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STUDY ONE

Introduction to
the Theme
WHAT IS CHRISTOLOGY?
Christology is the study of the person and work of Christ.
The materials available are limited almost to the JudeoChristian Scriptures called the Bible. In history a group of
followers gathered around the man Jesus, and the story of
them is for the most part the story of the Christian Church.
In fact it is quite amazing to think that much of history
in the past two thousand years has had to do with the
Palestinian, Jesus of Nazareth. The phenomenal amount
of writing, research, and action which has come from this
association with Jesus is quite remarkable. No wonder that
not only Christian believers have studied the person and
work of this man Jesus, but also atheists, agnostics, and
religious unbelievers as well as religionists of nonChristian background have also closely examined his life
and work. He is the one who intrigues all peoples.
For us an examination of Christology is valuable because
we can gain richer perspectives, illuminating insights, and
know more concerning this man. When we read such
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statements in the first chapter of Colossians concerning
him as: ‘Christ in you, the hope of glory’ (v. 27), ‘in him
all the fullness of God was pleased to dwell’ (v. 19), ‘in
him all things were created’ (v. 16), ‘He is the image of
the invisible God’ (v. 15), and so on, then it must mean he
is the most significant man who has ever lived. For this
reason, therefore, we need to know about him, and also
know him. He is not only important for history generally,
but also for each believer, personally.
METHOD OF STUDY
In dealing with our theme, most systematic theologians
have a fairly regular methodology. It is this—they set
about to co-ordinate the materials available from the Scriptures, concerning the nature of: (i) his person; and (ii) his
work. They do this in the following order:
(a) They speak of his pre-creational existence, that is,
of his relationship with the Father and the Spirit,
reinforcing this mode of existence by the fact that
he was the mediator of creation, and in fact always
upheld and upholds creation by ‘his word of power’.
(b) Then they deal with his presence and work within
the framework of the Old Testament. Here he is
the eternal Son, the Word, or the Wisdom of God.
(c) Next they cover his incarnation, life, ministry,
death, resurrection and ascension from the Gospels
and Acts, thus proceeding to . . .
(d) His further operations in history which will climax
at the end of this age. These actions are deduced
from Old Testament and New Testament prophetic
2

INTRODUCTION TO THE THEME
and apocalyptic passages. These Scriptures cover
his present activities, his future triumph, and the
establishing of the new age.
(e) A full Christological picture can then be formed,
and so his various ministries and offices can be
defined; for example, that of Messiah, Son, Lord,
Prophet, Priest, and so on.
This whole methodology is an excellent one and probably the best for systematising the materials available.
Our methodology will be somewhat different. Having
examined intimations of the Old Testament prophecies we
will then go directly to the New Testament, to see how he
is presented or ‘comes through’ to us. We will see then:
(a) Preparation for his coming by: (i) Old Testament
intimations concerning Messiah; and (ii) John the
Baptist and contemporary expectations.
(b) The Christ of the Gospels as he is presented in his
person and work.
(c) The rationalisation of the Gospels, Acts, Epistles
and Revelation, especially as they relate to the Old
Testament in seeing the fullness of his person and
work.
(d) Distinctive reference to his various offices and
ministries as they emerge in this rationalisation.
This methodology has weaknesses, but at least we are
immediately confronted by Christ as he appeared visibly
in history, and can then examine the rationalisations which
were given by the apostles. It is more homely and personal to deal with acts than with images and concepts, and
offices of his person, as such.
3
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OLD TESTAMENT INTIMATIONS
OF MESSIAH’S COMING
It is probably difficult for us to understand the thinking
of the Jews current at the time of Christ. In history, from
our vantage point of living two thousand years after the
event, we can see that Jesus has come. That is what matters; indeed all that matters. Not so to the Jews, for they
lived within their own times. Because they had been under
many captors they did not want any man to come and
attempt to release them unless his work could prove
complete and permanent. In fact they did not just want a
messiah. Oppressed peoples have always wanted messiahs
to release them. This is a permanent principle in a world
of warring nations.
In the case of the Jews it was somewhat different.
Originating from the nation called Israel they looked for a
restoration of their kingdom, so often promised by God
through their own prophets. They had Scriptures which
gave them many intimations of one coming who had such
high-sounding titles as ‘Wonderful Counselor’, ‘Mighty
God’, ‘Everlasting Father’, ‘Prince of Peace’. His triumph
over Israel’s enemies was to be total, his kingdom eternal,
and his rule one of righteousness and peace.
There are those who think that Israel’s constant domination by its enemies had made this people ‘dream up’
such an outstanding person. Only such a one could be
of true value to his people. Far from them dreaming
this up, the whole body of prophecy from Genesis 3:15
through to the last verses of Malachi builds up a composite and dynamic picture of the one who was to come. We
now append these ideas contained in Scripture, and whilst
here these intimations are given in brief, we will need to
4
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expand them as we examine the Christology of the New
Testament. In fact even in this brief study we are forced to
interpret to some degree the themes of the Old Testament
by those of the New Testament. A full treatment of the
Old Testament in regard to Christology would require very
detailed and laborious study. What is given here, then, is
simply that we may grasp something of the understanding
of the more thoughtful Jews of Jesus’ day. Of those,
probably very few would have considered these aspects
specifically, or seen all these facts coming together, as a
whole. Let us, however, look at them:
(a) The Proto-evangel. Genesis 3:15. The principle of
enmity, of the one coming to crush evil at its head
(cf. Matt. 1:18–22). This spoke of enmity and conflict with resultant victory, but no title or office is
predicted.
(b) The ‘Seed’ Concept. Already mentioned in Genesis
3:15, it is repeated in the covenantal promise to
Abraham (Gen. 12:7; etc.) and the theme is repeated
in the Immanuel promise of Isaiah 7:14 (cf. Matt.
1:22–23). From the general covenant promise to
Abraham there is a narrowing down to Isaac, and
then Israel. From Israel himself comes the strange
prophecy of ‘Shiloh’ (Gen. 49:10), thus narrowing
the seed to Judah, and the Davidic seed is promised
(2 Sam. 7:12–13). The Judaic promise is repeated
in Micah 5:2.
(c) The Messiah Concept. The growth of the idea of
Messiah over the inter-testamental period infuses
this concept with a content not always found
explicitly in the Old Testament. The phrase is
taken largely from Psalm 2:2. Verse 6 of the Psalm
5
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shows the ‘anointed’ is the ‘king’. The anointing
of kings we see in 1 Samuel 16:13, 2 Samuel 2:4,
and 1 Kings 1:39. The Servant Concept (see later),
found especially in Isaiah, is also linked with anointing in 61:1. In the Old Testament God Himself is
Lord or King of all the earth. This Messiah, however, is set upon Zion as a King (Ps. 2:6).
(d) The King Concept. This cannot really be taken
apart from the Messiah Concept. The same word
(translated Messiah or anointed one) is used for
Cyrus the king in Isaiah 45:1 and for David (Ps.
89:20). The promises of 2 Samuel 7:12–14 and
Psalm 132:11 make it clear that the king will be
the son of David, and his kingdom eternal. Linked
with Psalms 2 and 110, the king is a subduer of
enemies. See also Isaiah 9 and 11, Jeremiah 33,
Zechariah 9 and 12. It has been suggested that the
constantly battered nation of God’s people saw the
figure of King–Messiah as future, dynamic and
eschatological.
(e) The Concept of Lord. Again, it is the New
Testament which lights up this term ‘Lord’ (cf.
Rom. 10:9; Acts 2:36; etc.). Jesus raised the question of Psalm 110 with the contemporary leaders
of the Jews. It shows the high authority of the
Lord (my Lord). It does not, in fact, differ from
that of king. The Messianic prophecy of Isaiah
9:6–7 is proven Messianic, because its full import
could not be accorded to other than a divine figure. The fact that Psalm 110 is quoted 24 times in
the New Testament highlights its significance in
the Old Testament.
6
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(f) The Concept of Prophet. Deuteronomy 18:15–19
speaks of the prophet who is to come. He is a person
to be reckoned with, since to disobey him is deadly.
As Moses was a prophet who led his people, so
the new prophet would be greater (a greater exodus?). Malachi 4:5 has a reference to an Elijah
coming before the great and terrible day of the
Lord. Acts 3:21–26 make use of the Deuteronomic
promise. (Note: The Dead Sea scrolls, which have
an amount of anticipation of the Messiah, use
the passage in Deuteronomy—‘the prophet’—with
reference to Messiah.)
(g) Son of David Concept. This phrase, used a number
of times in a Messianic sense in the New Testament,
is a high concept in the Old Testament (see 2 Sam.
7:12–14; Ps. 132:11; cf. 1 Kings 8:25; 2 Chron.
6:16f.). However, it is fair to say that the promises
seem primarily to deal with the perpetuity of the
Davidic government.
(h) The Servant Concept. The figure of the Suffering
Servant in the latter half of Isaiah is undoubted.
He is a coming one. His person is rather mysterious,
but the ministry and the claims of this are not in
doubt. The Servant Songs of Isaiah 42:1–4, 49:1–
6, 50:4–10, and 52:13–53:12, speak of one who
will be a powerful instrument in the hand of the
Lord. He is the one who holds the mystery of suffering and its solution in his actions. His is a
redeeming ministry. In one sense this coming one
seems different to the more splendid Messianic
figure of Psalm 2 and 110. Indeed it is again that
the New Testament gives the key to understanding
7
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in such passages as Mark 10:45, and Philippians
2:6–7.
(i) General Old Testament Considerations. Whilst
there are various pictures of ‘One to come’ in the
Old Testament, there are also other considerations.
For example, there are the indications of plurality
in the Godhead (Gen. 1:26; 3:22; 11:6–7; Isa. 6:8;
etc.).1 The theophanies which from time to time
occur in the Old Testament do not indicate a detachment of a person from the Godhead—these are
usually referred to as ‘the Angel of the Lord’—yet
the identification of these theophanies with God
and a Person indicate that the One God is not a
bare monolithic Being. See also the use in the
Wisdom literature and in particular the personification of wisdom (cf. Job 28:12, 23–28; Prov.
8:22–31). This personification would have no great
point either, without the Prologue to John’s Gospel
where the concept appears to be met in developed
form. Again we have the strange figure of Daniel
3:25, ‘like the Son of God’ (AV). In Daniel 7:13–
14 we have the one ‘like a [the] son of man’ who
comes near to the Ancient of Days and receives
great honour and an eternal kingdom. In Zechariah
13:7 we have one who is God’s ‘fellow’, that is,
‘equal’ or ‘peer’. All of these references point to
the emergence of a person whose stature is beyond
that of a man, as such, although his humanity must
not be in doubt.
1 H. P. Liddon, The Divinity of Our Lord and Saviour Jesus Christ,
Rivingtons, London, 1889, pp. 49ff.
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We conclude then that there were sufficient intimations in the Old Testament of a special, coming person of
outstanding characteristics. However, who would gather
together these intimations and see them as all contained in
the one special person? Few, if any, would see it this way.
CONCLUSION
Even though it had been rare for many Jews to have considered all these intimations of the Old Testament, yet much
of what we have described, and other material we have
not included, would have been basis enough for the Jews
of Palestine to look forward to a great emancipation under
the hand of a divine deliverer, whatever he may have
humanly been called.
The fact is there was strong anticipation which was in
the air around the time the narratives open in the Gospels,
particularly at the time of the births of John and Jesus. We
will examine these narratives, for they are most important.
We can conclude there was strong anticipation of a deliverer, even if they did not fully understand the nature of
that coming one.

9

STUDY TWO

The Coming of
John and Jesus
JOHN THE BAPTIST AND
MESSIANIC ANTICIPATION
We have noted that anticipation of a deliverer, or at least
desire for the appearance of such a one, was at a high pitch.
Whilst this had intensified about the time John the Baptist
appeared near Jordan, it had been strong for some decades
prior to that. In fact messiahs of a sort had appeared, sometimes with disastrous consequences (cf. Acts 5:34–37).
What we do have to understand is not only that having
been deceived, the Jews would need good attestation for
one claiming to be Messiah, but also that in fact this person
would have to have very clear references to make any
claim at all to being Israel’s anointed, appointed Messiah.
For this reason it would have been hopeless for Jesus to
have suddenly appeared on the scene and to have claimed
Messianic being and authority. This is why the story of
John the Baptist is very important. He was to be the bridge
between Old and New Testament epochs. He was to be
the prophet who of all prophets would see the fulfilment
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of not only his own prophecy, but also of all prophets who
had been before him and who had prophesied the coming
of the Messiah.
The Birth of John the Baptist
One of the later accusations of Jesus’ enemies was that
he was trying to destroy the law, and especially the temple
and its rituals. It is significant then that the prophecy of
the birth of John was made in the temple itself, by an angel,
and from the right hand of the altar of incense at the time
of the incense offering. The man to whom it was made was
the priest who was leading that worship, the man Zechariah,
who was aged and had an aged wife. The angel predicted
that the priestly couple would have a child. In Luke 1:14–
17, the angel prophesies and in doing so quotes Malachi
4:6. This speaks of one who is to come and ‘turn the
hearts of [the] fathers to their children and the hearts of
the children to their fathers’. It is to be ‘before the great
and terrible day of the LORD comes’ (Mal. 4:5).
In the same prophecy the angel speaks of John as one
who will ‘go before him in the spirit and power of Elijah’.
Who, then, is the ‘him’? This is explained in Malachi 3:1–2.
That one is to be ‘the messenger of the covenant’. He is to
be a dynamic person for, ‘who can endure the day of his
coming, and who can stand when he appears?’ In other
words, this John is to prepare the way for the messenger of
the covenant.
John himself will be ‘great before the Lord’. He will
drink no strong drink, and uniquely, ‘he will be filled with
the Holy Spirit, even from his mother’s womb’.
In Luke 1:76–79, Zechariah, being filled with the Holy
Spirit (following John’s birth), speaks of the actual ministry
11
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of John which is to ‘go before the Lord to prepare his
ways . . . when the day shall dawn upon us from on high’.
His ministry then is to be one of preparation for the coming of Messiah.
The Ministry of John the Baptist
There is some interpretation of John’s ministry, not
only in the prophecies of the angel and John’s father,
Zechariah, but also in Scriptures applied to John. Matthew,
Mark and Luke apply Isaiah 40:3–5 which speaks of the
one preparing the way for the coming of the King. Mark
quotes Malachi 3:1 (which we have already seen) and links
it with Isaiah 40:3. In John 1:19–23, John the Baptist
explains himself in the light of Isaiah 40:3. In other words,
he sees himself as the messenger sent to prepare the way
for Messiah.
It is clear that no prophet was ever appointed by the
leaders of the people, for by nature of the case that was
impossible. God alone called prophets and then sent them.
There had been no canonical prophet for some hundreds
of years, so that John’s appearance was quite unusual. The
leaders had every right to test out his vocation, although by
the time John commenced his ministry this was generally
accepted by the people. In the account of Matthew 3:1–12
there was little doubt that John’s ministry was of such powerful nature as to convince not only the common people,
but also to draw a number of Sadducees and Pharisees,
although John had little time for them. It appears that John
rejected the Sadducees and Pharisees, demanding genuine
repentance of them. In John’s Gospel, priests and Levites
are sent from the leading Jews to test out the prophetic
call of John the Baptist, and he gives them short shrift.
12
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We may conclude that John was accepted as a prophet,
though not by the Establishment. Jesus was to ask the
question, later, ‘Was the baptism of John from heaven, or
from men?’ and this was one question the leaders did not
dare answer—either way (cf. Luke 20:1–8).
The nature of John’s ministry is clear: it was preparatory to Christ’s coming. It spoke of the following:
(a) The kingdom of God, that is, a universal kingdom.
(b) Universal forgiveness. John demanded the baptism
of water, of repentance, with a view to the remission of sins. Of Jesus he said, ‘Behold the Lamb of
God who takes away the sin of the world!’ (John
1:29).
(c) Universal outpouring of the Spirit. John said the
Messiah would baptise with the Spirit. Joel 2:28ff.,
later quoted by Peter on the day of Pentecost, speaks
of the outpouring of the Spirit ‘upon all flesh’.
The coming of the Messiah was to be: (i) for the renewal
and establishment of the kingdom of God; and (ii) for the
judgement of all that was wrong within the present kingdom of Israel (Matt. 3:7–12).
John, then, was the precursor to the coming of Messiah.
He indicated who Messiah would be and what he would
do. Then he identified this Messiah with Jesus. In order to
understand this, we should read Matthew 3:13–17 and John
1:24–34. These passages show that John recognised Jesus
as the Messiah. Later, in John 3:25–30, John the Baptist
reiterates this to his disciples. In John 5:30–36 Jesus states
that John bore witness to him. He points out that men
‘were willing to rejoice for a while in his light’, that is,
they accepted the office of John as a prophet.
13
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The Significance of John’s Ministry
We have pointed out from Luke 20:1–8 that even the
leaders did not dare say John’s baptism was not from
heaven. Whilst they would not say it was, they feared the
people who accepted it as from heaven. Linked with this
is the fact that John told Israel to repent. Since the nation
was in its own land already (although not all were) it
seemed strange for a prophet to demand repentance of the
people and virtual re-entry to the promised land through
the waters of the Jordan (as in Josh. 3 and 4), as if they
were not yet there, and a baptism that was normally
required only of Gentile proselytes. Virtually this meant
that Israel was in the position of being a sinful nation,
almost as the Gentiles. Being God’s people it should,
technically, have needed no repentance. But it did.
Jesus described John as ‘a prophet . . . and more than a
prophet’ (Luke 7:26). He had reasons for this. In saying
that among men born of women none was greater than
John he meant:
(a) The coming of the prophet, John, had been prophesied. Apart from the prophet of Deuteronomy
18:15ff. (i.e. Jesus) no prophet’s coming had been
prophesied.1 Luke 7:27 (cf. Isa. 40:3; Mal. 4:5)
shows John’s coming was a matter of prophecy.
(b) John was not only a prophet who saw his prophecy come to pass within his own time, but he also
1 The question could be asked, ‘Was not John that prophet of Deuteronomy

18:15ff.?’ This is almost certainly the question asked of him in John 1:21.
John denied he was ‘that prophet’. However, it is clear that he was the prophet
of Malachi’s prophecy, which he himself linked with the messenger of Isaiah
40. This leaves the way clear for Jesus to be ‘the prophet’ of Deuteronomy 18.

14
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saw the whole line of the prophets fulfilled in his
own time (cf. 1 Pet. 1:10–12). Since ‘the testimony
of Jesus is the spirit of prophecy’ (Rev. 19:10) and
Jesus had come, thus the burden of the prophets
was being fulfilled before his eyes.
(c) The prophets had been until John, but now the
kingdom had come, in Messiah. In Matthew 11:1–
19, Jesus gives a full account of John the Baptist.
He says that the law and prophets prophesied until
John, but now it is the kingdom. In other places he
points to the personal ministry of John as effecting
repentance in the willing, but fixing the impenitent
in their sin (Matt. 21:28–32; cf. Luke 7:29–30).
We conclude then that John’s ministry was in accordance with previous prophecy, that John was sent to bear
witness to that light which was Messiah, that therefore
Messiah’s coming was in accordance with the whole stream
of true prophecy, and that Jesus was thus validated as
Messiah.
The importance of this conclusion cannot be exaggerated. It means that the Jewish parliament (the Sanhedrin)
should have accepted John’s ministry. Although they did
not dare oppose it officially, neither would they officially
endorse it. It meant that they should have accepted Jesus
as Messiah but, as John the apostle says, ‘He came to his
own home, and his own people received him not’ (John 1:
11). Nevertheless the Sanhedrin had no legitimate grounds
to complain of Jesus and his Messianic claims. His ministry was therefore valid. He does not appear, as it were, out
of the air. He comes as the true fulfilment of all those
intimations from the Old Testament which we examined
in our last study.
15

THE PERSON AND WORK OF CHRIST
MESSIANIC ANTICIPATION
The history of Jesus’ times can be traced, even apart from
the Christian Gospels. There was great anticipation of
Messiah. For this reason the narratives of Jesus’ birth are
not at all strained. Whilst the apostle John can later speak
of the Creative Logos—the Word by whom all things were
made—and say, in beautiful language, ‘The Word became
flesh and dwelt among us’, he can say this because the
events of the life and ministry of Jesus have happened and
have proved his statement. In fact they have given birth to
that statement.
The Birth Events
The angel of the Lord and the Holy Spirit are present in
the birth events. The angel speaks to Mary, then to Joseph,
each on more than one occasion. Just as unusual events
attended the birth of John the Baptist, so even more unusual
events attended the birth of Jesus. This must be noted,
since it too is an attestation of his Messianic validity.
Angels attended many significant events in Israel’s history.
No media used in the birth of Jesus could be unacceptable,
as such, in the eyes of true Jews.
Hence Mary, when she is informed by the angel of the
fact and nature of the birth of Messiah, is not astonished
by the principle as such, but only by the fact that she, of
all people, is to be the mother of the Lord (Luke 1:26–38).
Again Joseph is not astonished that Mary should be with
child in conformity with the prophecy of Isaiah 7:14. He
too accepts the conception through the Holy Spirit, as
had Mary. The sudden infilling of Elizabeth with the Holy
Spirit as she met Mary was a matter for joy rather than
unbelief (Luke 1:39–56), and hence Mary interprets all
16
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the events with remarkable clarity in her song called the
Magnificat. In fact so clear is it that it can only be inspired
by the Holy Spirit.
The prophecy by Zechariah over his son John was not
confined to John, but was also of Messiah for whom John
was to be the precursor. Such events constituted part of
the ‘build-up’ for Messiah’s coming. The two births were
coming together.
The actual events of the birth—the census of Caesar
Augustus which caused the couple, Mary and Joseph, to
return to Bethlehem, with the birth in a lowly situation
and the angelic manifestation to the shepherds—all tie in
with the current Messianic expectancy. It was ‘in the air’.
Hence, when they take the child to the temple at Jerusalem
(Luke 2:25ff.), the aged Simeon was anticipating ‘the
consolation of Israel’, whom he could call, ‘a light for
revelation to the Gentiles, and for glory to thy people
Israel’. Also, Anna the prophetess was in anticipation and
saw that yearning fulfilled. She gave thanks to God and
‘spoke of him to all who were looking for the redemption
of Jerusalem’.
When we add to this the remarkable story of the Magi,
and their mysterious understanding of ‘he who has been
born king of the Jews’, we can see that Jesus’ appearance
was not at all astonishing, but as Paul says, ‘when the time
had fully come’ (Gal. 4:4). This means that Messiah’s coming was not only in accordance with prophecy, not only
needed, but also actually expected at that point of history.
It is scarcely necessary to add that there were many
misconceptions concerning the true nature of Messiah and
his mission. Nevertheless, the age was prepared for his
coming, even if it was not totally aware of the nature and
purpose of that coming.
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STUDY THREE

The Action and Events
of Christ–1
INTRODUCTION
This section is called ‘the action and events of Christ’,
rather than ‘the work of Christ’, which is a technical term
reserved for the things he accomplished, that is, the fruit
of his incarnation, life, death, resurrection and ascension.
We will deal with these factors later.
It is thought that as we see the events and actions of
Christ a true picture will emerge, showing who he was by
what he did. There must be a degree of interpretation of
those events, but their full interpretation will be left until
later when we deal with the work of Christ.
THE BIRTH OF JESUS OF NAZARETH
We have briefly discussed this. We have described the
events which surrounded his birth, such as the predictions
concerning John, and John’s birth. We have seen that the
events relating to Jesus’ birth make that event unique.
From a human point of view there would be no indication
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that Jesus was other than truly human. The Word became
flesh, and by flesh is meant true humanity. Likewise in
Romans 8:3 we read that he was sent ‘in the likeness of
sinful flesh’. Everyone, then, thought of him as a man.
Whatever may have been different in his conception,
nothing was different in his birth. Thus he had to be cared
for, protected by being taken into Egypt, and was, as Paul
said, ‘born under the law’ (Gal. 4:4). He was circumcised,
being a Jewish male child.
The event which stands out in his early life is his baptism; however, his experience at Jerusalem as a child of
twelve years is quite significant. When his parents finally
found him in the temple and chided him, he spoke very
directly to them, ‘How is it that you sought me? Did you
not know that I must be in my Father’s house?’ (Luke
2:49). He had expected them to know where he would be
and come directly there. He also made the unique claim,
‘my Father’, which no Jew would have done. Following
that, he was subject to his parents and ‘increased in wisdom and stature, and in favour with God and man’ (v. 52).
All would have thought of him as truly human.
THE BAPTISM
Often people wonder why Jesus waited until he was thirty
years of age before he began his ministry. John’s ministry
was slightly prior to his, and John was slightly older than
Jesus. Thirty years was an acceptable age for a teacher,
and probably for a prophet, seeing that he too was teaching. Since Jesus had to wait on John’s testimony, this
would be one reason. The demand for a man to be thirty
years of age before he could teach was to ensure he was
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sufficiently mature. A person was not allowed to read the
book of Ezekiel before he reached the age of 27 years.
However these things may be, they assure us that Jesus
was no prodigy or, as we would say today, no ‘freak’. He
showed himself as truly man in what he did. It was in this
state that he came to John’s baptism. Matthew 3:11–12
shows that John spoke of one who was mightier than he,
and who would baptise with the Holy Spirit. John and
Jesus were cousins, but John tells us later (John 1:29–34)
that he had been informed by God that the one on whom
he would see the Holy Spirit descend or stay, would be
Messiah. At the initial point of the baptism John may or
may not have known Jesus to be Messiah. We can conjecture that he did, seeing Mary and Elizabeth had exchanged
the information which proved this, but something public
had to happen before John could publicly attest.
At all events, Jesus asked for baptism, saying against
John’s protest, ‘thus it is fitting for us to fulfil all righteousness’ (Matt. 3:15). This means, ‘Israel has been called
upon to repent, and prepare for the coming kingdom. As
part of Israel I, too, must identify with all in this act, and
so I do.’ Beyond the technical meaning of this lay the
wider principle of doing the will of God to the hilt. His
baptism at this point was to be God’s attestation to his
Messiahship.
Luke’s account tells us that when Jesus had been baptised and was praying, the Holy Spirit descended upon him
in bodily form, as a dove (Luke 3:21–22). Matthew’s
account states that the voice from heaven said, ‘This is
my beloved Son with whom I am well pleased’. Luke’s
account says, ‘Thou art my beloved Son; with thee I am
well pleased’. Incidentally, some early manuscripts of
Luke have in addition, ‘today I have begotten thee’, which
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is a reference to Psalm 2:7, and we will later examine this
(Messianic) Psalm.
Acts 10:38 says of the baptism, ‘God anointed Jesus of
Nazareth with the Holy Spirit and with power . . . he went
about doing good and healing all that were oppressed by
the devil’. The attestation of the Father was that Jesus was
His Son, and this uniquely. What that would have meant
to those who heard it is a matter of conjecture. Psalm 2
speaks of ‘the anointed one’, ‘I have set my king on Zion,
my holy hill’, and also says, ‘You are my son, today I have
begotten you’.
Jesus describes the significance of the event in Luke
4:17–21. He was reading the lection at the synagogue in
Nazareth and said, ‘The Spirit of the Lord is upon me,
because he has anointed me to preach good news to the
poor. He has sent me to proclaim release to the captives
and recovering of sight to the blind, to set at liberty those
who are oppressed, to proclaim the acceptable year of the
Lord.’ Jesus claimed this Scripture from Isaiah 61:1–2
was fulfilled in him. His claim to be this one—Messiah—
was no light claim.
Much of this will be lost unless we understand that in
the Gospels the terms ‘Messiah’ (Christ) and ‘Son of
God’ are virtually synonymous. Hence in Matthew 16:16
Peter says, ‘You are the Christ [Messiah], the Son of the
living God’, a concept which is repeated by the high priest
in Matthew 26:63, ‘tell us if you are the Christ, the Son
of God’. This would undoubtedly arise from Psalm 2:7,
‘You are my son, today I have begotten you’, where it is
linked with ‘his anointed’ of verse 1, and also verse 6, ‘I
have set my king on Zion, my holy hill’. These names,
‘anointed’, ‘king’ and ‘son’, all combine to make a special
figure.
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Hence the attestation, ‘This is my beloved Son with
whom I am well pleased’ is seen to be from Psalm 2 and
also Isaiah 42:1, ‘Behold my servant, whom I uphold, in
whom my soul delights; I have put my Spirit upon him, he
will bring forth justice to the nations’. These two verses,
conflated, leave us in no doubt that the Son is the Messiah,
the Messiah the Son.
Thus the importance of his baptism cannot be exaggerated. First Jesus submits to God’s command to Israel.
Secondly he is anointed. Thirdly he is received as the
Messianic Son, and recognises his commission in the light
of Isaiah 61:1–2. He is now the Messianic Son, whatever
he has been in himself prior to his incarnation. The practical outcome of this is seen in our quote from Acts 10:38.
If we are thinking in terms of the work of Christ, then
we must examine Psalm 2 and its use in the New Testament in order to see its implications.
THE TEMPTATION
From the point where Jesus is attested to be the (Messianic)
Son of God, this attestation and Jesus’ claim to it is tested
strongly. The final test comes at the crucifixion, but the
primary one is the temptation in the wilderness. The primary principle of that temptation is for Jesus to prove he is
the Son of God. Satan says, ‘If you are the Son of God,
then . . .’—Jesus, of course, does not have to prove he is
the Son, for he has just been acclaimed that.
We must notice that it is the Holy Spirit, elsewhere
called ‘the Spirit of His Son’ (Gal. 4:4–6), who leads him
into this testing (Mark says the Spirit drove him, meaning
the Spirit took a strong initiative). Doubtless the testing is
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to try him out as Messiah, and in this Jesus proves himself. Satan is seeking to lure him from the path God has
set out, and the principles He has given. The three temptations must be seen in this light.
The attempt to lure Jesus away from his close association with God as Father is defeated by ‘It is written’, that
is, ‘God has spoken’. Jesus thus affirms his oneness with
God, His plan and His principles. Satan proposes a way
other than that of the cross. Later Jesus will have to rebuke
Peter from trying to save him from the cross, by saying,
‘Get behind me, Satan! For you are not on the side of
God, but of men’ (Mark 8:33). Hence we conclude that
the one who is Messiah must be tested in accordance with
Isaiah 28:16 where the true foundation stone is fully tested.
The details of the temptation are that Jesus spends forty
days fasting in the wilderness. We are not aware of the
nature of the fasting, but our understanding of it should
not be spoiled by seeing it as a grim and fearful event.
Jesus shows no signs of being disturbed by Satan. Adam
in the beautiful garden falls in the temptation of the serpent.
Jesus in a wilderness succeeds. He is the one who is stronger
than the strong man (Luke 11:21ff.). Hence, in the test he
emerges as stronger than Satan.
The three temptations have been ingeniously compared
with the temptation in the garden of Eden where the tree
was ‘good for food, and that it was a delight to the eyes,
and that the tree was to be desired to make one wise’
(Gen. 3:6), or the three lusts, ‘the lust of the flesh and the
lust of the eyes and the pride of life’ (cf. 1 John 2:15–17).
Doubtless there is much truth in this.
The temptation of the ‘stones-into-bread’ is to test
whether Jesus depended upon his Father. In the Sermon
on the Mount, Jesus makes it clear we should depend
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upon God for our material needs. Satan tries to destroy
this dependency, saying that Jesus should take the way of
materialism to make his kingdom. The temptation to cast
himself down from the pinnacle of the temple, which
some understood to be a Messianic sign, Jesus rejects as
tempting God. The temptation to receive all the kingdoms
apart from the cross, to worship (i.e. serve) Satan, is
wholly rejected, as one has to worship and serve God
alone. We should not think of Jesus being fascinated by
the temptations and close to breaking point and ‘just
making it’. Far from this he must have seen the whole
temptation as evil, wrong and ineffective. He simply
proved himself stronger than Satan. Angels ministered to
him for all his needs, as in fact they will to any servant of
God (cf. Heb. 1:13–14). Jesus emerged triumphant, whilst
Satan ‘departed from him for a season’ (AV), presumably
to lick his wounds.
What then do we conclude from the temptation of
Jesus? We conclude that there is no man in the whole of
creation who is ever exempt from temptation. Jesus is not
excepted. No man has ever succeeded in fully resisting in
the measure that Jesus did. Adam had an opportunity to
do so in similar, if not identical, circumstances. Adam
failed. The last Adam did not fail. He proved himself
stronger than Satan, not because of some special innate
strength, but because he refused to be moved from his
relationship with his Father. We conclude that the tested
and tried cornerstone is also the stronger-than-the-strongman, and that he is invincible against Satan and, even
more, that having conquered in this manner, he is now set
to conquer evil utterly and finally.
That he was about such goals is clear from Genesis
3:15, Hebrews 2:14–15 and 1 John 3:8.
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THE PRINCIPLE OF THE MINISTRY
Following on the temptation we can understand the thrust
of Peter’s statement concerning Jesus in Acts 10:38, ‘He
went about doing good and healing all that were oppressed
by the devil’.
We will discuss Jesus’ ministry further, but at this point
we can see that he actually set out to proclaim the kingdom
of God as against the kingdom of darkness. He sought to
dethrone evil wherever it had gripped men, and to bring
men under the sway of the kingdom of God. In fact the
first act of the kingdom was to liberate men. If we refer
back to Luke 4:17–18 and understand what it is about, we
will see that it is to set men and women free. We have a
window on this in Luke 9:1–2 where we read, ‘And he
called the twelve together and gave them power and authority over all demons and to cure diseases, and he sent
them out to preach the kingdom of God, and to heal’.
Here, preaching the kingdom, casting out demons and
healing the sick are all the one.
Again, in Luke 10:1–12, the seventy are sent out.
Amongst other things he tells them, ‘Heal the sick . . . and
say to them, “The kingdom of God has come near to
you” ’. This approximates to Matthew 12:28, ‘But if it is
by the Spirit of God that I cast out demons, then the kingdom of God has come upon you’. As we have said, this
accords with Acts 10:38, that is, to heal those who are
oppressed of the devil is in some cases to heal sicknesses,
in some cases to cast out demons, and in other cases to
bring forgiveness of sins.
All of this makes sense of John calling for men to
repent and to be baptised with a view to the remission of
sins: ‘for the kingdom of heaven is at hand’ (Matt. 3:2).
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It was at hand in the Person of Jesus. Hence in Mark
1:14–15 we read of Jesus who ‘came into Galilee,
preaching the gospel of God, and saying, “The time is
fulfilled, and the kingdom of God is at hand: repent and
believe in the gospel”’. This means that the kingdom
came in the person of Jesus Christ. Knowing this throws
great light on what he did and said.
This we shall pursue in our next study.
Note: Whilst we are objectively studying the actions,
events and ministry of Jesus we should be careful to avoid
total objectivity. By this we mean that we must understand
not only what he did, but also why he did it. To put it
another way, we must see the need for it. This involves the
initial plan of God for His world. It involves the tragic
fallenness of man, the power of evil forces, and the
anguish, pain, awryness and disjointedness of sinful man
and his universe which has been subjected to bondage. No
other understanding will assist us to know the significance and the wonder of the events of Christ. Looked at,
other than from this vantage point, they are merely so
many incidents. Even understood theologically, but only
objectively, the whole wonder of grace is missed by the
observer.
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STUDY FOUR

The Action and Events
of Christ–2
THE MINISTRY OF JESUS
The ministry of Jesus consisted of his acts, his teaching,
and the effects of both. Obviously he had a goal for these,
which helps to interpret the ministry. One of the goals, as
we have seen, was to overcome Satan, and to nullify his
power, works and effects. Others are stated in the Old
Testament intimations, and in the theological rationales
given in the Epistles, namely that he came to redeem man,
to regenerate him, to fulfil the kingdom of God, and to
reveal the Father. These and other elements all constitute
the one goal. Whilst we must not interpose them here, we
must have some understanding of them or the events will
have no substance, no clear purpose or significance.
The Announcement and Commencement
of the Ministry
John’s arrest and then death is the signal for Jesus to
commence his ministry. Sealed as Messiah by the baptism,
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tested and proven by the temptation, he comes with the
announcement of the kingdom (Mark 1:14–15). We have
seen that in Nazareth he makes, as it were, his policy
speech (Luke 4:17–18). From that point he is launched. At
Nazareth he is both accepted and rejected.
At the outset of his ministry a number flocked to him.
John 1:35–51 (cf. Mark 3:13–19) shows twelve being
called as his disciples. The event of the marriage at Cana
in Galilee is a special manifestation to the disciples, and
we are told ‘his disciples believed in him’ (John 2:11).
Others become his disciples, and this mainly by baptism,
but then they find his words too strong and melt away (cf.
John 4:1–2; 6:66). Mark 1:16–20 gives a window into the
call of the disciples. This is in Galilee, specifically by the
Sea of Galilee. From this time, Jesus makes his centrepoint
the town of Capernaum by the lake, as Nazareth had virtually rejected him.
Mark 1:21–28 speaks of his first ministry, and we see
its dynamic form in the new mode and power of teaching,
in the exorcism of a powerful unclean spirit, and in the
acceptance of his ministry as rich in teaching and effecttive in authority. We are told ‘at once his fame spread
everywhere throughout all the surrounding region of
Galilee’.
Modes and Marks of the Ministry
Jesus taught for about a year in Galilee. In this time
he exhibited what we may call ‘kingdom action’. He exorcised demons (Luke 8:26–39; 9:37–45) and had unusual
power over the natural elements (Mark 4:35–41; 6:34–51)
in that he could calm the wind and the waves and increase
the loaves and fishes. He healed various kinds of physical
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and spiritual diseases (Matt. 8:1–17; 9:1–8; etc.) and even
showed his authority over life and death in his power to
raise from the dead (Luke 7:11–17; Matt. 9:18–26; cf.
John 11:38–44).
Teaching, as some understand it, is the skilful impartation of facts. Jesus did no less than this but his facts, socalled, were events. He did not theorise about repentance:
he commanded it, and it happened. He did not teach about
healing: he healed—that was his teaching. So with exorcism of evil spirits, and the raising of dead persons. But, as
we have seen above, the rationale he gave was the kingdom.
The kingdom had come in the form of this action. In fact
Messiah was here—the King in action. This, as against
Satan doing his kingdom-of-darkness action.
This teaching in such practical ways was never done
professionally, or from above as though in patronage. In
at least one place he calls it ‘serving’ (Mark 10:45). In
another place it is total identification, for in Matthew
8:14–17 we see his sympathy as he heals. It was quoted of
him, ‘He took our infirmities and bore our diseases’ (cf.
Isa. 53:4).
At this point we should note John the Baptist’s puzzlement. He sent two of his disciples to be reassured that
Jesus was Messiah. Jesus immediately intensified his ministry of healing, exorcisms, and giving recovery of sight
to the blind. On the strength of this he quoted Isaiah
29:18–19, 35:5–6, and 61:1 in conflated form, and as
these were congruous with what he had just done, and
with what Messiah was said to do, his reply must have
been satisfactory to John. At the same time it strengthens
our understanding that Jesus was Messianic in his
approach. For the most part the common folk also saw it
this way.
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Geographical Coverage of the Ministry
There is a little room here for presenting the actual
chronology of events. Those interested in this should read
the article ‘Chronology of the New Testament’ in the New
Bible Dictionary.1 However, for our purposes the ministry
comprised about three years. In John 2:13 and 6:4 there
are mentions of two Passovers, and it is indicated by the
text that there was another between them, so that three
Passovers lead us to accept a three-year ministry.
This ministry covered the areas of Galilee in the north
of Palestine, Samaria in Central Palestine, and Judea
in the south. There are indications that Jesus avoided
Samaria on his last journey to Jerusalem, and went through
Perea which was on the east of Jordan. There are atlases
on the life and journeys of Jesus which cover this aspect
admirably. Nazareth was in Galilee and there was a general contempt for its people (‘Can anything good come
out of Nazareth?’ John 1:46), since Galilee generally had
a history of Gentile influence, and so much so that the
Jews of the south (Judea) had contempt for these northern
people. In fact there had to be a Jewish re-colonisation of
the people before they were fully accepted as Jews.
Samaria was, of course, much worse. It was composed of
a hybrid people, partly Jewish, partly Gentile, but its
religion and culture differed greatly from true Judaism,
and there was even deep enmity between the two. Jesus
did not hesitate to cover all three areas and, it seems,
thoroughly.

1 G. Ogg, New Bible Dictionary, 2nd ed’n, eds J. D. Douglas et al., IVP,

Leicester, 1992, pp. 201–205.

30

THE ACTION & EVENTS OF CHRIST–2
In Luke 5:17 we are told there were Pharisees and
teachers of the law who had come to hear Jesus ‘from
every village of Galilee and Judea and from Jerusalem’.
This was a wide coverage—just those who themselves
came to hear him. However in Matthew 9:35–37 we have
a picture of him going about ‘all the cities and villages,
teaching in their synagogues and preaching the gospel of
the kingdom, and healing every disease and every infirmity’. This was in Galilee. Again in Luke 8:1 we have a
similar mention. In Luke 9 and 10 he sends first the twelve
and then the seventy to preach the gospel. He said on one
occasion, ‘I was sent only to the lost sheep of the house of
Israel’ (Matt. 15:24). In this case he had withdrawn, for
certain reasons, to the Gentile district of Tyre and Sidon.
His reception in Galilee was much better than that in
Judea, where the main leaders of Israel had control of the
people. Galileans were not by nature easily subject to leadership. Indeed the Jews in Jerusalem were rather afraid of
the Galileans who had come up to the Passover in the last
week of Jesus’ ministry, for they knew they were generally well-disposed towards Jesus. What we can conclude
is that there was probably no hamlet, no nook or cranny
where the message of the gospel of the kingdom had not
reached by the time the three years were ended.
The Cumulative Effect of the Ministry
We will later see that Jesus had always anticipated the
cross. This was to be the climax of his ministry, not, of
course, excluding the resurrection which was its natural
concomitant. An unthinking observer might be excused
for thinking Jesus had not played the opportunity well, or
to the full, and that he had unnecessarily antagonised
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many of his hearers. A closer examination will reveal that
this was not the case.
The truth is that Jesus had a clear plan. It was to preach
the gospel of the kingdom throughout Jewish Palestine.
This gospel was a warning against the judgement of God,
and an invitation to repent, believe the gospel, and enter
the kingdom. It was to do the will of God the Father, and
to accept His Son and hear His word. This was because
Israel was God’s vineyard, God’s people, and the prophets—and latterly John the Baptist—had warned of the
purposes of God and exhorted people to prepare for them.
One great work was also to reveal the Father to His covenant people. This is the main burden of John’s Gospel.
Jesus’ ministry had the dynamic effect of polarising the
attitudes of his hearers. He did not create these attitudes;
he simply polarised them. It is clear from all the Gospel
accounts that the more he taught, the more he demonstrated the reality and efficacy of the kingdom and the
more the leaders became angered. Opposition grew, and
then formed itself into a hard rejection of Jesus, his methods, ministry and message. Rationalisations of his events
and acts were along the line that he was no true Messiah.
They asked for signs of proof of Messiahship but Jesus’
retort was that the signs were there, had they cared to read
them.
They also saw him as a threat to current Judaism. He
seemed to abrogate the law, but he denied this accusation.
It is true that the Sermon on the Mount must have seemed
a rejection of past ethical principles by the substitution
of new and radical ethics unknown to them. Nevertheless
the writers of the Gospels constantly indicate his actions
and teachings as being in conformity with the law and
gospel. He did nothing except to fulfil the prophecies, and
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the writers claimed he walked carefully in his Father’s
will.
As we will see, in the last week at Jerusalem he finally
polarised the opposition, which set so firmly that it was
clear Jesus must die. This was precipitated by the raising
of Lazarus. Nevertheless we do not find any clear or viable charge against Jesus. We simply have to recognise that
the charges were false, and not at all in line with the facts.
On a deeper level, we see they were ignorant of the true
nature of their own prophecies. Genuinely seeking to
defend the law and the rituals of the temple, they missed
seeing the one who was truly their Messiah.
The Transfiguration
This is one of the most significant of the events of
Jesus’ ministry, and probably one of the least understood.
It is recorded in the synoptic Gospels, and in Luke it
comes just prior to the statement, ‘When the days drew
near for him to be received up, he set his face to go to
Jerusalem’ (Luke 9:51). He was prepared to go through
Samaria but was not received because ‘his face was set
towards Jerusalem’, that is, he was not prepared to stay
and minister as on any previous occasion (cf. John 4:
39–42).
Jesus deliberately drew aside, going on to the mount of
transfiguration. In all the Gospels it is recorded that prior
to their going to the mount Jesus had said, ‘there are some
standing here who will not taste death before they see the
kingdom of God’, or, ‘see that the kingdom of God has
come with power’ (Luke 9:27; Mark 9:1). Hence, some
have surmised that this is, in fact, that event. Of this we
cannot be sure, but in any case the synoptic writers seem
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to connect the two. What we can be sure of is that what
happened at the transfiguration was most significant for
the ultimate kingdom.
What, then, was the transfiguration all about? The
scene is Jesus praying and then, before their eyes, becoming transfigured or transformed. The Greek word means
metamorphosis. He became as another. His whole being
glowed with translucent light. His clothes became white
and glistening. With him appeared Moses and Elijah, probably as the representatives of the law and the prophets. We
have already seen that John the Baptist came in the spirit
and power of Elijah. Jesus was to be ‘that prophet’ of
Deuteronomy 18:15ff., who was to be greater than Moses.
Their subject was ‘his departure [exodus] which he was to
accomplish at Jerusalem’. Some translations have it, ‘his
death which was to happen at Jerusalem’. However, the
Greek words are fraught with deep significance. He was
to lead a new exodus, liberate his people, and this was to
be through his death.
The truth of it all can be summed up in one sentence,
since his transfiguration was with a view to his crucifixion: ‘He was transfigured that he might be disfigured,
that we who are disfigured might be transfigured’. The
death is very important, and Moses and Elijah talk with
him about this. His disciples become drowsy, whether
with the heavy glory, or the unexpressed fear concerning
the cross (or both) we do not know. What we do know is
that God Himself spoke from the cloud of glory which
descended upon the group. He said, ‘This is my Son, my
Chosen; listen to him’ (Luke 9:35). Some manuscripts
have, ‘This is my beloved Son; hear him’ (Mark 9:7, AV).
The disciples are to hear, whether they desire to or not.
Sadly enough, as they leave the transfiguration and go
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down the mount he tells them of his impending death.
Sadly, because he had told them this before, but as on
other occasions, they do not really hear him: ‘And they
were afraid to ask him about this saying’. The cross was
to them a terrifying mystery. They knew so little about the
‘Suffering Servant’ from the book of Isaiah.
What we do know is that from that point onwards he
sets his face to go to Jerusalem. This confirms our assumption concerning the transfiguration. It was to set him up
for the cross. It was to set him to go to the cross. His
wider ministry was finished in principle. He had almost
completed his ministry of polarisation. The fluid was close
to saturation. It awaited only the events of the last week in
Jerusalem to act as a catalyst and to crystallise the end
events.
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The Action and Events
of Christ–3
THE END EVENTS
The Entry into Jerusalem
The King now entered Jerusalem. That is the thrust of
the triumphal entry accounts. We need to read the passages of John 12:12–19, Matthew 21:4–9, Mark 11:7–10,
and Luke 19:35–38. Out of these we draw the following
conclusions from the affirmations of the welcoming crowd.
He is King, the King of Zechariah 9:9, and is acclaimed as
such. The accusation the leaders made to Pontius Pilate
was that he claimed to be this King. Even to Pontius
Pilate Jesus did not deny this. In John 18:33–38 he clearly
affirms it, although his kingship is of another order than
these world rulers conceive. It is worth looking at the
statements.
Matthew 21:4–5 quotes Zechariah 9:9. The crowds cry,
‘Hosanna to the Son of David! Blessed is he who comes
in the name of the Lord!’ (21:9). Mark 11:10 has, ‘Blessed
is the kingdom of our father David that is coming!’ John
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12:13 has, ‘Hosanna! Blessed is he who comes in the name
of the Lord, even the King of Israel!’ Again Zechariah 9:9
is applied to the event. If we add to this the Messianic
Psalms, and their references to the Davidic King, especially Psalm 2:6, ‘I have set my king on Zion, my holy
hill’, then we have a complete picture of the Messianic
King, as expected by the people.
The leaders of the people are dismayed. The Pharisees
said, ‘You see that you can do nothing; look, the whole
world is gone after him’. When in Luke 19:38 the people
cry, ‘Blessed is the King who comes in the name of the
Lord! Peace in heaven and glory in the highest!’ the
Pharisees try to get Jesus to quieten them, but he says it is
impossible. If this were done the very stones would cry
out. The entry then, is very important.
Its importance is underlined by what Messiah now
does in the temple. He drives out the moneychangers and
those who traffic in the animal sacrifices, and so claims he
is Messiah. He says, ‘It is written, “My house shall be a
house of prayer”, but you have made it a den of robbers’.
In equating the Father’s house with his house, and taking
authority to cleanse it, he was claiming Messianic status.
The End Teaching, and the Teaching of the End
In Matthew 23 Jesus upbraids the scribes and the Pharisees in very strong terms. They have failed the nation as
those who should have given true spiritual and moral
leadership, not because much of their advice was not
good, but because they did not themselves practise it, and
laid heavy burdens upon those who would. This reproaching was enough to anger the Pharisees and scribes. In
Luke 20 we read of the conflict between the leaders and
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Jesus. Not only does he easily refute them, but goes on
to tell the story of the vineyard and the tenants who do
not pay the dues. They kill the messengers of the Owner
(God), who in fact are the prophets, and then ultimately
they kill the Son. From them the kingdom (vineyard) shall
be taken and given to others. In Luke 21, and Matthew 24
and 25 (cf. Mark 13), Jesus tells of the end-times, of the
great eschaton when the judgement of the faithless will
take place, and the salvation of the righteous. His description includes two events—the first being the destruction
of Jerusalem which will be a judgement of their rejection
of Messiah, and the second event which will be the return
or appearing of Messiah in the new world.
In this final teaching Jesus has two audiences. One is
that of the disciples and close followers, and the other is
that of the crowd and those who oppose him. To the first
Jesus gives much practical and helpful advice and guidance. To the second there is mostly warning. These events
help to seal his death. Jesus’ eschatology is always a
matter of debate, particularly where his pictorial language
is made literal, and events he predicts are put into a certain
theological and prophetic grid. Nevertheless no one was
in doubt about the general message—the saved would be
those who endured to the end, and the lost those who
would not believe and obey. God, however, would be vindicated especially in and by His Messiah.
The End Events
The Night of His Betrayal
The arrangements for the Last Supper are unusual (Mark
14:12–16), but they are made to coincide with the Feast of
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the Passover. The exact times, and even the nature of the
meal, have been a matter for debate amongst scholars.
The debate does not greatly matter. Christ has to effect the
exodus. He is made our Passover. Yet what does matter is
what he says in the last hours before he enters Gethsemane.
The discourse in the synoptic Gospels speaks of the kingdom. He now appoints the kingdom to the disciples (Luke
22:28–30). He will not drink wine until he drinks it afresh
in the kingdom. He enjoins meekness and service of others,
and then announces that his blood is shed for many for the
remission of sins.
In John chapters 13–17 we read a great deal about
those last hours. He first serves by washing the disciples’
feet. He then gives his famous discourse on going to the
Father, on the Father Himself, and on the Holy Spirit, but
mainly to the fact that his work will end with the cross
and the resurrection. The Spirit will come and apply these
events, bringing them through as truth. Finally he prays to
the Father for the church, and its future unity. In the
synoptic Gospels we read of him in Gethsemane, in some
way seeming to be in conflict with what appears to be the
will of the Father. However that debate may resolve itself,
there is no doubt that he will do the Father’s will: ‘Nevertheless not my will, but thine, be done’.
These events conclude with his arrest. The leaders send
soldiers and other rabble to take him prisoner. He accepts
the arrest without resistance, and is taken to be judged.
The Judgement of Jesus
Jesus seemed to the Jewish leaders to have appropriated
to himself the great powers of the mighty Messiah. This,
to them, was a horrible blasphemy, a claim so high that it
seemed like a claim to deity. The two occasions in which
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Jesus had cleansed the temple, once at the commencement
of his ministry (John 2:13–21) and the other at its conclusion, had brought a strong reaction of hatred. John’s Gospel
especially spells out the growing rejection of Jesus. For
the leaders to be called ‘of your father the devil’ by Jesus
(John 8:44) and to have the common people of Israel
following him, was a threat to the whole sacrificial and
ritual system of the temple, which was the core of the
inner government of Jewry.
Whilst the Romans held the reins, the Sadducean party
was content to make its own commercial gain, and hold
the power within the nation. Jesus and his followers seemed
to pose a strong threat to that power.
The death of Lazarus seemed a harmless enough event,
and it was one which Jesus deliberately allowed to happen
(John 11:1ff.). However, he did this in order to show forth
the glory of God, and of His Son. He raised Lazarus from
the dead. This event was reported to the Jews and precipitated their action of judgement. They said, ‘What are we
to do? For this man performs many signs. If we let him go
on thus, every one will believe in him, and the Romans
will come and destroy both our holy place and our nation.’
At that point Caiaphas counselled them to destroy Jesus
and save the nation. From that point they looked both to
judge and to kill him. In the last week we see their various
unsuccessful manoeuvres to bring this to pass.
The fact was that they needed a time and place where
the common people did not surround Jesus, and through
Judas they discovered this, and so apprehended the
Messiah in Gethsemane. To their utter astonishment he
allowed them to take him. The events of the judgement
have been examined by lawyers who say that justice was
not given according to current principles in Judaism. A
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series of events took place by which Jesus was passed,
like a shuttlecock, between the High Priest, Pontius Pilate
and Herod. His judge, Pilate, saw no fault in him. Under
political pressure he gave way and passed Jesus over for
crucifixion. The truth is, he was judged by the leaders of
the Jews and sent to destruction.
The Event of the Cross
Later, when we examine the work of the cross, we
shall see how indispensable it was for the salvation of
mankind and the defeat of evil, but to all appearances it
seemed like a dismal failure. The disciples had fled once
Jesus was apprehended, and although we are told John
was present (John 19:25–27), the presence of other disciples is not described. The ability of the elders and other
leaders to inflame the population against Jesus, and the
cruelty of making him carry his cross, as well as the events
of dividing his cloak and gambling for his possessions,
are elements of the ignominy he suffered. The bloodlusting crowd cried against his claim to be the Son of
God, and his naked body was spat upon, so that both blood
and spittle formed a fearful robe. His companion thieves
also cursed him, until one of them heard his initial cry to
the Father for forgiveness. From that point onwards the
thief was a changed person.
The other words Jesus uttered and their significance
must have made their mark upon many of the watchers, so
much so that the Roman soldier standing by said, ‘Truly
this was the Son of God!’ The full action of the cross
must be traced by the seven utterances Jesus gave, for
they alone disclose the events as Jesus experienced them.
The first is the cry for forgiveness. ‘Father, forgive them;
for they know not what they do’. The second is to the
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thief, ‘Truly, I say to you, today you will be with me in
paradise [in a garden]’. To John and Mary he says, ‘Woman,
behold your son!’ ‘Behold your mother!’ Then comes the
cry of desolation, ‘My God, my God, why hast thou forsaken me?’ Then followed the cry that revealed his thirst,
primarily spiritual, after the great desolation—‘I thirst!’
Then the cry of victory, ‘It is finished!’ Finally he utters
the quiet word of submission, ‘Father, into thy hands I
commit my spirit’. Those who study the work of the cross
see the development of his suffering, then of his triumph,
and finally of obedience unto death.1
His death was that of a man. Yet he surprised the ones
who came to break his legs and make sure of his death
before sundown. He had given up his spirit, reminding
some, ‘No one takes it from me, but I lay it down of my
own accord. I have power to lay it down, and I have
power to take it again; this charge I have received from
my Father’ (John 10:18).
The Event of the Resurrection
There is no indication that any from the band of disciples, nor even from the women who had been most
faithful of all, had a conviction that Jesus would rise from
1 There are other elements of the cross which must be significant (Matt.
27:45–50). The first was the three hours of darkness across the whole land.
There is an apocalyptic reference to such in Amos 8:9. Doubtless this was a
divine visitation, and concerning the terrible moral–spiritual suffering of
Christ, the weight of evil he was bearing, and also the conflict with the
powers of darkness. Matthew 27:51–54 is a little difficult to understand. The
curtain of the temple splits in two, graves open and some saints emerge. It is
not easy to determine whether the graves opened at that point of his death, or
when the saints emerged. Was it after his resurrection or at the time of the
crucifixion? Whatever may be the order of events, they are deeply significant.
Death has been defeated. A struggle has taken place, and Christ is Victor.
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the dead. The women had helped to place him in the grave,
with some of the anointing for death and the wrapping of
grave-cloths. The same women came early to the tomb
when the Sabbath was finished. The subsequent appearances to women and disciples, the times and the events
surrounding and relating to the resurrection, are not absolutely clear. Doubtless they fit, but what is undeniable is
the fact of his resurrection. The women see him early, and
Mary Magdalene certainly had conversation with him. In
any case, the women were given the message of resurrection by angels early in the day.
In Matthew 28, when the women meet Jesus, he gives
them a message to be given to his disciples. A similar
message is given by the angels to the women in Mark’s
Gospel. In Luke’s Gospel, the women tell the disciples the
message of the angels, and presumably that of Jesus.
However it is not well received. In John’s account, the
disciples Peter and John go to the tomb, and John is said
to believe, apparently from the way he saw the cloths
were lying.
It is later in the day that Jesus appears to the disciples.
He walks with two of them on the road to Emmaus. He
discloses himself to them and then disappears. He appears
in the upper room where the disciples have locked themselves in against those who might take them as followers
of the crucified one. The accounts in John 20 and Luke 24
seem to be of the one event, and can be conflated to
produce a full account of that happening. His resurrection
is not doubted by any present and its implications seem to
come through powerfully. He speaks to them of the
ongoing work of proclaiming the gospel, especially of the
forgiveness of sins. They simply see a man standing with
wounds that were inflicted three days previously. They
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scarcely need any heavy ‘theology of resurrection’ for the
facts are apparent. This man was on the cross three days
previously. Now he is alive. Therefore he is stronger than
death, and thus stronger than sin. He is Lord of life and
death. He is deliverer from sin’s outcome, death. He is the
Saviour of the world, the Messiah of the kingdom.
Paul, in 1 Corinthians 15, speaks of the occasions in
which Jesus appeared and to whom. In Acts 1:3 we are
told that he appeared many times in the forty days
between his resurrection and ascension, and taught them
most valuable matters. On the basis of these they must
have formed the apostolic message.
Related to this, Jesus prepared the apostles for his
ascension and their own future ministry.
The Ascension
There is very little spoken on this in the Gospels. Its
significance is certainly dealt with in the Epistles. In John
14–16 Jesus spoke of his going away. The ascension
makes little sense except in the doctrine of the Holy
Spirit. By this we mean that Jesus’ going seems without
point if the work he has been doing is now abandoned.
However it is not abandoned. Jesus goes but another takes
his place, with a similar ministry (John 14:16–18). It is
clear from the teaching of Acts and the Epistles that
Jesus’ ascension to the Father is the fruit and climax of
his saving work. His being seated at God’s right hand is
the sign of his acceptance as Lord, and the fulfilment of
many Old Testament prophecies, for example, Psalm 110.
Prior to his ascension he commissions his disciples to
proclaim the gospel in the whole world. In Acts, when
they do proclaim it, they constantly emphasise the fact
that not only did he rise from the dead, but that he went to
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be at the right hand of God and so to be acclaimed as Lord
and Messiah. This is most important. The mode of his
going is simple; a cloud receives him out of their sight.
It is explained that as he has gone in clouds, so he will
come again in clouds. In fact the clouds are the cloud of
Shekinah glory, not merely some celestial lift!
This magnificence of ascension climaxes the events
and actions of Christ. It remains for the Holy Spirit and
the followers of Christ, under the same Spirit, to rationalise the events of Christ in the light of the Old Testament
prophecies, and then the Old Testament prophecies and
teaching in the light of the actions and events of Christ.
This was what came to be called ‘the apostles’ doctrine’.
Its crystallisation eventuated at Pentecost. Its formulator
was the Holy Spirit. Its exponents were the people of
God.
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STUDY SIX

The Person of Christ–1
INTRODUCTION
We have seen the acts and events of Christ, with as little
interpretation as possible. Yet to be true to the Scriptures,
these events are seen to be significant and their significance is emphasised. For this reason we need to understand what the events mean. We must understand the
work of Christ. It would be good if we could clearly
divide our studies into two sections, one on the person of
Christ and the other on his work, but the person and the
work are so much the one that this is difficult. We can
only try to make this division for ease in study, but the
two sections will necessarily overlap and interweave.
Firstly we will attempt to say something on the person of
Christ.
THE PERSON OF CHRIST
We need to study his person as it is indicated in the precreational era, as it relates to creation, and then as it relates
to the times and actions of the Old Testament period. The
next natural division will be his work from incarnation to
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the ascension, and finally his work now, until the parousia, and then on into eternity. Something of all these eras
is communicated to us through the Scriptures.
His Pre-Creational Being
We must be clear. There was no Messiah, as such,
before Jesus was baptised, anointed with the Spirit, and
attested by the Father. If he was anything he was Messiahelect, prior to his baptism.
In the New Testament there are two terms given to
the one who later became incarnate as Jesus: (i) ‘the
Word’; and (ii) ‘the Son’ (see John 1:1–14; Heb. 1:2–3).
Colossians 1:13–20 infers ‘the Son’ as a term (v. 13) by
using it in reference to his saving work on earth. It then
continues to refer to him without any special term. The
two terms ‘Word’ and ‘Son’ refer to him prior to creation,
or being there when creation began.
In Ephesians 1:3–10 the plan of God to choose His elect
in Christ is clearly set forth. Whilst it does not actually
state that he was there with the Father before time, it is
reasonable to assume this was the case. In John 17:5, 24
Jesus states that he was with the Father before the world
was created. Also, as we have said, the passages of John
1:1–3, Hebrews 1:2–3 and Colossians 1:15–17 (cf. 1 Cor.
8:6) make it clear that the Word, or Son, was prior to
creation and therefore could be the mediator of creation.
Little is said as to his state of being. If we accept his
eternal Sonship, and that he was there at the beginning so
that the beginning could come to be, then he could have
had nothing less than deity, and this is implied in certain
prophecies concerning his coming, as also in the famous
kenosis passage of Philippians 2:5–11.
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Mediator of Creation
John 1:1–3 makes it clear that nothing was created
apart from him. This is also shown in Colossians 1:15–17,
and no less in Hebrews 1:2–3. First Corinthians 8:6 (cf.
Heb. 2:10) makes it clear that the Father was the Initiator
of creation, and His Son the Mediator of creation. In
Hebrews 1:2 and Colossians 1:17 the Son upholds the
universe or creation by the word of his power. In him all
is integrated, subsists and coheres. The term ‘Word’ or
Logos has been described as ‘the Expression’; that is, he
expresses God. John 1:1–2 makes it clear that the Word
was God, but that God was not the Word. Only he who is
God can truly ‘express’ God. However, the Expression
and God cannot be one, although in another sense Logos
and God are one. This is resolved if we use the terms
‘Father’ and ‘Son’, and probably from John 1:14 (cf. v. 18)
this is permissible.
Since the statements that all things exist in the Son or
the Word are true, then Ephesians 1:9–10 is consistent, in
that at the end-time, all things will be perfectly one in
him, the Mediator of creation, who now however, is
known as Jesus Christ the Son of God.
When we view such a work as creation then we are
greatly informed as to the Person of Jesus Christ.
God Become Man: The Incarnation
There never was, as such, a Jesus Christ before the
birth at Bethlehem. There was the eternal Son, the living
Word. This Word became flesh. The inspired words of the
New Testament, good as they are, have to seek to
communicate that which is unique—God becoming man.
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Philippians 2:5ff., and 2 Corinthians 8:9 give us a picture
of wonderful humility in that the eternal Son becomes
human. The incarnation is never looked upon in the
Scriptures as an end in itself, but as purposive of God’s
soteriological plan.
In seeking to explain the incarnation to Mary, the angel
said, ‘You will conceive in your womb and bear a son, and
you shall call his name Jesus. He will be great, and will be
called the Son of the Most High . . . and of his kingdom
there will be no end . . . The Holy Spirit will come upon
you, and the power of the Most High will overshadow
you: therefore the child to be born will be called holy, the
Son of God’ (Luke 1:31–33, 35). In Matthew 1:20–23
Joseph is informed as to the nature of the birth: ‘that
which is conceived in her is of the Holy Spirit’. This leads
us on to the question which is not an easy one to handle,
namely the deity and humanity of the person Jesus Christ.
His Deity
There have been attempts to prove that Jesus had deity
(and so was God) by showing some of the remarkable
things that he did, such as raising people from the dead,
and some of the great nature miracles. What makes such a
proof difficult is that he said to his disciples, ‘The words
that I say to you I do not speak on my own authority; but
the Father who dwells in me does his works’. He then
added, ‘Truly, truly, I say to you, he who believes in me
will also do the works that I do; and greater works than
these will he do, because I go to the Father’. Whilst
without doubt the greater works are done by believers in
Christ (Christ being in the Father), nevertheless it shows
that it is scarcely by works that Christ’s deity is proved.
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It is better to start from his origins. Philippians 2:5f., as
also John 1:1–3, indicate that the Word or the Son was with
the Father, prior to incarnation. It is the relationship the
Father and the Son have which makes for Christ’s deity.
The Logos cannot but be God, otherwise he is on another
level, and in that full sense cannot express Him. When he
says, ‘I and the Father are one’, he is saying more than,
‘We are at unity’. Jesus’ enemies took this to mean he
made himself as God (John 10:30, 33).
When John says, ‘The Word became flesh’, he has
already indicated that the Word was God. Many times he
uses the term ‘sent’, meaning that the man Jesus who was
sent, was made flesh. He was not, however, flesh before
he was sent. What then was he? Other passages in John’s
Gospel indicate he was with the Father, face to face with
Him, and that he descended (having been sent) into the
human scene (for example, John 1:1; 8:13–14; 5:24, 37).
In the same way, Paul speaks in Ephesians 4:9–10 of
Christ having first descended from heaven. In Galatians
4:4–6 he speaks of God sending forth (exapostello) His
Son from heaven. In Romans 8:3 he speaks of God
‘sending His own Son in the likeness of sinful flesh’.
Therefore the origins of this man conduct us to his true
nature. Below we will deal with the fact of the humanity
of Jesus, but here we see that having come from heaven,
from the Father, he is either simply a creature above all
others, unique but not having deity, or he is one who has a
unique relationship with the Father, and is in fact His Son.
Thus, being uniquely Son, he has deity.
Two terms indicate deity in the New Testament,
although both terms can be also used for persons who are
less than divine. It is the context or contexts in which the
words are used which generally denotes their ‘high’ or
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‘low’ use. John, for example, uses the term ‘Son of God’
(1:34, 49; 10:36; 11:27; 20:31). This goes very close to
Matthew 16:16 (cf. 26:63), ‘You are the Christ, the Son of
the living God’. Not ‘Christ and the Son of God’, but
‘Christ, the Son of God’, where the two terms are virtually synonymous.
Paul has a somewhat different usage, although he
certainly uses ‘Son of God’. He speaks of Christ as Lord.
This is seen in Acts 2:36, 10:36 and similar passages, where
the cross and resurrection do not so much make as prove
that Jesus is Lord. The term ‘Lord’ can certainly be used
even for a leader or a teacher, but the nature of its use in
Acts, the Epistles and the Revelation is for one on the
level of deity. In this way it was used for God in the Old
Testament.
There are, of course, Scriptures which add up into a
strong witness that he was not only man, and was in fact
God. These are John 1:1, 18; Romans 9:5; Philippians 2:6;
Colossians 2:2–3, 9; 1 Timothy 3:16; Titus 1:3f.; Hebrews
1:8–9; 2 Peter 1:1; 1 John 5:20. Each of these seems capable of variable translations, some which underline the fact
that Christ is God, and other possible translations which
show it as otherwise. Second Peter 1:1 seems undeniable—
‘the righteousness of our God and Saviour Jesus Christ’.
Likewise Thomas’s ascription in John 20:28, ‘My Lord
and my God!’ although primarily a devotional and not an
intentionally theological statement, surely echoes the
mind of the early church. In fact it is the sum total of his
actions, his relationship with his Father, and his
accomplishments which show us that Christ has deity.1
1 The subject of Christ’s deity is quite complex, as it is also profound.
We have not even asked the question, ontologically, ‘What is deity?’ We
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His Humanity
Here we are on simple if unusual ground. It is simple
because all who saw him believed he was a man. This
comes through time and again, both by what people said
of him and the way he lived. True, they said, ‘Never man
spoke like this man!’ but they meant he was still a man.
‘Is not this the son of Joseph?’ meant they saw him as
man. At the best they said, ‘He claimed to be the Son of
God’, but they did not believe he was. They saw no deity
concealed under his humanity.
The normal ways of showing his humanity are to point
out that he became weary, thirsty, hungry, that he laughed,
wept, slept, talked, in fact had what we call human faculties and experiences, and of course this is right. What is
often missed is that in fact he did things beyond what men
normally do, but which are still human things. Peter is
careful to point out that because of the anointing, Jesus of
Nazareth does remarkable things, ‘doing good and healing
all that were oppressed by the devil’.
Hence we say he was truly man, rather than merely
describe him as ‘sinless’, and ‘perfect’. It is true he was
sinless and perfect, but it is better to describe him as true
man, rather than ‘special’—or ‘super’—man.
We do not have to prove his humanity, but we have to
see that Jesus Christ came in the flesh, that is, that he was
not the appearance of man, or that at some time he ceased
have assumed there is such a thing, and this because, as we read the
Scriptures, we have revelation of Godhead Himself. For further treatments
read: William Barclay, Jesus as They Saw Him: New Testament Interpretations of Jesus (SCM, London, 1962), pp. 20–38; J. D. G. Dunn, Unity and
Diversity in the New Testament: An Inquiry into the Character of Earliest
Christianity (SCM, London, 1977), pp. 45–50; and relevant sections of
H. P. Liddon, The Divinity of Our Lord and Saviour Jesus Christ.
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to be man, or ever will cease to be man. Below we will
discuss briefly the manhood and the deity of Christ in coexistence, but here we must stress that the Word became
flesh, and that he was made in the likeness of sinful flesh
(John 1:14; Rom. 8:3). Notice that he was not made in the
likeness of flesh, or he would not have been man, but only
the likeness. The ‘likeness’ was of sinful flesh. He was not
made in sinful flesh, for then he would have been as fallen
as others, but he was made to be as those who were fallen
and sinful. This is more fully described in Hebrews 2:11–
18 where he is said to be a partaker in human flesh, and to
suffer its weaknesses. The likeness of sinful flesh then
does not let him out of what being human is, even with the
results of the sinfulness of man. Yet, uniquely he is not
sinful. Tempted he is, and really tempted, but ‘without sin’.
Positively, ‘without sin’ must mean that he was always
willing to obey the Father’s will. He was not just ‘sinless’
but ‘obedientful’!
The One Who Is Both God and Man
With his origins, his actions, and the ascriptions his
people give to him, this one must have deity. ‘Have deity’
is just a limited, human, and curious way of speaking. He
was always God, but in the kenosis (Phil. 2:5ff.) something happened. It has been variously described and some
of the descriptions must be wrong. The statement ‘[He]
emptied himself’ of Philippians 2:7 has been taken to
mean, ‘emptied himself of his deity’. This of course would
be impossible. Hence others have said ‘divested himself
of the powers and prerogatives of Godhead’. This could
scarcely be so, since he must still uphold all things by the
word of his power, and in him all things must cohere. He
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cannot abdicate that. Others see it that he simply did not
use these attributes to assist his living as a man. In this
sense he was truly man and did not have ‘an edge’ on the
remainder of humanity. Others see it as meaning he acted
as though he did not have the divine attributes. Almost all
explanations have something deficient. The context of
Paul’s statement is not strictly theological in that he was
not trying to describe some esoteric truth of a great event.
Rather he is using Christ’s humility as an example for us
to follow. We too are to exercise humility. We are to ‘do
nothing from selfishness or conceit, but in humility [are
to] count others better than yourselves’. This was what
Christ was about. He was being as us, no matter how it
was done. Someone quoted a poet as saying, ‘He (Christ)
walked as though he were Godhead deposed’, but it is
better to say, ‘He walked as though he were Godhead
exposed’. Some have spoken of this as the ‘divine
condescension’ or the ‘divine humiliation’. There is a vast
difference between humiliation and humility. God, rightly
understood, is the True Servant. He has served (and does
serve) in creation, redemption, and the final restitution of
all things. Hence his ‘emptying’ (i.e. the ‘emptying’ of the
Son) is not leaving him empty and so incapable for service, but rather makes his service full because he truly
serves as man, albeit he does not lose or abandon his
deity. The best we can say is that his deity co-exists with
his humanity, but his humanity is not one whit the better
or the worse because of this. He is truly God. Yet also, he
is truly man.
The modes in which he does this are beyond us. It is
simply that he never calls upon his innate deity to fulfil
his manhood. He calls upon God the Father. He relies
upon the Spirit. So must we if we will fulfil our humanity.
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The Person of Christ–2
CHRIST’S WORK AND HIS PERSON
We can see that the one we call Christ, for convenience’s
sake, is the one who was (and is) Son and the Word. In
eternity he must have shared in the counsels of God, of
the Godhead. We know that the Holy Spirit, also, must
have shared in these counsels. The statement of Matthew
28:19, ‘in the name of the Father and of the Son and of
the Holy Spirit’, is a fine exposition of the Trinity.1 Christ
then had his work before creation. At creation he also
worked. John 5:17 suggests he and the Father have always
worked, and worked together. Hence Christ is the mediator of creation, of salvation and of the final restitution or
summing up of all things (Eph. 1:9–10). That is, we cannot truly understand the nature of the work of Christ until
(and unless) we see it in its full context of salvation
history.
In this sense his person is only known by and in his
work, especially as man experiences the fruits and benefits
1 For fuller treatment of this subject see the study C.T.S. 3, ‘The Meaning
and Significance of the Trinity’ (G. Bingham, NCPI, Blackwood, 2004).
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of that work. In this way his person is truly revealed. The
degree to which we can apprehend that, is the degree of
faith. As faith knows Christ, so faith also experiences
him, and vice versa. Nevertheless, for our part we have to
do surveys and gather objective categories of what he was
occupied in doing. This is an aid to knowing the work of
Christ.
One of the keys to understanding this work is to know
his relationship with the Father. Eternally he is Son of the
Father (Heb. 1:2; Col. 1:12–17), and in that context he does
his work. It is not simply a task given but a plan shared, in
fact the plan, which he shared with his Father, God.
THE GOALS OF THE WORK
The goals of Messiah’s work must be the goals of God.
These have to be looked at from various angles. In
Ephesians chapter 1, Paul nominates some of these goals.
In verse 4 he says that God chose us in him (Christ)
before the foundation of the world. This choice was with a
view to us being (ultimately) ‘holy and blameless before
Him’. Secondly, ‘He [pre]destined us [in love] to be His
sons through Jesus Christ’. Thirdly He has planned ‘for
the fullness of time, to unite all things in him [Christ],
things in heaven and things on earth’. These three elements
are important, for they come together at the end of time.
In Galatians 3, Paul discusses promise and the covenant.
The promise is covenantal. The covenant is Abrahamic.
All the nations of the earth are to be blessed by Abraham’s
seed. This seed is primarily singular, that is, Christ. So
God’s goal is to bring the covenantal promise and blessings to all nations, via Christ. This, too, is a great theme of
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salvation history. The final chapters of Revelation display
this crux to history when the glory of the nations is
brought into everlasting habitations.
What we have quoted from Ephesians indicates that
salvation of the elect and the gathering together of the
Father’s family are the primary goals of history. With
these, however, are other subsidiary goals, such as the
defeat of evil. For example, 1 John 3:8 says that the Son
of God was manifested that he might destroy the work of
the devil, and 1 Corinthians 15:24–28 (cf. Rev. 11:15)
shows this in its ultimate completion. This involves the
lordship of the man Jesus (Phil. 2:9–11). The ultimate
defeat of evil springs from the incarnation and the cross.
With it also must be included the purging of the old
heavens and earth. Creation is renewed and this, as it is
indicated in Revelation chapter 5, is through Christ crucified (the ‘Lamb as though it had been slain’).
At this point these goals are sufficient for our purposes.
When we realise that this is what the Father is about, then
we can understand the person of the Son and so can understand much of his person from his work, and much of his
work from his person. We need to see, continually, that
this is primarily the Father’s work, and Messiah’s being
can only be understood as we see him related to the Father
and His goals.
THE NATURE OF CHRIST’S PERSON
In our very sketchy treatment of the deity and humanity of
Christ, and of the coexistence of these two natures in the
one person, we have seen that because his person is unique
as to both deity and humanity, therefore it is difficult to
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spell out the various offices or functions of his person, as
he is incarnate in this world. Now we are going to attempt
to do that. In doing so, we have to remember that we can
only understand what is relative to us as human beings
and the extent to which we know and understand creation.
In this is included, of course, that revelation of God which
helps us to comprehend beyond categories which are ordinarily available to man. That revelation will nevertheless
not be esoteric, mysterious and available only to some
spiritually elite coterie. What is revealed will be revealed
in sensible human understanding. With this in mind let us
go to the variety of ways in which the person of Christ is
represented to us.
Son of Man
In order to understand many of the titles we are discussing, we need to have an understanding of contemporary
Judaism. The concept of Messiah was high. Judaism knew
of no ‘sacred’ and ‘secular’ division. The religious, social
and political were all of one. Messiah would therefore
be a religious and political unity. Jewish nationalism was
identified with the temple. Basically a theocracy, even with
monarchy or a monarchical hierarchy, it looked to Messiah
to liberate it from national bondage, to restore the former
glory of Israel and to enlarge and enhance it. The Messiah
was to establish true righteousness and justice. The word
‘Messiah’ meant the ‘anointed one’ and designated a king.
In the apocalyptic and apocryphal literature, and also in the
Qumran texts, we see the picture of one who will usher in
the new age and set up his kingdom.
It may well be because of the association of political
ideas that Jesus avoided—to a great extent—the word
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Messiah or Christ (see below), but chose rather the less
emotional expression ‘son of man’. This had its strong
Messianic associations but was less liable to ignite the
highly charged nationalistic atmosphere. In places such as
Psalm 8:4, ‘son of man’ simply means man. In Ezekiel it
simply refers to the prophet and is innocuous. In Daniel
7:13 the title is of a heavenly figure, a true representative
of Israel who will come to judge the nations and rule over
them.
In Jewish apocalyptic literature the ‘son of man’ is a significant figure. In Daniel he is associated with the saints,
possessing the kingdom and the four beasts who are kings
of other nations or at least representative of those nations.
Thus ‘son of man’ has political connotations.
In apocryphal apocalyptic literature, the son of man
arises out of the sea and rides upon the clouds. He has preexistence, comes to deliver creation, but in the interim is
entirely hidden, and then in the last is put forward by God.
In this literature it is difficult to say whether he is Messiah
or replaces Messiah. It does show the strong concept the
Jews had prior to our Lord’s use of the term.
In the Gospels the ‘Son of man’ references have three
divisions:
(a) Those verses which simply refer to him as ‘man’—
see Matthew 8:20, ‘Foxes have holes . . . but the
Son of man has nowhere to lay his head’—this
‘Son of man’ probably simply means, ‘I’.
(b) These references may be identified with the figure
of Daniel—a heavenly Son of man coming in
glory, that is, Jesus the Messiah at his second
coming—‘And then they will see the Son of man
coming in clouds with great power and glory’
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(Mark 13:26). This is repeated to the high priest at
his judgement (Mark 14:62). This authority is
already resident in Jesus and is emphasised—see
Mark 2:10, 28. Some debate these two verses,
saying they simply refer generically to man and not
just in particular to Jesus. The content of the verses
makes it apparent that it is not just that man may
forgive sins or be lord of the Sabbath. Matthew
16:28 conveys the sense of authority—‘will not
taste death before they see the Son of man coming
in his kingdom’. Luke 12:10 seems to start between
(a) and (b), giving primary place to the Holy Spirit.
However the Son of man is not depreciated, because
it is not he but the medium (the Holy Spirit) who is
in question.
(c) There is a series of references which refer to the
suffering and humility of the Son of man—see
Mark 8:31; 9:31; 10:33–34, 45; 14:21; Luke 19:10
(cf. 9:58). The concepts of servant and of suffering
are found here. The Son of man is clearly linked
with the cross, suffering and resurrection. Knowing
the cross and suffering were for victory over Satan,
we cannot say that the title ‘Son of man’ is not
Messianic, even if it is not wholly synonymous
with the title ‘Messiah’. However, in the context
(b) it cannot be claimed to be an incognito for
Messiah, as the language is quite strong.
In John’s Gospel the title ‘Son of man’ differs somewhat
to that of the synoptics. References 1:51; 3:13–14; 5:27;
6:27, 53; 8:28; 12:34 have some similarity to ‘Messiah’, a
word incidentally used infrequently in the fourth Gospel.
In all of these references, no less significance than that of
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the son of man of Daniel 7:13 is found—he is to link
heaven and earth, commonly the angelic traffic; he is to
suffer for man (cf. Mark 8:31; etc.), he gives the bread
(himself) of eternal life; he is to be lifted up (on the cross—
John 3:14) to be truly known, and this lifting up is that of
Messiah’s crucified elevation.
Stephen in Acts 7:56 uses the title ‘Son of man’. Here
Jesus is standing at God’s right hand. This is in accord
with Psalm 110 and unites the concept (surely) with Daniel
7:13. Whatever is the doctrine of Christ’s intercession in
the New Testament (see Rom. 8:34; Heb. 7:25), it is certain
that the risen Jesus is here active for Stephen—another
kind of advocate or witness to that of the murderous Saul
of Tarsus!
The nominated ‘Son of man’ is not again found in the
New Testament, except Paul’s use of the ‘man from heaven’
or the ‘second Adam’ (see Rom. 5:14; 1 Cor. 15:49). Here
he is not just the ‘ideal man’ but the man (true man) who
comes as the one who gives obedience and so releases
man from condemnation and death, bringing him into
resurrection.
The concept of Mark 10:45, ‘Redeemer–Servant’, is certainly found in Paul’s letters, particularly in Philippians
2:5–11 and Romans 5:12ff. Here servantship and obedience are found in the atonement. His being man in these
references is also connected with being a servant. It is clear
that concepts ‘Son of man’, ‘Messiah’ and ‘Son of God’,
whilst not wholly synonymous or co-extensive, do overlap
and merge and often are difficult to distinguish one from
the other.
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The Person of Christ–3
THE NATURE OF CHRIST’S PERSON
(CONTINUED)
The Messiah
If we study contemporary Judaism, we see the concept of
Messiah has many elements. One thing is common both
to the synoptic view of Messiah and also contemporary
Judaism—Messiah is to usher in the kingdom of God, or
the kingdom of heaven. The Jews viewed it as a politico–
religious kingdom. Both agreed that his action was to be
that of God Himself and that Messiah was clearly God’s
special person. If the phrase ‘Son of man’ is a pseudonym
for ‘Messiah’, then it may be concluded that Jesus used
‘Messiah’ sparingly because of the explosive political situation. However, he did use the title ‘Messiah’ and allowed
others to use it (e.g. Mark 9:41; 8:29; 14:61). It is interesting to note that in these contexts he himself used the phrase
‘Son of man’, which may signify a synonym.
Looking at the word, ‘Messiah’, or ‘Christ’, simply
means ‘anointed one’—and these were prophets, priests,
and kings (cf. 1 Sam. 9:16; 24:6; Exod. 28:41; 1 Kings
19:16; Isa. 45:1; 61:1). The concept of the King as God’s
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chosen one for the Davidic (Messianic) kingdom may be
traced in 2 Samuel 7:14; Psalm 89:3f.; Psalm 45 (cf. Heb.
1:8–9); Jeremiah 30:8f., and most clearly in Psalms 2 and
72. Ezekiel 37:21ff. speaks of the Davidic (future) kingdom. The nature of the King as seen in Zechariah 9:9 is
significant in the light of its application to Jesus. We can
see that the strongest prophetic verse is that Messiah will
be King.
When we come to the synoptic Gospels we find Jesus
quite clearly accepting the designation of Messiah—for
example, Mark 8:27f. (and parallels), and 14:61f. (and
parallels). There is no doubt about his answer to Peter, but
to the High Priest, whilst he answers in the affirmative,
yet he rather receives the title as Son of man. However the
concept of being the Son of God, as at his baptism, also
ensures the concept of Messiah. He is ‘Christ, the Son of
the living God’ (Matt. 16:16), or ‘Christ, the Son of the
Blessed’. At the same time, Pilate understands this phrase
as ‘the King of the Jews’ (Matt. 27:11). Jesus’ triumphal
entry is hailed variously as ‘the kingdom of our father
David’ (Mark 11:10), and ‘the King who comes in the
name of the Lord’ (Luke 19:38). Son of David, King of
the Jews, Messiah, and Son of God are virtually synonymous. The affirmation of demonic forces as to his being
Messiah is not denied (see Luke 4:34, 41), although the
phrase they most used was ‘Son of God’. Following his
resurrection, Jesus points very clearly to his being the
Christ (see Luke 24:26, 46). The mockery at the time of
the cross is clear evidence that he was generally believed
to have made the claim of being Messiah (Luke 22:67;
23:2, 35, 39).
John’s Gospel has clear enough statements concerning
the Messiah. John the Baptist denies that he himself is
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Messiah. It is debated by many whether Jesus is Messiah
or not. The woman of Samaria (John 4) speaks of Messiah
and Jesus claims calmly that he is Messiah (4:25f.). Already
in John 1 (cf. vv. 41, 45, 49, 51) the terms ‘Messiah’, ‘the
Son of God’ and ‘the King of Israel’ are virtually synonymous. In 6:69 he is ‘the Holy One of God’. In chapter 7
the debate rages as to whether or not he is the Messiah. In
9:22 to confess him as Christ is punishable by excommunication. Whilst Jesus seems evasive in 11:24f., yet his
answer is clear—he is the Messiah. In 11:27 Martha
believes Jesus to be the Christ, the Son of God.
The book of Acts is clear in its statements. It is Jesus
who is the Christ (Acts 2:31, 36). If Christ at his baptism,
in accordance with the attestation of God, is the King of
Psalm 2:6, then he is also the Servant of Isaiah 42:1, 2 (cf.
Acts 4:30). It is in this One that God delights. So much so
that Peter says Jesus does not fear death (Acts 2:25–28),
and God raises him up and seats him at His right hand
(Acts 2:29–36), but as Lord and Christ. This is the great
Pentecostal pronouncement.
The knowledge that he is Christ convicts thousands
and they repent. In 3:18 the rationale of the Messiah as
the One who suffers is given and this is repeated by Paul
in 17:3. Already (9:20) Paul has argued that Jesus is the
Son of God. The application of Psalm 2 to the crucifixion,
in Acts 4, is significant especially as here the ‘Anointed’
is referred to as Jesus. This is undoubtedly the pattern of
apostolic preaching (see 18:5, 28; 24:24; 26:23). When
Philip goes down to Samaria he preaches Christ and in the
same breath the kingdom of God. The same Christology
as in the Gospels comes through in the Acts, namely that
Jesus is a man, he is Son of man, he is the Anointed One
(Acts 10:38), but his death and resurrection make him
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Lord and Christ. He now rules and reigns and his
kingdom is coming with power.
The Epistles are too profuse in their material to cover,
as the name ‘Christ’ is now almost always used. He is
sometimes ‘Jesus’, but generally ‘Jesus Christ’, ‘Christ
Jesus’, ‘Jesus the Lord’, ‘Christ Jesus the Lord’, the ‘Lord
Jesus Christ’, or simply ‘Christ’. By this time the thought
or word ‘Christ’ has greatly developed. None of the Old
Testament nuances are lost, but rather are matured. The
church is the body of Messiah. All are members of Messiah
because they are baptised in one Spirit into the body.
Being baptised into Messiah brings all the ‘benefits’ of
his death, burial, resurrection and ascension. Only in
Christ is one a new creation. In fact, all the life of the
church and personally of the believers is in, with, by and
through Christ. One cannot be saved without confession
of Christ as Lord. Now we speak of Christ as the One in
whom all things are to be gathered together. He rules over
all. There is to come the day of Christ. Whilst undoubtedly the mystery of Christ is to be told to those outside
the church, there is no lack of understanding within. However much this Messiah has been known ‘after the flesh’
(2 Cor. 5:16, AV), from now on he is only known
‘through the Spirit’ (1 Cor. 2:9f.; 12:3).
Thus Christ is known in a clear soteriology, both in
deliverance from the powers of darkness, sins and in judgement. Coming in the last day he will execute vengeance
(judgement).
In the Revelation of John the actual mentions of Christ
are few, but by this time there is a fullbodied Christology.
In this book (see 11:15; 12:10; 20:4, 6) Christ will subdue
the kingdoms (cf. 1 Cor. 15:24) until they are his and
God’s (see Rev. 11:15; cf. 19:15f.). However, the Messiah
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is a number of other things also, such as the Lamb, Alpha
and Omega, the Lion of the tribe of Judah, and so forth.
His power and authority are over the whole universe.
Indeed he directs history by virtue of his sacrifice (the
‘Lamb as though it had been slain’, see Rev. 5:1–7).
We might then conclude that the New Testament commences in the Gospels with a partly-veiled Messiah, but
that the events of the cross, resurrection and ascension
seal the fact of Messiahship; that the Acts describe the
practical outworking of the same, and that a developed
concept of Christ is found in the Epistles and the
Revelation.
This, however, is greatly simplified, perhaps oversimplified. Whereas we have treated fully the doctrine of
the Son of man in the Old Testament and New Testament,
yet in fact the concept of Messiah is in the Old Testament,
and nothing in the New Testament has validity except it
accords with the Old Testament. Thus we see the concept
in the Epistles accords with the Old Testament. In Acts
3:18, Peter claims that Messiah must suffer, and this he
had probably received from Jesus (see Luke 24:25, 26,
44–47). Paul in Acts 17:3 (cf. 17:11) makes it clear that
Messiah had to suffer. This is a rationale concerning the
high concept of a conquering Messiah and yet one who
suffers. The fact is that he (Jesus who suffers) is proclaimed
Messiah (Acts 9:20–22; 18:5; 26:23). There are other
passages which demand attention, such as 1 Corinthians
15:3–5, in which ‘Christ died for our sins in accordance
with the scriptures . . . was raised . . . in accordance with
the scriptures’. In this the cross (death) and the resurrection are claimed to be ‘in accordance with the scriptures’.
Resurrection then, used so profusely in Scripture, is the
proof of his being Christ (cf. 2 Cor. 5:15; Rom. 8:34a;
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1 Thess. 4:14; Rom. 14:9). Undoubtedly Isaiah 53 in general, and verses 5 and 10 in particular, could be the basis
of these ‘Christ’ passages. Whilst other passages are not
directly traceable, yet the use of Psalm 16:8–11 by Peter
at Pentecost is linked with the resurrection; Psalm 2 (Acts
4:25f.) with the cross and with the resurrection (Acts
13:33f.). The Epistles and the Revelation abound with
further uses of Psalm 2 and 110, whilst Isaiah 53 and
Jeremiah 31:31–34 are also used. The reigning in glory by
the Seed of David (Rom. 1:3) fills out the Old Testament
concept of Messiah. Again, we cannot avoid the clear link
with the concept of Lord, Son of God and King. This
Messiah, having rejected Satan’s way, establishes his
ministry as the Christ by the way of death and resurrection, and is seated at the right hand of God.
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The Person of Christ–4
THE SON OF GOD
Without doubt, Jesus both by utterance and action
revealed himself as the Son of God. What that phrase
meant has to be ascertained.
In the Old Testament
Here the phrase is used in Genesis 6:2 of the line of
Seth (‘good seed’), or possibly of angels. In Job 1:6 and
38:7, the phrase refers to angels. In various passages
Israel and the righteous are referred to as sons of God
(Exod. 4:22; Hosea 11:1). The concept of son is then not
a metaphysical relationship but a moral one. This is why
in the New Testament the metaphysical relationship would
not initially be a problem, as the moral relationship would
be emphasised. Outside of Israel, ideas of kings being
begotten of the gods were common. The Roman emperors
were known just by this title—‘son of God’. In Hellenism
those who had special (occult?) powers were thought to
be (and called) ‘sons of God’.
When we come to Judaism, apart from the passages
quoted above, we have the more difficult (to explain)
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passages such as 2 Samuel 7:14: ‘I will be his father, and
he shall be my son’, Psalm 2:7: ‘You are my son, today I
have begotten you’, and Psalm 89:26: ‘He [the king] shall
cry to me, “Thou art my Father, my God, and the Rock of
my salvation”’. There is no direct identification of the
Son of God with the Messiah, which we do find in the
New Testament (e.g. Mark 14:61; Matt. 16:16; Luke 1:32).
At the same time, we must be careful of such a conclusion, even in these passages.
In the Synoptic Gospels
Here we find Jesus referring to himself as being in
a unique relationship to God (e.g. God is ‘Father’ or
‘my Father’, Matt. 11:27; Luke 2:49), whereas those he
addresses may say ‘our Father’, and God is ‘your Father’
(see Matt. 5:16, 44f.; Luke 12:30; etc.). In Luke 1:31–35
Jesus is the ‘Son of David’, yet he is also ‘Son of the
Most High’ and ‘will be called holy, the Son of God’.
Matthew 2:15 involves Hosea 11:1, which refers to Israel,
but in 3:17 at the baptism it is clear that God directly calls
Jesus His Son. Already (see Luke 2:49) he has been
conscious of the relationship of Son to the Father. When,
however, the word ‘son’ is used at the baptism, its significance must be arrived at in relation to the outpouring of
the Spirit upon him, as also in the context of Psalm 2,
Isaiah 42:1–2 and 11:1f. All of these are to do with the
action of the Son, or Servant, or One anointed; that is,
with his ruling the nations, or speaking judgement to
them. Here, again, the Son relationship is actually this one
uniquely working the Father’s will. The statement of
Matthew 11:27, ‘all things have been delivered to me by
my Father’, is virtually that of unique oneness and total
69

THE PERSON AND WORK OF CHRIST
authority. The exclusive knowledge of the Father can only
be communicated by the Son. This is reiterated in the
transfiguration, when the Father demands that His Son be
heard as His ‘chosen one’, and of course in this context in
regard to his ‘exodus’ which he will ‘accomplish’ at
Jerusalem. The personal ‘Abba’ of Mark 14:36 denotes
unique and close relationship. Indeed it communicates the
idea of ‘family’.
In the synoptics Jesus never refers to himself as the
Son of God, although sometimes as ‘the Son’ (cf. Matt.
11:27; Mark 13:32), but a verse such as Matthew 11:27
would seem to be plain enough as to his being Son of
God. The use of the parable of the vineyard includes the
phrase ‘my beloved son’, and this is significant. At the
same time the disciples seldom use the phrase ‘Son of
God’ (Matt. 14:33, 16:16), and it seems surprising that
their enemies should bring it up.
In John’s Gospel
In this Gospel the matter is crystal clear. The relationship, no doubt, is moral, but it is also metaphysical. The
Word is with God before incarnation (John 1:1f.; 17:5f.),
and is known as the Son. An almost parallel verse to
Matthew 11:27 is John 3:35: ‘the Father loves the Son,
and has given all things into his hand’. We see then that
the Father and Son are one (John 5:19, 30; 16:32) in will
(4:34; 6:38; 7:28; 8:42; 13:3), and activity (14:10), and in
giving eternal life (10:30). The Son is in the Father and
the Father in the Son (10:38; 14:10). The Son, like the
Father, has life and quickening power in himself (5:26).
The Father loves the Son (3:35; 10:17; 17:23f.) and
commits all things into his hands (3:35), and gives him
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authority to judge (5:22). ‘The title [Son of God] also
implies a unity of being and nature with the Father, uniqueness of origin and pre-existence (John 3:16; Heb. 1:2).’1
Passages such as 5:19–43, 6:32–40, 44–46, 8:19–58, and
so forth, make the unique nature of the Son crystal clear,
and give us knowledge of both the nature and authority of
this Son.
Other Sources of Use
In John’s Epistles the formula of confession of faith is,
‘whoever confesses that Jesus is the Son of God, God
abides in him, and he in God’ (1 John 4:15), and 2:23 says,
‘No one who denies the Son has the Father. He who confesses the Son has the Father also.’ John 20:31 is again
crystal clear—it is knowledge of and (so) faith in Jesus as
the Christ, the Son of God, that is the way of obtaining
eternal life (cf. John 17:3).
In the Acts of the Apostles we have little direct use of
the phrase ‘Son of God’. The baptismal confession of Acts
8:37 is not in the oldest manuscripts. At the same time
it is of value—reflecting the mind of the early church.
Paul’s apologia in 9:20 that Jesus ‘is the Son of God’
must reflect not only his own preaching but also that
which he had heard from the church. His own use (13:33)
of Psalm 2:7 would be consistent with this claim of 9:20.
The Epistles are filled with the (now) accepted phrase
of the ‘Son of God’. Paul’s Epistles have the following
references (Rom. 1:3–4, 9; 5:10; 8:3, 29, 32; 1 Cor. 1:9;
15:28; 2 Cor. 1:19; Gal. 1:16; 2:20; 4:4, 6; Eph. 4:13; Col.
1 Ronald S. Wallace, article ‘Christology’, in E. F. Harrison (ed.),
Baker’s Dictionary of Theology (Baker Book House, Grand Rapids, 1978),
p. 119.
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1:13; 1 Thess. 1:10). Paul’s concept is of the Son’s unique
relationship with the Father, but of his incarnation being
for the adoption of sons, and the conformity of them to
the image of the Son. The eschatological element is
present, both in this conforming redeemed men to the
Son’s image and of his coming again in glory to judge. He
is Son by virtue of his own resurrection. The Epistle to the
Hebrews is deeply occupied with the concept of Sonship,
both moral and metaphysical. The Son (see 1:2, 5, 8; 3:6;
4:14; 5:5, 8; 6:6; 7:3, 28; 10:29) is ‘better than’ all that
has preceded him in the Jewish economy. He has eternal
Being, is Creator, Sustainer and is seated on the throne as
Priest–King (Ps. 2; 110).
The Book of Revelation has only one direct reference
to the Son of God, as such (2:18).
In all, the New Testament is concerned with the Son as he
is of and with the Father. The action of the Son is that of
the Father and as such is revelatory. Thus we see that the
works of the Father are done by the Son, yet the Father is
doing them. The kingdom of God (‘Lord of heaven and
earth’, Matt. 11:25) is the kingdom of the Son (Col. 1:13).
The Father raises him (Rom. 6:4), and yet the Son is
raised by the Spirit of holiness and so is Son of God. At
the same time Luke and Matthew do not neglect the
unique birth of Jesus, so that we in part see how the Son
of God becomes incarnate. Whilst the moral relationship
is full, yet it is more than this in the sense that Jesus is
uniquely Son, and Son of God: ‘I proceeded and came
forth from God; I came not of my own accord, but he sent
me’ (John 8:42). His relation to the Father, ‘I came from
the Father and have come into the world; again, I am leaving the world and going to the Father’ (John 16:28; cf. 17:5
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where he ‘longs’ for the pre-incarnate glory he had known).
There is a sense in which the Son is subordinate to the
Father, but as to his Godhead there can be no inferiority—
‘I and the Father are one’ (John 10:30), ‘the Father is in
me, and I am in the Father’ (10:38). The Logos (cf. John
1:18) is with God in the beginning. He says, ‘before
Abraham was, I am’ (John 8:58).
The difficulty of summing up this material is selfevident. For example, we have no standards of comparison where there is uniqueness. True understanding is moral
obedience in full depth (John 7:17). The sonship, which
seems to be of Messianic nature in that it begins at the
baptism of the man Jesus (Acts 10:38), is never allowed
to be just that, as Matthew 11:27 and John’s references
make it infinitely more.
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The Person of Christ–5
JESUS IS LORD
If we wish to trace the use of ‘Lord’ in the New Testament from that of the Old Testament we see that in the
Septuagint there are uses of ‘Lord’ for both JHWH and
Adonai. By the time of our Lord this use had become established, particularly what we might call ‘Adonai-Jehovah’.
The Aramaic word MAR—the equivalent of ‘Jehovah’ or
‘Lord’—is reproduced in 1 Corinthians 16:22, ‘Our Lord,
come!’ that is, MAR-ANATHA! Of the ‘LORD’, or the ‘Lord
GOD’ in the Old Testament there is no doubt. The question is: ‘How does this title come to be used of Jesus, and
what is its full significance?’ The English translation of
‘lord’ in the Old Testament and New Testament is often
referring to men, as using a title of honour.
Probably the best point to see our answer is in Mark
12:35–37 (and parallels) where Jesus clearly lifts the idea
of Messiah to that of ‘Lord’. How does he do this? He
retains the concept of ‘my Lord’ being the son of David
(i.e. Messiah), but extends it. If David had not written
Psalm 110 then the ‘my Lord’ would not necessarily be
‘greater than David’. However Jesus says David calls him
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‘my Lord’. This settles it then. If he is ‘son of David’
(v. 35) then he is not only ‘son of David’ but ‘my Lord’
(cf. v. 37). Cullman says:
Jesus uses here the method of proof of his time. He cites the
familiar Ps. 110 . . . The psalm glorifies the king. King David
traditionally composed all the Psalms, and this tradition is the
foundation of Jesus’ argument. According to the original intention
of the Psalmist, the Kyrios in the nominative case designates God;
the Kyrios in the dative, the king—‘my Lord’. Thus the psalm
originally meant, ‘God spoke to my king: sit at my right hand . . . ’
The meaning of the psalm changes, however, as soon as one is
convinced that it was not written in honour of the king, but was
composed by him, by David himself. The Kyrios in the nominative remains God, but the Kyrios in the dative can no longer be the
king, since he himself is speaking. The words ‘my Lord’ then
come to mean the Messiah.1

Our conclusion therefore is that Jesus lifts the title of
Messiah to ‘Lord’. At the same time, he educates his hearers (no less his disciples) for the coming concept of his
lordship. It is consistent with the fact that the title ‘Lord’
with its implications of deity, is more a post-resurrection
than a pre-resurrection concept. At the same time, whilst
undoubtedly the term ‘Lord’ may equate with ‘Rabbi’ or
‘Master’ it has, for example, a full content in Peter’s utterance in Luke 5:8 where Peter uses the word ‘Lord!’ (Kurie),
although he has almost casually used the word ‘Master’
(Epistata) in verse 5. The transformation of address has
come through understanding the supernatural and moral
nature of the One who executes the miracle of the fishes.
Again in Matthew 7:21–23 Jesus portrays himself as the
1 Oscar Cullman, The Christology of the New Testament, SCM Press,
London, 1977, p. 131.

75

THE PERSON AND WORK OF CHRIST
Lord (of judgement) and the use of the word ‘Lord’ must
not be careless. In Mark 11:3 (‘the Lord has need of it’)
and Luke 6:46 (cf. Matt. 7:21) the same level is maintained. In Luke we have the use of the word ‘Lord’ some
15 times and 2 of these in the nativity accounts (1:76;
2:11). These two are of a particularly lofty nature and
leave no doubt as to deity being involved. Matthew 8:25
is an involuntary cry, ‘Lord, save us’, and may spring
from an almost unconscious recognition of him as Lord.
However, it is the thrust of the synoptics that Jesus is
Lord. His authority, his action and teaching all combine to
make him Lord. What a man does shows what he is.
In John’s Gospel the use of ‘Lord’ is somewhat debatable. John 13:13 (AV), ‘Master and Lord’, may mean
varying degrees of significance in the words. It is true that
the post-resurrection use gives greatest significance—for
example, Thomas’ affirmation, ‘My Lord and my God’
(John 20:28). It is natural however, as with the word
‘Messiah’, that the use of ‘Lord’ will follow the events of
the cross, resurrection and ascension. Particularly important is the coming of the Holy Spirit at Pentecost, by
whom he is truly proclaimed Lord (cf. 1 Cor. 12:3).
The Acts of the Apostles brings out the proclamation
of lordship (cf. 2:36). It is based on the event of the
resurrection which leads to the exaltation at the right hand
of God (Ps. 16 and 110 are both used here), and this is the
place of lordship. Such can only be understood in terms of
Luke 1:71, 74 (cf. Isa. 26:12–14), that the Lord delivers
from the lords (the enemies of man) who dominate man.
He, in pouring out the Spirit at Pentecost (Acts 2:33) and
so inaugurating the new era which will climax in His
Day—the Day of the Lord (Acts 2:16–21, esp. v. 20;
3:20–21)—is undoubtedly Lord. This theme persists in
76

THE PERSON OF CHRIST–5
the book of Acts. So see Acts 10:36, ‘Lord of all’; 9:5,
‘Who are you, Lord?’; 9:17, ‘the Lord [even] Jesus’; 9:27,
‘on the road he had seen the Lord’; and 16:31, ‘the Lord
Jesus’. Innumerable references show that ‘Jesus’ has now
become ‘the Lord Jesus’. It is not however the use of the
title so much as the action of the Person which shows his
lordship. This is profuse in Acts.
When we come to the Epistles there is abundant use of
the word ‘Lord’. The apostles preach ‘Jesus Christ as
Lord’ (2 Cor. 4:5). One must confess him as Lord (Rom.
10:9) for salvation. The body is for the Lord and this Lord
has God raised up (1 Cor. 6:13–14). Indeed he has died
and risen—to be Lord both of the dead and living (Rom.
14:8–11). In this context, and Philippians 2:10–11, Isaiah
45:23 is quoted as to all who will submit to him—the
Lord. Whilst there are ‘many gods and many lords’, there
is only one God (the Father) and one Lord—Jesus Christ
(1 Cor. 8:5–6). One may say he is Lord only by the Holy
Spirit (1 Cor. 12:3). His lordship, not always linked with
the appellation ‘Lord’, is over all the evil powers (Col.
2:15; 1 Cor. 2:6–9; 8:5; 15:24f.) and he is the ‘Lord
of glory’. He is prayed to (2 Cor. 12:8; 1 Thess. 3:12;
2 Thess. 3:2ff.) or through (Rom. 1:8; 7:25; 2 Cor. 1:20;
Col. 3:17), and these facts are significant. The fact that he
is Lord of all (over all principalities and powers) is
significant for the church of which, also, he is Lord (cf.
Eph. 1:19–21), for he thus may give gifts (Eph. 4:7–11)
and also subdue the principalities and powers and the
kingdoms of this world (1 Cor. 15:24f.). The enemies of
1 Cor. 15:25 include Satan (Heb. 2:14–15; cf. John
12:31), the world (Gal. 6:14; cf. 1:4), death (1 Cor. 15:24;
cf. vv. 55–56)—indeed any enemy which dominates man
and opposes the kingdom of God. This ‘blessed and only
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Sovereign, the King of kings and Lord of lords’ (1 Tim.
6:15) is the one recognised by the Apostolic church as
reigning over all history with all its powers—both good
and evil.
In the book of the Revelation (see 17:14; 19:16) he is
King of kings and Lord of lords. The whole theme of this
book is the outworking of this lordship.
It is now time for us to turn again to Psalm 110 (cf. Ps. 2),
out of which this concept of lordship springs. At least 21
times in the New Testament it is quoted. ‘The LORD says
to my Lord’, with its related elements is quoted in Matthew
22:44; 26:64; Mark 12:36; 14:62; 16:19; Luke 20:42f.;
22:69; Acts 2:34f.; 5:31; 7:55; Romans 8:34; 1 Corinthians
15:25; Ephesians 1:20; Colossians 3:1; Hebrews 1:3; 8:1;
10:12f.; 1 Peter 3:22; Revelation 3:21. A study of these
passages will show that the early church saw Christ
through this lens.
We conclude then that his lordship is complete and
utter, morally and otherwise, over the entire universe.
There is no conflict here with God being ‘King of all the
earth’ (Ps. 47:7–8) since the Father has committed all
things to the Son (Matt. 11:27; John 3:35), and the Father
is still ‘Lord of heaven and earth’ (Matt. 11:25; cf. Acts
17:24), for when the Son is confessed ‘that Jesus Christ is
Lord’ it will be to the glory of the Father, because he will
himself ‘be subjected to him who put all things under
him, that God may be everything to every one’ (1 Cor.
15:28).
The lordship of Christ, then, is one of pre-incarnate
existence when he is the Word ‘upholding all things’ and
by whom the creation subsists. As the incarnate man Jesus,
he manifests authority, but by the triumph of the cross and
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resurrection, becomes, through his moral victory, ‘a Prince
and a Saviour’ (Acts 5:31, AV), and in fulfilment of the
prophecies is seated at the right hand of God. His lordship
is finally eschatological in that he is coming in the clouds
with glory, to judge the earth. Through the cross he has
the moral right of judgement. His present session at the
right hand of God is a lordship over all principalities and
powers, and the judgement of all things will constitute the
sealing off of all evil and the final subduing of all things.
THE SERVANT OF GOD
We have already touched on this theme, but need to
develop it more. In the Old Testament, especially in
Isaiah, we have the figure of the Servant (42:1–4; 49:1–7;
50:4–11; 52:13–53:12). This Servant is so outstanding as
to demand attention. The servant concept has been variously applied to the whole of Israel (‘You are my servant,
Israel, in whom I am glorified’, Isa. 49:3), but this might
easily mean part of Israel, the holy remnant or seed. It
could be one man even as Israel is one man (i.e. Jacob). In
Judaism, the function of the Messiah is to lead God’s
people into restoration. This is also the function of the
Servant. However, in Judaism we do not see a Suffering
Messiah, which is probably why the concept of suffering
which Jesus identifies with his servantship (Mark 10:45)
is not understood by the disciples. Isaiah 53 is clearly a
description of terrible suffering and Jesus says ‘the Son of
man must suffer many things’ (8:31). Matthew 12:18–21
identifies Jesus with the Servant, being a direct quote of
Isaiah 42:1–4. Mark 10:45 is also a general identification
with the servant concept. Isaiah 42:1 is partly quoted in
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connection with the baptism (Matt. 3:17). John 1:29 is
almost certainly linked with Isaiah 53:6–7. Luke 22:27
is a clear claim to be the Servant of all. Isaiah 53:12 is
quoted concerning the cross (Luke 22:37; cf. 18:31), making a further identification with the Servant of that passage.
Mark 10:45 clearly equates the Son of man with the
Servant. Thus all the teaching of the Son of man equals
that of the Servant.
The Hebrew word for ‘servant’ (EBED) in Isaiah
52:13–53:12 is translated pais (servant or child) in the
LXX Greek translation of the Old Testament. This is the
same word used of Jesus in Acts 3:13, 26, and 4:27, 30. In
Acts 8:32–35, Philip identifies the servant passage of
Isaiah 53 with Jesus. Romans 4:25, ‘put to death’, equates
with the teaching of Isaiah 53, and Romans 5:19 speaks
of the same obedience as Philippians 2:8, which with
2 Corinthians 5:21 accord with the same passage in
Isaiah. In Paul (as in Mark 10:45, where the servant concept is best expressed) Christ’s Servantship is related not
statically to a state of being but dynamically to his work,
that is, of atonement for man’s sin. Even the subduing of
the kingdoms (1 Cor. 15:24f.) is with a view to the exaltation of God. Whilst there is a sense in which there is
humiliation in the incarnation, yet the actual humiliation
lies in the death of the cross, ‘to serve [be a servant], and
to give his life as a ransom for many’.
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The Person of Christ–6
THE HIGH PRIEST
Closely related to the servant concept is that of the High
Priest. This is seen in such incarnational elements as in
Hebrews 2:14, 17 which speaks of true incarnation being
necessary for his being a High Priest. The use of Psalm
110 in relation to the Messiah makes it clear that Messiah
is also High Priest (after the order of Melchizedek). The
significance of his being High Priest and the High Priest,
superseding all priesthoods previous to his, really must
be seen in the light of the thesis of the Epistle to the
Hebrews, namely that all prior cultus has been superseded
by the gospel, the new covenant, by Christ. There is no
aid, no representation, no efficacious sacrifice (all before
were shadows of that ‘to come’, i.e. come in Christ), no
mediation apart from Christ. This Priest has offered the
perfect sacrifice (10:10–14), has passed into the heavens
(9:24) to appear for us, to exercise an unchangeable
priesthood and to intercede for us, forever (Heb. 7:24, 25).
He is not only Priest but King–Priest (Ps. 110:1–4; cf.
Heb. 5:5–6; 7:17; 8:1; etc.) and, as such, also the Son
(Heb. 5:5ff.).
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If this concept of Priest were simply figurative or speculatively attractive, that would be one thing. However, the
writer of the Hebrews is convinced of an eternal and divine
cultus which is the reality, thus all other ‘comparative
religions’ become automatically null and void, including
that of the Old Testament economy, which was a ‘shadow
of things to come’. This element of Christology, then, is
extremely valuable and, as the others, indispensable to
salvation.
The fact that Jesus quoted Psalm 110 and undoubtedly
related it to himself (see Matt. 22:41ff.) makes it significant. When the writer of Hebrews uses the phrase ‘to bear
the sins of many’ (Heb. 9:28), this is a direct reference to
Isaiah 53:12, thus linking Messiah–King–Priest with the
Servant of the Lord who ‘offered up himself’ (Heb. 7:27).
The various elements of Christology cannot be divorced
one from the other.
THE WORD
The description of the ‘Word’ in John 1:1f. undoubtedly
speaks of an Eternal Being. It speaks of pre-existence. It
speaks of this Word as the Creative Word. Then (1:14)
John says ‘the Word became flesh’. Thus the Word incarnate is a Person. The concept of Logos did not begin with
John. The personified concept of Wisdom in Proverbs 8
and the creative and revelatory character of the Word
(Ps. 33:6; Isa. 55:10f.; 11:4), with the concept of ‘the
Word of the Lord said’ of the Rabbinic understanding
(e.g. Gen. 3:9), and also the personified idea of law in
Deuteronomy 30:11–14 (cf. Isa. 2:3) shows that John’s
Logos is not an idea of John. The Word that is the Son, is
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born; comparing John 1:14 and 1:18. A similar thought is
in Hebrews 1:1–3 where He speaks (in this epoch) by the
Son. As the utterance (Word) of God calls creation into
existence (Gen. 1:1f.), so the Word that is enfleshed speaks
of God in all its actions. It declares the Father. Cullmann
says:
One cannot say . . . (God was with the word), because the Logos
is God himself in so far as God speaks and reveals himself. The
Logos is God in his revelation. Thus the third phrase of the
prologue can actually proclaim . . . (and the Word was God).1

When Thomas finally says, ‘My Lord and my God!’ he is
acknowledging the deity of the Word. The Word, however, is God always communicating or revealing Himself.
Other Scriptures which relate to the creative and sustaining attributes of the Word, such as in 1 Corinthians
8:6, Colossians 1:16, Revelation 3:14, and Hebrews 1:2,
are not described there specifically as attributes of the
Word, but of the Son as Jesus Christ the Lord. It is as the
Word, however, as in John 1:14, 18 that he is equated
with the Son. In John, as in other New Testament writings, it is the Son who reveals the glory of God, the Word
who describes or reveals the Father.
THE PROPHET
In our section on ‘Old Testament Intimations’ we discussed the idea of the prophet to come who would be like
Moses (Deut. 18:15ff.). There is no doubt that Jesus was
thought of as a prophet (Luke 7:16; cf. Matt. 16:14;
1 Oscar Cullman, The Christology of the New Testament, p. 265.
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21:46), and not only as a prophet but ‘a great prophet’. At
the same time John the Baptist is looked upon as a great
prophet, for in Luke 7:28 Jesus says there is not a greater
prophet than John the Baptist. Undoubtedly Jesus pointed
to John as ‘Elijah . . . already come’ (Mark 9:11ff.; Matt.
17:10ff.), but it would seem at the same time that ‘greater
than a prophet’ means John is ‘the prophet’ of Deuteronomy
18:15ff. If this is so then it means: (i) that John’s words
must be heeded under deadly peril of rejection; and (ii) that
there can be no prophet greater than John—not even Jesus.
(Notice in Luke 7:16–19 that John, on hearing that Jesus
is ‘a prophet’, seems to doubt the ministry of Jesus as
being that of Messiah.) John has already been called ‘the
prophet of the Most High’ (Luke 1:76). Yet John denies
he is Christ (John 1:20; cf. Luke 3:15f.; John 3:28) as he
seems to have been thought to be. He also denies he is
Elijah and ‘that prophet’, this latter being the prophet of
Deuteronomy 18:15ff. He makes it clear here and elsewhere that he is subordinate and inferior to Jesus, so that
no matter how great he is as a prophet, Jesus is greater. It
is obvious that the prophet of Deuteronomy 18:15 is
greater even than John, which is possibly what Jesus is
inferring in Luke 7:26–28.
In the transfiguration a voice is heard: ‘This is my
beloved [or elect] Son; hear him!’ (AV). The ‘hear him’
almost obviously refers to the prophet of Deuteronomy
18. It is following this that the disciples debate Elijah
redivivus (cf. Matt. 17:10–13) and Jesus points out that he
has come in John the Baptist. This then makes Jesus ‘that
prophet’. The moment we think of him being as Moses
(cf. Heb. 3:2f.) the idea of the Servant reappears, and
indeed in Mark 9:12 the Son of man (as the Suffering
Servant—cf. Mark 8:31) ‘must suffer many things’, in
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accordance with Isaiah 53. In Matthew 21:10–11 he is
called ‘the prophet Jesus from Nazareth of Galilee’, probably meaning he is the prophet of the end time, since he is
seen here as the King, or the Messianic One, the Son of
David.
Finally, in Acts 3:22 (cf. 7:37) it is clear that the
apostles considered Deuteronomy 18:15 fulfilled in Jesus,
and for this reason they link him (3:26) with the Son of
God. The passage (3:19–26) shows the serious nature of
refusing this (ordained) prophet of God. In this passage,
Peter places the prophet in the ‘end time’, and actually
speaks of the universal blessing he will bring in accordance with the Abrahamic Covenant, another interesting
link with the (now) universal prophet.
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The Work of Christ–1
THE SCOPE OF THE WORK
Introduction
We are now in a position to examine the work of Christ
because we have covered the following:
(a) Intimations of him in the Old Testament.
(b) Preparatory declaration of him by John the Baptist.
(c) The actual events of his coming—life, death, resurrection, and ascension.
(d) Something of his unique personal being relating to
his humanity and deity.
(e) An examination of his offices and attributes as
described in the unity of the Old Testament and
New Testament Scriptures concerning him.
All of these elements lay the foundation for understanding
his work. As we have commented, it is impossible to separate his person and work. We have had to do this to some
degree, in order to make a total picture. To speak of his
humanity, and to discuss him as Son of Man, Son of
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God, Lord, and so on, is to see various facets of his being
and operations. Yet it is what he accomplishes (works) by
these offices that concerns us. We are the beneficiaries of
these offices and works. It is at these we wish to look.
The Work of Christ in History
Pre-Creational and Creational
We have seen that the work of the eternal Son (Heb.
1:2–3; John 17:5, 24) as the eternal Word (John 1:1–3;
cf. 1 John 1:1) was to be with the Father, before the world
began. We have seen his work as Mediator–Creator (the
Father being Initiator–Creator) when the world began. It
is clear from Hebrews 1:2–3 that the Son creates all the
‘ages’, that is, the series of systems and events in time
and, in creating, also sustains them—that is, ‘upholding
the universe by his word of power’—by his powerful
word. Colossians 1:17 says something similar. It says that
all things subsist, or cohere together, in him. In this sense
then, the Son is Creator–Mediator, and Sustainer–Mediator, the Father being over all.
The exact relationship of the Father and Son is seen in
the following passages, which should be read in this order:
Hebrews 2:10 where the Father is said to be the One ‘for
whom and by whom all things exist; 1 Corinthians 8:6
where it is said of the Father that from Him and for Him
all things exist, and of the Son that through him are all
things, and through him we exist; and Colossians 1:15–16
where it is said that all things were created in him, and
they were created through him and for him.
When it comes to the matter of the redemption of the
world, we have seen from Paul’s statements in Ephesians
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1:3–10 that before time God had planned this through
Christ. That is, the Son is to become the Messiah, and so
will be Redeemer–Mediator, the Father being Redeemer–
Initiator.
Pre-Incarnational Ministry
Although our heading is somewhat strange, it is intended
to cover that period from creation to the incarnation, and
the work which the Son or the Word did within that time.
The key principle for this is set in John 5:17 where Jesus
says, in effect, ‘My Father has always been working, and I
go on working’. He means that far from breaking off work
once He had created, God had always been working. His
Sabbath rest was not a rest from operations, but from the
original work of creation. Beyond creation lies the need
for sustaining creation by giving it life, tending it, and
providing for its needs. Also God is King. He has moral
control of His world. He is committed to keeping it. Hence
He has gone on working.
Likewise the Son has worked, as we have seen, in holding the creation together and assisting to sustain it. Yet
that same creation is moral, and has had its procession of
time and events as it moves towards its appointed goal
(cf. Eph. 1:9–14; 3:9–11; Rev. 10:1–7). In particular we
see the covenantal history of God’s people, and the New
Testament gives us indication from the Old Testament
that the Son was in the events of the world, and especially
in those of God’s chosen people, Israel.
There are those who see ‘the angel of the Lord’ as a
manifestation of God, that manifestation being the Son.
In Isaiah 6, the Lord who is seen by Isaiah is declared
in John 12:40–41 to have been the Son or Christ. In
1 Corinthians 10 it is said that the Rock which followed
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Israel in the wilderness was Christ. The Rock is the term
for God in the Old Testament. Some see Melchizedek—
mentioned in Genesis 14:17–20, Psalm 110, and Hebrews
5:6–10, 7:1ff.—as being the Son, later to appear as Messiah
himself. There are many of these indications in the New
Testament. Jesus himself could say, ‘Before Abraham was,
I am’, meaning that he was eternal (John 8:54–58), and
that somehow Abraham was told he would see the day of
Christ, and that he did.
However these details may be, one thing is clear, and
that is that the Son was never ‘resting’ during the time and
events which led up to his incarnation. In 1 Peter 1:11 the
Spirit of prophecy is called ‘the Spirit of Christ’, as he
predicted the coming and suffering of Christ. Yet it must
mean more than that he was only predicting Christ and his
suffering. It must mean that he was Christ’s Spirit, that he
related to Christ. Hence Revelation 19:10 says that the
spirit of prophecy is the testimony of Jesus. We take it
that Christ was always, as the Son, in the events which led
up to the occasion and operations of the New Testament,
those redemptive events foreshadowed in the law and
prophets.
Of course, in this sort of reasoning is involved the
whole idea of the Triune God. Whilst at this point this is
not our subject, we must keep it in mind that as the Father
worked, so did the Spirit, and so did the Son. It must be
admitted that there is little which says, explicitly, that the
Son was working, but then revelation is something for
which preparation has to be made. As revelation can only
come at certain stages of life, so in the history of mankind
there has to be preparation for revelation. It comes, as God
intends, ‘in the fullness of time’. This is particularly so
with the revelation of the Fatherhood of God, the Sonship
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of Christ, and the person of the Spirit who is at once the
Spirit of the Father and the Spirit of the Son.
The Ministry of the Incarnate Son
We have already traced the events and acts of Jesus the
Son of God in his earthly life, and have indicated briefly
his present heavenly session at the right hand of God. We
are ready to examine the predictions, the acts and events,
and to see what is the work of Christ. This will include his
eschatological work—that work in current history which
will climax in the Day of the Lord, and all of the end
events.

THE WORK ITSELF
In the acts and events of Jesus Christ we have seen what
he did. In examining his offices we have seen what he was
(or is) and that both what he did and is constitutes his
work. When we see that his work developed in accordance with the prophetically revealed plan of God, and
moved towards its summation, then we can see that the
events were part of a progressive and cumulative operation. Our best method is to follow these in order of
sequence.
The Incarnation
This might not be called ‘a work’ by all, and yet
passages such as Hebrews 2:14–15, Philippians 2:5–9,
Romans 8:3, 1 Timothy 1:15, and John 1:14, 18 indicate
that the incarnation was essential for him to be the vehicle
90

THE WORK OF CHRIST–1
as well as the mediator of salvation through the cross. He
was to bear our sins in his body (1 Pet. 2:24) and sin had
to be judged in his flesh (Rom. 8:3). At the same time he
had to reveal the Father, and this had to be spelled out in
human form, since these categories are all a human being
can really know.
The childhood of Jesus, therefore, although not technically a work, was the time of his growth (cf. Luke 2:40,
52), and so a preparation for his adulthood and ministry.
Only when he was sufficiently mature could he begin that
work.
The Baptism
Whilst Jesus’ ‘fulfilling all righteousness’ related to the
act of baptism, and especially as he identified with sinful
man, yet the significance of the baptism was his installation as Messiah of Israel and the kingdom of God. We
have seen that its significance is shown in Isaiah 61:1f.
and 11:1f., and the affirmation of God derives from Psalm
2:7 and Isaiah 42:1, namely that this one is both Son and
Servant, and his ministry is to all the nations.
The Temptation
This is the first work, that of defeating Satan on his
own grounds. Satan claims to have all the kingdoms under
his authority. As he weaned men and angels from God, so
he seeks to wean Jesus. The defeat of this manoeuvre is
principally a defeat of Satan as well as an affirmation of
Jesus’ intention to do only the will of God, and obey only
His word.
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The Ministry
Luke 4:17–19 and Acts 10:38, with the prophetic predictions concerning his Messianic ministry, all show that
his actual ministry of teaching, healing, exorcising demons
and bringing forgiveness were actual works of Christ.
Nevertheless they were not the focal work, but were leading
up to it. All Israel must be warned, and called to repentance and faith before the judgement of the nation, which
was to come through the cross and resurrection. This is
the proclamation. Messiah must proclaim the kingdom of
God by effective word and action. In fact the kingdom is
effective word and action (cf. 1 Cor. 4:20).
The conflict with Satan has not terminated with the
temptation (n.b. Luke 4:13, ‘the devil . . . departed from
him for an opportune time’), but indeed the kingdom
action (Luke 4:18) is to be one of deliverance. The
woman ‘whom Satan bound’ (Luke 13:16) for 18 years is
liberated. Sicknesses, elements and demonic forces are
rebuked. Indeed, this ministry in Peter’s words is ‘healing
all that were oppressed by the devil’ (Acts 10:38). The
rebellious taunt of the demons, ‘What have you to do with
us [we to do with you], O Son of God?’ (Matt. 8:29; cf.
Mark 1:24; Luke 4:34) is evidence of the foul fury of the
kingdom of darkness. Also the action of casting down the
possessed one in fury shows the incorrigible nature of the
demonic powers. Even Peter is subtly used in this ‘kingdom-possessing conflict’ when he would dissuade Jesus
from the cross (Matt. 16:22f.), yet Jesus is the ‘strongerthan-the-strong-man’ (Luke 11:20ff.) and only in the last
hour does he submit to darkness (Luke 22:53; cf. John
14:30–31), and that only to ultimately defeat Satan (John
12:31).
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The kingdom of God teaching is related to the kingdom
action (cf. Luke 10:8–9, 17–19), and in the parable its
working principles and eschatological consummation are
indicated. The total work of Christ must be understood in
the light of the kingdom. It must be seen as actional in his
teaching and ministry; sealed by his death, and all of this
with a view to its future triumphant outworking. The moral
power of Christ is displayed as superior to that of the
forces of darkness. By it men are liberated from the degrading domination of sin, demonic possession, illness and
death. The kingdom is the rule of God—of the King. In
the Old Testament (see Exod. 15:18; Ps. 103:19; Dan.
4:34) it is God’s eternal rule over all the earth. In the
Gospels the kingdom of God is announced, is at hand, is
entered into by repentance (and believing the gospel—
Mark 1:15) and by obedience (Matt. 7:21–22). It is imminent (Mark 9:1), yet future (Mark 14:25). Gentiles will be
in it and Abrahamic descent is no guarantee of entrance
(Matt. 8:11f.). It has a secret element (Mark 4:11) and this
is not known other than in simplicity (Mark 10:14–15). It
is to be sought as primary (Matt. 6:33), is to be esteemed
(Matt. 13:44–45), and contains elements of good and bad
(Matt. 13) until its eschatalogical consummation, when it
will be cleansed. It is present (where Christ is?—Luke
17:20–21), and yet is future and will come in a flash
(Luke 17:24). In all, it is the rule of God manifesting itself
triumphantly. The cross and suffering are not only inevitably part of it, but also indispensable to its consummation.
In regard to the work of ministry, especially as it
consummates in Jesus being welcomed into Jerusalem as
the Davidic King of the Messianic Kingdom, we can say:
(i) his teaching and ministry were unique; (ii) his own life
was unique, especially in his revealing of the Father;
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(iii) he was unique in setting up the church. In this he was
seeking to transform the old congregation of Israel into
the new Messianic people of God. He said, ‘I will build
my church’. His work was with a view to this new event;
and (iv) his work of salvation was unique. This we will
see as we examine the atonement.
Hence we see from his two occasions of cleansing the
temple that he showed his authority from God in judging
the current evil in Israel. In our following note we see the
significance of his teaching and miracles.1
However, we must recognise that these both—teaching
and miracles—effected what God has sent him to do. Not
only were persons affected, but also his Messianic being
and office were attested. Only the rebellious could deny
that. He had to show them he was truly ‘the Christ, the
Son of the living God’.

1 Two outstanding elements should be understood in the light of the
notes of the kingdom. They are: (i) teaching; and (ii) miracles. The teaching
is of unique authority: ‘It has been said of old . . . but I [emphatic] say to
you’. His authority was recognised as being innately above that of the Scribes
and lawyers. His relationship to law was unique. His ethics are not simply
optional but of the nature of God’s kingdom, and related to the creational
(original) order. The teaching is not apart from his works of compassion and
power, nor are they simply to illustrate and exemplify it. They are of the very
nature of it. The miracles are not to be understood as simply unusual or supernatural acts intended to draw attention to the doer or the teacher. They are
part of the action of the Son of Man or Son of God, and are essentially of the
kingdom. Every action had a practical purpose. The ‘supernatural’ nature of
them does not here concern us, except that they are an evidence of the powers
of God or an age which is invading the dominion of Satan (Acts 10:38).
Christ’s rationale is that ‘the kingdom of heaven is [in this manner] coming
upon you’. He is invested with power (AV, ‘virtue’; Gk, dunamis) which
goes out from him. We may thus add to the above elements this point—the
unique presentation, teaching and establishing of the kingdom of God.
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The Work of the Cross–1
The work of the cross would be sudden and surprising
in the events of the life of Jesus if: (i) it had not been predicted in the Old Testament; and (ii) Jesus had not greatly
emphasised its fact and importance. Luke 24:26–27, 44–
45, and 1 Corinthians 15:3, amongst other references,
show us that the death was in accordance with the (Old
Testament) Scriptures. The actual passages of the Old
Testament are many. Briefly, they centre primarily on the
suffering of the Servant of God, especially as he is
depicted in the latter chapters of Isaiah. One thing that
comes through clearly in Luke 24:26 and verse 46, is the
indispensability of the sufferings and death of Christ. The
word ‘must’ (Gk dei) of Luke 24:26 is used by Christ in
Mark 8:31, ‘The Son of man must suffer many things’. In
fact three times in Mark’s Gospel Jesus tells of the impending death (Mark 8:31; 9:31; 10:33). On one of these
occasions (Luke 9:44–45) they ‘were afraid to ask him
about this saying’. The facts are that none looked to see
Messiah die an ignominious death.
Jesus seems to give no rationale to the cross apart from
the last evening, the time of the Last Supper. It is true that
he had said he must go to Jerusalem since no prophet was
to perish outside Jerusalem, but the saving event of his
death is clearly stated in Matthew 26:28. This statement
connects the event with the new covenant of Jeremiah
31:31–34 and associated passages of the Old Testament.
Jesus also says in Luke 22:37 that the prophecy of Isaiah
53:12, ‘And he was reckoned with transgressors’, is about
to be fulfilled. Mark actually applies this to his hanging
between the two thieves (15:27–28). John has an interesting interpretation of the death ‘to gather into one the
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children of God who are scattered abroad’ (11:52). References to the atonement in the Gospels should be studied
closely, namely: Matthew 1:21; 26:28; Mark 8:31; 9:31;
10:33, 45; John 1:29; 3:14ff.; 6:51; 10:11.
In Luke’s account the event of the Last Supper is linked
with the kingdom, since he appoints, at this point, the kingdom to the apostles. At the same time he says he will not
eat the passover until it is fulfilled in the kingdom of God
(22:16), and yet he anticipates the Messianic feast at the
end of the age (22:18; cf. 22:29–30). The Last Supper
then has eschatological connotation, which means that the
cross also relates to the end-things. This means that without the cross the victory of the kingdom would be incomplete, and the victory of the kingdom not only includes the
salvation of man but also the vindication of God.
The Cross and Gethsemane
The passion or suffering of Christ must be seen to commence before the cross itself. In the predictions there is a
sense of his anticipation of the event of crucifixion. We
have seen that the transfiguration was a time when the
cross was deeply anticipated. In Luke 12:50—some considerable time before the cross—he said, ‘I have a baptism
to be baptised with; and how am I constrained until it is
accomplished!’ In Mark 10:38 and Matthew 20:22 the
same statement seems to be made on a different occasion.
However, the point is clear—Jesus anticipated his death.
This is brought out powerfully in John 12:20–28 when the
Greeks wish to see him. In verse 27 he has what has been
called ‘a Johannine Gethsemane’. His soul is troubled, or
confused. This is a strange word to use for one who seems,
normally, to have control of everything as he does his
Father’s will.
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When we come to the Gospel accounts of Gethsemane
there are two ways of interpreting the event:
(a) Having now come to the point of the cross he
is dismayed and if possible would withdraw. It
has been suggested that the near sight of the evil
which is descending, or about to descend upon
him, is so horrifying that his spotless being is
repulsed. He wishes any other way but that.
Nevertheless his will is set to do the will of God,
and he does.
(b) At this beginning of sorrows, as the evil begins to
come upon him, or he contemplates it, the reaction
is so strong that he is actually dying. In other
words, his statement, ‘My soul is very sorrowful,
even to death’ (Matt. 26:38), is not rhetorical, but
actual. He is actually pressed down to death, he is
dying! He does not wish to escape the cross, as
such, but he wishes to escape death in the garden.
He wishes to go to death, that is, the death of the
cross.
The first is the orthodox view of the suffering of the
garden. The second claims to have its substantiation in:
(a) The fact that he was actually dying, and yet wished
to go to the cross, hence his bewilderment at being
faced with death.
(b) Hebrews 5:7, ‘in the days of his flesh, Jesus offered
up prayers and supplications, with loud cries and
tears, to him who was able to save him from death,
and he was heard for his godly fear’. We know of
no other place where he did this. Was he then
saved from death; that is, death in the garden?
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(c) An angel came and strengthened him (Luke 22:
43). Was this to save him from being crushed to
death? Was, then, his prayer answered? Was he
saved from death in the garden so he could die as
he desired—on the cross? Philippians 2:8 says,
‘[he] became obedient unto death [up to death],
even death on a cross’.
Whatever the view, one thing is clear—he did not for
one moment deviate from doing the Father’s will. As
Gethsemane has been called ‘the beginning of sorrows’,
so it was significant for the whole matter of the cross.

98

STUDY THIRTEEN

The Work of Christ–2
THE WORK ITSELF (CONTINUED)
The Work of the Cross–2
The Cross and Evil
Jesus had predicted he would defeat Satan and his powers. For this see Luke 11:21–22 and John 12:31 (cf. 14:
30–31; 16:11). In Luke 22:53 he says, when apprehended,
‘This is your hour and the authority of darkness’. Hence
we assume (cf. John 14:30) that all evil powers assembled
at the cross. First Corinthians 2:8 may refer to the powers
(cf. Eph. 6:12) of this age which may mean the evil
angelic powers. Colossians 2:14–15 shows that the cross
defeated them. Presumably they were there!
We have the evidence of Hebrews 2:14–15 to show that
it was the death which defeated evil. Satan was ‘destroyed’
by this death. He must then have been involved in it. As
Jesus had said, ‘The ruler of this world is coming’. If we
include the action of Psalm 22:11–16 to embrace evil
powers, and add to this Psalm 69:1–4, 13–21, then we see
not only the opposition of men but also of evil supernatural powers.
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We know that Satan holds men and women in his subjection by their sin. Galatians 1:4 states that men are
rescued (by Christ) from this evil age and its rulers, by
Jesus bearing their sins. Their guilt has held them to the
age, and to Satan who is the Accuser. Passages such as
Ephesians 2:1–3, 1 John 5:19, and Jude 9 show us that
Satan and his powers hold men in thrall by their guilt.
However, when Jesus bears the guilt the power of evil is
broken.
The Cross and Law
Romans 7:1 says that as long as a man lives he is under
the law. Primarily it means that man has to obey law, that
he fails, and is under its condemnation. Galatians 3:10
says men get caught under the curse of the law. Verse 13
says Christ became the curse (of the law) upon the cross,
for us (cf. Gal. 4:4–5). Hence when Christ bore the penalty
of sin, he broke the power of the law (its condemnation)
on the cross. Thus in Galatians 2:19–20 (cf. Rom. 6:6–10)
the sinner is said to have died with Christ.
The law met him in the event of the cross and exacted
its demands in the way of death. Hence Romans 6:7,
‘Whoever has died is freed from sin’. Romans 7:4 says,
‘You have died to the law through the body of Christ’.
Hence Romans 6:14, ‘You are not under law [law’s condemnation], but under grace’, that is, the judicial acquittal
of the cross.
The Cross and Death
Hebrews 2:14–15 suggests that the cross destroys the
‘fear of death’. First Corinthians 15:55–56 says that the
sting of death is sin, and the power of sin is the law, that
is, the judgement of the law. Romans 6:10 (cf. 5:10ff.
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where sin-guilt means death, as in 6:23a) says he died
unto sin once and so death no more has dominion over
him. It did have dominion over him in some way on the
cross, in that sin in some way had dominion over him. In
some way he ‘played out’ death until its power was gone.
This sting, sin, was borne to extinction as sin was judged
in his flesh (Rom. 8:3). Whilst the resurrection seals the
victory over death, death is defeated before the resurrection. It is defeated on the cross.
Sin being defeated, death is vanquished. Jesus did not
have to fight a second battle in the grave. To defeat sin
was to defeat death.
The Cross and Sin
Sin has three destructive elements, namely its penalty
(Rom. 6:23; l:18ff.), its power (John 8:34; cf. Prov. 5:
22–23; 2 Peter 2:19; James 1:14–15), and its pollution
(Jer. 17:9; Mark 7:20ff.; Prov. 25:26; etc.). We will deal
more closely with the penalty of sin under the wrath of
God, but in fact the guilt of sin also relates to both the
wrath of God and the power of sin. Romans 6:12–14 and
1 Corinthians 15:55–57 show that with the guilt being
removed, the power is broken. Romans 8:3 shows that sin
was judged in the flesh of Jesus.
What then happened on the cross to break the power of
sin? Romans 6:10 says, ‘the death he died he died to sin,
once’. In some sense, then, he was under the power of sin.
First Peter 2:24 says he bore our sins in his body on the
tree. Bearing fulfils the penalty. Romans 3:25 (cf. 1 John
4:10) says he was the propitiation for our sins. Second
Corinthians 5:21 says God made him to be sin for us. In
this sense 1 Peter 3:18 depicts him as dying, ‘the righteous for the unrighteous’. Isaiah 53:4 says he has borne
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our griefs and carried our sorrows, and ensuing verses
show he suffered for our sins. Isaiah 53:6 says, ‘The LORD
has laid on him the iniquity of us all’. We take it that he
bore our actual sins, including their evil nature and their
penal suffering, until there was no more to be borne. He
expended, played out, exhausted, and so extinguished the
sins themselves, on the cross. Hence sin was judged in his
flesh and defeated.
The Law and Wrath
This wrath is portrayed in Scripture as God’s righteous
anger against sin. Never arbitrary, it is righteous wrath
and judgement (cf. Rom. 2:4–5). Romans 1:18–32 portrays
this wrath as present judgement by God in giving man up
to his sin, and in this sense man lives under wrath. This
wrath is the guilt which man feels in his conscience, and
which alienates him from God, and makes him hate God
(Rom. 1:30; 5:10; Col. 1:21). Wrath, seen from another
point of view, is the penalty of the law, or the fear of
death which is the fear of judgement and punishment (cf.
Heb. 2:14–15; 1 John 4:18). The latter is ‘the wrath to
come’ (Rom. 5:9; 1 Thess. 1:10; cf. 2 Thess. 1:6–8; Matt.
3:7f.). This is what we call the penalty of sin, but as it is
personal, man fears to face God. The anticipation of this
wrath is a heavy burden.
The teaching of propitiation as in 1 John 4:10 (cf. Rom.
3:24–25; Heb. 2:17) is that God initiates propitiation; that
is, He causes His wrath to be averted from man by
making Christ to be sin, or the curse, or to bear the wrath
upon sin. It must never be thought that Christ simply
pacifies an angry God, but that God loves man and through
His Son causes that wrath to be borne which man rightly
deserves to have to bear. A close study of Matthew 26:31
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and Zechariah 13:7 (cf. Lam. 1:21) with the other New
Testament references to propitiation indicates that in
becoming the curse Christ averted the wrath of God by
himself bearing it. His cry of dereliction indicates the
dimensions of his suffering in his time of alienation,
loneliness, darkness and rejection.
The Completeness of the Work of the Cross
As we have said, tracing (and understanding) the seven
utterances of Jesus on the cross will give us some clue as
to what happened whilst he was suffering. His cry of
loneliness and rejection was followed by a terrible, ‘I
thirst!’ thus indicating his drained resources. Then suddenly he gave a loud cry, ‘It is finished!’—this means he
had completed the work. Then he bowed his head and
said, ‘Father, into thy hand I commit my spirit’, and we
are told he gave up the spirit. In human terms he died. We
gather from this that what he had set out to accomplish he
fully accomplished. He did not die in the sense that his
life was taken, but rather in the sense that he laid it down
(cf. John 10:11–18).
This means that his conflict with sin, Satan, the world
powers, the world, the penalty of the law, the wrath of
God, and death, was a truly successful one. He rescued
man from these forces which would have destroyed him.
This is the great work of the cross. In Appendix 1 the
various theories of the atonement are set forth. It is only
natural that man should try to rationalise or codify the
meaning, modes and significance of the cross. As will be
seen, no particular theory can adequately cover the total
work of the cross, and probably each theory has at least
something of the truth of the whole. Some theories come
close to covering the meaning of the cross.
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Finally we must see what are the fruits of the cross (and
resurrection) in order to understand the extent of the work
of Christ. Appendix 2 covers these effects and benefits.
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The Work of Christ–3
THE RESURRECTION
Introduction
Whilst the atonement is vital to redemptive proclamation it is quite clear from the New Testament that the primary facet of the proclamation was the lordship of Christ.
Whilst this is clearly seen in the Acts of the Apostles, as
also the Epistles (see Acts 2:36; 3:15; 4:10–12; 5:30–31;
10:36; Rom. 10:9; 14:9; 2 Cor. 4:5; Phil. 2:9; etc.), yet the
lordship is related to the resurrection. We might say that it
is the practical thing that is preached. It certainly gives
rationality to the cross in that the cross is not defeat.
However, it is more than that because the cross is given
purpose, that is, it has its point in the defeat of sin—a
theme clearly enunciated in the Epistles and more than
implied in the book of Acts. Romans 10:9 clearly teaches
(as Rom. 14:8–9) that the resurrection and lordship are
powerfully linked. No resurrection, no lordship. Probably
in this sense all biblical theologians (n.b. modern ‘biblical’
theology) will accept the resurrection as indispensable to
true lordship. The problem, however, lies in the following
area of debate.
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Does resurrection imply bodily resurrection of Christ?
Whilst all agree that he rose (each in his particular sense
of understanding), yet all do not agree on the manner of
rising. It must not be thought that the how of the rising is
not related to the why of it. Those who view the rising as
being a spiritual one, and the story of the resurrection of
Christ’s flesh as a biblical myth, will feel bodily resurrection no necessity, and so irrelevant—an indifferent matter.
However, some must oppose such a notion as bodily resurrection, not as irrelevant but as unacceptable in the light
of their terms of reference. Yet again the one who contends
for bodily resurrection does so because he feels in some
way that it is related: (i) to the forgiveness of sins (and so
redemption); and (ii) to the ‘adoption’, that is, the ultimate
redemption of the present physical body. Note, however,
that both contend that only by faith does one apprehend
the resurrection—not otherwise. What is debated, then, is
not the fact of resurrection but the nature of it. However,
it must also be borne in mind that the fact of the resurrection is not posited by existential theologians as an objective
fact in history, but as something known by or in the existential encounter.
An Enquiry into the Resurrection
It ought to be said primarily that rationalistic theology
commences with the presupposition that there is no supernatural. Whilst we admit the word ‘supernatural’ is a difficult word to understand, we are bound to say that the
frame of thinking and the terms of reference in the Bible
are those of the supernatural. That is, we have references
to angels, demons, visitations from heaven, miracles of all
kinds, and gifts which are exercised in what seems to be
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the supernatural realm. History, too, is a linear matter, a
succession of events, sometimes causes and effects, sometimes irrupted into by supernatural acts and events. Thus
in this realm of thinking, a virgin birth, the healing of a
blind man and the resurrection of Jesus’ body are all consistent with the supernatural. Rationalism, in rejecting
supernaturalism, is begging the question. It is not a case
even of the supernatural being proven, but of considering
its place in the scheme of the Bible. Some rationalism has
explained or rationalised the supernatural, calling it ‘myths’
and suggesting that the truths conveyed by such ‘myths’
are truths and that the ‘myths’ were not meant to be taken
as objective historical realities.
It will be seen then that there are two ways of viewing
the Scriptures, and in particular those relating to the
resurrection:
(a) They will be viewed as myths clothing the deeper
spiritual truth of a resurrection which is not an
actual event—that is, an actual historical event—
but ‘the life of the Risen One . . . made manifest in
the proclamation of that life by the church’.
(b) They will be thought of as actual events in
history—objective happenings which, whilst only
truly understood by faith, nevertheless as happenings are able to be examined and apprehended by
reason, and so be the basis for faith.
The various events related to the resurrection must fit
into the one or the other of these two views. The argument
for the former is valid if indeed the use of myth were truly
related to the culture pattern of the Jews of that day, and
if it were a truly honest attempt to convey a spiritual
truth through such a medium. It is questionable, however,
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whether in fact this expedient was used. The accounts
seem to involve the whole nature of apostolic doctrine.
Whilst it may be argued that these descriptions were later
rationalisations or explanations of an event which could
only be known in the realm of faith and did not need an
objective truth, if this were so then the accounts are not
factually true, but only ‘spiritually’ true. This is scarcely
satisfactory. Whilst textual evidence may as yet be thought
inadmissible—for example, the lateness of Luke’s and
John’s Gospels and the possibility of concocted accounts—
yet the whole thrust of these accounts seems to represent
the mind of the church, and also its faith; the thought of
forgery or concoction (even with the best of motives) is
utterly foreign to the ethos of the apostolic church, with
its high moral tempo and insistence upon the truth.
When it comes to the actual events it is to be admitted
that an immediate reconciliation of the accounts is not
simple. Such have been attempted and a reconciliation is
not impossible. However, each Gospel account must be
accepted in the light of the aim or thesis of that particular
Gospel. However difficult a reconciliation may be, the
fact remains that this great work of Christ—and all of his
work on earth is in plain history—is essential to all doctrine relating to the atonement and the present and future
life of the redeemed. History attests that it was so for the
church and continues to be so when truly taught.
The Work of the Resurrection
The Fact and Indispensability of the Resurrection
The synoptic Gospels make it clear that Jesus anticipated and taught that he would be resurrected. In Mark
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8:31 this announcement is made after the declaration of
his Messsiahship. This is repeated in Mark 9:31 and
10:34. It is also stated clearly in Mark 9:9 in relation to
the transfiguration. Without doubt reference is made, time
and again, to the ultimate kingdom when the disciples,
and others, will sit down in the Messianic banquet, at the
triumph of Messiah; and so many references are made to
eternal life and eternal punishment, that the resurrection
cannot be excluded.
However, it is his own resurrection to which he refers
in the references given above. Following his resurrection
it is clear that the women and the disciples are not expecting this event to happen or have happened. ‘We had hoped
that he was the one to redeem Israel’, said the disciples on
the road to Emmaus, ‘[but] it is now the third day’. This
was the day he said he would rise. Luke 24:26, 46 make it
clear that his resurrection was indispensable.
The Events and Nature of the Resurrection
Without doubt Christ died. The Scriptures state this (as
in Rom. 6:10; 1 Cor. 15:3; Acts 17:3), but even these
references speak in the same breath of his resurrection.
His death was not having his life taken from him, for he
had authority to both lay it down and take it up again
(John 10:17–18). Certainly he surrendered up his spirit.
The body was dead, and being partially embalmed was
placed in the tomb late Friday, but before sundown, meaning it was in the grave on Friday, Saturday, and the beginning of Sunday, thus being there three days, according to
Jewish reckoning.
Acts 2:24–31 shows Peter claiming that God raised him
up, ‘having loosed the pangs of death’, that is, ‘setting
him free’ from death’s pangs. Also that he did not see
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corruption, that is, that his body did not corrupt or decay.
This is a mystery. First Peter 3:18 says, ‘put to death in
[as regards] the flesh, but made alive in [as regards] the
spirit’, that is, he did not die in his spirit, but his death
became the springboard for his resurrection. Romans 1:4
suggests that the spirit which was his—of holiness—
would not allow corruption to hold or retain him. He,
himself, arose. That he did is borne out by Acts 2:24, for
this shows that it was impossible for him to be held by
death. Romans 6:9 speaks of death as having dominion
over him, yet whilst he submitted to its dominion he was
stronger than it and rose (Rom. 6:10). Acts 2:24, 32, 3:15,
Romans 6:4 and others speak of him as being raised by
the Father. This was an attestation of his obedience, holiness and God’s purpose of, for, and in the resurrection.
Passages such as Acts 17:3, 1 Corinthians 15:3–4 and
others speak of him as raising himself.
His resurrection was not resuscitation of the body. His
body bore the marks of his crucifixion (Luke 24:39; John
20:20). He ate and drank with the disciples (Luke 24:
41–43; cf. John 21:13–14; Acts 10:40–41). He was in
company with the disciples (on and off) for forty days
(Acts 1:3). His body was truly a body, and appeared as
nothing else to those who saw him (Luke 24:39; John
30:20; Matt. 28:9). Nevertheless his body could appear or
disappear and could pass through a door or walls (John
20:19, 26 where ‘came and stood’ indicates coming to the
room).
Without doubt, the sight of Jesus made it clear that he
had risen from the tomb.
We see that, whereas in the crucifixion Christ had
borne the sins of the world and so death had come upon
him, yet in the resurrection he is stronger than death,
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which means he has defeated sin and death upon the
cross, as well as him who had the power of death, that is,
Satan (Heb. 2:14–15).
The Significance of the Resurrection
The apostles were clear in their proclamation that the
resurrection was greatly significant. To their contemporaries it was self-evident that if he had risen he was no
less than Messiah and Son of God, Lord of death and life,
remitter of sins. It was the resurrection which made the
impact rather than a rationale of the cross. The benefits of
the resurrection can be summed up as follows:
(a) Man is freed from sin, and is justified (Rom. 4:25;
1 Cor. 15:17). Thus,
(b) Man is legally resurrected, especially as he is
baptised into the death and so expects a resurrection (Rom. 6:1–5; cf. 8:21–23; 1 Cor. 15:51f.).
(c) Death is defeated and man is already raised (Rom.
6:10–11; Col. 3:1; Eph. 2:6). However, he will yet
be raised bodily (1 Cor. 15:46f.). Now death has
no sting. First Peter 1:3–4 speaks of the hope of
the future resurrection.
(d) Man’s regeneration or new birth is contingent upon
the resurrection (1 Pet. 1:4; cf. Eph. 2:6).
(e) Man now has moral power for living (Eph. 1:19f.;
Phil. 3:10–14; Col. 3:lff.).
(f) It is the basis of the ascension and reigning of
Messiah, therefore his resurrection assures of present protection and aid by him.
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(g) The final transformation (or conformation) of the
present ‘body of humiliation’ will be because of
Christ’s resurrection, and his insistence of our being
in that likeness.
(h) It goes without saying that the resurrection not
only completes and authenticates the cross, but is
indeed very much part of it.
(i) It indicates to man that his body—as Christ’s—
will have new and amazing properties when it is a
‘body of glory’. Christ’s body is the first-fruits of a
great harvest of the resurrected. Thus all eschatology hinges on the resurrection, whereby sin and
death is defeated, and the kingdom comes with
power. Fallen humanity may not inherit this kingdom in its fulfilment, but only glorified flesh.
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The Work of Christ–4
THE ASCENSION AND SESSION
By ascension we mean Christ’s ascent from earth to
heaven, and by session we mean his being seated and
reigning at the right hand of God.
The Former State of Christ’s Glory
A number of Scriptures speak of the pre-incarnational
place and glory of the Son or the Eternal Logos. They are:
John 1:1ff.; 6:35–58; 17:5; 2 Corinthians 8:9; Romans
8:3; Galatians 4:4; Philippians 2:6ff.; Colossians 1:16–17;
2:2; Hebrews 1:3; 2:14. Many passages in John refer to
the Son being sent by the Father from heaven, and so
assume that he is of heaven. Certainly John 17:5 indicates
a glory which was his ‘before the world was made’. John
14:1–4, 28–29 and 16:16ff., all speak of him ‘going away’,
plainly indicating that he is going to the Father.
The Events of the Ascension
The passages relating to the ascension are Mark 16:
19–20, Luke 24:50–53, John 20:17, and Acts 1:9–12, 22.
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If Mark’s version of 16:9–20 is looked upon as being the
lost ending and consequently not reliable, and if Luke 24:
51 is looked upon as not containing, ‘and was carried up
into heaven’, then Acts 1:9–11 is the only direct account.
This account speaks of a cloud receiving him out of their
sight, not necessarily by going upwards. Thus we say that
the farewell appearance of our Lord was a theophany. He
was enveloped with the cloud of glory, such as enveloped
the glory of God so many times in the Old Testament.
This cloud is quite significant, not only in the Old Testament but also in the New Testament. Such was at the
transfiguration, and such Christ predicted in relation to his
own return (see Luke 21:27; Mark 13:26; 14:62, the latter
referring to Daniel 7:13f.). This may well account for the
fact that the Lord will not so much return or come again
as he will appear; hence the use of the word ‘parousia’.
The Ascension in the New Testament
Jesus had said, ‘I go to the Father, and you will see me
no more’ (John 14:28; 16:10). He had said to Mary, after
the resurrection, ‘I am ascending to my Father’ (John 20:17).
Acts 1:8–11 puts the ascension in the following context:
(a) They first receive the commission of evangelism.
This in itself is interesting, as it is couched in
terms of Psalm 2:8b as Acts. l:8b shows ‘the end[s]
of the earth’, which is a Messianic phrase.
(b) They witness the theophany, the fact that Christ is
to ‘enter into his glory’ (cf. Luke 24:26; 1 Pet. 1:11).
(c) The men in white, undoubtedly angels (cf. Luke
24:4, AV, ‘shining garments’), are similar to Jesus
at the transfiguration), and give a supernatural
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confirmation that Jesus will appear, triumphantly,
at the parousia, as the Messiah of Daniel 7:13–14.
In addition to these mentions, the fact of Christ’s ascension is given great prominence in other places. Generally
it is linked with Psalm 110:1f. So the following passages:
Acts 2:33f.; 3:21; 5:31; 7:55f.; 22:6ff.; 26:13f.; Ephesians
1:21; 4:7–10; Philippians 2:9–10; 3:20; 1 Thessalonians
1:10; 4:16f.; Colossians 3:1–2; Hebrews 1:3; 4:14; 8:1;
9:24; 10:12f.; 12:2; 1 Peter 3:22. The book of the Revelation
makes many similar references (e.g. 1:7; 3:21; 5:6). We
can conclude then that the ascension was significant to the
church in the New Testament.
The Doctrinal Significance of the
Ascension and Session
(a) It attested to the acceptance of Christ, and (so) his
work by God, as also his (effective) Sonship by the
Father (cf. John 16:10). This of course means that
man (a man, the Son of man) reigns where hitherto
no man had reigned: he had reigned as the Son.
(b) Ephesians 4:7–10 makes the points: (i) it was
victory—he had led captivity captive (AV); and
(ii) he filled all things. His victory was over all
alien forces—alien to his creation. He filled that
which was futile or empty. So he conquered.
(c) His ascension was over all enemies, and also to
reign over them (Eph. 1:21f.). Hebrews 10:12–13
says that he expects all his enemies to be made his
footstool (to conquer them). This is borne out by
Hebrews 1:3 where he purifies sins and then (and
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thus) is seated at the right hand of God, the place
of glory. The session then relates to 1 Corinthians
15:24–28 (cf. Rev. 11:15) where he gains power
and rules over his enemies to destroy them.
Ephesians 1:22 says this is for the church, whilst
God’s plan is worked out through the church
(Eph. 3:10–11). Being sealed (cf. Rev. 3:21; Heb.
1:3; 10:11–14; Col. 3:1; etc.) means that his work
is finished, completed. Hebrews 10:11–14 speaks
of a priest standing and offering the sacrifice, but
in contrast Christ now seated, his work and victory
completed.
(d) The Holy Spirit is poured forth by Messiah from
the throne. In John 14, 15 and 16, Jesus says he will
ask the Father who will send the Spirit; he says, in
fact, that he will send the Spirit, and Acts 2:33
says he sends the Spirit, having received him from
the Father. When it is seen that the gift (Gk dorea)
of the Son brings the gifts (Gk charismata) of the
Spirit (1 Cor. 12:4f.) then the purpose of the Spirit
is seen—that is, to empower and engift the church
for the spreading of the gospel, and for the actual
work of the kingdom, as the church is built up,
through them. This is the proof that he is Messiah,
ushering in the new age (cf. Acts 2:14ff.; Joel 2:
28f.; Heb. 6:4).
(e) We must see that his reigning in heaven does not
mean he is not with his church, but rather that he
creates the church and is with it. John 14:18 and
Ephesians 3:16–17 show that Christ, through the
Spirit, dwells in the heart of his people by faith.
He gives the church his fullness (Eph. 1:22–23),
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but not apart from himself. He works with and
through his church (see Matt. 28:20; Mark 16:20;
Acts 22:17f.; cf. 19:11, 20).
(f) His place of reigning, being over his enemies, in
fact protects his people (see Rom. 8:34f.) Accusation against his people is answered by this advocate
(1 John 2:1–2).
(g) His session is the place of intercession (see Rom.
8:34; Heb. 7:25; 1 John 2:1–2). Hebrews shows
him as the perfect High Priest in the heavenly
sanctuary, but at the one and same time being
Messiah–Priest–Son as in Hebrews 5:1–5. We
must see that his intercession is not simply to
commend his people to God, but to pray for them,
aid them in their daily living and spiritual progress
and maturity, and increase their faith and confidence.
(h) His reigning at the right hand of God is also of
ethical value, as it is to him his people look as they
realise they are raised above the grip and sway of
evil, and are destined to live in a manner commensurate with being his (hence Col. 3:1–17; cf.
1 John 3:1–3). Both 2 Corinthians 3:18 and Hebrews
12:2 show that his reigning is not only an incentive to ‘go on’, but also that as we fully regard him
so we are transformed into his likeness. His coming is also an ethical incentive.
(i) The throne is the place from whence he will
return. By this we mean his reigning ensures his
past victory, his present continuing victory, and
his ultimate victory when all evil shall have been
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vanquished for ever, and he is seen as Lord. Thus
his parousia can be said to be contingent upon his
session. Thus in Acts 3:20–21, a period of time
and action has to pass until he returns, but it does
not just elapse so much as it is a dynamic period
of purposeful action. Then he may, indeed must,
return. Hebrews 9:28 makes it clear that he ultimately appears to save those who are eagerly
awaiting his appearance, that is, save them from
the pressing evil.
(j) His statement of John 14:2, ‘I go to prepare a
place for you’, means that every believer will have
things made ready for him when he is received
into heaven. What this means is beyond our comprehension. T. D. Bernard says, ‘We understand
how men are prepared for the place; but not how
the place is prepared for men’.1 ‘The place’ refers
to a dwelling situation and suggests all being
together in fellowship and comfort. It conveys the
thought that man, who had not been a creature of
heaven, now finds the situation not only congenial
and acceptable but also his real place, his natural
habitat. See also Hebrews 6:20.
Conclusion
The ten points above add up to this:
(a) Christ is triumphant over death and all evil, and is
seated as man in heaven, so that man is now in
1 T. D. Bernard, The Central Teaching of Jesus Christ (MacMillan,
London, 1906), p. 134, quoted in Leon Morris, The Gospel According to John
(Eerdmans, Grand Rapids, 1981), p. 639, n. 10.
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eternal habitations, and this is his right place. It is
being prepared as such.
(b) In time, the Spirit has been poured forth to reveal
Jesus as Messiah–Lord, and to complete the work,
through the church, which the Son directs from
heaven and in which he participates. This means
the ending of all evil in history, and the establishing of the eternal, irreversible kingdom of God.
Meanwhile, whilst the conflict rages, God’s children are being protected as well as being enabled to
share in the battle.
(c) The time being completed, Christ, now reigning,
will appear to end the struggle, bringing it to a
successful conclusion. The children of God will
then be enabled to take their rightful places in the
heaven prepared for them. This will signify God’s
ultimate triumph and the completion of His plan.
Note: The term ‘heavens’ is debated as though it were a
place and not simply a state, or a state and not a place.
Our knowledge of time and space, and of ‘non-time’ and
‘non-space’, is such that we cannot be dogmatic in saying
there is no place. Whilst much of the language used
is symbolical, it is symbolical of a reality. We conclude
then that heaven is a reality, but the form it takes, spatial
or otherwise, cannot be dogmatically stated. The terms
used help us to visualise the eternal reality, and should be
recognised as helpful. This being so, we can speak of the
bodily absence of our Lord from the earth, seeing he was
received out of sight of men. He is not present in the way
in which we know a body to be present. Beyond that, we
may only speculate.
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The Work of Christ–5
CONCLUSION
There are many elements of the person and work of Christ
which we have been unable to cover. The materials in these
studies are but the bare beginning of the whole subject.
Our treatment should not be merely theological, or a gathering of valuable information. We come under the person
and work of Christ by reason of the prior action of the
Father and the Spirit. So our understanding arises primarily from the devotional and relational approach to
Christ. Where this is lacking, a study of Christology is
merely formal. In fact its living qualities evade us. Hence
our minds must remain humbled and our hearts and wills
obedient to Him as Saviour, Lord and brother.
Let us then look at the value of the person and work of
Christ to man and, in particular, redeemed man.
The Effected Work of Christ
We have seen that in the pre-time counsels of God the
plan was formed to create and redeem man, and of him
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make the family of the Father (Eph. 1:4–14). We have
seen the Creator–Mediator work of the eternal Son and
Word, and the time of ‘prehistory’ leading from creation
to the Abrahamic covenant, and the subsequent working
out of redemption and the familial plan. The Son works in
the Old Testament, but is incarnate in the New Testament
and through his birth, ministry, death and resurrection,
completes that work which redeems man, reconciles him
to God, and incorporates him into the family of God. The
work of session at the right hand of God determines the
future of history and its successful consummation. This
leads us to the present work of Christ.
The Work of Christ Being Effected
We have seen that the ascension and the session in
heaven is protecting, guiding, and directing the people of
God. However we must see three aspects of the present
work of Christ:
(a) The continuing victory, or the outworking of the
fruits of the cross and resurrection.
(b) The present preparation of the home for the people
of God, in eternity, and
(c) The coming, reigning, and completion of all things
by the Son, so that history is now consummated.
Let us look at these separately and in some detail.
The Continuing Victory
We know that the sins of the world, until the end, were
borne by Christ on the cross. We know that the total defeat
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of all evil powers was sealed on the cross. Nevertheless
there is a working out in time of forgiveness, and the
breaking of the power of sin, Satan and the evil powers.
This victory, sealed at the cross and the tomb, is now
being worked out. The redeemed people of God have a
factual basis on which to defy sin and evil powers, and
live in holiness and obedience.
Passages such as 1 Corinthians 15:24–28, Philippians
2:9–11, Revelation 11:15, and 10:1–7, amongst many
more, show us that Christ is working out his plan, step by
step, and doing this through his body, the church, which
itself is under the guidance, inspiration and empowerment
of the Holy Spirit. Christ then is working all the time.
Acts 1:8 and the commission passages at the end of the
Gospels show us that the people of God are commissioned
in the ministry of the kingdom of God. The kingdom of
God is. It is not added to, extended, or enlarged. It itself is
the power, the reign and rule which comes upon disobedient mankind and evil powers. In some cases it redeems
and in others judges and destroys.
Revelation 5:1–14 describes the scroll of history, sealed
with seven seals. The one who opens it is the one in
control, and indeed the one who initiates the outworking
of its sealed nature. There is only one found worthy
within the entire creation, and it is Christ, the Lion of the
tribe of Judah, in fact that ‘Lamb standing, as though it
had been slain’. Hence the work-out of 1 Corinthians 15:
24–28 is now explicated by the events which relate to the
breaking of the seals, in fact the remainder of the book of
the Revelation. This is the continuing victory, although
seen from some vantage points it might even at times
appear to be defeat. However it is not defeat but true
victory.
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The Present Preparation of the Home
For redeemed man, Christ is currently preparing a place
and this place is eternal. In Revelation 5:10, man reigns
on the earth. In Revelation 21 and 22, the City of God has
come down to earth and God dwells with His people.
Heaven and earth have affinity. Spatial differences, as
such, seem not to be significant.
The indications of John 14:1–6 are that the redeemed
have a wonderful place prepared for them. This is in the
Father’s house, and accords with the fact of the ultimate
family, and Revelation 21:1–5 where God dwells with His
people (cf. 1 Peter 2:9–10). Notice that it is the work Christ
is currently doing, and will complete for the end-time.
From creation to the new creation then, the Son’s person
and work is indispensable for our benefit and fulfilment,
let alone the widest work and fulfilment of the Father’s
cosmic plan.
The Ultimate Consummation:The Finally Effected Work
We do not have time or opportunity here to develop the
whole of that branch of theology called eschatology or the
doctrine of the last things, but Jesus’ teaching on this is
most important. Matthew 24 and 25, Mark 13, and Luke
21 give direct teaching on the fate of Israel as a nation,
and Jerusalem in particular, moving on to the final endtime when the Son of man shall reappear in the glory of
the angels in the new world, the time of the regeneration
of all things, and the final judgement shall take place. The
Epistles in various ways anticipate this return, whilst the
book of the Revelation, in apocalyptic language, describes
the events leading up to the end-time, and then the endtime itself.
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Many interpretations of the times and events have
taken place, and there are various schemes of prophecy.
To be confronted by them is most bewildering. Can one
be wholly right, and so the others be wholly wrong? That
is the question. One problem is the use in some parts of
prophetic teaching of apocalyptic (revelational) language,
and the use of symbolic terms. Sometimes symbols are
taken literally, and sometimes literal terms are taken
symbolically; hence the confusion. However, the general
thrust of prophecy, that of both the Old Testament and
the New Testament, is never in doubt. God’s history,
beginning with creation, ends in the triumph of God, the
vindication of His person and work, and the total unification of all things.
In this total unification Christ is primary. Ephesians
2:9–10, 4:10, and Colossians 1:19–21, amongst other
Scriptures, speak of the unification, filling up, and reconciling of all things, in fact the things created in and by the
Son, for the Father. Hence the work of the Son is to do the
Father’s will and accomplish His purposes.
Man’s Response to the Person
and Work of Christ
Now we come to the crux and climax of our studies—
man’s response, or reaction, to the person and work of
Christ. It is dangerous to ignore this Messiah, if he is
indeed Messiah. To lose by default, to neglect rather than
deliberately reject, is reprehensible, but to know who he is
and then to ignore or reject, that is more reprehensible.
Hence to have discovered his offices, to have examined
his person and work, is to invite judgement of the deepest
kind if we reject what we have recognised to be so.
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Let us then look at who and what he is, and how we
must relate to that office or work, and where that places
us in relationship to him, and what it demands of us who
should respond and submit:
He Is Cosmocrator
That is, he is creator of all things (John 1:1–3; Col. 1:
15–17; Heb. 1:1–2; 1 Cor. 8:6). He is Lord of all his
creation. Hence we as his creatures must submit. Our
loyalty and obedience to him should be no less than his to
his Father. To refuse our creaturely position is to invite
deadly judgement. To accede to it is to experience the
sweetest, deepest sense of creatureliness and the full joy
of creation.
He Is Saviour
For this purpose he came into the world—to save sinners. Hence he was called Jesus. More, he accomplished
by his suffering all that was needed to save man. To reject
this Saviour is to neglect or spurn his redemptive work.
This is to invite judgement. To accept it is to be redeemed,
liberated, freed and reconciled to the Father.
He Is Lord
For this cause he both died and revived. Lord by
creation, he is now Lord by the redemptive work of the
cross—as man. He is Lord in his manhood because of
what he has done as man. His eternal lordship is jointed
by his lordship as man. Every knee will ultimately bow,
and every tongue confess him Lord, albeit many will do it
unwillingly whilst unable to deny it. To reject this lordship is to be ultimately overcome by it, and judged
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through it. To accept it is to know the unspeakable joy of
union with him and obedience to him.
He Is High Priest
Not only has he offered the perfect sacrifice, one which
is for all sins for all time, an offering never to be repeated,
but he himself has had that offering accepted within the
heavenly sanctuary.
He has outmoded all religions, all systems of sacrifice;
he has both fulfilled and transcended the sacrifices and
covenant of Israel. All is new. Now he intercedes for his
own. Not to have this intercession is to be exposed to evil
and final judgement. To have that intercession means we
need never fear to enter into the holiest of holies, now and
in the end-time.
He Is King
The kingdom of God is ‘the kingdom of the Son of His
love’ (Col. 1:13, lit.). Jesus is King. He is the King set upon
the holy hill of Zion (Ps. 2:6). He has asked for and has
been given the nations as his inheritance, and the uttermost part of the earth for his possession. He has sent his
people to Jerusalem, Judea, Samaria and to the uttermost
part to claim his kingdom for him. To submit to the King
is to have his protection against all evil powers. To obey
his will is to share in his plan and its fulfilment. To oppose
the king is to be defeated in the final battle, and brought to
irreversible judgement. Finally it is to enter ‘the kingdom
prepared for you from the foundation of the world’.
He Is Judge
It is he who finally judges (John 5:22–29). It is he who
is on the great white throne, that judgement place of shining
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purity which shames the impure and brings fear to the
formerly fearless. Already he has judged his own people,
and acquitted them because he has borne their judgement,
and they have accepted gratefully, if with awe, their acquittal. For one he is the object of reverent delight, for the
other dreadful doom.
He Is Final Reconciler and Renewer
He cries, at the last, as he makes a new heavens and a
new earth, ‘Behold, I make all things new’! That is true.
He reconciles, he unifies, he fills up all things to the
fullness of himself. He gives access here to the Father,
and there he leads his people to fountains of living water.
To reject him is to know the sorrow of unending separation from the Father—the dry harsh abandonment to what
one is without God. To know him is to be led to fountains
of living water, never to thirst nor hunger anymore, for he
said he would take us to where he is and we would be
with him and would behold his glory, given to him by the
Father before the foundation of the world. There, too, his
love would be in his own. To be under him is to know
eternal bliss and everlasting usefulness and worship.
Who, then, could reject this Man, this Eternal One, this
everlasting Son of the Father, this Elder Brother, the Firstborn amongst many brethren? Who, then, knowing him,
could reject him? Who?
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Theories of the Atonement
It is clear that the cross (and resurrection) in the New
Testament are saving events. Men are saved by this double
event (cf. Rom. 4:25). No theory, as such, saves. A theory—
or better, a rationale—of the death simply sets out, as
coherently and helpfully as possible, the reasons for and
mode of the death. Even John the Baptist (John 1:29; cf.
Mark 1:4) saw the death (‘the Lamb of God, who takes
away the sin of the world’), and Jesus (Matt. 26:28) gave
some rationale to the cross. Of course the Epistles set out
their rationale in even stronger terms, but theology—that
which comes after the canon of Scripture—seeks to give
a full rationale to the death–resurrection events. These
theories may be found in any comprehensive systematic
theology, for example, Berkhof and Strong.
Very briefly, these theories are as follows:
(a) The Ransom Theory. The earliest of all, originating with the Early Church Fathers, claiming that
Christ offered himself as ransom (Mark 10:45),
which of course he did. It was debated as to what
the ransom was, and to whom it was given. Some
views were quite bizarre. It relates to the later views
of victory called variously:
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(b) The Victory Theory. ‘Christus Victor’ by Bishop
Aulen propounds this view, held to a great degree
by Luther and some reformed theologians.
However, this is a richer view than that of the
Fathers.
(c) The Satisfaction View. Its main proponent was
Archbishop Anselm, who wrote ‘Cur Deus Homo’
(‘Why God Became Man’). He says that God’s
offended honour and dignity was restored or
rehabilitated. Later theories incorporate the idea of
satisfaction. The satisfaction is given by Christ in
his suffering.
(d) The Moral Theory. First propounded by Abelard
and Origen, it was later reshaped by men such as
Scheiermacher, Ritschl, Bushnell and Campbell.
Briefly, it insists that no satisfaction for sin (or
God’s dignity) was required. The death of the
cross identified God with man in man’s grief and
suffering. Such an example inspires to great
(responsive) love. Obviously there are great weaknesses here.
(e) The Governmental Theory. God is Governor. He
is able to determine what He requires. He can
abrogate the law, or rather its total punishment.
Christ on the cross bears a nominal punishment,
thus showing that God views sin seriously.
However, He forgives, having put this safeguard
around His law.
(f) The Example Theory. Man, as well as God, needs
to be reconciled. Expiation is pagan, and not Christian. Christ dies, not effectively as an expiatory
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sacrifice, but as a noble martyr, and provides the
example for us. We are inspired to repent, and to
reform by the act of the (influenced) will.
Propounded by Socinus in the 16th century, it has
a unitarian background.
(g) The Mystical Theory (Gradual Extirpation of
Depravity). Christ enters the world in the flesh of
fallen humanity, but brought a new factor, a new
kind of life, which destroys original depravity on
the cross, so that a new humanity emerges through
Christ. By identification with us, and we with him,
man is gradually sanctified, and his sanctification
becomes, in fact, his justification.
(h) Vicarious Repentance Theory. This theory was
evolved by McLeod Campbell, and claimed that
perfect repentance is all that is required for
forgiveness. Christ effects this in the cross, where
he identifies with man under condemnation. Man,
thus being forgiven, has an impetus to holiness.
(i) The Substitutionary Theory of the Atonement.
Generally expounded by the Reformers, and held
by evangelicals, though with varying modifications, it says simply that Christ died for man, in
man’s place, taking his sins and bearing them for
him. The bearing of the sins takes the punishment
of them, and sets the believer free from the penal
demands of the law. The righteousness of the law
and the holiness of God are satisfied by this substitution. Opponents of this theory say that expiation
or propitiation are pagan concepts, and that in fact
such substitution is immoral. Exponents reply that
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substitution was a principle of the Jewish economy, and that current (Greek) views rejected expiation whilst Christianity (and Judaism) espoused it.
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The Fruits of the Cross
FORGIVENESS OF SINS 1
This is linked primarily with covenant, and in particular
the new covenant (Jer. 31:31–34; Ezek. 36:24–28; Matt.
26:28; Luke 1:69f.; Gal. 3:13–14). The forgiveness of sins
is linked with justification in Romans 4:1–4, 25, Psalm
32:1–5, Acts 13:38, and other references. Forgiveness is
based upon the work of the cross (Matt. 26:28; Eph. 1:7;
Col. 1:13–14; Rev. 1:5). However, as a fruit of that work,
it means that man can now know the experience of total
forgiveness for all his sins. In fact, whilst repentance and
faith are essential for receiving forgiveness of sins, they
too are gifts of God—other fruits of the cross. Forgiveness is a gift (Acts 5:31; 10:43) and must be received.
When God forgives man, man is expected to forgive his
fellow-man (Matt. 18:21f.; Col. 3:13; Eph. 4:30–32). If he
does not forgive, his forgiveness dies on him; that is, his
sense of forgiveness. He must never forget he is purged
from his sins (2 Pet. 1:9) for this is the mainspring of his
1 An extended treatment is given in Geoffrey Bingham’s Living Faith
Studies, study no. 2, ‘The Whole of Forgiveness’ (NCPI, Blackwood, 1981).
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love (Luke 7:47). Also he is committed to spread the
message of forgiveness (Luke 24:46f.; John 20:19–23).
Again, if he does not, then his sense of forgiveness will
become stale. Forgiveness is the way we know God, and
know Him as love (cf. Jer. 31:31–34; 1 John 4:10; Luke
7:47; etc.). Forgiveness maintains man’s true relationship
with God, and is, in fact, his life.2
William Telfer says:
Now the proclamation of ‘power on earth to forgive sins’ would
have no virtue if it were not power to disengage the sinner from
the earthly chains that he has made for himself by his sins . . . the
assurance of pardon restores moral liberty to the soul.3

LIBERATION AND LIBERTY
Liberation is something enacted over enslaved man. He is
liberated (cf. John 8:31–36; Luke 4:17ff.). Jesus said he
came to effect man’s liberation. This is effected in the
whole person of man. His guilt is destroyed, his pollution
is cleansed, his penalty is lifted, his dread of judgement
is finished. Hence he is liberated. However, his liberation
is only with a view to liberty—that is, to live freely (cf.
2 Cor. 3:6–17; Gal. 5:1f.; then see Gal. 5:13; 2 Pet. 2:19).
A key passage on Christian freedom is Romans 6. In this,
man is shown to be liberated, and by recognising this and
yielding his members for righteousness, he is free to obey
and free to bring forth the fruits of righteousness. The
same drive is in 1 Peter 2:24, ‘live to righteousness’, when
the believer is ‘dead to sin’. Likewise in 2 Corinthians
2 See Living Faith Study no. 2, pp. 10–11.
3 William Telfer, The Forgiveness of Sins, SCM Pr., London, 1959,

pp. 144f. (emphasis mine).
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5:21, where Christ has died that ‘in him we might become
the righteousness of God’. Liberty is simply obedience (cf.
Ps. 119:45; James 1:25; 2:12).
SANCTIFICATION
The basis of sanctification is, of course, cleansing (cf. Heb.
1:3; 9:14; 10:22; Titus 2:14; 3:5; 1 Cor. 6:11; etc.). The
cleansed heart now has a new disposition (Rom. 7:22), but
the new power is the Spirit indwelling. Yet the word of
the cross goes on being the power of God to the believer
(1 Cor. 1:18). Only because our old humanity was destroyed
(paralysed) at the cross (Rom. 6:6; Gal. 2:20) and the flesh
was crucified (Gal. 5:24) and Satan defeated (Heb. 2:14–
15; Col. 2:14–15) is the new man in Christ able to live a
life of holiness. Sin has been defeated by grace (Rom.
6:14) and so has lost its power to control. Yet this is not
all of sanctification. First Timothy 1:5 shows that love now
issues from the purified heart and conscience. Holiness is
motivated by love (see 2 Cor. 5:14; John 14: 15; 1 John 4:
19). Liberated man joyfully obeys, and holiness is the natural result of loving obedience. In fact this is true holiness.
LOVE AND RECONCILIATION
God loves and at the cross effects reconciliation. We see
His love primarily at the cross. Then we love (see 1 John
4:11–12, 19). He who is forgiven little, loves little; he
who is forgiven much, loves much. Since we are forgiven
all, we will love fully. The mainspring of our love for
God and man is the cross. When guilt is removed, barriers
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fall, and we are free to love. Love, as we have seen, works
itself out in the life of obedience, of reconciliation and of
holiness. It expresses itself primarily in proclaiming God’s
love.4 This love must not be seen from human criteria of
love, but the criteria of divine love (agape).
FATHERHOOD AND FAMILYHOOD
Ephesians 1:4–14 outlines God’s plan for His family. John
11:5ff. shows that the work of the cross was to bring this
family together. Ephesians 2:11ff. shows that the cross
effected this. A reading of the Acts lets us see the human
family—Jew, Samaritan and Gentile—coming together
in the one household of God. This could not have been
effected apart from the cross. The order is given in
Galatians 4:4–6 (cf. Gal. 3:13–14): first justification, and
then sonship (adoption). Sonship infers familyhood, hence
‘the brethren’. First John 4:7–12 shows us that only through
the cross do we begin to love as brethren (cf. 1 John 3:
14). Revelation 7:9–14 shows the family at the end of the
age, and all have ‘washed their robes and made them
white in the blood of the Lamb’. The present family lives
in holiness (1 Peter 2:9–10; Heb. 12:14) as it does in love.
It is His holy people.
THE POWER OF HISTORY
First Corinthians 15:24–28 (cf. Rev. 11:15) indicates that
Christ works on, even after the cross, on which he had
4 See Living Faith Study no.1 for the subject, ‘The Nature and Meaning
of Love’.
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cried, ‘It is finished!’ His work of propitiation was finished, but the outworking of the cross in power (1 Cor.
1:18) has to complete the subjugation, in history, of all
evil powers who originally received their death-knell at
the cross, but are still seeking to live and defeat the will of
God. Revelation 5 shows us that the ‘Lamb who was
slain’ is the one who now controls history and its workings. He is the Lord of lords of Revelation 19:15–21, who
metes out to evil its ultimate death-blow. Hence it is by
virtue of the power of his cross that he completes history
victoriously. Nothing can ever defeat that power of the
cross—Galatians 6:14.

136

