared to 
Abraham with the promises of grace. Psalm 22:28 says, ‘For 
dominion belongs to the LORD, and he rules over the nations’. 
Psalm 10:16 says, ‘The LORD is king forever and ever’. Psalm 
11:4 says, ‘The LORD is in his holy temple, the LORD’s throne is 
in heaven’. This kind of statement abounds. 
 When it comes to Israel, the King is Father. This is seen from 
such Scriptures as Deuteronomy 14:1: ‘You are the children of 
the LORD your God’; Exodus 4:22–23: ‘Israel  
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is my first-born son . . . Let my son go that he may worship me’; 
Hosea 11:1: ‘out of Egypt I called my son’. Add to this Jeremiah 
2:26–27, 3:4, 14, 19, 22, Isaiah 63:16, 64:8, and it could be seen 
that the King, ‘the high and lofty one who inhabits eternity’, is 
also Father. Malachi l:6 and 2:10 show Him as Covenant Father. 
 When we turn to the New Testament, then the concept of 
Kingdom and Father–King is very developed. We pray, ‘Our 
Father in heaven, hallowed be your name. Your kingdom come.’ 
The care of the King for His children is shown in the Sermon on 
the Mount. Mere blood descent is not good enough to keep one in 
the Kingdom. The King is very angry with those who do not 
accept His Son, and they are punished and rejected (Luke 20:9–
18; cf. Matthew 22:1–14). 
 At the end of the age, everything will be put under the feet of 
the Son. The Son will turn and give the Kingdom to the Father 
(cf. Revelation 11:15), that God may be all in all (1 Corinthians 
15:24–28). Every knee will bow ‘to the glory of God the Father’. 
It is God the Father who receives homage as King, and who is 
responsible for the ultimate victory of the Kingdom. 
 The Book of the Revelation shows Him as being worshipped 
and receiving ‘glory and honour and power’. Truly He is King! 

The Son Is King: He Is Lord 

 The terms ‘Lord’ and ‘King’ are both used of the resurrected 
and ascended Jesus. He is seated at the right hand of the King. He 
is called ‘King of kings and Lord of lords!’ (See Revelation 
17:14, 19:16, and 1:5.) In the parable of the sheep and the goats, 
he is clearly called ‘the King’, and  



 THE KNOWLEDGE OF GOD 

 136 

speaks of those who are ‘blessed by my Father’ (Matthew 
25:32ff.). 
 The thought of being King is from Psalm 2:6, ‘I have set my 
king on Zion, my holy hill’. In the Psalms there are many 
references to Messiah as King, and in fact Messiah is the 
anointed king of the Kingdom. The Father’s affirmation at Jesus’ 
baptism is what makes His Son the Son–King. This is repeated at 
the transfiguration (Matthew 3:17; cf. 17:5). 
 For the most part the term used for Jesus is ‘Lord’, and this is 
very significant. It does mean Messiah, the King of the Kingdom, 
the one who rules. Messianic prophecies make him belong to a 
royalty which is unique. (See Isaiah 9:6–7 and 11:1–5.) Perhaps 
the most powerful of all is Daniel 7:13–14, 22. Here the universal 
kingdom is given to the ‘son of man’ (RSV), a term which Jesus 
often used of himself. When asked whether he was the Son of 
God, he agreed but preferred to speak of ‘the Son of Man seated 
at the right hand of Power, and coming on the clouds of heaven’, 
for this is Kingly ministry (Matthew 26:64). One has to believe in 
Jesus as Lord in order to be saved (Romans 10:9). His Lordship 
is over all things (i) by Creation (Colossians 1:15–17; John 1:1–
3; Hebrews 1:2–3); and (ii) by Redemption. He is ‘Lord of lords’ 
because he has defeated the evil lords (sin, death, Satan, powers, 
etc.) at the Cross and has proved himself more powerful. 
 He is seated at the right hand of God and yet reigns as King 
(cf. Revelation 3:21). When John sees him in a vision 
(Revelation 1:12–20), he falls at his feet as though dead. He is 
stunned by the magnificence of the glorified Jesus. In the temple 
Isaiah is awed and in anguish because of a sight of the Lord, 
seated on the throne (Isaiah 6:lf.; John 12:41). 

The Spirit Is Lord 

 In the Old Testament he is known as ‘the spirit of the Lord’ 
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and the ‘spirit of God’, and also in the New Testament under 
these and other titles, such as ‘the Spirit of Christ’, ‘the Spirit of 
Jesus’, etc. However, in 2 Corinthians 3:18 he is ‘the Lord, the 
Spirit’, or ‘the Spirit of the Lord’. Because of the unusual title 
and the context of its utterance, some have been inclined to say 
‘Lord’ here refers to Christ, and that he, the Lord, is ‘Spirit’. At 
the moment we are simply concerned with his ministry and 
Lordship in regard to the Kingdom of God. Nowhere is the Spirit 
called ‘King’, but everywhere he is occupied in the matter of the 
Kingdom. 
 In the promises of the restoration of the Kingdom in the Old 
Testament, the coming and even the outpouring of the Spirit is 
prophesied. This is why John promises those who are baptised 
and in expectancy of the Kingdom that they, too, will be baptised 
in the Spirit. He will come with fire: purging, renewing, judging, 
destroying. The Kingdom is really under the rule of the Spirit, for 
it is by him that Messiah is born into this world, anointed as 
Messiah, brought under the testing of Satan, inspired and 
empowered for ministry, and through him Messiah is enabled to 
offer himself at the Cross and to rise from the dead and ascend. 
Having ascended, the Messiah, who has been under the Spirit, 
now sends the Spirit to repeat the ministry to, and in, believers. 
What they do is virtually the witness of Christ himself (Acts 1:8; 
cf. John 15:25–26; Revelation 19:10). 
 It is still the Spirit who leads the Church. Whilst Christ is 
Lord and head of the Church, the will of the Father and the Son is 
brought to its members by the Spirit. They do what he 
commands; they go where he sends them. Under  
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his power the 120 followers of Jesus witness at Pentecost. The 
apostles speak through the power of the Spirit. The Spirit decides 
the deaths of Ananias and Sapphira. He leads Stephen to debate 
and then to martyrdom. He leads Philip to Samaria and towards 
Gaza; Peter to Caesarea; Paul and Barnabas first into Asia and 
then into Europe. None can minister apart from his power, not, 
anyway, effectively. The personal life of the Church in its love, 
fellowship, unity, worship, prayer and operation of gifts is 
equipped and led by the Spirit. 
 Paul says, in Romans 14:17, ‘the kingdom of God is not food 
and drink but righteousness and peace and joy in the Holy Spirit’. 
Paul also says, ‘the kingdom of God depends not on talk but on 
power’ (1 Corinthians 4:20). That power, he means, is the power 
of the Holy Spirit. This is the Spirit of life who liberates men and 
women from the law of sin and death, and incorporates them into 
Christ and his Church (Romans 8:1–3; 1 Corinthians 12:13; 2 
Corinthians 3:6; Titus 3:3–5). 

 THE TRIUMPH OF THE KINGDOM 

Viewed from one angle, history is the conflict of two kingdoms, 
that of God and that of Satan. This battle goes on, from the 
temptation of Adam until the last trumpet sounds. Its struggle is 
with created man, fallen man, man prior to the Flood, man in the 
patriarchal period, man as Jew and Gentile, all being fought for 
by the prince of darkness. His struggle to enchain man has been 
countered time and again by God, and then with great power at 
the Cross (John 12:31; 16:11; Galatians 1:4; Colossians 2:14; 
Hebrews 2:14–15). From Pentecost onwards, redeemed man has  
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fought with powerful weapons, as Christ seeks to subdue the 
kingdoms of this world (cf. 2 Corinthians 10:3f.; Ephesians 6:10–
17). Christ appointed the Kingdom to his followers and gave 
them commands to fulfil in order that they subdue that evil prince 
and his powers (Luke 12:32; 22:29), for one day indeed they will 
be finally subdued (1 Corinthians 15:24–28). In Revelation 
19:11–21 (cf. 20:7–10) these powers are defeated by Christ and 
his army of saints. 
 We must see that Satan received his death blow at the Cross, 
and that his hosts also were defeated with him. However, the 
‘mopping up operations’ continue until the last day, the Day of 
the Lord. Then the Kingship of the Father, the Lordship of Christ 
and the triumph of the Holy Spirit will be seen. All that was 
rebellious will be quelled ‘for the glory and praise of God’ 
(Philippians 2:11). 

KNOWING GOD IN HIS KINGDOM 

In 1 Timothy 6:14–16 we read of ‘the blessed and only 
Sovereign, the King of kings and Lord of lords. It is he alone 
who has immortality and dwells in unapproachable light, whom 
no one has ever seen or can see; to him be honour and eternal 
dominion’. These great and powerful words describe Him who is 
pure light, who is above all things and who is the Eternal and 
Holy God omnipotent. Yet wonderfully enough He is also ‘the 
God of all grace’ and ‘the God of peace’, and the One who is 
love. Hence, as we are in the Kingdom, we come to know Him. 
 We come to know Him as the One who redeems, and as the 
One who accepts us. ‘He has rescued us from the power of 
darkness and transferred us into the kingdom of  
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his beloved Son’ (Colossians 1:13). We know Him as King. We 
also know Him as Father; hence we pray, ‘Our Father . . . Your 
kingdom come’. At the same time we know His Son as Lord: 
‘For to this end Christ died and lived again, that he might be Lord 
of both the dead and the living’ (Romans 14:9). The Holy Spirit 
we also know, especially as we are led by him, as sons of God 
(Romans 8:14; Galatians 5:16, 18, 25). 
 We say, rightly, that we come to know these ‘aspects’ of God 
and His wisdom. As we come into the Kingdom, and are under 
the Lordship of the Father, the Son and the Spirit, so we know 
them. As we share in the work of the Kingdom —‘the kingdom 
of God, for which you are also suffering’ (2 Thessalonians 1:5)—
so then we are ‘God’s servants’ (1 Corinthians 3:9), and as we 
share in the word so we know Him more deeply. On the one hand 
we know the experience of submission and obedience. On the 
other hand we know His redemption, His protection and His care. 
For all of this we worship Him, because we have learned much 
concerning who He is. We are not those in need of initial 
revelation. We are those who share with Him in the things of His 
eternal Kingdom. We have come to know Him, and we press on 
to know Him, even more. 
 Finally, of course, we will know Him in His eternal 
Kingdom. The greatness of His power and the fullness of His 
glory will be seen as all creation submits to His reign. We, too, 
will be ‘a priestly kingdom’ and we shall ‘reign on earth’ 
(Revelation 5:10). It is then we shall enter the Kingdom as we 
hear the words of the King himself, ‘Come, you that are blessed 
by my Father, inherit the kingdom prepared for you from the 
foundation of the world’ (Matthew 25:34). 

 

STUDY FIFTEEN 

Knowing God by Fellowship 

LIVING KNOWLEDGE OF GOD 

We come now to what is probably the most important subject of 
our series, and this is the living knowledge of the living God. In 
all our studies we have laid the basis for this gathering together 
of all the elements of the knowledge of God as of knowing God 
personally. We will necessarily repeat a number of things we 
have said in the hope that they will spring to life and become 
valuable to us personally and experientially. We have seen that 
the term ‘living God’ means ‘Giver of life’ and ‘the God who 
acts’, and, of course, who acts purposefully. 
 What is helpful to understand is the contingency that the Son 
has upon the Father, and the Spirit upon both Father and Son. 
Jesus could say, ‘as the living Father sent me, and I live because 
of the Father [Gk. dia = “by”, i.e. “through”, “by means of”], so 
whoever eats me will live because of [dia] me’. The Spirit is 
always the Spirit ‘of’ the Father, or ‘of’ the Lord, or ‘of’ Christ. 
Hence for us to know God is to come into that state of 
contingency, warmly relating to God in our need, and for life. 
Then we will be  
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‘children of the living God’ (Romans 9:26; from Hosea 1:10; cf. 
2 Corinthians 6:18). What we seek in knowing God is a 
relationship with the living God. 

KNOWING GOD BY FELLOWSHIP  
WITH HIM 

Fellowship with God 

 If we have not seen that God is ‘the God of all grace’, we 
would be appalled at the idea of thinking we could have 
fellowship with God. As Isaiah in the Temple was stunned at the 
revelation of God in His holiness, and found the experience 
extremely painful, so would we shiver to meet the transcendent 
God, the Creator, and the terrible Judge. ‘No man can see God 
and live’, was the ancient true saying. Not only is man simply 
man, but he is sinful man. However, the amazing and beautiful 
truth is that ‘the high and lofty One . . . whose name is Holy’ and 
who ‘dwells in the high and holy place’, is also the One who says 
He dwells ‘also with those who are contrite and humble in spirit’ 
(Isaiah 57:15). 
 John says simply, ‘our fellowship is with the Father and with 
his Son Jesus Christ’. This is exactly the same as Jesus saying, 
‘this is eternal life, that they may know you, the only true God, 
and Jesus Christ whom you have sent’ (John 17:3). To know is to 
have fellowship. To have fellowship is to know. Fascinatingly 
enough, 1 Corinthians 1:9 says, ‘God is faithful; by him you were 
called into the fellowship of his Son, Jesus Christ our Lord’. We 
have seen already (John 14:6, 21–23; 16:12–15) that to be in 
fellowship with  
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the Son is to be in fellowship with the Father. Hebrews 3:14 says, 
‘have become partners of Christ’. Nor is this fellowship limited 
to the Father and the Son. Philippians 2:1 and 2 Corinthians 
13:13 speak of the fellowship or sharing of the Holy Spirit. 
Whilst this often refers to the fellowship which the Spirit creates 
amongst God’s people, it must also refer to the fellowship he has 
with us, and we with him. Later we will look at this more closely. 
 The simple point is made: man may have fellowship with 
God, that is, with the Father, the Son, and the Holy Spirit. In 
fellowship he knows God. 

Fellowship with the Father 

 ‘Our fellowship is with the Father’. How does man, 
especially fallen man, come to have fellowship with God the 
Father? We saw in our studies, ‘Knowing the Father’ and 
‘Knowing the Son’, the following pattern and points: 
 
(a) God is essentially Father. 
 
(b) This knowledge was partly disclosed to Israel in the 

covenant (cf. Malachi 2:10). 
 
(c) This knowledge was fully disclosed by Christ the Son 

(Matthew 11:27; John 1:14, 18; 14:6; and John 3:35). 
 
(d) The complete work of the Son opened the way for man to 

become a son, by faith in the Son and his completed work 
(see Galatians 3:26; Hebrews 2:9–10; John 1:12; and 1 John 
3:1–3). 

 
 Some important details connected with this are: God cannot 
be known as the Father apart from the Son (Matthew 11:27; John 
14:6); the love of the Father is seen  
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in His planning our sonship (by redemption) prior to creation 
(Ephesians 1:4–14; cf. 1 Corinthians 2:6–9; Matthew 25:34). He 
also planned our reconciliation with Himself, through the Cross 
(2 Corinthians 5:19–21; Colossians 1:20–22). Hence, through 
Christ we have access to the Father (Romans 5:2; Ephesians 
2:18; 3:12). None of this should be considered lightly, since it is 
an astonishing fact. 
 The application of this sonship is through the Holy Spirit (see 
Galatians 4:4–6; Romans 8:14–17). Not only does the Holy Spirit 
apply redemption, but also by doing this he causes us to cry 
‘Abba!’ that is, ‘Father!’ This is because he is at once the ‘Spirit 
of his Son’, and ‘the Spirit of your Father’ (see Galatians 4:5–6; 
Matthew 10:20). Also, as Jesus said, he shows us (all of) the Son 
and the Father (John 16:12–15). 
 How then do we have fellowship with the Father? What does 
‘fellowship’ mean? Matthew Henry calls it ‘a communion or 
common participation of privileges and dignity’.15 It is certainly 
the communion God’s people have with Him as Father. Notice 
that we all have fellowship, together, and with both the Father 
and His Son, and no doubt, with the Spirit also. It is incredible 
that in this fellowship relationship we are participators in the 
Divine Nature (2 Peter 1:4). This does not mean at all that we 
become divine in any sense, but are permitted to fellowship with 
God. Not for us, now, simply theological research, or distant 
religious exercises, or even mental exercises of faith, but intimate 
relationship with God. 
 From another point of view, fellowship must be seen as the 
Family together. In Ephesians 4:1–6, Paul speaks of  

                                                 
15  Matthew Henry, Matthew Henry’s Commentary on the Whole Bible, 

Hendrickson Publishers, Peabody, 1997, p. 2443. 
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‘the unity of the Spirit’, that is, the unity of God’s people effected 
and sustained by the Spirit. He places two important personal 
factors as being: (i) the Lordship of Christ; and (ii) the 
Fatherhood of God. Christ is Lord over his church (i.e. the 
family) and rules it. God is ‘one God and Father of all, who is 
above all and through all and in all’. This is most important. The 
fellowship is upon the basis of the Lordship of the Son, and the 
authority and love of the Father. The Father is above all. Hence 
we obey Him as He directs, corrects, protects, instructs and pro-
vides for us. In a family, the children have fellowship with the 
father on the basis of accepting his authority. The true father is, 
nevertheless, not only above, but also in and through his family. 
 In our next section we will see that sons are obedient, and 
accomplish the plan of the Father. Hence in Revelation 21:7 it is 
written, ‘Those who conquer will inherit these things, and I will 
be their God and they will be my children’. Fellowship is not, 
then, on any foolish basis of equality, or even of familiarity, but 
of awe, wonder, delight, love and joyous obedience. The 
fellowship cannot be with the Father unless it is simultaneously 
with all (see 1 John 3:14; 4:20). The point is that we know God 
as Father. His Fatherhood is no longer simply a doctrine, but our 
new way of life! 

Fellowship with the Son 

 We saw in 1 Corinthians 1:9 that the Father ordered things so 
that we might have fellowship with the Son. Jesus said, ‘No one 
can come to me unless drawn by the Father who sent 
me . . . Everyone who has heard and learned from the Father 
comes to me.’ He also said, ‘no one can come to  
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me unless it is granted by the Father’ (John 6:44, 65). We see 
from this that the Father rates personal fellowship with the Son at 
a very high level. 
 Seemingly man has an easier situation to know the Son than 
he has to know the Father. The reason is that the Son became 
man, and remains man. Yet the facts of the Gospel show that men 
found it exceedingly difficult to know him as the Son of God. At 
the last (John 15:18ff.) he pointed out that they hated him, and 
(so) his Father, because he had revealed the Father. He went on 
to say (John 15:25–26; cf. 16:7–11) that the Holy Spirit would 
have to communicate this truth to man. Just as no one can come 
to the Father but by him, so no one can come to him unless the 
Father draws, and the Spirit reveals. 
 Galatians 3:26 – 4:6 gives us the picture. Faith in the Son 
makes us sons (3:26). It not only does this—it also makes us ‘all 
one’. This ‘all one’ is very significant. We are ‘one together’; 
that is, we are sons, we are the family. In this context we have 
fellowship. Each son has the Spirit in him, crying, ‘Abba!’ so that 
makes the one-ness of the family. ‘The Spirit of his Son’ is also a 
very significant term. It is not just the Holy Spirit, but the Holy 
Spirit as he was the author and completer of the Son’s Sonship as 
man. Hence we, too, spring into sonship, and so into one-ness. In 
fact, rightly understood, we do not have, so to speak, individual 
sonship, but are participators in the Son’s Sonship. This means 
that by the Father Fathering us, and the Son sharing his Sonship, 
the Spirit communicating, livingly, that Sonship, we are now 
sons. This is what fits us to fellowship with the Father, and with 
His Son. His Son is ‘the first-born within a large family’ 
(Romans 8:29). Our natural cry is ‘Abba!’ to the Father, and 
‘Lord!’ to His beloved Son. The Father to whom the Son looks is  
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the same Father to whom we look who is ‘above all and through 
all and in all’. 
 The Sonship of the Son, as seen in the Gospels, is an 
intimate, submissive, obedient Sonship, worked out in the events 
which the Father was initiating. That Sonship kept communion 
with the Father, that is, union-in-communion. The Son and the 
Father were one (John 10:30), but then the Son did nothing but 
what the Father showed him, and the Father loved him, and 
showed him all things and gave all things into his hands 
(Matthew 11:27; John 5:19ff.; 3:35). To have fellowship with the 
Son, then, is not only to participate in the fact of his Sonship, but 
in the work and plan which that Sonship was and is putting into 
effect. This fits with: ‘As the Father has sent me, so I send you’, 
and ‘Very truly, I tell you, the one who believes in me will also 
do the works that I do and, in fact, will do greater works than 
these, because I am going to the Father. I will do whatever you 
ask in my name, so that the Father may be glorified in the Son. If 
in my name you ask me for anything, I will do it’ (John 14:12–
13; cf. 20:21). 
 This means not that transference of the work is made to the 
new sons, but that they, with the Son, do the work of the Father. 
It is in this shared work that true fellowship obtains. The 
fellowship then must be with the Father, the Son and all the sons 
(and daughters). 

Fellowship with the Spirit 

 There can be no question that redeemed man, born of the 
Spirit, lives in the Spirit. He has love poured into his heart 
through the Spirit. He prays and worships in the Spirit. He has 
sonship through the Spirit. He walks and talks by the Spirit. The 
Spirit guides him, and in fact nothing happens  
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in him and by him, but by the Spirit. It is impossible, then, for 
him not to have fellowship with ‘the Spirit of fellowship’, ‘the 
Spirit of love’, and ‘the Spirit of unity’. In the light of what we 
have said above, the Spirit is essential to convey the Fatherhood, 
Sonship, and brotherhood. Hence we also have fellowship with 
him, even though that is never explicitly put forward as a propo-
sition in the Scriptures. 

THE MODES OF FELLOWSHIP WITH GOD, SO 
KNOWING GOD 

The Divine Indwelling, and Indwelling the Divine 

 It is significant in John 14 that Jesus says he is going away. 
He says the goal is the Father’s house, and that he will prepare a 
place for each of his people. At the same time, the transfer of 
work on earth (cf. Matthew 5:16) is made to the apostles. The 
‘commission’, so-called, at the end-sections of the Gospels, 
directs them into activity. Yet we saw that the Son continues to 
work with them ‘to the end of the age’ (cf. Matthew 28:20; Mark 
16:20). 
 In regard to this transference, Jesus tells them three very 
significant things: 
 
(a) The Holy Spirit will dwell in them (John 14:17). 
 
(b) The Son will dwell in them (John 14:18, 23). 
 
(c) The Father will dwell in them (John 14:23). 
 
 It is also interesting to note that the Spirit dwells in them in 
order that the works of God may be carried out (14:26;  
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15:26; 16:7–15). The Son dwells in them to accomplish the work 
in which they will participate. The Father comes to dwell because 
they are keeping the word of the Father which is the word of the 
Son (cf. Matthew 7:21–23; 12:46–50). 
 This principle of indwelling is also discussed in John 14:20, 
‘On that day you will know that I am in my Father, and you in 
me and I in you’. This accords with the words in John 17:20ff., 
prayed later that night, ‘I ask not only on behalf of these, but also 
on behalf of those who will believe in me through their word, 
that they may all be one. As you, Father, are in me and I am in 
you, may they also be in us.’ The principle is clear. True 
fellowship is being in one another. True fellowship is doing the 
will of God together. 
 This is borne out by the fact that if anyone has not the Spirit 
of Christ (the Holy Spirit indwelling him) then he does not 
belong to Christ. Likewise, to have the Spirit indwelling is to 
have the Son indwelling (see Romans 8:9–11; Galatians 4:4–6). 
If the Father does not indwell (John 14:23) then one is not doing 
the will of the Son; that is, is not subject to Christ’s Lordship (cf. 
Matthew 7:21–23). Again, it is in the matter of effective 
preaching, especially when brought before kings, governors and 
magistrates, that ‘the Spirit of your Father’ speaks from within. 
The Father is indwelling. 
 In the Epistles a favourite idea of Paul is our being ‘in 
Christ’. Also a favourite idea is ‘Christ in you’. The Scriptures 
are too profuse to quote. In 2 Corinthians 13:5 the test of being in 
the faith is that Christ is in us. However, we must not deal with 
these ideas as so many concepts, however interesting they may 
be. We ask two questions, ‘Is Christ, is the Spirit, is the Father, in 
me, personally, and am I in them?’ and, ‘Do we, as His people, 
here, dwell in them and they in us?’ 
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 Of course, this is the test of true fellowship. But then the 
experience of true fellowship is the indwelling of Father, Son and 
Spirit, as we also dwell in them. Such an experience does not 
have to be felt, but it does have to be known, otherwise 
everything is in the ideas of the mind, and this is not good 
enough. 

The Means of Fellowshipping 

 In our previous study we saw that the knowledge of God 
comes from the revelation of the Gospel of grace, and its 
application, savingly, to us by the Holy Spirit. We saw that we 
know God when we share the fruits of redemption; that is, we 
love, having been loved, and forgive, having been forgiven. That 
sustains and deepens the living knowledge of the living God. We 
also saw that continuing knowledge relates to obedience, and 
sharing the action of the plan of God. Now we see that these 
things all depend upon, and relate to, our union-in-communion 
with the Persons of the Godhead. Thus union is primarily 
objective (a given reality) with, of course, its subjective 
counterpart (inner experience). Nevertheless, if we are in the Son, 
and pursue his way of relating to the Father, we see the elements 
which he used. At the risk of seeming repetitious, let us name 
them: 
 
(a) Seeking the plan of God, and watching God at work. 
 
(b) Doing only what the Father shows, commands and  directs. 
 
(c) Deliberately seeking fellowship with the Father,  through 

prayer, so that (a) and (b) could be carried out fully. 
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The motivation or well-spring of all this is love for the Father. 
 Being in the Son, and having the Spirit of the Son in us, we 
too can fellowship with the Father and His Son, and so by 
fellowshipping can come, increasingly, to know Him. 

The Fellowship Which Comes through Suffering 

 In Philippians 3:10, Paul said he wanted to get to know 
Christ and the fellowship of his sufferings. Such fellowship was a 
means of knowing him. This suffering would have to be in and 
by ‘the power of his resurrection’, and would lead to ‘becoming 
like him in his death’. A clear example of this sort of experience 
is the story of Stephen the martyr. He witnessed with great 
(resurrection) power, so much so that he confounded his 
opponents, for he not only spoke well, but also did signs and 
wonders (see Acts 6:8–10). Finally he suffered and was 
martyred, dying in the likeness of his death, that is, the death of 
Christ. What comes through clearly is that he was close to God. 
He knew Him. 
 How could we know God if we did not suffer? Paul said 
(Romans 8:17), ‘if, in fact, we suffer with him so that we may 
also be glorified in him’. Christ, of course, suffered: ‘he has 
borne our infirmities and carried our diseases’. What then do we 
mean by ‘the fellowship of his suffering’? In 2 Corinthians 4:7ff., 
Paul tells us what he suffers for the Gospel’s sake. He speaks of 
‘always carrying in the body the death of Jesus’. This is a sort of 
extension of the sufferings of Christ, and because he sets forth 
this death by his life, Paul suffers. He suffers when its fruits are 
not received. He suffers because the world hates him for pre-
senting it with this death! Note, however, that such  
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suffering helps us to know Christ. After all, it is not simply a 
fellowship of suffering, but the fellowship of his suffering. That 
is, in some way, a sharing in it (cf. Colossians 1:24). 
 When we come to Romans 8:26–27, we discover the anguish 
involved in prayer. The Spirit makes intercession within us ‘with 
sighs too deep for words’. These must be terrible, especially as 
they must remain inarticulate. The Spirit involves us in this kind 
of suffering where intercession is concerned. Whatever our 
suffering, it must bring the Spirit close to us, and us to the Spirit. 
 Finally, Paul indicates that suffering matures us— 
2 Corinthians 4:16f. This almost parallels his statement in 1 
Corinthians 13:10f., that love matures us. When we see that there 
can be no knowledge of God’s love apart from suffering, then we 
see we must be involved in both love and suffering. This is 
undoubtedly the deepest point where we come to know God—in 
the fellowship of His suffering. 

Fellowship with Both God and Man 

 It is impossible to fellowship with God without fellow-
shipping with man. Man may be weak, and even unreliable, but 
we must fellowship with him, being as we are of the same clay. 
To say we fellowship with God whilst we hate or despise our 
brother is nonsense. Knowing God we know man, and knowing 
man we even more come to know God. 
 In fact such fellowshipping is within the Family, and whilst 
the Father is above all, He is also through all and in all. That is 
what helps us to know God. Apart from fellowship, there is no 
true knowledge. The Son dwells in us, the Spirit dwells in us, the 
Father dwells in us  
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(John 14:15–23) and we dwell in them (John 17:20f.). This is the 
true knowledge. As we have said many times, it is a relational 
knowledge. 



 

STUDY SIXTEEN 

Sharing the Knowledge  
with Others 

INTRODUCTION 

In Isaiah 11:9 the prophet says that ‘They will not hurt or destroy 
on all my holy mountain; for the earth will be full of the 
knowledge of the LORD as the waters cover the sea’. In 
Habakkuk 2:14 it says that this knowledge will be of the glory of 
the Lord. That will be when Jesus comes ‘in the glory of his 
Father’, and every knee shall bow (to him) to the glory of the 
Father. In the ultimate all will have undeniable knowledge of 
God. 
 We saw in Daniel 11:32 that ‘the people who are loyal to 
their God shall stand firm and take action’ and that in Hosea 4:1–
6 the prophet says the people have evil lives and actually perish 
for lack of knowledge. Hence he says (6:3), ‘Let us know, let us 
press on to know the LORD’. 
 Without doubt, the knowledge of God is indispensable to true 
salvation. To know ‘the only true God, and Jesus Christ whom 
you have sent’ is, alone, eternal life. We have seen that such 
knowledge is relational and not merely  
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imaginary. In regard to this we have seen in Romans 1:19–32 
that man rejected the knowledge of God, and because of this fell 
into terrible depravity. In his depravity he is further determined 
not to retain the knowledge of God in his mind. Hence he has to 
devise a different view of God by making gods, a different view 
of the creation by re-arranging it, and a different view of man by 
rejecting God’s true view of him. Hence he is involved in 
knowledge which is not true knowledge, that is, he ‘exchanged 
the truth of God for a lie’. 
 All of this shows us that man is lost without the truth. It also 
shows us how much is invested by man in not knowing the truth, 
and only knowing falsehood. How then can this true knowledge 
come to man? 

THE COMMAND TO SHARE THE KNOWLEDGE 

Romans 10:1–21 is the classic passage for discussing the getting 
out to man of the knowledge of God. In verses 1–4, Paul says the 
Jews have a knowledge but it is not the true knowledge of God. 
The Jews have a religious ignorance! In verses 5–9, he says many 
make the simple truth difficult by trying to ‘overstrain’ to come 
to it. This principle is also found in 1 Corinthians 1:17–31. He 
then  
says the truth is simply Jesus, and if we believe in the word of 
Christ, especially concerning his death and resurrection, then we 
are saved. He says we only have to call on the name of the Lord. 
In verses 14–17 he says that it is not possible for men to know 
without the word being preached. He infers that no one can 
preach this word unless he be sent by God, and then that, seeing 
God has sent the preacher, refusal to hear is deliberate  
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disobedience. In verses 18–21 he asks the question, ‘have they 
not heard?’ and draws the conclusion that God has sent the word 
out to all, therefore those who do not have the knowledge do not 
have it because they will not have it. 
 The command to share the knowledge was clearly given by 
Christ before he ascended. It is seen in Matthew 28:18–20, Mark 
16:15ff., Luke 24:44–48, John 20:19–23, and Acts 1:8 (cf. Acts 
10:42; 17:30; 26:16–20). If we look closely at the command, we 
will see that it is in fact an action, ‘going’, or ‘having gone’, and 
the commands following are simply as to the mode and manner 
of the message, for example, ‘make disciples of all nations, 
baptising them . . . teaching them’. We must presuppose, then, 
that there is great motivation on the part of God’s people for 
sharing the knowledge. If it is looked upon as a heavy command 
or an arduous task or, in any sense, a means of merit, then it 
becomes a cold duty or a heavy drudgery, and so denies the very 
heart of the message. 
 The best way of viewing it is to see how Christ himself 
understood the message and its purpose. This is stated very 
clearly in Luke 4:18–19. It was to liberate men and women, and 
as such was ‘good news’. 
 Finally we see that the message was to be shared before the 
Son would return. The Gospel must first be preached to all the 
nations. Matthew 24:14 says, ‘And this good news of the 
kingdom will be proclaimed throughout the world, as a testimony 
to all the nations; and then the end will come’. This does not 
mean that all will have the knowledge of God, in the sense that 
they will receive it and wish to understand it, but they will be 
under judgment because the truth has been given to them. 

THE FULL KNOWLEDGE OF GOD IS PRESENTED 

To state again something of our course; we have said that 
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originally man had the true knowledge of God; he knew Him. 
This was not difficult since the ‘things of creation’ keep 
communicating the active nature of God. In this way man can 
know God if he wills to do so. We saw that he exchanged the 
truth of God for a lie and rejected the knowledge of God, after 
which God has continued to repeat the truth by means of His 
constant word, given through the prophets, by His continuing 
acts of providence and by sustaining the life and being of the 
universe. His creational moral laws communicate His character 
and being, whilst the conscience of man, attuned to these laws, 
can help man to know. More than this, God acts in His universe, 
not only by providence, but also by saving action in which both 
the Spirit and the Son combine. The prophetic word (or, deposit) 
is never absent, and such comes to fulfilment, firstly in Christ’s 
incarnation, life, death, resurrection and ascension, and then in 
the work of his people by the Spirit. In all these ways, the 
knowledge of God is presented, even if to unheeding ears. 
 If we add to this that man only needs to have that knowledge 
of God which a man may have, then we know that the knowledge 
man should have is not beyond his intellectual abilities, however 
poorly endowed any person may be in intellect. We know that 
ignorance is simply a matter of deliberately not hearing. 
 Hence, in 1 Corinthians 1:30 it is said, ‘Christ Jesus, who 
became for us wisdom from God, and righteousness and 
sanctification and redemption’, whilst Colossians 2:2–3 speaks of 
‘all the riches of assured understanding  
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and . . . the knowledge of God’s mystery, that is, of Christ 
himself, in whom are hid all the treasures of wisdom and know-
ledge’. This surely means that what we need to know of God is all 
contained in Christ. 
 Even more simply put, it means that if we want to have the 
knowledge of God, we must first have the knowledge of Christ, 
or the true knowledge which is Christ himself. In John 1:14 and 
18 it is clear that he declares God wholly, especially as Father. 
His description is one spelled out in human terms. In other 
places, including (especially) John 14:6–10, he makes it apparent 
that one must first know Christ in order to know God; in fact for 
sinful man, the only way to know God (especially as Father) is to 
see the Son as he is. Then one will see God as He is (cf. Matthew 
11:27). 
 Another way of saying it is that the full Gospel of God and 
His Kingdom is the full knowledge which man may have. We 
mean not only the Gospel in its form and substance, but the 
Gospel as experienced. To know the Gospel is to experience 
God, and so to know Him. 

THE MOTIVATION OF SHARING THE KNOWLEDGE 

We have indicated that the Gospel cannot be shared properly 
unless one knows it, and to truly know it is to have full 
motivation to share it. The matter runs as simply as this: 
 
(a) To experience the Gospel is to see God’s action in Christ, 

and so to believe, repent, and receive the fruits of the Cross 
and Resurrection in forgiveness, cleansing, justification, 
love, the Spirit, and sonship within  
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the family of God, and to anticipate (in hope) the glory to 
come, which means resurrection and likeness to the Son. 
This produces love and gratitude in the recipient of the 
knowledge of God. 

 
(b) He loves God, and must love all men. Hence, the love of 

Christ constrains him (2 Corinthians 5:14). This love for his 
fellow man is a creation of God’s grace  
(1 John 4:19). Such love produces obedience to the 
command to preach the gospel (John 14:15) and it is love 
that is brought to the heart by the Holy Spirit (Romans 5:5; 
Colossians 1:8; etc.). 

 
 This love, as we will see, not only motivates obedience, but 
also is the very essence of the message itself. One must have 
loved God for His love, so that one now communicates that love 
because one is a living witness to love. 

 THE MANNER OF SHARING THE KNOWLEDGE 

We can take our cue from the various accounts of sharing the 
knowledge, as we read them in the Book of Acts. The Gospel 
was never preached except by the inspiration of the Holy Spirit. 
When men were filled with the Spirit, they preached powerfully. 
Nevertheless we must not think that the Spirit simply gave them 
some sort of psychic power, as such, but rather that he gave full 
understanding and experience of Christ and the Gospel, so that 
what was real to them, they could then communicate with reality 
and power. Many times in the Acts and Epistles we see that men 
filled with the Holy Spirit were able to communicate the truth so 
that hearers believed and came to know God (see Acts 2:1 – 4:3; 
8:4–8; cf. 1 Corinthians 2:1–5;  
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1 Thessalonians 1:5ff.; 1 Peter 1:12, amongst many such 
references). 
 Acts chapters 2 – 10 tell of the preaching of the Gospel to the 
Jews, Samaritans and Gentiles, with power-ful results. In Acts 11 
we see the first spontane-ous movement of Jewish believers to 
share the Gospel with Gentiles, so that at Antioch this first 
church, embracing Jews and Gentiles, came into being. In Acts 
13 we see, significantly enough, that it was from this church that 
the Gospel spread out into the Gentile areas of Asia Minor and 
Europe. This was spearheaded firstly by Barnabas and Paul, and 
later by Paul and Silas. There are some principles we may learn 
from their particular way of sharing the knowledge of God. 
However, before we do that, we must see that the initiative of this 
sharing comes from God Himself, and that man does not so much 
know God as God knows him. In Galatians 4:8–9 this is put very 
beautifully. Also see 1 Corinthians 8:3, which should be 
compared with 1 John 4:7–10. 
 In Acts we see all the servants of God working according to 
the leading of the Holy Spirit. Some believe Paul operated 
according to strategic principles which he himself had worked 
out. This may have been so, but it seems that the principles 
themselves emerged as he worked. He outlines these in Romans 
15:17–21. This passage should be compared with Acts 20:20–35, 
and also with 1 Thessalonians 1:6 – 2:16. From such passages we 
gather the following (apostolic) pattern of communication: 
 
(a) They based their teaching on the Old Testament and the 

events of Christ, and saw them as the fulfilment of the 
prophecies. 
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(b) They communicated these things in the power of the Holy 
Spirit. Their preaching was attended, generally, with signs 
and wonders which attested what they said. 

 
(c) They stayed as long as possible to declare ‘the whole counsel 

of God’. 
 
(d) The manner of life of the ‘team’ was such as to show that the 

message given was in fact working out richly in their 
experience. In fact it was as much the message as the actual 
proclamation of the Gospel, itself. 

 
 What is clear from Romans 15:18ff. is that the teachers did 
not have merely a geographical strategy or plan. Rather they 
tended to go to a centre and teach, knowing that such teaching, 
being effective, would fan out from those affected by it. This is 
seen from reading of 1 Thessalonians 1:7–8, where Paul says that 
the work of God fanned out (‘sounded forth’ as from a sounding 
board) in Macedonia and Achaia. Where the apostles taught, the 
Gospel would be ‘gossiped’ in the locality and then beyond. It 
was the exciting dimension of this new faith, and the dynamic 
knowledge of God, which helped to take the knowledge out to 
others. Again, this proclamation was not only by lip, but by life. 
The higher level of morality amongst the Jews had attracted what 
were called ‘God-fearers’, but the life of love and care in the 
early church was very evident. No sooner had the church formed 
than there was an arrangement for the widows. The poor also 
were cared for. The fatherless and the widows were regularly 
visited, as also those in prison, and hospitality was given for 
those who were in need, either as persecuted refugees, or simply 
because they were poor. 
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 This latter was part of the fulfilment of our Lord’s prayer, 
‘that they may become completely one, so that the world may 
know that you have sent me’ (John 17:23). John’s first letter is 
devoted to this kind of love within the community. It obviously 
made a great impact. Yet with love was also the discipline of the 
church. It is evident from Acts 5 that far from people keeping 
away from the church when there was godly discipline, many 
were attracted to it. Within the church too there was general 
godly discipline, because the church was a fellowship of people 
who were under authority. In every way, then, the Gospel 
appeared in its true form, and people were drawn to the 
knowledge of God. 

TWO CONCLUSIONS: THE KNOWLEDGE, AND 
SHARING THE KNOWLEDGE 

We now conclude our course on the knowledge of God. We can 
see that whereas man did not wish to know God, yet he has been 
confronted, down through the ages, with this knowledge. Hence 
his life is a constant battle against knowing God. In many ways 
already listed God has, for His part, communicated. Man, on his 
side, has rejected the communication. In Christ—in the most 
undeniable way—the supreme revelation of God has been made. 
Christ walked on earth as the Father, by being the Son. He 
revealed the love, holiness and judgment of God. The coming of 
the Spirit of truth has made it possible for man to know the 
‘deeps’ of God, hence his rejection of this knowledge is now 
many more times deserving of punishment. He was without 
excuse; now he is even more without excuse. 
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 The sharing of the knowledge by lip and life is really a very 
simple thing. It is the ‘overspill’ of the fullness of the heart which 
truly knows God. Every element of a man who knows God will, 
perhaps more unconsciously than consciously, communicate the 
knowledge of God. In fact, every life in God is a life in which 
God dwells; hence the knowledge of God is always spelled out in 
human terms, terms here upon the earth, and terms which all can 
read—if they will! 
 Nor does the story end here. As responsible as is a man to 
know God, so as responsible is he to share this knowledge with 
others. Although forbidden to do this by their Jewish parliament 
(the Sanhedrin), the apostles said, ‘Whether it is right in God’s 
sight to listen to you rather than to God, you must judge; for we 
cannot keep from speaking about what we have seen and heard’ 
(Acts 4:19–20). Later, when the Sanhedrin said, ‘We gave you 
strict orders not to teach in this name’, they answered, ‘We must 
obey God rather than any human authority’ (5:28f.). Paul spoke 
of being ‘approved by God to be entrusted with the message of 
the gospel, even so we speak, not to please mortals, but to please 
God who tests our hearts’ (1 Thessalonians 2:4). In 1 Corinthians 
9:16 he cries, ‘woe to me if I do not proclaim the gospel!’ In this 
passage also, he describes his constant efforts to identify, in 
every situation, with those to whom he speaks. 
 In Acts 26:19 he cries to King Agrippa, ‘After that, King 
Agrippa, I was not disobedient to the heavenly vision!’ He then 
describes how he preached the Gospel. In Acts 20, when 
speaking to the elders of the church at Miletus, he also tells them 
how he used every effort to share the knowledge of God with 
others, and concludes, ‘Therefore I declare to you this day that I 
am not responsible for the  
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blood of any of you, for I did not shrink from declaring to you 
the whole purpose of God’ (vv. 26–27). He was referring to 
Ezekiel 3:18 where God tells the prophet that failure to warn the 
wicked man to return to God will mean that the blood of that man 
is upon his hands. As for Paul, then, so for us, now! 
 As we have said, we must not think of the early church as 
groaning under a burden of commission to preach the Gospel. To 
them it was a great joy, and so it should be to us. However, it is 
also a matter of awe, of unswerving obedience, to preach the 
word. To have the knowledge of God is unspeakable. It is the 
indescribable gift. To with- hold it from others is unbelievably 
selfish and, in God’s sight, deserving of punishment. 

 

EPILOGUE 

Knowledge Which Is  
Forever 

Paul has said, ‘For we know only in part . . . but when the 
complete comes the partial will come to an end. When I was a 
child, I spoke like a child, I thought like a child, I reasoned like a 
child; when I became an adult, I put an end to childish ways. For 
now we see in a mirror, dimly, but then we will see face to face. 
Now I know only in part; then I will know fully, even as I have 
been fully known’ (1 Corinthians 13:9, 11–12). 
 In Revelation 22:3 it says, ‘Nothing accursed will be found 
there any more. But the throne of God and of the Lamb will be in 
it, and his servants will worship him; they will see his face, and 
his name will be on their foreheads’. In 1 John 3:2, ‘what we will 
be has not yet been revealed. What we do know is this: when he 
is revealed, we will be like him, for we will see him as he is.’ To 
know Him fully will be to see Him as He is. We, too, at that 
moment, will be seen as we see, and see as we have been seen. 
 The old promise to the people of God was, ‘I will be their 
God, and they shall be my people’. Many times that was said to 
Israel  Finally it is said of the people of God in eternity: 
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See, the home of God is among mortals. He will dwell with them; they will 
be his peoples, and God himself will be with them; he will wipe every tear 
from their eyes. Death will be no more; and mourning and crying and pain 
will be no more, for the first things have passed away (Revelation 21:3–4).  

 Also it is written:  
For this reason they are before the throne of God, and worship him day and 
night within his temple, and the one who is seated on the throne will 
shelter them. They will hunger no more, and thirst no more; the sun will 
not strike them, nor any scorching heat; for the Lamb at the center of the 
throne will be their shepherd, and he will guide them to springs of the 
water of life, and God will wipe away every tear from their eyes 
(Revelation 7:15–17).  

 These Scriptures tell us that in the ultimate, in that ‘place of 
many mansions’, we will finally and fully know God. We will 
know Him as we worship and serve Him, because already 
through salvation and sonship, we have come, in part, to know 
Him. We saw in our Prologue that it is by His unceasing self-
revelation that we come to know Him, and this, supremely, in His 
Son, Jesus Christ. We also saw it is with and in His people that 
we share the knowledge of Him as love. 
 The day when we will know Him fully will be a wonderful 
day. To hear, ‘Come, you that are blessed by my Father, inherit 
the kingdom prepared for you from the foundation of the world’ 
(Matthew 25:34), will be sheer joy. To hear Him say, ‘Well done, 
good and trustworthy slave . . . enter into the joy of your master’ 
(Matthew 25:21, 23) will be wonderful in an unspeakable way. 
Yet meanwhile we know Him as we serve Him, as we also serve 
Him as we know Him. 
 Part of that serving is to love His children, our brethren. 
Then let us love Him and so let us know Him. 
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