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The Sons of God are Servants of All 
Sin is a mystery. 

It is the mystery of arrogance. 
Man arrogates to himself 
The prerogatives of God. 
Lacking the power, lacking the peace, 
Devoid of the stabilising love 
Which is the true source of power, 
The operative power itself. 

Love is the true mystery. 
Yet love unveils itself 
Until the mystery is no secret, 
No esoteric element, no hidden thing  
Discovered only through painful endeavour  
Deep sweating from the intolerable pain  
Love—if a mystery—is a simple matter  
Evident to the heart of honest perception  
The guileless perception of faith–innocence. 

The mystery is that man rejects 
The transparent Godliness of God, 
The eager Creatorial interest, 
The primal urge of love to bring 
Being into being from nothingness,  
Beauty from the essential thought, 
The ultimate planning of eternal wisdom,  
The delight of being to no–being, 
So sharing the mind and love–interest  
Of the Gracious Eternal. 

The mystery is that man ignores 
The throbbing centre, the cordial beat 
Of Love’s being and intent—to serve.  
Man misses the delight 
Of agapitic ministry, the joy 
Of serving others. Hell’s centre – 
Its cruel core—is self–serving,  

 XIII

The unserving intention of self–preserving,  
The grim eagerness of ego–extension, 
The stolid ignoring of the helpless, 
The insistence on countless autonomies,  
And no merging with the human corpus,  
Only the disintegration of the social unity  
Into the series of separated selves. 

In the conflict, in the hideous struggle 
The loving and the giving is neutralised. 
The autonomous self demands the service 
Of the other separated selves. 
The tyranny of slavery is born 
Where love’s labour is conscripted 
By the pitiful reward, the meting out 
Of pathetic giving, the tantalising no–giving 
Which is empty promise 
To the emotional depths. 

Sin is the lonely thing, 
The making lonely of the needy spirit, 
A stacking up of treasure in display 
That is no treasure; its allurement 
Dooms the deep questing 
Of the love–hungry. Love gives, not gets, 
Though gets where gives: not gives to get, 
But simply gives and freely gives. 
Sin is the deceitful love, 
The self–fulfilment promise that falls 
To deadly vacuity—lethal disintegration. 

Leave then the loneliness, the grim desolation  
Of ego–isolation, the pathetic emulation 
Of lofty regnancy, the illusion 
Of self–accomplishment. Let fall the bastions  
Of the Spirit’s fortress. Emancipate the lone – 
Pale sick in disused dungeon – 
To warm invigoration, full being by its use 
In eager serving. The delighted eye 
Behold the dynamic paradigm, 



 XIV

God–in–the–flesh, Sonship unique, 
And man united to the Godhead 
By serving Flesh. The mystery unveiled  
Brings vistas to the breathless spirit,  
Visions of mystic goals made real 
To palpable being, the true entity  
Sharing the incarnate Deity 
In the serving, ministering love. 

The true participation is in the death, 
The Cross–experience of the gentle Son, 
The transition of flesh–in–death 
To flesh enlivened, the essential rising 
And the defeat of death. Death is the possession  
Of the new humanity, its true crucible 
For depthful cleansing, wholesome regeneration  
Where the self–endeavour dies 
And the new life rises 
Eager for the serving of love. 

Behind the outward elements,  
Within the constitutive being 
Of the tangible creation 
Is the serving of love. God’s joy  
Beats through the integral whole.  
True crucifixion everywhere 
Is true resurrection—eternal. 

This is the authentic mystery. 
The apparition of sin is deadly deceit, 
The foisting of non–reality 
Upon the veracity of truth. 
Only the Truth–Spirit can unveil 
The sin–deluded eyes and revelate 
The coruscating mystery of love 
In the new humanity, the new servants 
Of the beloved Creator, and the loved creation. 

Geoffrey Bingham, 
Coromandel, 11th Januay1982. 

FOREWORD 1

FOREWORD 

In the Service of Service 
There are lazy readers. Often they are the most brilliant of all. 

Because they are intelligent they are difficult to capture. They 
want to catch in a glimpse, the essence of a thesis, a treatment, a 
book. So they become lazy: through sheer impatience they do not 
read. 

Others are earnest readers. They wish to miss nothing. They 
desire to feed their own hungry minds. Even so they are often 
baffled by the complexity of a writer. They cannot follow his 
reasoning, which to them seems tortuous. Often they give up on a 
book. Now a writer is generally a crusader. Certainly a writer of 
theology seeks to make his point. He wishes to be not only 
informative but helpful. He knows that theology is designed that 
way. 

For these reasons I have sought to develop an entree into what 
I write. In no way is this device an apology for what has been 
written. It may of course constitute an implicit form of apology for 
the way in which the book has been written. No writer is perfect 
and some writers are acutely aware that their books have not 
been well–written. I am one of those. I know that much of the 
material I handle is most valuable, and that I ought to spend 
more time considering it, polishing it, and then stating or 
restating it and then again polishing it.” To use another figure 
one ought to break the bread into smaller, more digestible pieces. 

Well enough. But then tile writer also has a 
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gripe. When he has gone to the trouble of trying to gather, 
understand, collate and present material albeit he has his 
deficiencies in all these areas—why should not folk make an 
honest attempt to read what he has written? The answers are 
many, and also varied. Some folk feel diffident at being 
confronted by teaching which demands a response. They do not 
like crusaders of any kind, and would bid fair to crusade against 
them. Others discern keenly the weaknesses of the expositor and 
are impatient with him or her. As we have said, some are lazy. 
For various reasons they will not be tempted to read. As for a 
challenge—they almost despise this as an insult to their 
intelligence. 

In the case of this subject—the sons of God are the servants of 
men—the writer is keenly disappointed in the way he has written 
what he has written, but not in the substance of what he has 
written. 

Very well; he has given the substance of his thesis on pages 
121–124. He urges you to read the summary, and, as usual hopes 
you will be then gripped enough to read all the material. However 
his plea is that given the inadequate form of the presentation, the 
basic theme is of such importance that this book itself should 
prove immensely valuable as a stirrer of conscience, a reminder 
to shake oneself and get on with the primary task for which we 
were created, and for which God Himself exists—the service of 
others. I am aware that this is the priority of a tiny portion of 
humankind. Let it be otherwise. It is because we have been lazy 
over what the Son of Man (the Son of God) has said and done that 
we have missed the point of his incarnation and the rest of his 
acts. It is also true that no age ever needed to reject the Gospel as 
mere moralism, nor should have needed to be awakened to the 
truth of living which it demands. For some 2,000 years the Gospel 
has been in our midst. 

I confess. I confess I am so often caught with my mind 
yeasting, ideas tumbling in and out of it, that I despair of writing 
it all. Some have said, ‘He writes  
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too much,’ when what they have meant is, ‘He writes too quickly, 
too often, and too carelessly.’ They are correct. If one wrote less, 
pondered it more, polished it time and again, then a perfecting of 
material might come. 

Now that is very strange. For the most part we are a fast–
moving people. Our society is on the move. He who runs has to 
read as he runs, and he who writes as he runs has to be even 
more competent. If I had to fulfil these communications–criteria I 
would write much less, and much of what I believe to be vital and 
urgent would spill away and be lost. So I really make no 
apologies. Maybe later, when I am older, calmer, more 
contemplative and certainly more competent I will return and 
tidy up this prodigal spill of thought. Perhaps the need will be no 
less urgent then than now. Even so I present this material as food 
for cogitation, and as a form of immediate confrontation. And this 
I do with an explanation. 

Recently I was hospitalised for elective surgery. The 
unexpected result was not the success of the operation (for that 
seemed assured), but the complications which followed, namely a 
heavy clotting which badly affected the lungs, and brought me 
close to the edge of things. Coming close to death is no new 
matter for me. That has happened a number of times. This time, 
however, I had two theologians I was able to read. The first, 
whose theology I have pondered over a number of years, was 
Gustaf Wingren, and the second Hendrikus Berkhof.1 Readers of 
Wingren will see how much I owe to Wingren in some of the ideas 
of this book. Readers of Berkhof will have been impressed by his 
masterly overall presentation of sys– 

                                                 
1 The relevant books are:- Creation and Law (London: Oliver & Boyd, 1961), 
Gospel and Church (op.cit. ]964), The Christian's Calling (op.cit. 1958), and Man 
and the Incarnation (Philadelphia: Heckenberg Press, 1959) by G. Wingren. 
Christian Faith (Michigan: Eerdmans, 1979) by H. Berkhof. 
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tematic theology which is not only dogmatic but also existential. 
Even so it was not the theologians, but the mood in which I 

read them. I have to say that with the service I received from the 
hands of medics, most of which was good, I felt deeply humbled. 
Also a host of folk who prayed, enquired, sent greetings, and even 
fasted, caused a humility to develop which had been long in 
neglect. In humility we learn best and most. So I learned again 
the truth of the Suffering Servant. That is the one who came, 
though being in the form of God, to serve a humanity which had 
rebelled against God, and rejected Eternal Fatherhood, choosing 
rather to turn to idols of their own making. I learned that serving 
others is the true nature of God, and man—the image of God—is 
true to his manhood only when he likewise serves others. 

Teach this slightly askew and it will all be out of kilter. I mean 
that such service can soon become a bondage, a grim mandate to 
be regarded just as grimly. The joylessness of some modern 
servants of God is sad to behold. Such sad–sacks have reduced 
service to legalistic observance of piously servile acts. In such 
cases there must be missing the love which springs from grace 
unlimited. 

So I could ramble on, but the new mood that came authored 
this book. The foreword, which is always the writer’s most 
intimate contact with his reader, may inspire some to read the 
contents of the book. Even the lazy, the impatient, the brilliant 
and the critical may scan its pages. 

Go on. Be an angel. Take and read! 
 
Geoffrey Bingham. 

Coromandel, August 1981. 
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CHAPTER ONE 

We are Servants of All 
In II Corinthians 4:5 Paul says, ‘ourselves your servants 

[slaves] for Jesus’ sake.’ This statement is made in the context of 
the universal Lordship of Christ. However the point is that Paul, 
with his fellows, sees his ministry as service to others. In 
Galatians 5:13 and 14 he says, ‘ .... through love be servants of 
one another. For the whole law is fulfilled in this word, “You shall 
love your neighbour as yourself.”‘ 

Doubtless polite and somewhat pious Christians nod 
agreement to this most radical statement. It has become little 
more than a cliché amongst many church people, but true 
consideration would show how total is Paul’s demand. To serve 
properly is to love wholly, and such love is the essence and sum of 
the entire moral law. 

Perhaps Paul’s statement needs to be even more radicalised. In 
Philippians 2:3–4 he says, ‘Do nothing from selfishness or conceit, 
but in humility count others better than yourselves. Let each of 
you look not only to his own interests, but also to the interests of 
others.’ Again polite acknowledgment of his words is not 
necessarily heart acceptance and (hence) life practice of them. 
Fancy one human being, even if he were Christian, saying, ‘I 
count all other human beings better than myself’! This would 
include those who are alcoholics, murderers, rapists, thieves, 
those deformed in mind and body, those of other races, of the 
other sex, and so on. Such a radical view, if adopted by mankind 
generally, would rapidly 
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change the face of the earth, and the condition of all men and 
beasts. 

Is such a demand even sensible? Tacit acceptance the pious 
acceptance that one does this—may lead to depthful hypocrisy. 
Does any human being acknowledge another is better than 
himself? Perhaps Paul’s words should not be taken at face value. 
He may have meant something else. A more precise translation 
may ameliorate his radical demand. What then does he mean? No 
matter how a translation is made or read the same principle 
comes through. It is this:– (a) Think of others as better than 
yourself. (b) Put their interests before your own. Is this really 
what Paul is saying? 

It surely is. Yet he is not saying that any one human being is 
really better than another, for if the whole human race followed 
his advice then it would mean that all human beings would think 
other human beings better than themselves. Other human beings 
would be thinking yet other human beings better, and so on. 
Whilst this would be both admirable and desirable, in one sense it 
would be self–defeating. The world’s action would be paralysed by 
the polite, unbending, ‘You first!’ in which case no one could do 
anything. Surely what Paul is saying goes something like this: ‘In 
the practice of life have concern for others. Do not place yourself 
before them, but place them first, and act accordingly.’ 

In the Scriptures no one is better or worse than another. Even 
so the strange concept of equality is just as absent as its opposite, 
i.e. inequality. Each person is unique. Each is personally created 
by God. Race, sex or social standing do not alter the innate worth 
of every human being. Paul is not then saying that we should 
defer to others as intellectually or physically or socially superior 
to ourselves. He is saying just what the context says, ‘Look not 
every man on his own things, but every man also on the things of 
others.’ The word also conditions the matter. What we are 
concerned with is not sheer altru– 
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ism. Paul is including a healthy self–regard, something in line 
with, ‘You shall love your neighbour as yourself.’ Even so he is 
not indicating a parallelistic ethic. One’s neighbour has primacy. 

The Way Down is Up 

It is easier for us to understand what Paul is saying in 
Philippians 2: 1–11 and Galatians 5: 13–14 if we compare Christ 
with Adam. From the point of view of creation Adam was ‘up’. 
That is he was as high as he could be, being a man. He was 
tempted to go higher than being a man, and become ‘as God’. By 
nature of the case that was impossible. Nevertheless he sought to 
ascend, and instead fell. In one sense he lost the place he already 
had. 

On the other hand, Philippians 2:6–7 tells us, in essence, that 
Christ, as the Son, was already in the high position of being God. 
He was in the form of God. Of course he could not be higher, and 
indeed had no thoughts in that ridiculous direction. It was his 
very mind (i.e. mind–set) to consider mankind better than 
himself.’ This, at first sight, is ridiculous. Essentially the Son is 
better than any or all human persons. Yet the Son has the mind 
of placing man before his own situation as being equal with God, 
and comes to earth to go to the Cross. He, himself, needed no 
cross, but man did, and so he put man before his own situation. 

The strange and wonderful fact was that he had no situation of 
his own which was not putting others before himself! This was 
simply (and always) his mind–set. When he came he came ‘in the 
fulness of time’, i.e. neither before nor after the true time. He had 
always had the mind–set, and always will have it. There was a 
time in history when that mind–set was to be revealed, and when 
it would effect what it had always proposed to effect. It is foolish 
to argue that he should have come before he did, i.e. that his 
mindset should have catapulted him into the needy human 
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scene. This is simplistic thinking. Grace must bide its time so 
that its action of love is not precipitate, or premature. By the 
same token, it is not tardy. 

The Way Up is Down 

If we are sensible we will admit that the thinking of fallen 
human beings is Adamic. That is we think we need to go up, and 
the way up is up. Christ has showed us that the way up is down. 
He did not go down so that he might obtain ‘a name which is 
above every name’, for as Creator–Mediator he already had that. 
True, as incarnate man he obtained this name, but then it was 
that his gain might be ‘to the glory of the Father’. He, in that 
sense, esteemed the Father as ‘better than himself’. ‘Better than 
himself’ does not therefore mean that another is intrinsically 
better in quality, achievement, rank, etc. than oneself, but rather 
that we, in love, are primarily concerned for that person, and 
secondarily for ourselves. It is with great difficulty that the 
human race learns that subordination is not inferiority, nor 
superordination superiority. Regard for others is the inbuilt 
nature (or part of it), i.e. the right functional mind–set of true 
created man. 2 

                                                 
2 Intellectual apprehension of an idea does not necessarily mean we have 
grasped the truth as a revelation. We may understand the nature and logic of a 
proposition without truly comprehending it. For example, if we are egotistically 
pursuing our own goals we will not be open to the truth that this pursuit is 
basically wrong. Hence we will tend to evade the core-truth we are examining. 
Our mind-set will obviate the truth which is before us. Our inner defences will 
prevent effective entry of the truth which always calls for responsive action 
congruent with its reality. 

SERVICE IS ALL 9

CHAPTER TWO 

Service is All 
Let us go back to Galatians 5: 13–14. Paul is saying two 

things, (a) ‘By love serve one another’, and (b) ‘Love is the 
fulfilling of the law’. Paul does not say, ‘By love serve others’, 
although that is, of course, implicit. He is calling for mutual 
service. In other words, Christians especially must not just look to 
be served. They will all be alert to serve. Mutuality of service will 
naturally follow. If one waits to be served then one does not think 
on the things of others. One does not consider others better than 
himself. In no sense, however, is Paul thinking of quid pro quo, 
i.e. a mutual service agreement. 

Now as to the law being fulfilled by serving others, we must 
ask certain questions. Should we not primarily serve God? The 
answer is, ‘Yes.’ The Decalogue (ten commandments) demands 
that we serve God first. Paul, however, sees that we will not love 
our neighbour unless we first love God, and also that truly 
serving our neighbour in love is really our practical way of 
serving God. We are thus His true servants in His creation, doing 
good to His creation. In other words, the actions of love are 
simultaneously vertical and horizontal. Whilst the latter depends 
upon the former it is nevertheless simultaneous with it (cf. I John 
4:20). 

The Essence of the Moral Law: Love 

In Romans 13:8–10 Paul says, ‘Owe no one anything, except to 
love one another; for he who loves 
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his neighbour has fulfilled the law. The commandments, “You 
shall not commit adultery, You shall not kill, You shall not steal, 
You shall not covet,” and any other commandment, are summed 
up in this sentence, “You shall love your neighbour as yourself.” 
Love does no wrong to a neighbour; therefore love is the fulfilling 
of the law.’ He is then saying that to love is to fulfil the law. The 
negative statement, ‘Love does no wrong to a neighbour’, is a 
worthy statement, but also implies positively that ‘Love does good 
to a neighbour.’ James also has some words to say on the same 
subject and to the same effect. When we read James 1:22–25, 2:8–
13, and 4:11–12 we get James’ view of the law. 

James is saying, ‘The law is the law of perfect liberty. That is 
those who are freed keep it, and for them it is the functional way 
of freedom. It is the royal law, i.e. the King (God) has given it. 
The law is all of one piece so that if you break one commandment 
you really break all commandments. The heart of the law (2: 8) is 
to love your neighbour as yourself. If you break the law anywhere 
you do not do this. For example, if you speak evil against your 
brother, or judge him, then you are making the law subject to 
you, as though you had created the law. Then you are wrong. ‘ 

Paul and John are really saying the same thing. 

What, Then, is the Moral Law? 

Without any doubt Paul looks on the law that he mentions as 
being the Decalogue, given to Israel. He does not confuse this 
with the ritual, sanitation, ethical and sacrificial laws of Israel. 
He sees them as either fulfilled in Christ and so no longer extant 
for believers, or he sees them as irrelevant for the New Covenant, 
and the new people of God. Doubtless some will think this to be a 
simplistic deduction from Paul’s writings. Yet in Romans 13: 8–10 
and Galatians 5: 13–14 Paul is seeing the law as a whole. Those 
who take 
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an atomistic view of the law as Paul discusses it miss his holistic 
treatment, eg. they argue that the Sabbath is outmoded. Such 
atomistic treatment may be missing Paul’s basic point, and in 
fact be quite damaging to it. 

Without question the Decalogue was at the heart of all Mosaic 
law. Enshrined as it was in the law of the old covenant, the old 
covenant itself was wholly contingent upon, and expressive of, the 
Decalogue. This is very clear when we read the Gospels, 
especially in such passages as Matthew 22:34–37 (Mark 12: 28–
34, Luke 10: 25–28), Matthew 19: 16–22, and Matthew 7:12. 
Jesus makes it clear that there are two commandments:– (1) You 
shall love the Lord your God with all your heart, soul, mind and 
strength, and (2) You shall love your neighbour as yourself. He 
says that on these two laws ‘hang all the law and the prophets’. 
By this he means that all that is in the OT is summed up by and 
in these two principles. This has enormous implications. It means 
that all we find in the OT pivots upon and around the truth 
contained in the Decalogue. 

The Law of Christ 

In the Epistles we have two direct mentions of ‘the law of 
Christ’. I Corinthians 9:21 says, ‘To those outside the law I 
became as one outside the law not being without law toward God 
but under the law of Christ—that I might win those outside the 
law.’ Galatians 6:1–2 says, ‘Brethren, if a man is overtaken in any 
trespass, you who are spiritual should restore him in a spirit of 
gentleness. Look to yourself, lest you too be tempted. Bear one 
another’s burdens, and so fulfil the law of Christ.’ What then is 
the law of Christ? The answer must be, ‘The law which he has 
given us.’ 

In John 13:34 Jesus commands directly, ‘A new commandment 
I give to you, that you love one another: even as I have loved you, 
that you also love one 
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another.’ Likewise in John 15:12 he says, ‘This is my 
commandment, that you love one another as I have loved you.’ In 
other words, the law of Christ is the law of love, i.e. the command 
to love one another. It may be to such commands that John is 
referring in I John 2:7, ‘Beloved, I am writing you no new 
commandment, but an old commandment which you had from the 
beginning; the old commandment is the word which you have 
heard.’ We may then conclude that just as Paul and James see 
the Decalogue as love, so John saw the action of love as being the 
true command, and in essence he, Paul and James are in basic 
and even total agreement. We mean, of course, that John is really 
one with Paul and James. That is, Jesus, John, Paul and James 
are all one. 
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CHAPTER THREE 

The Law of Christ in Action 

The Living Context of the Law of Christ 

The human spirit does not easily (if at all) accept commands. 
The principle of the Fall militates against acceptance of law. At 
the same time man appears to be a very legal, if not always 
legalistic creature. He insists on laws, and one of his main driving 
forces is the demand for justice. Injustice angers him deeply, and 
he will go to all expedients to obtain justice, even if he breaks 
many other laws in pursuit of the same: However our point is 
that man has a natural bias against law in its essential nature. 

When, then, Christ refuses to abolish the law (Matt 5: 17–20) 
he is not insisting on law as strict legal enactments. He knows its 
essential nature is summed up in love to God and neighbour. 
Thus when he, so to speak, enacts that law, he does it in the 
context of love. John 13:1–35 is the occasion of the last supper. He 
takes a basin and towels and washes the feet of his disciples. This 
was about the most menial task a servant could be forced to do. 
He did it voluntarily and out of love. He tried to show his 
disciples that love is servant to others. 

In John 15 where, for the second time, but on the same night, 
Jesus commands to love, he does so in the context of his coming 
death. He says, ‘Greater love has no man than this, that he lay 
down his life for his friends.’ He was about to do this. He has 
already said in verse 10, ‘If you keep my commandments, you will 
abide in my love, just as I have kept 
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my Father’s commandments and abide in His love.’ This means 
that true love is obedience. He has shown his love for his Father 
by the same principle, since in 14:30–31 he has already said, ‘I 
will no longer talk much with you, for the ruler of this world is 
coming. He has no power over me; but I do as the Father has 
commanded me, so that the world may know that I love the 
Father.’ However obedience is not to gain the acceptance or 
approval (as such) from God or man. It is essentially in the cause 
of God and man. It is in fact the authentic expression of true and 
essential manhood. 

Two Other References 

In Matthew 28:16–20 we have the Gospel commissioning by 
Christ of his apostles. He says in verse 20, ‘...teaching them to 
observe all that I have commanded you.’ Again in Acts 1:2 we 
read, ‘ he had given commandment to the apostles whom he had 
chosen.’ Both these passages indicate that Christ had given 
commandments, and that they were not abrogated by his death 
and resurrection. To the contrary, they are, so to speak, based 
upon the accomplishment of his death and resurrection. They 
relate to the way of life of his people. This is how his people are to 
live. 

We would not be reading the Gospels if we did not see that 
Christ taught a way of life. He did not abolish the moral law. 
Certainly, in the Sermon on the Mount, he states it, or restates it 
in terms which make it live. That is he interprets the reality of 
what we call laws and precepts. He is not giving a new and novel 
interpretation of the moral law. He is simply giving a living 
understanding of it, and showing the practical way of going about 
it. We cannot evade the fact that there is then the law of Christ 
which does not differ in essence from the law of love, i.e. the 
Decalogue. 

We may pause to observe that the Decalogue itself 
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has two tablets or sections:– (1) Love to God (commands 1 to 3), 
and (2) Love to neighbour (commands 4 to 10). When it comes to 
the practice of these commands we find how demanding the 
Decalogue is on the one hand, and how liberating in the practice 
of life it is on the other. We will return, time and again, to 
examine the nature and practice of the true law. 

The Law, the Law of Christ, and’  
the Law of the Spirit 

The term, ‘the law of the Spirit’, is found only once in the N .T . 
, viz. Romans 8: 1–3. It would be good to claim that the meaning 
of this term is irrefutably thus and thus. However exegesis varies 
on this verse 2. Does it mean, ‘The law of the Spirit of life in 
Christ Jesus’, or ‘The law of the Spirit of life in Christ Jesus’? Is 
there such a thing as ‘the law of the Spirit of life’ even if its locale 
is ‘Christ Jesus’? These are the problems. Even so the context 
provides us with the clues we need. For example, verse 2 is 
conjoined with verse 1 by ‘for’. Thus the sense runs on. Kasemann 
says, ‘The law of the Spirit is nothing other than the Spirit 
himself in his ruling function in the sphere of Christ. He creates 
life and separates not only from sin and death, but also from their 
instrument, the irreparably perverted law of Moses.’3 

We do know that the work of Christ and the Spirit are 
inseparable, although each of the two is discrete. Romans 7:6 is a 
remarkable and significant verse: 

‘But now we are discharged from the law, dead to that which 
held us captive, so that we serve not under the old written code 
but in the new life of the Spirit.’ ‘We serve in the newness of the 
Spirit’ must mean that although we are dead to the law as a way 
of self–justification, yet we serve in a way we did not do so before. 
Romans 8:1–3 must surely mean that whereas 

                                                 
3 * Commentary on Romans by Ernst Kasemann (Michigan: Eerdmans, 1980), 
pp.215–216. 



THE SONS OF GOD ARE SERVANTS OF ALL 16

the law gives death (II Cor 3:6), yet the Spirit gives life. How does 
he give life? The answer is, ‘Through the Gospel.’ The law of the 
Spirit of life then is the principle of the Spirit taking the Gospel 
and in an applicatory way liberating the sinner from ‘the law of 
sin and death’, i.e. the moral law which could only bring death 
because of the curse upon the transgressor (cf. Gal 3: 10). The 
Gospel is the source of life but not without the Spirit. We need 
then to read the rest of Romans 8 to gather all these elements. In 
one sense Romans 8 is itself a commentary on the ‘law of the 
Spirit of life in Christ Jesus’. 

Even so we need to tackle the subject from a slightly different 
point of view. In Jeremiah 31: 31–34 and congruent passages in 
this prophetic book, the New Covenant is spoken of, eg. Jeremiah 
33: 14f, 23: 5–6. The substance of the New Covenant is that (a) 
God will write His law in the inner parts of the new covenant 
member, i.e. in his heart, and (b) They will thus come to know 
Him, and this not just notionally, but relationally—knowledge of 
the heart. This will happen because (c) God will forgive their sin, 
and will remember their evil no more! Summed up this means 
that knowing God, being forgiven sin, and obedience are all in the 
one bundle! Parallel with this are similar promises in Ezekiel. In 
chapter 36 God will give His people new hearts. He will place His 
Spirit within them, and cleanse them. As a result they will walk 
in His law, His commandments and His ordinances. In fact 
Jeremiah and Ezekiel are congruent in their emphasis. Obedience 
will follow the regeneration of the heart. It is Ezekiel who speaks 
of the work of the Spirit as effecting this. Ezekiel 37 is a 
magnificent account of life out of death. Again this happens by 
virtue of the Spirit, so that we are bound to see in these 
congruent prophecies the law of the Spirit. 

What then is ‘the law of the Spirit of life’, but the new 
obedience which comes from the internalising of the law in the 
hearts of God’s people? 
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The Law, Christ, Love and the Spirit 

Our heading is our explanation. Love is always the motivating 
power for obedience. In fact the law obeyed is love in operation. 
Christ’s law is the old moral law of love writ new. The Spirit is 
the one who applies the Gospel and liberates the heart to obey out 
of love. The Spirit is thus called ‘the Spirit of love’, and so love is 
generated by regeneration, and the new person obeys the law of 
God which is the law of love, which is the law of Christ, and, we 
may say, the law of the Spirit. 

On every count, then, the law of Christ comes into action as 
the way of life because of the Gospel. That is to say because the 
Spirit has brought the liberating power of the Gospel to bear 
upon the sinner. If then we advert to Romans 8:3 we can say that 
when Christ fulfils the righteousness of the law for us, i.e. 
suffered for the sin that was/is in us, the sins committed by us, 
then we are free to fulfil in personal practice the righteousness of 
the law by obedience through the Spirit who indwells us, the 
Spirit of course both liberating us through the 

Gospel and motivating us through love, as also giving us the 
actual moral power and energy which we lack, and by which we 
effect obedience in the desires of our regenerated wills. Hence the 
‘irreparably perverted law’ now becomes the law of life in the 
Spirit, and in Christ, both of which are the one in relationship 
and practice. 
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CHAPTER FOUR 

The Law of the Father & the Son: The Matter of 
Fatherhood 

A Digression Concerning Hermeneutics 

Hermeneutics is a profound subject. Dogmaticians generally 
speaking come to the text of Scripture and commence there. They 
find materials for their dogmas. Historical criticism seeks to 
understand the text by contexting it in history. Its evaluation of 
the text is conditioned by a number of elements such as time or 
points of history, culture, development of ideas, and the evolution 
of religion and human concepts. Not all theologians accept such 
hermeneutics, claiming that they change so often, and so much so 
that theological investigation would be retarded by waiting for 
the authentic hermeneutic, if such could be found. There is a 
sense in which hermeneutics will never be perfected, especially as 
they are often subject to contemporary theological and 
philosophical thought. 

The purpose of the above digression is to show that not only do 
textual critics differ with dogmaticians, but they also differ with 
one another. This is not necessarily wrong or a bad thing. 
Theologians also differ. No theologian can claim infallibility. The 
most admired theologians have had to be corrected or tempered 
with the passage of years. No one can claim that Augustine, 
Luther or Calvin have said the last word. Barth with his 
magnificent work on dogmatics is attacked by many critics. 
Theology is often 
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structured in the philosophical thought and categories of the day. 
Besides all this is the vexed question of personal ambition and 
rivalry amongst theologians and critics. All human beings are 
sinful. By no means can we say that theologians are impeccable. 
They, like the rest of us, are ‘simultaneously sinners and saints’. 
And so on. This being the case, where do we start ? 

 
To this present writer the Scriptures represent a remarkable 

unity. It may well be that the text should be examined from the 
point of view of contextualisation in history, culture and the like. 
Even so the Scriptures are the Word of God.4 However much 
theological ideas may evolve in the thinking of some, truth cannot 
be abstracted from mere evolvement of ideas. A religion may 
evolve from polytheism to monotheism, but that does not make it 
truth. It may evolve from what we call ‘lower ideas’ to what we 
call ‘higher ideas’, but that does not authenticate it. Either God 
reveals Himself or He does not. The Scriptures—whatever their 
modes of formulation have been represent the Word or 
communication of God or they do not. If they do then the text, 
however human and ordinary it may seem, is a holy text. It is 
God speaking in the way He desires to speak. 

 
This being so the Scriptures must form an integrated unity, 

and not merely a hotch–potch of varying facets of truth. Given 
that revelation is progressive, and given that at certain times in 
history truths concerning God come to light in a new way, the 
truth of God must be whole and unchangeable. What we mean is 
that when in the NT God is clearly revealed as Father, and the 
God and Father of our Lord Jesus Christ, then that is how it 
must always have been. He does not become Father as such 
through the process 

                                                 
4 I recognise the simplism inherent in this statement, but this is not the place to 
open the exceedingly complex question of ‘What do we mean by the Word of 
God?’ 



THE SONS OF GOD ARE SERVANTS OF ALL 20

of history. His immutability, in this sense, is an axiom of Biblical 
faith. To think of God becoming God in the N.T. and not being so 
in the O.T. is of course ludicrous. 

The Father and His Law 

In Acts 17:24–28 Paul is anxious to show the nature of God as 
Creator–Father. He himself is aware of man’s sin and rebellion. 
Of all theologians he is the one who understands the fall of man. 
He is also aware of God as Creator—’Lord of heaven and earth’. 
He knows the history of the Covenant people—Israel—and the 
privileges they have had. In Romans 9 he speaks of these as ‘the 
worship, the glory, the covenants’, and other things. One of his 
claims is ‘the adoption’, generally translated as ‘the sonship’ He 
well knew God to be Covenant–Father. (Cf. Deut 14:1, 32:6ff, Jer 
3:19f, Isa 63:16, 64:8, Mal 2:10, Exod 4:22, Hosea 1:10, 11:1.) He 
also knew that God had called Israel into sonship. Yet, as Acts 
17:28–30 shows, he understood the creation as bringing forth 
children of God (cf. Luke 3: 38). In regeneration through the 
Atonement, by the applicative work of the Spirit, Paul sees 
regeneration as a renewal into sonship. Alongside this he sees 
adoption as a gift of God related to forgiveness and justification 
(cf. Gal 4:4–6). In Ephesians 1:3–14 Paul sees that sonship was 
God’s plan from eternity, but in doing so it seems he draws 
support from Isaiah 43:6–7. 

 
Without going into the Pauline understanding alone, we 

recognise that John and Peter also had a doctrine of regeneration 
or new birth, and that it related to sonship. Yet the three apostles 
are dependent upon the revelation of God as Father which the 
Son, Jesus Christ brought to light. This concept is most 
prominent in John’s Gospel (and also in his epistles), but the 
Synoptic Gospels also have profound insights into this truth. 

We do not intend to develop this truth here, but 
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look at it from at least two points of view:– (a) There was a law 
which was the Father’s law, and which the Son obeyed. (b) This 
principle of Father–Son law obtains not only uniquely for the 
Father–Son relationship but is the same law which man is called 
to obey as a son of the Father. We may take the revelation of 
Father–Son relationship, and the Son’s filial obedience to be a 
paradigm for those who will obey, but man was called upon from 
the beginning to render filial obedience. We must not, however, 
see an elevated paradigm in the Son’s obedience. We must see 
what for man is in fact the norm. We may, if we wish, call it ‘the 
creational norm’. Surely it is redemption which liberates us to 
and for that norm. 

The Obedience of the Son 

Theologians have spoken of two types of obedience which the 
Son rendered. One is ‘active obedience’ and the other ‘passive 
obedience’. What then are these? Active obedience was 
understood as obedience to the moral law as given to mankind, 
that is the fulfilling of the general requirement of law. Passive 
obedience was obedience to the Father in submitting to the Cross, 
bearing the penal requirements of. the law, and suffering for sin. 
Lutheran reformers saw Christ as God–man and so claimed him 
to be above the law. Hence his obedience to the law ,I i.e. his 
active obedience, was meritorious. Calvinists insisted that since 
Christ was truly man he was also under the law (Gal 4:4–5), and 
his obedience was therefore not meritorious. At this point this 
debate need not concern us. Both agree that Christ was obedient 
to law. Both agree that the work of the Cross (passive obedience) 
was meritorious. What issues from this is that the Son saw the 
law as demanding obedience, and agreed that this was right. Also 
his obedience in regard to the work of the Cross was, so to speak, 
‘beyond the law’. We will later return to this very interesting 
point, for we may have to argue that 
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active obedience is in essence also passive obedience in the light 
of John 15:12–13 and I John 3:16–17. 

What we need to see here is that the Father–Son relationship 
is not simply unique. It is the true relationship which is both 
fontal and paradigmatic for all father–son relationships. When 
we examine the Father–Son relationship we find that the Father 
sends the Son, and the Son is gladly obedient to this sending. 
This is underlined in John’s Gospel. John 5: 17ff shows that the 
Father and the Son work together, as indeed they have always 
done. The Son does nothing but what the Father shows him, and 
the Father loves the Son and shows him all things. John 3:35 
shows that the Father loves the Son and entrusts all things to 
him. This same truth is contained in Matthew 11: 27. 

It is the love relationship between the Father and the Son 
which is significant. The Father commands; the Son obeys, but all 
is in the context of love. John 10:17–18, 14:30–31 (cf. Col 1:13, 
Ephes 5:5) show this mutual love, and the sharing of the 
Kingdom (cf. I Cot 15:24–28, Rev 11:15) in that love. At the same 
time the Son glorifies the Father. This is one of the major 
elements of John’s Gospel, but the glorification is the Son’s 
obedience to the Father in the context of love. Finally the prayer of 
John 17 sets out powerfully the goal and mode of obedience, and 
closes with the element of love’s motivation. Jesus speaks 
profoundly of the love the Father had for him (and he for the 
Father) before the foundation of the world. Perhaps most 
significantly he prays for this love to be in the disciples. Surely the 
point is that their obedience will spring from this same 
motivating love. Certainly where the Spirit is present, bringing 
love, the Father–Son obedience is reproduced in the true sons of 
God. ‘As many as are led by the Spirit, they are the sons of God’ 
(Rom 8: 14). Is then the presence of the Father’s love in the 
disciples (i.e. His ‘new’ sons) paranormal to what man would have 
experienced (functionally) as a created being? 
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CHAPTER FIVE 

The Law & Love: The Law of Love–I 

Works of Supererogation 

If Christ was above law as the God–man, then his obedience to 
the moral law was certainly meritorious. He was going beyond 
what was demanded of him as a man. Paul says that he was born 
under the law, and whilst this may seem to refer primarily to 
Mosaic law, yet in principle the statement of Romans 7:1 obtains, 
‘As long as a man lives he is under the law.’ We take it that 
Christ, as man, was born under the law, and hence his active 
obedience was really required of him. In another way it is difficult 
to see how his humanity could escape such a demand. 

No obedience to law—moral or Mosaic—is meritorious. In the 
medieval period the idea of works of supererogation grew into a 
doctrine. At the time of persecution of the church in the early 
centuries there were believers who suffered greatly, and at the 
same time others who recanted of their faith under persecution 
pressure. Later when they sought to be readmitted to the church 
they had to give evidence of their repentance, and from this arose 
the doctrine of penance. Penance had three elements, confession, 
contrition and satisfaction. Those who had suffered greatly often 
interceded for the former apostates, and it was in recognition of 
their meritorious suffering, i.e. over and above the demands of 
law–righteousness—that the penitents were accepted. Thus the 
germinal ideas of supererogation were born. The medieval church 
in particular became involved with the idea of 
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merit in the sacrifice of the Mass, penances, intercession of the 
saints and so indulgences came into being, i.e. on the basis of a 
supposed surplus of merit, accrued by certain special Christians, 
that is saints. 

There can, by nature of the case, be no works of 
supererogation, i.e. meritorious works. In the first case no person 
has fulfilled the law as such, whether Mosaic or moral. Whilst the 
NT certainly has a doctrine of rewards (and losses!) it is doubtful 
whether rewards are for merit as such. Certainly such works are 
not transferable in their merit. In any case all works must be 
done in the spirit of love, and this alone cancels any thought of 
merit. Titus 2:11–14 shows clearly that good works spring from 
grace, whilst Philippians 2:12–13 (cf. 1:6) shows that the 
energising for good works comes from God (cf. Ephes 3:20). In this 
regard Luke 17:10 is apt, ‘So you also, when you have done all 
that is commanded you, say, “We are unworthy servants; we have 
only done what was our duty.”‘ When to this we add passages 
such as II Corinthians 3:4–6 and 12:7–10 we see that man cannot 
achieve anything beyond the grace given him. Of course in 
general the thought of God accepting works as meritorious is 
banal, if not ludicrous. God surely demands works and good 
works, but human merit (as such) would contradict Divine grace. 

The Law is Love 

We have already seen from the NT that Paul, John and James 
see the moral law as the law of love, that is that it adds up to 
love. This may seem a simplistic resolving of the problem of law. 
Aquinas’s view of natural law certainly fails in our day to gain 
general acceptance amongst theologians. Even so we can throw 
out the baby with the bathwater. There is a truth in natural law 
which must be considered.5 

                                                 
5 It is curious that the concept of ‘natural law’ is automatically equated with 
‘creational law’. The subject certainly needs a deeper treatment. In fact these 
two may differ widely. For creational law to be ‘fixed’ does not mean it is not 
dynamic and progressive. 
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In Genesis 1:31 God says of His creation that it is ‘very good’. 
Previously He has said of each day of creation, ‘It is good,’ 
meaning it is good for that period of creation. ‘Very good’, then, 
must mean that it has all ‘come together’, and is wholly 
functional. The same thought is contained in such Scriptures as 
Ecclesiastes 3: 11, I Corinthians 10:26, I Timothy 4:4. 
Ecclesiastes 7:29 says, ‘Behold, this alone I found, that God made 
man upright, but they have sought out many devices.’ This must 
mean that for man to be upright is truly functional, and to 
become devious is to depart from the functional norm. In Genesis 
2:18 God says, ‘It is not good that man should be alone.’ Whether 
man at this point was androgynous or not we cannot state 
dogmatically. What we do know is that of himself he could not 
fulfil the mandate of Genesis 1: 28. He could not be fruitful and 
multiply. Hence man being alone was not functional, i.e. in that 
sense it was not ‘good’. We gather then that the principles on 
which the creation operated were really its intrinsic laws of life 
and living. 

It may seem like a great jump to say that that which is very 
good (wholly functional) is in fact love. We mean that the laws of 
function are the laws of love. Yet we are surely bound to see this. 
God is love and His creation must be a ‘love–thing’. It must also 
be a thing of righteousness, truth, holiness and goodness. Love 
involves and includes all God’s Being and attributes. Whilst man 
does not have these attributes intrinsically, nevertheless he does 
have them after a derived manner, and creation must correlate 
with God as He is. Hence we can say confidently that creation 
must run in conformity with who and what God is. Having said 
this we have said something quite powerful and deeply 
significant. 

Ideally speaking then the world in its operations 
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must correspond to love and be love. Man then will live in love , 
and the laws of God  will simply function this way. Hence the law, 
love, and the will of man will all correspond or correlate with the 
will of God. Doubtless this is how it would be had man not sinned, 
had the curse not come upon the earth, had death and sin 
received no entrance through man, and had Satan and his evil 
powers not, to some degree, triumphed in their heavenly rebellion 
(Rom 5:12ff, Rev 12:lff). 

Even so, and leaving the entrance of evil aside, the intrinsic 
nature of law is love. This then brings us to the limits of law, if 
indeed such a statement does not seem (as it does) palpably 
absurd. 

The Limits of Law 

What do we mean by saying, ‘The limits of law’? In trying to 
answer this question we must take the nature and action of 
Christ. If we speak of him having two forms of obedience—
passive and active—then we suppose the active is what was 
normally required, and thus the passive goes beyond the active. 
We mean that it is not normally required of man as a created 
being. This division probably arises, to a great degree, from our 
legal view of law. The Hebrew did not think of law as a body of 
legislation, so much as instruction, which is one of the meanings 
of torah. The law, especially in Psalm 119, is often called ‘the way’ 
or ‘Thy word’, in which case it is directive. Whilst the imperative 
is not missing, the indicative is often the mood, but the mood 
assuming the imperative. Notice also that the customary human 
anger and resistance to the imperative is not present. 

Christ could say that all the law and the prophets were 
summed up, and dependent upon, the two tables of the law, i.e. 
love to God and love to neighbour. The question then is, ‘What are 
the limits to love?’ Jesus showed that true love ultimately would 
give its life for its friend. Indeed he also showed it was to 
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give one’s life for one’s neighbour, who may be either friend or 
enemy. In I John 3:16ff we have a reiteration of the point. ‘We 
ought also to lay down our lives for the brethren.’ Jesus surely did 
not show us love beyond what it ever was, but only beyond what 
we had seen it to be. 

This being so, what is it then to obey the law of love to God and 
neighbour? The answer must be, ‘To exercise that love which 
Jesus exercised.’ In doing that did he go beyond active love to 
passive love? Scarcely. Surely the distinction between these 
fades. To love one’s neighbour really is to lay down one’s life for 
him. That we see little or nothing of this from creation onwards 
does not invalidate our claim. The creational law of love must be 
essentially love, and so must the moral law as spelled out in 
terms of the Deca1ogue. We cannot be critical of the categories of 
active and passive obedience, for they are practically convenient. 
In reality, and in principle, there can ultimately be no such 
distinction. A close reading of James 2:8–12 confirms the fact that 
love of neighbour, whilst related to the other precepts of the 
Decalogue is not limited to their formal designation. He who does 
not serve his brother does not love and is a lawbreaker. This is 
also included in the injunctions found in Leviticus 19. In James’ 
Epistle to show partiality to a rich person above a poor one is to 
break the law of love. If true love involves, in some given 
exigency, laying down one’s life, and if one is given no option, 
then it would appear logically that God as Love is bound, i.e. 
compelled by His nature, to love man and give His life for him, 
thus redeeming him. 

This opens the whole question of the credal statements of the 
Reformers, ‘God is without .... passions.’ What they must have 
meant, surely, was that God was the Subject of His love and not 
its object. He was not forced to love. Love in essence is the action 
of will. God is wholly free in His will. It is not worth or merit in 
the object loved which thus conscripts the will of God to love. It is 
that God’s love 
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is free. ‘I will love you freely.’ Otherwise it is not true love. Hence 
grace is genuine grace. 

When this is applied to the true law of love where human 
action is concerned, the voluntary nature of love must be 
recognised along with the mandatory nature of love. 

We mean God is love. We are loving. However we love with or 
in or through God’s love. Hence our loving is one exercised in 
wholesome union with God. Of ourselves we are not sufficient for 
these things, but our sufficiency is of God. We can lay down our 
lives for others only in His love (cf. I Cor 13:3). We see then that 
God is not locked into His love as its object, but is indeed its 
Subject. We are not locked into a law of love which would be 
ruthless legalism, but we work with and from the actual love of 
God. That is God’s love is not abstracted from Him and utilised by 
us (sic!), but we have become one with God, loving with (and by) 
Him. 

This then preserves the law of love from being seen as an 
entity which is isolated from God, and so becomes an entity in 
itself. As such it would be a ruthless imposition upon man and 
would alienate him from God. 

Of course this is how the unredeemed sinner sees the law. Its 
demands of love seem absurdly idealistic and foolishly 
impractical. 
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CHAPTER SIX 

The Law & Love: The Law of Love—II 

The Law of Love Always Was 

Accepting that the Scripture is an integrated whole, and the 
canon having been assessed we may find light shed on the 
beginnings of man from later events, and even from the predicted 
eschaton. To do this we turn to John’s first letter. In 2:7ff he 
makes the following suggestions:– (a) ‘The commandment I write 
is new, yet not new, and in fact old. It is the one you had from the 
beginning.’ ‘From the beginning’ probably parallels what John 
says at the beginning of his Gospel, ‘In the beginning was the 
Word...’. He means that the Word was already there when the 
beginning began. Surely then he means the commandment was 
also there at that time. Of course he could mean, ‘When Christ 
taught you this commandment (as in John 13:34, 15:12).’ Even 
given that in, was Christ creating a new commandment, or 
simply stating (or restating) what had always been extant, i.e. the 
command to love? (b) ‘Even so I am writing a new commandment. 
This is being carried out in your lives as it was in his. The 
command? That you love one another! You see, because Christ 
has come, darkness (hatred) has received its death–blow. The 
true light (love) has, so to speak, been invigorated. It has come 
into its own. Love is now dominant. The demise of darkness and 
hatred is inevitable.’ He is surely saying, ‘The things that 
militated against us loving our neighbour have been defeated by 
Christ:’ 

Again in 3:16–18 John points out that two sections 
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of society have always existed, at least from the time of Cain 
and Abel. He says that we can detect who is a child of God, and 
who a child of the Devil. The child of God does righteousness (the 
true works of the true law), and loves his brother. The child of the 
Devil transgresses the law and hates his brother. He cites Abel as 
a child of God and Cain as a child of the Devil. In doing so John 
has shed brilliant light upon the fact that the law of love always 
was. We can know it was from the beginning. We can also know 
that love is not a ‘concept’ which has ‘evolved’. Incidentally then 
our view of Scripture as an integrated whole receives a valuable 
confirmation. 

The Law of Love and the Fall of Man 

One difficulty in the writing of such a theme as we are 
discussing is man’s view of law. We have concluded that Paul is 
not writing against law as such, or even against the law of Moses 
as such, but against the false teaching that a man may be 
justified by the law. He is also conscious that the judgement 
which comes to man through law because man inevitably breaks 
it, puts law in a foreboding light. For this reason he is glad to be 
free of law in the sense that it cannot justify one, but only 
condemn one. Yet of all writers in the N .T. he is the one who 
upholds the law as being essentially holy, good and spiritual. This 
may come as a surprise to some of us who have missed his 
remarks in Romans 7. In that same chapter he confesses, ‘I 
delight in the law of God after the inward man.’ For the moment 
we will not ask, ‘Is this Paul prior to or posterior to, conversion?’ 
If a man can delight in the law of the Lord á la the psalmist of 
Psalm 1, then the law must be delightful to him. An unredeemed 
sinner may recognise the validity of the law and even by it the 
righteousness of God (Rom 1: 21), but how can he be said to 
delight in it? 

We are struck by the enchantment of the writers of Psalms 
one, nineteen, and one hundred and nineteen. 
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They can only find delight in the Law. Even so they are 
persons whose hearts and consciences are right towards God. If it 
is true that the true way of life in God’s good creation is the law of 
love, then we can see that when man rebels against God he is 
rebelling against the law of love, because he rebels against Love 
Himself. 

A study of the Fall in Genesis three shows us that man 
doubted God. The command not to eat of the tree of the 
knowledge of good and evil became suspect. That is, through the 
temptation God became suspect. Man saw that he would obtain 
deity beyond humanity, and this was the lure, as also the lie. The 
disobedience then is deliberate. The result is that man fears God, 
and feels fearfully exposed. Also there is a dread he has 
previously not known. Prior to the Fall he had known God closely, 
and we assume, as love. Doubtless, too, he was not conscious of 
law as a legal thing. It may well be that the principle of love–
obedience was also an unconscious thing. The Fall suddenly 
brings a fear of judgement. Man will only be able to see law as 
‘oppressive. In fact Cain sees the punishment of God as ‘more 
than I can bear’: He sees it as unfair! We are not informed of the 
reactions of the primal couple to their punishment. 

Romans 1:18–32 may be a reference to the beginnings of 
idolatry amongst the Gentiles (nations). In Romans 2 Paul 
recognises some of his readers who are Jews will see it as this. He 
chides them for also being idolatrous and doing the things the 
Gentiles do. What then is the difference? There is none. To be a 
true Jew is a spiritual matter, a matter of the heart. So then even 
if the Jews deride the Gentiles, their own ancestor Abraham was 
also an idolater (Joshua 24: 2. Paul in Romans 1 makes no 
reference to this, but see Romans 4: 5). Idolatry has an ancient 
history. Is Paul then saying that the time ‘When they knew God’, 
is really the primeval time? We cannot say this with finality, but 
we can say that whenever this rebellion took place men knew the 
nature of God. 
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This being so they must have known Him as love. They must 
also have known law, in some form or another. We have seen that 
Abraham, having seen God (Acts 7:2), knew His laws (Gen 26:5). 

An Examination of Romans 1: 18–32 

Whilst we are saying man knew the law of God in primeval 
times, we are justified in saying that in some way it must also 
have been the law of love. An analysis of the passage under 
discussion shows that man consciously suppressed the truth in 
acts of unrighteousness. Man must know the truth to suppress it. 
This is what makes him culpable. The passage shows that 
knowing the nature of God he deliberately refuses to give Him 
honour and worship. Honour and worship, rightly understood, 
represent love to God. 

Man’s turning to idolatry is deliberately giving the worship 
and honour due to God to elements of creation. Man ‘worshipped 
and served the creature [creation] rather than the Creator.’ God’s 
command to him in Genesis 1:28 was rejected. Instead of being 
lord over creation, man now became subservient to creation, and 
denied to creation its true leadership, i.e. the leadership man was 
to give to it. Man’s love of idols is the rejection of the true God. 
Hence it is refusal to love God. 

If we say that the Decalogue first came into being when given 
to Israel, then we may agree that was its first formal 
pronouncement. It did not, however, come into being then. The 
thrust of Romans 1:20–32 is that every evil which man 
experiences arose from his rebellion against God. What is 
undeniable is that (a) Love for God, and (b) Love for neighbour 
now both disappear. Hatred for both is extant. 

The rebellion, of course, is deliberate. In that rebellion is the 
rejection of three things, (a) The true nature of God, (b) The true 
nature of creation, and (c) The true nature of man. What we have 
been trying to say is that God is love, His creation is a 
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love thing, and man was created in the image of God, and so he 
is structured for love and loving. It would be true then to say that 
God being Who He is, creation and man being what they are, it is 
impossible for the world not to have love as its innate and 
intrinsic law. In other words, to love is very good! 

All of this must have been so from the beginning. 

The Real Presence of Law 

Paul seems to infer there was a time when there was no law. 
We could gather this idea from Romans 5: 13, ‘sin indeed was in 
the world before the law was given, but sin is not counted where 
there is no law.’ We could also gather from Romans 5: 20, 4:15 
and 7:7 that the law was not extant prior to the Decalogue being 
given to Moses. This would be a superficial reading. Paul is 
arguing with Jews who think in terms of Mosaic law. We have 
seen that Abraham knew God’s law long before law was given to 
Moses (and through Moses). We could also argue from the 
morality which kings such as Pharaoh of Egypt and Abimelech of 
Gerar knew, that moral law was well known. Paul himself seems 
to infer that Gentiles, generally speaking, know what law is (Rom 
2: 14–16). In fact he also infers that in some cases Gentiles are 
more sensitive to what Jews know as the law than are many Jews 
themselves. 

In a general sense, in Scripture, nations are expected to live 
according to moral standards. The judgement of the Flood 
presupposes man knows what is good and what evil. Likewise the 
doom of Sodom is justified. Nineveh is warned by God and 
repents. Other nations have oracles of doom pronounced against 
them through the prophets of Israel. It is taken as axiomatic that 
God is holy, righteous and just and that He will exercise 
judgement throughout the earth. Certainly Israel reiterated this 
truth time and again in its Psalter. 

For all of this law must be presupposed. Because 
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men and devils have rebelled against God does not mean that 
law was not, or that it has been outmoded. To the contrary. It is 
the law that represents to rebellious man the unyielding nature 
of God, and t0 the humble believer the glory of creation and its 
God. 

Conclusion: Law can be Seen from Many Angles 

When Paul talks about ‘serving in the newness of the Spirit’, 
he is still thinking in terms of law, although not Mosaic law as 
such. When he says, ‘I through the law died to the law ,’ he is 
seeing the law as a slayer. When he says, ‘You have died to the 
law through the body of Christ,’ he is saying that we are free from 
law (Rom 6: 7). When he says that the whole law is summed up in 
‘Thou shalt love thy neighbour as thyself,’ and adds, ‘By love 
serve one another,’ then he is speaking of the true nature of law. 
He calls the law, ‘holy, just, good and spiritual’. 

Whilst for the pure in heart all things are pure they are not so 
for the corrupt and unbelieving. Paul has a strong word for such 
in I Timothy 1:8–11, ‘Now we know that the law is good, if any 
one uses it lawfully, understanding this, that the law is not laid 
down for the just but for the lawless and disobedient, for the 
ungodly and sinners, for the unholy and profane, for murderers of 
fathers and murderers of mothers, for manslayers, immoral 
persons, sodomites, kidnappers, liars, perjurers, and whatever 
else is contrary to sound doctrine, in accordance with the glorious 
gospel of the blessed God with which I have been entrusted .’ How 
this is at variance with the heart–cries of joy and ecstasy which 
arise from the true lovers of law, and—may we add—lovers even 
of the law of Moses! These writers of Psalms 1, 19 and 119 cannot 
find terms too high to tell of the great law. They indeed know 
what is the grace of law. 
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CHAPTER SEVEN 

Man & the Law of Love 

Moral Law, Obedience, Disobedience, & Consequences 

Paul has a magnificent analysis of law in the seventh chapter 
of Romans. It is valuable because it is a practical analysis. He 
commences by saying that man is under law all his life. He then 
shows that man is captive to law, and finds it onerous. In fact law 
proves to be the fulcrum by which sin levers us. If there were no 
law sin would lie dead. Paul does not then explore what it would 
be like to be without law. He simply says that if the law had not 
said, ‘Thou shalt not covet,’ then he would not have known what 
it is to covet. 

He then proceeds to show that even though sin uses the law to 
deceive man—however that may be—yet sin overreaches itself. In 
using the law so ruthlessly it finally exposes itself and is seen for 
what it is. The law itself is holy, just, good and spiritual. Yet the 
law is weak, of itself, to help a person (Rom 8:3). The law can do 
nothing. By it sin deceives and slays the sinner (7:11, cf. Gal 
2:19). Fallen man of himself is morally inept and helpless. The 
law, weakened by the Fall, cannot assist man. Indeed it must 
condemn him. 

Paul does not always speak in the same vein. In Galatians 
2:16–21 his argument is somewhat different. Here he says that by 
the law, that is the works of the law, shall no man living be 
justified. It is doubtful that the law could, anyway, ever have 
justified man. There is a truth that the law said. ‘He who does 
them 
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shall live by them’ (Gal 3: 12). What then does this mean? 
The answer is to see Leviticus 18:5 from which Paul quotes. 

‘You shall therefore keep My statutes and My ordinances, by 
doing which a man shall live: I am the Lord.’ God is obviously 
saying that to keep the law is the way of life. This of course is 
confirmed in Psalms 1, 19, and 119. It constitutes the principles 
of living, just as breathing and eating do. However it is not the 
way to life. Eating and breathing are for those who are already 
living. Of course Israel, being under the covenant of life, kept 
living by the law even when it failed by sinning, since the law 
itself contained the renewing propitiatory sacrifices. 

Again, Israel was motivated by the love of having been 
liberated from Egypt, and had a heart of love to obey (Deut 30:6), 
ideally speaking. Doubtless the ideal was rarely present! Even so 
law is the way of life for the truly obedient. Yet it is not the way 
to life. Break it and it is the way to death! So then one may be 
well–motivated to obey the law. Ideally the grace of sacrifice 
should cover that failure and one should thus be justified, even 
though seemingly in and by instalments! However this does not 
prove to be the actual case. In Romans 7:11 Paul says sin, taking 
advantage of the law, uses it to kill the one enlawed. Galatians 
2:19 says bluntly, ‘I through the law am dead to the law.’ In one 
sense the law has slain me. In another sense sin has done this, 
but according to Romans 7:4 Christ’s death has done this, 
discharging me from law (Rom 6:7, 7:6). The question then is, 
‘Yes, but what of the man who has not come into crucifixion by 
faith in Christ, i.e. union with him in his death and resurrection?’ 
This we will endeavour to answer. 

The Good Things of the Law 

We must state, here and now, that the law is essentially 
good. It is not essentially weak as Paul 
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seems to infer. Of itself it is law. Through the Fall it is unable 
to help man moral]y, eg. ‘The law weakened by the flesh’. The 
law, in that sense, must not be expected to supply the moral 
power for obedience. Man has abnegated moral power in 
abdicating frown his true position as man. The law, intrinsically, 
is good, holy, just, and spiritual (Rom 7: 12, 14). This is how it 
ought to be seen. Nevertheless this is not how man sees it. 

How Should a Man See the Law?  
And How Does He? 

Later we will be compelled to look at this in more detail. For 
the present it is simple enough to quote the generality of the 
theological approach to the law. The law, essentially—as given by 
God—has been called, ‘the outshining of His nature’. God is not 
only righteous but righteousness itself. Hence in Romans 3:21 
Paul shows that the righteousness of God is seen by the law, and 
so the knowledge of sin. This is not merely the righteousness God 
demands of us, but which is Him. That is why James insists that 
no man can judge from himself for he is not of himself 
righteousness, i.e. lawmaker, Judge (James 4:11–12). 

We have suggested that man as created but unfallen would not 
have seen law in the legislative, commanding, and guilt–
producing manner in which fallen man sees it. For him it would 
have been the functional way of life, and that would have been 
that! For the fallen man it has legal overtones, commanding 
elements, guilt–producing qualities. It is in fact ruthless, 
irrevocable, judgemental. It stimulates to rebellion. It spurs man 
on to justify himself by his own (so–called) acts of righteousness 
(cf. Luke 16: 15, 18: 9f). 

For one freed, or, rather, justified from the guilt of the law, the 
law no longer appears to him in its threatening and sin–evoking 
elements. Man’s inner contra–suggestibility is not stimulated. 
The law is death–producing (II Cot 3:6), but that element 
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has vanished. The redeemed man then has the decision to 
make as to whether he ought not to obey the moral law out of love 
and gratitude, or whether in fact there is no such law. In fact he 
is faced with two problems, namely nomism and antinomianism– 
In the first case he may fear that transgression of the law will 
imperil justification, in which case he becomes nomistic and is 
back under law–domination– On the other hand, he may become 
antinomian, i.e. believe there is no law for him to obey. He may 
simply see the moral (or Jewish) law as part of an old system, and 
one designed to shut man up to Christ until faith should come, 
which of course it has. From the point of justification there is no 
law to obey for the antinomian except in a loose way ‘the law of 
Christ’, i.e. ‘the law of love’. Nomism and antinomianism are, of 
course, no part of the Christian truth or practice. In practice true 
nomists or antinomists are rarely found. Theologically speaking 
they are often found: 

The redeemed man knows that as Christian Jew or converted 
Gentile he is certainly not under the Mosaic law and its covenant. 
He has died to the Jewish law if a Jew. He has died to the law 
inscribed on the heart (Rom 2: 14–15) if a morally sensitive 
Gentile. If a former idolater he has died to the elementary spirits 
of the world which were gods, lords or idols, or mysterious ruling 
powers, all of which have their rigorously binding laws (Gal 4:8–
10, Col 2:14–23, cf. I Cot 12:2, 8:5, Ephes 2:1–3, I John 5: 19, Rev 
13). The gods and lords and idols are indeed ruthless legalists! 
We have seen that the redeemed man is under law to Christ, 
under the law of Christ, and lives the law of love. Yet that law of 
love we have equated with the functional law which we prefer not 
to call ‘natural law’ because of the connotations that have arisen 
with the term over the years. We would prefer to call it 
‘creationally functional’ and say that since God is love and His 
creation is a love ‘product’ or fruit of His love, then its functional 
ways must surely be love. Hence the meaning 
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of ‘good’ in the early chapters of Genesis. 
Summing up we can say—conjecturally—that the concept of 

law as we know it would be foreign to created, unfallen man. We 
can only speculate since we are not in a position to dogmatise. We 
do have a paradigm concerning sinless man and his attitude to 
law. The paradigm is Jesus, but for the moment we must not 
dwell on him. As for the fallen sinful man, Paul has given his 
powerful statement of what the law is for the ‘lawless and 
disobedient’ in I Timothy 1:8–11. As for those who are sinners, it 
does not mean that this is what the law is to them, for the 
Gospels teach us powerfully that ‘sinners’ were those considered 
by their fellow–religionists to be outside the pale. They were 
‘harlots and tax gatherers’, and ‘prodigal [lost] sons’. Gentiles 
were sinners in the eyes of Jews. Yet Jesus shows the extreme 
sinfulness of the religious leaders, including rabbis, scribes, 
Sadducees, Pharisees and priests. 

The final element of our summary is the nature of law to the 
redeemed man. Given he has solved the problems of nomism and 
antinomianism, where then does he stand in regard to law? We 
are not asking this merely in regard to the questions of guilt and 
grace, or even in relation to the conscious pursuit of holiness, but 
rather of the outworking of the personal love of God. 
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CHAPTER EIGHT 

Redeemed Man & the Law of Love 
We have indicated, even if only by inference, that all theology 

is really the nature of God, the nature of creation, and the nature 
of man. Of course the latter two are related mutually, and then in 
turn to the nature of God. It is the task of theology to discover the 
oneness of these three elements, their intrinsic unity, and the 
functional concomitants which naturally follow. For example man 
is in the image of God, and as such correlates to God, whilst also 
relating to all creation as its appointed overlord and steward. 
Theology has to show what happens when that overlord of 
creation ceases to be under God, and obedient to His commands. 
It has to take us to the depths of grace and its action in the 
Atonement, as also its application of that Atonement through 
Word and Spirit. Some of these things we have seen. Some of 
them we are yet to see in greater depth. Indeed we will never 
fully depth the Atonement. 

What we have seen is that whilst law was probably undefined 
as law, and had no legal connotation to innocent man, yet to 
guilty man its overtones are quite legal, productive of angst, of 
general and specious rebellion, and a host of similar things. Also 
law plays into the hands of evil powers. How then does law 
appear to redeemed man? The question confronts us with great 
difficulties. The difficulties lie within the objective realities and 
the subjective apprehension of the redeemed sinner. 
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The Everyday of Faith 

The sinner is not only justified by faith. He has to go on living 
by faith. His initial experience of justification is in the context of 
faith, and whether he continues with faith as a conscious and 
even subjective experience has little to do with the matter. In fact 
it has nothing at all to do with the matter. Justification, like all 
the gifts of God, is ‘without recall’. It is initially unmerited, and 
goes on being that way. Far from faith sustaining, maintaining or 
retaining justification, it is indeed justification itself which is the 
source of true obedience. To put it another way, we live only by 
the gifts of God (I Car 4: 7). To begin with, faith and repentance 
were gifts, as also forgiveness, justification, purification from sin’s 
pollution, and the status of sons by adoption. Also the 
regeneration which made us children of God is a gift of God. Thus 
the Holy Spirit and love become gifts (Ram 5: 5, Acts 2: 38). So 
then the faith we have is not a thing or element in itself. The 
trust, belief and union we have with God is the gift of God 
inspired by His nature, declared in His Word, revealed by His 
Spirit. 

Given all this in, man has nothing by sight. Certainly he 
recognises the creation by sight and his other senses, but 
Hebrews 11:3 tells us that by faith we understand the world was 
created by the word of God. We need, then, faith to ‘see’ creation. 
Paul’s statement that ‘we walk by faith and not by sight’ means 
that the justified not only live by faith (come to life through 
justifying faith), but that they go on living (though not go on 
being justified) by faith. That is, in faith they believe the Word of 
God and live by it. In fact Paul can say that ‘... we have the... 
spirit of faith...’ (II Car 4: 13). He says again, ‘... whatever does 
not proceed from faith is sin,’ and emphasises that even having 
faith is of no great importance unless it is ‘faith which works 
through love’ (Gal 5:6, I Car 13:2). 
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What then are we to make of this seemingly unrelated 
discursus? It is this; we accomplish nothing apart from grace. 
When, so to speak, we ‘slip from faith’ or ‘become faithless’ or 
‘think without faith’ then nothing is real to us whatever, i.e. 
nothing of the Kingdom of God, the realm of true faith. In II 
Corinthians 5:16–17 Paul warns us against ‘judging after the 
flesh’ (RSV, ‘a human way of thinking’). He says man judged 
Christ after the flesh, and was wrong. He says we may judge one 
another after the flesh and be wrong, ‘for if any man is in Christ 
he is a new creation. Old things have passed away. Look.’ [‘after 
the Spirit’] they have become new!’ This discursus then is a 
preamble to saying that the redeemed man should see law in a 
way which is glorious. He should see it as no less wonderful than 
did the psalmists who wrote Psalms 1, 19 and 119, and Paul who 
said, ‘the law is holy, good, just and spiritual’. We should see it as 
love wholly. We should delight in it after the inward man. We 
should cry with the Psalmist, ‘My heart breaks with the longing 
which it has after Thy commandments.’ With James we should 
call it, ‘the perfect law of liberty’, and ‘the Royal Law’, i.e. the 
Law of the King, the marvellous way of life of the Kingdom. With 
Paul we should see it as ‘the more excellent way’, ‘the height 
beyond all heights’, or—if we will, ‘the Law of Christ himself, the 
command of love’. 

Who then of the redeemed people of God sees it this way—not 
only with his theological mind, but with his down–to–earth 
heart? Or, as Baillie says, ‘From the top of our head to the bottom 
of our heart’? The fact is we can know it that way by faith, but 
then only by faith, and not by sight. 

The Sight of Faith 

At the risk of wearying the reader with this discursus on faith, 
let us press on even further. There are Scriptures which 
apparently tell us that certain 
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things come to men by sight, even to men who do not claim 
faith. Matthew 5:16 says men will glorify God the Father when 
they see the works of His children. I John 4:12 is perhaps one of 
the most significant of all verses in regard to love. It says, ‘No 
man has ever seen God; if we love one another, God abides in us 
and His love is perfected in us.’ Link it then with John 1: 18, 
which says, ‘No one has ever seen God; the only Son, who is in the 
bosom of the Father, he has made him known.’ What result do 
you obtain? Surely the following principle: – 

‘Look, my friends. No one has ever seen God. Ah, yes! But if 
you love one another they will see God! Explanation? (a) If we love 
one another they will truly see love. Why? How? (b) Because God 
dwells in those who love one another, and His love has come to its 
full goal in us!’ The point is mind–boggling, mind–blowing, 
fantastic, stunning– unless we are mindless in this regard: 

We could find many similar ideas. Men will see the truth if we 
live in it! 

Is there, then, not such a thing as sight? Answer:– ‘Yes, but 
no!’ Jesus said, ‘To you it is given to know the mysteries of the 
Kingdom.’ ‘Except a man be born again he cannot see the 
Kingdom of heaven.’ He also said, ‘that seeing they may not see.’ 
Paul said, ‘The natural man receives not the things of the Spirit 
for they are foolishness unto him.’ In other words those in whom 
faith is working, whether through prevenient grace, or grace 
which has effected the sight of truth, such will see with faith, but 
not with sight. To close off the point, Jesus only appeared to 
‘appointed witnesses’ after his resurrection (Acts 10:41, Matt 
28:17, cf. Thomas in John 20). We mean that appointed witnesses 
were to be men of faith, otherwise the sight of the risen Christ 
would be unintelligible. 
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Conclusion as to Redeemed Man’s Sight of the Law,  
and Faith 

The point we are driving towards is that the redeemed man 
only sees the law purely, i.e. as it essentially is, by faith. This 
statement, ‘by faith’, assumes the presence and power of the 
Word and the Spirit. It also demands the community of the 
faithful as the context in which the man of faith lives and is 
aided. It also requires the knowledge of the working of evil to 
destroy by aiming the flaming darts of the Wicked One at the 
heart of the believer. He is successful against such evil by faith, 
the shield of faith. He overcomes the world—including Satan—by 
faith. Greater is he (Christ) that is in him, than he (Satan) that is 
in the world. The devil may go about as a roaring lion but he 
must be resisted by faith, after which the devil will flee from him. 

We have by no means explicated our basic point that the 
redeemed man fluctuates continually in his view of law, and so in 
his obedience—but we have at least established the fact that his 
view of the law is continually contested by the powers of evil, of 
the flesh. This is no wonder. If I John 4:12 were wholly executed 
within this world then the evil of non–love, of arid legalism, and 
of ludicrous antinomianism would soon be unmasked. 

Only one person ever lived out that law, and not as a stint, or a 
quota to be fulfilled, marathon to be achieved, or as a person who 
was a paragon, but as the simplest lover of all times. That true 
action was not merely a paradigm given for pale imitation or 
excruciating duplication, but as the truth against the lie, the light 
against the darkness, the brilliant but simple revelation of God, 
the One Who ‘puts others before Himself’. Who believes that? 

Satan and his hosts were filled with fury. So were the priests, 
their minions and acolytes. Doubtless much of their fear came 
from their puzzlement. They saw, and yet they did not see. If 
what they 
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suspected beneath could have been the truth then it was 
frightening. It was frightening to self–extension, self–
preservation, self–honour. As for them, so for us. 

Perhaps for this reason it is best for us to look at the living 
human paradigm of love–living, love–observance, and love–
action. Only then may we return to our question, ‘How does the 
redeemed man look at the true law?’ Even so our basic point is 
not the law as such, but how man as the image of God can truly 
live. He is intended to live in love, as did Christ who was the true 
image of God. 
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CHAPTER NINE 

The Law become Flesh–I 
We have looked at many of the words of Christ regarding law. 

Also at many of his actions which are not only consonant with the 
law, but exemplify it in what we would call a radical way. If then 
we say ‘radical’, what do we mean by that adjective? 

The word ‘radical’ of course is related to ‘root’, and means to 
get to the true root/s of the matter. Today we talk about ‘radical 
repentance’, ‘radical faith’, and ‘radical discipleship’—amongst 
other things. We mean of course, ‘doing the thing fully’. 
Bonhoeffer coined the term, ‘cheap grace’ as a useful way of 
showing that grace must not be misunderstood. Grace is ‘radical’. 
We are confronted then with the opposite term, ‘costly grace’. In 
fact grace is not cheap, nor is it costly. It is free! Doubtless it was 
costly to the Son who was crucified, to the Father who gave him 
up for us all, ‘and to the Spirit through whom he offered himself 
without spot to God (Heb 9: 14), but to the recipient of grace there 
is no ‘cheap’ grace or ‘costly’ grace but only grace. Likewise there 
is no radical faith, repentance, discipleship, or the like. There is 
simply faith, repentance, discipleship. By comparison repentance 
which is true may seem to be radical over and against false 
repentance, but let us say it, the adjective radical must not be 
used. You cannot radicalise repentance or faith or discipleship, for 
they are already total. It might be added that when an adjective 
is used in this manner it soon loses its effect, and requires a 
newer or more ‘radical’ adjective: 
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The True Law: The True Flesh 

‘The Word became flesh’. ‘He was made in the likeness of sinful 
flesh’. ‘...being born in the likeness of men’. ‘Being found in 
human form [as a man]’. ‘...he himself likewise partook of the 
same nature [i.e. flesh and blood]’ 

What do these statements mean? They mean he became man, 
truly man, and irretrievably man. What then is man? We have 
seen that we need to screen our Scriptures finely to arrive at 
some reconstruction of what man was as created. We need 
conjecture and even speculation for such a reconstruction. 
Because of our fallen nature we cannot truly comprehend man as 
he was in innocence. 

We have adduced that man–in–innocence in one sense was not 
man mature and complete. He was man as yet untested. 
Innocence must have had its own special brand of ‘knowledge’ 
and, it would seem, unspoiled intuitiveness, its comprehension of 
the true nature of God and the creation, and insofar as man 
exercised innocent self–consciousness, an understanding of man. 
Yet what that all means we cannot truly say. 

We have also seen that man fallen has not lost the state of 
being in the image of God. I Corinthians 11:7 ‘with Genesis 9:6 
implies that the image is not lost. Whilst Genesis 9:6 does not say 
positively that man is the image of God, I Corinthians 11:7 does. 
A case could be made out for the idea that redeemed man is the 
one whom Paul is talking about, yet the case could be equally 
made for man in general. Given all that in we still do not know 
who man is. 

We have seen that our major problem is our nous, i.e. our 
mind, attitude, understanding or ‘mind–set’. We need to see a 
human being who is truly a human being. Of course we have to 
say that Jesus was this one. In II Corinthians 5:16 Paul, who 
himself had grossly misjudged this man, said that we judged him 
‘after the flesh’, that is not ‘after the Spirit’. 
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Hence we did not have a true view of him. We also have to say 
that until after the resurrection the disciples themselves did not 
have a sufficiently clear view of him, and even then their 
understanding was deficient. They had to await the coming of the 
revelating Spirit to truly understand him. Even then they had to 
battle in everyday faith to continue to see clearly. They needed 
the life and power of the Spirit to continue to so do. 

What then is true flesh? What then is true law, known to, and 
obeyed by, true flesh? The answer to both questions is, ‘Jesus of 
Nazareth’. 

The Matter of Active Obedience 

If we could be rid of our sin–blinkers, the deceit which comes 
with guilt, and if we could nullify the dynamic deceit that evil 
works in human beings each day, then we could—given the 
captured will—see ‘the Word become flesh’. We would not see a 
‘Word–flesh’, i.e. a hybrid being, unique amongst men as a sport, 
but ‘the Word become flesh’, i.e. ‘truly Word, truIy flesh’, without 
the one being prejudicial to the other, or merged one with the 
other. When we ask, ‘What does this mean?’ we can only answer, 
‘We know what it does not mean, i.e. that Jesus was not less nor 
more than man as regards his manhood.’ We have confessed that 
we cannot penetrate the hypostatic union, i.e. the union and fact 
of his two natures existing together. Nor do we need to 
understand. We do need to understand his humanity; his being 
man. 

One of the ways of understanding this is to comprehend firstly 
what was his obedience which some theologians call ‘active’. Then 
we will need also to understand his obedience which they call 
‘passive’. By ‘passive’ of course they do not merely mean passive 
submission, but submission which acts in the redemptive 
demands of God in order to fulfil them. Active obedience is moral 
obedience. Passive obedience is the work of Atonement. 
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Who, then, of all of us will claim the gift to see Jesus as he 
was? If we ask for the gift ‘to see ourselves as others see us’, then 
we will need more gift to see him as he really was and is. 
Thankfully many have gone before us. Great giants of history 
such as Paul, Peter, John, James, Jude and the writer of Hebrews 
have helped us. Likewise the writers of the Gospels. Great 
theological minds have worked for two thousand years on these 
matters. True, they have differed. True, a dialectic has been 
constant and unremitting, but then, not unrewarding. 
Hermeneutics may have changed with the centuries but that does 
not invalidate (or validate) all that has been said. The Holy Spirit 
has scarcely had to wait until this twentieth century to attend 
upon the ultimate hermeneutic. Let us now be bold enough to 
quote passages such as I Corinthians 2:10–14, I John 2:20 and 27, 
I Corinthians 2:16 (cf. Phil 2:5), Ephesians 1: 17–21, claiming 
that these give us the mind of God upon the things we need to 
know, and the things we ought to know. Deuteronomy 29:29 we 
quote in order to show that God sets limits to man’s knowing. He 
relieves him of knowing beyond what he needs to know, but what 
He reveals is for the action of obedience. It is the knowledge 
which is for true action. 6 

What then was Christ’s active obedience? It must be the way 
in which, seeing law in its true nature and character, he obeyed it 
according to the motivation of love he had for the Father, 
completely without a legal spirit, and after the mode that Paul 
sets out for him in Philippians 2: 1–9, i.e. ‘the mind of Christ’ 
which was ‘to esteem others better than himself’ and ‘to look also 
on the things of others’. Of course he had his own things but then 
these were the 

                                                 
6 Is it possible that in our researching to know ‘the historical Jesus’ we have set 
him against mankind as we know it, or think we know it, and have missed 
seeing him as he is—the man by whom we may discover ‘historical man’ ? 
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things of looking on the things of others! The ‘others’ surely 
constituted the Father, the Spirit, man, and creation. 

The True Nature of Law for Active Obedience 

Before we look at the practical ways in which this love–willed 
obedience worked out, we must add one more note on ‘law’. What 
some find distasteful about ‘natural’ or ‘creational’ law is that it 
fails to accommodate the adaptive, the casuistic and the 
situational where needed. It also seems to be mechanistic, and 
fitted only for the ideal situation where the ‘functional’ has not 
been challenged by rebellion. There are ethicists who see law as 
something introduced as a necessity because of the fall of man. 
Others see law as legislative, and therefore always being 
outmoded by the changes in man’s society, the advances or 
regressions which are his. In other words, law as natural or 
creational is not suited for other than the purified eschaton, or 
the temporary situation of unfallen man. If what they say is true 
then creational law is indeed a limited affair. 

This conception of law misses the heartbeat of the Decalogue 
which is far from a set of rigid rules. It is not a standard to be 
reached, or a set of rules, mandatory on the one hand and 
prohibitive on the other. Its essential nature is love. Therefore we 
would demean love if we were to see it as expressed only as a 
rigid morality. It was this misconception of law that Jesus was 
attacking in the sermon on the mount. Basic love explains his 
‘but I say unto you...’. Sadly enough the legalists have set up 
what he said as another rigid set of precepts. Whilst in no way we 
dare say that law (as love) adapts to the current attitudes of man 
and society, we must say that it relates to the basic needs of man. 
It is not a chameleon which changes to fit the surroundings in 
order to retain its (adaptive) identity. To the contrary. It fulfils all 
its functions in any given situation, and 
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these, whether recognised or not, are, rightly seen, love. If it 
convicts, brings knowledge of sin, executes justice and judgement 
it is no less love than when it is teaching man the true way of life 
and giving him opportunity to exercise his will in the right 
channels, knowing the gifts and riches of actional love. 

We may now proceed to see how, in this light, Jesus worked 
out his active obedience. 
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CHAPTER TEN 

The Law become Flesh–II 

Introduction: Christ Under the Law 

In Galatians 4:4–6 Paul makes it clear that Christ was born 
under the law. Therefore when we say ‘the law become flesh’ we 
do not mean that as Christ was the Word and the Word became 
flesh, so Christ was the Law and the Law become flesh. That 
would be to personalise the Law, and then to incarnate it. The 
Law cannot be incarnate by nature of the case. What we mean 
then by our heading is that Christ showed what law really is by 
giving total obedience to it, and by also explicating it in words 
and teaching. 

We will see that he actually came under the law and was not 
as one who had come under law. As to his manhood he was as 
much under law as any man. However, as we have tried to say, 
he had that attitude to law which was neither nomistic nor 
antinomian. Keeping himself without guilt he saw law as it was, 
in its own right, and in its true nature. Being made in the 
likeness of sinful flesh did not give him a bias against law. So 
then by ‘the law become flesh’ we mean that demonstration of 
obedience to the law which reveals to us—if we will and can 
receive it—the true nature of law. 

The Ways in which He was Under Law  

(a) Under the Law in Baptism 

We will have great difficulty here in understanding him under 
law if we think of the law merely as 
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legislation, or even as mandatory precepts. The law (torah) 
was instruction. It taught as well as commanded. It was the true 
way of life; not merely the correct thing to do. Thus when men are 
sinners and under the law—even though defying it—Christ 
submits to ‘the baptism of repentance with view to the remission 
of sins’. Why does he do this if he is not a sinner? Later Isaiah 
53:12 is quoted of him, 

‘He was numbered with the transgressors’ (Luke 22: 37). His 
judgement by the Sanhedrin did this, even if unjustly, but being 
numbered with the transgressors surely refers to the crucifixion. 
II Corinthians 5:21 says that, ‘God made him to be sin, who knew 
no sin’. This is the same principle. Even so he numbered himself 
with the transgressors in his baptism. ‘It is fitting for us to fulfil 
all righteousness’ (Matt 3: 15). This surely means that he is one 
with sinful Israel, and that they cannot become one with him 
until he becomes one with them. This means he acknowledges the 
reality and right of the law. We might note incidentally that as he 
was baptised into John’s baptism, so men became baptised into 
him following the work of the Atonement. 

(b) Under the Law in Temptation 

Jesus was clearly tempted three times, namely in the 
temptation in the wilderness, in Peter’s temptation in Matthew 
16: 21–23, and on the Cross. In these three situations his Sonship 
was called in question. In the temptation Jesus quotes from the 
law, and thus, so to speak, is under the cover of the law. He says, 
‘Man shall not live by bread alone, but by every word that 
proceeds from the mouth of God’ (Deut 8:3, cf. John 4:34). He also 
says, ‘It is written, “You shall not tempt the Lord your God”‘ 
(Deut 6: 16). Further he quotes, ‘You shall worship the Lord your 
God and him only shall you serve’ (Deut 6: 13). If we look at the 
nature of these replies to Satan’s temptation we note the dynamic 
nature of law. 

In the second temptation when Peter unwittingly 
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seeks to swerve Christ from the path of obedience, he, Peter, is 
called Satan. Yet Peter does not seem to be turning Christ from 
the moral way, so much as from going beyond the given way of 
moral living. The same might be said—though in lesser degree—
of Abraham not swerving from the principle of offering up his son 
on Mt. Moriah. 

The temptation at the Cross is for him to prove his Sonship by 
coming down from the Cross. In fact he can only prove it (if that, 
indeed, is required) by staying on the Cross. Yet it is not a matter 
of him proving anything. It is his obedience ‘even to the death of 
the Cross’. Is this then to be called passive obedience, or is the 
law indeed love, and so does the distinction (yet only in that 
sense) fade? 

We might speak of another temptation, that of his struggle in 
Gethsemane. Was he tempted not to do the Father’s will? We 
must say, Yes. If we take the view of the present writer (amongst 
others) then we will qualify our ‘yes’ by saying, ‘He wished to do 
the Father’s will—whatever! It was simply that he had thought of 
dying on the Cross and not in Gethsemane.’ This alternative 
seems to be borne out by Hebrews 5: 7–9, and even 2: 10. That is 
Jesus in his humanity believed he was dying in the Garden (cf. 
Matt 26: 38) and could not see how the salvation of man could be 
achieved in this way. What is of tremendous consequence is that 
even so he was prepared to do that if it was truly the Father’s will. 
We cannot discount the possibility of Satanic attack in it all, 
especially as we see he was strengthened by an angel from 
heaven (if the text of Luke 22:43–44 can be attested), as he had 
been in the temptation in the wilderness (Mark 1: 13, Matt 4: 11). 
In any case Christ was obedient unto death. Whether or not we 
make the law and love to be one or not, it is clear that he 
worshipped and served the Lord his God in all that he did. 

(c) Under the Law in Human Obedience 

In Luke 2:21–35 we see the parents of Jesus obeying 
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the law of Moses in his circumcision, their own purification, 
and the offering of Jesus to the Lord. We read the phrases, 
‘according to the law of Moses’, ‘as it is written in the law of the 
Lord’, ‘according to what is said in the law of the Lord’, ‘to do for 
him according to the custom of the law’ This is summed up in 
verse 39, ‘Now when they had performed everything according to 
the law of the Lord’. 

Verse 41 following shows the parents going up to the feast of 
the Passover yearly. Then when he was twelve years old, ‘they 
went up according to custom’. This meant that Jesus was 
becoming part of the adult congregation. Consonant with this he 
talks with the teachers, and his parents leave without him. When 
they discover he is not with them they return and eventually find 
him in the Temple. He believes that his prior sonship is with the 
Father, rather than with his earthly father Joseph. The second 
relationship naturally follows the first. In no way is he 
disobedient. Verse 51 says he went down with them to Nazareth 
and was obedient to them. Thus we see he obeys the law of 
worshipping the Lord, and the law of honouring his parents. 

At no time does he break the laws as given in the law. He pays 
his taxes. He keeps the feasts, but he does not necessarily accept 
the interpretations of the law by scribes and others. The sermon 
on the mount is a powerful commentary on this fact. When the 
scribes and Pharisees do teach correctly then that must be 
accepted (Matt 23:lff), but one must not imitate these teachers for 
they are inconsistent with their own teaching. When he differs in 
understanding of the Sabbath, of the way of forgiveness, and the 
like, then he does so as ‘the Son of man’, This term is Messianic 
(Dan 7: 14ff), but also is intended to emphasise the humanity of 
the one holding it. 

Finally, Jesus does not set aside the authority of the 
Sanhedrin when it judges him, nor oppose the judgement of the 
Gentile Pilate. Acts 2:23 tells us 
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that this was part of God’s plan. That is, Jesus obeys the 
powers–that–be even though they are doing wrong. He can call 
twelve legion of angels but ‘when he was reviled he reviled not 
again, but submitted himself to Him Who judges righteously.’ 

(d) Under the Law in Love 

This fact is indeed the commentary of his whole life. Matthew 
5:43–48 fits him perfectly. He not only loved his enemies and 
prayed for them, but he loved them to the death. He died for 
them. In this sense he lived the law truly. He was it enfleshed. 
His acts were acts of love, even when he chastised and castigated 
the hypocrisy of the leaders of the day. None of this latter was 
human rebellion. We cannot know how often he may have 
polarised his listeners to the truth by revealing to them their own 
rebellion and sin. In other words his vituperation was not merely 
critical, but had in mind some dynamic and permanent effect. 

(e) Under the Law in Death 

At this point we see the judgement of the law, and the 
judgement of God when ‘he was made curse for us’ (Gal 3: 13). It 
was for this cause he had been born of woman, born under the 
law, i.e. to redeem man from (the curse of) law (Gal 4:4–5). We 
are apt to see the law here as an enemy of man, and as the 
instrument and means of wrath. Whilst this must be so when the 
term ‘propitiation’ is used of the event of the Cross (Rom 3:25, I 
John 4:10), yet we must remember that the Father is the 
Initiator, and the Son the Mediator of the saving Atonement. In 
loving he, Christ, loves to the end. In both senses, then, he is 
fulfilling the law, i.e. (a) In taking upon himself the judgement of 
the law upon man’s sin, and (b) In loving all humanity in the act 
of the Cross. This is the true love of the neighbour, as we have 
seen in John 15: 13, and I John 3: 16. In fact both these elements 
constitute true law–love, i.e. love in its true essence. 
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(f) His Obedience was Always 

A superficial reading of Philippians 2:5–11, Hebrews 2: 10, and 
5:6–8 might lead us to believe that Christ’s basic act of obedience 
was the act of dying on the Cross. Not so. His obedience was, 
naturally enough, prior to his incarnation, but in the order of his 
humanity began with and by his incarnation. His obedience is one 
of total attitude and so of act and work. It begins with his birth, 
and is—so far as his humanity is concerned—completed in his 
death. Even so we must connect his death with his resurrection. 
He gave up his spirit to the Father, and in the grace of the Father 
his flesh rejoiced in hope. The hope was that the Father would 
not allow His Holy One to see corruption (Acts 2:25–28, 13:35, 
Psalm 16). 

So then from the birth to the death there are no graduations in 
his obedience. His obedience is all of the one piece. He is always 
under the law, the law which is moral, and the law which is love. 
He lives in that law in his life, and comes under its curse in his 
death. In these two ways he fulfils the law (cf. Rom 3:27–31, cf. 
Rom 10:4). 
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CHAPTER ELEVEN 

His Obedience is truly Human 

He Was Truly Human 

As readers we may tire of being told this. All Christians 
believe he was truly human, yet they may not know what this 
means. Some see his humanity as the perfect humanity, an 
achievement he gained by obedience. Others see him as the true 
humanity, the pattern to be followed. Yet holding these two views 
we may still think that his humanity is unique to him, and whilst 
a high example for us, is an unattainable humanity. In that sense 
we go close to deifying him as man. We put his humanity in 
another box to that of our own. 

In this we may be both right and wrong. The truth is that none 
of his contemporaries saw anything different about his humanity 
from that of their own. It is left to later generations to build 
romance around his humanity. He was tired. He wept. He was 
angry. He was even confused (John 12: 27). His knowledge was 
limited. His body was as the body of others. Yet his humanity 
acted as none other had acted. No man was ever so full as was he. 
It was not simply that the degree of his obedience was greater. It 
was the quality which was different. Yet the truth is that the 
more he lived, obeyed, and acted, the more he showed us what 
true humanity is. True humanity triumphs over evil. It gives 
itself tirelessly for others. It loves. It worships and serves the 
Lord. It is lord over the creation. Every act of Christ then is a new 
and additional act of revelation as to what 
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humanity really is. He does not just fulfil certain criteria for 
being a man, and for being fulfilled as a man. He works from his 
humanity (not for it), thus showing what it is. 

It is with great difficulty that we come to understand this 
truth. We are either Docetic in our thinking (i.e. he was not truly 
man but in the simulated appearance of a man) or we think his 
humanity was of an order above the norm of created humanity. 
Both these views are wrong. In all that Christ did he was truly 
man and only man. Whilst it is true his deity co–existed with his 
humanity, yet it is true also that it did not impinge upon it. 

The Dynamic and Effective Obedience 

Philippians 2:5–8 tells us that Christ humbled himself and 
became obedient, even to the death of the Cross. We must not 
think his obedience was simply at the Cross. It was in the 
humbling which began in birth and climaxed in the Atonement. 
We have seen that. In calling this act ‘the Divine humiliation’ 
commentators have erred. He who is humble is not humiliated. 
He used his innate humility to effect the (unattractive) work of 
the Cross. Nor was it ‘Divine condescension’. He actually desired 
the Cross! In this sense (rightly understood) he ‘esteemed us 
better than himself’! 

In Romans 5:12–21 Paul gives a magnificent explication of his 
obedience, contrasting it with Adam’s disobedience. Adam, in his 
disobedience, is all that a man truly is not, and increasingly so, 
whilst Christ in his obedience is all that a man truly is, until that 
obedience issues in the gift of grace to all humanity. Doubtless 
Paul’s emphasis on obedience appears to refer primarily to the act 
of the Cross, but it certainly cannot be limited to it. The value of 
the temptation in the wilderness is that the last Adam refuses 
the way of disobedience. There can be no obedience at the Cross 
unless there is obedience at the baptism, 
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and in the temptation. Paul then must mean that Jesus’ life as 
well as his death is the meaning of true obedience. This stands to 
reason since a man, truly understood, is a person of action. He is 
an obeying person. 

The significance of the two humanities is strongly stressed by 
Paul. One is in Adam or one is in Christ. As to creation all are in 
Adam. As to redemption the elect are in Christ. All–in–Adam 
shall die, all–in–Christ shall remain alive. By baptism we have 
been brought into union with Christ so that all that he has been 
and done now becomes wholly ours. That is to say we are 
participators in his total obedience. His obedience is credited or 
accounted to us. If we are in Adam and not in Christ then we are 
not participators in the fruits of redemption. 

 
If we study Romans 5: 12ff, then we see that the obedience of 

Christ is efficacious for us. What he has done in a 
substitutionary, representative way, effected through 
identification with mankind– one in the baptism of repentance, 
and then in being numbered with the transgressors—now brings 
righteousness (justification) through grace to mankind which has 
been disobedient, but now participates in Christ’s obedience. The 
effects of Adam’s disobedience are death, i.e. sin reigning through 
death, and death reigning through sin. The effects of Christ’s 
obedience are righteousness, obedience accredited to man, and the 
ability to reign in life, having received life, where before he was 
reigned over by sin and death. When all of this is worked out in 
the practice of life by those who are in Christ the effects are 
awesome. Paul is careful to show that although Adam is a type of 
Christ (albeit wholly negative and opposed), yet the effects of 
Adam’s disobedience are piffling and puerile by contrast with the 
magnificence of Christ’s obedience. Sin may appear in the first 
instance as a fearsome enemy, and death may seem to be even 
more terrifying, but then both pale into insignificance when 
compared with the abounding endless ocean of God’s 
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grace. Sin is miserable and grace glorious. Death is drivelling and 
life is limitless and abounding. The first is futile and mortal, the 
latter boundless and imperishable—’the power of an 
indestructible life’. 

The Obedience is Human 

The old problem of Christ’s two natures keeps presenting 
itself. Did Christ effect his work of the Cross as man? The answer 
must be, ‘Yes!’ Did then his deity, so to speak, combine with his 
humanity to effect the work of the Cross? This is not easy to 
answer. We know that Deity was present in the work for ‘God 
was in Christ reconciling the world unto Himself’. ‘God set him 
forth as a propitiation...’ ‘God made him to be sin’. ‘The Lord laid 
on him the iniquity of us all.’ ‘It was the will of the Lord to bruise 
him.’ ‘He offered himself through the Eternal Spirit.’ In this sense 
it was Deity offering him up, causing him to bear sin, aiding him 
in the conflict against evil. However, at core he must suffer sin as 
a truly human being since sin is a human thing in the sense that 
guilt must be borne by the whole human person. 

 
It means then we must tackle the question from another angle. 

The method is to see what is the image of God, and how this 
image is in action. Without question true man is the image of 
God, and the NT pictures Christ, the Son, after this manner. He 
is ‘the brightness of His glory, and the express image of His 
Person.’ He is ‘the only Son of the Father, full of grace and truth’, 
i.e. the Father is full of truth and grace; the Son is full of truth 
and grace. Jesus, as man, is the true image of God. He is what 
man truly is. Thus what he does is what man, when he is man, 
does. Thus to be truly obedient is to be truly man. Yet it is not 
‘obedience for obedience’s sake’, but ‘obedience for 
accomplishment’s sake’. That is Jesus goes out to give himself, to 
die for others, to fight the battle against evil. This is what it is to 
be man. 
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We may think this is what it is to be God or God–become–
man—which is true enough. Even so it is also what it is to be 
truly man. 

Yet we must recognise the relationship that the image of 
God—man—has to God Himself. Obedience is not a work which 
man works as alien to God, and other than which God does. Man 
works with God. God works through man. This is the thrust of 
Jesus’ claim, especially in John’s Gospel. He does nothing but 
what the Father tells him. He says nothing of himself. The 
Father who works in him does the works. Yet even as he glorifies 
the Father, the Father glorifies him. Thus when we talk of the 
work of the Cross and ask whether the Son does this in his 
humanity or his deity or by means of both, our question is beside 
the point. It is his relationship with God which enables him to 
fulfil obedience, and accomplish the goal God has set for him. 

 
We might object to this and say, ‘Yes, but provided man obeys 

the law which is moral he has fulfilled all it means to be a man. 
He is not required as man to do what theologians call “passive 
obedience”.’ If we say that then we miss the point of Philippians 
2: 1–11. We are told—commanded, as humans who believe—to 
have that mind which was in Christ Jesus. His humility—and not 
as many have posed it, his humiliation is what we are called to 
have. Being in the image of God we should have this humility of 
God.’ It is truly human to have such humility, otherwise man is 
not truly the image. 

 
What we see in Christ then is that he more and more shows 

the image as he more and more fulfils the obedience. Man, 
created, is not complete, not filled out, but he grows. He matures. 
He does this in and by his obedience. Hence it was said of Jesus, 
‘He learned obedience through what he suffered... ‘. Of course he 
did not learn to be obedient. He learned increasingly what is 
entailed in being obedient. His maturity lay in the action of his 
obedience. This, then, makes the accounts of the Gospels the 
source of 
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discovering what man is by nature of creation. It may well be that 
redemption releases him from the Adamic bondage and the 
Adamic drive, but it cannot release him to be more than what a 
man is as created, or other than what man is as created. We have 
suggested above that to be truly man is to love and even to love to 
the point of death, of laying down of one’s life for another. Whilst 
we accept this as part of the ‘high’ humanity of Christ, yet it is 
best that we see it as an integral part of true humanity—man’s 
given humanity. In this sense we do not need to look back to 
unfallen Adam for the true paradigm of humanity for it is all 
there in Christ, i.e. the man Jesus. The paradigm for man’s true 
humanity then is Christ. 

 
Logically this would appear to mean that we should all go 

through the identical work of Christ, i.e. incarnation, baptism, 
temptation, ministry, death and resurrection. This is obviously 
untrue, if not impossible. The ‘old man’ is Adam. The ‘new man’ is 
Christ, according to Paul’s theology. The ‘old man’ has been 
crucified (Rom 6:6). It is in Christ ‘the new man’ that each person 
becomes a new creature (II Cot 5: 16–17). Doubtless this is a 
participation in the new humanity which is Christ (cf. Ephes 2: 
15, Col 3: 10). Baptism brings us into union with Christ who is 
the true image of God. In Christ we receive the gift of his 
obedience, and the fruits of it. We are joined to his humanity so 
that we now participate in his incarnation, baptism, temptation, 
ministry, death and resurrection. This is by grace. This is by 
faith. Nothing of it is by our works, or scanned by sight. We begin 
then in Christ and by Christ to become truly human.
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CHAPTER TWELVE 

Christ’s Continuing Obedience 

From Creation to Eternity 

Jesus made it clear in John 5: 17ff that he had always worked 
with the Father, and continued to do so. He tells the Father that 
he has completed the works which were given to him to do (John 
17: 1–5, cf. John 9:4). On the Cross he said plainly, ‘It is finished!’ 
i.e. completed. Doubtless he meant the work of the Atonement 
which was to be attested by his resurrection (cf. Rom 4:25, I Cor 
15: 17, II Tim 1: 10). Even so his work continued on from the 
point of his ascension. Acts 1: 1–2 speaks of what Jesus ‘began 
both to do and to teach’. In other words the work is still 
progressing. 

We must see the work of God as commencing with time, and 
completing itself in the eschaton, the end time. So the Son 
continues his work. I Corinthians 15:24–287 gives the span and 
nature of this work. Timewise the work is completed at the 
Parousia, and so is currently proceeding. The work itself is really 
the outworking of the victory of the Atonement. This 

                                                 
7 Some eschatologists visualise Christ seated at God’s right hand doing an 
intercessory work, and that only. Therefore they relate I Cor 15:24–28 to the 
event of the millennium, and especially to post–millennial activity. This is a 
pity. The work stated here stretches from Pentecost to the Parousia. This is why 
we should be richly familiar with I Cor 15:24–28 and its parallels in the Book of 
the Revelation. 
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is shown in the order of events—including the judgements—from 
Revelation 5:lff. It is the slain Lamb (Christ Crucified) who 
handles and unfolds history and its end–events. 

What we need to see is that Christ works by means of his 
church. His obedience is worked out through the church. Thus the 
doctrine of our union with Christ is not one of privatised and 
individualised relationship with Christ, but of a personal 
relationship with Christ accorded to every member of the Body, 
but in the context of the membership of all in that Body. Our 
personal union and relationship has its full meaning, actions and 
function only within the corporate life of the Body, the Church. 

The Current Obedience of the Church 

If we look without blinkers at the church we will see much in it 
that is Adamic. Instead of giving there is a seeking to get. Instead 
of humility there is pride. Instead of serving there is a demand to 
be served. This is all of ‘the old man’. It runs counter to the 
baptism which brought us into union with Christ, and made us to 
be part of ‘the new man’, and so renewed us in the spirit of our 
minds. 

 
The fact that we see these Adamic elements is proof that we 

are not essentially Adamic. Adam can only see his ways as good 
for the church, and not a contradiction of the Last Adam. What, 
however, confuses the issues, is the guilts in which we are often 
caught because of our Adamic ways. We mean that accusations 
are often hurled by members of the church at other members or 
churches, or at the church in general. Much of this accusation 
itself arises from guilts which themselves arise from Adamic 
actions, worldly ways. This causes confusing in–fighting, and 
naturally results in division (cf. I Cor 3: 1–4, II Cor 12:20). 

 
How much then we need the Holy Spirit to teach us, and how 

we need to listen to him! Luther’s great 
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cry, ‘The Spirit and the gifts are ours!’ is important. The Father 
and the Son have given to the church all that it requires to render 
the obedience which has been both motivated and demanded by 
God. However the church continually needs the Spirit to teach us 
who Christ is, and what he has done, and what he is doing. John 
16:7–15 on this score is a basic passage for examination. 

The Understanding is by Faith, in the Spirit 

To go back to our original reference to living by faith (see page 
41), we see that our understanding of man needs to relate to 
creation, but also to be informed by the revelation of manhood in 
Christ. If to be truly man is to give, and not seek to get; to serve 
and not demand service; to love and not to seek justice for oneself, 
then we need to be renewed in our thinking every day. That is we 
need to be taught by the Word and the Spirit, and to live in them, 
by faith. 

This life of faith is explained variously by tutors. One would 
say that we must die every day to the Adamic nature, and rise to 
that nature of the new man. That is certainly one way of saying 
it, provided it does not lead to a plaintive and striving effort on 
man’s part as though he were put upon to accomplish 
mortification and vivification by his own efforts. Doubtless a 
person who knows what he should, both of the old Adam and the 
New Man, would not rely on his own efforts, or believe he could 
accomplish anything of himself (II Cor 3: 5, Rom 7: 18, II Cor 12: 
10). 

Another tutor would say that in fact we have died with Christ 
and we have risen with him, so that dying and rising is 
completed. Such a tutor would surely concede that in some 
measure this dying–and–risen fact would not be perfected until 
the Parousia, but would add that faith must live on the events 
which have happened. In practice he would not really differ from 
the one who was daily dying and rising. The end result would 
surely be the same. Both would 
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have to operate from a position of faith, and certainly not from 
sight. For both the problem of sight would be, ‘Why! I cannot see 
that I have died and am risen, or that I am dying and rising.’ 
Faith, however, sees the reality as unveiled by the Spirit and 
faith acts on the facts as it has received them. 

We cannot overstress our point. It needs daily reiteration. We 
will revert very quickly to seeing man as Adam was, and not as 
Christ revealed true humanity, i.e. we will think that self–
extension, self–preservation, and even self–display—all at the 
expense of others—are ‘natural’ for man to exercise, thus not 
seeing they are actions of fallen (Adamic) man. 

It is very important then that we understand the true facts 
because daily we need to refuse to act the Adamic way and to 
insist on acting the true way, the way of the New Man. 

Imitation Demands Habitation 

Paul was sure he understood what it was to be true man, i.e. 
the new creation in Christ. He would say, ‘Imitate me, as I 
imitate Christ.’ Thomas á Kempis’s Imitation of Christ does not 
read as Pauline. Here are great elements of asceticism. To Paul 
the imitation of Christ is the faith presentation of true life. Man 
seeks, within his own level of living and knowing, something 
concrete. He cannot be satisfied with abstractions. He wants a 
living warm example. He seeks an actional precedent. Paul has 
no problem here for he sees Christ as this reality. 

 
This is why in Ephesians 5:1–2 he says, ‘Therefore be imitators 

of God, as beloved children. And walk in love, as Christ loved us 
and gave himself up for us, a fragrant offering and sacrifice to 
God.’ He is telling his readers they are dear children. A ‘dear 
child’ walks the way the ‘Dear Child’, i.e. the Son, walked. That is 
one walks in love. One naturally imitates a father. One, however, 
does not merely 
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mimic him. Mimicking may be mechanical, empty, and even 
cynical. It has no intention of learning by example, walking by 
imitation. 

 
Even so, natural as imitation is, it cannot be done alone, i.e. 

the believer cannot accomplish this out of his own inner 
resources. The New Testament makes much of us being ‘in Christ’ 
and much of Christ being ‘in us’. We cannot here fully develop 
this essential principle. The truth is that Christ indwells us, by 
the Spirit, and by faith. The Spirit and faith are really 
synonymous. Ephesians 3:16 shows us that our hearts need to be 
prepared (fortified, strengthened) to take the life of Christ. So 
real is this indwelling that Paul once refers to it as ‘Christ being 
formed in you’ (Gal 4: 19). He means the very image of Christ is 
present. Of course such a presence is real, and not a romantic or 
sentimental notion. How that habitation comes about, and what 
its manner is, is not really ours to know. Faith says that he is 
present, but claims this on the basis of given truth (e. g. John 14: 
15– 23). 

Habitation Determines the Power for,  
and Mode of, Obedience 

There is no way we can think of Christ without the church, or 
the church without Christ. He is the Head of the Body. He 
determines, through the Spirit, its present actions. At the same 
time the presence of Christ in each of his members is what 
determines the obedience. Each member is not ‘a little Christ’, 
but in action each member is enabled to live as Christ did, and to 
effect the fulness of his humanity. If we can claim that ‘We have 
the mind of Christ’, and insist upon ‘Have this mind in you which 
was in Christ Jesus’ (I Cor 2: 16, Phil 2: 5), then it must be that 
the church as a community, and its members as persons, can 
express their true humanity. Another way of saying it is that 
where Christ dwells his people will be Christly. That is they will 
fill out 
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the image of God in the action of their lives. 
 
We would then expect in history to find the victory of Christ 

working out in, and through, the church. We would expect the 
processes inherent within the pattern of I Corinthians 15:24–28 
to be being worked out in the living church, that is to say by the 
living church. This would mean that the church was not confined 
within its own perimeter, that the perimeter of its action would 
be the time–space situation in which all humanity exists. As we 
will see, the man–in–Christ does not segregate himself from the 
man–in–Adam. 
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CHAPTER THIRTEEN 

The Churchly Diaconate–I 

The Matter of Giving and Receiving 

We now have to repeat some of our initial material, that which 
we considered in our first few chapters. To create, God had to be 
Giver, which He was and is. James 1:17 says, ‘Every good 
endowment and every perfect gift is from above, coming down 
from the Father of lights with whom there is no variation or 
shadow due to change.’ Notice that authentic giving is exclusive 
to God. That is to say, true giving and perfect gifts are initiated 
by God. Even so man as the image of God also gives, and his gifts 
are perfect. We mean—as the reflection of God—it is innate in 
him to give. Of course he also perverts the gift of giving. This is 
strangely illustrated by Luke 11: 13, ‘...you, being evil, know how 
to give good gifts to your children...’ Jesus takes it that fallen 
man knows essentially what is good to give to children, even if he 
does not always do it. Giving must be part of being truly human. 

Our true knowledge of God should arise from the recognition of 
His gifts.8 Romans 1:21 says, ‘for although they knew God they 
did not honour Him as God or give thanks to Him, but they 
became futile in their thinking and their senseless minds were 
darkened.’ 

 

                                                 
8 In I Cor 2:12 Paul tells us we need (the gift of) the Spirit in order to 
understand the gifts given by God. Doubtless we seek to smother this truth lest 
we feel obligation to faith in God and obedience to Him. 
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They refused to be thankful, i.e. for God and His gifts. This is 
rebellion, and a distortion of the truth. Whilst man feels he has 
grounds for not being grateful then God must appear deficient. It 
is noteworthy that when Paul preached to pagans he sought to 
show the goodness of God in His gifts (cf. Acts 14:15–17, 17:24–
28). Paul started with creation and providence before he went on 
to salvation. 

 
The point of our discussion on giving is that it also implies 

receiving. God gives, and we receive. Thanksgiving is important 
because it is really the recognition that God gives and we receive. 
Why then do we receive? It is because of our needs. Love fulfils 
the need (I John 3: 16–17). In this sense man as the image of God 
is constantly filled by God. But then as the image he must also be 
a giver. He receives in order for his needs to be fulfilled, but he 
also receives in order to fulfil the needs of others. Thus II 
Corinthians 8: 9, ‘For you know the grace of our Lord Jesus 
Christ, that though he was rich, yet for your sake he became poor, 
so that by his poverty you might become rich.’ We see then that 
giving is in order to enrich others, especially those who have 
become impoverished. This is true humanity being expressed. We 
might also observe that true humanity receives as naturally as it 
gives. Receiving is an act of dependence. Acquisitiveness is of 
another order the Adamic order in fact. 

We could object generally and say that having equality with 
God, the Son then, as God, desired to enrich humanity. This is 
true. But the humanity he assumed was fitted for such desire and 
such giving. Because man is made in the image of God, God can 
become man without incongruency. It is as man that he gives. It 
is as the image of God that we also give. This is what being a man 
truly is. 

The Serving Church Has the Gifts 

We have seen, previously, that the church has 
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been given the gifts by Christ (Ephes 4:7–10), and that these are 
distributed by the Holy Spirit (I Cor 12:4ff). The gifts which bring 
us into Christ are those of repentance, forgiveness, faith and 
justification. The gift of the Spirit makes sonship evident, 
personal, and dynamic. With the Spirit comes the gift of love 
(Rom 5: 5), and with the Spirit those gifts which are for the 
purpose of serving in the way of love those who have needs (I Cor 
13: 1–3). In some cases apostles, prophets, evangelists, pastors 
and teachers are gifts given to the church, and from another point 
of view apostleship, prophethood, and the like, with other 
charismata, are gifts to persons. By them persons can exercise 
their true vocations. Even so, in the ultimate, they are all gifts for 
the church. They are to profit the entire Body. 

 
The church then has an abundance of gifts. On the one hand 

these are to be used within the church. Each person serves the 
church through his gifts. He also is served. Love which can bring 
no gifts is primarily an attitude rather than an action. This 
attitude has to be supplied with gifts so that love can be 
functional. The Head supplies the gifts that love may abound. By 
the gifts the church serves. Thus Paul can say, ‘Through love 
serve one another.’ I Corinthians 14:26–33 is an illustration of 
this: worship requires the shared gifts of all members. This 
abundance of gifts is not to be confined within the church, for the 
church is to think of others more highly than itself. It is to serve 
Adamic humanity. Paul’s ‘Do good unto all men’ (Gal 6: 10), does 
not allow the church to serve within its own confines. The added 
‘especially the household of God’ means much more than ‘charity 
begins at home’. The church was always in need as a persecuted 
people. That need fulfilled then allowed the church to serve more 
fully. 

The Serving of the Church 

We see that with the historical coming of the Spirit 
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for this era, at Pentecost, love was immediately evident in the 
newly born church. The daily distribution was unique in history 
It was not a mutual security arrangement, although it proved no 
less than that. It was more. It was the immediate expression of 
love. The poor, the orphans and the widows were all cared for. 
Churches out in the provinces cared for the church at Jerusalem 
in time of famine and persecution. Doubtless there was much of 
this action of which we have not been informed. 

The Pauline epistles make much of ‘the offertory’. This was for 
the church at Jerusalem, but it is also the occasion for teaching 
on the principle of giving. The classic passage is II Corinthians 
chapters 8–9. 

We need not explore the rich exhortations given there. 
Liberality is a matter of the heart. Giving is a matter of the gifts 
flowing from God to the ones who will serve, and through them to 
the needy. 

The gifts are regulated in their operations by the serving of 
elders and deacons. The material and social needs of the church 
are not apart from what we call spiritual needs. Doubtless 
deacons served where the material needs were evident, but this 
must have been in union with the elders who attended to the 
well–being of the church. They visited the fatherless and the 
widows. They cared for the poor, but they also brought their 
wealth of wisdom to the human and relational situation within 
the church. Hence the Gospel made sense in the receiving–giving 
context. The heart of the Gospel is not merely the salvation of 
man from judgement, but the saving of men to the life of true 
humanity, i.e. the life of good works. This we have already noted 
in such passages as Ephesians 2:8–10, Titus 2:11–14, and 
Revelation 14:13. When such love and good works do not result 
from the preaching of the Gospel, or such proclamation is not 
uttered within the context of love and good works, then the 
announcement of the Good News is lame, and its reception is 
prejudiced. The first chapters of Acts show how greatly those 
outside the church were 
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influenced by what they saw happening inside the church. This 
churchly love–in–service gave, so–to–speak, teeth to the Gospel. 
It may be said that it was in fact the very Gospel being 
demonstrated. 
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CHAPTER FOURTEEN 

The Churchly Diaconate–II 

Faith, Hope, and Love 

We have already seen that the church is the community of 
faith. It must live its life in faith, and constantly have its mind 
renewed so that it may not revert to the thinking of the ‘old man’. 
Galatians 5:6 tells us that we must have faith ‘which works by 
love’, i.e. it works through the aid of love. I Corinthians 13:2 says 
that faith can actually work without love, but then it is pointless 
and fruitless. This seems to be the message given to the church at 
Ephesus in Revelation 2: 1– 6. 

 
Galatians 5:5 tells us that, through the Spirit and by faith we 

wait for the hope of righteousness (justification). Faith and hope 
are bound together. Romans 5:5 tells us that we hope because we 
are not ashamed. This is because already we have had love 
flooding our hearts, by the Holy Spirit. It is thus ‘hope which 
worketh by love’. Translated into the terms of our thinking it 
must mean that faith sees what is true, and in obedience acts 
upon the truth. Thus man is seen as he truly is, and obedience is 
conformity with such revelation. Hope must mean we are sure of 
the end, the ultimate outcome. But hope is assured to anticipate 
it by the present experience of love. When love has flooded the 
heart already then hope can anticipate authentically. 

 
Paul’s statement in I Corinthians 12:31 that love is the highest 

way, i.e. the superlative way, is made in the context of a 
discussion on the gifts. Paul is 
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about to show that when the gifts are considered as something 
in themselves then they are not seen for what they are. This 
purpose is to be understood. In chapter 13 he shows that they are 
the means by which love does its works, fulfilling needs, and doing 
those acts which are deeds that meet the needs. Towards the end 
of the chapter he tells us that we mature through love, but it is 
love which is hopeful. It looks to that which—one day—it will 
fully see, even though now it sees it only dimly. He then 
concludes, ‘So abide faith, hope, and love; but the greatest of 
these is love.’ He adds, ‘Make love your aim.’ 

 
He must mean that the triad of faith, hope and love is 

inseparable.9 Even so faith and hope both work by love; therefore 
love is greatest. This is easily tested by asking whether God is 
faith or hope. No: but He is love. Love must be greatest. This 
being so the church must love. The writers of the Epistles are 
very firm about this fact. A thoughtful stranger to the N.T. were 
he to come to it—would quickly discover the primacy of love, i.e. 
God’s love to us, our love to Him, and so, to others. 

Provoking to Love and Good Works 

This heading is from the wording of Hebrews 10: 24 in the 
King James Version. Other versions speak of stirring one another 
up to love and good works. One has ‘incitement to love and good 
works’. Whatever translation we may prefer the fact is that we 
need this kind of provocation, stirring and incitement. We need 
mutual encouragement in the matter of love. Our problem is that 
when we talk of ‘love’ we do not see it in the way we have 
described it, such as: – 

                                                 
9 See, for example, I Thessalonians 1:3, 5:8, II Thessalonians 1:3, Colossians 
1:4–5, I Corinthians 13; 13, 1 John 4:16–17. 
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• ‘Outdo one another in showing honour [to one another] ‘. 
• ‘I bid everyone of you not to think of himself more 

highly than he ought to think.’ 
• ‘Count others better than yourselves. Let each of you look not 

only to his own interests but also to the interests of others.’  
•  ‘....stand firm in one spirit, with one mind strivingside by 

side ‘ 
• ‘Let us work that which is good towards all men.’  
• ‘May the Lord make your love to increase and abound to all 

men’. 
• ‘Having purified your souls by your obedience to the truth for 

a sincere love of the brethren, love one another earnestly from 
the heart.’  

• ‘Greater love has no man than this, that he lay down his life 
for his friend’. 

• ‘... have unity of spirit, sympathy, love of the brethren, a 
tender heart and a humble mind’. 

• ‘By this we know love that he laid down his life for us; and we 
ought to lay down our lives for the brethren’.  

• ‘...if anyone has this world’s goods and sees his brother has 
need, yet closes his heart against him, how dwells the love of 
God in him?’ 

• ‘Love your enemies. Do good to them that hate you. Pray for 
them that despitefully use you.’ 
 

If we examine each element here nominated we see it relates to 
what a man, as a man in Christ, ought to do and be. So practical 
is it that the romantic and sentimental really has no valid place. 
We can see that the practice which is recommended in these 
Scriptures is such that would provoke, stir, and incite others to 
love. Take, for example, I Corinthians 13:4–7– 

 
‘Love is patient and kind; love is not jealous or boastful; it is not 

arrogant or rude. Love does not insist on its own way; it is not irritable 

or resentful; it does not 
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rejoice at wrong, but rejoices in the right. Love bears all things, 

believes all things, hopes all things, endures all things.’ 

 
We see here that if we were to work such out in practice then it 

would be heartwarming to others. Most of us have long ago 
consigned this kind of thinking to the category of ‘ideal’ or 
‘desirable but difficult’, and have opted for lesser levels of living 
and practice. In other words we have considered such love beyond 
our nature and capacity as humans, even regenerated humans. In 
this we have greatly erred, for such is required of us. 

We need not, then, be either despairing or cynical. The truth is 
that the great battle against Adam goes on every day. It is as 
though love’s monitor is structured in every regenerate heart, and 
as though the great computer of the spirit programmed the heart 
for love and nothing else. The gift of guilt—when we fail—
constantly stimulates us to better works and richer acts of love. 
These works are not done in order to erase our guilt, but rather to 
acknowledge the truth of it, that we are built for better things 
than we have done in our selfishness, i.e. things which should 
now relate to true love. 

It is a fact that oceans of tears have been shed in history by the 
lovers Christ has created. Choices of love have had to be made 
(and have been made) when easier choices would have saved their 
doers from much suffering. The sensitive conscience and heart 
curiously enough take note of the failures and unwittingly fail to 
see the many victories Christ has wrought. Love should see these 
love–victories and be greatly encouraged. Also many have loved 
so unconsciously that they have not even known they have loved. 
Others have seen and recognised that love, albeit it is 
unconscious to the actual doer. These ask, 

 
‘Lord, when did we see thee hungry and feed thee, or thirsty and 

give thee drink? And when did we see thee a stranger,  
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and welcome thee, or naked and clothe thee? And when did we see 

thee sick or in prison and visit thee?’ 

 
They were following the principle of not letting the left hand 

know what the right hand was doing. They were forgiving freely 
because they had been forgiven. This unconscious obedience and 
action of love has been going on for two millenniums, and perhaps 
no less so prior to them. It is no contradiction to note that even 
though on the one hand love is unconscious, yet it has constantly 
to battle in order to make the right (love) decisions. This is surely 
what the New Testament calls our ‘labour of love’. 

The Churchly Diaconate 

It is only the cynics who have not seen the battle of faith, hope 
and love which the members of Christ have been warring. Their 
shallow minds and superficial spirits have been blind to the true 
action of love. A student of church history knows that dark 
shadows from time to time have obscured the light of the Gospel, 
and have hidden the source of stimulating love. Even so there has 
been a history of love down through the centuries. Those who look 
at wars which Christian nations have fought with other Christian 
nations, or who have seen the evil in commerce which Christians 
have wrought, have had to come to one of two conclusions. Either 
those who have done these things are not truly Christian, or 
Christianity itself has failed. We may doubt that these are our 
only alternatives. Without hiding our faces from the dreadful 
things which have happened, let us see what the Gospel has 
brought to the world. The history of true education, of care of the 
sick, the poor, and the rejected is a magnificent one. It could have 
been better? Of course: Yet look at the lives given in the cause of 
the Gospel, the spread of light, the relief of the hungry, the poor, 
the orphans and the widows. 
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Look at the levels to which men were raised, springing out of a 
view of creation as the Word tells it.10 No one claims that 
everything has been done, or even the major part, but history 
attests that great changes have taken place. 

One Jewish theologian said, ‘Messiah can not yet have come, 
because man has not yet been radically changed.’ There is truth 
in what he says, but it is not all truth. Men have been radically 
changed, men and women and young people who were formerly 
drunkards, homosexuals, adulterers and idolaters, thieves and 
robbers. Persons who have lived gay, shallow and thoughtless 
lives have been radically changed. Rightly understood every man 
in Christ has been radically changed. The anguish that is in the 
heart of man who is a believer is that he is not being what he has 
essentially been made to be by creation and redemption. This is 
the burden his conscience must carry. Had he not been changed 
then there had not been this heavy burden. In other words, when 
it is natural to love redeemed man suffers by failing to love. 

Let us not say that the church has not served the world. 
Simply let us say that it has not served the world enough. Where 
redeemed men are faithful to the given mandate of love, then 
they will love and do this in ways that will baffle those who, as 
yet, are unregenerate. 

 

                                                 
10 It may well be true that the missionary impartation of the Biblical doctrine of 
the dignity and honour of man has contributed to the social and political battle 
for human freedom in many Third World countries. 
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CHAPTER FIFTEEN 

The Churchly Diaconate–III 

The Diaconate of the Triune God 

If our astonishment and delight is in Christ the true Son, and 
the Brother to men (Heb 2: 10–17, Rom 8:29, John 20: 17), and if 
we have clearly seen that Christ as man is what man is 
essentially, then we will need to enhance even that revelation. 
We mean that unless we see God in action, and in the whole 
compass of salvation history then we will demean or dim that 
revelation. Where we have sacralised religion and desacralised 
creation, we will need, again, to perceive the unity of all things, 
i.e. that all creation is His. He is not confined to religious 
categories. We mean that God in His sovereignty is behind all 
things, i.e. being present continually to all things. When, then, we 
say ‘sovereignty’, we are not speaking of an impassive and 
immutable insistence upon a cast–iron and inflexible decree. We 
are speaking of the loving, strong and holy insistence by God that 
love’s ends are best and must be attained. 

 
We mean in fact that God has always been ‘the servant of all’. 

It is He who laboured—albeit in delight—at the creation of 
creation. It is He who unfailingly does that which is best amongst 
the anarchy and confusion which evil delights to cause. We speak 
of Him sometimes as though He were impatient, and at other 
times as though He were untouched, but we fail to see that God 
delights to heal, to redeem, to renew and nothing is asking too 
much, except of course where there is an unclean request. The 
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Father, then, serves His creation by first creating it, then 
sustaining it, and in the giving to it of innumerable gifts for its 
living. He serves it by redeeming it, and finally eternalising it in 
the sense that He gives it His own glory. He glorifies it. 

 
Within this beautiful economy the Son works with the Father. 

No action of history occurs in which the Son does not share in the 
Father’s operation. And with them is the Spirit who himself is the 
Spirit of the Father and the Son, and thus the Spirit of love and 
of serving. This serving has nothing of the elements of servility in 
it. God is not cringing before man. 

He is not fawning on humanity. He is not even pleading with 
it. He is serving it, and His service does no disservice to His 
honour, His dignity, and His transcendence. Rather it enhances 
His glory, as it reveals His true Being. 

The Diaconate of Humanity 

Man is made in the image of God, and in one sense that must 
be a triune image. As Father, Son and Spirit serve, so man, who 
has strong social connotation, also serves. He must do this, by 
nature of the case. We have seen that Adam sought to go beyond 
what it is to be a man, and to drop his creaturely, filial, and 
servant dependency upon God. This has brought him—man—
untold agony because he has developed a self–destroying 
acquisitiveness which militates functionally against his natural 
self–giving service. 

Even so we must not think that image of God to be totally 
erased, or wholly defaced. The image of course is not static and 
normally has its glory and action in its union with God. 
Separated the glory dims. True, man is dependent upon God 
whether he wishes to be or not, but his attitude is quite dynamic, 
and no less when perverse. Yet it must be said that man—and 
even unregenerate man—spends an enormous amount of time in 
service. On the one hand he 
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can serve evil and on the other can do what seem to be noble acts 
of service to mankind, and even to other creatures. We need not 
here examine his motives. It is sufficient to say he has a 
functional drive to serve. Romans 1:25 says he worships and 
serves the creation more than (i.e. rather than) the Creator. This 
is true. ‘With my flesh, ‘ says Paul, ‘I serve sin. ‘ Paul talks about 
serving idols, and indeed being captivated by them (I Thess 1:9f, 
of. I Cor 12: 1–3). Man must serve, even if it is his own 
introverted self, or his aggressive extroverted self. He often wears 
his fingers to the bone in this form of slavery. The truth is that 
man cannot get away from serving. 

Given in all we have said, man nevertheless often serves in 
remarkable and wonderful ways. His wars are horrifying, his 
crimes deadly, yet too the history of man shines with amazing 
events, self–giving works, incredible care and concern for others. 
This is by no means confined to the church and its history. Nor is 
it confined to religious people, whether Christian or not. Man 
undoubtedly has a drive to serve, and often he will give his life for 
others. Whilst Paul says that any act that does not arise from 
love has nothing of worth in it, we should be slow to judge that it 
does not arise, somewhere, somehow, however twisted it may be, 
from love. We must not let the doctrine of man’s depravity 
override the doctrine of creation. Each must be seen in the light of 
the other. What we are really saying is that man was created to 
serve and for all the Fall and consequent depravity he keeps 
surprising us with acts we would never expect. This is not a proof 
that he is godly, but at least it is a reminder that man cannot 
fully escape his nature. Somehow the image of God still exercises 
some potency. 

There is, then, a diaconate of humanity. True, false or deficient 
motives may often obtain. Even so it is not for us to judge, nor to 
think that all do–gooders are always consciously striving for self–
justification. We must leave that with God. We must not project 
our own unworthy motives on to others. The 
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world of man treasures its altruistic happenings. It looks with 
pride on the accomplishments of art, literature, music and the 
like. There are human beings with gifts sharing their gifts with 
others. They may in some cases be commercially minded, be 
aspirants for fame, or even (seeming]y) cynical misanthropes, but 
they, nevertheless, toil on. So let us praise not only famous men, 
but those who use their arts to serve their race. It may be a Paul 
with his theology, a Michaelangelo with his gargantuan art, or a 
wife decorating a cake in the kitchen. There can be no difference 
in the value of these contributions. They are all part of the 
diaconate of humanity. 

The Churchly Diaconate in the World 

We have talked in principle of how the church has served the 
world within the two millenniums of its existence. We have also 
seen the principles of love which determine the nature and 
quality of that service. Doubtless these principles are theological, 
but nonetheless practical because of that; perhaps even more so. 
There is, nevertheless, the tendency to think of service as 
primarily ‘spiritual’ and then ‘practical’. This is an unnecessary 
dichotomy. 

Jesus, speaking to his Father, said, ‘I have sent them into the 
world.’ He did not want to save them from meeting the world. 
Rather they had a service to give to the world. Knowing the world 
of evil Jesus prayed for their protection, but he also saw they 
were ‘the church militant’ as well as the ‘church serving’. This 
would surely lead to their becoming the church glorified. Their 
militancy aided their service. Whilst we must acknowledge the 
truth of the church serving the world, we tend to think of this in 
terms of saving the world. Whilst this is an essential idea we 
must not sacralise our service in that we make it religious and 
oppose it against what to us is the ‘secular’, i.e. what is the truly 
practical in life. 

We have already seen the church has served the 
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world in practical ways such as espousing education, care of 
the feeble, the maimed and the sick. It has looked after the poor, 
the aged, and the dying. This care must flow from love and not 
merely be a calculated form of church promotion. The Gospel 
contains its own dynamic for saving people. It requires no 
cosmetic adornment. People of love themselves adorn the Gospel. 

 
If then we are going to truly serve the world we will need to 

clarify our theological sights. We will need to develop true 
Biblical perspectives. This need not be a tall order. We need to 
have as our basic theology the knowledge of God, and commence 
this knowledge at the point of His work as Creator. That is we 
need to have a knowledge of man through the knowledge of God 
in creation. Doubtless salvation is present in God’s intention 
before creation. We mean that He is not dismayed or surprised by 
the Fall, anymore than He is under obligation to repair the 
rebellion of man. Somehow—and we must be careful how we say 
it—the Fall is indispensable to the action and revelation of grace, 
i.e. of God as ‘the God of all grace ‘. 

Developing such theological insights and perspective will 
enable us to desist from sacralising and secularising. In other 
words we will see the gifts of God as functional. We will not 
overly differentiate between the (so–called) creational gifts11 and 
the charismata, often known as ‘the spiritual gifts’. ‘Spiritual 
gifts’ are the practical means of serving where the needs 

 

                                                 
11 It may be that the special gifts known as charismata are gifts which were 
given at creation for the purposes of loving and serving. The Fall may have 
nullified their use but not their presence. Ephesians 4: 7–11, when related to 
Luke 11:21–22 (cf. Isa 53:12) seems to indicate that gifts were won back through 
the victory of the Cross and again shared with mankind. It may even be that 
spiritual and creational gifts are all one. 
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correlate with the nature of the gifts. This also goes for the 
creational gifts. One doubts that this division of the gifts is very 
helpful. What we do know is that we can never have too many 
gifts, even though we may not use them all in practical and 
helpful ways. It seems that the gifts used in love are the true 
means by which we serve, and the needs of man and creation are 
multiple. When in old Adamic self–preservation we weary in 
well–doing, then the gifts become used selfishly. It is against this 
that Paul warns us in I Corinthians 13: 1–3. 

Uses of the Gifts 

We are aware that the history of mankind is also the history of 
selfishness, and often blatant selfishness at that. Before we 
become too judgemental of others let us examine ourselves. Have 
we as sons of God become servants of all? How much of our action 
is in fact determined by the needs of others? How much do we 
rationalise their plight as their own fault? How much indignation 
do we spend criticising others because they so obviously demand 
our pity, love and help? Equally how much do we relish the exotic 
gifts (the charismata) for the stimulation they provide? How 
easily do those exercising them become experimental, proud, and 
even authoritarian? Paul’s polemic and exhortation in regard to 
this problem and practice is found in I Corinthians 13. 

 
What then of the creational gifts? What of the artistic gifts God 

has given us? Are these for experiment, personal enjoyment only, 
and to further personal ambition? Scarcely. These gifts are most 
important. Through them the human race is enriched, What, for 
example, does the writer of Revelation mean when he records of 
the Holy City, ‘They shall bring the glory of the nations into it’? 
One translation has, ‘...the kings shall bring their treasures’. Are 
these the cultural treasures of the various nations? Are they the 
fruits of art, of meditation? Has God pre– 
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served racial and cultural riches in all nations with a view to 
their value in the Eternal City? Or is our view of creation such 
that we can only see God working in the church, in church 
buildings and the theology of our false sacralising? Does God 
work with all the nations, having His witnesses amongst them? 

 
Does He love them too? Does He call on us to use all the gifts 

across the face of the race, and in every way be servants of all? 
We certainly do not simply mean that we should capture all 
things for religion, all persons for the Gospel, and that we should 
put the imprint of our faith on the things of human beings that 
they thus become authentic! Service thinks of the good of the 
other, and does not lay down such conditions for authentication of 
others. 
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CHAPTER SIXTEEN 

The Churchly Diaconate–IV 

The Diaconate of the Gospel 

Whilst recognising the doctrine of creation forbids a dichotomy 
of the sacred and secular, yet there is a dichotomy when it comes 
to the matter of good and evil. Whilst no man is good of himself, 
and none may judge the evil of another except where delegated by 
God to do so, it is still true that we must mark the evil and the 
good. Our creational responsibility was not cancelled by the Fall. 
By nature of creation all human beings have moral responsibility 
within the human race and within the established universe. Yet 
it is still true that there is the division of good and evil. There are 
those who submit to God and those who do not. There are those 
who are of God and those who are of the Evil One (I John 3:10ff, 
cf. Ephes 2: 1–3, I John 5: 19). Jesus said that, ‘The good man out 
of his good treasure brings forth [generates] good, and the evil 
man out of his evil treasure brings forth evil.’ Whilst he said, 
‘There is none good but God,’ he does speak of God as Father 
loving the good and evil (persons) alike, and urges his followers to 
do the same. No man, of himself, is good, but in Christ human 
beings can be said to be good. 

 
Our point in saying these things is that the primary business 

of the church is its proclamatory, evangelistic mandate. Jesus 
told his followers to go into all the world, to preach to every 
person, to bring the Gospel to persons and nations, and to make 
the offer of the forgiveness of sins through the gifts 
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of repentance and faith. There was, of course, much more to it 
than that, but the fact is that there was a Gospel to proclaim. 
Something had happened whereby God could offer—not merely 
gratuitously but on the basis of the Cross—a genuine forgiveness 
of sins, and the justification of the guilty. 

 
This offer comes in a sinful world to sinful men and women. It 

means that no Christian person can make the authentic offer and 
command of the Gospel unless first he himself has received the 
gift of life and submitted to Christ as Lord. The Spirit of truth 
cannot be called upon to authenticate the hollow offerings of 
empty men. Only the redeemed can speak of redemption. Only 
the repentant can call to repentance. We need not enter into the 
tragedy of much current evangelism, and its failure to grasp the 
redemptive depths of the Gospel. We may be angry against a 
professionalised ministry, and an over–methodologised 
evangelism, but the truth is that the scope of every person 
involved in the whole ministry of evangelism is a wide one, 
especially when the proclamation of the Gospel is in the context 
of the community of the Spirit, the people of God. We need not so 
much concern ourselves with how it is not being done, and how it 
ought not to be done, but rather with how we can share in this 
highest of all services to mankind. 

The Nature and Cost of Serving 

As for all other forms of service, our brother or neighbour must 
be seen as the person who has need. There can be no thought of 
patronage or condescension, but only of actual need and our 
willingness and ability to supply that need. Where there is no need 
we do not have to serve. Where there is need we are bound to love 
and use the gifts. 

The nature of serving will be dependent upon the nature of the 
need. Here we are called to understand more deeply the doctrine 
of creation. We are bound to 
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see what has come to man with his rebellion against God. We 
must understand the facts of his self–alienation from God, from 
the true nature of things, and from the mandate given to him to 
serve the creation. When we can understand the objective nature 
of man’s sin and sinfulness on the one hand, and the existential 
nature of his suffering on the other, then we can help. We need to 
know the stress under which the human person places himself 
when he rebels against God. We need to know the nature of this 
person’s dislocation from the functional way of creation, and his 
disorientation from the Lodestar of his being. We must also 
understand the bondage man suffers when whether he likes it or 
not—he comes under the power of sin and evil forces. 

 
We will not know this problem of man unless we know the 

nature of God, from Whom of course we derive our knowledge of 
man. To truly know God is to really know man, for man is the 
image of God. Hence we will know man’s dislocation from the 
fruits of the Spirit, i.e. the norm of creation. We will know that 
man is in anguish when he does not love, does not have faith, true 
joy, and peace. 

Our serving then must have no overtones of judgement. We 
neither sympathise with sin nor hate the sinner. Certainly we do 
not condescend. The objects of grace are bound to grace the sinner 
without patronage and to see what there is of the image of God in 
him, as also to encourage him to faith in God and reception of the 
gift of redemption. To do this means identification with the object 
of God’s love. It does not mean we share the tortured suffering, 
but it does mean we understand it. We do not let ourselves down 
into the bath of man’s acidous hatreds, nor involve ourselves in 
his evil. To the contrary, for we testify to the delivering grace of 
God in our own lives. What, however, we are saying, is that the 
diaconate of the Gospel involves suffering. This is the so–called 
cost of service. We say ‘so–called cost’ because in fact it is real 
cost. The rewards are high when we see the 
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resultant fruits of such service. 

Serving by Suffering 

Both Paul and Peter are deeply concerned with the principle of 
suffering. We cannot here—in this study—fill out their individual 
teachings. Peter sees the suffering of Christ as paradigmatic. We 
would not know that fact and value of suffering had he, Christ, 
not suffered. Moreover Christ suffered unjustly, yet the very issue 
of injustice served to show the love of the sufferer. He did not call 
for retributive justice. Nor should we. Also, suffering takes us 
beyond the pettiness of the flesh, for ‘he that has suffered in the 
flesh has ceased from sin’. Suffering must come to those who bear 
the Gospel. 

Paul likewise emphasises this latter point. Again, for him 
suffering is a privilege and even a joy (Phil 1: 29, Ephes 3:13, Acts 
5:41, 13:15–52). There must be a certain suffering in the church, 
in the Body of Christ, and the willing will take up their share of 
it. A principle is that if one will be glorified one must also suffer. 
It is not that suffering is the cost of glory, but rather its way. The 
glory of the Cross is that the suffering was for us. Hence in some 
way we wish to suffer for others. 

We are also taken by Paul to that level of suffering which is 
identification with man in his intimate needs. Paul warned his 
brethren, night and day, with tears. His hands were clean of the 
blood of all men. Were he not to preach the Gospel he would know 
a great sorrow. When he preaches the good news then great joy 
results. 

When we shape proclamation of the Gospel to a methodology, 
and make a science of decision–getting, we may even have missed 
the nature of the Gospel. We may, also, be unconsciously 
protecting ourselves against the suffering which is entailed in 
preaching. We may have opted out of suffering with men and for 
men. We must keep in mind that all our service is to 
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be given in love. We do not bargain our service on the basis of a 
response to the Gospel. We serve because we love. It may well be 
that that service itself convinces others that we are genuine when 
we preach the Gospel. In any case the Gospel is wholly suited to 
the needs of man in regard to his objective guilt, his subjective 
suffering, his anger, his evil, and his need of grace. We do not 
have to effect a dynamic proclamation. The word of the Cross is 
this itself. The Gospel is, itself, the power of God. The Spirit does 
not make it more. He simply releases the power that is inherent 
in the Gospel. 

The Immediate Question in Serving 

We do not have two kinds of service, one which is religious and 
evangelistic, and the other which is the meeting of the material 
and emotional needs of human beings. Both are in the one 
bundle. We may, however, separate them. Because the Gospel is a 
scandal to the religious and foolishness to the intellectual (I Cor 
1: 18–23), we may fear to proclaim. Even though fearing we must 
proclaim. We may escape into so–called good works in order to 
escape the demand to preach the saving word of Christ. 

We may be prepared to preach this word. We may even be 
aggressively prepared, but if we do not serve on the fronts 
required of us our proclamation will have a hollow sound, and not 
the ring of truth. We are then confronted with the reality that to 
esteem others better than ourselves, and to give them prior claim 
and service is to make demands that the Adamic flesh abhors 
with horror. No wonder we fight the battle every day! No wonder 
we find the going hard! Even so the battle is satisfying, and the 
hardness is what we need. 

Given all that in, the main truth still lies in the fact that my 
brother, who is my neighbour, is a needy person. I have been 
given the honour of serving him. I can do this with love and 
compassion though never 
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with condescension or patronage. The grace which has 
enveloped me is enough to include him:, and for that matter, the 
whole of the human race. 

The Culminating Service 

In his parables Jesus often spoke of his return, his parousia or 
appearing. He would come in glory. Unless we read these 
parables closely we will think their end to be much in the spirit of 
Adam. The Son has set his glory aside only for a time. He always 
has it coming back to him, returning from around the corner 
where it is temporarily hidden. In the face of this false idea I 
Corinthians 15:24–28 (with Revelation 11:15 and other passages) 
shows him giving the Kingdom to the Father, that ‘God may be 
all in all’, or ‘that God may be everything to everyone’. The Father 
has given the Kingdom into his hands. Having won and stabilised 
this Kingdom he returns it to the Father. All the time he has 
been serving. There is nothing of covetousness in the Son. He 
loves the Father. 

In the same parables Jesus emphasises the role the servants 
play for their Master. The one waiting for the Master’s return is 
not sitting on the fence looking up. He is in the field working. He 
is not protecting the single talent given. He is multiplying it. 
Only the rebellious will be angry with this presentation. The true 
servant serves and is glad to serve his Master. He loves him. He 
does not say, ‘I knew you were a hard man, reaping where you did 
not sow .’ He loves the business of serving. 

The other side of this matter of service is very beautiful. 
Whilst the servant serves here the Father and the Son are 
serving there. The Father is heaping up rewards for His true 
servants. This can be seen in the rich inheritance that the Father 
is preparing for the faithful sons. All the elect will be redeemed 
but some of the elect will have ‘an abundant entrance into the 
Kingdom’. Others it seems will have 
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a trifling, even a piffling entrance. The Father is even 
preparing the Kingdom for those beloved of Him (Matt 25:31–34). 
The Son has arrived at ‘the many mansions’. He is preparing a 
place for each of his brethren (John 14: 1–4). 

 
What then is the culminating service? Revelation 7:9–17 

contains two beautiful facts, the first being that the redeemed 
‘serve Him day and night in His temple’, and the second that he, 
the Lamb, serves the redeemed. Both Father and the Lamb 
ensure the proper conditions for the redeemed in which they may 
live joyfully and usefully. The redeemed serve, i.e. worship God 
day and night, whilst the Father and the Lamb make provision 
for their never–ending fulness of life. If we look at the word 
‘serve’ we see it is the same word in Romans 12:1–2 and Hebrews 
9: 14, and is the word which combines the twin ideas of worship 
and service. In other words worship is not limited to acts of 
embodied worship, but shows itself in every form of service which 
man renders to God. All that a man does is service. Every action 
is significant for either good or evil. 

The Heavenly Service 

Jesus in his parables often spoke of authority which would be 
given to those who proved themselves to be faithful in obedience. 
They who use their talents effectively shall be promoted. Again 
servants await the coming of their master in order that they may 
render further service. For the lazy the penalty is that they are 
denied further service! Jesus then hints that there shall be 
authorities in the eschaton. Even so we are not to think in sinful 
ideas of superordination and subordination, but in terms of 
opportunities to serve, seeing this is man’s richest occupation. 
Superordination no more implies superiority than subordination 
implies inferiority. In nature none is superior nor inferior to 
another. In function subordination and superordination are 
opportunities 
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for service. 
Paul, Peter, John and Jude all speak in terms of glory and 

rewards to come, for the faithful. The idea of ‘inheritance’ is 
prevalent. Paul speaks of men judging angels, and echoes Jesus’ 
promise to the apostles that they will sit on thrones judging 
Israel. Unfortunately when we use the term ‘heavenly service’ our 
minds are apt to be bemused by scenes of a celestial glory which 
is far from the creation we know. The book of the Revelation 
indicates that the Holy City will descend to earth. True, there 
will have been a regeneration of all things, but there will be a 
new earth, and it is here the power of the New Jerusalem, the 
Holy City, will be seen and felt. The leaves of the tree of life will 
be for ‘the healing of the nations’. 

The redeemed will be ‘kings and priests’ and ‘a kingdom of 
priests’ unto their God. This thought is present in 1:6, 5:10, 20:6 
and 22:5. In 3:21 the idea of kingship is also present. Probably, 
also, the promise in Revelation 21:7 that the one who conquers 
will inherit all things means that that one will rule over the 
inheritance. It means, in any case, that the redeemed will serve 
as priests, and that their reigning as kings is taking up authority 
with a view to serving. Just as God is Father, so also He is King. 
He is King of the Kingdom, but as the Father–King or the King–
Father. So with His sons; they also will reign in service. 

If we look at I Peter 2:1–10, and Hebrews 13:15–16 we see that 
part of the ministry of priesthood is to offer up sacrifices which 
are spiritual and acceptable to God (cf. Rom 12: 1), and which, in 
practice are the works we do which bring praise to God. It is true 
that both the Son and the Spirit have a ministry of intercession 
(Rom 8:34, Heb 7:25, Rom 8:27). We also have a ministry of 
intercession for all men (I Tim 2: 1–4), but more, we minister to 
men from God. When we compare Exodus 19:’5f and I Peter 2: 9–
10 we see a priestly ministry to men, from God, through us. 

It appears then, that the ultimate service will be 
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the priestly ministry of serving God in worship and in actions. 
The book of the Revelation shows the constant adoration and 
worship of the Father and the Lamb, and in this we will share. 
However, eternal life will undoubtedly be a practical matter, and 
there will be much to do. We mean then that the service we do on 
earth is not merely a matter of necessity or of ministry rendered 
out of necessity, but. that serving is of the essential nature of true 
humanity. This is what we were created for, and this surely, is 
the ultimate purpose of glorification. The glory of God lies in the 
service He does in and for His creation. Likewise the truth of 
being is never fully realised until we are those who wholly serve. 

What we now have to say in our closing meditation lends light 
to the truth of our ultimate service being for the glory of God and 
the enrichment of His whole creation. 
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CHAPTER SEVENTEEN 

A Brief Conclusion 

The Service and Its True Heart 

The higher you give service to others, the higher you give to 
yourself. To do this is to love truly, and so to fulfil oneself! This, 
in fact, is how God is, and so how we are. He is the reality; we are 
the image. Yet to be the image is also to have reality as a human 
person. In fact this is the reality. To deny what we are is to deny 
ourselves. That is, not to serve others is to unserve ourselves. 
This is why on the one hand love must be wholly unconscious, 
and on the other hand quite conscious. There is no contradiction 
here. If we love in order to fulfil an obligation we may well miss 
actually loving the person. On the other hand we must be on the 
alert against deliberately not loving. We must deliberately love. 
After all, it is a command! 

 
The command to love may appear to be harsh, and even legal, 

especially if we hold an Adamic view of law. All that is mandatory 
arouses the ire of the Adamic flesh. Yet we must battle each day 
for what we may call ‘conscious and unconscious loving’. In the 
conscious realm we are fighting against not–loving and not–
serving. In the unconscious realm we are loving without 
commendatory awareness of the same. On the whole we are glad 
we are commanded to love for this gives direction. It also tells us 
something of the ‘how’ of love. It does not leave us without 
direction or without vocation. Serving is the way of discovering 
what we are and what we are about. 

To be commanded by love to love is an enobling 
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matter. We are thereby given high dignity, and honour, and 
high office. The baffled spirit is relieved to be commanded. The 
heart is relieved to receive direction. This heart must derive its 
knowledge from God and from Him alone. The way of love is not 
only a relief to the soul, heart and spirit. It is its life, its truly 
natural, its own instinctive and intuitive being. To serve others in 
order to fulfil oneself is not the way of fulfilment. Just to serve is 
the way of fulfilment. This service is motiveless in one sense. In 
another it is love motivated, and, thus, in the good sense, self–
motivated, for true self is life–in–love derived from God. Better 
put it is God unceasingly loving us, and thus we unceasingly 
loving others. We must never forget the principle, ‘We love 
because He first loved us.’ Of course He goes on loving us, but His 
initial loving of us means we are loved forever. He does not love 
initially and then cease loving. The fact is that He has always 
loved. When we say ‘initially’ we mean He always loved but yet 
took the initiative in declaring that love. So we became aware of 
that love. That is when we began to love, but not only Him—or 
that could be merely mutual reciprocal love which is not true 
love—because we began to love others. That is to say we began to 
serve them. 

 
All sin is against love. All sin is—in some way, whether 

detectable or not—self–service before serving of others. All life is 
true service. That it carries its own—the richest—reward may 
well be by nature of the case, but that is not the incentive. Think 
for a moment and you will understand. God, in a manner of 
speaking, fulfils Himself, is consistent with Himself, acts in His 
true manner when He serves. He then, if we may put it this way, 
has joy of being in service. Likewise we also find true human 
fulfilment in service. Love thus carries within itself its own 
perpetual incentive. Not to serve is to deny oneself the fullest 
fulfilment, the most human of all living. 

A BRIEF CONCLUSION 99

The Practical Conclusion 

We have seen that Paul’s statement, ‘By love serve one 
another,’ has the element of mutuality. It is not, ‘Wait until you 
are served.’ Rather it is, ‘Set out to serve others, not demanding 
service prior to, or in return for, your own.’ If we think about it, 
the world would be a rich place in which to live if all was service. 
If this could suddenly happen then overnight selfishness in all 
forms—human greed, anger, violence, and so wars, rape, 
homicide, suicide and the like—would disappear. This would be 
by the simple expedient of universal love which is universal 
service. We are sensible enough to know that man will not 
espouse service because his sense of inadequacy, inferiority and 
the like inhibits him in serving. He still thinks the way up is up, 
and not down. He cannot conceive of ‘down’ as ‘up’. Even so we 
should not be dismayed at the vastness of the task. We mean the 
task of witnessing to the truth. We should simply set about the 
simple matter of serving. What, then, is the simple matter of 
serving? What, in our conclusion, can we see it to be? The simple 
matter of serving is the orienting of our lives so that they 
primarily serve others. If they are oriented to the Father and the 
Son, they will be other–oriented. Practically it means we look 
about for the needs of others, discerning them, and seeking to 
fulfil them when such service is not condescending, patronising, 
or forced upon the ones who are needy. It may be a silent caring, 
a muted praying, an unseen helping. In some sense the practical 
work–out, though important, does not really matter. What 
matters is the attitude we have developed of caring for others, 
thinking of them before thinking of ourselves, and the doing of 
those acts which are consonant with this attitude.  

 
This is the way of service. This is the way of Love. This is the 

way of God, and so, rightly understood, the true way of man. 
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Service from the Beginning 

We are now free to survey the history of man as it has been, as 
also the future action and end of man as it will be. Creation opens 
with man being created in the image of God and being given the 
mandate of service to be fruitful, multiply, replenish the earth, 
subduing it and having dominion over it. At first sight—
especially when the human heart is rebellious—this seems to be 
an onerous task. Serving, however, is native to God and so to His 
true image—man. For man then it should be a great source of joy 
and personal and racial fulfilment. 

One theologian has spoken of man being covenant–partner 
with God. That is a beautiful thought. It takes man into the 
meaning and purpose of creation. It makes man a co–worker with 
God. It even gives the idea that man has had creation created for 
him. His destiny is to serve. As he is to ‘keep the garden and tend 
it’ so his privilege is to do just this in all the universe. 

The tragedy of the Fall is man’s abdication from his high 
calling. He draws away from God and seeks to serve himself. He 
would worship and serve the creation rather than God. In so 
doing he strains against all that is native to himself. His sorrow 
lies in his self–service and his service of the gods and idols. At the 
beginning they seemed so promising, even fascinating. As life and 
time draws on they become exacting and tyrannous. Man groans 
under the things which were once his servants but are now his 
master. 

Man has never been able to cease from serving. When he tries 
to escape ‘the labour of love’ his slavery becomes a bitter one. 
Self–service is self–nullifying. The service of him by others has to 
be manipulated. There is no escape into an idyllic realm of 
cessation from thought and activity. Where man becomes a 
selfish layabout he has no genuine joy. 

No wonder the term ‘servants of God’ in the Scriptures is a rich 
one. The patriarchs are called this. 
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So are the prophets. So are all the people of God. Israel as a 
nation is called, ‘Jacob, my servant.’ All are covenant–partners in 
the purposes of God. Then there are the partner–workers in the 
New Covenant. Christ the Son is their paradigm. In his 
incarnation, Cross and Resurrection, he serves. In his exaltation, 
enthronement and intercession he serves his people. They also 
serve with him in the days of this last period of time. They are 
really the joyous people. What they build with him is eternal, for 
it is called, ‘the Eternal City, the Holy City, the New Jerusalem’. 
Now they are apprentices. Then they shall be masters, a royal 
race, a holy priesthood, serving Him day and night in the Temple, 
worshipping Him in a priestly worship, and serving also His new 
and eternal creation. 

 
What a great destiny for man the covenant–partner with God! 

We can scarcely comprehend all that greatness because it has all 
been achieved in humility—of service. 

 
Therefore as we round off this book—what are our thoughts?  
 
Have we given primacy to God in our service, and have we 

realised that this is the giving of primacy to others? The service of 
our families, our wives, husbands and children is good, but is it 
good enough? Have we really moved out of a confined and 
constricted orbit—as did he who lived in the richest of ‘orbits’—
into the wider orbit of the full nature of God and the diverse 
needs of the human race? 

We must ponder this in order to effect our full liberation into 
service. What a release is that which once represented a tight 
bondage. We will need to have great love, especially the example 
of the love of him ‘who though he were rich, yet for our sakes 
became poor, that we through his poverty might become rich.’ 

We need to do more than simply ponder this great fact. We 
need to plunge into it ourselves—life and all!—to discover the rich 
joy and the truly human fulfilment that it promises. 
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APPENDIX ONE 

The Service of Giving 
In the Scriptures to serve others is to give to them. Giving, of 

course, is a subject all of its own. Firstly we see God as the Giver. 
He gives the gifts of creation, the gifts of continuing creation, i.e. 
the gifts of providence. He upholds the life and being of all things 
and dispenses their life and death as is right and appropriate. We 
cannot always understand this disposal but must be content and 
faithful at any point within His providence (and providences) to 
say, ‘Shall not the Judge of all the earth do right?’ 

His gifts are also those of redemption, i.e. repentance, faith, 
forgiveness, cleansing, sanctification, justification, sonship and 
eternal life. These all come from the Atonement via the Holy 
Spirit who comes as the resident and dynamic Gift. He also (a) 
Renews the creational gifts of talents, given abilities, personality, 
character and temperament, and (b) Distributes the charismata 
or needed gifts for the life of the church. These gifts ‘equip the 
saints for the work of the ministry for the building up of the Body 
of Christ .... in love.’ 

The Giving by Man 

The principle of John 4:14 is that if we were to know the Gift of 
God, and the Giver, we would assuredly ask for it and it would be 
given. We now become the purveyors of the gift of God. This is 
primarily 
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the life and resources of Jesus Christ, for in him ‘are hid all the 
treasure of wisdom and knowledge’ (cf. Rein 6: 23, Col 2: 3). 

The principle of human giving is first set out in the creational 
mandate of Genesis 1: 28. The second principle is set out in the 
mandate to preach the Gospel as seen in the last chapters of the 
four Gospels. The coming of the Spirit at Pentecost drew the 
immediate giving of love in (a) The giving by people of themselves 
to one another and (b) The giving of their love to all through the 
use of their possessions and gifts. 

This principle is outlined beautifully and powerfully in II 
Corinthians chapters 8 and 9. Before we look at these, let us 
reiterate the principle that to give is to love, to love is to give. 
‘God so loved ....that He gave  ‘. We so love that we give  
(I Cor 4:7). 

 
In II Corinthians 8 and 9 the heart of the principle is found in 

8: 9, ‘For you know the grace of our Lord Jesus Christ, that 
though he was rich, yet for your sake he became poor, so that by 
his poverty you might become rich.’ This must mean, if read with 
Philippians 2: 3–8, that the Son divested himself of his 
appropriate riches in order to so work that he would enrich 
others. He did not divest himself of his deity but he did ‘become 
poor’, i.e. become that which he had not been in order to enrich us, 
that is to give us what—because of sin’s theft—we do not have 
and cannot have. Now this principle is a paradigm for our giving. 
We must not cling to our riches if we will serve others. What we 
have we must use to bring this about. 

(1) When we study 8:2–5 we see the quite amazing truth, as 
follows: – 

(i) The Macedonians suffered affliction. They, however, were 
joyful and they lived in extreme poverty. Yet their poverty 
(cf. verse 9 not riches) ‘overflowed in a wealth of liberality’. 
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(ii) They gave (a) In accordance with their means, i.e. what 
they could afford, and (b) Beyond their own means. Both 
forms of giving were by their own choice (cf. 9: 7). What does 
‘beyond their own means’ mean? The answer must be, ‘They 
tapped into resources of giving that were not their own, i.e. 
they drew upon God’s resources.’ Note that they do this, not 
for themselves but for others.  
 This surely must mean that God is always giving and that 

He gives through those who are willing to be distributors 
to and for others it must be that God is always and 
everywhere liberally giving but that men do not have this 
faith that He is doing so. In the OT they had festivals 
(Pentecost and Tabernacles) to acknowledge the liberality 
of God in giving.  

(iii) They wanted the privilege of giving, i.e. sharing in the 
supply of the needs of needy saints.  

(iv) This giving was beyond the expectation of the apostolic 
band which had founded and nurtured the churches.  

(v) The secret of it all was that the Macedonian believers first 
gave themselves to the Lord. Primarily they related to 
Christ, and then to the Pauline team. What, then, did this 
mean? Its meaning is highly important. They related to 
the Lord and his purposes. They were linked with the 
never–ending supply (cf. Phil 4: 19). This supply was/is not 
just a reservoir of gifts. The supply is a constant flowing of 
God’s goodness of which one may or may not avail oneself. 
To give oneself to the Lord is to receive as is appropriate, 
keeping in mind that the receiving is primarily for giving 
to others.  

 
(2) When we study the passage from 8:6 to 9:15 we see Paul 

applying to the Corinthians the pattern of the Macedonian giving. 
He simply points out that 
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when the church gives in one part to another, eg. Corinth to 
Jerusalem and Judea, then at another time the Judean church 
may be called upon—in some way—to contribute to the 
Corinthian church. The needs and opportunities may equalise the 
giving. 

Giving is both the proof and the way of love. In 8: 7, 8:8 and 
8:24 Paul states this. In fact he says that he has boasted of this 
giving love to the Macedonians and he would be highly 
embarrassed if coming to Corinth with a Macedonian on the team 
the Corinthians were not to show the same love as they had. His 
main point is that giving must be a matter of choice of will. 
Giving must be voluntary or it is not giving.’ Also it must be eager 
and cheerful. God loves an hilarious giver. 

 
This hilarity must carry the idea that God is hilarious in His 

giving. Giving brings with it its own joy and so stimulates to 
further giving. It is the nature of God to give. Rightly understood 
it is also created man’s nature to give (cf. Luke 11: 13). 

 
In 9:10–11 Paul says that God will, as the Corinthians give, 

‘supply and multiply your resources’. He is not meaning that God 
will give a large and permanent reservoir of resources but a flow 
of these. That is they will flow from God to the believer as they 
flow from the believer (i.e. through the believer) to others. This is 
the often pointed out principle of the Lake of Galilee and the 
Dead Sea. The intake of the Lake of Galilee is the same as its 
outflow. The Dead Sea receives all and gives nothing. Hence its 
dead state. 

 
Finally in 9:13–14 Paul says giving will prove a fine witness to 

the grace of God. Those receiving will understand God’s 
generosity and they will personally come to love the givers. Their 
gratitude will show itself in positive and effective prayers for the 
loving donors. 
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APPENDIX TWO 

Liberation Theology & the Service of Man 
The freedom posited for sinful man by the redemption of the 

Cross is threefold, (a) Freedom from the guilt of sin which 
includes freedom from the penalty, pollution and power of sin. (b) 
Freedom to obey, unhampered by guilt and guilt–attitude. (c) 
Freedom in obeying, i.e. the law constitutes the way of freedom 
because it is functionally structured that way. 

 
Current liberation theology probably has no argument with 

these facts. However it is primarily concerned with justice for 
those living under heavy injustice. It believes that action is 
required to change situations. Some such theologians speak of the 
way of passive resistance of a non–violent nature, whilst others 
demand action which may entail violence, believing that without 
such action the structures will not change. 

 
Liberation theology is, of course, dynamic. It is pragmatic, and 

deliberately so, but it is based upon the dignity of man, the 
rightness of justice, and derives much of its motivation from the 
(so–called) minor prophets such as Amos and Hosea. It also has 
in view the pattern that God has for true human living. It has 
many criticisms of theologies without a liberation motif. It 
accuses the church of having been mainly conservative, of an 
ostrich theology down through many centuries, and of having 
sided with the conservative forces in politics. It is impatient with 
forms of pietism and quietism, and forcefully insists that we look 
at new models for understanding and practical action. Many 
liberation theologians espouse 
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the Marxian model of liberation without necessarily espousing 
Marxianism as a whole, or its modern atheistic version. They 
believe that economic structures do determine to a great extent 
the alienation of man within his world of creation, and they 
believe that a change in structures can effect a change in society, 
and make for greater human liberation, and more social justice. 

Liberation theology virtually makes dogmatic theology passe. 
It links such with the ‘system’ and ‘the establishment’. It scorns 
the elitism of most theologians, insisting that true theology is 
beaten out on the anvil of life, and of active service to the human 
race. In other ways it claims to be fulfilling essential dogmatic 
theologians. Theologians of hope, such as Moltmann, insist that 
the prophetic word calls for the fulfilment by action, and not by 
waiting for some intrusive act of God. The prophetic promise is 
really the current demand for action. 

 
Whatever the truth or otherwise of liberation theology—and 

there are many variant views within it—the practical question is 
whether, in fact, the charges of such theologians are not true. 
Also whether we are not bound to look at the question of using 
every method possible to free the greatest number into a life of 
liberty, where material needs are met and social justice is the 
order of the day. We are also bound to ask whether the prophetic 
word is a word of command also to fulfil its inherent mandate. 
When the question of prophecy is raised, then also is the question 
of the apocalyptic. Does apocalyptic pose a world in which there 
will come ordered justice? We may observe that even if it doesn’t 
we ought all to be committed to justice, and a right social order. 
Even so, is the Biblical view the one posed by liberationist 
theologians? 

 
The present writer thinks apocalyptic does not show such an 

ordered universe, not anyway until the Son has intervened, 
brought evil and injustice to court, judged it and executed 
judgement. We see in a 
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passage such as I Corinthians 15:24–28 that Christ is 
currently working to defeat the forces of evil. He is active in this. 
The question is whether in fact this is not what the Liberationists 
are talking about. Do they see their works as those of Christ, and 
under his command ? 

 
The enquiry we have to make is on the basis of the modes of 

executing true freedom. If we pick up the thrust of the NT in the 
unifying of all creation then we see the unification is by love. 
Ephesians 1: 9–11, 4:10 with 1: 22–23, Colossians 1:20 and 3:14 
show that all things will be unified, filled up, reconciled and 
brought together in love. What is presupposed is that the love of 
God will operate in this way through Christ. We only then have to 
settle the question as to whether the social action of the 
liberationists is true love or not. This is not a simple matter. 
Liberationists accuse the conservatives of letting things be, and 
as a result millions go on living in squalor, hunger, social 
injustice and the like. Is it not then love to use any means, and 
every means to liberate them? 

 
Conservative theology may raise certain questions. Is the 

world not to suffer in line with prophetic prediction, and 
especially according to its apocalyptic? Is not suffering caused by 
man’s sin, and will not injustice always obtain? Does not 
revolution simply shift the grasp and use of power from one set of 
hands to another? Is not suffering also something essential to 
cause man to mature and fit him for a more mature life and 
ultimately for eternity? Radical theology may pour scorn on these 
questions, seeing them as irrelevant in the light of the current 
needs of many oppressed peoples. 

We are brought then to consider the question of love, and the 
service of love. It is to be doubted whether the service of the 
conservative and that of the radical can be wholly authenticated 
by claiming they fully spring from love. Our service will always 
be fallible, especially in motive whilst we are ‘simul– 
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taneously sinner and saint’. We have seen that we must live 
and walk by faith and not by sight. Those who in any sense take 
up the sword, even against the sword, will need to assure 
themselves in the justification of love. The present writer thinks 
the issue is very involved. He has no sympathy for the armchair 
theologian who will not get out where mankind is suffering and at 
least look at its state and needs. At the same time the true 
student of Scripture is not to be despised. Theologians have a 
great functional purpose. Likewise liberationist theologians have 
enormous responsibility. They have no right to embark on certain 
courses of action—at least in the name of the Gospel—if they 
have not examined their own theology, its conclusions and its 
claims. To embark prematurely may have even worse effects than 
the laissez–faire attitude of the conservative counterpart. 

 
The question of course must be examined even more deeply 

than the immediate test of whether this service is the service of 
love. In fact to test the service as to whether it is the service of 
love needs an understanding of the righteousness of God. It raises 
the whole question of the purposes of God, and the modes of their 
fulfilment. Whatever the answer may be it must be Biblical. Any 
departure from this criterion—no matter what the value of the 
immediate effects of action—is to place the Gospel in a deficient 
context, and even to put it into jeopardy. Anything less than the 
presence of the fruit of the Spirit is not enough. This goes for both 
conservative and radical theologies. Even more than before we 
need to examine the fruit of the Spirit to see whether it ought to 
be interpreted in its truth by pietism, quietism, or hedged 
Christian living, or whether the more practical goals of 
liberationist theology have a claim to the service of love. Love of 
service—as such—may delude us into accepting inadequate and 
even evil modes of service. The service of love will learn to discern 
which is which. 



THE SONS OF GOD ARE SERVANTS OF ALL 110

We thus ask the question, ‘Is what is done in the service of 
justice always necessarily love? Is not the drive for justice open to 
all the passions which may ultimately subvert justice in the name 
of justice? Is not the drive to serve in love our true criterion, given 
that our execution of service will always be fallible?’ 
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APPENDIX THREE 

Three Rice Cakes 

Introduction 

The following story, ‘Three Rice Cakes’, has been included to 
illustrate the principle of placing others before oneself. It is one of 
the true stories which are recounted in the book, Angel Wings, 
published by New Creation Publications Inc. (Blackwood: 1980) 

THREE RICE CAKES 

He lay on his bed, looking up at the attap. At nights rats would 
scurry through the rotting woven palm strands. He thought, 
dreamily, ‘Three Jap dollars for a fat rat.’ Three dollars would 
buy a mite of towgay. Towgay was a delicious morsel. He could 
sense the taste–buds watering in anticipation. He turned a little 
in the bed to ease his pain. 

His thoughts were vagrant, gone from the attap and the price 
of rats set by the few Yankee prisoners. He was thinking about 
other things, and not only about food. Whenever his mind moved 
back to his central problem the line of grey fear returned. He felt 
a kind of mental nausea. He wanted to evade this kind of 
thinking, as though his mind would vomit if he pressed the 
enquiry. 

The enquiry! The thought was faintly ironic, quietly mocking 
him. Who, then, was he to conduct moral investigation? He 
stirred uneasily as the pic– 
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tures came to him, each one, as it were, being passed through a 
magic lantern. They were pictures which wearied him as they 
presented themselves to him, endlessly. The procession went on 
unceasingly, day by day, week by week. He would have liked to 
shut them all off but they flickered on, continuing their pressing 
demands. 

When had it all commenced? He thought tiredly about that. 
Back in the jungle, then on the Island. Through the streets, back 
where the rubber plantations grew in their regular rows, drained 
by ditches, filled With shadows, dappled where the brilliant 
sunshine flooded the light leaves, breaking through the grey boles 
and branches, falling across the gashes from which the rubber 
lactate flowed. 

In all these places he had heard the cry in times of 
desperation, ‘Every man for himself! They’re coming!’ 

That cry had always troubled him. Why not stay together? 
Why divide up? Why be single and selfminded? It had puzzled 
him. Once he had been alone himself—wounded, lying out in the 
grey dawn, the blood pumping from a large wound in his 
shattered thigh. The rich red flow had fascinated him. He had 
watched the life flow away, not daring to move because of the 
snipers in the trees. One movement and death would have 
thudded into him. So he had lain, uncaring as death approach in 
its natural but gentle way. He had not feared death. 

He had been alone, but they had come to fetch him. The falling 
mortars still kicked the grey earth and the mould of dead rubber 
leaves, but they had not cared. He could still hear the rasping 
sobs of their breath as they had wept and cursed, holding him in 
his good and broken parts, taking him away to restoration. 

So he had not been alone. He could never remember that 
without immense joy. Death as it was coming had not troubled 
him. In a quiet way he would have welcomed it. Yet he had 
longed for the link with 
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living humanity. He had wanted to feel the warm, fleshly 
touch, even if only to bid it farewell. 

Now he sighed. There had been a silent, unuttered cry in the 
days of their prison life. It was muted of course, as though men 
were ashamed to articulate it. It was the same cry, but whispered 
only in the mind. It said, ‘It is still every man for himself! ‘ 

He knew that men were haunted by men. Each day as they 
rose and dragged their limbs to the urine bowl, to the places of 
washing, and to the meagre gruel that helped them begin the 
day, the spectre of self–preservation haunted them. They tried in 
their various ways to pretend the hateful thing was not among 
them. They tried pathetic subterfuges of pretence, small actions 
of altruism, but their heart was not in them. Hunger dictated 
heavily. Death was a sombre spectre or a dark carrion creature 
glooming about them, confronting them with imminent loss of 
dignity. 

Dignity! How they sought to retain it in the motions of the life 
they eked out. They tried to hold up the body, to cause the limbs 
to walk properly, or hang truly. They tried to give a sparkle to the 
eyes, or to feign an unfelt jauntiness. It was as though the prince 
in every man was making its tired protest, claiming the ancient 
royalty of the human race, even as it was bowed down by the 
indignity of imprisonment and human cruelty. In the moment of 
its humiliation it was stirred to ancient pride. 

Why did he think these thoughts, watch this procession of 
changing pictures? Why did he hesitate to reach his own 
conclusions? He knew full well that the conclusions were too 
apparent to be evaded much longer. The facing of them could 
mean bitterness, emptiness, a grey and dull future, an endless, 
hopeless living. That is why he had drawn back from the ultimate 
thought. 

He threw his weak legs over the edge of the bed, staring down 
at their grey pellagrous skin. The flesh 
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hung, weak and lifeless. The wrinkled texture of them was like 
the scabrous hide of an elephant. The feet, however, were tight 
with edema. The flesh was shining, soft as that of a new babe, 
preternaturally firm. The ankles too were taut with the excess 
body fluid. 

He placed his feet on the floor, took his walking stick and 
gripped the haft of the Thomas splint. He raised himself 
painfully. Somewhere a gong was sounding. The midday meal 
was waiting. He fumbled for his tin cup, his chipped enamel plate 
and made his way along the verandah, shuffling along with all 
the shufflers, shuffling in their shuffling. 

Some had a better tread than his. There were the few who had 
no beriberi. Their bodies had a good look, in some cases a sleek 
look. That look was envied by some, and hated deeply by others. 
Some envied and hated in the one motion. The sleek ones, of 
course, were those deeply in the rackets. Some of them were 
intrepid black–marketeers. They made their way through the 
barbed–wire at nights, or bribed the guards, or waited until there 
was a break in the patrol. Intrepid was the word, and they earned 
their health and the life they so eagerly preserved. What troubled 
him and others was their callous disregard for the starving ones, 
the dying ones, the helpless ones. He wondered vaguely what he 
himself might have done had he not been wounded. How often he 
had shuddered at his helplessness. 

Sometimes in the night he had wondered what might happen if 
the Allies were to come and attempt to release them. He could see 
the flurry of activity, the dreadful mistakes, the horrible 
confusion. He had imagined the cries of the freshly wounded as 
the mounted machine–guns stuttered their insistence on much 
death. There was the returning memory of broken limbs, mangled 
flesh, tortured bodies. 

And him! What would he do? Drag his useless leg into a tree 
and sit there, hoping the chattering 
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guns would not speak against him or reach him in the 
branches. 

He smiled faintly as he dragged himself to the mess hut. There 
were apathetic greetings from his fellow–sergeants. The troops 
were lined up at their mess tables, handing out their bowls for 
the shadow–soup, cups for the black tea, and taking one small 
rice cake as they passed through. 

Inside the hut the sergeants seated themselves. They had 
filled their cups with tea and received their small ladles of thin 
soup. On plates in the centre of each table were the simple rice 
cakes. One mouthful to one rissole would be a fair estimate, but 
he knew that each would be savoured. Tiny bites, nibbles really 
were what they would take. Slow, lingering mastication would 
seem to add size and savour to the plain fried ball of rice. 

The man beside him was his friend. How often they had talked 
about it all. Both of them, when captured, had been men of 
faith—simple, earnest, primary faith. That was long ago. It was 
too long ago. Much of the joy and assurance of faith had faded. 
For him it was now the end of faith. Anyway, nearly the end of 
faith if not wholly the demise of it. 

Terry was the man who sat beside him. Terry had been like 
him, hurt by human selfishness, surprised by the vicious spirit of 
self–preservation, stunned by the cruelty it raised and the 
callousness it bred. Terry, even more than he, had become 
scornful, critical, then bitter. Finally he had become cynical. 

He had tried to turn Terry from these disasters. Once he had 
said doggedly, ‘It’s like turning into a Pharisee. It’s just so self–
righteous.’ 

Terry had not seen it that way. ‘No man has the right to live by 
dealing death to others,’ he had said. 

He knew what Terry had meant. He meant the racketeers 
within the camp. The hangers–on around the cook, the buying of 
favours, the thieving of rations, the filching of medical supplies, 
the bartering of goods with cruelty, the battering upon fearful 
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unfortunates. All of this had embittered Terry, who otherwise 
was a man of resilient faith. In a way, of course, his scorn was 
healthy. But then his bitterness was deadly to a happy spirit. 

He sat staring for a moment at the rice cakes. No matter how 
depressed he was he would always sip away at his soup, 
savouring the faint taste of green vegetables. ‘Shadow–soup’, they 
called it, and he smiled faintly at that thought. The shadow of the 
vegetables had passed over it! Today the soup lay in his bowl 
until Terry touched his elbow. ‘Drink up,’ he said gently. ‘You 
mustn’t dream.’ 

But dream he did and suddenly the dream was a nightmare. It 
was the climax he had always dreaded. It was like some dark, 
sickening horror coming towards him, approaching him to grip 
and threaten and destroy. Even at the last moment he tried to 
evade the conclusion to which he had been coming. 

His mind was saying, ‘There is no law because there is no God. 
Where there is no law and no God nothing matters.’ It was this 
last phrase which horrified him. ‘Nothing matters.’ If nothing 
mattered then nothing mattered. The horror of it sickened him. 
All these months—was it only months?—these eighteen months 
he had battled for faith, and in a way incomprehensible had kept 
integrity even when he had lost faith. He had lost faith all right, 
faith in men, and faith in God. Man did nothing, and if God 
existed then He was absent and uncaring. He saw little use for 
that kind of God. 

Terry, too, had lost faith along with him. But then Terry had 
hardened, had gone bitter inside his shell of callous cynicism, but 
by some amazing will–power had refused to join the racketeers 
and self–preservers.. His hatred of them was strong, overt and 
fierce. He himself was hated in return. Most people hated Terry 
and felt inferior in his presence. He, as he thought, realised that 
he was far from Terry. Terry without faith and without God was 
more frightening than any Pharisee. He was a high priest of 

THREE RICE CAKES 117

cynicism and scorn. 
He dropped his head to conceal his thoughts. The conclusion 

had come and it frightened him deeply. His conclusion was plain: 
in all the universe there was no true law: What others had been 
doing was neither wrong nor right since there was no law. Where 
there is no God there is no law. Where laws exist they are made 
by men. Out of his religions no doubt, or out of his politics, but in 
fact no law is valid for man is not an eternal creature. The 
conscience has lied about that future and about that judgement. 
There is no judgement. 

He felt his hands as they lay on his lap, one in the other. If 
there was no law then all was finished for him. Cruelty, 
selfishness, crime—these were all man–made terms intended to 
discourage the murderers, the rapists, the thieves, the oppressors. 
They were inventions of the human mind, and cunning inventions 
at that. If there was no law, no true law, then justice was a man–
made thing. 

His mind reluctantly came to the obvious conclusion—
anything goes ! Anything: His mind reeled at that. He could lie, 
deceive, cheat, murder—anything—and it did not matter.’ Man—
out of his self–protective laws—might seek to punish, but then 
that did not matter; not, that is, essentially. 

He looked at the rice cakes on the plate. Every meal time for 
months he had gone through the same struggle. Christ had said, 
‘Greater love has no man than this, that he lay down his life for 
his friend.’ Each meal he had sought to do this. He had taken the 
smallest rice cake so that others would have more. His stomach 
cried out for the largest. His conscience approved when he took 
the smallest. Taking a small rice cake was more than merely 
symbolical of love. It was love in action, for the whole body 
yearned for the larger cake. 

Terry had always taken the smallest cake. This was what 
worried him. Terry was contemptuous, cynical, but then he had 
gained the impression that 
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there was no love, only a worship of the ethical will which 
bordered on the demonic. He would rather have seen Terry 
reduced to babbling hunger and human error than to have him in 
his deified state. 

For himself the end had come. His own moral assets had nigh 
on given out. He knew all the mores. Take the largest cake and 
you were avowedly selfish. You gained life—in principle—by 
pushing others towards death. To take the smallest because you 
feared others was also a form of self–preservation. You coveted 
their acceptance. If you took the smallest to gain approval it was 
also a form of self–preservation. 

This then was the end. He would take the largest. He would be 
honest in his self–preservation. 

He would declare it clearly. Terry would despise him, but then 
Terry had law without God, ethics without love. He was intensely 
himself as against all mankind. He was a lone, cruel god on his 
own. 

So he looked at the cakes. A faint doubt was still there—the 
doubt cast by the Nazarene. Was he what he claimed to be—Son 
of God? Did God exist? Last Sunday he had listened to the hymn 
in the chapel: 

 
‘Oh, Sabbath rest by Galilee, 

Oh, calm of hills above 

Where Jesus knelt to share with Thee The silence of eternity 

Interpreted by love.’ 

Had this man indeed lived in an eastern country –Palestine—
and had he had humans as disciples, and had he interpreted the 
seeming silence of God by his physical actions? He doubted it, but 
the faint thought lingered. 

What he knew beyond all possible doubt was that the last of 
his moral resources was expended. Nothing remained to give him 
power to take the smallest cake. If there were no law because no 
God then anything was permissible. Even if there were a God, 
and a law, 
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he was far beyond obeying it. All moral powers were 
exhausted. 

Anarchy lay ahead. He knew that. Beastliness was 
permissible, admissible without prejudice. What he had always 
seen as wrong would now be neither right nor wrong but just how 
things would be. So he would take the largest rissole. 

The thought had been gradually invading his mind. ‘If God 
exists, and His law is true, then man is eternal, the conscience is 
his assurance of life beyond this. Everything in life then would 
matter. God would be good: evil, evil. Judgement would be true, 
justice vindicated, righteousness proved.’ 

His mind muttered, ‘If God exists .... if, if, if.’ He decided his 
course of action: if God exists He must help me. He must prove 
He is God and I am a man by giving me a new moral power—but 
a new power of love—to take the smallest cake. This must not be 
for self–elevation, or out of the desire for man’s approval or 
because I fear man’s disapproval, but because by doing so I will 
truly love, for love lays down its life for its friend. 

Knowing his utter weakness, his moral exhaustion, his 
bankruptcy of love, he said, ‘Oh God! If You exist—if You are God 
and law is truly law, love is truly love—then give me the power to 
take the smallest out of pure truth. I know truth is love.’ 

He sensed the miracle. His mind was suddenly clear. His heart 
was quietly peaceful. His body ceased to cry for its rights. He 
watched, with some amazement, the hand which was his own, 
stretching out to take the smallest cake. 

No one even sensed the miracle. Terry, aloof, did not see it. 
The others, intent on the selection of the best, saw him take the 
smallest, but then they knew he always did that. 

For him it was the greatest matter of all his life. 
God, law, and love, in one beautiful trinity, were suddenly true 

and the way things really are. 
As for him, he could not describe the nature and the power of 

this new pure peace pervading him. 



APPENDIX FOUR 

A Brief Summary of the Book 
For those who wish to have a bird’s eye view of the subject 
Not every reader who peruses a summary is lazy. Doubtless he 

wishes to grasp the substance of the book to see whether or not it 
is worthwhile to read it. On the other hand some of us have been 
conditioned into the ‘digest mind’. We are frankly too busy or too 
lazy to plough our way through what might appear to be a 
formidable thesis. 

In this summary we look at the facts simply. They are that 
human beings are all of a fallen race. They have developed 
certain attitudes to life, to the world about them, and to their 
fellow creatures. These attitudes are for the most part self–
preserving, self–extending and self–insistent. For this reason we 
serve ourselves before we serve others. To put others before 
ourselves seems an incredible idea. 

For Christ it was not incredible. The nature of God is to 
consider the fallen human race before Himself. The Son 
relinquished his prerogatives and privileges of Deity in order to 
serve man by redeeming him. Nor was he in any way humiliated 
by what he did. In fact he wished to do so, and greatly loved the 
doing of this liberating task. He thus expressed the true nature of 
Godhead. In fact—strange as it may seem—he thus expressed the 
true nature of manhood—the image of God. 

For many this would be an amazing revelation. Even if they 
could understand and accept it, they would see it as unique. 
Indeed it would be a new 
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factor for human understanding, as though its like had not 
been seen in history. Certainly it would appear that love in this 
sense had not previously been revealed. To put it another way: it 
would seem that God had never demanded of man that he should 
love his neighbour in the way Christ loved the world. 

This is not true. For this reason the book examines the moral 
law given by God in creation, and pursued in history by Him. 
This law, though not explicitly articulated in history, was always 
extant. In the covenant with Moses and the people of Israel it was 
made explicit. There it proved to be the law of love. Christ and 
the New Testament writers insist that the moral law is the law of 
love. All men are required to love God and their neighbours, their 
fellow creatures. 

When it comes to the practics of love, this love should be 
exercised by every man to his neighbour. It will be shown by a 
man putting his fellow man before him in all things. In fact true 
love will be prepared to lay down its life for another. Of course in 
fallen humanity we may find little of this true love, because the 
love of which we speak is really the love of God Himself flowing 
through His redeemed and elect people. Fallen humans cannot 
love in this way. 

This, then, means that redeemed people constantly need to be 
filled with the love of God. Initially a regenerated person sees the 
love of God in the Atonement. He loves because God first loved 
him. If he does not see this then he is helpless in the matter of 
loving others. The more—so to speak—he sees the love of God for 
him, the more he will love others. He goes on loving because God 
goes on loving him. 

Even so the believing person needs a paradigm or pattern for 
his life of loving and serving. This he finds in Christ, the Son of 
God. However it is in Christ’s humanity that he finds the 
paradigm. The core of this book is the fact that Christ was truly 
man, and it is truly human to love in the way he did, and to serve 
in the manner that he served. Our 
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greatest problem in this area is that we think Christ exercised 
this love by means of his innate Deity. That is not the case. It was 
by means of humanity, this humanity being aided by God. Such 
aid is available to every willing human person, no less, no more 
than it was available to Jesus. Christ’s love was shown in his 
serving. The principle by which we work is, ‘By love serve one 
another.’ 

The concluding section of the book relates to the Community of 
love, i.e. the Church, the Body of Christ. It is the serving 
community. It serves within its own body, for the members are 
interdependent. It also serves the world in the ways prescribed by 
Christ, and communicated by the Holy Spirit. Every member is a 
servant. He serves God. He serves creation. He serves his fellow 
man. Even so his service whilst being authentic as service is also 
a training for the ultimate ministry he will render in eternity. 
Currently he serves as a son of God, a creature of the Creator, 
and a subject of the King. The capacities in which he ministers 
are many, yet the service is not individualistic, but rather a 
community service. 

The people of God exercise a priestly ministry. 
It is the priesthood of all believers, but not, specifically of each 

believer. Also there is the prophetic ministry of all believers in 
the proclamation of God’s Word. This may be the proclamation of 
the Evangel, or the communication of God’s prophetic action in 
history in His Son and His people. Whatever Word it is it is the 
ministry of service. 

Contained within all this is the ministry of love and 
compassion, the serving of mankind in its needs material, 
emotional, vocational and ultimate. The serving community 
shares ‘the eternities’ with the human race. Being light and salt 
it gives light and preserves from utter corruption. It brings hope 
to the world through the expressed love of God in Christ. 

This, then, is the substance of the book. The reader must judge 
for himself whether the matter is 
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of such importance that it would be valuable to give time to the 
reading of it. 
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TRUE MAN: THE TRUE SERVANT 

At the first glimpse of faith 
There is astonishment. There is surprise. 
The awakened sight aided by the unveiling 
Sees the reality of man, man as he is, as was 
In innocence, untested but man. 
Not by the looking back or even the looking forward 
Do we discover the manness of man. 
We discover him in whom we call the Man, 
The Son of man, man truly man. 

 
Not only in the apparent perfection  

Nor the evident sinlessness do we see  
But in the actions, in the relationship  
With God the Eternal Father, 
In and with and by the Spirit 
Who also is Eternal, do we see 
The manness of man as it works 
Not only in the ultimate—the Cross, 
The Resurrection, and the Ascension 
But in the everyday he lived. 

Understand if you will the mystery 
Of the Word become flesh, but understand 
That he became flesh, and so remains—for ever. 
But understand ‘flesh’ flesh as created 
And now flesh as he lives and works 
And fills out the image, the image of God 
In the things that he undertakes. See, 
And know what true flesh is. Rise 
To the heights of understanding 
That liberate our weary sinful flesh, 
Or, rather, liberate us from it 
As we now are. 

In the looking and the scanning 
Of the fresh humanity, minted in obedience 
Be aware of the confrontation. No man 
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Desires to see true man when he himself 
 Is untrue man. He is afraid, 
The terror is not minimal. It becomes 
 Maximal in its impact. To see true man  
Is to see oneself unmasked, exposed,  
For confrontation by reality 
Undoes the ever–changing cunning, 
The rationalisation of the original 
Now in his shapes of idolatry. 

See by faith, by humility 
The true manhood. See him move 
With constant compassion, not simply sentiment 
But strong love which though unrequited 
Battles for man in self–giving love, 
Reaches out to still the frightened spirit, 
To calm and heal the wounded; to give peace 
To the constantly fearful. Moves  
To banish the soul–destroying guilt 
And make new men through the blood–welter 
Of the purposed and purposeful Cross. 

When then within the Godhead the stir 
Of the obedient Son, the guiding Spirit  
Began the new pilgrimage back to man,  
Having planned the renewal, and the glory, 
 Then love moved under its own volition  
Pressured by nothing, finding within itself  
Its own motivation and resolve. 
Thus the rich one became poor, 
That those impoverished become rich 
With the gifts and resources of God. 
Think not it was humiliation 
So much as humility exposing itself 
As God who placed others 
Even before Himself.’ 

To our Adamic mind the latter is heresy, 
‘Even before Himself’ is capitulation 
To the forces of evil. They will win. 
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Our gods must be strong and our God 
To be strong must not be weak. Ruthless  
His action must be: the summoning up 
Of endless and eternal resources. 
Not so. ‘He walked as though he were 
 Godhead exposed. ‘ True love 
Regards first the other, then itself. 
The mystery is hidden to the selfish, 
The Adamic, the perpetually acquisitive. 

How then may we understand the self–giving,  
The giving at the primeval time, and always? 
 How may we understand the true nature 
Of the living God? We may not understand  
Until veils of our flesh drop away, 
Until the ensconced self abdicates 
Before the stirring advancing revelation 
Of the true man, who reveals 
The nature of true humanity. 
Reveals it in the unprecedented actions 
Of the True love. 

Time was when the law was the guide, 
When what the Word had spoken was obeyed 
And this was the way of man. Time was 
When blame was absent. No smear of guilt 
Confused the pure mind. Law was not law as law is, 
As legislation to the rebellious spirit. 
It was the way of life. Scarcely conscious 
That law was law as such obedience was given 
In all unconscious acts: the way of love 
Was the natural norm, the way of life, 
The life of God and man. 

See then the Fall in its arrogance, 
The mind slipping away from dear delight 
To conscious aspiration, breathing hard 
Down the neck of Creator and King, leaning 
To bear the weight of new dignity, new authority 
Only to find the reality slipping 
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Into indeterminate unreality. Then 
The amazing miracle of life reversed 
Into embattling death. Man overcome 
By sin’s dark reign and death’s dark threat. 
Law looming up as Gargantuan wrath 
Pressing the spirit into breathless fear. 

Not till he came was the mind renewed; 
Not till we saw the new humanity emerge 
From Bethlehem’s booth, baptismal stream, 
Anointing of Spirit and Satanic tests: 
Then we could see how man is man, 
And this in the selfless giving, the perpetual love 
From cradle to the Cross, and in the grave. 
Then did we see the image glow 
But not in spiritual aloneness, 
Nor ascetic practice. Not in acts 
So high and lofty, so rarely noble 
That we were abashed, but in the endeavour 
Of simple liberation, the emancipation 
Of the embondaged spirit, the crushed heart 
That palpitated lone and blind 
Lost in the sere deserts of its own making. 

With the upward lift—the ascension tide – 
Rose the new humanity. Clean from the grave 
And plunging into glory (They saw the cloud),  
Humanity had gone beyond the ken 
Of failed humanity, the fallen man, 
Until the Spirit came, and with the sounds of wind 
Breathed the new life where the old life waned,  
Until man became man again, 
The miracle of new creation 
Initiated by the Holy Breath and then sustained  
Unto eternal glory. 

This is the man we see, the man–within–the–Man, 
The man in Christ (Christ in the man), 
The new and true humanity, making its way 
Afresh in the true creation, even now 
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Groaning with it, awaiting the day 
Of final incorruption, the day of glory 
When the peace will be perpetual—peace with glory – 
And the true be wholly true again, 
The day of the cosmos, the wide regeneration 
Vastly and gladly universal. 

Until that day man revels in his joy, 
In love and peace, and faithfulness: 
In sheer obedience—out of his joy – 
And in doing good to all; not only those 
Who are of his ilk (in Christ), but others 
Feared, hated and despised: he is their brother, 
She is their sister, serving them—this 
Is the true image come to life. 
Where loving is there living is, 
And true humanness come to fulness 
And love’s maturity. 

How shall we tell the difference 
From man seeking to rise high, 
To god himself and ungod God 
To this new man sharing all the gifts in love,  
Even to death? Telling the difference 
Is the hardest thing. Our own hearts 
Are angered at the paradigm of love – 
Christ incarnate, loving, dying, rising 
All for the good of man, not saving himself  
This paradigm astounds and angers 
So that man may not deny—since Christ – 
That this is how it is, how truly 
Man is man. How false the unmanned god. 

Give then thyself to this, 0 man.’ 
To giving of the gifts, and of thyself  
Until the revelation comes 
To friend and foe alike, 
To crushed and hurt, to angry ones,  
To those in bondage, those in pain,  
And those who bear the loss of glory 
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In anguish and despair. Give of the gifts, 
Share out the love, pour out the life. 
Be prodigal. ‘No sacrifice,’ they say, 
‘Is without hurt.’ They little know 
That sacrifice is joy at root. 
It is the true fulfilment 
Of the created man. 

Then finally see this – 
That giving love through sacrifice, 
And placing others in the prior place 
Is how love is at root. Its radicals 
Are rooted in the giving. Giving is Godness 
Come to fruit. We do not give that joy 
May come to us. Should we so do 
Then joy itself has fled, impeded. 
Yet when we give—not to receive – 
True joy comes coasting in 
At love’s floodtide. This Christly thing 
Is how God is, and how the image too 
Fulfils itself. Love’s taste is God’s 
And man’s, at one. This God is love 
And in his image man loves man 
Unto the death, and in the life: 
This is the true man! 

 
Geoffrey Bingham 
Coromandel, August 1981. 
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