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PREFACE 

It is a firmly held conviction of mine that there is no greater need 
for the church today than to come to a fresh, experimental knowledge 
of grace. The most radical thing of all is the grace of God. In the New 
Testament the absolutely predominating factor in faith is grace. 

There can be little doubt that to the Jew as well as the Greek in the 
New Testament the knowledge of the God of all grace was an 
amazing revelation. The preaching of God’s amazing love in Christ 
unaccountably overtaking the believer and putting him in a whole 
new world could not be contained in any old wine skins. This was the 
radical thing. It is unlike anything the world has ever imagined, 
invented or worked into a system of living. In Jesus’ parable, the 
elder brother, at home, working for his father, just could not 
understand it, while the younger brother, in being grasped by the 
grace of his father, knew his father as neither he nor his brother had 
ever known him before. 

What is surprising is that the early church should so soon lose the 
radical nature of grace. A reading of the documents of the early 
church fathers will demonstrate this. The greater emphasis for them 
was not an act of decisive significance, cutting across human life and 
setting it in a wholly new world grounded upon God’s total self 
giving. What took precedence was the call to a new moral obedience 
to a sovereign judge. 

Grace very soon became subsidiary in the early church. Grace 
became the divine aid needed to live the new demands. The gospel 
became erected into a New Law. Salvation was based on the grounds 
of repentance rather 



 

than anchored in Christ’s death, once for all, for sin. The Church saw 
itself as the dispenser of grace through the sacraments and her 
ministrations. They did not live from God so much as toward Him. 
Repentance was treated as the principle of self–amendment before 
God, and reckoned as the proper means of securing God’s mercy and 
pardon. The death of Christ for sinners lost its centrality, and instead 
the emphasis was upon taking up the cross and following Christ. 
Stress was made on attaining to God through martyrdom. 

Echoes will be heard here of our present problems concerning 
‘cheap grace’, the cost of discipleship and radical obedience. 

Except for some isolated pockets of people and groups who 
rediscovered the richness of grace, it was not until the sixteenth 
century Reformation that the radical nature of grace shook the 
church. Again as in the New Testament, there were many debates 
about the relationship between law and grace. Grace was given a high 
priority in the Confessions of the Reformed churches and, for the 
most part, it was not graceless law or lawless grace. 

However, again it is possible to give lip–service to grace, to 
defend its theological priority, but to overshadow its dynamic in 
fossilised formalisation. 

The Evangelical Revival of the eighteenth century under George 
Whitefield, the Wesleys and others was largely an awakening of 
grace in the church, which spilled over into the wider world. But the 
movement became an organisation. The great disciplines, the 
holiness, the obedience and the self–surrender which come from 
grace soon become a religious shell, a legalistic moralism, when 
grace has died away. This does not mean that grace is not there, but, 
where anything is added to grace, it is no longer grace. 

Today it is easy to assume that the churches believe in grace. But 
it is all too easy to give lip–service to an article of faith, and in 
practice be pre–occupied with ‘how to’ models, programmes, 
techniques and psychological ‘know 
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hows’. Subtly, while using grace to counter conservative legalism, 
our emphasis comes on what we do, how we live it, how we perform, 
what we contribute. We can presume we know about grace, its being 
one of the ‘first things’ of the faith, and then move on to complement 
grace with ‘our part’. The trouble is, this makes grace an appendage, 
or supplementary, whereas in the Bible, God is the God of all grace, 
our obedience is the fruit of grace, and everything will be ‘to the 
praise of his glorious grace’. 

This book of Geoffrey Bingham’s carries a teaching which is 
axiomatic for Christians and the Church to know. Some of us have a 
deficient view of grace because we have never known the law of 
God. And some of us have a malignant view of God’s law because 
God’s grace has not been fully known or received. Read this book 
and wrestle with its argument. We need to work it through and preach 
it up. The spark of grace will set the church and then the world 
aflame. Here is the vast sea that evokes new obedience with immense 
joy. 

It is as we are refreshed by God’s grace and gripped by its power 
that we will communicate it. Being graced, we can call for the 
obedience of faith, for the medium will be the message. 

 
 
Deane Meatheringham,  
Minister of the Word, 
 Broken Hill Uniting Church. 
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‘OH, NO, LORD! NOT LAW, LORD?!!’ 

A PROLOGUE 

Casting about in the mind for a title to this book, the first that 
came to mind was ‘GRACELESS LAW AND LAWLESS GRACE.’ 
Whilst that fitted the theme it seemed to stress the negative sides of 
two problems – namely the antinomian problem and the problem of 
loveless legalism. By antinomian we simply mean ‘anti–law’, and by 
‘loveless legalism’ we mean those who obey law out of cold, hard 
duty, and not with the joy of grateful love. 

Then the title came, ‘GRACE WITHOUT GLORY’, and I felt it 
was a good one. It covered the facts that needed explaining. At the 
same time it was also negative. There is grace with glory. In fact that 
is the only true grace since grace leads to the glory of obedience. That 
title then was not sufficient. Perhaps the present one, having two 
negatives, does not present much that is positive. Nevertheless it 
uncovers the protest of the heart against law when that seems to it to 
be harsh and unrelenting. 

This protest is often expressed by Christians in the form of 
antinomianism, or by simply reducing the law to demands which are 
so gentle, and so situational, that the strong true lines of its demands 
are all but eliminated. 

This is an age when many, if not all, forms of authority are being 
questioned. This must mean that forms of law are also in question. 
Within the Christian church many are questioning the old absolutes 
of the moral law. The coming of situational ethics has posed the 
question, ‘Was the law ever meant to be absolute or categorical?’ 
Where 



 

law is in question, then often function is also in question and even 
purpose itself. 

All this being given in, we simply find as a fact of life that the old 
extremes of antinomianism and legalism exist – often side by side – 
in many of our churches. Perhaps their existence is an indication that 
the debate on law is very much alive. This may even be a good sign. 
Nevertheless neither antinomianism nor legalism is very helpful to 
living life to its fullness in God’s creation. One is missing out on the 
best, also, of His redemption. The issue of sanctification (or, 
holiness) of life is greatly prejudiced by the presence of these two 
extremes. 

I am hoping you will read this book. Without doubt some of its 
arguments are a bit abstruse, some of its debating long–winded. 
However this is the way we usually think – and debate. Modern 
writing has to be simple, or it will not be read. How do you explain 
very deep issues in the simplest of language? Frankly I do not know. 
I try, but rarely succeed. The mode of writing here is of dialogue and 
personal interaction of people. That is how it is in life, and the mode 
we have adopted may be attractive and prove useful to those who 
read the book. 

As to the actual characters; they do not exist. At least not as 
factual, nameable people. The book is not speaking of an actual 
church where these conversations were enacted. No, but then it might 
be any church, in any suburb, in any city. It might be a small church 
in a country or a large one in a city. The problems are often the same. 

Having read through to the end of chapter fourteen, please, also, 
read the epilogue. It seeks to set out the argument in a more formal 
way for the truth of law and the grace which comes to man through 
law. 

We have no doubt that a rediscovery of the wonderful fact and 
nature of law could bring transformation to persons, churches, and 
communities. This very slender contribution is made with the deep 
prayer that in some way it may help. 

We hope it will cause some to cry, ‘Oh, Yes, Lord! Law by every 
means, Lord!’ 
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CHAPTER ONE 

I would like to introduce you to my very close friend, Arthur 
Charron. He is my age, and I suppose about my level of intellect. The 
only reason I know my level is that his appears to be about the same 
as mine. We understand each other very well, and make sure that 
what each other says is thoroughly tested. Sometimes our discussions 
develop into arguments, but surprisingly enough these never reach 
the heated stage. We delight in exposing each other’s weakness. To 
be very honest we rarely discuss much apart from our mutual interest 
–– theology. 

I don’t want you to get the idea that we are two religious creatures, 
or two academic theologians. We do in fact discuss a million things 
which are not theological, but we discuss them in the light of the 
theology which is so much our focal interest. 

What I want to do then, is to introduce you to our latest discussion. 
I want to do this whilst it is fresh in my mind. I would hate to forget 
some of the very fine comments Arthur has made, and then, of 
course, there are some of my own comments. As I have said, 
modestly, we both have a reasonable level of intellect. 

The subject could well be entitled ‘Glorious Grace’, but then who 
would bother to read a book under that title? Actually we could have 
sub–titled it ‘Graceless Law and Lawless Grace’. However, these 
titles indicate the trend of our discussion, so I hope you will read on 
and share this fascinating subject with us. Some, I imagine, would 
even call it a dangerous theme. 

 
 
 

*** 
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What brought about our discussion? Well we had been to a 
particular church on a mission and had thoroughly enjoyed opening 
up the great theme of grace. It seemed to us that apart from a few 
growlers in the congregation we were well received. People asked 
questions which indicated they had grasped the things we had said. 
We had no little delight in seeing people first stunned, then 
transformed by understanding the greatness of grace. 

Months later reports drifted back to us. ‘There has been flak,’ we 
were told. ‘Some people are saying they are free from law.’ That did 
not greatly worry us. After all, Paul himself had said something like 
that! To be free from law would be reasonably Biblical. 

‘Ah, yes,’ commented the sages, ‘but they say they are really free 
from law.’ 

When we nodded they added gravely, ‘Free from obeying any 
kind of law.’ 

That stopped us in our tracks. ‘Honestly?’ we asked. ‘You mean 
they are lawless?’ 

‘Well,’ they said hesitantly, ‘We wouldn’t like to say they were 
lawless, or are lawless. They seem to live very good lives. It is just 
that they have become critical of any kind of law, and law to them is 
not a very nice word.’ 

Arthur looked at me, solemnly. I asked, ‘Do they mean that they 
are under no obligation to obey any law?’ 

Our informers nodded. ‘They say that to obey law is to go clean 
contrary to the work of the Cross.’ 

When our friends had departed Arthur and I sat down to talk the 
matter over. Of course I cannot remember all we said, and I probably 
will forget some of the finer details, but nevertheless I pride myself 
on having remembered the basic things we discussed. I want to share 
them with you, now. 

 
Arthur said to me, ‘Gerry, you and I are worried about the results 

of our mission, am I correct?’ ‘Correct,’ I agreed. ‘I propose,’ he said 
heavily, ‘that we retrace our steps, 
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and remember what we taught them.’ ‘Very good idea,’ I said. 
He nodded. ‘Remind me how we started,’ he said, ‘and then we 

will see what they may have taken amiss.’ 
‘You will remember,’ I said, ‘that we started off with what we 

called, “Glorious Grace”.’ 
‘I remember the study well,’ he said. ‘We talked about the new 

age, when grace suddenly appeared.’ He looked at me. ‘You took the 
first part of the study. You quoted Titus 2:11, “The grace of God has 
appeared, bringing salvation”.’ 

‘That’s right,’ I said. ‘I emphasised the fact that this was a whole 
new happening. Grace had never appeared like this. Suddenly it was 
there in the person of Jesus Christ. It was grace which was to bring 
salvation to man.’ 

Arthur said, ‘I literally trembled with delight at your treatment. It 
was as though light suddenly flooded the affairs of mankind. This 
Son of God appeared and through him there was grace.’ 

‘I quoted John 1:14 and 16,’ I said. ‘I told them the Word became 
flesh and we beheld his glory, the glory as of the only Son of the 
Father.’ 

Arthur nodded. ‘The Father is full of grace and truth. That must 
have been a new idea.’ 

‘Totally new,’ I agreed. ‘In the Old Testament times they knew 
Him to be the Truth, and to have Grace, but their mind was primarily 
upon the Law. When Jesus came he was full of grace and truth. That 
meant the Father was full of grace and truth.’ 

‘It means that the sons of the Father are also full of grace and 
truth,’ said Arthur. His eyes gleamed. ‘I was delighted when you said 
that.’ 

‘Then you interrupted,’ I said. ‘You told them that the law came 
by Moses but grace and truth by Jesus Christ. You said this Son was 
grace and truth in the very flesh.’ 

‘You told them that the law was stunning,’ said Arthur. ‘You 
quoted Deuteronomy 33:1–5 where we are told the law was given on 
Sinai in great glory.’ 

I nodded. ‘I didn’t want them to think that John was 
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putting the law down, that he was demeaning it. I wanted them to see 
law was wonderful, and that if it was wonderful then what about 
grace and truth?’ I looked at Arthur. ‘They could never have read 
Psalms I and 19 and 119 or they would not hold law in contempt.’ 

‘Pooh,’ said Arthur. ‘I bet they think highly of law. Deep down in 
their minds I bet they know it is the real thing.’ 

‘Then,’ I reminded him, ‘I told them the disciples just saw truth 
and grace operating through Palestine in the visible human form of 
Jesus. That is what he came to show. ‘ 

‘The Son filled with truth and grace,’ Arthur murmured. I nodded. 
‘Filled with truth and grace in action,’ I agreed. Then I added, ‘At 
that point you took over.’ 

 
‘I took over,’ agreed Arthur. ‘I told them about the facts of the life 

of the early church. Like Jesus they were filled with grace and truth. 
It began on the day of Pentecost. The body of new believers was not 
only filled with the Holy Spirit. All were filled with love. They went 
about sharing it, and dispensing it. They lived as one warm family.’ 

‘There was the second occasion,’ I said, ‘the one described in Acts 
4, where the Holy Spirit came down on them again as the place shook 
and trembled.’ 

‘They became of one soul, one heart, and of one mind,’ said 
Arthur. ‘Man! What an occasion.’ 

‘What an occasion,’ I echoed. ‘They shared all they had. They 
cared and shared. They looked after the widows, and the poor. They 
were also bold with their telling out the Word of God.’ 

 
‘The key statement,’ said Arthur, ‘is this –– “Great grace was 

upon them all”.’ I sighed. ‘What a statement!’ I said, ‘And what a 
fact!’ ‘All of them loving and sharing, and caring. Anyone could see 
God was with them. Great grace was on them all.’ ‘After that,’ I said, 
‘You took them through Acts and showed them the occasions when 
the word ‘grace’ was 
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used. ‘Grace’ was the word Barnabas used when he first saw the new 
church at Antioch in Syria. He reported back to Jerusalem, ‘I saw the 
grace of God amongst them’, and that report was good enough for the 
leaders at Jerusalem. Paul in his first missionary journey encouraged 
the new churches to continue in the grace of God. The church at 
Antioch when sending them out on that journey had commended 
them to the grace of God. You showed how the word grace was 
significant, but that the actions wrought by grace were tremendous. 
The church lived in grace. ‘ 

‘We agreed,’ said Arthur quietly, ‘that this grace was the overspill 
from the Son and the Father. Men lived in it, loved and relished it.’ 

‘That is why Paul always saluted them, every time he wrote, with 
the prayer, “Grace be to you, and peace, from God our Father, and 
the Lord Jesus Christ.” 

‘A great prayer,’ murmured Arthur. ‘A wonderful thing, not only 
to have salvation by grace, but live in grace as though it were some 
energising and sustaining power.’ 

‘That,’ I observed, ‘You never actually said. But it is a great 
saying, anyway.’ 

‘For my part,’ said Arthur gently, ‘I was so struck with Paul’s 
teaching about grace, that I didn’t comment too much. I just told it 
like Paul said it was.’ 
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CHAPTER TWO 

I agree with your comment. It will be tedious if I continue to 
report the conversation in this manner. You see, Arthur and I work in 
such a way, when we teach, that we interrupt each other, from time to 
time. We bring in our own insights. There is no competition, just 
supplementation. It works very well. Our team–work, if I may say so, 
is admirable. 

I will report, now, what Arthur taught concerning Paul’s doctrine 
of grace. He told the people that there are two ways of working to 
obtain redemption. The first is by doing works which one hopes will 
be pleasing to God. Arthur quoted Galatians 2:16, ‘By works of the 
law shall no man be justified’. This of course was itself a quote from 
Psalm 143, ‘For in thy sight shall no man living be justified.’ The 
second way of obtaining redemption, of course was by grace, the 
grace of God through which redemption is a free gift to the man who 
repents, believes and receives. 

I must tell you that Arthur is a passionate man, a warm person 
who shares his feeling when he preaches, and he pictured the 
Pharisee in the temple, asserting his fine relationship with God, 
emphasising his good works of fasting and tithing. I am afraid Arthur 
made him look ridiculous, and even pathetic, and most 
presumptuous. Against the Pharisee he pictured the desperate tax–
gatherer who was not admitted to the altar of sacrifice. Away back in 
the Gentiles’ court he cowered, but then he cried out to God to have 
mercy, and believed He would! He had no ‘good’ works to offer. Yet 
Jesus pronounced him justified, as he went home. 
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Arthur is good at this kind of argument, but good because Biblical. 
He has the idea that those who heard Jesus, and those who taught 
from Pentecost onwards were so close to the fountain–head of the 
truth, that they had better be studied, understood and believed. Thus 
when Arthur proceeded to Paul’s arguments he was very powerful in 
what he presented. 

 
He opened up the passage of Romans 5: 12–21. I dearly love this 

passage, and had faint regrets that it was not my opportunity to 
explain it. Arthur did an admirable job. He highlighted the contrasts 
Paul makes. First there is man who has come under these two 
monstrous tyrants, sin and death. Both fasten, parasitically, on man. 
Both grind him down to slavery and servile servitude. Sin is 
represented as a high, sullen river, flowing black and heavily. Death 
is a ruthless giant, ruling the inner thoughts of man, who fears, 
ultimately, to meet that same death. Hence man, through Adam, is 
beset by darkness, doom, and gloom. 

But Jesus comes. He comes as ‘the new humanity’. Where Adam 
is caught in gloom, Jesus shines out the true light. Adam, by one sin, 
brought death upon all. Jesus by his one great act of obedience, i.e. 
the Cross –– makes all in him to be accounted as obedient. When one 
looks at him grace and life are like a shining ocean, boundless in 
depth and space, with the horizon stretching beyond sight. To turn to 
the fearsome sullen river of sin is to see only a piffling muddy little 
trickle. Grace not only abounds beyond sin, but superabounds! 

Arthur’s words were well–chosen, and to me his reasoning was 
fine. He showed that sin is indeed a very evil thing, and death 
something which brings despair and horror to the man in sin. Yet 
look at the ‘abundance of grace’ and ‘the free gift of righteousness’ 
and the ‘reigning in life by one Christ Jesus, Lord!’ ‘Sin has fearful 
dimensions,’ cried Arthur, ‘horrible content, dreadful judgement, but 
this was borne on the Cross by Jesus, and borne to very extinction.’ 
He looked at us all, ‘What more can you ask, than that?’ he 
demanded. ‘Sin diminishes, its power minimises. The high, holy love 
of Christ 
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smothers it to death, exhausts it of its evil power, makes it to become 
as nothing. It needs great grace for that, but great grace was there.’ 

I remember the effect of his words on us, because he described the 
Cross in all its elements, and Jesus as the sin bearer, lifting on to 
himself the Titan of evil, taking the great weight of anguish, of pain 
and of suffering. He bore the grief and carried the sorrows. He was 
submerged, for a time, in the pollution of mankind, the defilement of 
all the ages. He battled with the tyrant death, and put down the 
monster sin. So great was grace that he cried, ‘It is finished!’ The 
effect of such preaching, or, rather, the effect of that Cross itself was 
to introduce us to great grace, or, if you like, glorious grace. 

When he quoted, ‘By grace are you saved, through faith, and this 
not of yourself, for it is the gift of God; not of works, lest any man 
should boast,’ then no one doubted this was the way it had to be. 
There could be no such thing as ‘cheap grace’. There could only be 
‘free grace’, but then free grace was at such a high cost, that the word 
‘cheap’ could never be used of it. 

 
If Arthur were writing this account he would tell you how I took 

the theme up at this point, and showed the practical value of grace. I 
pointed out that grace was by no means a mere theological 
abstraction. It was not just an idea in the mind of preachers, but the 
living experience of that early church. Great grace was upon all! 
What then was meant by that saying, ‘Great grace was upon them 
all’? 

I meant that the Spirit of grace (Hebrews 10:29) has come to man 
and has applied the work of grace already completed by Christ on the 
Cross. You read in Romans 8:2, ‘For the law of the Spirit of life in 
Christ Jesus has made me free from the law of sin and death’. You 
read in Titus 3:5 of ‘the washing of regeneration, and the renewal of 
the Holy Spirit,’ and close–by the words, ‘so that we might be 
justified by his grace and become heirs in hope of eternal life.’ 
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What then does grace do? In I Corinthians 6:9–11 Paul speaks of 
what happens ‘in the name of our Lord Jesus Christ, and by the Spirit 
of our God’. He tells us that those who were idolaters, adulterers, 
homosexuals, alcoholics, thieves and robbers are ‘washed, sanctified, 
justified’. That is the Spirit of grace comes and applies the forgiving, 
cleansing work of the Cross. Also (Ephesians 1:5–7, Galatians 4:4–6) 
by giving us sonship of the Fatherhood through the Cross and the 
Spirit we transformed mortals are now ‘to the praise of the glory of 
His grace’. It is God’s grace which ‘makes the rebel a priest and a 
king’. It is grace which gives him the heart to cry, ‘Abba! Father!’ 

What I tried to show in that teaching mission was that the grace of 
God in the Cross, through the internal workings of the Spirit, brings 
man out of bondage, into liberty. Christ promised, ‘If the Son shall 
make you free, you shall be free indeed!’ and Paul exhorts, ‘Stand 
fast in the liberty with which Christ has made you free and be not 
entangled again in the yoke of bondage!’ He adds, in another letter, 
‘Where the Spirit of the Lord is, there is liberty.’ 

My part was to indicate the actual freedom in life that believers 
have when they come under grace. That freedom relates to a number 
of things, and expresses itself in many ways. However, before I tell 
you what I explained I want to go back to an important matter Arthur 
brought before us all. It is contained in the third chapter of the letter 
by Paul to the Roman church. 

 
In this chapter Paul shows that man is under the wrath of God 

because he tampers with God’s creation, and the functional principles 
by which it essentially operates. In the same chapter he shows the 
disastrous results of having rejected God and turned to idols and 
wrong ways of living. In the second chapter he shows brilliantly that 
although the Jews may see Romans 1 as applying only to Gentiles, 
that in fact and in practice Jews do many, if not all the things the 
Gentiles do. He cleverly points out that the Jews who 
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do these things are as Gentiles. In the third chapter he reaches the 
conclusion that all have sinned and are sinners. ‘The law,’ he says, 
‘brings knowledge of sin, and so all men are proven guilty before 
God.’ 

The passage which Arthur expounded wonderfully takes in verses 
21 to 31. In this Paul says that although righteousness is normally 
seen in rectitude or the standard of the law, yet God has a 
righteousness which may be known as ‘justifying righteousness’, i.e. 
because Christ took up into his Cross the sins of the world. Men who 
have faith in this work, may now be accounted as righteous before 
God. Technically this is what we call a ‘legal righteousness’, i.e. 
before the law. Nevertheless it is also very dynamic, in that acquitted 
or ‘justified’ sinners are freed from guilt and able to go about their 
lives without the drag of such guilt. 

Many a Jew would be intrigued by what Paul had said, and some 
of them would be scandalised. How could a righteous God account 
sinful men as righteous? The answer was that all that the law 
demanded of man was borne by Christ for men. Christ became one 
with man in the Cross, and fulfilled the wrath–justice–punishment 
demands of the law. When we say ‘one with man in the Cross’, we 
mean he identified with sinners, taking their sins upon himself. 

Doubtless that thought is not a simple one, but it is one that has to 
be grasped by any person who wishes to live freely in this life. Christ, 
by bearing all the sins of mankind for all time showed that God has 
never really passed over these sins but that their judgement was 
effected in Christ (Romans 8:3, ‘judged sin in his flesh’) on the 
Cross. The law therefore was satisfied, and so the man of faith can 
understand that he is ‘justified by His grace as a gift, through the 
redemption which is in Christ Jesus, whom God put forward as a 
propitiation.’ This propitiation pleases God and satisfies the law. 

 
Man, then, is released into freedom from guilt and accusation. He 

is in a whole new world. He can now live. 
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Arthur also took us to Galatians 2: 14–21. In this passage he 
showed that through the Cross man died to the law. The Law slays 
the sinner, being ruthless about his sins. However, it is really Christ 
who dies, but dies having taken up man’s lawlessness and consequent 
death into himself. Hence, having died in Christ, one is also raised 
again, in Christ. 

This, too, is the great grace of God. Grace brings us to penal (or, 
legal) death. Grace also brings us to life. Arthur, by using Paul’s 
arguments, made this very real to us. 
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CHAPTER THREE 

I think Arthur and I were disturbed by the reports that people had 
become Antinomian. This word means that they were ‘against law’. 
The Greek word nomos means law. We also knew that those who 
reported them may themselves have been nomists. We mean they 
may have seen law from a certain viewpoint and imagined that the 
others were against law. However, since words are words, and words 
have fairly regular meanings, then there must have been something in 
what they said. 

Arthur talked to me about it. ‘Gerry,’ he said, ‘you surely showed 
them that to be free from law was primarily a legal thing.’ 

I corrected him mildly. ‘No,’ I said, ‘you showed them that. You 
opened up the meaning of Romans 6:7. I simply told them the 
wonderful effects of Romans 6:7.’ 

Romans 6:7 states clearly, ‘He who has died is justified from sin,’ 
meaning that he is free from accusation, condemnation and 
judgement. The passage surrounding this verse states clearly that 
when Christ died those who believe in him are also said to have died. 
I hope this is not sounding too complicated. It means that at law a 
dead person cannot be recharged with the sin for which he has died! 

It was Arthur who showed us we are legally free from the 
(accusation of the) law. I simply tried to show how free that made us 
in life. I will explain to you what I mean. 

 
In Romans 6:10 Paul’s says that Christ died to sin once, and rose 

again, once–for–all. He then goes on to say we must reckon ourselves 
to have had a similar happening 
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because we are in union with Christ. On the basis of this he says we 
do not have to give sin power anymore. We are not under law, but 
under grace. He means we are not under the guilt of the law, hence 
sin has no power. I wonder if you can see that. In I Corinthians 
15:55–56 he again says sin has power by virtue of the law, i.e. the 
guilt of the law. 

No wonder our friends wanted to be free from the law, so that they 
could be free from the power of sin. No wonder they quoted, in their 
debates, ‘Likewise, my brethren, you have died to the law through the 
body of Christ...’ (Roman 7:4), and, ‘I through the law have died to 
the law...I have been crucified with Christ...’ (Galatians 2: 19–20). 
Again in Romans 7:6, Paul says, ‘We are discharged from the law, 
dead to that which held us captive...’ and on the basis of these and 
other Scriptures doubtless the Christian is free from law, that is freed 
from the guilt bondage of law. 

Taking up the matter of freedom I tried to show that the release 
from guilt brings wonderful, indeed powerful, relief. A person is 
changed by the release. He loves God for what Christ has done. He is 
actually lightened from his heavy burden of guilt. He feels himself 
free from sins by forgiveness. He knows he is cleansed from sin’s 
pollution. he is in a new and free state of experience. No wonder he 
loves God (I John 4:19). No wonder he only wants to do what God 
desires! 

Of course I painted the picture of many who have been presented 
to us in the NT as people released from condemnation. There was 
Paul himself who knew a liberty such as he had not known under 
law. There was the woman taken in adultery who heard the wonderful 
words, ‘Neither do I condemn you. Go and sin no more!’ There was 
the man who heard, ‘Buck up! Your sins are forgiven.t’ There was 
the sinful woman who ‘loved much because she has been forgiven 
much; and a host of others. Naturally enough I showed that love 
flows into the heart when freedom is pronounced and that love and 
gratitude mightily motivate a man or a woman to want to do the will 
of God and serve Him to the end. 
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Arthur said, ‘Gerry, we must find out what was the view of law of 
these people, and see if we can correct wrong impressions and 
consequent wrong practice.’ 

We puzzled our way through what we had said about law. We had 
both expounded the idea of law, but added up it amounted to the 
following: 

(i) Law is Functional. Law is Creational. By this is meant that 
when God created the universe He set up natural, functional 
principles by which it would operate. Hence the terms ‘moral’ and 
‘functional’ are interchangeable. For example, if married love is a 
creational (or, functional) law of the universe, based on the ‘one–
flesh’ principle, then adultery is mal–functional or dysfunctional. 
These are just different words for sin. 

That law is creational can be shown. The true law of marriage is 
based in creation, ‘For this cause a man shall leave his father and 
mother and cleave to his wife, and the two shall become one–flesh.’ 
The law of the sabbath is also shown to be inherent in creation. Love 
of God the Creator is assumed as basic to creation, hence the first of 
the ten commandments. 

 
(ii) The Knowledge of Law Preceded Moses. This is 

presupposed. The prohibitions against killing are creationally centred, 
as is seen from Genesis 9:6. Positively the law of love is inferred 
from man being in God’s image. Genesis 26:5 says, ‘...Abraham 
obeyed My voice, and kept My charge, My commandments, My 
statutes, and My laws,’ Doubtless some of the elements related 
directly to covenantal commands, but God’s moral laws must be 
included. 

 
(iii) Mosaic Law is Given by God. The ‘law of Moses’ in its 

basic moral foundation is not at all new. Since it dates around 1400 
BC it must be simply that that is the way the new covenant people of 
God received it. Its essential nature was as old as the creation of 
moral man. Of course the Mosaic law had other elements than the 
moral, but which were linked, nevertheless, with the moral, 
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namely laws connected with the sacrificial cultus and other rituals, 
laws related to hygiene and sanitation, laws which were intimatory of 
the Messiah to come and his sacrifice. Only Jews were ever under 
such laws. No one ever had to be freed of these but Jews. 

 
(iv) Law and Judgement Paul said, ‘As long as a man liveth he is 

under the law’. For a Jew that would be true in Judaism. He would be 
under Moses’ law. For a Gentile he would be under the creational law 
(cf. Romans 2:13–15), and this whether or not he knew it. Since law 
brings judgement, man would be under judgement by being under 
law, whether or not he were conscious of this. Romans 3:19 points to 
the fact that all men are under judgement by the law. Paul, then, 
could not have been speaking only of Jewish law but primarily of that 
which was common to all men –– the moral (or, creational) law. 

In the light of what we have said, what would it mean to be ‘free 
from law’? 

 
Before we answer this last question, let us make observations in 

regard to the moral law. 
Law, being primarily creational, is for all mankind. However, law 

came to Abraham in a covenantal situation. God has appeared to him 
as the God of glory (Acts 7:2), and this must have made a deep 
impact upon Abraham, and highly motivated the patriarch to 
obedience. Likewise law came to Israel in a covenantal situation (cf. 
Exodus 24). Again covenant is a high motivational power for 
obedience. For example in Exodus 20 (the chapter containing the ten 
commandments) God says, ‘I am the Lord your God who brought 
you out of the land of Egypt, out of the house of bondage, therefore 
you shall have no other gods before Me . . .’ Liberation obligates, 
naturally, to obedience. 

It is fascinating to note that if law comes to Christian believers, 
then it comes in a covenantal situation! The promise of the New 
Covenant in Jeremiah 31:31–34 is of the law written internally and of 
knowing and serving God 
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out of the thrust induced by the forgiveness of sins.t Hence Jesus’ 
statement, ‘This is my blood of the New Covenant  . .for the 
forgiveness of sins.’ 

Is it possible, then, to be free from law? Of course, for we are told 
that we are freed from law, and assume that we are required to stay 
free from law. What then do we mean by the statement, ‘free from 
law’? 

I asked Arthur what he understood by this. He seemed amused that 
I asked him because he had spelled it out very clearly in our series of 
studies. 

‘It has more than one meaning,’ he said, grinning, ‘But let me 
spell it out as I understand it. (i) We are primarily free from the moral 
law in the sense that we are freed from its penalty and condemnation 
Since Christ has died, and we have died in him, and guilt has been 
borne and finished, then we are free from the law’s condemnation. 
(ii) We are free from law as a way of justifying ourselves. I do not say 
that law ever intended we should try to justify ourselves by keeping 
its commands, but anyway we thought that was how it was. We are 
freed, forever, from this futile idea and effort. (iii) We are free from 
law as the Jew knew it in the sacrifices, ordinances and other rituals 
which are not immediately part of the moral law. Culturally they may 
well be part of the Jewish law which pertains to the moral law, but 
they are not essentially part of the moral law itself.’ 

It was my turn to grin. ‘Are we not free from obeying the law, the 
moral law of God?’ I asked. 

He shook his head slowly, thoughtfully, ‘We are never free from 
obeying the moral law,’ he said. ‘It is basic to life and creation How 
could we be free from that?’ 

‘Then we are not really free from the law?’ I asked. 
He nodded. ‘Not in that sense,’ he agreed. Then he grinned again. 

‘Who would want to be?’ he asked ‘Without law we are lawless One 
needs the guidelines and directions of law, otherwise one is stranded 
and lost in his own universe.’ He sobered. ‘It would be terrifying to 
be without law,’ he said. ‘I wouldn’t like that so–called freedom’ 
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I looked at him for a time, seriously, then said, ‘I wonder what 
these Antinomians would think of you, eh? Giving them freedom 
with one hand, and taking it back with the other.’ 

‘Taking back freedom?’ said Arthur, incredulous, ‘To be free from 
condemnation is to be truly free. Free to obey, I mean.’ He added 
thoughtfully, ‘And, of course, free in obedience.’ 

It is about that we will talk later, but we have other things to say 
about law before we do. 
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CHAPTER FOUR 

I had missed Arthur for a few days, and so we were unable to 
conclude the discussion we had commenced. Thinking it best to find 
out directly what our so–called Antinomian friends thought I had 
said, I went directly to their pastor, Christopher Breen. We were old 
friends – indeed he had called us to have the teaching mission –– so I 
asked him directly what the little group of the lawless ones was really 
saying. 

‘It’s difficult to know what they are saying,’ he told me. ‘I think 
they are just a bit mixed up, you know. Freedom is a heady thing 
when you first find it. I suppose that is where they are, having heady 
freedom, and not wanting to come down to the realities of law.’ 
‘Which are?’ I asked. 

He grinned at me. ‘You’re a sly fox,’ he said. ‘You know that I 
mean the joys of obedience are what show the true worth of law.’ 

When I nodded agreement he added, ‘Just as failure to obey shows 
us the sorrows of rebellion.’ 

I asked the kind of question I thought his friends might ask him, 
‘What advantage then is there in being free from law?’ 

He grinned again. ‘It depends what you mean. If you mean free 
from law’s penalty, its accusation, its dreary bondage of guilt, then 
there are a thousand advantages. If you mean being free from the 
necessity to obey God’s commandments then there are no 
advantages, only serious disadvantages, and the old bondage back 
again. He looked at me, curiously. ‘What are you about with that kind 
of question?’ he asked. 
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I smiled at him. ‘No offence, Chris,’ I said. ‘I’m amazed how 
quickly people forget the bondage law brought.’ 

He agreed with me. ‘Human beings keep being fascinated by law–
bondage,’ he said. ‘They tend to it as a pig to his wallowing. 
However, these folks here have recognised this point very fully. They 
say that anything that even hints of law will have us back under that 
kind of bondage again. Hence they steer clear of it.’ 

‘Yet they must believe in a law of some kind,’ I said. He nodded. 
‘They say they believe in the law of Christ. In fact they say they 
believe in the law of the heart which is no law at all, but the very 
leading of the Holy Spirit.’ When I look doubtful he said in a kindly 
way, ‘I appreciate what they are about, although I cannot agree with 
them. They feel that if they go back under law–commands they will 
get into the old syndrome of guilt, more bondage, more rebellion, 
law–breaking, and then more guilt.’ 

I nodded. ‘I guess in some sense they are right. However, they 
seem to miss the rich motivation to obedience that comes from love.’ 

Pastor Christopher shook his head. ‘If it were that,’ he said, ‘then I 
could talk to them, but it is because they are so grateful to God for 
their freedom from condemnation that they just about want to do 
everything, but they won’t have it that that everything is actual law.’ 

I had a shrewd suspicion that Chris was only telling me part of the 
story. ‘I’ll bet there are some who hang so loose to law that they 
never do anything or obey anyone,’ I said. 

He nodded reluctantly. ‘That’s what worries me,’ he said. ‘Some 
are beginning to use grace as a cover for doing nothing or doing as 
they wish.’ 

‘Then they never saw grace,’ I said, and was surprised at the heat 
with which I said it. 

He nodded again. ‘I guess that’s one of the prices you pay when 
you preach grace,’ he said. ‘Remember? Paul said, “Shall we 
continue in sin that grace may abound?” They said that sort of thing 
even then.’ 

‘Just a minute,’ I protested. ‘Paul said, “Shall we 
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continue in sin that grace may abound?” At least they wanted to see 
grace abound! Today we say, “Let us continue in sin because grace 
abounds”.’ 

He lifted his eyebrows. ‘I suppose that’s what I always thought 
Paul had said. Yes, you’re right. They didn’t presume on grace the 
way some do today.’ 

‘I wonder,’ I said slowly, ‘if you could round up your little group 
so that we could talk it all over. Say I come back here Thursday 
evening? We could chat about everything. Arthur should be back by 
then. He’ll come, I’m sure.’ 

Chris nodded. ‘We can manage that,’ he aid. He looked a trifle 
jaded. ‘They talk about it endlessly,’ he said. ‘They’re keen, you 
know.’ 

 
Arthur, Chris, and I faced the group. Arthur took the initiative. ‘I 

understand,’ he said, ‘that some of you are in danger of becoming 
heretics.’ 

They bridled at that. ‘We only believe what you taught,’ they said. 
‘You and Gerry must be heretics too, if it comes to that.’ 

‘Could be,’ he agreed a disarming grin. ‘I don’t really think you 
are talking heresy, but you could easily get into heresy if you develop 
what you are reported as saying, and take it to its logical conclusion.’ 

‘What do you mean?’ They had mixed looks of alarm. indignation 
and puzzlement. 

‘Well,’ said Arthur quietly, ‘you say you are free from law, that is 
free not to have to obey the law.’ 

Joe Lang, who was one of the more strong–minded, said very 
quickly, ‘You told us Christ was the end of the law. If he ended the 
law, then that’s that. We are not under compulsion any more to obey 
the law.’ 

Arthur flipped over the pages of his Bible. His finger came to rest 
on Romans 10:4, ‘For Christ is the end of the law, that everyone who 
has faith may be justified.’ He looked at Joe. ‘Surely this means that 
Christ has fulfilled the legal demands of the law so that everyone 
who has 
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faith may be justified. Does it mean that the law is ended, or only that 
its demands are fulfilled?’ 

Someone said, ‘My translation has, “For Christ ends the law, and 
brings righteousness for everyone who has faith” .’ 

Joe’s finger was moving across his Bible. ‘Mine says, “Now 
Christ is an end to law, so as to let every believer have righteousness” 
.’ 

I said, ‘I have a paraphrase here. It says, “For Christ means the 
end of the struggle for righteousness–by–the–law for everyone who 
believes in him” .’ 

Joe growled, ‘That sure is a paraphrase. The text doesn’t say that.’ 
Arthur nodded in agreement, ‘But maybe the paraphrase is closer 

than some translations. There is no sense in which Christ terminated 
the law. He fulfilled it.’ 

Joe was on the mark quickly. ‘But didn’t Jesus say, “For truly I 
say to you, till heaven and earth pass away, not an iota, not a dot will 
pass from the law until all is accomplished”.? Now, didn’t Christ say, 
“It is finished!”?’ 

Arthur nodded. ‘Yes, but he didn’t say the law would pass away 
when it was accomplished or fulfilled, but when all is accomplished. 
Now heaven and earth are not passed away, so the law still obtains.’ 

Joe thought about that. He grunted and said, ‘You mean the law 
still goes on, even though Christ has fulfilled it?’ 

Arthur said, ‘Yes. Christ fulfilled the law in a number of ways, but 
so far as we are concerned he fulfilled the demands the law had upon 
us because of our guilt. This is what allows us to be justified.’ 

‘And the law,’ said Joe, ‘what happens to it?’ 
‘Nothing,’ said Arthur. ‘Its dignity and nature is upheld by the 

judgements upon sin which happen upon the Cross.’ 
Joe frowned. ‘But we read,’ he said, ‘that the law is the enemy of 

the sinner.’ 
I said quickly, ‘But it isn’t the enemy of the saint.’ 
Joe nodded slowly. ‘That could be,’ he admitted reluctantly. 
Someone else called out, ‘Then do we lose this freedom 
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we now enjoy so much?’ 
Arthur shook his head, ‘Bless you man, no!’ he said strongly. 

‘You get better freedom all the time, so to speak. That is if you obey.’ 
Joe looked really confused. ‘Can’t make you fellows out,’ he said 

gloomily. ‘You say how great it is to be free from law. You put us 
back under law, and then you tell us it is a better freedom than 
freedom.’ 

Arthur grinned. ‘It isn’t like that at all.’ He turned and surveyed 
the whole group. ‘Just come closer,’ he said, ‘and listen to your 
friends Gerry and Arthur, and we’ll share something wonderful with 
you.’ 

 
There was now a sense of ease in the group that had been missing. 

There was also a feeling of anticipation. I imagine they could see that 
Arthur and I were not under any bondage, and therefore law as we 
saw it was not necessarily a cause for depression. In fact it may even 
have appeared to them that we were free in a way in which they were 
not. I do not know. I simply sensed that. 

Arthur said, ‘Have you ever thought of the nature of law? Have 
you ever asked yourself, “What is law?” ‘ 

Some shook their heads. Joe said grimly, ‘I’ve come to understand 
it as a tyranny, a hard task–master.’ 

Arthur nodded. ‘Well, so it is,’ he said, ‘when you are on the 
wrong side of it. But what about when you are on the right side of it?’ 

Joe and the others remained puzzled. Arthur smiled. ‘We like the 
police, and the law, just as long as we are not on the wrong side of 
the law. When we are on the wrong side then the law is ruthless, and 
we are crushed. Isn’t that so?’ 

All nodded. ‘So,’ continued Arthur, ‘if the law is there for a good 
purpose then we will be glad of it. We will even go along, 
cooperating with it for its purposes.’ 

Andrew Cain, a close friend of Pastor Chris, had been thumbing 
his way through his Bible. He quoted the passage, I Timothy  
1:8–11, ‘Now we know that the law is 

CHAPTER FOUR 

 23

good, if any one uses it lawfully, understanding this, that the law is 
not laid down for the just but for the lawless and disobedient, for the 
ungodly and sinners, for the unholy and profane, for murderers of 
fathers and murderers of mothers, for manslayers, immoral persons, 
sodomites, kidnappers, liars, perjurers, and whatever else is contrary 
to sound doctrine, in accordance with the glorious gospel of the 
blessed God with which I have been entrusted.’ 

Andrew looked up triumphantly. ‘ Now, Arthur Charron,’ he said 
with unconcealed triumph in his voice, ‘how do you answer that?’ 

There was silence after his question, and when Arthur did not 
move, something like a sigh went up. How, indeed, was Arthur to 
answer that question? 
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CHAPTER FIVE 

After a time Arthur lifted his head, looking thoughtful. ‘I notice 
that Paul says, “The law is good, if one uses it lawfully.” He looked 
at Andrew. ‘Correct?’ he asked. ‘The law, then, is good?’ 

Andrew nodded, ‘But,’ he said, ‘it is not laid down for the just, but 
for the lawless.’ 

Arthur agreed with him. ‘In verse 11 Paul contrasts law which evil 
men need to tell the evil with the glorious Gospel. The glorious 
Gospel is the true way of life.’ He paused as though making it a 
question. All nodded faintly their agreement. Arthur proceeded. ‘The 
same Paul who here says, “The law is good”, also says, in Romans 
7:12, “So the law is holy, and the commandment is holy and just and 
good.” In verse 14 he says, “The law is spiritual”. In verse 22 he 
says, “For I delight in the law of God in my inmost self.” Surely the 
law is still good for those who use it lawfully. The law Paul quotes in 
I Timothy is the very law the evil do not obey.’ He looked around and 
said slowly, ‘Surely Romans 7:6 gives us the clue; “But now we are 
discharged from the law, dead to that which held us captive, so that 
we serve not under the old written code but in the new life of the 
Spirit”.’ 

Joe asked bluntly, ‘What does all that mean?’ He seemed 
interested, peering at Arthur. 

Arthur looked at me. ‘We’ll let Gerry answer that one,’ he said. 
‘He likes to speak from this verse.’ 

So I do, and so I did. 
 
‘Before we look at Romans 7:6,’ I said, ‘let us go back to  

I Timothy 1:8–11. We didn’t quite answer the question. 
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Paul is saying, “The law does not condemn a righteous man. In 
that sense the righteous man lives in conformity with the law. He 
does not need it to outline the evil for he is not doing evil. The evil 
man needs to have it outlined to him.” Doubtless, far from preventing 
him it may have the effects of inciting him, as Paul suggests in 
Romans 7:7–13. No, the law is good, if used lawfully. Obviously 
some people are using it lawfully!’ 

‘Now as to Romans 7:6 Paul is saying, “Because we are not under 
the condemnation of the law (i.e. its penalty) we are not forced to 
seek to obey, either to escape punishment or to justify ourselves. The 
pressure of guilt is not upon us. Obeying law is not a matter of legal 
pressure. So far as penalty is concerned we are free not to obey. So 
far as true service to God is concerned we are free to obey. In fact we 
are not free not to obey.t’ 

I looked around the group. ‘You remember in Romans 8:14 Paul 
says, “As many as are led by the Spirit of God, they are the sons of 
God.” Well, no person who belongs to God lives to himself. He is 
under the obligation to obey God. So Paul is saying that when one 
was dead in the guilt –bondage of the law, one did not obey. One 
could not, and one would not, obey. Now one serves by the newness 
of life, in the newness of the Spirit.’ 

Joe seemed troubled. ‘Then believers are not free of the obligation 
to obey law’?.’ he asked. There was gloom in his face. 

I stared at him. ‘What’s so terrible about obeying law?’ I asked. ‘ 
“Law” is a word that sticks in your gullet. What about “The law of 
Christ”, “the law of love”, and that sort of thing? Does that worry 
you?’ 

He stared thoughtfully at the floor. ‘I guess it does,’ he said 
heavily. He looked a little despairingly at Andrew. ‘We thought we 
had such a good thing going,’ he mumbled. ‘Now it all seems to be 
vanishing.’ 

‘Wait a minute,’ said Arthur quickly. ‘I don’t think, in the 
ultimate, we differ very much. Your problem is that you see the 
moral law as a heavy matter. You see obedience 
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in the light of what you once thought was the obedience God 
requires.’ He paused and looked around. ‘Suppose you discovered 
obedience to law to be the very sweetest and richest part to life, eh?. 
What then?’ He paused. ‘Suppose whilst obeying the law you 
discovered a richness and joy which motivated you even more to 
obedience?’ 

The group looked at him and I saw interest stir. Arthur went on 
eagerly. ‘I guess part of the trouble is our failure to define terms. We 
should say, “I am free from the guilt and condemnation of law, but 
being freed I am now free to truly obey law. I obey, not with a view 
to my being justified, for I am already justified. I obey because it is 
God’s law, and God’s way of life for human beings living in His 
creation.” 

I could see their bewilderment. ‘Arthur,’ I interrupted, ‘tell them 
about how the creation was made, and how the creational laws are the 
moral laws. Tell them about the true nature of the law.’ 

‘But we told them,’ Arthur objected. ‘Joe, you remember we 
described law to you’. 

Pastor Chris shook his head. ‘You told them all that before they 
understood the work of the Cross,’ he said. ‘They need to be told 
afterwards. You can’t see that sort of thing until you experience true 
Christian freedom.’ 

Arthur nodded his head. ‘Yes, of course,’ he said quietly. 1 
watched him as he patiently described the true nature of law, about 
man being part of a whole, part of a functional universe, being man, 
and living according to principles which correlated with the nature of 
creation. Charron has fascinating way of talking with men, one 1 
greatly wish I possessed, but then for certain reasons I am not really 
envious. I could see he was beginning to get their attention. I could 
even see Joe nodding, and that meant a lot. 

Finally I saw the fact had penetrated. God’s law was not just a 
series of rules He had made up to make life come under certain 
strictures. Law was just a revelation, indeed an actual manifestation 
of the nature of God. To love God with all one’s being, and to do 
good to one’s neighbours 
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was the true way of creation. 
 
Andrew Cain said quietly, ‘If we accept the fact that law is of 

God, and when used lawfully is good, then that means we are still 
under law, does it not?’ 

I said, ‘Don’t say, “under law” as though that were a burden. Say 
“enlawed” as though that were a joy.’ 

Andrew shook his head. ‘We had the most beautiful sense of 
freedom,’ he said, ‘when we knew we were free from law. Now that 
freedom is fading. Things are not really very much different from 
what they were before.’ 

Arthur said gently, ‘Aren’t they really different? Are you guilty 
men? Are you under judgement? Are you unforgiven? Do you retain 
your former moral uncleanness? ‘ 

Joe said pensively, ‘We just don’t know. We are mixed up. We 
seem to have lost something which was very precious to us. 
Somehow God had left us to obey Him, and now you have made a 
code of that obedience.’ 

Arthur could have thrown his hands up in despair. Instead he 
remained gentle. ‘What about grace?’ he asked, ‘What about its 
coverage?’ 

The group stared at him. ‘We don’t understand,’ Andrew Cain 
said. ‘What do you mean by grace covering us?’ 

Arthur said quietly, ‘Do you ever fail? Do you ever do wrong? Do 
you sometimes not succeed?’ 

They nodded. ‘We fail many times.’ Andrew was their 
spokesman. 

‘Fail in what?’ asked Arthur. ‘Fall short of what?’ 
Andrew smiled after a moment as discernment brought 

understanding. ‘I guess we fail some law of God,’ he said. 
I could see the gentle joy in Arthur’s eyes. ‘So there is a law?’ he 

asked. 
Andrew nodded. ‘I guess we have known there is a law, but then 

we have thought of it more as a principle or a set of principles.’ 
Arthur inclined his head slightly. ‘Of course,’ he agreed. 
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‘That is the law we are talking about.’ He looked towards me. 
‘Tell them, Gerry,’ he said. ‘Tell them about the law in the New 
Testament.’ 

I knew we had the atmosphere in which to talk now. Whilst I was 
aware that the group was composed of persons with a sense of 
uneasiness, I also knew they trusted Arthur and me. I picked up the 
Bible. ‘Let us look at II Peter 2:19,’ I said. ‘This isn’t your case, but 
just see how terrible license can be.’ I read the verse, ‘They promise 
them freedom, but they themselves are slaves of corruption; for 
whatever overcomes a man, to that he is enslaved. ‘ 

Joe said, almost violently, ‘That isn’t what we are about.’ 
I looked at him steadily. ‘You have to watch license very 

carefully. Antinomianism today leads on to dreadful lawlessness 
tomorrow.’ He looked puzzled, and I left the point. ‘Turn to 
Galatians chapter five,’ I told them. 

At Galatians 5:1 I read, ‘Stand fast in the freedom for which Christ 
has made us free and be not entangled again in the yoke of bondage.’ 

Joe grinned as he read. He looked up at me and said, ‘That is our 
favourite verse.’ 

I smiled back. ‘Paul means don’t get back under legalism, but he 
still demands obedience to the law.’ When Andrew would have said 
something I waved it away. ‘Look at verses thirteen and fourteen, 
“For you were called to freedom, brethren; only do not use your 
freedom as an opportunity for the flesh, but through love be servants 
of one another. For the whole law is fulfilled in one word, You shall 
love your neighbour as yourself”.’ 

There was silence as we pondered the words. ‘That is the law of 
love,’ Andrew said after a time. 

Joe nodded and added, ‘That’s the law we have to obey. ‘ 
Arthur said, ‘That’s what we are talking about altogether.’ 
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‘Turn to Romans 13:8–10,’ I said. ‘Look what Paul has written, 
“Owe no one anything, except to love one another; for he who loves 
his neighbour has fulfilled the law. The commandments, ‘You shall 
not commit adultery, You shall not kill, You shall not steal, You shall 
not covet,’ and any other commandments are summed up in this 
statement, ‘You shall love your neighbour as yourself.’ Love does no 
wrong to a neighbour; therefore love is the fulfilling of the law”.’ 

The room was quiet, the minutes gently ticked away. ‘It’s still the 
law of love,’ said Joe. His tone was dogged. 

Arthur and I nodded. I said, ‘The moral law was always the law of 
love. It was that from the beginning. Paul simply confirms that fact.’ 

Finally Andrew said, ‘I can see it. Of course we must love, and if 
that is a law, then we must obey it.’ 

‘There’s more to come,’ I said because I could see Joe looking 
sideways at his friend Andrew. ‘We haven’t finished it by half.’ 

‘Go ahead,’ Joe said, but there was no resistance in his voice. It 
seemed he was just thoughtful. 
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CHAPTER SIX 

‘Turn to Galatians 6:2,’ I said. ‘Read that verse.’ 
Someone read it in his version, ‘Carry one another’s burdens, and 

so live out the law of Christ.’ 
‘Laws everywhere,’ muttered Joe, but now there was a strong note 

of humour in his voice. 
‘What is the law here, in practical terms?’ I asked. ‘Love,’ said 

someone. 
‘Turn to I Corinthians 9:21 ,’ I requested. 
Again someone read, ‘To those who had no law I myself became 

like a man without the law (even though in fact I cannot be a lawless 
man for I am bound by the law of Christ), so that I might win the men 
who have no law.’ 

‘There’s that law again,’ said Joe. He looked at me. ‘What is the 
law?’ he demanded. 

In return I said, ‘What law did Christ live, and what law did he 
give?’ We turned to John 13:34 and 15:17. It was the law to love one 
another. ‘More law,’ I said, ‘but then, more love.’ 

After that we turned to John 14:15 where Jesus had said, ‘If you 
love me you will keep my commandments.’ I let that powerful 
statement have time to sink in. Then I asked, ‘What 
commandments?’ When no one answered I said, ‘Look at verse 21; 
“He who has my commandments and keeps them, he it is who loves 
me, and he who loves me will be loved by my Father, and I will love 
him and manifest myself to him”. ‘ 

When there was only thoughtfulness and no reply I asked the 
question, ‘What are these commandments?’ 

Joe said, ‘Well, just commandments, I guess. Maybe not the law 
as such, or maybe the law, but Gerry, you’ve made 
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your point. If Christ requires obedience then there must be 
commandments. ‘ 

I pressed a little further. ‘God required obedience of him, too. 
Jesus said, “My Father loves me because I lay down my life. This 
commandment have I received of my Father.” In another place he 
said, “That the world may know that I love the Father, as the Father 
has given me command, so I do”.’ 

Andrew said, a trifle dryly, ‘I also recall that he told his disciples, 
when they made disciples of the nations to teach them to observe 
whatsoever things he had commanded them –– the disciples –– to 
do.’ 

‘So there are plenty of commands,’ I said. I added, ‘As a matter of 
fact there are more in the New Testament than the Old –– more 
commands, I mean.’ 

Joe heaved himself up from his chair, and walked around the 
room, stretching out his arms, and pushing his body upwards. ‘All I 
want to know,’ he said, ‘is whether there is an unchanging moral law, 
or whether the commands changed when Christ came. Is one a heavy 
law, and is the other the true law of love?’ 

‘Turn to James 1:25 ,’ I said. We read, ‘But he who looks into the 
perfect law, the law of liberty, and perseveres, being no hearer that 
forgets but a doer that acts, he shall be blessed in his doing.’ 

Someone said, ‘I never read that before, ‘Perfect law of liberty’. 
But that in my book the Gospel, and not law in anyway. Law is 
bondage. Love is liberty.’ 

‘Look at 2:8–12,’ I said. ‘That should prove it is the same moral 
law’. We read the verses, ‘If you really fulfil the royal law, according 
to the Scripture, ‘You shall love your neighbour as yourself,’ you do 
well. But if you show partiality, you commit sin, and are convicted 
by the law as transgressors. For whoever keeps the whole law, but 
fails in one point has become guilty of all of it. For he who said, ‘Do 
not commit adultery,’ said also, ‘Do not kill’. If you do not commit 
adultery but do kill, you have become a transgressor of the law. So 
speak and so act as those who 
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are to be judged under the law of liberty.’ 
Arthur nodded. ‘That is the same as Romans 13:8–10. The royal 

law, the law of liberty, the law of Christ, and the law which is the 
moral law are all of the one piece.’ 

There was a silence whilst we all considered the matter. Finally 
Joe said, ‘So the law was never abolished, eh?’. 

‘Never,’ said Arthur firmly. ‘Never. But of course its penalty and 
its judgements were abolished. The handwriting of the law that was 
against us was nailed to his Cross. We are free of that side of law, 
thank God.’ 

‘Thank God!’ echoed Joe. He paused and looked at me. ‘So 
Gerry,’ he said, ‘where does that put us?’ 

I said with a full heart, ‘It puts us out of eternal judgement, that’s 
where it puts us. It puts us into the love of God. It puts us into new 
love, new life and new obedience.’ 

‘And that,’ added Arthur in conclusion, ‘puts us into the very 
liberty of the law itself.’ 

 
Weeks later Pastor Christopher told us the impact of that meeting. 

He told us how Joe described his feelings later, when he could talk 
about it. 

‘When I heard Arthur Charron say that that put us into the liberty 
of law,’ he said, ‘I wondered whether we were all going crazy. Here 
we were, liberated from law, and thinking our obedience was just 
what the Spirit said to us, moment by moment, and hour by hour, and 
Arthur says, ‘No! But law is liberty!’ I just thought that too much 
altogether. Then when he came on to us about ‘lawless grace’ I 
thought maybe I was going to hit him, or tell him to keep quiet and 
leave us alone. We were confused enough as it was, but Charron kept 
going and we had to listen.’ 

When I think about it, Arthur was as near to genius as I had ever 
know him. Of course he was in the same spirit as Paul was in the fifth 
and sixth chapters of his letter to the Romans. Arthur kept 
magnifying grace until one’s mind was close to being blown. His 
comparison of monstrous death and liberating grace was so powerful 
that I wanted to shout out and sing, but Arthur just kept pressing on. 
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The real heart of the matter was when he began to describe the 
death of the Cross. He pointed out that from one point of view the 
Cross was all obedience. Christ submitting himself to the will of the 
Father, Christ drawing up upon himself the sins of the world, or 
rather the Father laying upon him the sins of all mankind. The sense 
of revulsion, the blight of pollution on his shimmering, unspotted 
conscience, the filth on his pure heart, the defilement like a lecherous 
thing across his shining spirit. This, and more, Arthur described. 

He went back to Romans 8 and spoke of the flesh, and its utter 
refusal to obey any law of God. He quoted on old Puritan who said 
that man disobeyed simply because he was called upon to obey. 
Arthur unveiled the rebellion of the heart, but with it the dreadful 
unease that comes with sin. The utter hatred was mated with a cruel 
dread of impending destruction. No vile thought against God was 
strong enough to satisfy the sinner, or wildness wild enough to vie 
with God’s unchanging peace. 

When Arthur brought us all to the terrible cry of desolation uttered 
by Christ it was almost a scream from his lips. The utter loneliness of 
despair, the haggard spirit of the suffering one waiting upon one tiny 
recognition from God B all of this outlined the immensity of love. 
The love of Jesus was immense because he sustained his war on evil 
until that evil was pinned to dust and the death. The love of the 
Father was immeasurable, because He kept His Son to his word, to 
fight out the battle to the last B for man –– and for men in a man’s 
way. 

It was after that Arthur turned and attacked ‘lawless grace’. ‘Grace 
that says man can be without law is starting the whole cycle of sin 
over again,’ he said. Paul had cried, ‘Shall we who have died to sin 
live any longer therein?’ Paul had known the horror of sin, and could 
not believe that a man who knew grace would contemplate sin with 
equanimity. The liberation from sin was so wonderful, so full, and so 
transforming that no one could look back and long for the shadows, 
and the unspeakable pollution of it all. 
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I have no doubt in my mind; I saw Andrew Cain actually 
trembling, and Joe looked worried. I knew for certain that neither 
man had looked with equanimity upon sin, but the approach to the 
edge of that abyss had somehow commenced. To demean law was to 
take a light view of the nature of God. 

As Pastor Chris said, ‘They dropped every idea that they were not 
under law. They certainly understood what you both had told them. 
Fortunately they are no longer my problem.’ He looked at us with 
some dismay. ‘It is the ones that are really under law that are my 
problems.’ ‘You mean,’ said Arthur, ‘the legalists.’ 

‘I mean,’ Chris said, ‘the loveless legalists.’ 
‘You mean,’ I said, ‘those who live under graceless law.’ Arthur 

said, ‘It never rains but it pours.’ Chris’s reply was, ‘Come and see 
my deluge.’ 
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CHAPTER SEVEN 

Arthur and I had an interlude. I mean we talked without others 
being present. We were getting our bearings after discussions with 
the group, for we knew there would need to be more discussions with 
them, and we wanted to be clear, together, in what we were going to 
say. 

‘What worries me,’ said Arthur, ‘is that these so–called 
Antinomians are in conflict with some of their church who are, in 
fact, Legalists. I suspect that in fact our antinomians are not really 
antinomians, but that our anti–antinomians are, in fact, legalists.’ 

‘Chris called them “loveless legalists”, I reminded him. 
He nodded. ‘I think I might prefer even a true Antinomian to a 

true Legalist,’ he said. ‘What do we discuss, then? I asked. 
Arthur looked at me, sighed a little, and then said, ‘The real 

question for us all is whether in fact the law we are called upon to 
obey is eternal, that is from God, and whether it is truly moral and so 
unchanging, or whether in fact it has been recast in history, and is not 
merely moral, but just a general law of love.’ 

I pulled a face, and Arthur grinned. ‘I guess it’s a tall order,’ he 
said, ‘to be able to prove it one way or another.’ 

‘It’s just got to be one way or the other,’ I said. ‘And we had better 
be pretty sure.’ 

‘What concerns me,’ said Arthur –– and I could see he was 
warming up –– ‘is whether Paul wholly identifies the decalogue with 
the moral law, and both with the law of love, the law of Christ.’ 

He opened his Bible to Romans 13:8–10. ‘It is clear here,’ he said, 
‘that Paul equates the law with love, and 
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the fulfilling of the law as love, and so the moral law is for him love, 
and love is the moral law. He quotes definite commandments and 
adds “these, and any other commandment, are summed up in this 
sentence, ‘You shall love your neighbour as yourself.’ Love does no 
wrong to a neighbour; therefore love is the fulfilling of the law”.’ 

‘I suppose it depends on what he means,’ I suggested. ‘Particularly 
what he means by ‘any other commandment’: 

Arthur nodded. ‘I think he must mean ‘any other commandment of 
the ten’, but then there are hundreds of commandments in the books 
of the Pentateuch, but they too are summed up in the Decalogue.’ 

‘Agreed,’ I said firmly. ‘I imagine every Jew saw the many 
commandments of the law as the working out, and the 
particularisation, of the ten commandments.  Injunctions against 
idolatry would cover the first commandments. Social responsibility 
would cover the second bracket regarding the neighbour.’ 

Arthur was a little excited. ‘The more you study the Pentateuch,’ 
he said, ‘the more you see why the Israelite who was faithful to God 
really loved His law.’ 

‘What of Galatians 5:13–147’ I asked. ‘Doesn’t Paul again equate 
this with the moral law?’ 

Arthur nodded. ‘It is simply the equivalent of Romans 13:8–10,’ 
he agreed. ‘When you add James’ comments on law, then you are 
back again to the moral law.’ 

We both felt warmly about our conclusion. There was still a 
question in my mind, so I asked it. ‘Can then the moral law be a 
monster and a tyrant to the sinner?’ 

Arthur looked at me and nodded. ‘Practically, yes. Essentially, no. 
The law is good and holy and spiritual. It simply defines man’s evil, 
highlights it, so to speak, but essentially it is no tyrant. It is the 
conscience which becomes the tyrant.’ 

That, for me, was a new line of thought, so I asked Arthur to 
explain. 

 
‘Have you ever noticed,’ said Arthur thoughtfully, ‘that 
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the word ‘conscience’ is not found in the Old Testament? It is 
completely missing.’ 

He waited until I had pulled down my concordance and sifted 
through under the word ‘conscience.’ ‘You can’t find it?’ He grinned. 

I agreed with him, but held up a hand. ‘What of Proverbs 20:27?’ I 
asked. ‘You know, “The spirit of man is a lamp of the lord, searching 
all his innermost parts”.’ 

‘I’ve never seen that,’ Arthur said, with interest. ‘Does it have 
another translation?’ 

I remember Moffatt’s interpretation, and quoted it, ‘Man’s 
conscience is the Lamp of the Eternal, flashing into his innermost 
mind.’ 

Arthur was delighted. ‘That fits with Matthew 6:22–23,’ he said. 
‘Let us look it up.’ We read, ‘The eye is the lamp of the body. So, if 
your eye is sound, your whole body will be full of light; but if your 
eye is not sound, your whole body will be full of darkness. If then the 
light in you is darkness, how great is that darkness!’ 

Arthur’s eyes shone with joy. He breathed heavily. ‘Why of 
course,’ he said, ‘Your reference from Proverbs and Jesus’ statement 
come together. The clear conscience acts as a lamp. The perverted or 
dulled conscience will not tell the truth. To it light becomes darkness 
and darkness light. How marvellous!’ He was a man who deeply 
coveted and enjoyed new insights. Then his face changed. ‘That does 
not alter my thesis,’ he said. ‘Moffatt has imported a Greek word into 
a Hebrew context. The closest you get to the word conscience in the 
Old Testament is the word ‘heart’, and as you know that is much 
broader than the conscience.’ 

I agreed. ‘Yet,’ 1 said, ‘the conscience must have been contained 
in the heart.’ 

Arthur found no problem with that. ‘What then,’ I asked him, ‘is 
the point you are trying to make?’ 

Arthur told me, speaking slowly and emphatically. ‘When you 
separate the law from God,’ he said, ‘you give law an entirely 
different look. The Jew related the law to 
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his heart, and not to his conscience. Conscience takes over as an 
element also separated from God. The law becomes tyrannous. Man 
is a slave to the law. He becomes either a grim legalist, or a robust 
rebel.’ He smiled faintly as he partly corrected himself. ‘Of course, at 
heart, the legalist is a robust rebel, but then in a different way.’ 

‘A sneaky hypocritical way,’ I said without much humour.’ 
Arthur asked, ‘Can you see my point?’ 
I could see his point. I told him I was amazed I had not seen it 

before. One does not love the law with one’s conscience, but one’s 
heart. One does not obey conscience, but God. A conscience is no 
perfect guide. 

Said Arthur slowly, ‘When the law of God and God are one, then 
transgression against the law is transgression against God. It is not 
the law then, so much as it is God who punishes. To obey His law 
truly –– from the heart – why that is to obey God, and that is to truly 
love Him.’ 

‘We must try to get this to the group,’ I suggested, ‘but then we 
need to have the whole group together.’ 

I forgot to conclude our conversation on conscience. Most people 
know what conscience is, in practice. It seems to them that 
conscience leads them in knowing what to do, or what not to do, eg., 
‘My conscience told me that was wrong,’ and even, ‘My conscience 
tells me that is wrong.’ Generally, however, it is conscience that tells 
us ‘That was wrong,’ or ‘That was O.K.,’ so that it usually acts as a 
judge after the event. It has a kind of judicial and judgemental work 
to do, and even punishes –– ‘My conscience gives me no rest.’ 

Paul trusts conscience, but only ‘in the Holy Spirit’. He says, ‘My 
conscience bears me witness in the Holy Spirit. (Romans 9: 1)’ 
Hebrews 9:14 speaks of a conscience that is fouled up through ‘dead 
works’, i.e. sins (cf. Hebrews 6:1). In Hebrew 10 the writer speaks of 
‘consciousness of sins’, meaning one’s conscience keeps one 
conscious of sins. He also speaks of a conscience that is cleansed 
from 
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sins, and how different man is when that conscience is clear. In other 
places (cf. Titus 1:15, I Timothy 1:19, Acts 24: 16, I Corinthians 8) 
we see that faith and conscience are linked. Faith is the dynamic that 
ousts legalism, and justification by works attempts. Faith in what 
God has done strengthens the conscience, and under love and the 
Holy Spirit it becomes a rich aid to sane and normal living. The 
person whose conscience is weak is a torment to himself in his 
fearful legalism. The antinomian who rejects conscience becomes a 
moral shipwreck, and demonic powers come in to sear the conscience 
so that it does not act normally (cf. I Timothy 4:1–4). It actually 
becomes seared, and so is dull on the one hand to evil, and 
hypersensitive on the other, morbidly rejecting that which is good. 

Conscience in Greek (suneidesis) really means ‘a knowing with 
oneself’, and means the ability to be conscious of that which is right 
and wrong. It may even mean that one is primarily conscious of God 
and good, so that one then is conscious of that which is wrong and 
evil. When one loves God with all the heart, soul, mind and strength, 
then one surely knows God’s law and loves it, and seeks to obey it. 
The conscience highly approves of this, especially when it is under 
the powers of love and the Holy Spirit. In turn the conscience and the 
pure heart are linked, and from them flow the great issues of love:–– 
‘The aim of our charge is love that issues from a pure heart and a 
good conscience and sincere faith.’ (I Timothy 1:5) 

 
Arthur said, ‘I think our line, with the group, is to refresh them 

all—and ourselves—in the wonderful fact of grace. You cannot 
counter either legalism or antinomianism by argument, or even by 
discussion. There must be ‘great grace’ upon all of us.’ 

You would think man would be attracted by the grace of God, but 
then when you think about it grace does not give much room for the 
religious ego, or for any ego for that matter. 
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That was why we were very thoughtful when preparing for the 
next encounter with our energetic brethren, the flock of Pastor 
Christopher. 
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CHAPTER EIGHT 

They say that when any group meets there is a bit of shuffling as 
persons seek to relate to others, and sometimes there is trouble when 
they refuse to relate. In Chris’s congregation the folk for the most 
part were quite reasonable people, and whilst there were undertones, 
the divergence in views was by no means very deep. I gathered that 
there was a deep love amongst all present, and that that love was 
strong enough to sustain certain differences in understanding and 
doctrine. 

After preliminary greetings, conversation, humour and discussion, 
Arthur opened the main discussion. He said he would like to talk 
about motivation to obedience springing out of love, gratitude, grace 
and the Holy Spirit. I marvelled as he again wove an argument 
concerning grace. Again it was the Cross, the sad state of man, the 
love of the Father, the action of the Son, the ministry of the Holy 
Spirit. 

He kept coming back to John 14:15, ‘If you love me you will keep 
my commandments.’ He would quote I John 4:19, ‘We love because 
He first loved us.’ Then he would point out love from I John 4:9–18. 
‘Love,’ he said, ‘is seen in the action of the Cross and felt in its 
impact upon us in the acts of forgiveness and justification. That is 
why we love God. When we love Him we want to obey His 
commands. In I John 5:3 we read, “For this is the love of God, that 
we keep His commandments, and His commandments are not 
burdensome”.’ 

Arthur kept stressing the fact that love motivates to obedience, and 
whilst motivation is not the very power to obey yet it presents a 
strong thrust to obey. He said, ‘The 
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love of Christ controls us.’ He showed how the Son obeyed because 
he loved the Father, and that to obey, was to love. 

Some objected and said you could not command love, but then 
when we read John 13:34, 15:17 and I John 2:7–11 we saw that love 
is commanded, and being the whole law, the law then is commanded. 
One may love and obey spontaneously, but then one must, and that is 
that! 

These points caused great discussion. Arthur chipped away, 
sentence after sentence, paragraph after paragraph, always 
emphasising the stunning nature of grace, and the enormous 
obligation it built up to love God and do His will. 

All of this being expounded, we finally came to the river we had 
to cross. It was, again, the matter of law. As we mentioned it we saw 
the group pause, hesitate, and suddenly the polarisation had taken 
place. The two groups fell apart, each person lining up with those of 
his own view. 

I was not sure that Arthur actually grinned, but I did notice a 
gleam in his eye. At the same time he motioned me to take over. I 
didn’t really feel any humour in the situation, but 1 imagine the 
gleam in my eye was no less than that in the eye of my brother, 
Arthur Charron. 

 
‘Let us go back to the Abrahamic covenant,’ I said. ‘Since we are 

told in Genesis 26:5 that “Abraham obeyed My voice, and kept My 
charge, My commandments, My statutes and My laws,” then he must 
have been motivated by some great power. The natural man has no 
such motivation.’ 

Joe helped us here. ‘I take it,’ he said, ‘that it was the covenant 
God made with him.’ 

I was delighted. ‘What is it about covenant that makes a man want 
to obey?’ I asked. 

‘Why, grace,’ said Joe, surprised. ‘That covenant was all grace.’ 
‘Then,’ I asked, ‘would a man even offer up his own son because 

of that grace?’ All agreed he would, but that grace 
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in this case would be not just a thing but God Himself. 
‘In other words,’ I suggested, ‘He actually knew God as “the God 

of all grace”.’ They agreed. ‘Then,’ I continued, ‘what made Israel 
agree to keep the commands of the covenant made through Moses?’ 
They said I had answered my own question. It was the covenant. 
Andrew Cain went a step further and said that God had proved 
Himself as Liberator. Because He had brought them out of Egypt –– 
‘the house of bondage’ –– therefore they obeyed Him. 

‘What then,’ I asked, ‘of the New covenant, the covenant beyond 
the Mosaic, but really the fulfilment of the Abrahamic promise?’ 

Arthur obligingly read out Jeremiah 31:31–34, ‘I will write My 
laws in their hearts, and put them in their inner parts.’ He observed 
that this was ‘internalised law’. Someone asked what that meant and 
he told them that when laws were written on stone or parchment they 
were external to the heart. Once in the heart they became part of the 
very life–flow of the blood itself. 

We left Jeremiah with its various references and came on to the 
prophet Ezekiel. No speaker can avoid the great chapter on the 
regeneration of life –– chapter 37 –– so we dallied there for a time. I 
asked what the great army was going to do now that it was brought to 
life, and someone said, ‘Fight!’ However, it was chapter 36 that took 
my attention and concentration. 

 
**        **        **        **        **        ** 

 
We thumbed through until we came to the important passage, 

Ezekiel 36:16–32. The verses we concentrated upon, after we had put 
the chapter into its wider context were verses 25 to 27; ‘I will 
sprinkle clean water upon you, and you shall be clean from all your 
uncleannesses, and from all your idols I will cleanse you. A new 
heart I will give you, and a new spirit I will put within you, and I will 
take out of your flesh the heart of stone and give you a heart of flesh.’ 

Here I paused. ‘What does all that mean?’ I asked. 
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A chorus came, ‘Regeneration!’ ‘What’s that?’ I asked. 
‘New life, new birth, a renewed person,’ I was told variously. 
‘What is the heart of stone?’ I asked. 
Someone said, ‘The rebellious and disobedient heart.’ I nodded. 

‘Then what is the heart of flesh?’ 
Someone said, ‘The new and loving heart; the obedient heart.’ 
‘Right!’ I agreed. ‘Now read on.’ 
We read on in verse 27, ‘And I will put my Spirit within you, and 

cause you to walk in My statutes and be careful to observe My 
ordinances.’ 

‘What does that mean?’ 1 asked. 
Someone said gently, ‘To obey the law of God.’ ‘What causes 

such obedience?’ I asked. 
Someone answered, ‘Love born of renewal and regeneration.’ 

Someone else said, ‘Love that flows from a purified heart.’ 
No one spoke for some time. Then I said mildly, ‘Might this then 

be the circumcised heart?’ Without waiting for an answer I read from 
Deuteronomy 30:6 to 8, ‘And the Lord your God will circumcise 
your heart, and the heart of your offspring, so that you will love the 
Lord your God with all your heart, and with all your soul...and you 
shall again obey the voice of the Lord, and keep all His 
commandments which I command you this day.’ 

 
**        **        **        **        **        ** 

 
Suddenly Joe’s voice came through. ‘All right, Jerry, and all right, 

Arthur. You have made your point. The new man in Christ obeys the 
laws of God. We are forced to agree with you. What we want to 
know is, how do we obey Him?’ 

Arthur said crisply, ‘With love, with all your being, with 
understanding.’ 

Joe nodded, and said, ‘Fair enough, but I mean what is the spirit in 
which we obey?’ He looked sideways at some of his friends who had 
mistrusted his so called anti– 
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nomianism. These friends were, to him, legalists. 
Arthur replied, ‘In Ezekiel 36 God said He would put a new Spirit 

in the heart. Doubtless he meant the Holy Spirit.’ 
I could not let this pass. I said, ‘The same Spirit who poured the 

love of God into our heart. The same Spirit who renewed us, and the 
same Spirit by whom we cry ‘Abba!’ That is, ‘Father!’ He purifies 
us, fills us with love, and makes us to be obedient children.’ 

Joe’s eyes gleamed. ‘I take it then,’ he said, ‘that obedience would 
be a very joyful thing.’ 

‘Would it ever!’ Arthur said. ‘And also a great privilege.’ 
Andrew Cain spoke up. ‘I don’t really think any of us was 

essentially against obeying the will of the Lord. It is just that we 
identified the moral law as a bunch of commands and prohibitions 
which belonged to a dull old life. We remembered our guilt at our 
failure, and we liked the new surging joy of living without its 
pressures or restrictions.’ 

‘We see now that law can be a very wonderful thing,’ said Joe. 
There was a stirring in the other dovecotes. Charley Hanson, who 

was one of Chris’s elders, now became vocal. ‘I’m still a bit 
worried,’ he said. ‘I keep getting the feeling that as long as I feel 
joyful, grateful and loving it is O.K. for me to obey, and I will. But 
what about when I am not feeling that way? Should I not go ahead 
and obey, anyway?’ 

Arthur said mildly, ‘Of course.’ 
Joe growled somewhere down in his depths. ‘Some obedience I 

see is so dreary that you would think God was a taskmaster.’ 
Charley Hanson muttered something about that being a fact, 

anyway. 
Andrew quoted Jesus, ‘If you love me, you will keep my 

commandments.’ 
‘Come wind; come weather,’ said Charley. ‘We just 
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have to.’ 
‘We would want to,’ countered Andrew. ‘We don’t always want 

to,’ said Charley. 
Arthur said, ‘But what of the joy and liberation that comes when 

you do obey?’ Curious eyes were turned upon him, and he looked 
across to me. 

‘It’s what the law does to us,’ I said. ‘The law is not static or 
passive, but actional and dynamic.’ 

‘Words! Words!’ said someone with pious eyes turned to heaven 
I smiled at the teasing. ‘No way is it just words,’ I said. ‘What do 

you make of these things I’m going to read to you? Tell me after I 
read them that the law isn’t powerful and that it doesn’t do something 
to us.’ 

The two groups had again become one. Their eyes were upon me. 
I began thumbing again through the Bible, this time in the Old 
Testament. In fact I was looking through the Book of Psalms. 
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‘Look at Psalm One,’ I said. They turned with me to that Psalm. I 
began reading, ‘Blessed is the man who walks not in the counsel of 
the wicked, nor stands in the way of sinners, nor sits in the seat of 
scoffers; but his delight is in the law of the Lord, and on His law he 
meditates day and night.’ 

I glanced around the group. All were looking thoughtful. ‘That 
man certainly loved the Lord,’ I suggested. There were nods. ‘Now 
look at what his love effects,’ I said. ‘Look at verse three. “He is like 
a tree planted by streams of water, that yields its fruit in its season, 
and its leaf does not wither. In all that he does he prospers” .’ 

For a few moments we sat, thinking. Then Andrew said, ‘This 
man certainly benefited from the law. For him it was fruitful.’ 

‘That’s what I meant,’ I told them, ‘when I said that the law was 
and is dynamic. It is not a set of static regulations.’ 

We chatted this over as a group and then moved on to Psalm 19. 
We read verses seven and eight; ‘The law of the Lord is perfect, 
reviving the soul; the testimony of the Lord is sure, making wise the 
simple; the precepts of the Lord are right, rejoicing the heart; the 
commandment of the Lord is pure, enlightening the eyes’. 

‘See’, I suggested, ‘the number of things the law effects.’ We read 
on and came to verse eleven. ‘Moreover by them is thy servant 
warned; in keeping them there is great reward.’ 

‘As I see it,’ I added, ‘the moral law is simply the functional law 
of God’s great creation. The law is truth, 
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and knowing the truth –– in this sense –– makes you free when you 
obey.’ 

Then I added, ‘Now let us turn to Psalm 119.’ Pages were turned, 
and we came to the great Psalm. I told them how the Psalm was 
skilfully structured by the writer. It was in twenty–two sections, each 
section being under successive letters of the Hebrew alphabet, and 
each verse, eight in all, of each section commencing with that 
particular letter. I told them that this had not produced an artificial 
result, any more than a finely polished sonnet in English seems 
artificial. The result was delightful, and even grand. The very 
structuring of it spoke of great delight in the law, as well as reverence 
for it. 

I also pointed out that the writer constantly repeated eight words 
used for law such as teaching, word, testimonies, statutes, judgements 
(or, ordinances}, precepts, commandments, all of which resulted in 
the way of God. It was a good moment to show that the law (Hebrew 
torah) was not merely rules and regulations, but in fact was the 
revelation of the will of God. Sure, God’s will is shown in the many 
actions He executes, and the actions into which He calls us, but law is 
never merely keeping a status quo of dull moralism. 

**        **        **        **        **        ** 
 
I said, ‘Look at the very first verse; ‘Blessed are those whose way 

is blameless, who walk in the law of the Lord!’ Then we looked at 
verse 18, ‘Open my eyes that I may behold wondrous things out of 
Thy law!’ The Psalmist had added, ‘My soul is consumed with 
longing for Thy ordinances at all times.’ In another place he had said, 
‘I will run the way of Thy commandments when Thou enlargest my 
heart!’ 

We stopped there, and went back over what had been shared from 
Ezekiel and Jeremiah about the new heart, and the heart in which 
were written the laws of God. We went into the New Testament to 
see how grace and love, especially as seen and experienced at the 
Cross, enlarge the heart. 
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We saw then the love the writer had for the commandments: ‘I 
delight in thy law’, ‘How sweet are thy words to my taste, sweeter 
than honey to my mouth!’ ‘My soul keeps thy testimonies: I love 
them exceedingly’, ‘Consider how I love thy precepts!’ Then his 
sorrow when the commandments are not obeyed: ‘My eyes shed 
streams of tears, because men do not keep Thy law.’ His great 
longing for them says, ‘With open mouth I pant, because I long for 
thy commandments.’ 

Joe and Andrew had their eyes open to other sentiments in the 
same Psalm. Joe growled out, ‘Hey, what about verse 174, ‘I long for 
thy salvation, O Lord, and thy law is my delight,’ and verse 166, ‘I 
hope for thy salvation, O Lord, and I do thy commandments.’ 

Arthur grinned. ‘Do you mean a man who loves law like this only 
keeps it with a view to getting salvation? I think not. He doesn’t 
presume upon a salvation already given, but his is the heart of a man 
who knows God.’ 

Joe nodded reluctantly. Then he said with some suspicion, ‘What’s 
this exercise about, anyway? I thought you had convinced us that 
keeping the true law of God is part of the Christian life and 
experience.’ 

‘It wasn’t the antinomians I was thinking about,’ he said. ‘It was 
the legalists we had in mind.’ 

When he said that the room subsided into silence. 
**        **        **        **        **        ** 

After a time Charley Hanson said, ‘Do you mean us, those of us 
who seek to keep the law?’ 

Arthur said, ‘I mean anyone who keeps law in order to get the 
favour of God. I mean anyone who sees “Law–way” as the way of 
life.’ 

Charley looked genuinely puzzled. ‘You two fellows bug me,’ he 
said. ‘One day you say we are free from law, and the next that we 
must keep the law. When some of us keep law then you infer that we 
are legalists.’ He spread his hands out in despair. ‘Who can win?’ he 
asked. 

I was inclined to laugh at his mournful expression but resisted the 
impulse. ‘It isn’t simply that one keeps law,’ I 



OH, NO, LORD! NOT LAW, LORD?! 

said. ‘It is why one keeps it, and how one keeps it that matters. ‘ 
He shook his head. ‘I just don’t understand.’ 
‘Look at it this way,’ I said. ‘If law is just loving, and if loving 

God and man is the true way of life, then the Cross and its 
forgiveness simply releases us from the bondage of other things into 
the freedom of true love. That is into the freedom of obedience.’ 

Arthur interrupted. ‘We are free from the bondage and 
condemnation of the law, in order to be free to obey.’ 

‘Then,’ I added, ‘we are free to obey freely. We are free to love. 
Then obedience–in–love is the truly free life. It is not an excruciating 
demand, but a rich exercise in functional freedom.’ 

Joe stood up. I could see he had some excitement. ‘I get it,’ he said 
happily. ‘Law is simply the way we operate with things as they truly 
are. The law is just love. So when we love it is not a grim law–
exercise, but just love.’ 

It was a long speech for Joe, and Arthur and I were delighted. 
‘Right!’ I said. ‘The antinomians hate law because it seemed to 

have dragged them down into guilt and bondage. It never did. It was 
opposing the law that did that. Never mind. That is how the 
antinomian saw it, so he backed away from law. He loved being free, 
but then what was he free to do? Either instinctively love and keep 
from evil, or go into dreadful license and do anything.’ 

I paused and looked around the group. ‘Then there is the legalist,’ 
I said. ‘He knows he should obey the law, and that is good. However 
he obeys the law to keep in good with God. He does not really know 
that through the grace of God he is in good with God. He fears not to 
obey the law because of what may happen to him. Hence obedience 
to the law is a heavy thing. He does not enjoy law. In addition, he is 
never free from guilt because he’s never sure whether he has obeyed 
properly. To see him in action is to see a dreary sort of fellow. He’s 
no credit to himself, the Gospel, or God.’ 

CHAPTER NINE 

 51

I saw Charley exchange looks with some of his friends. I went on. 
‘The curious thing is that some who are antinomian in theory are 
legalists in practice. You do not see a real freedom in them. Likewise 
the loveless legalist is without joy, so there is basically little 
difference between the two of them. Of course the best persons to ask 
are the children or parents of those we are talking about, or maybe the 
wives or husbands.’ 

There was a general grin at this. At the same time the group 
remained thoughtful. Charley Hanson stood up. He walked towards 
Arthur and me. He shook our hands. ‘We are grateful,’ he said, ‘for 
the corrections you have brought. Before the mission we had none of 
these troubles, but then neither did we have the view of grace which 
you have brought. Something happened in those meetings, especially 
as you both shared the work of the Son on the Cross.’ 

He turned to Joe, Andrew and their friends. ‘I guess we were both 
wrong,’ he said. ‘Suppose we bury our little theological hatchet, and 
get down to sharing the real thing.’ 

Big Joe lumbered up out of his chair, made his way towards 
Charley, who also walked towards him. They shook hands. Joe 
turned to the group. ‘I can’t say I understand it all,’ he said, ‘but I 
know we were both off the track a bit. Now we’ll look to Arthur and 
Gerry to give us some good instruction, and we’ll share it together as 
we go along. What do you say to that?’ 

There were voices of agreement, nods, and a few smiles. Arthur 
and I exchanged gratified glances whilst Pastor Chris appeared to be 
greatly relieved. 

Someone went off to make coffee, and we relaxed, wandering 
around and chatting. Arthur and I shook hands, barely able to contain 
our delight. 
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CHAPTER TEN 

Arthur and I had prepared our study for the group. This time we 
felt the warmth and the simplicity of their fellowship. Pastor Chris 
led them in a time of worship, in which the singing was very 
inspiring. We knew that the tensions had all but gone, if not gone 
entirely. We were not only relaxed, but inspired. We remembered the 
very wonderful teaching mission meetings, and their good reception 
by the church. In fact we found it remarkable that those who had 
recently been taking the ‘milk of the word’ were now able to 
apprehend the ‘meat of the word’. 

Chris had a small speech prepared. He said, ‘We have all 
benefited, both from the mission, and the post–mission discussions. 
However, we feel that somehow things have become mixed up, and 
we are trusting that you both will unmix them. What is more we want 
to keep learning, and we have trust in you two men to teach us.’ 

There were some murmurs of agreement, and a few nodded assent. 
Arthur was quite moved: I could see that. 

**        **        **        **        **        ** 
Arthur opened by saying, ‘Gerry and I have learned a lot through 

you. It isn’t that we haven’t been having missions for years. We have. 
But you folk took us more seriously than most. You have been 
unusually earnest. So you have bought into these things quite heavily. 
That is what has taught us.’ 

There was interest, and some mild surprise amongst the group. 
Arthur nodded as though to affirm what he had said. ‘You see, when 
you preach grace you must first preach law. That is the classical 
tradition in teaching. First Law, then Gospel. If you preach Gospel 
before Law you 
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may find that your listeners do not come to repentance. Grace only 
appears as grace to those who have, so to speak, groaned under law.’ 

A few heads nodded. Arthur proceeded. ‘Now Gerry and I have a 
theory. You could perhaps call it an understanding. We believe that 
folk who have grown up in churches have a fair understanding of 
Law. It is not that we refuse to teach Law, but we presuppose such 
understanding. In your case it would have been better had we 
emphasised law more. Not that we did not teach it, but we taught its 
dreadful power to enslave men. As a result you took a hostile view of 
law –– some of you, I mean. Then when we taught Christian freedom 
it was a sheer relief to get away from law. That is where we made 
number one mistake.’ 

**        **        **        **        **        ** 
 
Arthur turned to me. ‘I’m asking Gerry to talk a bit about law, 

before we go on to grace.’ 
I said, ‘In fact, if we talk about law we get nowhere. Each of us 

has to be confronted by law. In preaching I can confront you. In this 
kind of teaching I can only hope you are with me, and that you will 
choose to make it confrontation for yourself.’ 

They nodded, so I continued. ‘A lot of things have been said about 
law, and so you will pardon me if I put them together without 
acknowledgement to those who said them. Law has two sides, the 
Godward, and the manward. So far as the Godward is concerned, the 
law is the very transcript of God Himself. It is the moral expression 
of Who He is, and the outshining of His very nature. In this sense the 
law is eternal. It is also immutable. God could and would no more 
change it than Himself. 

‘To be honest, many do not agree with this idea. They think God 
has the right to do what He likes, but we say He can only do that 
which is consistent with His own nature, and this the law must be. 
Paul, In Romans 3:21 suggests that the righteousness of God is 
known, generally, through the law. Hence we not only know that God 
is righteous 
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when we study His law, but we know that that righteousness is 
active. Of course all His attributes such as love, goodness, holiness 
and truth are not abstract but concrete, not passive but active and 
dynamic. 

‘Law then is that which signifies the moral nature, and the 
functional structure of His universe. Are His laws right because He 
makes them, or does He make them because they are righteous? Both 
things are true. The hard fact is that God will not accept any 
infringement or violation of His law, not simply because He wishes 
to retain His dignity but because what He has affirmed is what must 
obtain. It is dreadful insolence to seek to fracture one of those laws. 
Hence the righteous and justifiable wrath of God. In Romans 1:18 we 
are told that that wrath is revealed upon all who suppress the 
righteousness of God –– the law –– in acts of unrighteousness. 
Indeed, simply to have the thoughts of them is to be guilty and under 
wrath.’ 

Strong as were these statements they received warm assent. I 
proceeded again. ‘If we take the manward side we see that man is 
made in the image of God, hence he must reflect God as He is, and 
this must mean that he has, amongst all the creation, unique affinity 
with God. Hence the law must be very part of himself. He is a lawful 
creature. Law is essential to his mannishness, so to speak. If he 
departs from that law he not only receives wrath from God, but he 
receives despite from his own hand. 

‘We have said that the law is functional. In terms of the Ten 
Commandments we mean that if man does not worship God, then he 
has unmanned himself. He has become malfunctional. Likewise for 
him to do harm to his neighbour is to do harm to himself. 
Creationally man is made to love God and his neighbour. If we take 
adultery as an example then we see that it is harmful to him, and to 
others, quite apart from the fact that it has incurred the anger of the 
holy, loving God Himself. 

‘Furthermore, man cannot be man in the true sense whilst the 
wrath of God and of fellow man is upon him. He now hates the law 
which shows him to be a wrong–doer, 
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and the conscience which brings judgement upon him. Three things 
become abhorrent to him, namely law, wrath, and conscience. 
Moreover he fears the ultimate judgement of God. 

‘ Because of this state he is emotionally and psychologically 
alienated from God, his fellow man, himself, and even his universe. 
Hence he has to form new ways of living, but such ways, in the Bible, 
are called dying. He lives in moral death. His anger at this makes him 
rationalise God, his fellow man, and even his universe as wrong, or 
partly wrong. His guilt makes him lonely and angry. Nothing will 
make him love law. His anger, resentment, and defiance simply 
compound his actions of rebellion, and so he has become a victim of 
Satan and his powers. He belongs to a world–system which is alien to 
God’s Kingdom.’ 

I stopped at this point and gave the group an enquiring look. ‘Does 
that figure?’ I asked. 

‘It figures,’ said Charley. ‘It figures completely. What we want to 
know is how do you get sinful people to see all this?’ 

**        **        **        **        **        ** 
 
I looked at Arthur. ‘Maybe you should take over here,’ I 

suggested. 
Arthur nodded, and immediately began to speak. ‘Conviction of 

the true nature of sin comes from seeing the true nature of God. The 
evangelist must teach the true nature of God.’ He smiled gently. ‘I 
don’t mean,’ he said, ‘that he has to deliver some lectures on the 
attributes and works of God. No, he has to communicate God! Not an 
easy thing, but then it is the Word and the Holy Spirit who effect this 
revelation through the preacher. 

‘When a man sees the nature of God, then only can he understand 
who man is. When he sees the dreadful nature of rebellion against 
God and transgression of His holy law, he comes to comprehend –– 
at least to some degree –– the nature of sin. Notice this. Romans 3:20 
says, ‘... through the law comes the knowledge of sin’. Now 
knowledge is one thing, and conviction is another. Without 
knowledge 
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there can be no conviction. Knowledge comes by law, conviction 
through the Spirit and the Word.’ 

Arthur looked around. The group was quite intent. He was having 
a good audience. ‘When conviction comes,’ Arthur said, ‘there is a 
deep experience within the hearer. He is horrified by his own evil for 
he sees the holiness and righteousness of God. In that sense his 
conscience becomes deeply wounded, and he seeks for healing. 

‘It is at this point the preacher can go wrong. He can be hopelessly 
wrong. If he rushes in –– so to speak –– with the balm of the grace of 
the Gospel before the conscience is wounded deeply, then he may 
prematurely anticipate the work of the Spirit and bungle his cure of 
the soul. If, on the other hand, he leaves a man with a burning wound, 
and brings excruciating pressure to bear upon him, without relief of 
the Gospel, then damage can be done to that man. ‘ 

There was silence in the room. ‘You see,’ Arthur said, ‘some of us 
who know the wonder of grace want to talk about it, and not about 
sin and judgement, but you can easily understand that we deny the 
listeners a full–orbed view of the grace of God if we cover or conceal 
His prior wrath and holiness.’ 

Andrew Cain spoke up. ‘Arthur,’ he said, ‘that is where we went 
wrong. We heard of grace from you, and felt it was an escape from 
law and conscience, but then we did not understand that law and 
conscience were doing their needful work.’ 

Andrew ignored the comment. ‘I can see that law is just when we 
obey it, but when we disobey it then it has another work to do. It 
becomes the powerful basis of wrath. Am I right? Does it’ give 
conscience a different kind of work to do?’ 

Arthur nodded. ‘How right you are!’ he exclaimed in delight. 
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CHAPTER ELEVEN 

As I describe to you what happened I realise that one can only 
include the bare outlines of what we taught, and the discussion 
involved. Looking back over my notes I realise that you would think 
it merely a men’s affair. This was far from the case. A number of 
women also asked questions. In their church the custom was largely 
for men to carry the conversation on behalf of wives and daughters. 
They just seemed so much one together –– like a family. I had no 
argument with that because it was their pattern of living. 

Again, to get back to the discussion I introduced a slight diversion, 
and, as it happened, it proved valuable. Arthur happily turned the 
meeting over to me. 

I said, ‘When we talked about preaching law and grace, you must 
never think it is a mere technique, a matter of methodology. I will 
show you what I mean. It is like this:–– Every preacher is a living, 
walking, talking fact and example and demonstration of the Gospel. 
In the Book of the Acts we never hear them preaching law as such, 
and in a sense, not much of grace –– as such. They simply uphold the 
Lordship of Christ by showing his death and resurrection. That is 
enough: people see that he has triumphed over death and assume he 
has triumphed over sin, so they are convicted of their own sin, and 
desire the forgiveness of sins, that is the Gospel. Many of them had a 
history of law. Also the apostles themselves were alive with what 
they taught. At Caesarea where Peter preached to Gentiles there is no 
written mention of repentance being demanded. However, in Acts 
11:18 we read that the Gentiles repented. Hence such preaching as we 
speak about must be primarily a gut–thing. Paul talked about 
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bearing about in his body the death of Jesus, and this is what he 
must have meant. Wherever he went law and grace were present and 
the facts gushed from him. They were, so to speak, flowing from his 
belly.’ 

When I paused Arthur commented, ‘That’s real preaching.’ Chris 
agreed. 

I went on, ‘Of course we have to talk as we are today. A man must 
not be moved immediately by his emotions, but through his mind, his 
understanding, which will then, of course, grip his emotions, and, we 
trust, his will.’ 

There was general assent, and I turned to Arthur and said, ‘It’s 
yours again.’ 

 
Arthur said, ‘The way you hear law and grace prior to 

regeneration determines your attitudes to law following that event. If 
you see law as merely the tyrant which hounds you into guilt and 
makes you despair of true obedience –– should you wish to render 
that –– then you will hate it. If, however, you see that law is the true 
transcript of God, the true functional way of life, and in fact its very 
nature is essential to true man–living, then you will come to love it 
and delight in it.’ 

Joe sprang to his feet. ‘Of course,’ he said, almost shouting. 
‘Those of us you called antinomians were glad to get away from it. 
We wanted grace to be so powerful that law had nothing to do either 
with our salvation or with our new life.’ He looked across at Charley 
and grinned. ‘Pardon the word “legalist”,’ he said, ‘but you who 
seemed to be legalists to us still had a grim view of law. You felt you 
had to love, but then when you did you looked as though you were 
ground down.’ 

Andrew Cain’s wife, Jenny, was not a timid woman. She was 
gentle, but then she was also firm and strong. ‘Some of us,’ she said 
gently, ‘had come to love the law. We didn’t agree with either the 
antinomians or the legalists. We felt a bit strange just loving the law 
of God.’ 

Joe looked at her with warmth. ‘Just loving, eh?’ he asked. 
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Arthur took up the conversation. ‘You know,’ he said, ‘we needn’t 
think this is a new thing, nor reproach ourselves too much. The 
debate has been going on since the days of St. Paul, and I guess will 
go on to the end of time. They accused Paul of using grace to cover 
up continual sinning. They said, “Ha! Then if grace abounds where 
sin is, why not sin to make it even more abound?” 

There was a relaxed sense of fellowship in the group. Some 
smiled, some grinned, and others nodded. Arthur went on, ‘You 
should read the Puritans. They really debated hotly amongst 
themselves, and these were the very issues.’ He smiled ruefully. ‘You 
know,’ he said, ‘you have to really know your Scriptures to carry on 
a debate like that. If you were to debate today people wouldn’t 
understand, because so few really know their Bibles. For the most 
part they would think it irrelevant.’ 

Andrew Cain said, solemnly, ‘Oh, no! It’s not irrelevant. It’s just 
where we all are. We need to get the matter clearly.’ 

‘Of course,’ said Arthur. ‘Over the other side of the debate there 
are such wonderful things!’ 

Arthur picked up the threads again. ‘Let us get back to where we 
were,’ he said. We were talking about Law and Gospel, and the need 
to see the sinfulness of sin, the holy nature of law, and the demands 
of both God and his law to live as obedient creatures within His 
creation. We saw that His wrath was not only justified, but essential 
to the true order of things. Seeing man’s impurity and his rebellion 
tells us how deep a work was required in the Cross and Resurrection 
to free man from his guilt and bondage. If he does not see how costly 
was that Cross, then he will surely think that grace is cheap.’ 

‘You mean that this is the cause of graceless law and lawless 
grace?’ Andrew asked. 

Arthur nodded. ‘Therein lies the problem,’ he said. ‘Gerry and I 
really tried to highlight the evil of sin, the rebellion of man, and the 
demands of God and His holy law. We sought to outline the immense 
suffering of Christ, 
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so that folk would see the love of God, and come to hate the evil that 
required the Cross to destroy it.’ 

There was a silence in the room when Arthur paused. ‘I realise,’ 
he said gently, ‘that just because we preach Law does not mean that 
our hearers will groan beneath it, and come to robust repentance. Just 
telling men to repent will not necessarily produce repentance.’ 

Charley spoke up. ‘What does produce repentance?’ he asked. 
Arthur hesitated a moment and then said, ‘The love of God. But it 

is His love seen in the Cross. Only there do men weep for sin. 
Repentance is commanded no doubt, but in practice it is evoked. The 
Word and the Spirit revelate the love of God and man repents.’ He 
smiled faintly. ‘How sweet a thing is repentance,’ he commented. 
Charley said, ‘You mean that? Repentance is sweet?’ 

Arthur said, ‘Of course. It is a whole change of mind. It takes man 
out of the camp of rebellion and puts him in the camp of God.’ 

‘I always understood repentance to be hard and difficult work,’ 
Charley said. 

‘That is not repentance,’ said Arthur. ‘Repentance is a gift from 
God. You can read that fact in Acts 5:31 and 11:18. One had only to 
exercise that gift, and the gift liberates.’ 

Charley withdrew, seeming to be a bit stunned. Others were 
listening closely and I thought their interest was heightening. 

Arthur said, ‘When we see God’s love at the Cross, then we hate 
sin. We wish to have nothing to do with it. However you cannot 
really see love unless you receive love. That is the love that makes its 
personal impact in the total forgiveness of sins, the cleansing from 
their pollution, and the justification from their condemnation.’ 

He made a gesture towards me. ‘Now it’s over to you, Gerry,’ he 
said. 

**        **        **        **        **        ** 
 
‘Now we can talk plainly about antinomianism and 
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legalism,’ I said. ‘If you do not see love fully at the Cross then you 
will not see God fully, for He is the actual love we see –– love–in–
action. If we then love because He first loved us we will want to 
obey, voluntarily. We will become His slaves with joy. We will want 
His guidelines for living –– the very moral law itself, but then law 
translated into our contemporary situation and its language.’ 

Joe admired the thought and said so. ‘If you miss love,’ he said, 
‘then you become a careless antinomian, or a heavy legalist.’ 

I could have hugged him for the clarity. ‘You’re right,’ I 
exclaimed. ‘On the one hand you have lawless grace, and on the 
other, graceless law.’ 

We all sat silently for some time. There was something like a sigh 
from Charley as he stood. ‘I think I know what we have been about,’ 
he said quietly. ‘We felt the others were slighting the law, but then 
we were really slighting grace. ‘ 

Arthur stared across at me, not daring to express his feelings. I 
returned the stare, not wanting to disturb the serenity which had 
suddenly come to us all. 

Joe said, ‘I can see why you speak of antinomians, now,’ he said. 
‘I really hated you for trying to put us back under law, when we 
thought we were free from it. Of course we are not under law in any 
legalistic sense, but we love to obey the law because He has given it 
to us as a gift. It is to be our way of life, and our way of loving.’ 

We felt the freedom flow about us. Arthur’s eyes looked a little 
tired but they were filled with peace and relief. I could not analyse 
my own feelings and did not try to do so. I sat back with the 
fellowship, thankful for the wonderful miracle of the church, the 
Body of Christ, the people who wanted to obey from the heart. 
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CHAPTER TWELVE 

Over a cup of coffee Arthur and I thought we had better press on 
and give more teaching. We felt the moment was appropriate and the 
emotional climate was excellent. After the coffee we announced our 
subject. It was to be the relationship between justification and 
sanctification. Since nobody seemed to mind I opened the theme. 

‘One trouble is,’ I said, ‘that we often mistake sanctification for 
justification.’ 

Jenny said timidly, ‘Would you explain the terms first? Then we 
might understand.’ 

I nodded. ‘Justification is simply God not counting our sins 
against us and so acquitting us from accusation and judgment. This 
releases us from fear of the law’s judgment and God’ s wrath.’ 

Andrew Cain said, ‘You mean that because Christ has become the 
curse for us we are no longer under that curse? In that sense we are 
free from law?’ 

‘That’s right,’ I said. ‘We are now free to get on with obedience 
and life.’ Then I added, ‘Sanctification simply means “being made 
holy”.’ It has two elements. The first is being consecrated by God, 
that is set apart for Him. In this sense persons, animals, furniture and 
other things were sanctified. They were set apart for God. The other 
element is actually being made holy. This again has two factors or 
elements to it. The first is being washed or cleansed from sin and its 
pollution. The second is being given that disposition which is 
oriented towards a holy life. 

‘The confusion comes when we say, “Ah! God has cleansed me. I 
am holy. I do not sin. God sees me as holy. Even if I sin God still 
sees me as holy”.’ 
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‘And doesn’t He?’ asked Joe with some slight amazement. ‘Surely 
He sees us in Christ, and Christ is holy, so then we are seen in that 
light.’ 

‘God sees sin wherever it is,’ I said firmly. ‘God doesn’t go in for 
moral gymnastics. If you sin He sees it. True, so far as the guilt is 
concerned, He has remitted that. So far as the evil is concerned, He 
still sees that. That means we must see it, acknowledge it, and be 
done with it.’ 

I waited for the thought to sink down. Then I continued, ‘So far as 
justification is concerned we are free from guilt and wrath. So far as 
our sin is concerned there is a call for shame. We have done wrongly. 
We must not treat it lightly.’ 

Arthur broke in, ‘Gerry, tell them about the dynamic for holiness.’ 
I nodded. ‘I was coming to that,’ I said. ‘No man, of himself is 

holy, but God gives us a great thrust for it, and He aids us in living in 
holiness.’ 

**        **        **        **        **        ** 
 
I looked around at the group. ‘When I use the word “holiness”,’ I 

said, ‘it may conjure up for some of a curious or unattractive image. 
Let us get this clear: no man is happy unless holy. To live in freedom 
from guilt and then be careless about unholiness is a contradiction of 
true godly living. True holiness is simply moral and personal health. 
It is not loveless legalism, dry Pharisaism, or grinding asceticism.’ 

The group nodded. They caught the gist of what I was saying. I 
told them that Paul had once said, ‘In me––that is in my flesh –– 
dwells no good thing.’ I explained, ‘Paul is saying that of himself he 
has nothing good, nothing holy. Hence of himself he cannot 
accomplish holiness of life. However, by the grace of God, he can be 
a person of holiness.’ 

I then pointed out that holiness is a dynamic way of living. On the 
one hand it is mortification (putting to death) of all that would do evil 
within us. On the other hand it is vivification (bringing to life) of all 
that would do 
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good within us. However, I said for these things we required two 
most helpful elements, namely motivation and the power of ability. 
Everyone seemed to understand that, so I proceeded to explain what I 
meant. 

‘We have seen that love is all the motivation we need for 
obedience,’ I said. ‘We love because He first loved us. The love of 
Christ constrains us. If we love Him we will keep His 
commandments. Are we agreed.’?’ Yes, we were agreed. 

‘Now,’ I said, ‘we are faced with our innate helplessness, that is 
our intrinsic lack of power or ability to mortify evil, vivify good, and 
execute acts of righteousness, holiness and goodness.’ Again I 
received agreement. 

I knew I had to tread carefully, so that I would not offend or teach 
something which might later be used wrongly. Such are the perils of 
a teacher. 

At my request we had opened our Bibles at Romans chapter six. I 
pointed out to them that when Christ died on the Cross we too, were 
said to have died. No one cared to debate that fact. ‘Ah, yes,’ I said, 
‘but everything depends on what you understand from the phrase, 
“dying with Christ”.’ If you understand it penally, then you will 
know sin’s guilt is dealt with for ever. If, however, you understand it 
as a personal, moral, inner crucifixion of the old person, then 
problems can easily arise. For myself I have never met a person who 
is dead to sin in the sense that he is not, and cannot be responsive to 
temptation. 

‘I take it then that when Paul says in verse seven, “He that has 
died is justified from sin”, he means that our death is primarily a 
penal one. When, later, he says that Christ died once to sin, and death 
has no more dominion over him, he must mean that Christ exposed 
himself to all sin and death –– that is our sin and death –– and proved 
stronger than it. In this sense we also can prove stronger than it, for 
his victory is ours. The guilt has been erased; we are justified. We are 
under no obligation to sin.’ 

Because I had said this sort of thing many hundreds of times 
previously I was alert to see whether or not my words 
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were understood. For the most the group seemed to understand. 
I went on. ‘Paul tells us in verse twelve not to let sin have 

dominion over us because it has no right to have any power. In verse 
fourteen he explains why, “We are not under law, but under grace”.’ I 
paused and looked around. ‘Now think this through carefully. Man 
must be under one master or another by nature of the case. Since 
Jeremiah said, “The way of a man is not in himself; it is not in man to 
direct his own footsteps,” then man needs a master or guide of some 
kind. This easily explains his idols and similar lords. Man, then is a 
slave to law when he is under guilt. In Christ he dies to law, but 
comes alive to God. Hence his new master is grace.’ 

Joe was craning forwards, and could not prevent himself from 
speaking. ‘You mean grace is as much a master as law?’ he asked. He 
was incredulous. 

‘Quite,’ I agreed. ‘He needs a master. Grace becomes his master.’ 
‘Well, I’ll be stonkered,’ said Joe. ‘Man always has a master –– 

whatever?’ 
‘That’s right,’ I said, ‘whatever.’ 
There was a buzzing in the group. Most looked thoughtful, and 

some a little excited. Then I made the statement Arthur and I had 
been working towards for some time. ‘You see,’ I said, ‘the real 
power of sin lies in guilt.’ 

**        **        **        **        **        ** 
 
Arthur had been happy for me to do the speaking. He gave a 

further nod of encouragement. I took up the reins of the teaching. 
‘The sting of death is sin,’ I said, ‘That is its wrath and judgement. 

The power of sin is the law, that is its guilt. Take away the guilt of 
sin and you take away the power of Sin.’ 

I wondered how the group would respond –– or react – to this. 
Most looked puzzled so I tried again. ‘Suppose,’ I said, ‘you are 
under the guilt of sin. Is it not a fact that 
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the practical elements you will sense and feel, such as a sense of 
wrong doing, wrong being, alienation, and even fear and 
apprehension will make the climate more suited for sinning?’ 

They agreed with that, although still not fully comprehending. ‘If 
you sin, then are you not in some sense under the power of sin, and 
does not one failure help to trigger off the next?’ They saw that 
immediately, and agreed. 

I quoted a theologian who once said, ‘Satan only tempts where 
there is innocence. Where there is guilt he has already obtained 
power.’ They also understood that. Then I quoted a verse of a hymn 
by Horatius Bonar, 

 
‘When Satan tempts me to despair,  
And tells me of the guilt within,  
Upward I look and see him there 
Who made an end to all my sin.’  

 
Joe liked that. He showed he did. He slapped his thigh. ‘By heck,’ 

he said, ‘I like that. So when guilt is gone, power is broken.’ 
I nodded. ‘When there is no guilt,’ I said slowly, ‘we love God 

because there isn’t! We love Him because we know His love. That is 
a great preventative against sinning.’ 

Charley said, ‘Is that what you mean by saying we are free from 
law? Do you mean that at no point we have to feel the guilt of sin?’ 

I hesitated. ‘Often we feel guilty,’ I said, ‘but then we have to 
distinguish between guilt and shame. Shame we should feel. Guilt we 
do not have to feel.’ 

‘Although,’ Charley said, ‘in a way we are guilty.’ ‘That’s right,’ I 
said, ‘and yet we are not guilty since Christ also took the guilt of sin 
–– that sin –– upon the Cross. But then let us never presume upon the 
“no guilt” gift of the Cross.’ 

‘Ah!’ said Jenny, as though she were remembering something 
very important. ‘That is the question I’ve been wanting to ask you 
both for a long time.’ 
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CHAPTER THIRTEEN 

‘Go ahead,’ said Arthur. ‘Ask the question,’ I could see Jenny had 
a gleam in her eye, and I knew Arthur had not missed it. 

‘My question,’ said Jenny, ‘is this. If we are fully forgiven by 
God, and that forgiveness covers the failures we make and the sins 
we commit, then does not full forgiveness loosen up our moral 
restraints? Doesn’t it make it easier for us to sin?’ 

Arthur was holding back a grin. I could see that. He kept a prim 
and proper aspect. ‘Well,’ he said slowly, ‘if ever Andrew does 
something wrong and fails you, do you forgive him?’ 

Jenny said hesitantly, ‘Why, yes.’ 
Arthur’s eyes twinkled. ‘Do you easily forgive him?’ he asked. ‘or 

do you make him sweat it out?’ 
She saw the twinkle and smiled. ‘I guess sometimes I 

make him sweat it out,’ she said. Arthur said, ‘Does that help?’ 
She shook her head. ‘No,’ she admitted, ‘true forgiveness is 

immediate and without conditions.’ 
Arthur nodded. ‘Like God’s forgiveness, eh?’ he said. She nodded. 
‘Ah!’ said Arthur cunningly, ‘but then wouldn’t that weaken 

Andrew’s moral restraints? I mean wouldn’t that make it easier for 
him to do it the next time?’ 

Andrew didn’t wait for Jenny’s answer. He shook his head, 
negatively. ‘No,’ he said, ‘It would make doing that thing even 
harder.’ 

‘Then,’ suggested Arthur, ‘the more forgiveness, the harder to do 
such things. Forgiveness becomes the power 
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against sin instead of for it.’ As a murmur of voices rose he held 
them off with a lifted hand. ‘Wait! Wait!’ he pleaded. ‘I know that 
where there is no repentance for the wrong, then. forgiveness does 
not help. But then nothing will help. It is ‘not forgiveness which 
loosens restraint. It is the failure to see it truly and receive it fully 
which weakens restraint.’ 

The murmur died away. Heads nodded. Jenny, however, had 
another of her special questions. 

‘If,’ she said, with quiet triumph, ‘If we are fully forgiven then 
why do we confess? Why then, even ask for forgiveness?’ 

Arthur smiled again. ‘Do we acknowledge our failures to God in 
order to be forgiven, or do we acknowledge them because in fact we 
are forgiven?’ 

Jenny had not been prepared for that, and hesitated. Arthur pressed 
his advantage. ‘I mean,’ he said, ‘does Andrew ask you to forgive so 
that you will forgive, or does he ask because, in fact, you are a 
forgiving person?’ 

‘Because I am a forgiving person,’ said Jenny impulsively. Then 
she caught her hands together. ‘Sometimes I make him sweat it out,’ 
she said firmly. 

Arthur said quietly, ‘Does God make us sweat it out?’ Before 
others could answer Joe jumped in. ‘Christ has already sweated it 
out,’ he said. He knew he stood on sure ground. 

Jenny rounded on him. ‘Then why do we confess?’ she asked. 
Joe said, ‘You’d bust if you couldn’t,’ he said, ‘when the shame is 

on you. If you don’t acknowledge, then you hide it. But then what is 
the big deal about confessing? If confessing is just “big sweat” then 
you are telling God that’s your side of the payment, and He can come 
up with the rest.’ 

I hadn’t quite heard it that way before, but I knew it was true. 
‘You mean, Joe,’ I said, ‘that God has already made provision for 
that forgiveness, on the Cross, and that acknowledging or confessing 
is just catching up with His forgiveness?’ 
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‘Right!’ he said emphatically. ‘Maybe I’d bust if I couldn’t 
confess, but if confession in any way buys me forgiveness then that 
lessens the grace and work of the Cross.’ 

I think we were all moved by that. I pressed him, ‘But you 
wouldn’t say, “Don’t confess,”?’ I asked him. 

He looked at me thoughtfully. ‘If someone was going to confess, 
thinking the act and its sorrow would move God then I would tell him 
not to blaspheme,’ he said strongly. ‘To me that would be taking a 
slice off grace. If, however, a person was caught up in great sorrow 
for his sin, and wanted God’s reassurance then I would see no 
problem.’ 

‘Let’s sum it up,’ said Arthur gently. ‘When confession is penance 
and would pay for its sin, then grace is partly obscured. When a man 
does not wish to hide his sin but acknowledge it to God, then he may 
be blessed by the knowledge that God forgives.’ 

‘I can agree with that,’ said Jenny, ‘but are confession and 
acknowledgment the same?’ 

‘Absolutely,’ said Arthur. ‘In Psalm 32 David says he would not 
acknowledge his sin, and he kept it down within himself, much to his 
hurt. When he confessed he was clear.’ Arthur looked around. 
‘Confession is not buying God’s forgiveness. It is really an 
acknowledgment on the one hand of one’s own failure, and on the 
other hand of forgiveness. ‘ 

‘Maybe it isn’t relevant,’ I said, ‘but in the Scriptures true 
confession is primarily of the goodness, greatness, and nature of God. 
It is confession of Who He is and what He has done, does, and will 
do. Confession of sin is always made in the light of those facts, but 
never merely in the light of the fact of sin.’ 

Joe lifted up his eyes in astonishment. ‘Did you ever?’ he asked of 
nothing in particular. ‘The things we find out, and the things we 
learn!’ 

As the laughter closed over us someone suggested coffee, and a bit 
of a break before the final session. 

 
**        **        **        **        **        ** 
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When we returned, someone had a question. He was one who had 
rarely spoken, and now I cannot even remember his name. However 
it was easily seen that he was a thoughtful person. 

He said, ‘Going back to your thing about sanctification. I grasped 
the fact that release from guilt breaks the power of sin. I can see that. 
Nevertheless temptation is a very real fact that we have to face 
continually. How does release from guilt bring power for resisting 
temptation?’ 

Arthur let me answer that. ‘When a man knows he belongs to God 
wholly,’ I said, ‘then he knows he doesn’t belong to sin. Paul said in 
Romans 6 that we ought to recognise that our members belong to 
God and not to sin. They are slaves in the service of righteousness, 
and not in the service of evil. We saw that man must have a master, 
so now man comes under the true master, grace. This is just another 
way of saying “the God of all grace”. Grace is that situation and 
climate in which he is which makes it easier to resist sin. Grace also 
is the active power of God helping him.’ 

The questioner nodded very slowly. ‘I’m sorry,’ he said, ‘but it all 
sounds pretty abstract to me. Make it concrete. Give me practical 
examples.’ 

I acknowledge his point. I had been abstract. Some call it 
‘preacher’s disease.’ ‘What I mean,’ I said, ‘is that when you know 
God loves you, you do not feel alone. You are in the climate of 
belonging to Him, and being loved by Him. His love for you and you 
for Him acts as a preventative against sin. If, however, you fail at any 
point, then you may not feel that love, and you are open to falling 
when temptation comes.’ 

‘Yes,’ he agreed, ‘I can see that. But what about all this matter of 
grace? What of our own power to resist? Enlarge on that.’ 

‘There is no such thing as the grace of God apart from God,’ I 
said. ‘You do not have a thing or element called grace which is not at 
one and the same time the very action of God to aid you, and to 
empower you.’ 
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The questioner saw that and nodded. ‘To be forgiven, justified, 
regenerated, made a child of God, be a child of the Father, one of His 
family amongst loving brethren, and to have the Son and the Spirit 
indwell,’ I said, ‘why, that is grace.’ 

Joe said, ‘That is a lot all at once!’ 
Others nodded including my questioner. He shifted slightly in his 

chair and said, ‘That is practical enough provided my faith keeps 
believing all those things.’ 

I agreed with him. ‘It is just faith all the time,’ I said. He drew his 
eyebrows together, wrinkled his face somewhat and said, ‘What I 
want to know is what actual power do I have? How can I live a life of 
holiness? In practice I want to know how to go about things. Talk of 
love and grace is good, but then how do I live in these things?’ 

Arthur said, ‘Just as Gerry said, you keep living in love and grace, 
and in Christ and the Spirit, and keep being led by the Spirit, and 
walking in him, and so on.’ 

‘Sorry,’ said our questioner. ‘That is back into abstractions. What I 
am asking is, “What power do I have to resist sin? How can I live 
daily and grow in holiness?” Tell me the practical ways of doing this, 
then I won’t be worried by antinomianism on the one hand and your 
loveless legalism on the other. Graceless law and lawless grace seem 
big issues to you fellows, but just living that life of holiness is what I 
want to be about. I want to know how to go about it.’ 

‘Just like that!’ said Joe, and everybody laughed. However we 
knew we had come to our climax and were deeply grateful for the 
question. 
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CHAPTER FOURTEEN 

‘Open your Bibles,’ said Arthur, ‘at the seventh chapter of 
Romans.’ 

When he said that I thought of the countless people, over two 
millenniums, who had done just that. I tried to imagine the 
experiences that had come to many of those readers, especially when 
they had come to the last section of the chapter. 

‘As long as a man lives,’ read Arthur, ‘he is under the law.’ 
Having read he let a silence fall across us. The statement brought on 
the one hand a grim reality – judgment where obedience is not total –
– and on the other more than a hint at the mystery of law. Man cannot 
be lawless and be truly man. To be truly man is to obey law. What 
then are the depths man may experience as he obeys law? I must 
admit the very thought sent a shiver of joy through me. 

Having read the chapter Arthur was settling back to expound it. ‘I 
won’t go through much of the first part,’ he said, ‘but will simply say 
that Paul makes it clear that a person may never leave the law whilst 
the law –– the husband –– is, so to speak, alive, extant if you wish. 
Since the law does not really die, we must die to be freed of it. And 
of course, in Christ’s death we have died. We have died to its 
penalty, its strictures and the whole sin–judgment–death–wrath 
complex. Ah, yes! But having died we are now alive, alive to Christ. 
Do we then not obey the law? We certainly do not obey what was the 
“old written code”. We obey but “in the new life of the Spirit”, or, as 
it may be translated, “in our spirits which have been made new”.’ 

‘Is the law dead? No, it is not. In fact it never was dead. 
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When we saw it as “the old written code” we saw it only as “the 
letter (written factor) that kills”, as Paul says in II Corinthians 3:6. 
Now we see the law as different. We have a new obedience because, 
to be true, it is law which is new to us. 

People were intent on grasping what Arthur was saying. Was he 
saying that the Mosaic law was still binding? No, he was not. Was he 
saying that the Christian was still bound to obey the moral law under 
threat of judgement? No, he was not, for judgement had long ago 
been passed upon that Christian –– at the Cross. What then was he 
saying? He was saying that the believer was brought into union with 
Christ on, and through, that Cross and Resurrection, and now he was 
to be fruitful in life, and fruitful in obedience. 

These questions began to be tossed backwards and forwards. Joe 
made a heavy summary. ‘I suppose you mean that the law of love, the 
moral law, the law of Christ, the law of service in love are all one, 
and they are indeed the very moral law itself?.’ 

‘Something like that,’ said Arthur, ‘although I don’t think Paul is 
trying to make this point in Romans 7. He is just getting his readers 
to see the law from various vantage points.’ 

 
**        **        **        **        **        ** 

 
Arthur then spoke of the way in which sin used the law to incite 

the rebellious human heart to further sin. ‘There is nothing like a 
prohibitory command to rouse the “anti” elements in the human 
heart,’ he said. ‘That is why Paul says, “Apart from the law sin lies 
dead.” Come the law, and sin is enlivened, although in a most 
damnable way. It is like the sun shining on a frozen marsh until one 
day it stinks to high heaven. But then, as Paul shows, the true nature 
of sin is made evident by the law, for only the law can make it so 
evident.’ 

Arthur went on. ‘There is a problem. Sin cannot really work 
without the law, so it looks as though, in one sense, law is 
responsible for sin, or increases it. However, Paul 
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makes it clear that the law is holy, its very commandment is holy and 
just and good, so there is no question about law being at fault. It is we 
who are at fault. 

‘Now comes the key to all we have been discussing. Paul makes a 
statement that the law is, itself, spiritual but Paul (or any one of us) is 
carnal, i.e. fleshly. He means that the essential nature of law is 
spiritual. Man, however, of himself, is not spiritual. He proves this by 
showing that redeemed man cannot of himself defeat sin. Without 
doubt the redeemed person, at core, in the inmost man loves the law 
of God and delights in it, but his spiritual capacity to obey it –– of 
himself– is wholly absent. “In me, that is in my flesh, dwells no good 
thing”. By this Paul means he has no innate moral capacity.’ 

Andrew looked quite anxious. ‘But he does have a disposition to 
obey?’ he asked. ‘He does delight in the law? He wants to obey?’ 

‘Without doubt,’ Arthur said. ‘That is the miracle of the redeemed 
man. The natural man –– man without God –– does not want to obey. 
He hates the law. He is a rebel. He is not carnal simply as to his 
capacity to obey. he is evilly fleshly in his refusal to obey.’ 

Andrew was nodding in relief. Arthur went on. ‘Paul really sees 
that he of himself is weaker than sin of itself. He discovers a principle 
which is always in action. Whenever he goes out to do good, sin is 
present and prevents him going good and takes him along to do sin.’ 

Jenny suddenly cried out, ‘Then what about the statement, “Sin 
shall not have dominion over you”?’ 

Arthur nodded. ‘That still remains true. The believer does not have 
to give sin power, but then we are talking there not of the innate 
powers of a believer, but of his coming under grace, and the power of 
God to defeat sin at any given point.’ 

Some folk seemed puzzled by the answer, and so 

CHAPTER FOURTEEN 

 75

Arthur explained. ‘In a way it is a contradiction to talk of the 
believer of himself. The true believer is never of himself. He abides in 
Christ. He walks in the Spirit. He is filled with the Spirit. He has 
great power at his disposal. The Son intercedes for him. So does the 
Spirit. He is never, essentially, of himself. However, in Romans 7, 
Paul is simply conducting an enquiry. What is sin –– of itself?. And 
what is man – of himself?. Answer: sin of itself is stronger than man 
of himself. Man with his mind and heart wishes to serve God. In 
practice, in his flesh –– his unaided humanity –– he is forced to serve 
sin.’ 

Joe and Andrew –– among others –– became excited. Joe said, 
‘That explains a lot. A true believer, depending upon Christ and the 
Spirit, and being guided by them and the Word can have victory over 
all evil.’ 

Arthur nodded. ‘But then,’ said Andrew, ‘if he tries in his own 
abilities to carry out the obedience of the heart, he will always fail.’ 

Arthur nodded again. ‘That is it,’ he said, ‘and now you have the 
.truth of real holiness. It is achieved daily, only when one abides in 
Christ and walks in the Spirit.’ 

There was a period of quietness whilst folk pondered what has 
been said. Then Charley spoke up. ‘Would not abiding in Christ and 
walking in the Spirit become works which were difficult to 
maintain?’ he asked. 

Arthur shook his head. ‘God is our refuge,’ he said. ‘A very 
present help in trouble. Therefore we will not be moved. You see it is 
not so much difficult to be in Christ and the Spirit as it is to try to 
move out of them.’ He paused and looked keenly at Charley. ‘That 
love of which we speak is first of all God’s love from which He will 
not let us be separated. That love draws out our response of love. It is 
the loving who are obedient.’ 
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Arthur then looked across at me, and in his gesture passed the 
teaching to me. 

 
**        **        **        **        **        ** 

 
I knew we had really completed our mission –– to correct some of 

the wrong ideas and errors, and to bring a positive thrust of love and 
obedience to the group. Yet many ends had to be tied off, and I 
imagined this would be the work of Pastor Chris. We knew he could 
handle it most competently. At the same time a few things had to be 
said, so I began talking. 

‘Is it true that through Christ we are all forgiven, justified, and 
made new creatures?’ I asked. All agreed this was so. 

‘Are we, then, free from the law’s condemnation, and need not be 
under the power of sin?’ Again they agreed. 

‘Is it then the norm of the Christian life to be filled with the Holy 
Spirit and walk according to his leading, aid and power?’ I asked. 
They agreed. 

‘Do we then have to do anything to maintain our standing in 
justification?’ No, we did not have to do anything in that regard. 

‘Should we nevertheless out of our new love, and from the inner 
compulsion of obedience, seek to live according to the law of love, 
the very moral law itself?.’ ‘Yes, we should.’ 

‘Will we then find constant opposition from sin, the world and 
Satan, as we seek to do so?’ ‘Most assuredly.’ 

‘May it then happen –– in this conflict, and with inner tuggings of 
fleshliness, that we may sometimes fail?’ ‘This is very likely. It does 
happen’. 

‘Does that, then destroy justification?’ ‘No!’ 
‘Is it then, forgiven by God?’ ‘Yes. He has already made provision 

in the Cross.’ 
‘May one then go on in renewed holiness?’ ‘One most certainly 

may.’ 

CHAPTER FOURTEEN 

 77

In a way I was putting the answers in their mouths, but not against 
their convictions. I felt at ease in asking one more question, although 
I knew they could only answer in the affirmative. ‘Is it true that “He 
who has begun a good work will go on completing it right up to the 
day of Jesus Christ”?’ Joe said, ‘Of course. We can depend on that.’ 

Charley was persistent to the last. ‘What then,’ he asked, ‘Of 
“Work out your own salvation with fear and trembling” ?’ 

‘What do you mean?’ I puzzled. 
‘Well,’ he said, ‘isn’t that a work we do?’ 
I smiled gently, ‘I’ll finish the verse for you. “For it is God who 

energises within you (is at work) to will and to work for His good 
pleasure.” That is God is making sure that we work with His power, 
and under His direction to fulfil His goal for us.’ 

Charley was quite moved. That was evident to us all. He said, ‘I 
think I see the difference now between obedience and legalism. One 
is using the law as a helpful and necessary directive. The other is 
using one’s powers –– mainly imagined –– to keep on the right side 
of the law, and so on the right side of God. Actually that is not how it 
is supposed to be.’ 

 
Joe beamed. Andrew smiled. The group relaxed. Arthur seemed 

quietly grateful and Pastor Chris was positively delighted. 
 
Joe spoke up. ‘You two fellows can go home and take a holiday,’ 

he said. ‘Your mission is completed. Maybe we will still have our 
hassles about law and grace, obedience and failure, but generally 
speaking you have set the record straight.’ He looked across at Chris. 
‘I know we really worried Chris,’ he said, ‘and it seemed the mission 
had brought more trouble than help, but the facts are that something 
quite wonderful happened at that mission.’ He waved Charley away 
when he would have spoken. ‘We may have mistaken some of the 
things that were said, but 
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the basic things we did not mistake. We came to understand the sheer 
wonder of God in His grace and His forgiveness, and nothing will 
make us go back on that. It was magnificent. It has made a 
tremendous difference to us and our homes.’ 

Charley took his opportunity. ‘All of us have been helped,’ he 
agreed. ‘Maybe we misunderstood a lot also, but these days of 
discussion have straightened out much of that.’ He smiled across at 
Joe, Andrew and the others. ‘It’s good to see what the discussions 
have done for our antinomians,’ he said with an unaccustomed 
breeziness and humour. He choked off what Joe was trying to say, 
and laughed. ‘I guess we have to admit that we had gotten into a 
heavy legalism. Most of us have seen that, and we hope we will live 
by loving obedience and graceful grace. ‘ 

I thought Joe was about to cheer, but he didn’t. He grinned hugely 
and left it at that. In fact quite a number of folk were smiling, and 
Arthur thought that a good situation in which to ask Chris to close off 
proceedings, which he did. Having thanked Arthur and me he spread 
himself with his people, saying how they must learn to share ideas 
more, but most of all how they must start to share these good things 
with the more traditional folk of the church, and then the non–
churched in their community. 

 
**        **        **        **        **        ** 

 
In a way the climax had been rather unclimactic, and for that we 

were grateful. Arthur and I agreed again that Chris had a lot of ends 
to tie off. In fact, we told each other, there is always need to be tying 
off ends, and no less for us, the two who were teaching. 

We had learned a lot through the event, and we hope to go on 
learning. We had certainly averted a crisis, but then there would be 
other and different crises. We have learned, even if only in a mild 
way, 
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that somehow the churches grow by their crises. Tensions, when 
creative, are not to be evaded. 

For the rest, Arthur and I leave it with you. Doubtless you may 
have handled the situation with more skill and adroitness. Well, as I 
have said, we learned much, and hope to go on learning. 
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EPILOGUE 

What follows is not, strictly speaking, an epilogue. It is a doctrinal 
postscript, but then it does act as an epilogue to the whole book. 

Far from being an afterthought this postscript was planned before 
writing the story of Arthur, Gerry, Joe and the others. The writer 
realises that it is possible to make characters say the things he wishes, 
and to bend the arguments to suit his purposes. This is hardly fair to 
the reader who sees weaknesses in the arguments. 

For this reason the following has been set out for those who wish 
to grasp the writer’s mind on the matter of grace, the grace of law, 
graceless law and lawless grace. For some it will have little 
attraction, and for others it will prove more attractive than the 
fictional presentation of the theme. 

There may be those who will find it difficult to agree with the 
material set out in one or both of the sections. That of course, is 
entirely their own business. A writer can only voice his own thoughts 
–– however inadequately –– and then he must leave the reader to 
make up his own mind. 

One thing is clear: no one dare opt out of the matter before us –– 
that of grace and law. It is too significant to ignore. We all stand 
judged by our attitude to grace and law. We have to resolve the issues 
confronting us, for they affect not only us who consider them, but the 
society in which we live. 

The writer hopes you will read on, even if it should require great 
patience. 

It may even be that the reader could reap some little reward. 
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1. INTRODUCTION: THE PROBLEM CONFRONTING US 

When the Gospel of the grace of God is preached it has, generally, 
two radical results. One is strong rejection of its teaching and 
demands, and the other the response of faith, and repentance. In the 
former case a judgement takes place, in the latter, redemption. 

However, in the latter case there may also be results which further 
diversify. We mean the response may contain within it certain 
misunderstandings. One recipient of grace may believe that freedom 
from penalty which is also freedom from the accusation and guilt of 
the law also means freedom from law itself. To such there is no 
necessity to obey law. Such recipients are called antinomians. 

Another recipient may see the law as archaic, essentially Jewish, 
and so no longer binding on the grace–recipient. However, this 
person is not disposed to lawlessness and sees such welcome 
statements in the New Testament as ‘the law of Christ’, and ‘love is 
the fulfilling of the law.’ This person then believes in a changed and 
moderated law. 

A third recipient sees no such change, and believes that one must 
continue to obey the basic moral law of God which he sees to obtain 
in both the Old and New Testaments, often nominated as ‘the ten 
commandments’. Amongst this third group of recipients there will be 
further diversification. One group will see obedience to the law as a 
legal requirement so that the salvation already obtained through faith 
and grace may be maintained, retained, and sustained. Such persons 
may be classified as those in Romans 14 and I Corinthians 8 who are 
said to have ‘weak faith’ or ‘weak consciences’. Their problem 
appears to be that they cannot wholly believe they are justified by 
faith –– whatever! We mean they are fearful lest through some slip 
they may lose their salvation. 

Another group in this third classification retain the idea that, in the 
ultimate, it is works which will save them. They would probably 
deny that this is their mentality, yet they 
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correspond to the Judaisers of the early church, spoken of in Acts 15 
and Galatians 2. In those days some Jewish Christians insisted that 
Gentile converts must be circumcised and keep certain tenets of the 
Mosaic law. Today such would not exist, but instead they make 
certain things to be essential to full salvation. Their disposition may 
be summed up as ‘the Cross plus’, i.e. things have to be done which 
are even beyond the Cross. In other words, they exist by ‘law–way’ 
instead of ‘faith–way.’ 

Probably there are other gradations of this whole third 
classification. For example, some Christians live by a heavy legalism. 
They may not have much of a rationale for what they do, but the 
impression is given that God is very heavy in His demands, that 
certain joys of life are forbidden. There is a slavish fear which 
prompts and accompanies obedience. 

We have mentioned above that one section of this third 
classification believes in obeying the moral law, seeing it as 
permanent and even eternal. We will later discuss this group, but first 
we wish to see the nature of true grace and what it accomplishes 
firstly for man, and secondly in man. 

2. GRACE, ITS NATURE AND EFFECTS 

We must recognise, practically, that the early church came 
powerfully under the grace of God. The numerous references to it in 
the Book of Acts are significant. When ‘great grace’ is upon the 
church then it is alive, vital, gracious, and dynamic. Simply it means 
the favour of God is on it, but then God is never merely favourable in 
attitude and disposition, for His disposition is actional –– it produces 
results. Hence grace is God always going towards His people –– 
though they be undeserving –– to do them good. 

In the Epistles also we read of the grace that has effected salvation 
in persons, which has aided them in trouble, which has made them 
strong in weakness, and which has given them ministries and gifts, as 
special power to enable 
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them to use the gifts and exercise the ministries. In this sense grace is 
never absent from God’s people. 

At the same time grace will be misunderstood, if, when we speak 
of ‘the grace of God’, ‘the grace of our Lord Jesus Christ’, we think 
that grace is some abstraction, or some operative power apart from 
the Father or the Son. Grace is always God personally in action, 
whether as Father, or Son, or Holy Spirit. Grace cannot be abstracted 
from the Godhead like some metaphysical power, influence, or 
element. 

How then does the beneficial action of God operate, and how is 
man affected, and what does grace itself effect? 

(i) The Grace Which Brings Salvation 

In Titus 2:11 Paul speaks of ‘the grace which brings salvation’, 
and says it has appeared. In fact John tells us it has appeared in 
Christ. In John 1:14 he tells us the Word became flesh and dwelt 
amongst us...’full of grace and truth.’ In the one breath he is saying 
that the Father is full of grace and truth, and the Son likewise. In fact 
the Son shows the Father as ‘full of grace and truth’. He adds, ‘The 
law came by Moses, but grace and truth by Jesus Christ’. 

In the OT God was known as the God of grace and of truth. The 
Jewish view of law was very high, and quite brilliant. If grace and 
truth –– as John suggests –– are even greater than law, then they must 
be wonderful indeed. What then would ‘full of grace and truth’ 
signify to Israel as such? 

John the Baptist came at a time when Messianic expectation was 
very high. He indicated in a powerful prophetic ministry that the 
Kingdom was near, the universal forgiveness of sins was imminent, 
and the outpouring of the Spirit was also about to happen. All of this, 
to a true Israelite would have been at once both startling and thrilling. 

In fact the very coming of Christ, Paul says, was grace. 
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‘You know the grace of our Lord Jesus Christ, that though he was 
rich, yet for your sakes he became poor, so that by his poverty you 
might become rich.’ That grace was shown, not only in humility, but 
in actual servantship, as he taught, healed, liberated, and brought 
forgiveness. Yet wonderful as was this grace of ministry, it was his 
Cross and Resurrection which constitute the amazing grace of God. 

Grace had to bring salvation because man was in a dilemma, and a 
predicament that had no possible human solution. Only when we see 
the nature of God as Creator, and realise the dreadful despite man has 
done to Him and His holiness by his sin, can we understand the deep 
truths of man’s corruption, the law’s demands from man’s death, and 
the wrath which is the obverse side of God’s holiness. God is deeply 
and wonderfully wrathful at any suppression of His righteousness, 
any despite done, in any way, to His creation. Because man is wholly 
corrupt he does not genuinely desire to please God or to have true 
salvation. Were he so to desire then he would have no means 
whatever by which he could accomplish his own redemption. 

The moral law is a great problem to man. Designed to be the true 
way of life of God’s created humanity, it must become man’s accuser 
for his violations of it, and it must demand the death of man for his 
transgressions. Man’s polluted spirit is beyond reform, and he has no 
known detergent to clear his impurity. Man thus becomes a creature 
of unceasing guilt. 

Guilt itself is dynamic. It gives grounds to evil powers to subject 
the human spirit to moral humiliation, degradation, and the like. The 
Scriptures picture man as being in the grip of many enemies such as 
sin, Satan, the world, the world powers, the flesh and death. Because 
of this law, the conscience, and the wrath of God also appear to man 
to be his enemies; in some sense they are. What, then, can man do to 
escape his dilemma? The answer is, ‘Nothing!’ 

Grace will never appear grace unless something of the 
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enormous dimensions of evil are understood. The demands of God’s 
righteousness and holiness must be recognised. The depths of man’s 
sinful degradation must be understood. The trifling views of God’s 
love must be rejected, those which say that God can pass over the 
infringement of His law, and the violations of His holiness. To 
minimise judgement is to minimise God’s anger upon evil, and the 
unchanging nature of His law. 

Of course sinful man can scarcely begin to understand these things 
of which we speak. Such understanding requires revelation by God. 
Paul says knowledge of sin comes through the law (Romans 3:20) and 
Christ says that conviction of sin comes by the Holy Spirit (John 
16:7–11). Hence man must have a wholesome revelation of the Cross 
in order to see his sin, and its dreadful nature. This is revealed in the 
suffering and death of Christ. 

Grace is what happens at the Cross and in the Resurrection. It is 
the total bearing of each man’s sin and sins. It is becoming sin for 
man. It is becoming the curse of the law. It is the nailing up of the 
accusation and condemnation of the law upon the Cross. It is taking 
the pollution of man and effecting purification. It is taking away 
death, and so the fear of death, and it is meeting the fierce Accuser 
and showing him the law in its judgements is totally met and 
fulfilled. It is seeing the whole wrath of God outpoured so that ‘sin is 
judged in his flesh’, and now the enemies of man have their powers 
broken. By rising Christ has shown himself to be Lord of death, and 
so Lord of life, and the Liberator of the sinful. 

Grace is freeing man wholly from the curse, accusation and 
condemnation of the law. This is grace. This is great grace. This is 
redeeming grace. This is amazing grace. 

(ii) The Grace Which Frees from Law 

‘As long as a man lives he is under the law’ (Romans 7: 1). Paul 
meant Jews had been under the Mosaic law. In Galatians 4:8–10 he 
indicates that Gentiles had been under 
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the law or laws, of idols. All men live in law. Christ’s death freed the 
Jews from law. Christ’s death has also freed the Gentiles from law –– 
whatever law they had been under. Paul can include both Jews and 
Gentiles as having died to law, and of being discharged from it 
(Romans 6:7, 7:4, 6 and Galatians 2:19). He makes it clear in 
Romans 6:14–15 that the believer is not under law, but under grace. 

When we examine the grace which frees from law we see it frees 
us from the penalty of the law. It also frees us from the foolish notion 
and practice that to keep the law is to justify ourselves. In doing so 
grace sets us on an entirely new way of life –– law without 
condemnation, law without self–justifying actions. 

Romans 6:14 must be clearly read. We are liberated by grace, 
from law. Law was our master. Now grace is our master. We are not 
without a master. Previously law was master: now grace replaces law 
as master. 

(iii) The Grace Which Teaches 

Grace may be said to teach in many ways. One of these ways is 
shown in II Corinthians 12 where Paul suggests he was in danger of 
over–weening pride. He had to receive ‘a stake in the flesh’. In this 
case he was ‘confined to grace’, and there he truly learned the power 
of God. It was God’s grace to humble him, and God’s grace to enable 
him in his infirmity. 

Yet more generally Titus 2:11 speaks of the grace which has 
appeared bringing salvation, and says this grace not only saved 
(Ephesians 2:8–10, Romans 3:24, II Timothy 1:9), but it also teaches. 
Some translations have ‘trains’, but the thought is the same. What 
does it teach? In what are we trained? ‘...to renounce irreligion and 
worldly passions and to live sober, upright and godly lives, in this 
world, and to await our blessed hope, the appearing of the glory of 
our great God and Saviour, Jesus Christ.’ 

Grace, then, far from liberating us to do what we will, or to 
imagine what God would have us do, or have to wait 
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upon the subjective reasoning of hearts, positively teaches us the 
things already recommended in the moral law! 

3. LAW AND GRACE 

(i) Law and Its Work 

One thing has to be made clear, the opposite of law is not grace 
but transgression. The alternative to law is not grace, for there can be 
no alternative to law. Grace is not the antithesis of law. Grace is that 
action and power of God which liberates from the guilt–bondage of 
law. It delivers from the judgement of law, and sets one free to obey 
God. Obedience to God, when from the heart is at the same time 
obedience to the law, especially when law is understood in its reality. 

Someone has said that the opposite to sin is not goodness but faith. 
The opposite of grace is not law but bondage, or, rather, the tyranny 
of the things that bind. In order to understand grace we must 
understand the bondage of law rather than that law puts men into 
bondage. The primary aim of law, is of course to show men the true 
way of life. However, because of man’s rebellion against the law the 
law now becomes the enemy of man. He is brought into guilt and 
slavish fear because of the judgement which law brings upon him 
which it will inexorably execute. Even so Paul tells us of two 
wonderful works of the law which are beneficial to man, especially as 
the grace of God revelates these elements through the Word and the 
Spirit. 

The first work is that the law exposes sin as ‘exceeding sinful’. In 
Romans 7:4–13 Paul has a brilliant exposition of the way sin uses the 
law. The law for its operations becomes a fulcrum by which it levers 
men into sin. Without the law sin lies dead. However, sin uses the 
law to incite men to sin. Prohibitions and restrictions excite men to 
perverse action. The law then appears to be an aide to sin, but Paul 
denies this. ‘By no means! It was sin, working 
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death in me through what is good, in order that sin might be shown to 
be sin, and through the commandment might become sinful beyond 
measure.’ The law then exposes sin as sin. The time comes when an 
alcoholic sees the devastating effect of alcohol upon him. So with sin. 

The second work of the law is to shut men up to faith and grace. 
Paul has another brilliant study of law in Galatians 3:19–29. Here he 
points out that God had promised salvation through faith. Rather He 
had promised salvation, and it was not to be by law, but by His grace. 
Faith was to appropriate it. This salvation could not be obtained by 
law. It was promised, in any case, before Moses was given the law. 
Thus when man tries to be justified by law he discovers he cannot. 
He tries every expedient, especially the law–expedient, but finds it 
cannot succeed. Thus when we are shut up to law, we are shut up by 
law to faith. In this sense the law is a schoolmaster to lead us to 
Christ, and bring us it does. Christ is the basis of faith, and his work 
is the truly saving work. By faith in Christ we are justified. What we 
must not miss is that Christ and his work are given by the grace of 
God so that a man receives justification as a gift. 

Whilst law exposes sin as sinful, and acts as a pedagogue to bring 
us to Christ, yet the law is there for another purpose, and this we 
might call grim. It is there for rebellious people, people who 
transgress God’s commands. Hence in I Timothy 1:8–11 Paul 
outlines that the law is not so much laid down for the just, ‘but for the 
lawless and disobedient, the unholy and sinners...etc.’ This is the 
dreadful side of law. Sinners are always confronted by law, whether 
they choose to face the confrontation or despise and avoid it. In 
Romans 1:18–32 Paul outlines those who have rejected God and the 
evil which follows that rejection. He finally says, ‘Though they know 
God’s decree that those who do such things deserve to die, they not 
only do them, but approve those who practise them.’ He thus shows 
that the law is also there to justify judgement, and to bring sinful men 
to judgement. 
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Allied with this fact are intimations in Romans 13:1–7 that the law 
obtains, and that God actually places authorities over mankind to 
execute judgement when the law is broken. Paul concludes, 
‘Therefore one must be subject (to the law and the ruling powers) not 
only to avoid God’s wrath but also for the sake of conscience,’ 
meaning that (a) To obey is to escape judgement, and (b) To obey is 
to do right. To obey is to have a ‘good conscience towards God and 
man’ (Acts 24:16). To have a good conscience is how a man ought to 
live (cf. Titus 1:15, Romans 9:1, I Timothy 1:5, II Timothy 1:3). 

Finally, the law is always fulfilling its own purposes in giving us 
the true way of living, in exposing sin, leading us to Christ and faith, 
acting as a brake upon evil, reminding man of judgement, and 
actually executing the judgement that is right at that moment. 

(ii) The Contexts of Law 

One cannot speak about the contexts of law, without speaking 
about the law itself. Law has a number of contexts. Firstly it has the 
context of creation. We will later make the point that law is 
functional because creational. However, Matthew 19:4–6 shows that 
the ‘law’ of marriage is a creational one. Genesis 2:1–3 shows that 
the sabbath is a creational law. Genesis 9:6 shows that prohibition of 
killing is innate in creation. Creation itself demands (a) Love and 
worship of God, and (b) Love of neighbour. The moral law, often 
called the ten commandments, is simply made up of two sections –– 
love and worship of God, and love of neighbour. Adultery is against 
the creational law of ‘leaving and cleaving’ as is also fornication. 
Hence honouring parents must issue from the fact that man and 
woman are made in the image of God (Genesis 1:26–27, 5:1–3). 

So we could go on in regard to the context of creation. This 
context then becomes the permanent context for law. Yet when God 
calls out Abraham from Ur and Haran He 
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calls him out from idolatry. Idolatry must be inherently prohibited by 
the fact of true creation. Abraham sees the glory of God (Acts 7:2) 
and comes to obey God (Genesis 26:4–5). Abraham obeyed God, that 
is believed in Him, and was justified (Genesis 15:6, cf. Romans 4:3). 
What we know for certain is that Abraham obeyed God in the context 
of covenant. We cannot here develop the greatness of the Covenant 
but we discover that it was to be universal, time–wide, and even 
everlasting. 

The covenant given to Moses was the context in which the law was 
given to Moses. In Exodus 24 the people agree to obey the words of 
the book and covenant. Exodus 20:1ff, shows that the people were to 
obey the moral law because God had freed them from Egypt and its 
bondage. The obedience to law is always demanded on the basis of 
grace, either the grace of creation or the grace of covenant, or both. 

The New Covenant as prophesied by Jeremiah (31:31–34) and 
Ezekiel (34:25, cf. 36:24–28), and Isaiah (42:6, 49:8) was of course 
fulfilled in Christ (cf. Matthew 26:28, Hebrews 8:7ff, 10:12ff). 
Obedience in the New Testament is based upon the grace of the New 
Covenant. 

Now, law without covenant is still law, and law with covenant is 
no less law. Man should be grateful for his ‘creation, preservation, 
and all the blessings of this life’, and so obey. His ‘fear of the Lord 
which is the beginning of wisdom’ should likewise motivate him to 
obedience. However, man is deeply obligated to respond to grace and 
love. 

What has also to be remembered is the Covenant Head or 
Mediator. His Person alone should draw the response of grateful love 
which issues in obedience. God creates. He also makes the 
Abrahamic Covenant. God really gives the Mosaic Covenant, and as 
Father the New Covenant, of which Christ is the Covenant–head and 
Mediator. Hence man has every incentive to obedience. 
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(iii) The Nature of Law 

Law is primarily creational, i.e. it correlates with the essential 
nature of creation. Another way of saying this is that law is 
functional, its functional elements correlating with the truly 
functional order of creation. When God created He observed at the 
end of each creative period that that period of creation was ‘good’. At 
the conclusion of all creation He observed that it was ‘very good’. 
This means that it was functionally good, each thing being good (I 
Timothy 4:4) and purposeful (Proverbs 16:4). Hence the laws which 
govern it are also the practical functional ways of living in the 
functional whole. 

We call God’s laws ‘moral’. Moral has two aspects at least to its 
meaning. (a) The law is in no way evil. It is good because that is the 
way things are essentially. (b) The law always presupposes choice, 
i.e. for or against it. Man is permitted to use his will. His choice 
should be the true moral (functional) one. It must be voluntary. Then 
it will be true obedience. Obedience under duress is not true 
obedience. Later we will see what ‘from the heart’ really means. 

The law is moral because creational and functional. However, the 
law is often seen as moralistic, i.e. law for its own sake, and such 
breeds legalism, priggishness, and nitpicking particularism. Also, 
when the law is separated from God and the innate nature of His 
creation, then it becomes a thing–in–itself, and as such the cause and 
power of bondage. People must be free to obey. ‘Let my people go 
(from bondage) that they may serve Me.’ This is the true order of 
things. 

As we have seen, the ten commandments, although given in 
written form at the time of Moses, were always in existence by nature 
of the case. To go against these laws is to do harm to oneself and 
others. To live in them and according to them is to live harmoniously 
within the creation. We must of course recognise that many people do 
not live harmoniously in their universe because they are 
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rebellious and this will deeply affect the obedient as well as the 
rebellious. 

Law in Both Testaments 

Without doubt we find law in both Testaments. John records, ‘The 
law came by Moses, but grace and truth by Jesus Christ.’ It would 
seem to some that law is outmoded by ‘grace and truth’. However 
this cannot be so since in the OT God’s word or law was truth. The 
Mosaic law had its grace–provisions for the one who sinned. 

However, in the NT two writers as least seem to put law, if not in 
the discard, then in a seemingly unfavourable light. The first is Paul 
who speaks of us as being ‘discharged from the law’, ‘dead to the 
law’, and so on. The writer of Hebrews shows clearly that the old 
covenant of Moses has been outmoded and superseded by the new 
Covenant of Christ. However, when we look more closely we see that 
Paul is telling us we are free from the condemnation of law, and law 
as a way of being justified. It is doubtful whether the true Israelite 
ever conceived that he could be justified by law. 

The writer of Hebrews is simply showing that the old covenant 
could not meet the deepest need of man –– the cleansing of the 
conscience. The old sacrifices which are typical of the sacrifice of 
Christ to come, could not in themselves put away sin. The new 
covenant liberates from old bondage. Quite so, yet the writer is 
careful to show that the new covenant brings a new understanding, 
experience and practice of law. In 8:10 and 10:16 he speaks of the 
law put in the heart and written on the heart or mind. Law, then, still 
obtains, but the law’s judgment has been fulfilled. 

In all Paul’s letters, and the letter to the Hebrews both writers give 
so many precepts and commandments, as well as speaking of the 
moral law as true love, that they cannot mean the moral law has been 
superseded. 
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The Moral Law, the Mosaic Law,  
New Testament Law 

The moral law we may see as the functional, creational law, 
correlating with creation as it essentially is. In other words, if we 
obey the ten commandments we live in harmony with creation as 
God ordered it. God did not give laws as goals to be reached, 
standards to be maintained, or as the highest order of living. His 
moral law is the simple way of observing life and creation as they 
are. 

The moral law was written down at the time of Moses, later in the 
history of mankind. It was written down within the context of the 
Mosaic covenant, and it had covenant connotation, even if it had 
previously had only creational connotation. The Mosaic laws were 
the amplifications and ramifications of the moral law, the ten 
commandments. These commandments were simply ‘love to God and 
neighbour’ (cf. Deuteronomy 6:4, Leviticus 19:18, Matthew 5:43, 
22:36–40). The sacrificial cultus was woven around this moral core, 
and other elements of the law pertained to health and hygiene. The 
whole law had its elements of types and intimations of things to 
come. When then Christ offered the complete sacrifice once–for–all, 
and put away sins forever, then the typical and intimatory elements 
became redundant. The hygiene laws could obtain as useful aids to 
healthy living, especially where conditions approximate to those in 
ancient Palestine. The purification laws would be redundant since 
Christ has made purification for sins. 

What then is left, but the basic core of it all –– the moral law. It is 
this law which Paul, John, James, and the writer of Hebrews stress. 
Paul makes it clear that the moral law or the ten commandments is 
summed up in ‘love your neighbour as yourself’. This is clearly 
stated in Galatians 5:13–14, and Romans 13:8–10. Of course Paul has 
many precepts, but they are, after all, only the ramifications of the 
basic law of love. James is clear in 1:25 and 2:8–12 that the ten 
commandments constitute ‘the perfect law’, ‘the law of liberty’, ‘the 
royal law’. John in his first epistle 
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constantly stresses love of God and love of neighbour or brother. He 
calls this ‘an old commandment’ (2:7ff), but then a new 
commandment. The new is the old; the old has become new. 

Peter in his first epistle cannot but stress the holiness and 
obedience which is incumbent upon the new believers. They are the 
old people of God, but now the new people of God (I Peter 2:9–10). 
They call on God as Father so they must be holy and obedient (1:13–
17). 

The writer of Hebrews sees his readers as those who have access 
to the living God, through the living way –– Christ – and at the same 
time they have the law of God in their hearts, their inner parts, their 
minds. 

In none of these epistles are any laws abrogated. Idolatry is 
criticised and forbidden. Honouring of parents is enjoined. Killing, 
lying and stealing are put amongst the things which are evil. 
Coveting is likened to idolatry. Those who do the works of the flesh, 
i.e. the ‘anti–law things’, are told they will not inherit the Kingdom 
of God. Not one inch is given away in regard to the need for 
obedience to the law. 

Christ himself made it clear that nothing of the law would pass 
away until all were fulfilled, and heaven and earth might pass away, 
but not the law. Christ enjoined adherence to the law as a way of life, 
but stressed that its true thrust was love to God and neighbour 
(Matthew 5:43–48, 22:36–40). 

In this sense, then, no man is free from law. 

4. LAW AND OBEDIENCE 

What, then, of obedience to law? Should man render obedience? 
What will motivate him to be obedient? Is obedience possible? Are 
there impediments to obedience? All of these questions are very 
much down to earth, for they confront man continually. 

The questions are not generally asked by unregenerate man. They 
are asked by the new man, for the reason that 
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he is confused by the statements that he is dead to law and discharged 
from it. In practice he finds an urge to obedience but so often does 
not obey. In fact he often disobeys. We need to examine the 
questions and find the answers. 

(i) Motivation to Obedience 

Creationally man’s primary motivation to obedience is God 
Himself. Man should be grateful for creation, thankful that he is 
taught its functional way, and so he should gladly obey the law. 
Doubtless as a creature he needs the Creator’s aid, but this he will 
receive if his disposition is to obey. Some fear must be present to 
prohibit him from disobedience –– ,’You shall surely die’. Yet this 
prohibition is for his good, and not to his detriment. Godly fear is 
then a good power of motivation. 

The law itself contains sufficient motivation for obedience. James 
says that he who keeps the law shall be blessed in his deed. He 
echoes the Psalmist of Psalm 19, ‘in keeping of them (Your 
commandments) there is great reward’. That is there is deep 
satisfaction and delight in obeying the law. This is because one runs 
the true way of functional life. Obedience is its own reward without 
God having to add any reward. Disobedience is its own loss of 
reward in that guilt is devastating. 

The law has covenantal connotation which is also motivating. 
Covenant is not a strict and cold agreement. It is God relating to His 
people and blessing them. We have seen that God’s grace promotes 
joyful, grateful, and loving obedience. The possible loss of 
covenantal standing and blessing is a negative motivation to 
obedience. True covenant has provision for forgiveness of failure, 
and so underlines grace and further promotes obedience. This is true 
of the Abrahamic, Mosaic, and New Covenants. 

Another way of saying all this is that the love of God generates 
motivation. Paul says, ‘The love of Christ constrains me.’ He speaks 
(with James) of ‘them that love 
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God’, but primarily of God loving them. John says, ‘We love because 
He first loved us’; and shows that love is in the Cross, ‘the 
propitiation for our sins’ (I John 4:9–10). Paul underlines this 
principle in Romans 5:5–10 where the love of God is poured into the 
heart by the Spirit as he revelates the Cross. Jesus had said simply, ‘If 
you love me you will keep my commandments.’ 

John says obedience is the test that we both know and love God. 
In I John 2:3–5 he says, ‘And by this we may be sure we know Him, 
if we keep His commandments. He who says, “I know him”, but 
disobeys His commandments is a liar, and the truth is not in him; but 
whoever keeps His word, in him truly the love of God is perfected.’ 
Similarly in 5:3 he says, ‘For this is the love of God that we keep His 
commandments. And His commandments are not burdensome. ‘ 

We take it then, that the love which comes with the liberation from 
guilt, effected by grace, is the true motivating power of obedience. 
We have stressed that obedience has its own innate joy and reward. 
We have only to read Psalms 1, 19, and 119 to discover this. It is 
interesting to read Psalm 119:32, ‘Enlarge my heart and I will run the 
way of Thy commandments’. This corresponds with the promise of 
God in Deuteronomy 30:6, ‘I will circumcise your heart, and give 
you a heart to love Me.’ In fact this is the thrust of Ezekiel 36:24–28 
and Jeremiah 31:31–34, where cleansing and forgiveness result in the 
new heart, and the new heart desires to walk in the commandments, 
ordinances and statutes. Thus to have the law written in the heart, in 
the secret heart, is for the person to know and understand the nature 
of law, its emanation from God, its functional nature, and its 
indispensability for true living in God’s creation. 

What needs to be added to the above is that if law constantly shuts 
us up to faith and grace, and constantly leads us to Christ –– even 
though we have arrived there! – then law keeps fulfilling its many 
functions in giving us the sheer joy of motivation of obedience as 
well as keeping us 
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away from ‘law way’ (legalism) as a mode of living, and a mode of 
self–justification. 

(ii) Power for Obedience 

All of the motivating elements discussed above do not contain 
within themselves the actual power for obedience. There has long 
been a debate amongst theologians as to whether man has the power 
to obey, and the debate must be taken seriously. Some say that 
unregenerate man has neither the motivation nor power to execute 
obedience. Probably very few such scholars deny that man does acts 
which are ‘good’ in this world, like feeding the hungry, clothing the 
naked, helping the poor, preventing crime, and the like. 

These acts are said to be evidences of the image of God in man. 
Yet, so far as having the nature of absolute good they are not 
acceptable. In many cases their motivation is far less than that of true 
love. Often they are forms of self–justification or guilt ‘pay–off’. No 
one, of course, is in a position to judge any one of these acts, but 
simply must accept the principle ‘All our righteousnesses are as filthy 
rags.’ 

So far as regenerate man is concerned the debate continues. Is he 
able to obey the law of God, and do righteousness, and even 
goodness? Some argue that since man is regenerated, i.e. made a new 
(i.e. a renewed) creation then he must have moral powers which are 
native to man, especially created man. The new man has certainly 
been marvellously transformed, but he can never be as innocent man, 
only as man declared righteous by God, i.e. free from condemnation. 
Yet Adam, when he ceased to remain dependent upon God, found he 
did not have power to do righteousness but only power to rebel. The 
debate therefore should never proceed until a true doctrine of man is 
established, namely that man is a creature and can only be truly 
creaturely in dependence upon the Creator. That is his moral powers 
which we may even say are native to him, 
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are not effective except when he is in union with his Creator. 
What went for Adam as created (innocent) man, goes for the new 

creature (in Christ), the man who is declared righteous. Whatever is 
native to him is only potent in dependence upon God. This 
dependence, in action, means he is a son of the Father, a new creature 
of the Creator, a person in union with Christ, and one who is filled 
with the Holy Spirit, and so derives power from the Holy Spirit. 
Christ said, ‘Without me you can do nothing’. Paul said, ‘I can do all 
things through Christ’. 

The questions of man’s innate impotency in moral matters is 
clearly shown in Romans 7: 13–25. This is one of the most 
significant passages in all Scriptures for a true Biblical anthropology, 
especially of the Christian person. It must be studied carefully. Paul 
is examining his intrinsic power to (a) Do good, and (b) Refrain from 
doing evil. There is no question as to motivation. He delights in the 
law of God after the inner man, and this no less that the writer of 
Psalm 1 or Psalm 119. Also he continually wishes to do good, and 
continually intends not to do evil. The little phrase which he uses, ‘I, 
of myself’ is the key to the matter. Paul, of himself, can neither do 
good nor desist from sin. In fact he finds that there is no occasion 
when he intends to do good, that sin is not present. Always this sin 
defeats him. There is no occasion when he desires not to do evil 
when sin is not present. Paul finally concludes that it is not he who 
sins, but sin which dwells in him. 

What are we to make of this? Is Paul then not responsible for his 
sin? He most certainly is or he would not worry about sinning. No, 
for although he does not say so Paul’s responsibility is not to do good 
of himself, and not to seek not to do evil of himself. It is most 
significant that the very Son said often, ‘I say nothing of myself: the 
Father who dwells in me, He does the works.’ Equally significant is it 
when Jesus says of the Spirit, ‘He will say nothing of himself, but 
whatever he hears he will speak ...’ (John 14:10, 16:13). Both the Son 
and the Spirit 
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have a certain dependency upon the Father. How much more then, 
man who has been created and later re–created? 

We must pursue the matter a little further. If man of himself is 
unable to effect obedience, then it is obvious that God does not 
require man of himself to execute obedience. He does, nevertheless, 
expect man to effect obedience by the power of God. Hence in 
Ephesians 1: 16–20 Paul says that the Ephesians may know ‘the 
immeasurable greatness of His power in (or, towards) us’. In 
Ephesians 3:20 he speaks of ‘the power at work in us’. In Philippians 
2:12–13 he speaks of ‘God is at work (energising) within you, both to 
will and to work for His good pleasure’. In Philippians 4:13 Paul 
says, ‘I can do all things in him who empowers me.’ In Romans 8:37 
he says, ‘No, in all these things we are more than conquerors through 
him who loved us’, meaning, ‘through Christ’. In Ephesians 6:10 he 
says, ‘Get strong (be empowered) in the might of the strength of 
Him.’ These important Scriptures tell us that moral power is supplied 
at the point of man’s desire and intention to do the will of God. 

In Acts 1:8 Jesus said, ‘You shall receive power the Holy Spirit 
coming upon you, and you shall be my witnesses   . .’ The Book of 
Acts shows the truth of these words. I Corinthians 2:4 and I 
Thessalonians 1:5 (cf. I Peter 1:12) show that the proclamation of the 
Gospel was through the power supplied by the Spirit. Further, Acts 
19:11 says, ‘... God did extraordinary miracles by the hand of Paul.’ 
In Acts 14:3 Luke reports, ‘... the Lord... bore witness to the word of 
his grace, granting signs and wonders to be done by their hands.’ 
This should be compared with Galatians 3:5, ‘... He who goes on 
supplying the Spirit to you, and goes on working miracles among 
you...’ 

All of the above considerations teach us the following: (a) 
Redeemed man is unable of himself to do good works, obey the law, 
proclaim the Gospel, for intrinsically he lacks the required power. (b) 
By the power of God, that is the provision of the Father, the power of 
Christ and the power of the Holy Spirit redeemed marl can do all 
things 
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commanded him. He has resources which are sufficient but these are 
never of himself, but always of God. Thus when God commands him 
to do certain things he is unable of himself to accomplish them, but is 
expected to accomplish them, but then because of the enablement of 
God. 

(iii) The Power of the Spirit 

It is evident that the power by which man can be obedient is the 
power which the Spirit supplies. Such power is not merely an 
influence or a force which is impersonal, but one which is personal. 
The power that works in us (Ephesians 3:20) is the power of God, i.e. 
the Father and the Son, but which comes to us through the Spirit. 
That is why we often call it the power of the Spirit. A close study of–
such texts as Matthew 10:20, John 16:12–16, Ephesians 3:14–19 and 
Romans 8:13 –– amongst many –– will show us that the Father and 
the Son are present to us by the Holy Spirit and so their power is 
likewise present. Galatians 5:16–18 shows us that to be led by the 
Spirit and depend upon him means defeat of the flesh. Romans 8:13–
14 emphasises the very same principle. By the Spirit we put to death 
the deeds of the body, and we live. 

We have also seen that proclamation is by the power of the Spirit. 
All obedience to the law, to the will of God, and the command to 
proclaim come by the power of the Spirit. We must understand, at the 
same time, that the Spirit is the one who has poured the motivating 
love of God into our hearts (Romans 5:5, 15:30, Galatians 5:22). By 
him we are free from law’s condemnation (Romans 8: 1–3, II 
Corinthians 3:6, 17). We walk in this freedom (Galatians 5:1–18, 
Romans 8:14–17). In other words, the Spirit keeps us alive to 
forgiveness and justification, and helps us in the experimental living 
of holiness. In Hebrews 10:29 he is called the Spirit of grace, and 
doubtless is since it is he who has brought us into the grace of the 
Father and the Son. As we continue to live and walk in the Spirit we 
are kept fresh in grace and love and so in motivation. The power to 
fulfil 

EPILOGUE 

 101

the good desires God has put within us flows from the Spirit who aids 
us in all we do. Hence there is no mystery as to the actions and 
empowerment for obedience. 

5. LIVING IN GRACE AND LAW 

Certain theologians used to speak of ‘the grace of law’. They 
meant primarily that it is God’s grace that we are privileged to have 
as our life the way of law, for this is the very best, and indeed, the 
only way. Some of them sometimes meant, ‘The Mosaic law made 
provision for failure, through the sacrifices.’ They were not shut up 
only to law which condemned, but law which provided a way out of 
the condemnation. 

Yet it is doubtful whether this was the first time law provided for 
grace of forgiveness. The ancient ritual of sacrifice had a number of 
elements attached to it such as fellowship with God as the sacrifice 
was offered, and even table fellowship.* True sacrifice had to be from 
the heart and carry with it an acknowledgement that the sacrifice was 
needed, and that God could be pleased with it because it was offered 
with a good heart, i.e. ‘a broken and a contrite heart.’ This meant that 
the offerer had faith in God that He would somehow not only accept 
the sacrifice but receive the sacrifice as propitiatory. This is the thrust 
of Psalm 143:2 and 130:1–3. God cannot justify a man by his works 
but He can and will effect propitiation for the true worshipper. The 
tax–gatherer (Luke 18:9–14) was prohibited from offering sacrifice, 
and was limited to the court of the Gentiles, being excluded from the 
court of sacrifice. He cried, ‘God, be propitious to me, a sinner!’ 
meaning God would have to effect propitiation for him since he was 
unable. Jesus said that the man went down to his house, justified. 
Why? Because he believed in the propitiation–demanding God who 
was at the same time the propitiation–providing God. 

                                                 
* see I Corinthians 10:18-22. 
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In order to know how to live in grace we must see, as suggested 
above, the dimensions of the love of God in the cost of the Cross and 
Resurrection. If we think of the Cross as a mere ‘handy rinse’ or a 
gratuitous forgiveness, then’ grace will not be etched clearly, love 
will not be brilliantly displayed and recognised so that obedience 
motivation will therefore be minimal, and delight in the law virtually 
absent. 

(i) The Nature of Forgiveness 

Whilst much is made of coming forgiveness by John the Baptist, 
and whilst Jesus at the last speaks of His blood being of the New 
Covenant, so sealing it, yet it is after his resurrection that the matter 
of forgiveness becomes very much a primary issue. Jesus 
commissions the disciples to preach repentance and forgiveness and 
bring forgiveness to recipients of the word. His blood has been shed 
to take away sin (John 1:29, Matthew 26:28). This is the basic 
promise of the New Covenant –– ‘I will forgive their sins, and their 
iniquities I will remember no more!’ (Jeremiah 31:34). At Pentecost 
forgiveness is promised, and at other times when the Gospel is 
proclaimed. 

It is the impact of forgiveness which concerns us. Forgiveness is a 
personal act of God remitting the penalty of sins, and the rejection of 
sinners. It also includes the total cleansing of the sinner. This is 
important. In the Epistles ‘the forgiveness of sins’ is not often 
mentioned, for it is something presupposed in the lives of the saints. 
It is called ‘the forgiveness of our trespasses’ (Ephesians 1:7) and 
‘the forgiveness of sins’ (Colossians 1:14). These two phrases 
indicate the totality of such forgiveness. The writer of Hebrews 
amplifies the term, speaking of ‘putting away sin’, ‘dealing with sin’, 
‘a single sacrifice for sin for all time’, ‘where there is forgiveness of 
these (sins) there is no longer any offering for sins’. John speaks of 
the Cross as the propitiation for our sins (I John 2:2, 4:9–10). Paul, 
Peter and John all speak of the cleansing and purifying 
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power of Christ’s death. They also speak of Christ fleeing from sin’s 
power. 

We conclude that the forgiveness of sins, being a personal act on 
God’s part, and an act based solely upon the Cross and Resurrection 
(Romans 4:25, cf. I Corinthians 15:3–4, 13–15) is a most liberating 
matter for true believers. In Luke 7:47–48 Jesus points out the 
principle that ‘he who has been forgiven much, loves much’. Such a 
person, having been forgiven, must automatically and reflexively 
forgive others (cf. Matthew 18:21ff). Failure to forgive will cause 
deep problems (cf. Ephesians 4:32 – 5:2, Colossians 3:13). If 
forgiveness is kept in remembrance, then love will always be 
flowing. Hence obedience will be habitual and a matter of ease. 

(ii) The Nature of Justification 

We have spent some time on this subject because it closely relates 
to law. Psalm 143:2 makes it clear that God cannot justify sinful man. 
Romans 3:21ff makes it clear that He does justify man by the work of 
the Cross. He judges every sin there, in Christ’s flesh (Romans 8:1–
3), and so the man who has faith grasps the gift of grace, and is 
justified. 

Ephesians 1:5–7 indicates that we are accepted ‘in the Beloved’, 
i.e. in Christ the Son. In Philippians 3:9 Paul desires to ‘be found in 
him (Christ) not having a righteousness of my own, based on law, but 
that which is found through faith in Christ, the righteousness from 
God which depends on faith’, i.e. not on works. Galatians 2:11–21 
shows us clearly that justification is not by works of the law but by 
faith in Christ and his death–resurrection work. 

The effect of justification is to reconcile the sinner to God, and to 
give him freedom from the old guilt–domination of the law. Whilst 
he may have to think through the whole implications of the law, he is 
willing to obey whatever God requires of him, knowing that he is 
now freed from condemnation. His relief and his release are part of 
the new 



OH, NO, LORD! NOT LAW, LORD?! 

love thrust in his heart. We must make no mistake –– the impact of 
justification is so powerful that it releases him from having to justify 
himself. Where he fails he is free to admit it because he knows that 
failure is also covered by the Cross. It is not that he cannot and does 
not sin: he does sin, but since the guilt of his sin is removed he is free 
to get up and go on without ‘the monkey on his back’. There is now 
no monkey. 

What of shame for sin and failure? Doubtless he will experience 
such, and this will be helpful (cf. Ezekiel 36:24–31, 16:61–63, 
Romans 6:21). Nevertheless shame is not guilt.** It is freedom from 
guilt which triggers a man into willing obedience. Moreover the 
justified man is also the man of the Spirit, and does not walk law–
way any more (Galatians 3:1–6, 5:16–18). At the same time he is the 
man who does live in obedience to the law of Christ, the law of love, 
the true moral law, as we have seen, for being freed from the 
condemnation of law, he is now free to obey law. The perversity 
which once incited him to disobey the command or defy the 
prohibition has gone. He delights in the law of God after the inward 
man, and his heart is set on obedience. This is why Paul says in 
Romans 7:6, ‘But now we are discharged from the law, dead to that 
which held us captive, so that we serve not in the old written code, 
but in the new life of the Spirit.’ 

In saying these words Paul does not mean we obey ‘the spirit of 
the law’ rather than the ‘letter of the law’. He means that the ‘written 
code’ is law as we view it, and law which brought us to 
condemnation. The thought is repeated in II Corinthians 3:6, ‘The 
written code (i.e. its guilt) kills, but the Spirit gives life.’ Now it is 
clear that no one is called upon to serve law. He is called upon to 
serve God (cf. Exodus 20: 1–4, 4:22). To serve God is to do His 

                                                 
* See 'Naked, Yes, But Not Ashamed' by Deane Meatheringham (N.C.P.I. 1978). 
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will. Notice that this service is given ‘in the newness of the Spirit’, 
i.e. man’s spirit is made new by redemption, and he wishes to serve. 

What we have seen in regard to forgiveness, we also see in regard 
to justification. That is love is the fruit of forgiveness for ‘he who has 
been forgiven much, loves much.’ Likewise he who is justified 
through propitiation also loves God (I John 4:10, 19). ‘We love, 
because He first loved us’. Thus justification helps to produce ‘the 
new heart’. This is the heart spoken of in Ezekiel 36 as the ‘new 
heart’. It is spoken of in Deuteronomy 30:6 as the ‘circumcised 
heart’, i.e. the ‘flesh’ has now been taken away. It is the soft, 
yielding, loving heart. Hence, in Romans 6: 17, ‘You have obeyed 
from the heart that form of teaching to which you were delivered’. 

We have already seen under the heading of ‘The Power of 
Motivation’ that the new heart seeks to obey the law for it wishes to 
serve God. We have also seen that such law is the law of love, of 
Christ, and that it is the law of liberty, the royal law, the law of the 
King. What we need to see also is that the guilt of sin being removed, 
the dynamic of sin is cancelled. Whilst the worshipper of God keeps 
remembering (or, reckoning upon) the fact of his guiltlessness before 
God and the law, he will be unencumbered by distressing guilt, and 
will not be called upon, through Satanic accusation or self–
accusation, to try to make up for his present failure. He will see this, 
also, covered in justification. 

At this point the legalist can see only a dangerous antinomianism, 
but this is far from the case. If the power of sin lies in guilt of the law 
(Romans 6:12–14, I Corinthians 15:55–56) then the power for 
holiness lies in no guilt. We do not mean that ‘no guilt’ of itself 
produces holiness but that it is the climate or environment in which 
holiness can flourish. Again, all forces which accuse man, such as 
Satan, the evil powers, the world, conscience and the law, because of 
justification have no point of accusation. Hence the believer lives 
under grace which on 
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the one hand frees from guilt, and on the other directs the believer in 
godly living. This is what Paul means by saying, ‘Stand fast in the 
freedom for which Christ has made you free, and be not entangled 
again in the yoke of bondage.’ 

We conclude then that to live under the grace of forgiveness and 
justification is to be enabled to serve God from the heart, that is to 
serve Him in love. 

(iii) The Place of Sanctification 

I Corinthians 6: 11, I Thessalonians 2: 11 – 13, I Peter 1: 2 and 
2:9–10 point to the people of God who have been set apart by God 
has holy. In Acts 15:9 Peter speaks of the Gentiles as those who have 
had their hearts ‘cleansed by faith’, and in Acts 26:18 Paul speaks of 
the Gentiles as those who have received ‘forgiveness of sins and a 
place among those who are sanctified by faith’, i.e. faith in Christ. 

The category of sanctification comes to man through the Cross. He 
is actually cleansed by the blood of the Cross, but this cleansing is 
effected by the Holy Spirit (I John 1:7, Matthew 26:28, Hebrews 1:3, 
9: 14, cf. I Corinthians 6:11, Titus 3:3–7). The crisis of cleansing sets 
man free from the pollution of sin. The new (cleansed) heart is now 
free to serve God. 

Some see justification as one work of God, and sanctification as 
another. It is best to see that whilst God has called His people ‘out of 
darkness into His marvellous light’ and has made them ‘a kingdom of 
priests, a holy nation’, yet their actual release from sin is through 
justification and forgiveness. The burden of guilt, and the stigma of 
pollution being removed, man is free to obey God in love, and the 
fruit of this obedience is holiness (Romans 6:22). 

It has often been thought (by some) that there are two works on 
the Cross, one for justification and one for sanctification. However, it 
is the one work of the Cross which effects both justification and 
sanctification. The 
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taking of penalty and the bearing of it until the demands of the law 
are met, the wrath of God is fulfilled, breaks the power of sin and all 
forms of evil. Forgiveness and cleansing purify the recipient. Both 
freedom from penalty and power of sin are effected. Life must now 
be lived in faith, and sin and Satan will have no power. Sin will not 
have dominion over one. In I John 2:13 the young men are said to 
have overcome the Evil One, whilst later in the same letter John says, 
‘He that is within you is greater than he that is within the world.’ In I 
Peter and James we read that one can resist the devil and he will flee. 
Now it is the liberation from guilt and pollution which leaves one 
free to live a life of holiness. Doubtless unceasing faith, and 
unremitting vigilance are needed to work along with undying love, 
but this is what can happen. 

 
To talk of an ‘old nature’ and a ‘new nature’, of a ‘higher part’ and 

a ‘lower part’ of the new person in Christ is to confuse the issue. He 
is one person, but one who belongs to Christ. He has put on the new 
man –– Christ, and put off the old man — Adam. True, the old anti–
God thrust (the flesh of fallen man) will seek to dominate him. Sure, 
the old Adam will come to claim him but he does not belong to these 
any more than he does to sin or Satan. He has no sting of death or 
victory of the grave to brow–beat him into fear. He ‘loves not his life 
unto death’, for there is no death to fear. Moreover the power of 
Christ and the Spirit dwell in him. If he will, and if he remain humble 
he can always be led in the (achieved) victory of Christ, by the Spirit. 
Hence when led by the Spirit he is not under law, and so not under 
danger of fleshly works (cf. Gal. 3:1–5, 5:13–21). We have seen that 
his own powers are virtually speaking nil, but that the power of 
Christ and the Spirit, aided by new love, enable him to live a holy 
life. Always as the foundation of this life are the elements achieved 
by the Cross, such as forgiveness, cleansing, justification, and 
liberation from all evil. 
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(iv) The Place of Confession 

It is interesting that confession is rarely mentioned in the New 
Testament. When John preaches the baptism of repentance people 
plunge into Jordan, confessing their sins. When (James 5) the sick 
person calls for the elders to anoint him and lay on hands for healing, 
the participating group is advised to share in mutual confession of 
faults. Doubtless this is to strengthen the group against any evil 
repercussion when they pray for the sick man. 

Finally there is a reference to confession of sins in I John 1:8–10. 
It is primarily addressed, curiously enough, to folk who say, ‘We 
have no sin’. It is not addressed to people who say they have, for 
such a statement would be redundant for them. If the person who says 
he has no sin will admit he has then he will be forgiven. 

So much has been made of these few verses as to almost cancel 
the basic power of the Cross for forgiveness. Some see that 
confession is the means by which forgiveness is obtained. This poses 
many problems such as that of unconscious sin or forgotten sin. Are 
such sins not forgiven without confession? Probably the fault lies in 
the understanding of the word ‘confess’ which is simply ‘admit’ or 
‘acknowledge’. Of course if one will refuse to admit areas of sin they 
remain, so to speak, ‘locked in’ the person refusing to admit them. 
His admitting them does not give him forgiveness. It is the Cross, and 
the love of God which bring forgiveness. His confession simply 
‘catches up’ with that forgiveness of God. 

Probably it is the confusion of ‘confession’ with ‘penance’ J with 
which it was associated in the Middle Ages –– which is some of the 
trouble. Confession has three elements –– confession, contrition, and 
the giving (to God) of satisfaction, that is showing one’s repentance 
is genuine by certain acts or fruits. Confession is not penance. 

It is most interesting to see that confession in Scripture is 
primarily of the nature of God, His great goodness in creation and 
redemption. This kind of confession lifts the 
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spirit up, and causes it to worship. Confession of sin is a small 
element by comparison, and generally issues from adoration, and the 
understanding of the greatness of God. 

Confession, when not seen as the means of obtaining forgiveness, 
is of great comfort. It means no believer is locked into his sins or his 
sins into him. He knows all sins have already been borne upon the 
Cross, and so when he realises and admits happenings to be sins, then 
he need live with them no more. It is not as though he receives 
forgiveness ‘on the instalment plan’ but rather that from point to 
point of time he is assured that his sins are forgiven, for when he 
admits to them he is simply taking up the forgiveness already 
proffered and accomplished by God. 

Confession, then, is of immense comfort, and helps to maintain the 
assurance of the believer as he lives in his status of justification and 
his continuing experience of experimental holiness. It gives him the 
continuing sense of freedom and so keeps him warm and loving in 
his obedience to the law, and his service to God. If it is remembered 
that sanctification is by faith, and that works issue from that faith, 
then the danger of a ‘works–justification by achieved sanctification’ 
will always be remote. 

(v) The Life of Grace and Law 

We have seen that grace not only liberates, but teaches obedience 
and holiness (Titus 2:1 l f). We have gathered from the references to 
delight in the law in the OT and the NT that the one who obeys the 
law serves God, and that in keeping of the commandments ‘there is 
much reward’, i.e. that obedience carries with it, so to speak, an 
inbuilt motivation which increases and compounds with the 
obedience it effects. This snow–bailing result brings a rich sense of 
joy and satisfaction. It allows the believer to know he knows God, 
and to live with God, and to live with Him in love and without fear. 
This is what John means 



OH, NO, LORD! NOT LAW, LORD?! 

when he says, ‘...by this we may be sure that we know Him, if we 
keep His commandments...whoever keeps His word, in him truly the 
love of God is perfected...by this we may be sure we are in Him.’ (I 
John 2:3, 5). 

We have also seen that since law is the way of love, then 
obedience is loving, and loving is obedience. Since man has been 
made in the image of God, and has been renewed (by redemption) in 
that image, then he can only be enriched by loving obedience and 
obedient love. He is in his own metier so to speak, and living in his 
true milieu. He is the fish in the sea, the bird in the air, the animal 
upon land. he is the creature glad to serve the Creator, the servant 
glad to serve the King, and the child that loves to obey the Father. 

It was grace which created him. He lives in the grace of created 
life. It was grace which redeemed him: he lives in the grace of 
redeemed life. It is grace which is glorifying him: he lives in the 
grace of anticipated glory. 

He lives each moment, by love, in the grace of law, as also in the 
law of grace. 
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