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YOUR GOD REIGNS 

A Theological Foundation  
for Evangelization 

 
An introduction to a paper on the biblical basis of evangelism given 
by a leading speaker at a world conference likened the church to a 
theological wonderland. He recounted a conversation between Alice 
in Wonderland and Humpty Dumpty: 
 

‘When I use a word’, Humpty Dumpty said in a rather scornful 
tone, ‘it means just what I choose it to mean, neither more nor 
less’. 
 ‘The question is’, said Alice, ‘whether you can make words 
mean different things’. 
 ‘The question is’, said Humpty Dumpty, ‘which is to be the 
master—that’s all’. 

 
 In this paper, we will be considering one word in particular, the 
word ‘Gospel’, and Humpty Dumpty’s question is relevant to our 
deliberations. Do we master the Gospel, or does the Gospel master 
us? Do we make the Gospel say what we wish it to be, or does the 
Gospel itself govern what we say about it? 
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 There are difficulties in putting down a theological foundation 
for evangelization and they should not be underestimated. One 
preliminary difficulty is that, in our egalitarian age, we may want to 
give every theological opinion equal value, and, in refusing to accept 
any authority outside of a democratic church, produce a bland 
substitute for the Gospel. In so doing, instead of putting down a 
foundation of the essential materials, we may simply fill an 
excavation with opinions and ideas which don’t vary in origin from 
the soil we have already critically removed. 
 
 The actual subject matter of studies on evangelism is important. 
Rarely, in recent times, have conferences or schools on evangelism 
given priority to the content of the Christian Gospel. Usually, they 
concentrate on the most effective means of gaining numerical results. 
In this it is assumed that there is ‘something’ which we have to share 
with other people. This is often rather nebulous and vague, or is 
presented as a hierarchy of human psychological needs along with a 
set of techniques aimed at clinching a response. 
 
 This is not the approach which we will be taking in this paper. 
What we are concerned with here is the nature of the Gospel itself. 
We are convinced that if we are gripped by the innate power of the 
apostolic Gospel, this will govern our many modes of presenting it. 
 
 If we consider evangelism as working along with God as he 
builds his people into his Holy City, then it should be acknowledged 
that we could go about this building project in many ways, because 
the Gospel is not a hardened concrete foundation. It cannot be  
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abstracted from the living and moving God. We shall highlight those 
truths which we consider are essential in the Gospel, while 
remembering that ‘no other foundation can any one lay than that 
which is laid, which is Jesus Christ’. 
 
 Furthermore, any true formulation of the Gospel must come from 
people who have gone through the relational and moral upheaval 
brought about by the rehabilitating power of the Gospel. ‘A man 
becomes a theologian by living, by dying and by being damned, not 
by understanding, reading and speculating’ (Martin Luther). We 
cannot formulate the Gospel at a distance, for we can only tell what 
we know. 

THE GOSPEL IS THE VOICE  
OF THE LIVING GOD 

To refer to the Gospel as the living God’s voice may seem quaint and 
archaic. Perhaps this is due, in part, to a weariness from being 
bombarded with words, or because so many words have the odour of 
propaganda. We may also react against the question of God speaking, 
because much of our own language uses words in an abstract and 
depersonalized sense. We soon confuse words about God with the 
word of God. 
 
 We should reconsider one of the primary beliefs of the Judaic–
Christian faith, the confession that God has spoken in history, and 
goes on speaking to his people.∗  
 We find examples of evangelizing in the early Church of the 
New Testament, and one of them occurs with Peter’s preaching to 
Cornelius and his household in  
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Acts 10:36–38. ‘You know the word which he sent to Israel, 
preaching good news of peace by Jesus Christ (he is Lord of all), the 
word which was proclaimed throughout all Judea, beginning from 
Galilee after the baptism which John preached: how God anointed 
Jesus of Nazareth with the Holy Spirit and with power, how he went 
about doing good and healing all who were oppressed by the devil, 
for God was with him’. 
 
 Here, the ‘word’ which God sent was not an empty idea, but his 
own will incarnate in the person, words and deeds of the man Jesus. 
In the four Gospels of the New Testament, it is by his authoritative 
word that Jesus disarmed the powers of evil, liberated the sick and 
the alienated, and told the truth of God. It was the Kingdom of God 
in action (Matt. 7:28f.; Mark 1:21–28). In Acts 10, Luke also 
recounts Peter’s testimony to the death and resurrection of Jesus, 
saying that God commanded them to preach Jesus as the judge of all 
and the one who has authority to forgive sins. 
 
 Cornelius and his family heard the word of God. Here was 
effective speech. Here was the personal action of Christ himself 
bringing people to faith and graciously pouring out the gift of the 
Holy Spirit. 
 
 The word of God, then, is the personal action of God declaring 
himself. The God who addressed Israel in the past by the prophets 
personally continues to speak by the personal word of Christ. What 
we have is not a psychic phenomenon worked up by the speaker, but 
a witness moved by God to tell what he or she knows. It is not a 
consensus drawn from people’s experiences, or a distillation of their 
opinions, but God himself coming from outside human psychology 
and acting upon our lives as  
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he reveals himself. 
 
 There is no word of God in isolation from God himself. When 
God speaks, he commands salvation into being. We can only know 
God by being saved into knowing him. Apostles and prophets, with 
evangelists and the pastors and teachers, bring the word of God to the 
church and the whole society of humanity. It is the actional speech of 
God commanding, forgiving, reconciling, renewing, empowering and 
tearing down strongholds of unbelief.  

THE GOSPEL OF CHRIST DISARMS  
THE POLITICAL POWERS 

Strong and defiant is the confession of the Church that Jesus reigns as 
Lord over all history. The early disciples and apostles of Jesus knew 
that the resurrection of their crucified master demonstrated the power 
of his death in overcoming the tyranny of evil powers and the 
intransigence of autonomous man. 
 
 This is in a world where personal human rebellion has as its goal 
to run the Creator-God out of his universe. We are about making 
ourselves gods in our own right so that ‘salvation’ would be to free 
ourselves of God’s rule. This personal human rebellion seeks power 
over other people, and also sells itself to the power brokers. Egotistic 
ambition works for the collective ego, for centralized, unified power 
where the politics of men and women corporately sets itself against 
God’s authority over history. Collectivism usually becomes the 
power of the state, or what is called ‘statism’. 
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 Statism occurs when political man reverses the role of 
government from being a minister of God to taking over the role of 
divinity itself. It promises freedom from God’s law and, for a time, 
the people have the freedom of mild obligation. But God’s law is 
replaced by alternative law and multitudinous legislation. Salvation 
for society under this god is by the power of legislation and force. 
The people are bound by dependency, the need of security and the 
guilts of failed lives. Under its systems, peoples repeatedly build their 
Towers of Babel. Leaders and governments deify themselves. God’s 
people are often seduced and conquered by the power of Babylon. 
The voice of the people soon usurps the voice of God. 
 
 The action of Jesus against all this is decisive. The four Gospels 
are consistent in showing his ministry moving to an ultimate crisis. It 
is the crisis of judgement. He is more engrossed with obedience to 
this divine requirement than with anything else. His death would 
involve the prophesied hour of suffering, catastrophe and certain 
judgement to secure the Kingdom of God forever against the powers 
of evil. 
 
 ‘The general idea of judgement in the Bible, and certainly in the 
Old Testament, is not ours. It is looked forward to with hope and joy. 
See especially Psalm 96:11–13’ (P. T. Forsyth, The Preaching of 
Jesus and the Gospel of Christ, N.C.P.I., p. 47). Salvation comes by 
the judgement of God’s enemies and the liberation of his people; for 
example, see Isaiah 26 and Psalm 2. 
 
 Christ is reported as seeing his death in terms of judgement and 
the establishing of God’s Kingdom: ‘Now is the judgement of this 
world, now is the ruler of this world cast out.’ ‘In the world you will 
have tribulation;  
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but be of good cheer, I have overcome the world.’ ‘My kingship is 
not of this world; if my kingship were of this world, my servants 
would fight, that I might not be handed over to the Jews; but my 
kingship is not of this world.’ ‘The very stone which the builders 
rejected has become the head of the corner; this was the Lord’s 
doing.’ 
 
 Jesus did not submit to the seductions which promised power, or 
the threats of the powers if he resisted. He was a free man. He 
accepted his relationship to God. Though he was the incarnate Son of 
God, he refused to seek autonomous power through attempting to 
deify himself. Jesus was not a slave to sin. He realized true freedom 
in doing the will of his heavenly Father. 
 
 Jesus exercised his freedom in choosing not to use the self-
mastery of force to fight political force. ‘No one takes my life from 
me’, he said, ‘but I have power to lay it down of my own accord. I 
have power to lay it down and I have power to take it again; this 
charge I have received from my Father’. Christ did not meet force 
with more force. He was not a man of bald (satanic!) power. ‘The 
powers were thus stripped of the one thing they have, namely, the 
power to vanquish. They had nothing here to vanquish. They were 
robbed of any possible victory. The worst tyrant wins no triumph 
when his enemy voluntarily yields to him, neither in supplication nor 
fear, neither in combat nor negation, but simply in love’ (J. Ellul, The 
Ethics of Freedom, Eerdmans, p. 159). 
 
 So Jesus bore the hostility. By his obedience he bore it until its 
power was overcome. And he sacrificed himself to the judgement of 
God. His triumph was not by  
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educating people to a new political issue, for he was not such a man, 
but it was by the power of God’s holy love. 
 Looking back on the decisive events of Jesus’ death, Paul sees it 
as a triumph over the powers—satanic powers and the satanic 
emulators of statism. ‘He [Christ] disarmed the principalities and 
powers, and made a public example of them triumphing over them in 
the cross.’ And Peter views the resurrection of Christ as his defeat of 
those who crucified him: ‘This Jesus whom you crucified God has 
made both Lord and Christ’. 
 
 Besides actually defeating these powers, Jesus also took the guilt 
of sin into the judgement of the Cross, thereby breaking the power 
which the political system holds over those who are cemented into its 
ritual and law. Guilt, with its subsequent fear of death, gives the 
powers their primary hold on alienated men and women. A justified 
people are a freed people (I Cor. 15:56; Heb. 2:14–15; I John 4:18; 
Gal. 1:4; 6:14). 
 
 Evangelization is the message delivered to the powers and to 
those captured by them, declaring, ‘Jesus is Lord’, and ‘Our God 
reigns’. In this witness, by men and women freed in Christ, the 
reigning Christ confronts the powers and brings them to account for 
their deeds. Christ liberates the captives, transferring them from the 
prison of the system into the Kingdom of his love. These are the 
people who have ‘another King, Jesus’ (see Acts 17:1–9). 
 
 
 In becoming diverted from this truth, the Church, in its practices, 
concerns itself with personal need and social sin. These concerns are 
often put in opposition to each other. The one is regarded as 
privatized experience, while the other faces structural injustice in 
society. 
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 A gospel which is reduced to privatized personal need is false, 
and divorces itself from the God who rules over all creation. And a 
false gospel which works to establish the final system of justice may 
end with another tyranny and a Gulag. 

THE GOSPEL IS THE ASSERTION  
OF GOD’S MORAL AUTHORITY 

We live in a moral universe. Men and women of all religions and 
philosophic traditions spend a large portion of their lives making 
moral choices and judgements. We assess the behaviour of other 
people as well as of ourselves. Relationships entail responsibilities to 
others. Life is characterized by laws. We can say that the societal 
problem is, at rock bottom, a moral problem. 
 Where we have morality there is always guilt, conscience and 
loss. Thus we find that about 90% of our life is taken up with 
justifying our behaviour and our actions to other people, to ourselves 
and to God. 
 
 The Gospel depicts a God who has a passion for reality. Reality 
has to do with the question how I, as a moral creature, will live in the 
creation which is God’s and stand in the presence of a God whose 
love is holy. Sentimental love seeks to anaesthetize guilt and to 
sedate the conscience. Law exacerbates the guilt. The conscience 
cries out for judgement. And nothing can satisfy the human 
conscience which does not first satisfy the conscience of the God to 
whom we are all ultimately responsible. The Gospel must speak to 
the conscience or it bypasses human beings as they really are. 
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 Earlier we spoke of God’s salvation coming through judgement. 
We are not rehabilitated by escaping judgement; but by going 
through judgement. 
 
 God asserts his moral authority over the human race by holding 
us responsible for our actions. He treats us with dignity as those who 
are made in his image. He brings all human sin to a head in the 
sufferings of Christ. He frees us, not by glossing over that which 
degrades us and is obscene to him, but by taking us so seriously, in 
his love, that he damns sin. Sin is a virus, a destructive power, an 
offence, a plague and a lethal entity which must not be merely 
analysed, but destroyed. 
 
 The Gospel message is that God has acted against sin by 
crucifying it in Jesus Christ. The grace of God is the passionate fire 
of his holy love going out to reclaim those who are all morally 
bankrupt and defiled. ‘God was in Christ reconciling the world to 
himself.’ ‘For our sake God made him [Christ] to be sin who knew 
no sin, so that in him we might become the righteousness of God.’ 
‘He bore our sins in his body on the tree.’ ‘He was put to death for 
our trespasses and raised for our justification.’ ‘Behold the lamb of 
God who takes away the sin of the world.’ ‘This is my 
blood . . . which is poured out for many for the forgiveness of sins.’ 
 
 Evangelization is preaching the Cross and the Christ of the Cross, 
in the power of the Cross. Preaching the Cross is, as P.T. Forsyth 
states it: ‘God’s “preachment” which gave Christian preaching birth, 
made it inevitable, prolonged itself in it, and provided its perpetual 
note. As God’s preaching of Himself in the Cross was an act, the act 
of giving Himself, so all true preaching of it is an act also, and more 
than speech only. It is a devoted act of the  
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preacher’s personality, conveying God in His grace and self-
donation. It is not merely exhibiting Him. It is sacramental’ (ibid., p. 
55). 

TO EVANGELIZE IS TO TELL IT AS IT IS 

Preaching (kerugma) is to make an announcement as directed by one 
in command. In older times it was the herald who spoke the 
authoritative message of a ruler. Today preaching appears to be 
unimpressive against the world of mass media and conditioning 
techniques. But it is in human weakness and dependency that the 
message is given so that those who hear will not be swayed to the 
speaker, but converted to God by his gracious power. 
 To the Greek world (much like ours), preaching a crucified 
Messiah was the height of stupidity. The substance of the message 
was regarded as intellectually crazy, making the speaker seem 
pathetic. It lacked brilliance. For the Jews the Gospel of the Cross 
was offensive and it failed to fascinate them with demonstrations of 
miraculous power. Yet, says Paul, this folly is wiser than the 
brilliance of men and women, and this weakness is the power of God 
(I Cor. 1:17—2:5). 
 
 We repeat the assertion, made at the beginning, that the Gospel is 
the living speech of God. Paul calls the Gospel ‘the power of God’, 
which effects salvation. It carries the freight of God’s love and truth 
(Rom. 1:16–17; I Thess. 2:9). It cannot be compared with an action 
like putting up a poster, because it is not ink and paper, but vital, 
personal and dynamic. The speaker does not work up the word to 
force its effectiveness, nor does the witness  
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conjure up power like a magician. Christ is the one who is preached, 
being the object of Christian proclamation. But Christ is more than 
this. He is also the subject of the message, the one who has authority 
over it and who is also present in it. 
 Sometimes evangelism is a ‘cry’—the act of crying aloud. Jesus 
is reported to have sometimes cried out in a loud voice. The prophets 
often cried. Jonah was sent to cry against Ninevah. The human cry, 
this human voice, is the man or woman expressing what they know, 
without make-up or evasion. It is a naked voice, the sound of those 
who have been forgiven, who know God and live their lives under the 
direction of ‘another King’. Crying contrasts sharply with reading a 
prepared essay. When no one moves there is only one thing left to 
do—to cry. ‘The power of cries is so great that it will break down the 
harsh measures decreed against humanity’, writes Kafka 
prophetically. 
 
 Vital in this evangelism is the Holy Spirit which has been given 
to the Church by the reigning Lord, in order to bear witness to him. 
This is his primary purpose. Those who give testimony to Christ by 
the Spirit speak the word of God. The Book of Acts shows the word 
of God being spoken by the apostles, by deacons and by men and 
women who could not hold in what they knew. Hence Luke reports 
the word of the Lord constantly growing and multiplying as the 
Gospel spread throughout the earth. 
 
 Through the gift and the power of the Holy Spirit, Christ has 
given the wherewithal to his people for bringing those outside the 
church to the obedience of faith. Christ is the doer in evangelization, 
and we are the  
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means. Paul lists the wherewithal of Christ in Romans 15:18–19: ‘by 
word and deed, by the power of signs and wonders, by the power of 
the Holy Spirit’. These elements need to be viewed as the whole 
action of Christ, and not in isolation from each other, or from Christ. 
 
 With the word (to which we have already given primary 
consideration), there are the deeds or works, which include the 
manner of life which goes with the preaching of the word and the 
action which happens because of the word. Signs and wonders are 
extraordinary happenings of deliverance or judgement which are 
done by Christ, and which testify or point to the authenticity of the 
Gospel preached (Acts 14:3; Heb. 2:3–4; cf. Acts 2:43; 5:12ff., 19; 
6:8; 9:18; 13:11). Signs and wonders should not be disregarded nor 
put on the back burner in evangelizing. Neither are signs and wonders 
to be substituted for the Gospel, as it is the word of the Gospel which 
effects salvation while the signs point dramatically to the ‘doer’ of 
salvation—to Christ. 

FAITH IS THE WORK OF THE GOSPEL 

Faith is a living, moving trust in the promise of God. It has 
similarities, but is not to be confused with general human faith like 
the faith we have in a friend. We have to be brought to faith in God. 
Faith comes as we are embraced by the marvel of God’s love which 
comes personally to us while we are unbelieving and without power 
to respond. 
 
 The principle is that ‘faith comes from what is heard, and what is 
heard by the preaching of Christ’. It is not by  
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the preaching about Christ, but by the preaching of Christ himself, in 
and through the words of the preacher. Faith is the gift of grace. It is 
wholly beyond human scope. It does not operate as an elevation of 
the inward life. It is the denial of all human spirituality. 
 
 We are told of ‘faith working through love’. This is the love 
which is flooded into our hearts by the Holy Spirit and causes us to 
believe. Faith is an utterly new orientation for the person who repents 
(changes his or her mind) and who converts (turns back to God). It is 
the way of obedience. It is the way of grace and the life of hope in 
God, where God is worshipped and adored. 

CONCLUSION 

As the Gospel is the power of God which works his salvation in 
people’s lives, we should not be ashamed of it. We need to have been 
arrested by it, and to have capitulated to it. The love of Christ which 
is demonstrated in the Cross, and which irrigates our hearts, must 
ultimately grip us. We are not volunteers offering our commitment to 
God, but those who have no alternative but to obey the call of Christ. 
‘For the love of Christ constrains us, because we are convinced that 
one has died for all; therefore all have died. And he died for all, that 
those who live might live no longer for themselves but for him who 
for their sake died and was raised’ (II Cor. 5:14–15). 
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∗
 The word of God has historically held an important place in the 

Christian Church. There are a number of statements in the Basis of Union 
which make it clear that the Uniting Church in Australia embraces this 
confession. It pledges itself to ‘remain open to constant reform under his 
[Christ’s] Word’ (para. 1). It is engaged in this ministry of the word of God 
as it ‘preaches Christ the risen crucified One and confesses him as Lord’ 
(para. 3). As a pilgrim people, the church is fed by Christ ‘with Word and 
Sacraments’, and ‘Christ who is present when he is preached among men 
and women is the Word of the God who acquits the guilty’ (paras 3, 4). It is 
by human witness in word and action in the power of the Holy Spirit that 
‘Christ reaches out to command men and women’s attention and awaken 
their faith’ (para. 4). ‘Every member of the Church is engaged to confess 
the faith of Christ crucified’, while ministers of the word are ‘called of God 
to preach the Gospel’ (paras 13, 14). 

The Basis of Union links this confessing of Christ with preaching and 
with the word of God. It is preaching Christ crucified and living. It says that 
the word evokes faith. This is the Gospel word, or gospelling and 
evangelizing. 
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