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FOREWORD 

 
In Galatians 6:14 Paul makes a remarkable statement. He says, 
‘May it never be that I should boast except in the cross of our 
Lord Jesus Christ, through which the world has been crucified 
to me, and I to the world’. The same thought is reproduced in I 
Corinthians 2:2, where he tells the Corinthians believers that he 
was ‘determined to know nothing among [them] except Jesus 
Christ, and Him crucified’’ 
 
These statements are all the more significant when we look at 
his parting words to the Ephesian elders on the beach at 
Miletus’ Amidst the great emotion engendered by his departure, 
Paul reminds them of his years of ministry amongst them. He 
tells them how he has not failed in any and every circumstance 
to preach ‘repentance toward God and faith in our Lord Jesus 
Christ’ (Acts 20:21), and how he has fulfilled the ministry that 
he had received from the Lord Jesus, ‘ . . . to testify solemnly of 
the gospel of the grace of God’ (Acts 20:24) which, in his 
estimate, was tantamount to ‘preaching the kingdom’ (Acts 
20:25). Given his great insistence on the matter of the Cross 
and its fruit (atonement, justification, sonship, 
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the gift of the Spirit, etc,), we must conclude that apart from the 
message of the Cross there is no possibility of repentance and 
faith, no gospel of grace to announce, and no kingdom to 
proclaim. Indeed, as Leon Morris has said, ‘It [ie. the Cross] is, 
or should be the burden of all our preaching. A Christianity 
which is not cross-centred is no Christianity at all’. 
Few, if any, in the history of the church could be seen to have a 
ministry as powerful, as far-reaching and as remarkable as 
Paul’s. Yet it is clear that for him, despite all that his ministry 
entailed, there was only one important object, viz. the 
proclamation of Christ crucified. This was the centre for all his 
pastoral and apostolic work, the great continual burden of all 
his writing. And not only his, but the entire apostolic band, 
along with the prophets who preceded them. 
In this small book, the Reverend Geoffrey Bingham has again 
sought to remind us that apart from holding to the Cross as the 
core of our message and the continual dynamic of life and 
practice, we are lost. I say ‘again’, for, like Paul and the other 
apostles, the message and knowledge of Christ crucified has 
been the heart and soul of Geoffrey Bingham’s extensive 
ministry. I warmly commend this volume to all as being 
soundly written, well set out, and constituting fine spiritual 
fare. 
 

The Reverend Noel Due, 
February 1988 
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Author’s Preface 

 
 
 
 
 
The title of this book is intended to catch the eye of two kinds 
of people, namely those who believe there is something–even 
much–beyond the Cross, and those who think that everything is 
in the Cross’ This sentence just expressed may puzzle those 
who have never considered the matter: they may not understand 
the term ‘the Cross’, or they may never have thought about it. 
 
For all three groups this book should be of interest The first two 
groups may seem to be at variance, but possibly their differing 
views may be more a matter of the use of words, rather than 
basic difference in ideas, I am sure that both groups hold to the 
power of God in Christ, and both worship God for what He has 
done in Christ through the work of the Cross and the 
Resurrection–both of which make the one work of the 
Atonement. If the differences only arise because each group is 
looking at the same matter from different vantage points, then 
there is no great problem, 
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If, however, one group sees the act of the Atonement (in the 
Cross and the Resurrection) as an act completed and simply 
effective for Christian conversion, after which the Cross as 
such is not the power of the Christian life because the Holy 
Spirit now operates–so to speak– under his own steam, then 
that view will lack what is great. Again, those who see the 
power of the Cross as an element divorced from the Holy 
Spirit–operating on its own–will also lack what is great in the 
outworking of their Christian practice and living. 
This book seeks to show that what God is about in the 
Atonement is not just one thing of many He plans to do, but 
that the whole of His plan lies in the grace of the Cross, and is 
dependent upon it for its outworking. Some seem to think of 
conversion as a simple beginning, intended to lead to what are 
sometimes called ‘the things beyond the Cross, the deep and 
active things of God’. By using this kind of language, a 
Christian is launched into a way of life which may greatly 
differ from that of the Christian who believes the power of the 
Cross–and not a different and solo power of the Spirit–is 
necessary for all effective Christian living. 
For some this book will be an introduction into the dynamics of 
the Cross–and ‘dynamics’ they truly are! Those who separate 
the works of Christ in the Atonement (and both consequently 
and subsequently in history) from the works of the Spirit, will 
see the false division they have made, and–we trust–correct that 
misunderstanding, Likewise those who have concentrated 
solely on the Atonement, and have not seen that it is the Spirit 
who brings to us the revelation of the Cross and its outworkings 
in history, will find in this book the authentic pattern 

 

of history–the fulfilment of God’s plan in and through His Son. 
I am glad this small book is going out to men and women of 

faith, and to those who may come to be men and women of 
faith. The Cross has always been in the heart, mind and 
intention of God, and a man and a woman are only transformed 
when they see the love of God in the Son crucified and raised 
from the dead. This is the point where men and women can be 
born to true hope and new life. 
In all the universe, as in all time and eternity, there is no other 
point to which a human being may come and have hope. 
 

Geoffrey Bingham, 
Coromandel, July 1987 
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The Hangman’s Tree 

There on stark Golgotha stood the tree,  
There where the sin of man and all powers of evil met, 
There where the hate of man and hell  
Bid angrily your soul to deface  
And make an end of it for aye,  
There we all stood and watched the drama with dismay. 
 

There where the dark rebellion met  
Of every hateful power and hating man,  
There the great man was dragged with ignominy  
And nailed upon that soon all bloody tree  
That we the watchers–impounded in our sins horrific– 
Should spit and curse away at thee  
Until the anger of our hearts outpour  
And you be Son of God no more. 
 

Three criminals–each upon his cross of shame– 
Lay helpless as they felt the stinging pain 
Of driven nails there rend their human flesh, 
Felt the blood gush and splatter on the ground, 
Drip as the crosses–upward stood– 

 

Both holy and unholy blood, made one,  
Became one river on Golgotha’s mount.  
 
Most holy love cried out its prayer to Him 
Who is man’s Father and his living God, 
And bowed its bloody head in pain 
As the crimson horror of our sin 
Became its eternal stain of shame 
In stead of us–sad candidates of hell– 
Who sought to destroy Creator God 
And confirm the chaos of the human soul, 
 
Out of the hideous heart unknowable  
Poured the vile stream of cursing  
And of hate, until the human race  
Had vented anger and its hellish spite  
To bring to bear the intolerable dark night  
That he might enter–in his pain–  
The dreaded limbo of damnation’s place  
And be for ever lost.  
 
‘Twas this he did, The darkness deep 
Heard cry from hell, a hell so deep 
That lost become more lost, and could not hide 
As light broke in of Holy God, 
And brilliance burst from holy blood, 
Though all they saw was hooded hell, 
And all they heard was painful cry, the yell 
Of utmost loneliness and pain, 
The earth itself in heaving shame 
Split tomb and grave and death’s domain 
As love destroyed the power of guilt, 
As love brought purity and peace, 
And made unholiness to cease. 
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That tree was the hangman’s tree, 
The place of ignominy, of pain, 
The cursed place, death’s open door, 
Which all the human race is forced to see 
Since all of it is all of man, 
Yet in like moment all His plan 
To bring to liberty the cursed race 
As he hangs cursed in its place, 

 
Here, when men but dreadful evil see 
And feel its terror, seek to flee, 
This was, and is, the place of life. 
Seek not, oh sinner, seek not to flee 
But stay below the hangman’s tree, 
Look on his bloody face above 
And read it as the place of love, 
Here God and Son and Holy Ghost 
Take up their stand, make it their post, 
Fighting the evil until its death 
Obtains from Christ’s most holy breath  
Poured from this Tree above,  
 
Oh can it be–you who pass by  
Have failed to see him there on high?  
Lift up your heads and see his love,  
Or stand beneath the bloody tide  
And know him who for you has died.  
Pass out from sin and death and pain  
To be His holy sons again.  

 1

 

1 

THE CROSS 
MORE THAN A BEGINNING 

 
 
 

AN AUTOBIOGRAPHICAL NOTE 

Almost as far back as I can remember, the Cross of Christ was 
there in my consciousness. Indeed it may just have been that 
God was there more consciously than the Cross itself, and that 
later I learned about the Cross. As a small child I remember 
God talking to me, telling me that I would one day be a 
preacher. I had no doubt that what I was to preach was very 
important–more important than anything else, Perhaps that was 
linked with going to a Sunday School, hearing about God, but 
in fact I remember nothing of that–of the going to Sunday 
School, Later I went to church, and that I always remember, I 
was most conscious of a whole group of people, all seemingly 
set on one thing, namely worshipping God, Their kind of 
worship bewildered me somewhat, but I supposed that was how 
it 



 

was to be, I was still very young, and thought in terms of God 
as very special’ 
When I learned about the Cross 1 do not know, but with me the 
Cross was a special thing’ I had always known God, but on 
entering my teenage years I came to what many call ‘the 
conversion experience’’ Up until that time 1 was aware that the 
people of God–the true and dedicated people of God–were in 
the minority in this world, 1 suppose 1 wanted to be accepted as 
much as any person wishes to be accepted and even praised, 1 
could not see much future in a land where the majority were not 
for God but for whatever lay outside God, I kept thinking 
quantitatively about people, ie, as to whether they were for or 
against God, 
Then the conversion experience happened, and it was 
thoroughly based upon the story of Calvary, and what Christ 
had done for me–and mankind, The experience of the 
forgiveness of sins was unforgettable, I knew a dynamic 
release, I hoped I would not forget in adult life what a sensitive 
boy and–later–a teenager feels about sin and guilt. My moral 
battles were heavy ones, no less than what they are now, 
How the matter of the Cross came–so to speak–to be woven 
into the very fibre of my being, I cannot tell, I do know that 
emotion plays a very large part, for I have seen the Shiites flog 
themselves with hands, chains and scourges until back and 
chest have become red-raw, and I know how they have become 
tied into their faith’ They mourn the assassination of their 
leader Hussain those many centuries ago, and I have wondered 
at times whether I was simply a Christian Shiite, someone 
emotionally fixated on Jesus the Great Martyr, 
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Doubtless there is something of similar emotion and passion, 
but I believe it is fair for me to claim that I am a theologian at 
core, I cannot accept theology which is not based upon biblical 
truth, and I claim to know the Scriptures more than many and 
as much as most, Whilst no man should speak or preach the 
Cross without emotion, yet emotionalism as such has nothing to 
do with true preaching. The Shiite is not only irrational in his 
self flagellation. He is also a human being who cannot control 
his own anger or guilt. He has much invested in his passion for 
Hussain whether he knows it or not, and that Islamic martyr can 
do nothing for him. 
What is it, then, that holds a person to the Cross, to the Christ 
of that Cross, and to the Father who initiated and caused the 
work of the Cross to be completed? I have explored this 
question and its answers, and have written most of what I have 
discovered in a book entitled Christ’s Cross Over Man’s 
Abyss.1 I do not want to go over that material. 

THE PROBLEM WHEN THE CROSS IS  
VIEWED ONLY AS A BEGINNING  

FOR THE CHRISTIAN 

The reason for writing this book is that I have often heard such 
a statement as the following: ‘The Cross is wonderful. It is 
God’s act of love to redeem mankind, but having been 
redeemed we must go on beyond the Cross. So much more lies 
beyond the Cross.’ I think I can understand this 

                                                 
1 NCPI, Blackwood, 1987. 



 

statement, and the sense it is intended to convey’ There are so 
many passages which appear to state this principle, In 
Ephesians 2:8-10 Paul speaks of being saved in order to do the 
works God has planned for us to do, Other pass ages seem to 
indicate that we are forgiven and justified that we may go on to 
sanctification and Christian maturity, and that one day these 
will give way to ultimate glory, Certainly a passage such as II 
Peter 1:3-8 seems to show that there is progress in the Christian 
life as one adds ‘faith to virtue, virtue to knowledge, knowledge 
to self-control’, and so on, Indeed it seems manifestly clear that 
one begins at the Cross and goes on–step by step–to ultimate 
perfection and glory. 
Why then should I not suppose that we begin at the Cross, and 
then go on to something more? It is because I believe (i) that all 
we come to know of God lies basically in the Cross, and comes 
to us via the Cross; (ii) that in every moment of every day we 
need the constant present power of the Cross for all of life; (iii) 
that the Cross has eternal connotation, so that nothing happens 
other than out of that victory and power of the Cross; and (iv) 
that whenever we have a ‘Cross plus’ theology or action, then 
we deny the totality of the grace of God, and so the effective 
power of redeemed man. 

DEFINING A TERM 

When we do not define our terms we may easily confuse 
ourselves, By the term ‘the Cross’ I mean, ‘That work of God 
which He planned and completed in His Son, namely that Jesus 
Christ should be crucified at Calvary on that 
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cross, bear the sin and suffering of the world, taking away its 
guilt of sin, thus setting sinful mankind free from the pollution, 
power and penalty of sin, thus redeeming and recreating those 
who believe in this completed work of Christ. The death of the 
Cross is not to be thought of apart from the work of the 
Resurrection which–together with the death of the Cross–
constitutes the whole Atonement. The sign and seal of this 
work is God’s acceptance of Christ in his Ascension and his 
being seated at the right hand of God, from whence he is now 
Lord over all things, not only in this age but in the age to 
come’. 

THE MOOD OF WRITING 

I am not writing this small volume in any spirit of argument. I 
know that often we do not express ourselves clearly and so 
recognise that those who say ‘We only begin at the Cross’, do 
not necessarily mean what I take them to be saying. They mean 
something different. 
At the same time, there are those who mean what they say. 
They minimise the work of the Cross, and maximise– even if 
not realising what they are doing–the work of man as he works 
out his salvation (Phil. 2:12-13). Thus ‘grace alone’ becomes 
‘grace-plus’, and this blurs our vision and understanding of 
God as ‘the God of all grace’, and the truth that everything a 
man does in the moral-spiritual realm is by ‘grace alone’. The 
effects of such a misunderstanding we will discuss later. 
Meanwhile let me insist that my mood is a peaceful one, and 
this book is written in the hope that whilst refuting any error, it 
may bring great comfort and encouragement to all readers. 



 

HERESY AND REDUCTIONISM 

The Greek word hairesis means ‘choice’, and denoted the 
school of philosophy one chose to follow. This ‘heresy’ was the 
system of thinking which one chose, Judaism had its heresies or 
sects such as the Sadducees (Acts 5:17) and the Pharisees (Acts 
24:5), In one sense the Jewish Christians constituted a sect in 
the eyes of some of the Jews for their system was called ‘The 
Way’ (Acts 24:16), In 1 Corinthians 11:18-19 there were 
divisions (schisms: v, 18) in the church (cf, I Cor, 3:3-9) and 
the various parties or groups are mentioned, Verse 19 mentions 
‘factions’ ie. ‘heresies’, Paul seems to suggest that if there are 
heresies then the genuine will show itself by contrast to that 
which is heretical, Roughly speaking, heresy is a particular line 
of truth which is followed. It in itself may not be wrong–as far 
as it goes–but its over-emphasis on one element of truth, or the 
seeing of all truth through this particular lens, means it is out of 
perspective with all truth, and harmfully so’ 

Reductionism is that system of thinking which reduces all 
things to their simplest form’ In practice it often means the 
rejection of anything complex, and may be called a ‘one-eyed’ 
view of all things’ As in a heresy, it often means rejecting what 
is difficult to receive, and receiving what is not difficult–for 
certain reasons–and using this smallest frame of reference for 
its explication and conclusions’ 

I recognise that in writing this book I, too, could be accused 
of heresy and/or reductionism’ Without seeking to justify 
myself for the venture, I believe that this book will clear itself 
of such charges. If not in the reader’s eyes, 
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then I suggest reading the broader treatment given in my book 
Christ’s Cross Over Man’s Abyss. 
 



 

2 

The Dynamic Beginning (I) 

THAT WHICH HAPPENS TO MAN  
AT THE CROSS 

 
 

COMING TO SALVATION SIMPLISTICALLY 

The most remarkable happening that man knows is the 
redemptive work of the Cross as it comes to man by the power 
of God’s grace, grace being the effective acting of His love to 
man, who has no claim to such an operation. 
The vast dimensions of God’s activity in grace are often 
confused in the thinking of many because of the nature of our 
contemporary evangelism, at least in some of its forms. This 
century has been known for its ‘easy believism’, and many folk 
have entered the Christian life without realising 
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the radical nature of conversion, ie. the elements of the first 
work of the Spirit in bringing conviction of sin, bestowing the 
gifts of repentance and faith, and invoking the exercise of them 
in the recipient. The true dimensions of forgiveness and 
cleansing of sins are virtually unknown. As for the action of the 
Father, Son, and Holy Spirit in the work of the Cross and the 
Resurrection–along with the awful cost to Christ the Son, as 
also to the Father and the Holy Spirit–these elements are often 
scarcely known. Because of this lack of revelation and 
consequent under standing, ‘easy believism’ is the simple way 
for a human being to find–as is promised–salvation, 
There can be no doubt–especially in the light of many of Jesus’ 
words–that coming to salvation is most simple, It is not, 
however, simplistic, Unless the heart and mind are informed of 
the greatness of God’s act in Christ, then grace lacks resolute 
definition in the human heart. Since it is the initial drive of 
response to God’s love which causes the human spirit to change 
radically and be constrained in all its acts of living, then both 
understanding and experience of the Atonement must be crystal 
clear. 

COMING TO SALVATION  
SIMPLY AND WHOLLY 

A reading of Acts and the New Testament Epistles will 
show us clearly that Christ was (is) uniquely the way to God 
the Father, and the only name under heaven whereby a 
person can be saved. A reading of Church History will show 
us (i) the enormous regard men and women–and the church–
have had for God’s salvation; (ii) the 



 

constant anger of mankind–not in grace–against the Gospel of 
Christ For man who believes in his ability to effect self 
redemption–if indeed that is at all required– is outraged and 
enraged by the doctrine and principle of grace; (iii) the 
incredible efforts human beings have gone to, to deny the grace 
of God and to devise their own rationalisations of the universe 
and human life, and these account for the large variety of 
religions, philosophies and ideologies, Behind all of them is a 
humanism of some kind or another, 

To come to genuine Christian conversion can be very 
simple, and yet it brings the most dynamic of all human 
experiences, even though the conversion-experience itself 
may be, for most, a simple, quiet, and even almost unnoticed 
event. The dynamic and radical change takes place in the 
subterranean depths of us, and the affects and effects may 
take some time to surface, However, the reality of that 
conversion will not be in doubt. 
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3 

The Dynamic Beginning 
(II) 

 

THE CONVERSION COMPLEX 

 
 
 
 
 
We need not discuss in theological detail what happens in 
conversion, The order is somewhat as follows below, I say 
‘somewhat’ because some theologians speak of faith as prior to 
repentance, some see it as posterior to repentance, Some think 
of regeneration as a crisis happening at new birth followed by a 
process, whereas others see it only as a crisis, Some see 
sanctification as a progressive exercise following conversion, 
and some as a spiritual category given to the believer at 
conversion and practical holiness as not progressive but simply 
a matter of daily persistence in living. 



 

THE ORDER OF THE CONVERSION CRISIS 

Because man is fallen, man will not–and cannot–of himself, 
turn to God, Thus God moves by His word and His Spirit in 
prevenient grace, ie, grace which precedes conversion, This 
relates to the revelation of God’s holiness and love, especially 
in the Cross, and so brings personal conviction of sin, 
righteousness and judgement John 16:7-11). 

Conviction of sin relates to both faith and repentance. Faith 
is a gift (Eph 2:8- 10; Phil 1 :29) and comes to one by hearing 
the word of Christ (Rom 10:17) Repentance is also a gift (Acts 
5:31; 11:18; II Tim. 2:25)’ Faith is composed of truth 
communicated, accepted, received and trusted, and involves 
belief in God, and Christ, as also the work of redemption as 
effected by them, all of which leads to union with God and 
Christ, in that the hearer believes the Gospel and obeys it (Acts 
6:7; II Thess 1:8; Rom. 10:16; I Pet, 1:22). Repentance is ‘a 
change of mind, ie. of heart, attitude and understanding’. It is 
occasioned primarily by God’s goodness (Rom, 2:4-5), as is 
seen in the repentance of the prodigal son, the thief on the 
cross, and those who heard Paul’s word that God is Father, and 
not merely a detached and unthinking god (Acts 17:24-32). 

Repentance and faith lead to matters such as conversion, 
new birth, forgiveness and justification, In Acts 3:19 and 26:18, 
20 repentance and faith (faith and repentance) precede 
conversion, Conversion is a turning around, and is something a 
person is commanded to do (Acts 3:19; 26:20), as likewise faith 
and repentance are commanded. 

New birth (regeneration) is an act man cannot effect (John 
3:6; Titus 3:5), but he is virtually commanded to be 
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gain John 3:3-14; John 1:11-13), and both repentance and faith 
are involved in this act of God’ Titus 3:5 speaks of ‘the 
washing of regeneration and renewing of [or, renewal in] the 
Holy Spirit’, so that at the event of new birth the forgiveness 
and cleansing of sins obtains, as also justification’ New birth is 
the act of making sinful believing man into a new creation (II 
Cor 5:17; Gal 6:15). 

The forgiveness of sins is one of the primary things to be 
taught to the nations in the Gospel (Matt. 1:21; 26:28; Luke 
24:44f.; Acts 2:38; 3:19; 13:38; Col. 1:13-14). This forgiveness 
is total, and is also spoken of in terms of cleansing (Heb 9:15; 
10:10-22; Titus 3:5-7; I Cor 6:11). 

Justification is one of the primary doctrines of the New 
Testament. In Romans 4:6-8 and Acts 2:38-39 it is linked with 
the forgiveness of sins. In one sense forgiveness is an attitude 
and act of God which is most personal towards the believer, 
based on the atoning work of Christ. Justification is acquittal 
from the charges of the law (cf. Col. 2:14-15). Paul’s great 
exposition of this gift of God in Romans and Galatians needs to 
be studied deeply, for it sets repentant man free from the guilt 
of law (Rom. 8:1-3), and so is most dynamic. 

Sanctification also comes at conversion (Acts 15:9; 26:18; I 
Cor. 6:11; II Thess. 2:13-14; I Pet. 1:2). Purification of sins is 
the first element of sanctification (1Cor. 6:11; Titus 3:5), and 
admission into the holy people its second element (I Pet. 
2:9-10; cf. l Pet. 1:2). We notice in I Corinthians 6:11 that 
purification and sanctification precede justification. 
One of the greatest gifts is that of sonship–often called adoption 
(Gal. 4:4-7; Rom. 8:14-16). This is a doctrine and event richly 
to be explored, since it alters man’s understanding of his 
relationship with God, ie. with seeing God 



 

as his Father. It also determines his understanding of the church 
being the family of God, and all believers being intimately 
brothers and sisters. 
At the same time, two other actions are wrought in the new 
believer, namely (i) the gift of the Holy Spirit is received (Acts 
2:38; 10:44; Gal. 3:1-5; II Cor. 1:22; 1I Tim. 1:14; Rom. 8:9–
-11), and (ii) the gift of lore is poured into the believer (Rom. 
5:5; I John 4:7-19), thus resulting in love for God, and God’s 
love for others working through the believer, 
 

THE DYNAMIC AND RADICAL CHANGE 
WROUGHT BY THE CROSS AND THE SPIRIT 

We now see the incredible and wonderful happening that comes 
to a human being through the work of Christ via the Atonement 
he has effected, as also through the application of that work to 
the whole person by the Holy Spirit. We have not examined 
what we might call the psychological and emotional dynamics 
of the Son’s work and the Spirit’s application of it to the 
believer, As we go into our next chapter we will try to assess 
something of these elements, 
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4  

The Dynamic Beginning (III) 

 
 
 
 
 
 
 

WHAT CHRIST WROUGHT  
ON THE CROSS 

It is simple enough to describe what happens to a believer in 
conversion. We can even recognise that the Spirit applies the 
work of the Cross, but in another sense all of this is just some 
theology or mere description of events. What we need to know 
is what Christ–and for that matter the Father and the Holy 
Spirit–did at Calvary, so that true conversion could take place 
in a human being, especially a sinner, as indeed all are (Rom. 
3:23; 3:9-18; Jer. 17:9-10; Mark 7:20-23; Gal. 5:19-21; Isa. 
64:6). In fact we would need reams and reams of written 
theology to open up the subject sufficiently, but again we will 
attempt a condensed explanation. 



 

SINFUL MAN’S DILEMMA  
BEFORE A HOLY GOD 

MAN HAS BECOME A GOD 

Man as created was pure and holy, filled with love, joy and 
peace, having a purposeful vocation, and in all ways satisfied. 
The primal pair lacked guilt, dread of God, man, and the 
universe’ Their bliss was indescribable, and their freedom 
unbounded’ 

The temptation to be ‘as God’, or ‘as gods’, was the birth of 
humanism, as also the entrance of sin into the human race. With 
the sin came guilt, dread, burden, heaviness, confusion, 
delusion, and fear of God, man, and the universe. It is a fact of 
life that man experiences all these elements–and more–because 
of his ‘fall’. 

Humanism says man has the ability to do anything and 
everything, given time to develop his solutions by 
contemplation, experiment, research and application. One 
example of this was the Tower of Babel (Gen. 11). The 
humanist can do without God. At the same time, we who are 
humanists find ourselves in competition with other human 
beings’ To be a ‘god’ means we are independent of each other 
and only unite in order to get our own plan effected more 
quickly’ 

MAN IS NOT A GOD BUT A SINNER UNDER GUILT 

Jeremiah 10:23 tells us that the way of a human being is not in 
himself and that he cannot direct his own path, ie. a man is not 
competent to know all things, to have a full perspective of 
them, and so to plan accordingly, and then 
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effect that plan. Man cannot be self existent or freestanding. 
Instead, man is a creature of guilt He has existential guilt, ie. he 
always feels guilty about not being complete and perfect. He is 
also in guilt for the wrong things he has done, as also for the 
right things he has not done’ Guilt is a dreadful thing for the 
human conscience. It brings fear of retribution, and enables evil 
forces to taunt and frighten the human spirit Man’s utter 
inability to do absolute good is also guilt provoking, and even 
enraging. 
As a consequence of guilt, loss of self-esteem, and inferiority 
before God and the human race, man sets out to vindicate or 
justify himself, and much–if not most–of his time is spent 
doing just this. Hence his philosophies, religions, ideologies 
and many idols. Another way of saying these things is that man 
and creation were primarily ontological, ie. functional and 
essentially as God created them, constituting the truth. God 
Himself, being immutable, never changes. All things primarily 
were ‘very good’. 
Through man’s fall everything changed. Man fought the 
ontological, denying it, and rationalising all things– including 
God–according to his own scheme. Thus he can never see 
things or live life functionally according to the true order, ie. 
the truth. This means man is dislocated, awry, out of order, and 
really a rebel in God’s world. The guilt of being ‘out-of order’, 
and the guilts resulting from having done wrong things–some 
of them most horrible– means man is never genuinely at peace. 
The Scriptures indicate that deep down man knows what is evil, 
but does it 
Man in this state cannot turn and repair or rehabilitate himself. 
Indeed Romans 1:18-32 (amongst other Scriptures) tells us that 
man is under wrath. This wrath he feels 



 

in his conscience as ‘the curse’. The curse is a statement Paul 
uses (Gal 3:10), and one which was known in the Old 
Testament. In practice it means that man suffers the fires of 
guilt in his own conscience. Whilst God’s holy wrath on that 
which is evil is not sin, yet–rightly under stood–the guilt of sin 
is God’s wrath. As man sins so does his guilt increase, 
triggering off further sin, and compounding his own guilt. 
His real dilemma is that (i) he cannot atone for, or wash away, 
his past guilt; (ii) he cannot in any way become good or do 
absolute good; (iii) he cannot atone for his own sin. He stands 
before a holy God, without moral or spiritual power, and he is 
doomed because of his sin. He must for ever carry his guilt, 
both existential and for wrong acts. 

WHAT GOD DID–IN CHRIST AND BY THE SPIRIT–TO JUSTIFY 
AND LIBERATE MAN 

Man, because of his guilt, is entrapped by many enemies such 
as sin, the flesh (his own fallen humanity as also that of others), 
Satan and his system of world powers, evil spirits and idols 
(lords) which keep man under their tyranny. His own 
conscience accuses and keeps him in bondage, particularly 
through the fear of death and the dread of judgement. He is 
gripped by God’s wrath and feels this in his conscience. He 
deserves no mercy from God, and certainly does not warrant 
forgiveness or justification. 
God is love, and His love is holy. He loves the world He 
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created, and His intention always was to redeem man (cf. Eph. 
1:3-14). That is the unbelievable thing, ie. that although man 
had violated the holiness and sovereignty of God, yet God had 
planned to bring release to him from himself and his enemies. 
In no way could–or would– God forgive and justify man just by 
a bare declaration. By nature of the case He Himself would 
have to establish a true moral basis on which to forgive. This 
moral basis was Christ and his work–that which God had 
planned from all time (11 Tim. 1:9-10; I Pet. 1:18-20; Rev. 
13:8; Eph. 1:3ff.; cf. Isa. 63:16). 

CHRIST’S OWN WORK ON THE CROSS 

Briefly, Christ bore our sins, and with them our guilt, and 
worked them both out to exhaustion and extinction on the 
Cross. A study of six of the seven words or statements that 
Christ uttered on the Cross will show in great degree the 
suffering Jesus went to in order to ‘work out’ our sins. 
Statements by the angel to Joseph (Matt. 1:21), Zechariah over 
his son John the Baptist (Luke 1:68-79), John the Baptist to the 
people (John 1:29), Jesus to his disciples (Mark 8:31; 9:31; 
10:32-33; Matt. 26:28; Luke 24: 5-27, 46; John 6:51; 10:17; 
12:31), and Jesus’ followers to their hearers and readers (Acts 
2:23, 36; 10:36, 43; Rom. 3:24, 25: I Cor. 15:3 4; II Cor. 5:21; I 
Pet. 2:24; 3:18; I John 4:9-10), all show that the purpose and 
suffering of the Cross was not only unique in human history, 
but beyond man’s total comprehension. 
Some elements of this suffering are disclosed in Isaiah 53, in 
the following statements: 



 

Surely he has borne our griefs  
and carried our sorrows;  
yet we esteemed him stricken’  
smitten by God, and afflicted.  
But he was wounded for our transgressions,  
he was bruised for our iniquities;  
upon him was the chastisement that made us whole,  
and with his stripes we are healed. 
 
Yet it was the will of the Lord to bruise him;  
he has put him to grief;  
when he makes himself an offering for sin. . . 
 
by his knowledge shall the righteous one, my servant,  
make many to be accounted righteous;  
and he shall bear their iniquities. 
and he shall divide the spoil with the strong;  
because he poured out his soul to death, 
and was numbered with the transgressors;  
yet he bore the sin of many,  
and made intercession for the transgressors.  

 

We understand something of his suffering when we hear his 
cry, ‘My God! My God! Why have you forsaken [ie. why did 
you forsake] me?’, and realise he was out in some terrible 
limbo of lostness and rejection–such as is the final doom of 
man for his sins. Also when he cried, ‘I thirst’ he was really 
saying all his resources were utterly depleted. In fact when, by 
the Spirit, we have a revelation of the Cross at heart-depth, then 
we know he suffered beyond all human suffering, even beyond 
its total suffering in all its history. 
We say again that the total suffering of every human being for 
his own sins and their guilt was taken and experienced by 
Christ. That was what he did, and that was what was required 
by God–by nature of the case– 
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to make God ‘faithful and just to forgive us our sins and to 
cleanse us from all unrighteousness’. 

THE DAY OF THE CROSS FOR EACH, AND FOR EVERY, MAN 

John said, ‘He is the propitiation for our sins, and not for ours 
only but also for the sins of the whole world’ (I John 2:2). Paul 
said, ‘ . . . we are convinced that one has died for all; therefore 
all have died’. No man was not in that Cross. Paul said, ‘I have 
been crucified with Christ’ (Gal. 2:20), and the apostle said that 
for all men–personally–as he did when he wrote, ‘Our old man 
[humanity] was crucified with him’ (Rom. 6:6). 

No man dare ignore the Cross. If he does, he does so to his 
own peril. All his implacable, ruthless and cruel enemies will 
hold him in their grip upon this earth, and release him at death 
to the inner and inextinguishable guilts of his own being–a 
terrible prospect–for eternity. 

The day of the Cross is the day of jubilation for every 
believing person. On that day–when a man realises it was his 
day, the day for him–then he is freed from his enemies. By 
conviction of sin, faith, repentance, conversion, the forgiveness 
of sins, the cleansing of his pollution, the gifts of sanctification, 
sonship, love and the Holy Spirit, he is now a man who has 
gone through the bath of regeneration and is free in the 
Kingdom of God. 

This day of the Cross–along with the day of the 
Resurrection–is the day of liberation. The question is (and this 
book was written to ask and answer that question), ‘Is the Cross 
only for the day of liberation, the day of 



 

coming to the Kingdom of God, or is it for every day, and for 
all days?’. It is the day not only for our past, and the present 
moment of redemption, but is it for all days? Is the Cross only 
for the past and not for the future? Indeed can we go beyond the 
Cross? 
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5 

The Cross 
and the After Events 

 
 

THE CROSS AND THE 
RESURRECTION 

We have already seen that the Cross and the Resurrection are of 
the one piece. Romans 4:25 says, ‘He was put to death for our 
trespasses and raised for our justification’. This then joins the 
Cross and the Resurrection. Again, in I Corinthians 15:3 4 Paul 
links the truth delivered to him, that Christ died for our sins and 
was raised again–both happenings being ‘in accordance with 
the scriptures’. In Mark 8:31, 9:31, and 10:34 Jesus links the 
Death and the Resurrection together. Returning to I Corinthians 
chapter 15, we read in verse 17, ‘If Christ has not been raised, 
your faith is futile and you are still in your sins’. 

It is obvious that the Cross proves ineffectual if Christ has 
not been raised from the dead’ This accords with Romans 4:25, 
but in essence we are saying that the very 



 

physical rising of Jesus showed he was stronger than death. If 
stronger than death then he was stronger than sin, and if 
stronger than sin then his Cross is effectual. Of course this 
proof that he has removed the guilt of sin– having borne it all 
for us–makes him truly Saviour. 

JESUS IS LORD! 

That was the cry and message of the early church. He saved us 
from our sins, and not in them! If he is Lord over sin and death, 
then he is, at the same time, Lord over all evil. We will look at 
his ascension, but we can see at this point that since he was 
accepted by the Father, then he is Lord over all, because he is 
seated in the place of operative power, ie. the right hand of 
God. 

For the early church, belief in Christ as Lord was the belief 
which saved (Rom. 10:9). Jesus as Lord had saved them from 
their enemies–sin, death, wrath, judgement, Satan, the flesh, the 
world, the idols, the law, and the tyrannous conscience. 
‘Saviour’ and ‘Lord’, then, are really synonymous, for they 
mean the same thing. 

Note, then, at this point, that it is by virtue of the two things 
that have happened–the Cross and the Resurrection–that we 
have salvation and Christ reigns. This means that the effects of 
the Cross and Resurrection will always go on. We will never 
get beyond them to some new thing. 

THE ASCENSION 

We may say that the Ascension crowned the work of the 
Atonement, yet it was because of the work of the Atone- 
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ment that Jesus was accepted to sit at the Father’s right hand, 
thenceforth to reign and rule. This is seen well in Hebrews 
1:3b: ‘When he had made purification for sins, he sat down at 
the right hand of the Majesty on high’. 
We ought to note at this point that he makes intercession 
unceasingly at that right hand of God, and the intercession or 
intervention–a good word–is for us (Rom, 8:34; Heb, 7:25), His 
intervention in Romans 8:34 is not primarily to the Father, for 
in that context Paul has already said God has justified us, but it 
is against the powers of darkness which seek to cause us to fall. 
It is the victory of his Cross and Resurrection which Jesus 
opposes against the forces of darkness (cf, Rev, 12:10), so that– 
again–the action of the Cross is still effectual, We can say that 
without its power the intervention would not be the same, 
 

BORN CRUCIFIED 

The event of Pentecost–the next after the Ascension–is also an 
event which relates back strongly to the Cross and 
Resurrection. The Swiss theologian Frederic Louis Godet spoke 
of the church as being ‘born crucified’. He meant that the 
church had found its genesis in the Cross, Others see the church 
as being born of the Holy Spirit, seemingly at the event of 
Pentecost, and whilst this is also true, yet even the new birth of 
man in the New Testament is linked to the Cross (eg. John 
3:3-14; II Cor. 5:17 21; Gal. 6:14-15). Had there been no Cross, 
no Atonement, then there would have been no church. Romans 
chapter 6 is a perfect commentary on this statement, for the 
church was 



 

crucified with Christ, buried with him in his death, and raised 
with him in his resurrection. So vast is the power of Christ’s 
death! 

In this sense, then, we can see that whilst the event of 
Pentecost followed Calvary chronologically–and it had to do 
so–yet Pentecost was with a view to Calvary, ie. to revealing 
the great mystery of God in the work of His Son, Jesus Christ’ 
Jesus said the Spirit would lead the apostles into all the truth 
John 16:12-15), and this he did on the day of Pentecost: ‘God 
has made him both Lord and Christ this Jesus whom you 
crucified’. In I Corinthians 2:10-14 Paul spells out the fact that 
the Holy Spirit takes the ‘deep things of God’ and reveals them 
to us. That is why in Romans 5:5 Paul says that God has poured 
His love into our hearts by the Holy Spirit’ How? By showing 
God’s love in the Cross and evoking our responding love to 
Him. ‘We love because he first loved us.’ 

It is the church which was ‘born crucified’ which cries with 
Paul, ‘God forbid that I should glory, save in the cross of our 
Lord Jesus Christ’, and goes on to say that it was through that 
Cross that it was crucified to the world, as the world to it The 
church is not merely fascinated by the Cross, or has an 
obsession concerning it. The church has its roots in the Cross–
in the Atonement. 

CONCLUSION REGARDING THE EVENTS 
FOLLOWING THE CRUCIFIXION AND THE 

RESURRECTION 

We see, then, that the events mentioned above did not simply 
follow the Cross in time. They were events rooted 
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in the Cross, and part of its wide dimensions, They are beyond 
the Cross only in the sense that the fruits of a tree may seem 
more than the tree, when in fact they are dependent upon the 
tree, When we realise this principle, then we can understand it 
as it shows itself in so many ways and so many things. 



 

6 

Never Beyond the Cross 

 
 
 
 

THE FRUIT OF THE TRAVAIL 
 OF HIS SOUL 

Isaiah 53:11 says, ‘ . . . he shall see the fruit of the travail of his 
soul and be satisfied’. In John 12:24 Jesus said, ‘Truly, truly, l 
say to you, unless a grain of wheat falls into the earth and dies, 
it remains alone; but if it dies, it bears much fruit’. He was 
stating the principle of fruitfulness which he was about to 
demonstrate, and more than demonstrate. He was to put it into 
such action that all history in one sense or another is the fruit of 
the Cross. Such history does not go beyond the Cross, is not 
greater or other than the Cross, but finds its origins in the 
Cross– whether for good or bad. For evil the Cross brings 
powers to bear upon it which are of judgement, whilst for the 
truth and the people of God it brings power to bear which 
regenerates, heals, and brings to glory. 
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THE ETERNAL NATURE OF THE CROSS 

Before we examine these fruits of the Cross–’fruits which 
remain’–let us pause to see the eternal nature of the Cross, In 
Revelation 14:6 we read of the ‘everlasting’ or ‘eternal’ 
Gospel, This eternal Gospel is not limited to the form or even 
the content of the Gospel of the Cross in its immediate saving 
form, It is really God’s purpose which has been ‘from 
everlasting to everlasting’, ie. it is the fulfilling of the plan of 
God. That which is eternal has neither beginning nor end. In 
one sense the Gospel does have a beginning: its beginning was 
in the action of Christ, and its end is the redemption of all the 
elect of God, Yet there is also the sense that God from before 
time and beyond time has purposed this plan of redemption. In 
that sense it is eternal, 

There is also another way of looking at it as always being, 
for we have seen that I Peter 1:18-20, II Timothy l:9-10 and 
Revelation 13:8 all point to the idea of the Cross before time, 
ie, as God’s intention for time, The Cross was prophesied in 
time by the prophets, and happened in time at Calvary. Further 
to this, Paul–in the present–wishes to know no one other than 
‘Christ crucified’. For him the ‘word of the cross’ is always 
powerful and operative (I Cor. 1:18; Gal, 6:14), 

Again, in the Book of the Revelation (5:6) the whole idea of 
the Cross is strongly present in the Lamb standing among the 
heavenly elders between the throne and the four living 
(celestial) creatures, ‘as though it had been slain’. Throughout 
this Book he is called ‘the Lamb’, thus reminding us of the 
Cross, and his victory of that Cross. This victory is now being 
worked out in operations 



 

through the universe, and throughout history, ie. by his power 
as Christ crucified and risen. We will have reason to look at this 
more closely at a later point.  

Here, then, we can conclude that the Cross was and is before 
time, in time, for time, and in eternity. He is always the slain 
Lamb, ie, Christ crucified. Risen? Yes, but still ‘the Lamb . . . 
as though it [he] had been slain’. How then shall we ever 
proceed beyond the Cross? All history and God’s triumph in it 
is the fruit of the Cross. All death is found in the Cross, ie. the 
death of all (II Cor. 5:14; Rom. 6:6); and all life is also found 
there (I John 4:9-10; cf. John 6:51; 10:10; II Cor. 5:15). Hence 
the Cross is never absent from all elements and actions of the 
universe. All things–whether of judgement, salvation or the 
renewal of the universe–are found in that Cross and are its fruit 

THE PAST WHICH IS EVER PRESENT 

Salvation in the New Testament is described in three tenses. 
We were saved, are being saved, and will be saved. We have 
been saved from the penalty, pollution and power of sin, ie. ‘By 
grace you have been [are] saved’ (Eph. 2:8). Again, in I 
Corinthians 1:18 Paul says that ‘the word of the cross is folly to 
those who are perishing, but to us who are being saved it is the 
power of God’. In Romans 8:23 Paul looks forward to 
‘adoption as sons, the redemption of our bodies’, ie. we will be 
saved. In Philippians 2:12--13 Paul enjoins his readers to ‘work 
out your own salvation with fear and trembling’. This is a 
present action which looks forward to a future completion. We 
may conclude, then, that having come to the Cross we do not 
then go on 
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beyond it to something which is not salvation, as such, The 
power of the Atonement keeps working within us, We always 
have need of it. 
What then do we mean by speaking of ‘the past which is ever 
present’? This we shall now try to discover, 

A MATTER OF TENSES 

We know that the New Testament was written in Greek. We 
also know that Greek (as most languages) has what 
grammarians call ‘moods’, ‘voices’ and ‘tenses’ for verbs, and 
‘cases’ for nouns. What interests us most–for our subject–is 
tenses, for they indicate both actions and effects. Let us take 
different verbal statements regarding the Cross, and try to 
understand the manner and effects of their action: 
 

(a) Romans 6:6: ‘We know that our old self [old man, or humanity] was 
crucified with him’. The verb (sunestaurothe) is an aorist indicative 
passive. 

(b) Galatians 5:24: ‘And those who belong to Christ Jesus have crucified the 
flesh with its passions and desires’. The verb (estaurosan) is an aorist 
indicative active. 

(c) II Timothy 2:11: ‘If we have died with him’. The verb (sunapethanomen) 
is an aorist indicative. 

(d) Romans 6:10: ‘The death he died he died to sin’. The verb (apethanen: 
twice in this one verse) is an aorist indicative. 

(e) Colossians 3:3: ‘For you died’. The verb (apethanete) is an aorist 
indicative. 

(f) Galatians 2:20: ‘I have been crucified with Christ’. The verb 
(sunestauromai) is a perfect indicative passive. 

(g) Galatians 6:14: ‘the cross of our Lord Jesus Christ, by which the world 
has been crucified to me, and I to the world’. The verb (estaurotai) is a 
perfect indicative passive. 



 

The two tenses we deal with here are to do with the past–the 
aorist and the perfect. Bagster’s The Analytical Greek Lexicon 
Revised2 describes the aorist 
 

The aorist is strictly the expression of a momentary or transient 
single action . . . and in the indicative mood it ordinarily 
signifies past time...It is thus of constant use in the narrative of 
past transactions. The perfect conveys the double notion of an 
action terminated in past time, and of its effect existing in the 
present. 
 

The aorist, then, can be called a ‘snap-shot’ tense, for it speaks 
of one action that has happened. The perfect is really an act 
that has happened, the effects of which keep going on. 
Let us then look at the acts or actions of the Cross set out 
above. In the case of the aorists used, we can conclude from 
Romans 6:6,10, Galatians 5:24,11 Timothy 2:11, and 
Colossians 3:3 that crucifixion of ‘the old humanity’ and ‘the 
flesh’ has irreversibly taken place, and the death which we and 
Christ have died has also definitively taken place, In the case of 
the perfects used in Galatians 2:20 and 6:14, we can conclude 
that ‘I’ have been crucified with Christ and to the world–as the 
world also to me–and that the results, benefits, and fruits of that 
action still go on in me and for me, and never cease doing so. 

CONCLUSION FROM THE TENSES 

The tenses–especially the aorists and perfects we have seen–
help us immensely, They show that the relationships we had as 
fallen sinners, with the world, the flesh, sin and death, are now 
finished, We have died to them or 

                                                 
2 Ed. H. K. Moulton, Zondervan, USA, 1978, p. xlii. 
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been killed to them. The effects, nevertheless, of that radical act 
of crucifixion (co-crucifixion) with Christ, go on for ever. This 
being so, we cannot strictly speak of the Cross being confined 
to the past Its fruits, effects and power continue in the present. 
In that sense, then, the Cross is with us. We can never go 
beyond it. When we think we have gone beyond it, we not only 
find it is with us in its power, but that it is indispensable to 
every moment of our living.  
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Never Beyond the Cross 
and Resurrection in Time (I) 

 
 
 
 
 
 

THE REALITY OF THE ATONEMENT 

We have seen that the Atonement was a completed work 
through the two acts–which are really the one–of the Cross and 
the Resurrection. Without the Cross there is no defeat of sin, 
death, the judgements of the law, the wrath of God (ie. the 
curse), the flesh, Satan and his powers, the world system with 
its dominating lords and idols. Yet had Christ simply died and 
not risen, then not one of these enemies would have been 
defeated. Hence Paul’s statements, ‘[He] was put to death for 
our trespasses and raised for our justification’, and, ‘If Christ 
has not been raised, your faith is futile and you are still in your 
sins’ (Rom. 4:25; I Cor. 15:17).  
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TWO EXAMPLES OF THE PRESENT DYNAMIC OF 
DEATH AND RESURRECTION 

Romans chapter 6 and Colossians chapter 3 are two excellent 
examples of the power of Christ’s death and resurrection in and 
for the continuing life of the believer. We will not examine 
them closely, for later we will need to use them in more detail, 
In both passages Paul shows that our present moral power for 
holy living depends upon, and issues from, both the Death and 
Resurrection, Because we died with Christ, the legal or penal 
power of sin has been broken, When we say ‘legal or penal’, 
we mean that sin has its power through guilt. Hence Paul says, 
‘For sin will have no dominion over you, since you are not 
under law but under grace’. 

To be under law is to be under guilt. To be under guilt is to 
be under the power of sin, To be under grace is to be free from 
guilt. To be free from guilt means freedom–in practice–from 
the power of sin. The key verse in Romans 6 is verse 7: ‘He 
who has died is justified from sin,’ To be justified is to be free 
of sin’s guilt. None of this means we cannot sin, but it does 
mean we are not obliged to sin, ie, we are not under its control, 
seeing Christ bore its guilt and penalty on the Cross, ‘He was 
put to death for our trespasses and raised for our justification,’ 

We see then that because the perfect tense assures us that 
something happened in the past–ie, the Cross and Resurrection–
and that we are now receiving the effects and benefits of what 
then happened, we can never talk about ‘going beyond the 
Cross’ or ‘beyond the Resurrection’. Without them, now, we 
will inevitably be under the power of sin. Now let us look at 
these two passages in more detail. 



 

ROMANS CHAPTER 6:  
FREEDOM FROM SIN–THE LIFE OF HOLINESS 

Paul is telling us in Romans chapter 5 that we were all doomed 
in Adam because of his ‘original’ sin. When he sinned then we 
sinned (5:12). Even so, when Christ obeyed we also obeyed, ie. 
those of us who are (now) in Christ. In Romans 6:1 -11 he tells 
us that when Christ died we died, when he rose from the dead 
we rose, and because the penalty of our sin was endured and 
borne by Christ so we are accounted as those who have borne 
and endured sin’s penalty. Just as Christ ‘died to sin, once for 
all’ (6:10), and ‘the life he lives he lives to God’, so we must 
consider ourselves exactly the same, ie. ‘dead to sin and alive to 
God in Christ Jesus’ (6:11). 

This understanding is most powerful. Mainly it is powerful 
for holiness of living, for in verses 12 to 14 Paul virtually says 
that the back of sin has been broken. As we have seen above, 
when sin’s guilt is removed sin’s power is broken. In I 
Corinthians 15:55 -56 Paul says that the sting of death is sin, 
and the power (Greek: dynamis) of sin is the law (ie. the guilt 
ensuing from law when we sin). Paul then says we do not have 
to obey sin. 

In the pursuit of practical holiness, he then shows from 
verses 15 to 23 that we human beings live under the lordship of 
God or sin, and that we must obey that one under whom we 
live. He shows that we must make a choice of the two, and 
advises, ‘For just as you once yielded your members to 
impurity and to greater and greater iniquity, so now yield your 
members to righteousness for sanctification’. 
The conclusion we must come to, and about which we need to 
continue thinking, is: ‘Since there is no victory over sin, and no 
true practice of experiential holiness 
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without both Cross and Resurrection, how can we possibly go 
beyond these two?’ 

Colossians Chapter 3: 
Freedom from Sin and Flesh– 

the Full Life of Holiness 

In verses 1 to 4 Paul announces that we have risen with Christ, 
and so should ‘seek the things that are above, where Christ is, 
seated at the right hand of God’, He then says, ‘For you have 
died, and your life is hid with Christ in God’ Again we are 
faced with the Cross and the Resurrection, 

In verses 5 to 14 he tells us that by virtue of our death and 
resurrection in Christ, we can ‘put to death therefore what is 
earthly’ in us, meaning that only by the Cross and Resurrection 
can we refuse what is fleshly, put off the things that are evil, 
and put on those things which are good and proper, and relate 
to practical holiness. The things which are evil are ‘fornication, 
impurity, passion, evil desire, and covetousness which is 
idolatry’. The things we must put off are ‘anger, wrath, malice, 
slander, and foul talk’. The good things we must put on are 
‘compassion, kindness, lowliness, meekness, and patience’. 

In reading verses 15 to 25–and then on into 4:1-6 we see that 
the Cross and Resurrection also work in regard to all 
relationships, ie. of husbands and wives, parents and children, 
employers and employees, and the witness made to those 
outside of Christ. 

WHAT, THEN, DO WE MEAN BY HOLINESS? 

Our aim is not so much to discuss holiness as to show that 
holiness cannot obtain in our lives apart from the 



 

Atonement, and that the power of the Atonement is necessary 
to us every moment of our lives. 
Holiness as a subject needs to be pursued for its own self,3 but 
when the church is commanded, ‘be holy yourselves in all your 
conduct, since it is written, “You shall be holy, for I am holy” ‘ 
(I Pet 1:15-16), and, ‘Strive for peace with all men, and for the 
holiness without which no one will see the Lord’ (Heb. 12:14), 
then we realise that God’s holiness is at once the greatest, 
highest, and most confronting demand that a sinner or child of 
God can experience. 

Without the Atonement there can be no holiness. In I 
Corinthians 6:11 Paul says, ‘you were washed, you were 
sanctified, you were justified in the name of the Lord Jesus 
Christ and in the Spirit of our God’. Many references in the 
New Testament direct us to the Cross for our purification, and 
also for our inclusion in the people of God (sanctification), as 
well as to the practical holiness of life of which we have spoken 
above. 

We are really simply making the point that every day, and 
indeed every moment, we will be dependent upon the 
Atonement–ie. the Cross and the Resurrection–for holiness of 
life. 

                                                 
3 For further study, see The Splendour of Holiness, NCPI, Blackwood, 1987. 
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8 

Never Beyond the Cross 
and Resurrection in Time 

(II) 

 
 
 

WHAT DO WE MEAN BY 
‘GOING BEYOND THE CROSS’? 

There is surely a legitimate use of this term. What some folk 
mean when they use it is, ‘When we were converted it was 
because we came to understand God’s love at the Cross. That 
was a good beginning. However, one does not stay at the 
beginning. One goes on. There are many facets to the Christian 
life, and we should be moving towards greater love, action and 
obedience, greater holiness of life and greater maturity’. No one 
need object to this fine thought, even if there is something to be 
desired in its phrasing. 
Others may say, ‘There is even more than what you have just 
quoted. Pentecost followed Calvary, and whilst 



 

we are redeemed through Calvary, we are drawn on to great 
things beyond Calvary, such as being empowered by the Spirit 
to proclaim the Gospel. This may be even to doing signs and 
wonders as we utilise the gifts of the Spirit’. Again, no one 
need object to the general thrust of this warm-hearted 
observation. 
Yet others may say, ‘Calvary (the Atonement) is a fair enough 
beginning, but being baptised in the Spirit is so dynamic that it 
must be seen as greater, even, than conversion. It is really the 
Spirit who brings victory and triumph. All things are done 
through him, and there is no need for us to stay at the Cross. 
We pass through the Resurrection and come to Pentecost It is in 
Pentecost that the dynamic resides, and when that power gets 
free we are enormously transformed and dynamic in our 
operations. We can now go to the ends of the world, 
proclaiming the words of God’. 
Whilst one may wish to agree with this statement, in essence it 
has some weaknesses. Yet it is not these weaknesses which 
give it a certain faultiness, but the standpoint from which it is 
sometimes uttered. For example, one has heard an 
accompanying qualification: ‘For years I emphasised the 
greatness of the Cross and the Resurrection, but nothing really 
happened. It seemed to be words and more words. Now, 
however, I have come into a richer experience. Being filled 
with the Spirit I have come to know Christ in a new way. No 
longer is it just words but it is deeds. I used to talk, but now I 
do things. Everything is alive for me’. 
Surely no one could object to much in that statement, for we 
wish to see every Christian fresh, expectant of God’s working, 
and being active in the deeds God demands 
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of us and enables us to accomplish. Even so, there are 
weaknesses. They are: 

(a) The speaker assumes that his own personal experience of 
the Cross without much emphasis of the Spirit is typical of 
most if not all evangelicals, so that it results–in his thinking–in 
an either-or situation, ie. either one comes to the Atonement, 
has some change in life and remains generally static, or one has 
a dynamic experience of the Holy Spirit and so is for evermore 
different, dynamic and effective. This either-or has no place in 
the New Testament teaching and action, for the apostolic 
teaching and example is that one is born powerfully of the 
Spirit by reason of the Atonement, and thus is convicted of sin, 
given faith and repentance, so that when these are exercised the 
forgiveness and purification of sins follow. With them also 
come justification, sanctification, adoption, the reception of the 
gifts of love and of the Holy Spirit. How could one be static or 
passive in such a situation? In the New Testament those who 
have this experience are thus fully established so that they take 
up the life of obedience and service. 
(b) The speaker assumes that the Atonement has done its work 
in conversion, and from that point the power of Pentecost is to 
be sought, anticipated, received and used. The Spirit then 
becomes the primary mover in his life. The truth is that the 
Spirit has come to show us Christ (John 16:7-15), and to apply 
his Atonement to us in order to redeem us, and there is no 
greater work than redemption. Without the Spirit we cannot 
enter the Kingdom, but then the Kingdom is ‘the kingdom of 
the Son of His love’, ie. Christ’s Kingdom. The Spirit has come 
to lead us to Christ so that we may be under the Lordship of the 
Messiah of the Kingdom. 



 

(c) The speaker assumes that the Crucifixion is one of a series 
of events which the believer must know, so that he adds to 
these the Resurrection, the Ascension and Pentecost. Seen this 
way, a later experience may even be thought to transcend a 
former, so that the giving of the Spirit may transcend the Cross, 
When we see that Pentecost was primarily with a view to 
Calvary and not Calvary with a view to Pentecost, then the 
understanding becomes normal. 
It is clear that it requires the Holy Spirit to reveal Calvary, We 
are not at all thinking of the wood or structure of the physical 
cross, for that would be pointless, We are thinking in terms of 
what the Cross means. Who can communicate what the Cross 
means? Only the Holy Spirit. In the Cross lie ‘the deep things 
of God’ and only the Spirit can communicate those richly, 
effectively, and powerfully to our minds and our inner beings (I 
Cor. 2:10- 14; John 16:12-15; 
 I Cor. 2:4-5; I Thess. 1:5; I Pet. 1:10-12; cf. Rev. 1:10ff.; 
4:2ff.; 17:3ff.). The Cross means Christ crucified– not a 
wooden structure. The Cross means Christ suffering, but not 
just the suffering of nails and a crown of thorns. It is not just 
the bleeding of blood, but it is the deeper moral, emotional, 
mental and spiritual suffering for which human experience has 
no parallel or counterpart. It is life poured out to death, it is the 
spirit being ‘laid in the dust of death’, it is the enduring of the 
curse; it is the enduring of the sufferings of the damned that 
they may be released. It is the anguish of the human spirit in its 
limbo of the lost. It is the total defeat of all evil and all enemies 
of man and God’s holiness. 
No human being could convey that! Think of the groanings and 
cryings of great preachers who weep 
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because they cannot convey it. We doubt not that their very 
tears are a witness to the greatness and depth of the Cross, but 
they too know that the Spirit will bring through the truth of 
Christ and his great Atonement, even though the preacher feel 
himself inarticulate. 
We must conclude, then, that without Pentecost Cal vary could 
never be known. Without the Spirit of God we will have a weak 
and ineffective Gospel–so called. Truly the Spirit came to make 
witnesses of us, and enable us to take the great Gospel to the 
ends of the world. 

THERE IS NO EITHER-OR 

When a person comes to conversion and experiences a static 
and passive state, then such questions must be asked as, ‘Was 
this a true conversion, or one of those states which ultimately 
and conclusively brings the person to conversion?’ Down 
through history the scholars have debated this question. 
Genuine conversion is so great a mystery and reality that it 
ought not to be treated lightly. For example, can the experience 
of new birth be other than dynamic, radical and profound? It 
must be all of these things, but that does not mean it necessarily 
issues in immediate high levels of emotion, or manifests itself 
in remarkable acts. We have only to read the accounts in Acts 
to see that the apostles and evangelists primarily did great acts, 
but supporting them in every way were what we might call–for 
want of a better term–’the people’. See, for example, Acts 
4:23-35. 
There are many other elements to be considered, such as the 
level of teaching under which some conversions are 



 

made. For example, in Acts 3:38 the promise of the Spirit is 
made along with the promise of the forgiveness of sins through 
repentance and baptism. Galatians 3:1-3 implies that the gift of 
the Spirit was closely linked with the revelation of Christ–
crucified. In Acts 10:44 passim, the Spirit comes with the 
forgiveness of sins. In fact there is no gift of the Spirit in Acts 
where there is no faith, and we may assume that where there is 
faith there is always the gift of the Spirit. 
What is often missed in the argument of the either-or is that the 
persons who reject ‘dull evangelical experience’ for a more 
high-powered experience which is supposedly of the Spirit, 
often lapse into very dull states of life. Sometimes the lapses 
are into sin and even immorality. Sometimes what the Puritans 
called ‘desertions and depressions’ continue for months and 
even years. These lapses do not necessarily invalidate their 
former experience of dynamic life, but they show that no matter 
what states of spirituality we may experience, we are frail 
creatures, and this even as ‘new creations’. Those often called 
‘great men and women of God’ are generally first to admit to 
their weaknesses, and indeed their entire dependency upon God 
for life and power, action and effective ministry. To have a 
powerful ministry carries all the dangers that power presents, 
whether within the Body of Christ, or outside of it. 
Again it is to be pondered that often those in the forefront of 
seemingly powerful ministry can lack evidence of the ‘fruit 
[harvest] of the Spirit’, whilst the simple and less dynamic give 
rich evidence of the same fruit. We may appropriately mention 
here that the test of true ministry is ‘holy love’, ie. the fruit of 
the Spirit–’love, joy, 
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peace, patience, kindness, goodness, faithfulness, gentleness 
and self control’. 

A CONCLUSION TO CONSIDERING  
THE EITHER-OR 

We have not considered the matter of ‘going beyond the Cross’ 
in sufficient depth, but the remarks above may help us not to 
judge one another, and in fact to leave this matter to the Lord of 
the Church. We cannot know a person’s state of heart, and for 
that reason we must leave them with Him who judges all things 
(cf. I Cor. 4:1-5; 11 Cor. 4:1-3). 
This does not mean we ought to be content with immaturity and 
mediocrity in the life of the Lord, and in the ministry he has 
given us. To the contrary: he in whom abide the persons of the 
Father, Son and Holy Spirit is the person who also abides in 
them. How can his life be lack-lustre? ‘Go on being filled with 
the Spirit’, ‘Be aglow with the Spirit’, ‘Go on walking in the 
Spirit’, and ‘Stir up the gift that is within you’, are all 
statements that urge us to a lively state of being and action. 
Note, however, that all these are within Christ and his atoning 
work, and not beyond them. Indeed these lively states are given 
so that we may proclaim this mighty Gospel and live in 
conformity with it. 



 

CROSSLESS HUMANITY 

 
The humanity we know and see  
Is bland–a vast blank mass.  
Active but pointless, striving, achieving,  
But in the ultimate gaining nothing,  
Receding to a mumbling  
And a dumb end.  
 
In their own thinking and estimation  
Theirs is high achievement,  
These are memorable things,  
Accomplishments for posterity,  
Things at which to marvel,  
But as for reality–the eternal truth–  
There is nothing. There is only the agreement–  
The serious solemn agreement–  
That things done are not trite,  
But noble, worthy of praise 
 By the coming posterity.  
 
There are in fact noble things,  
Buildings, their furniture,  
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Great traditions based on an aristocracy  
That builds until it moulders,  
That moulders until it builds,  
And the high concepts are perpetuated  
By the same solemn agreement,  
The high halls of art, the literature,  
The agreed value of it all,  
Without humour on the one hand  
Or a whimper of disillusionment on the other.  
 
Thinking it all over, you can see  
That the brilliance of the human mind and wit  
Are the vestigial remains  
Of a once gifted humanity,  
A noble race of eternal ilk  
Compressed into its temporal creation,  
Its human form akin to God,  
Given high destiny and significant office,  
Designed to impress upon a rich creation  
Nobility of design and action–  
Man’s true stewardship  
And lofty being.  
 
We must pass the oft repeated tale  
Of the sad diminution of high endeavour,  
The demise of true humanity, the emergence  
Of a counterfeit, a false race  
With equally emerging new values,  
The concerted lie of the agreed racial body  
That less than true god-manners  
Was to be applauded, be expected,  
Be lived and wholly perpetuated.  



 

 
The loss of true being was not mourned.  
Induced amnesia claimed this emergent seed  
So that mind-blinds were pulled  
And memories were blanked.  
Until the bland came to claim the whole  
And the death was counted life,  
And the lifeless perpetuated itself. 
 
My first new perspective came  
From the Golgothic Hill, the place  
Where bland humanity received the strokes  
Of the required judgement.  
Here, in the passion of the Man of God,  
Earth received that visitation  
That shocked its soul to truth,  
Awakened it from its vast delusions,  
Dazed it with new revelations,  
And plunged it into dire confrontation.  
Heart’s passion of its God–volcanic–  
Broke on the silence of the bland deception  
And revelation’s love in holy passion. 
 
Once more the human race is set upon  
The path of lofty calling, the high office  
And the divine dignity, the vocation  
That partners it with God.  
The new dynamic clears amnesia’s mists  
And makes the human race to know  
The blazing love, the pure intent,  
The Holy passion Of the Golgothic God. 
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Opposition to the Cross 

‘THE CROSS AND . . . ‘ 

 
 
 
 
In Church history–beginning with the Apostolic Period– we see 
the battle for the Cross, ie. for the principle of God’s grace in 
the Incarnation and the Atonement of His Son. There can be no 
doubt that the New Testament teaches pure grace. In Christ, his 
Cross and his Resurrection, God revealed His great love and 
grace. We need not endeavour, even, to bring together the 
wonderful Scriptures which assert this. So powerful was the 
beginning of the new era in history that once every year was 
‘the year of the grace of our Lord Jesus Christ . . . ‘ 
Grace is hated by every form of humanism. Religions dislike 
grace, for it takes away from the works of the religious ego. 
Our philosophies are necessarily human oriented: they spring 
from our proud egos. They also spring from dislike of any 
power ruling over us–especially God! Hence when grace enters 
into the scene the 



 

human spirit loathes it. Out of that loathing comes ‘the Cross 
plus’ principle. The primary one is ‘the Cross and law’ 
principle. 

THE CROSS AND LAW 

Paul often faced this false principle when he had founded 
churches and commended them to ‘the word of his [God’s] 
grace’. One of the outstanding examples was the church (or 
churches) in Galatia. Paul’s Letter to the Galatians is a 
powerful one, written by Paul with a pen dipped in fire. He is 
outraged by the false gospel some Christian Jews from 
Jerusalem had brought down to the young churches. In essence 
their message was ‘There is no doubt that you are saved by the 
Atonement of Christ. It is God’s grace that Gentiles are 
included in the church and the Kingdom of God. However, that 
salvation is not complete unless you obey the law God gave to 
Israel. Given in that we do not have to offer up sacrifices for 
sin, we do have to live lives of strict obedience to the morality 
of the law, and need to be circumcised–as were all the 
Israelites–thus assuring yourselves that you are accepted of 
God and kept in salvation.’  
Paul immediately saw through this atrocious heresy. He had 
once thought that obedience to the law would save him, and 
had discovered that not only had he not kept the law fully and 
meticulously, but that his misguided zeal had led him into such 
antagonism to the true Messiah–Jesus–that he could only call 
himself ‘chief of sinners’. He had no time for law as a way of 
justification, as the Letters to the churches in Galatia, Rome 
and Philippi so clearly demonstrate. He told the Galatians 
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that if they desired to be under the law then they would find 
themselves only under the curse of the law, ie. the judgement of 
God. 

MANY HERESIES, ONE PRINCIPLE 

We need not pause on the Galatian heresy, since it is so 
self-evident, but the principle of ‘the Cross and...’ is found in 
other places in the New Testament. By the Cross and. . . or the 
Cross plus. . ., we mean that system which says that whilst 
Christian salvation is found in Christ, yet there is more to it 
than the Atonement. This, then, is a system which reduces the 
Cross to being one necessary fact, but only one amongst many 
others’ It is found in the Letter to the Colossians under the 
heading ‘philosophy so called’ (Col’ 2:8; cf’ 2:16-23)’ Whilst 
we cannot pin down that particular heresy as to its form (or, 
forms) and teaching, yet it is clear that ‘self-abasement and 
worship of angels’ were not the practice of the Gospel of grace. 
The legalism and asceticism of ‘Do not handle. Do not taste’ 
Do not touch’, were also wide of the mark. Notice that human 
effort is required in these other systems’ Such heresies add up 
to the Cross and….., ie. the Cross plus . . . t 
The same can be said of a heresy mentioned in the Letter to the 
Philippians. It seems the Judaisers–‘law men’ as against 
‘grace-men’–were insisting that the Philippian Gentile 
Christians should be circumcised. It is probably these whom 
Paul calls ‘enemies of the cross of Christ’, and adds, ‘Their end 
is destruction, their god is the belly, and they glory in their 
shame, with minds set on earthly things’ (3:18-19). Other 
Pauline Epistles speak against ideas which come out of a law 
system. In the 



 

Pastoral Epistles Paul is anxious that only those who qualify 
properly should be made elders, since they must be true 
teachers and ‘hold firm to the sure word as taught’, so that they 
may be able ‘to confute those who contradict it’ (Titus 1:9; cf, I 
Tim, 3:2). 
The second Petrine Letter, and John’s first two Letters, also 
speak of heresy, and of the Antichrist as well as the antichrists 
or spirits which are not of God (see 1I Pet. 2:12-22; I JOHN 
2:18-29; 4:1-6; II John 9-11), No less does Jude speak of 
contending for the faith by discerning those whose lives are 
inconsistent with that truth, In modern days we would call the 
heretics ‘antinomians’, ie. those who are lawless. Paul was even 
accused of preaching antinomianism, which was not, of course, 
correct. So far from the Cross and the Resurrection do such 
people live, but then they were not a rare phenomenon of the 
apostolic days. Such appear time and again in the history of the 
church. These have never been crucified with Christ, nor raised 
with him, and–as such–they pose a problem for the church. 

HISTORY’S OPPOSITION TO THE CROSS 

From the very beginning of the preaching of the Gospel, Paul’s 
statement regarding the Cross and the preaching of the Cross 
have applied (I Cor. 1:18,23). He states that the preaching 
(word) of the Cross is foolishness to those who are perishing, 
and that the Cross is a scandal to the Jew (ie. the religious 
man), and foolishness to the Greek (ie. the intellectual). History 
has shown man’s fierce opposition to the Cross, for–as we have 
stated–it comes against 
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the religious and intellectual ego. 
Doubtless almost every culture opposes any alien religion or 
ideology, so that every one of these may expect persecution if it 
attempts to penetrate that which is indigenous. Communists are 
persecuted in a non communist State, and Christians must 
expect opposition, and even persecution. However, in countries 
which are Christianised, people bearing the name of ‘Christian’ 
are to be found opposing, attacking or deliberately ignoring the 
truth of the Cross, ie. the atoning death of Christ 
Almost two millenniums tell the story of this opposition. 
Paganism fell under the word of truth, but often revitalised and 
sought to strangle the Gospel. Western philosophy has played 
no little part in its opposition. The age of reason and 
enlightenment, the systems of the Hegelian dialectic, 
existentialism, relativism, nihilism and reductionism–to say 
nothing of scientism–have all at tacked the Christian system of 
God’s sovereignty and the simplicity of the Gospel. Alongside 
these views, new mushroom growths of sects and heresies have 
flourished. 
More subtle–but no less dangerous–developments have come 
from within the church. Liberalism has emasculated the power 
of the apostolic Gospel. Rationalisations which put the 
historical nature of the Gospel into that of myth and legend 
have helped to develop the humanistic gospel now obtaining in 
a large portion of the church. A certain patronising of those 
who believe the Scriptures to be the word of God rather than 
simply contain God’s word, has come as a form of ridicule. 
Given in the value of both historical and textual criticism, and 
accepting a certain element of cultural contextualization for 
many of the writings of Scripture, the calling of a bad 



 

name, ‘fundamentalism’, is certainly not apt or gracious. Many 
who hold conservative views on the text of Scripture ought not 
to be called by this graceless name, since much of their 
research, and their theological aptness, shows them to be a 
great distance from obscurantism. Those who use the term 
‘fundamentalism’ may need to read widely in the new 
conservative scholarship that obtains. Often obscurantism can 
be found more in the camp of the liberals who have not read 
much since their seminary days, and who then took the critical 
materials given to them as being the ‘gospel truth’! 
Again, when we examine fundamentalism–so called–we may 
discover a dynamic which is often missing among theological 
‘yuppies’. Non-fundamentalists can be as diehard in their own 
beliefs as those whom they call by the name ‘fundamentalist’. 
Rigidity it not limited to traditionalists and obscurantists–so 
called. It is sad that we should have to talk in these ways. In 
fact we all ought to come out into the open and say that few of 
us–if any–do not have a hidden agenda, dictated by 
conditioning elements, some of which we are not consciously 
aware. 
 

THE CORE OF THE MATTER 

In I Corinthians 1:22-25 Paul says, 
 

For Jews demand signs and Greeks seek wisdom, but we preach Christ 
crucified, a stumbling block to Jews and folly to Gentiles, but to those 
who are called, both Jews and Greeks, Christ the power of God and the 
wisdom of God. For the foolishness of God is wiser than men, and the 
weakness of God is stronger than men. 

 
We would expect the religious, then, to demand proof for 
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their faith in the form of signs, ie. actions by God, so that they 
can walk by sight rather than faith. Again, we would expect the 
intellectualists to be satisfied only when their | systems can 
make sense of the Atonement, and it proves to be an intellectual 
triumph. Such sign seeking Christ calls evil (Matt. 12:39, ‘An 
evil and adulterous generation seeks for a sign’), and to 
sign-seekers no sign will be given apart from the Resurrection 
of Jesus. As for intellectual ism, the word of the Cross is 
foolishness to it. Paul refuses to use human wisdom or to 
equate human wisdom with the wisdom of God.  
We repeat, then, that the Cross is a religious stumbling block to 
the religious and an intellectual stumbling block to the 
intellectualist. The opposition to the Cross rises because that 
very Cross is an affront to the religious and intellectualistic 
spirit of fallen man. Again it must be said that man’s ego is 
offended by the grace of the Cross. If man is required to be 
saved, then he will save himself. All the (seemingly) subtle 
rationalisations that are directed to saving man’s pride and 
rejecting the Cross are essentially humanistic. Man loathes the 
grace that would redeem him and set him free for genuine 
human living that is, of course, until he becomes desperate and 
is forced to throw himself upon the  mercy of God–the atoning 
grace of God.  
It is clear, then, that as long as history lasts, man is man, and 
evil powers exist, there will be the battle of the Cross, ie. proud 
man and proud evil will compulsively hate the Cross and seek 
to destroy its redeeming message.  
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The Cross For All the 
Universe, and For All Time 

 
 
 
 
 
 

THE ETERNAL, UNIVERSAL GOSPEL 

When Paul stated, ‘For I am not ashamed of the gospel: it is the 
power of God for salvation to every one who has faith, to the 
Jew first and also to the Greek, For in it the righteousness of 
God is revealed for faith; as it is written, “He who through faith 
is righteous shall live”, then he was not merely making a 
salvationist comment or claim. He was saying that the Gospel 
is of such a character and structure that it can heal mankind, 
and meet all its needs–needs of every kind–and thus rehabilitate 
not only man but his world, and with it the entire universe. He 
was really saying that if mankind were to capitulate to God, 
believe on the justifying word of God–ie. the atoning work of 
Christ–then this world would require nothing more for its 
healing and its true good living. 
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The immediate question we ask is, ‘Can this really be so? 
Could it be possible that a man dying on a cross and rising from 
a grave could rehabilitate the world?’. The answer must be 
given, ‘Yes. The one who died and rose again alone has the 
power to do that which can–and will–make all things new’.  
Let us see how this could be so, and how, in fact, it was 
ordained that it should be so. 

THE ETERNAL GOSPEL 

We have seen a number of times that the Gospel has 
universality. P. T. Forsyth once said, ‘That which goes deepest 
to the conscience goes widest to the world’. He also said, 
‘Conscience is the most universal thing of all’. By this be 
meant that whatever liberates man from the tyranny of law and 
guilt will liberate a person to be a true, responsible and free 
human being. Such a person and only such a person–is truly 
trustworthy. A guilty person–by nature of the case–must be 
untrustworthy. If we can imagine all mankind to have received 
this liberating Gospel, then we can visualise a world in which 
justice, truth and love have their own way. By nature of the 
case, then, the Gospel can bring every human person into the 
life of freedom.  
Even so, we are not arguing a case from this point of view–true 
as it may be. We are arguing from the prophetic and 
eschatological (ie. the things of the end time which will 
happen) point of view. What do we mean by this last sentence? 
We mean that from before time God ordained that the Saviour 
and Redeemer of all mankind 



 

should be fitted by his death and resurrection to so work in 
history that the plan of God for all creation should be fulfilled. 
Let us take this picture in steps. 

The Prophetic and Eschatological 
Revelation of the Eternal Gospel 

(a) The prophecies of the Old Testament spoke about the 
triumph of the seed of Eve over the seed of evil (Gen. 3:15). 
They spoke of one who was to come and rule over all the 
nations (Gen. 49:10; cf. Ps. 2:6-7), who was to have dominion 
over all nations (Isa. 9:6 7; Dan. 7:11-14). It appears that the 
prophecies concerning Son of God, Son of Man, the Righteous 
Branch, the Messiah (King of God’s Kingdom) and the 
Suffering Servant, are all prophecies of one Person, the One 
who in the New Testament is Jesus of Nazareth. He claimed 
these prophecies to be fulfilled in himself (cf, Luke 24:25-27,44 
47), and that he had authority over all things (Matt. 28:18ff.), 
His followers claimed the same thing (Acts 17:2-3; ICor, 15:3 
4; Acts 26:22-23)’ Jesus, then, is the one over all present 
history and the age to come (Eph’ 1:20-23; Phil’ 2:11; cf’ I Cor, 
15:24-28; Rev, 11:15),  
 
(b) Revelation 14:6-7 shows the nature of the Gospel:  
 

Then I saw another angel flying in mid-heaven, with an eternal gospel to 
proclaim to those who dwell on earth, to every nation and tribe and 
tongue and people; and he said with a loud voice, ‘Fear God and give him 
glory, for the hour of his judgement has come; and worship him who 
made heaven and earth, the sea and the fountains of water.’ 

 

What is meant by this? We have said before that an 
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‘eternal gospel’ is that Gospel planned from before time, so that 
it was virtually always in the mind of God, and will never cease 
to be. This makes it, then, both universal and eternal. Nothing 
else can fit the case of history. 
 
(c) The structure of the Book of the Revelation shows us clearly 
the eternal and universal nature of the Gospel, The first five 
chapters present the risen and glorified Christ, the nature of 
God as holy, as always working, and as the Creator of all 
things, Christ crucified–the Lamb– is shown as having 
redeemed the elect from all time and in all the world, Most 
significantly he is shown as the Lion of the tribe of Judah, the 
crucified Lamb, the one who, by his work upon the Cross, now 
holds the key to all history, The outworking of history is from 
the seven-sealed book, whose seals Christ opens and causes 
judgements to fall on the human race, evil celestial powers and 
the creation itself. Chapters 6 to 22 show us his powers 
operating against evil and for the people of God, The final 
climax of the wedding feast of the Bride and the Lamb, and the 
completed Holy City, along with the judgement of the nations 
and the glorification of the elect, make it clear that the Lamb–
Christ crucified–has triumphed in history by virtue of the power 
of his Cross. 
 
(d) The teaching that Christ crucified rules over all is also 
found in the New Testament Letters. In particular Paul shows 
Christ as the fulfilment of all things: (i) all things will be 
unified in him (Eph. 1:9-10); (ii) all things will be filled up in 

and by him (Eph. 4:10; cf. Rom. 8:20-25); (iii) all things will 
be reconciled in him, by the blood of his Cross (Col. 1:19-22), 
and in fact (iv) all things will be harmonised by him, as seen in 
Colossians 3:14. 



 

Christ the Fulfiller of the Plan 
Because of the Atonement 

What needs to be understood in regard to the above is that–as 
Ephesians 1:3-14 and other passages (cf. Eph. 3:1-11; Rev. 
10:1 -7) show us–God has always had a plan, and every element 
of that plan is in Christ and Christ alone. In the Book of the 
Revelation it is shown that Christ–the crucified Lamb–rules 
over all by virtue of his victory won at the Cross and 
Resurrection. In other words, all history really flows from his 
own Atonement. Having conquered in ‘the Battle of the Cross’, 
he now conquers everywhere. 

Present Living Examples of the 
Power of the Eternal Gospel 

Living and practical examples of this we have seen in Romans 
chapter 6 and Colossians chapter 3. We look to the ascended 
Lord in order to be able to use his power of the Atonement to 
live in practical holiness–here on the earth! Another powerful 
example is in Revelation 12: 10-11. Here the devil is seeking to 
accuse the holy brethren before the throne of God, but ‘they 
have conquered him [the devil] by the blood of the Lamb and 
by the word of their testimony, for they loved not their lives 
even unto death’. As in Romans 6 and Colossians 3 we 
presently conquer by the Cross, How, then, can we ever go 
beyond the Cross? 
We conclude, then, that the Gospel which is relevant and 
operative every moment of our day, and which is effective 
towards all, is both eternal and universal. 
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The Effective Word of His Grace 

 
 
 
 
 
 
 

THE GOSPEL OF GRACE 

The aim of this chapter is to see whether there are two elements 
of power, ie. whether ‘the word of grace’, ie. ‘the word of the 
cross’ (the Gospel) is one power–the power which brought us 
to conversion and regeneration–and whether or not beyond this 
word of grace there is another power, ie. a different power for 
Christian living. It is a fairly common thought that the power of 
the Cross brings us to regeneration, and then another power–
that of the Spirit–takes us forward from conversion. Most 
people would say, ‘All this kind of power is the power of God, 
whether you call it the power of God, of Christ, or of the 
Spirit’, and this of course is true. Even so, we ought to discover 
what is the power of the Gospel, the word of His 



 

grace, and see whether it differs from the power of the Spirit in 
the life of the believer and in that person’s proclamation of the 
Gospel. 

GRACE IN THE EARLY CHURCH 

The early church thought of grace in terms of the person of 
Jesus Christ. When Titus 2:11 says, ‘The grace of God has 
appeared, bringing salvation’, it means that Jesus Christ 
appeared for the salvation of God’s people. John said that the 
Word–Christ–was ‘full of grace and truth’, and John added, 
‘And from his fullness [ie. fullness of grace and truth] have we 
all received, grace upon grace’. 
Grace, then, was never thought of as a commodity, something 
detachable from Christ, or from God, and given and received as 
something which could be used. Grace is actually God, out of 
love, doing good for mankind, even though no one merits such 
good action. In Ephesians 2:8-10 we have the classic statement 
regarding the power of saving grace: ‘By grace you have been 
saved, through faith; and this is not of your own doing, it is the 
gift of God.’ Again, in II Timothy 1:9-10 Paul speaks of God, 
‘who saved us and called us with a holy calling, not in virtue of 
our works but in virtue of his own purpose and the grace which 
he gave us in Christ Jesus ages ago, and now has manifested 
through the appearing of our Saviour Christ Jesus, who 
abolished death and brought life and immortality to light 
through the gospel’. 
The two references here quoted tell us of God’s saving grace. Is 
there then another grace such as ‘the grace of Christian living’, 
ie. grace for things beyond the Cross? 
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The answer is that since we have been saved, are being saved, 
and will be saved, then we need grace from beginning to end, 
from regeneration to glorification. But then grace ‘from 
regeneration to glorification’ is the one grace, and salvation 
embraces the whole of the Christian experience, and not just its 
commencement, for the Gospel is all of these things. It is the 
personal grace of Christ himself, as well as the grace of the 
Father, Hence the writers of the New Testament generally 
commence with this salutation when writing their Letters: 
‘Grace to you and peace from God our Father and the Lord 
Jesus Christ’, They see nothing ‘beyond the Cross’, since all 
must glory in nothing save the Cross, and must determine to 
know nothing except Christ and him crucified, The Cross was–
and is– meant to relate to all things. 

GRACE AS THE ACTION OF 
THE FATHER AND THE SON 

When we read such statements as, ‘He who began a good work 
in you will bring it to completion at the day of Jesus Christ’, 
and, ‘He who promised is faithful’, then we know that grace is 
always working in the Persons of the Father and the Son. 
A classic example is found in Acts 4:23-35 (a passage at which 
we have looked), where the church prayed for the apostles, and 
as an outcome of the prayer all present were filled with the 
Holy Spirit. The whole church was richly unified, all being of 
one heart, soul and mind, sharing their goods together. The 
apostles were able to give great witness to the resurrection of 
Jesus Christ. Luke summed 



 

this event up in these words: ‘and great grace was upon them 
all’. 
This is important where the Spirit is, there is great grace: where 
great grace is present, there is the Spirit. An example of this is 
in Acts 6:5, where Stephen is described as a man ‘full of faith 
and of the Holy Spirit’, and (6:8) ‘full of grace and power’. 
Grace in action can be seen, for it is not something abstract, or 
a theological virtue. In Acts 11:19-24, where spontaneously 
converted Jews and Gentiles came together in one church–the 
first of its kind–there was the visible evidence of grace. The 
apostles sent Barnabas down to this church at Antioch in Syria, 
and Barnabas ‘saw the grace of God’, ie. a congregation of 
people transformed by the Gospel, living in rich relationship 
one with the other. Grace, then, could be seen. 

Grace, the Gospel of Grace, and 
the Word of Grace 

Grace was a reality to the early church. The ‘word of grace’, 
‘the word of God’, ‘the grace of God’, ‘the gospel’ and ‘the 
gospel of the grace of God’, were all terms which were 
interchangeable. Let us look at these terms. 
In Acts 13:1-4 the church at Antioch sent out Paul and 
Barnabas for the work to which the Holy Spirit had called 
them. Acts 14:26 tells us that as they went they were 
‘commended to the grace of God for the work’. When they had 
preached at Antioch in Pisidia many in the Jewish congregation 
responded, and Paul and Barnabas ‘urged them to continue in 
the grace of God’. Their next place of preaching was Iconium, 
and there the Lord ‘bore witness 
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to the word of his grace, granting signs and wonders to be done 
by their hands’ (Acts 14:3). 
Again in Acts 15:11, Peter speaking on behalf of the Gentile 
Christians told the Council of Jerusalem, ‘We believe that we 
shall be saved through the grace of the Lord Jesus, just as they 
will’’ In the same chapter (v’ 40) Paul and Silas set out again 
for Asia Minor, ‘being commended by the brethren to the grace 
of the Lord’. In Acts 18:27 Luke writes of ‘those who through 
grace had believed’’ In Acts 20:21-27 Paul–speaking to the 
elders of the church of Ephesus–equates ‘the gospel of the 
grace of God’ with ‘repentance to God and faith in our Lord 
Jesus Christ’, ‘preaching the kingdom of God’, and ‘declaring 
the whole counsel of God’’ 
When he leaves them (Acts 20:32) he commends them ‘to God 
and to the word of his grace, which is able to build you up and 
to give you the inheritance among all those who are sanctified’. 

A Conclusion 
Concerning the Matter of Grace 

We rightly conclude that the word of God, the Gospel, the 
grace of God, the Gospel of the grace of God, and the grace of 
God are all the one thing’ This being so, there is one grace for 
conversion and another for forging ahead beyond  the initial 
salvation received’ The new converts at Antioch in Pisidia must 
continue in the grace of God. The whole counsel of God and 
the Gospel of the Kingdom, of repentance and faith, and of the 
grace of God, are all one. Believers must go on in the word of 
His grace (the Gospel) and the missionary servants who are 



 

full of experience must be commended to the same grace. This 
conclusion is strengthened by II Corinthians 6: 1-2, where Paul 
exhorted his readers and hearers:  
 

Working together with him, then, we entreat you not to accept the grace 
of God in vain. For he says, ‘At the acceptable time I have listened to 
you, and helped you on the day of salvation.’ Behold, now is the 
acceptable time; behold, now is the day of salvation. 

 

Paul was doubtless speaking to believers, and had noted that it 
was possible that some of them were not really receiving the 
grace of God, The grace of which he was speaking was ‘the 
grace of salvation’. They needed every day, and all day, to 
receive this grace, without which they could not proceed truly 
in the life of faith, In Galatians 5:4 he had formerly written, 
‘You are severed from Christ, you who would be justified by 
the law; you have fallen away from grace’. These Galatians had 
been ‘receiving the grace of God in vain’, ie. ‘in an empty 
way’. 
The most positive and beautiful part of our conclusion is that 
whether we know it or not, believe it or not, ‘great grace’ is 
always on the church. Faith, nevertheless, must both perceive it 
and receive it. The ‘God of all grace’ (I Pet. 5: 10) never 
withholds His grace, even though from time to time it comes in 
chastisement, desertions and periods which seem barren and 
unproductive. It may be that these times may prove to be the 
most productive of all. 
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Living Daily in the 
Power of the Cross 

 
 
 
 
 

KNOWING ONLY THE CROSS 

Let us repeat some sayings of the Scriptures: 
 

But far be it from me to glory except in the cross of our Lord Jesus 
Christ;  
For I decided to know nothing among you except Jesus Christ and him 
crucified;  
For the word of the cross . . . to us who are being saved . . . is the power 
of God;  
Christ crucified . . . the power of God and the wisdom of God;  
. . . always carrying in the body the death [killing] of Jesus, so that the 
life of Jesus may also be manifested in our bodies;  
He himself bore our sins in his body on the tree. 

 

There are many such references, all speaking of the Cross-work 
of Christ, and ‘the fruit of the travail of his soul’, as there are 
verses which speak of hatred and rejection of the 



 

Cross. In the Book of the Revelation it becomes apparent that 
all history is dependent upon this Lamb, and that the world 
opposes him whilst his own love him and ‘hold the word of 
God and the testimony of Jesus’. 

LIVING IN THE POWER AND GOOD 
OF THE CROSS 

We saw in the Acts that the whole church lived in daily 
dependence on the ‘great grace’ of God. In this they were 
secure, and from this drew their power. Paul said that he 
laboured more than others, yet not he, but the grace of God 
which was within him. He also saw that only when he was 
weak was he strong, because the Lord had told him, ‘My grace 
is sufficient for you; for my strength [towards and in you] is 
made perfect in weakness’. Paul and others saw that their 
ministry was a vocation given by grace, as also enabled and 
sustained by grace. 

Life in the Tension of the Tenses 

The business of living in the power of the Cross is a continuous 
exercise. I endeavoured to speak something of this in Chapters 
Six and Seven. In Chapter Six we spoke of the two tenses, the 
aorist and the perfect. The aorist tells us the event happened 
and was completed, the perfect that though once completed its 
effects still go on. One of the values of these two tenses is that 
they tell us the event has happened and we do not have to 
repeat it! 
There are some who try to crucify themselves. Sadly enough a 
great verse of Paul is misused in regard to 
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self-crucifixion, namely I Corinthians 15:31, ‘I die every day!’, 
In the Authorised Version this saying is, ‘I die daily’. 
Theologians down through the centuries have spoken of ‘dying 
daily to sin’, and whatever that may mean, it is not what Paul is 
saying here. If we will read the context, Paul is saying, in 
essence, ‘Every day I stand in peril of death because I preach 
Christ crucified’, which is akin to his passage of 11 Corinthians 
4:7-12, ie. ‘When I carry about in my body the death (the 
killing) of Jesus, l arouse such hostility that men would kill me, 
but just as his actual crucifixion brought life, so my suffering 
brings this truth to mankind, and to those who will believe, 
eternal life’. 
We cannot crucify ourselves. Even Christ could not have 
crucified himself, for that would have been a physical 
impossibility. It is still an impossibility. Self-crucifixion is a 
denial of the full grace of the Cross. He died for our sins, and 
the sins of the whole world: he suffered, the just for the unjust. 
This knowledge is wonderful, and holds us off from making 
false expiations and denying the grace which brought us out of 
sin and bondage. Trying to crucify ourselves is denying the 
aorist of his death. 
Likewise we need to know the thrust of the perfect tense. We 
saw that a perfect tense speaks of something that happened 
definitively, the effects of which are still going on. Two of our 
references–Galatians 2:20 and 6:14 –are in the perfect tense. 
Galatians 2:20 says, ‘I have been crucified with Christ’, and 
some have paraphrased it, ‘I am being crucified with Christ’, 
meaning, ‘The process of his crucifixion is still going on in 
me’. This is not strictly correct. What we should say is that the 
effects of his crucifixion are still going on in me, and also for 
me. 



 

In the two verses we have mentioned, Paul is really saying, ‘I 
have died to the law, l have been killed in and by Christ’s 
crucifixion, and now I am free from my old humanity as it was 
in Adam, sinful and fleshly. Likewise I have been killed to the 
world, and the world has been killed to me, so that we have no 
nexus. That action of Christ’s Cross has left me free to live 
without the powers of the world, sin, flesh and death keeping 
me in bondage’. 
The main point to note is that without what happened to us at 
the Cross, and the continuing effects and benefits of that Cross, 
we could not live daily in freedom from the tyrants that once 
ruled and bullied us. In other words, we never get beyond the 
need for, and the help of, the Cross. 

THE WORKS WHICH DAILY ISSUE 
FROM THE CROSS 

The order of obedience is as follows: Jesus said, ‘If you love 
me, you will keep my commandments’. John the apostle said, 
‘We love, because he first loved us’. He also said, ‘Herein is 
love, not that we loved God but that he loved us and sent his 
Son to be the propitiation for our sins’. To all of this Paul adds, 
‘Let all that you do be done in love’, and, ‘The love of Christ 
controls [constrains] us’. Surely this means we will delight to 
do His will because He loved us, and continues to love us, thus 
constraining us to willing obedience, that is, ‘I delight to do thy 
will, O my God!’. 
Had there been no Cross there would have been no true 
knowledge of God’s love, that is, ‘God is love’. The works of 
love alone are genuine in God’s eyes (cf. I Cor. 13:1 -3). 

 71

THE NATURE OF THE WORKS 

(a) The Work of Loving. ‘We love, because he first loved 
us’, tells us the true constraint. Having been loved, we love, and 
love works no ill to its neighbour but rather works true love. 
‘Owe no one anything, except to love’, is the natural principle. 
Paul told a church (I Thess. 4:9) that he had no need to teach 
them brotherly love since they were taught of God. The point 
about works of love– whatever they may be–is that they issue 
from the love of the Cross. When we move from the Cross our 
love grows cold (I John 2:14- 15). Our ‘first love’ is born of the 
Cross (I John 4:19; Rom. 5:5), and when we abandon it (Rev. 
2:1-7) then we are called to repentance and renewal of love 
under warning of losing the light we have. 

(b) The Work of Forgiving. True forgiving proceeds from 
God’s love in us. When our love grows cold, our forgiving of 
others wanes. Since forgiveness came to us at and through the 
Cross, we must advert to the Cross for a flow of unconditional 
forgiveness. Forgiving is not just an ability we receive–once for 
all–so that we automatically forgive. Forgiveness must come 
from ‘keeping ourselves in the love of God’ (Jude 21). Again 
we see the necessity to live as those crucified, justified and 
liberated by virtue of the Cross, Forgiveness covers the 
multitude of sins, Peter tells us, and this is the opposite of 
detailing the sins of others, compiling dossiers on them, and 
holding them in oppressive guilt. 

(c) The Work of Giving. He (or she) who is forgiven is the 
one who gives. ‘Freely you have received: freely give.’ The 
great gift of Christ and his salvation came through the 
Atonement, for ‘the free gift of God is eternal life in 



 

Christ Jesus’. God has given the gifts of forgiveness, 
justification, purification, sonship (adoption), love, the Spirit 
and the fruit of the Spirit. He has also given us ‘the gifts of 
Christ’ as they are distributed by the Holy Spirit. All of these 
cause us to have a liberal spirit towards others, and to give. Our 
old selfishness, endeavours for security at the expense of 
others, and the like, were crucified at the Cross. Now we can be 
‘cheerful givers’, so much so that when we see our brother in 
need we give out of the heart of compassion. The use of the 
‘gifts of the Spirit’ is only for love (I Cor. 13:1-3). If, however, 
we go on beyond the Cross to some other place, we will find 
that we are using giving for our own ends. Dead to ourselves 
we can be alive to–and for–others. 
 

(d) The Work of Serving God and Others. Virtually this is 
the same as our point below, namely, ‘The Work of 
Worshipping God and Honouring Others’. Christ said that he 
came not to be served but to serve and to give his life a ransom 
for many. The ransom of the Cross was the principle and 
paradigm of true service. He was obedient unto death, and so 
should we be, as a reflexive response to the love of the Cross. 
Paul said that the whole law was summed up in the one 
statement ‘You shall love your neighbour as yourself.’ At this 
point he was saying, ‘By love serve one another’. That love–as 
we keep seeing– springs from the Cross. From the Cross and 
via the Spirit the compassion of God flows through us to others. 

 
(e) The Work of Worshipping God and Honouring 

Others. True worship springs from the Cross, ie. from the 
purification which the Cross brings. In Romans 12:1, Hebrews 
9:14 and Revelation 7:14-15 we see statements such as ‘by the 
mercies of God’; ‘the blood of Christ 
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. . . purify your consciences from dead works to serve the living 
God’; ‘These are they who have come out of the great 
tribulation; they have washed their robes and made them white 
in the blood of the Lamb. Therefore are they before the throne 
of God, and serve him day and night within the temple’. This is 
the new worship of the Father ‘in Spirit and in truth’ (cf. John 
4:23-24; Phil. 3:3; Rom. 1:9).  
To worship God is to honour man, ie. parents, wives, widows, 
and all men (all humanity). If worship springs from the Cross, 
so does honouring, for the test of our worshipping God is how 
we honour–or dishonour– man who is made in God’s image. 
 

(f) The Work of Continually Living in Holiness. As there 
is no true worshipping apart from love, so holiness springs 
from love–the love of the Cross (cf. Phil. 1:8-11; I Thess. 
3:11-13). In Chapter Six we saw from our studies in Romans 6 
and Colossians 3 that the action of the Cross in justifying us set 
us  free from guilt and the pollution of sin so that we could 
proceed in practical holiness. If we had not died with Christ we 
could not live with him. We could not walk in newness of life. 
Guilt is the power of sin, but guilt has been purged. We have 
been purified and included in God’s people, by the work and 
obedience of the Atonement. Because we have died through the 
Cross we can put to death anything incongruent with that death. 
Because we have been raised with Christ we have Resurrection 
power to overcome any evil. Holiness, then, stems wholly from 
the Cross. Where the Spirit of the Lord is, there the work of the 
Cross proceeds as the benefits and fruits of the Atonement. We 
need to draw on that Cross in order to mortify that which 
deserves 



 

killing. We need to draw on the Resurrection in order to vivify 
that which would die without Resurrection life and power. 

CONCLUSION AS TO THE CROSS 
AND RESURRECTION BEING THE DAILY 

SOURCE OF ALL TRUE LIVING 

We see clearly that the aorist of his death frees us from the 
former domination of our enemies. The perfect of his death and 
resurrection shows us that every day we need the power of the 
Atonement to be dead to sin and alive unto God. Whilst we 
may make much progress in the life we live in Christ, we never 
achieve this beyond the Cross, but only through, in, and 
because of, the Atonement 
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The Cross and Crippledom 

 
 
 
 
 
 

LIVING DAILY IN 
THE POWER OF THE CROSS 

We have seen that to have been crucified with Christ is the 
power for daily living the crucified life. We have also seen that 
it is really the person of the Crucified One– Christ–which 
enables us to live daily as we ought. It is not a theory about the 
Cross, nor even a spiritual principle which assists us, but the 
person of Christ crucified and Christ risen. The power of his 
Cross resides in him. 
We have also noted that our Christian living is not one of 
unaltered triumph and of unfailing victory, It is Christ, It is 
victory of the Cross and Resurrection, and the continuing 
application of this by the Spirit, which keeps us in victory, ie. 
‘thanks be to God, who in Christ always leads us in triumph’; 
‘But thanks be to God who gives us the victory through our 
Lord Jesus Christ’; ‘he who is in you is greater than he who is 
in the world’; and, ‘I can do all 



 

things in him [Christ]’. Were that victory of the Cross and 
Resurrection not present as the accomplishment of Christ, and 
as the present power of his person in us, then we would indeed 
be weak. As it is, we know that it is a constant battle of faith 
and obedience to abide in Christ, so that his victory appears in 
our lives. 

THE CRIPPLED CHRISTIAN 

Mephibosheth the son of King Saul was a cripple, and David 
kindly cared for him. It would seem that there are numerous 
such Mephibosheths for whom the church must care. In 
Romans chapters 14 and 15 Paul speaks of those who are ‘weak 
in faith’. They must not be brought into ‘disputes over 
opinions’. If others have ‘strong faith’ let them have it before 
God and not before the weaker brethren who will be offended 
by such strong faith, and even be caused to stumble. Similarly 
in I Corinthians 8 Paul speaks of weaker brethren whose 
consciences are wounded by the tougher ‘knowledge’ of the 
strong brethren. Paul calls for understanding of these weak 
ones, saying that if a certain thing should cause a weak brother 
to fall, then he–Paul–will never do that thing even though it is 
strictly lawful. 
 
Who, then, is the weaker brother? It would appear–on analysis–
that the weaker brother is one who is a believer, but his 
conscience is so weak that he cannot live totally in the area of 
grace. If he thinks that by doing a certain thing, or not doing a 
certain thing, he puts his justification in peril, then to do–or not 
to do–a certain thing will cause him fear and extend his 
uncertainty. 
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Whatever the cause for this weakness, it seems that Paul 
accepted the fact that there are weak believers and they need to 
be regarded lovingly, and helped even at the demand of 
inconvenience to other brethren. 

THE WEAK BELIEVER AND THE CROSS 

We ought to confess that every believer is innately weak, but 
here we are speaking of a believer who does not need to be 
weak, but–despite all teaching and pastoral ministry– remains 
weak. Such have been called ‘birds with broken wings’. They 
never seem to heal enough to fly in strength. Why is it that they 
are weak, and how can they be helped? 
We may say firstly that there is no weakness in Christ, no flaw 
in his work of the Atonement, and no lack of power in the 
Spirit who indwells every believer. In other words, there is no 
need for anyone to have a spiritual state of crippledom. Even 
so, this state often exists, It requires recognition for what it is, 
and loving patience in helping that weaker one, 
It would seem that since we are all of the same flesh, and since 
new birth (regeneration) brings us into new life, and into the 
power of the Kingdom of God (I Cor, 4:20), that no one should 
be weaker than another, It is clear that Christ and his Spirit 
dwell in the weakest believers, and so we would think any 
believer could be strong in Christ. The truth is that some are not 
really strong in Christ. 

THE BRUISED REED AND THE BURNING FLAX 

In Isaiah 42:3 it is said of the Suffering Servant, ‘a bruised reed 
he will not break, and a dimly burning wick 



 

he will not quench’. In Psalm 34:18 the psalmist cries, ‘The 
Lord is near to the broken-hearted, and saves the crushed in 
spirit’. In Malachi 4:S the prophet promises that ‘the Sun of 
righteousness shall arise, with healing in his wings’. It is clear 
from these passages that certain things cause the crippledom of 
which we speak, and that there is healing in Christ He has come 
to ‘preach good news to the poor. . . to proclaim release to the 
captives and recovering of sight to the blind, to set as liberty 
those who are oppressed, to proclaim the acceptable year of the 
Lord’, so that the suffering are not forgotten. Having said this, 
we cry with Jeremiah, ‘Is there no balm in Gilead? Is there no 
physician there? Why then has the health of the daughter of my 
people not been restored?’. 
The great truth is that there is balm in Gilead–more than 
enough to restore health to the broken reed, the burning flax, 
the broken heart. It is a costly ointment; it was manufactured 
from Christ’s wounds, Christ’s suffering, Christ’s pain, for it 
was manufactured on the Cross. It is sufficient for healing all. 
He who has been to Calvary for this balm and healing ointment 
will know its precious properties and will be eager to offer it to 
others. There is not one of us who has not been crippled by our 
own sins and the sins of others. 

CAUSES OF CRIPPLEDOM IN CHRISTIANS 

Could it be that the weak ones have not heard the full-orbed 
truth of the Gospel? Have they heard a watered-down and even 
adulterated version of it? Has the preacher urged them to 
receive Christ out of their own power, or has the current 
doctrine of ‘making my commitment’ come 
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upon them, so that they think they primarily–though not of 
course wholly–saved themselves, 
There are many matters we could discuss on this level, such as 
true repenting, true believing, true surrender of one’s spirit to 
Christ, true counting of the cost–and similar matters, However, 
true repenting and true believing are conditioned by the sight 
we have of the work of Christ on his cross and in his 
resurrection, If the preacher has neglected to powerfully reveal 
this, then he has not given a true revelation of love and grace 
and mercy, Hence the new believer enters tentatively–even 
nervously– upon the new life, is scarcely aware of the power of 
grace, and is fearful of God, or has pride in his own 
righteousness, These are the many elements which may be 
causes of Christian crippledom, Only the truly wise man can 
see this, We must sympathise with the crippled, but not fail 
them because we have become overwhelmed with human grief, 
and even by anger for them, Christ was ‘a man of sorrows and 
acquainted with grief’, but he was most practical for he went to 
the Cross in order to heal sorrows and griefs. 

HOW SHOULD WE PREACH AND TEACH 
SUCH WEAK ONES 

There can be no doubt about the matter; the early apostles and 
evangelists taught the pure word of God, the strong Gospel, and 
the whole counsel of God. Galatians 3:1-5 suggests that as they 
set forth the teaching of the Cross then believers received the 
Holy Spirit by faith. Salvation and the Spirit were designed to 
make them 



 

strong, and set them firmly on course. The teaching in all New 
Testament Letters was strong, and of itself would not have been 
an offence to one who believed. To the contrary, it would have 
been rich truth. 
In the early stages ‘the sincere milk of the word’ was given, and 
as believers were strengthened so they went on to stronger 
food. We read–time and again–in the Epistles such statements 
as, ‘as we wrote to you’, ‘as you well know’, ‘knowing this’–
and so on. Also all believers were taught that Christ is in them 
and the Spirit is in them. They were not left alone to work out 
their destinies. 
What is also clear is that the word of God’s grace–the Gospel–
has within it the power to aid and assist even the weakest. On 
this basis, then, we should pursue the word of the Cross which 
is the ever-present power of God ‘to those who are being 
saved’. For this reason it should not be watered down. It is 
conceivable that it may one day strengthen even the weakest, 
for the day may come when it will be heard wholly. 

NO CONFUSION WITH THE 
CONSTANT TROUBLE AND TRIUMPH 

THE BELIEVER KNOWS 

We have said earlier in our book that all believers have times of 
defeat, of seeming depression, and even of believing 
themselves to be deserted by God. Such can be read time and 
again in the Psalms and other Scriptures. One look at Paul’s 
‘troubles’ and we would be convinced that suffering is part of 
the believer’s living. Yet it is not of these that we speak. They 
are experienced by Christians 
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who have strong faith and consciences, as well as by others 
who do not 
No, we speak of those who never come into the full blooming 
of love, peace and joy. The fruit of the Spirit seem unattainable 
to them, even though such fruit are a gift of God given at the 
beginning of the Christian life. Let us then look at some 
examples of Christian crippledom. 

CHRISTIANS IN CRIPPLEDOM 

The power of the Cross has liberated us from both the penalty 
and pollution of sin. References abound in the Bible which 
confirm this, yet some believers never seem fully to believe this 
fact. Some always seem to be in anger, hurt, bitterness and 
resentment They are plagued with fears from their past, and 
they dread the future. They seem endlessly to need help from 
others. Some of them go through various structured therapies–
often called Christian–which seem to help them very little, and 
then only temporarily. They often resort to secular therapies. 
Nor do they seem to be greatly helped by teaching, fellowship, 
worship and prayer, even though they constantly resort to these 
‘means of grace’. 
Is there some fault or flaw in the Gospel? Is the word of the 
Cross not–in fact–the power of God? We must recognise that 
not all weak Christians are cripples. Nor, for that matter, are all 
cripples in life, weak, Some have been strengthened by their 
crippledom! Paul himself had to live with a stake in his flesh 
for a long time–perhaps the entire duration of life from the 
point of time where he had seen into heaven ‘things not lawful 
to utter’. 



 

It is claimed nevertheless that some are so crippled by life that 
it would seem there is little, if any, hope for them. This is the 
teaching of victimisation. Its principle claim is that certain 
people have been crippled emotionally in life and cannot 
recover without aid. No one would want to deny that. If a child 
has been raped, or has suffered from incest, or if a body has 
been crippled by an accident or from cruelty, or a spirit has 
been worn down by emotional attrition, then what hope can 
there be? Certainly that one must be helped. 

THE TRUE HEALING OF CRIPPLEDOM 

We must never deflect or budge from the reality of the power 
of the Cross, and in particular Christ crucified risen, and living 
in us. True, such power must be applied by the Holy Spirit, for 
no man is a priest in the sense that Christ is. Even so, his 
priestly role works through the body of the church. The Gospel 
is proclaimed, and so is forgiveness, cleansing, healing and 
liberation. ‘The grace of God has appeared, bringing salvation’. 
Salvation is deliverance from bondage and healing from 
oppression of every form. The truth is that all the sins of God’s 
people were laid on Christ–’The Lord has laid on him the 
iniquity of us all’. That is, ‘he has borne our griefs and carried 
our sorrows’, and ‘by his wounds we [ie. our wounds] are 
healed’. 
This means Christ has become sin for every man, He has borne 
all our sins in his body on the tree. He has suffered, the just for 
the unjust, to bring us to God. There is nothing lacking in his 
work which cannot heal and 
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liberate those who have been victims of evil, let alone the 
victims of their own sinfulness!  
We easily forget that man–every man, whether oppressor or 
victim–is a sinner, Whatever others have done against him is 
little indeed to what he has done against God–be he or she the 
most victimised of all, Four things appear to condition us 
greatly in life, namely parental upbringing, heredity, 
environment and circumstances, In fact these things do not 
wholly condition us, but our reactions to them or our responses 
to them–whether negative or positive–determine how we are 
conditioned by them,  
The great truth of Ezekiel 18, ‘The soul that sins, it shall die’, 
was said because many in Israel were blaming the sins of their 
forefathers for the condition of their lives. ‘The fathers have 
eaten sour grapes, and the children’s teeth are set on edge’, was 
the proverb used. God said, ‘The son shall not bear the iniquity 
of the father, neither shall the father bear the iniquity of the 
son’. The word of the Lord was that only the soul that sinned 
would suffer from sin, ie. its own sin. Thus God told Israel, 
‘This proverb shall no more be used by you’.  
 
Every human being is made in the image of God. Where the 
will is Godward there is nothing that is needed which cannot be 
accomplished. Where life or circumstances or other creatures 
have dealt cruel blows–so much so that we may speak of 
‘victims’–then this is the time for the power of the Cross to 
come and heal. By that Cross the guilt of sins is removed, and 
also the pollution of sins. The sins which were once a glaring 
crimson are actually made to be white as snow! This is God’s 
word of grace in Isaiah 1:18. It is the same as in Christ’s and 
Paul’s great words on 



 

justification. The guilt and charge of sin has been removed by 
the Cross. 
What, then, of grief, sorrow and ‘the wounds’? Let us first 
remember that many of our griefs and sorrows are caused by 
our own sins, but also, of course, by the sins and evil of others. 
The answer to the matter of our personal grief, sorrows, hurts 
and wounds is that the Man who was ‘familiar with grief’ has 
entered into every sorrow and every grief, and has suffered the 
wounds which have come to us. When we say ‘suffered’, we 
mean they have come upon him, and the pain, shame, 
loneliness, burden and terror have also come upon him, so 
much so that he has suffered, expended, exhausted and 
obliterated all the inner emotional elements which could hold 
us: they are finished for ever, for he became us. Therefore we 
need no longer suffer these things. If we will, we can see them 
finished on the Cross, their pain and anguish withdrawn 
because he has taken ‘the sting’ of all these things. If we will 
not, then they are as if he had never suffered them– albeit he 
has! 

WHO WILL BELIEVE SUCH THINGS 

Not everyone will believe. For some the claim of Christ’s 
suffering we have just made (above) is too stupendous to be 
accepted. The question must then be asked, ‘Why is it 
unacceptable?’ and the answer may be, ‘Such bearing is so 
unbelievable that I cannot believe it could be for me’. Yet what 
other way is there, out of our sin and our sorrow? What other 
way of healing us from the oppression of our guilts and our 
griefs? 
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Man–until revelation comes to him–is a hater of grace. He 
wishes to have some part in his deliverance or healing. If this 
be the case then grace must be anathema to him. Hence he will 
not believe and accept. Yet it may be that one sees one’s own 
sinfulness as trivial against that of others, particularly when one 
compares oneself with the oppressors–the rapists, incestuous, 
the cruel, the evil ones! God recognises the evil of such persons 
but tells us our own hearts are deceitful above all things and 
desperately corrupt.  

Some victims, it is said, are so damaged by what has happened 
that they need gentleness, sympathy, careful attention and 
gradual leading into the truth. Of course they do, and so does 
everyone, but there comes a point–even if it take a long time for 
one to come to it–when the work of the Cross must be believed, 
and the Person of that Cross be received into heart, and mind, 
body and life. Only then will the healing come. That point 
requires repentance and faith from the person concerned. If the 
way of Christ will not be taken then the victim has to resort to 
other therapies which we may call ‘secular’, and which may be 
very helpful.  

THE CONSTANT WAY OF THE CROSS 

We must see that there is no other way than Christ! There is no 
true healing apart from his Cross. All have to come to it in 
repentance and faith. No one has been so badly used by life and 
circumstances that his or her case is an exception. There can be 
no deep healing until the reactory anger, bitterness, resentment 
of injustice, and even the 



 

desire for justice has all been handed over to God. Indeed, it 
must be seen as having been dealt with in that Cross. In that 
Cross he suffered, ‘the just for the unjust’. He will avenge 
every evil that has ever happened in time, and we must believe 
that the Judge of all the earth has been doing, is doing, and will 
do, right. 
We say it is ‘the constant way of the Cross’, because there is no 
other way. In our hurt and anger, our tears and our suffering, 
we may reject that way, not truly understanding it, but yet there 
is no other way. No human person in all this earth or in all time 
can heal our wounds. The Cross is the only way. 
Of course–when we deal with the crippled ones–we must not 
just thrust that Cross at them, unthinkingly be careless about 
their suffering, and callously present the healing of the Cross 
with an impatient ‘take it or leave it’ spirit. God’s grace never 
abrasively or aggressively invades anyone. Nor must we help to 
further destroy the crippled ones by feeding their anger and 
bitterness, letting them think they have a special case against 
God and man. We must sincerely seek to understand their 
situation, comprehend their sense of the injustice done to them, 
and then patiently and prayerfully seek to be God’s agents of 
revelation, ie. the revelation of His love. If we are not a witness 
to this love in love and love’s acts, then our words will be 
empty and hollow on our lips. 
Yes, when we say ‘the constant way of the Cross’, we mean 
that although the sin, guilt, suffering and wounds of all were 
entered into by Christ as he hung on the Cross, yet the human 
spirit–especially the human spirit that is self righteous, which is 
hurt and angry, and which sees God as owing it–is slow to 
come to that Cross. We know 
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it is the only place of forgiveness and healing, and so we must 
be patient, never wearying of speaking of the precious ‘balm of 
Gilead’, and seeking to bring it before the needy ones. 
We say, then, that no human being can ever go beyond his need 
for the Cross, and so never beyond the Cross. What we can say 
is that this–of all places–is the true revelation of His love, the 
love that heals, the love that casts out all fear! We too–in 
helping others–can never go beyond the Cross. 

THE REVELATION THAT CHANGES THINGS 

All that we have said about people being victimised, being 
crippled and so put into a difficult state of living and suffering, 
cannot be gainsaid by any thing other than a revelation that God 
is love. Much of hurt, anger, bitterness and resentment arises 
from the belief that God has not done what He could have done 
in allowing victimisation, in allowing suffering that He–
because He is omnipotent –could well have prevented. When 
such an attitude is fixed in the mind of a person, then the anger 
compounds itself. Self-pity naturally mounts also. Sadly it has 
to be said that self-pity is the most corrosive of all human 
emotions and self-thinking. Hurt is generally a mixture of 
self-pity and anger, and is all the more destructive because–
humanly speaking–the victim has rights of personhood which 
have been dreadfully violated. All that given in, it was he–
Jesus–who was most violated, profaned, and vandalised by 
marauding powers of evil, and 



 

the rebellious spirits of humanity. On that Cross he became all 
human evil–even to being lifted up as a snake! 
The ingredients of hurt then are present, and the victim assumes 
that God must justify Himself for His failure. He created the 
world–let Him do justice in all the earth! All of this is wrong 
thinking. God does not have to justify Himself for anything. 
The Judge of all the earth does right, and He works all things 
for good for those who love Him. Jeremiah gave the very words 
of God to his people: ‘Let him who glories glory in this, that he 
understands and knows me, that I am the Lord who practise 
steadfast love, justice, and righteousness in the earth; for in 
these things I delight, says the Lord.’ 
Almost all human tragedy arises out of man’s wilfulness, 
selfishness, cruelty and greed, and God moves as He thinks fit. 
He must allow certain causes, affects and effects to have their 
way, otherwise He would greatly infringe the freedom of 
choice He has given to man. Even so, He will be seen, 
ultimately, to have brought things to the point that He 
originally planned, and then His praises will resound on earth 
and in heaven. Far more than we can dream, He will have done 
this through the power of His Cross. 
In the light of human thinking, man’s mind cannot be changed 
until he sees the vast love of God as shown in and by the Cross. 
This is not a matter of salvation-theory, or even of some 
brilliant description of the Cross. Man must see for himself–
totally personally–how Christ has suffered the guilt, the 
pollution, and the griefs and sorrows of humanity. A mere 
spoken or written description cannot effect this revelation. The 
one telling it must first have known and experienced that love, 
and in this way witnesses to its reality. 
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Once this is seen, the most victimised person in the world–if 
such there really be–can, if he or she will, know that God is 
love. Then every day will be a new day in which the power of 
the Cross works to keep the person in peace regarding the past, 
in peace regarding God’s judgements on sin, and in peace in 
His most wonderful love. 
We repeat, that if this love cannot be shown, and cannot be 
seen by the one crippled–called ‘the victim’–then nothing can 
heal that person. To know that love and to share it as did the 
early church–that is the prime requirement. Because we may 
know God’s love richly does not mean we can bring another to 
see it. God has many more workers besides us, and we are part 
of a great network of His grace. Provided we never seek to take 
His place by being ‘god’ to any person, the true High Priest–
Christ himself–will work through us all. 
We repeat, the power of the Cross never wanes, and is there 
every day. We never get beyond it. We always live by it. 



 

Where Shall I Go? 

Where shall I go if he be not there?  
Where go beneath or on high  
If be for me no rugged cross  
Hung ‘twixt that earth and sky? 
 
What shall I take from all his limbs,  
His heart and mind awry?  
]What shall I take if he be not there,  
If he be not likely to die? 
 
Where shall my sins find resting place  
If not ‘twixt criminal pair?  
Where shall pollution find its purge  
If not in conscience fair? 
 

How shall I know my heart in peace  
If his not torn in pain  
Writhe with the deadly guilt of mine  
Purging eternal shame? 
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How shall I find the Father God  
If he’s not thrust away?  
How shall I flee the tolling night  
If he not make it day? 
 

‘How?’ ‘When?’ and, ‘Why?’ my heart cries out. ‘Here!’ 
cries the voice from the hill.  
‘Here, where I hang, your death I die;  
Here is your pain and ill. 
 
‘Down in my tomb you die with me,  
Deep in my grave you lie,  
This is the “Where?” that you burst the tomb,  
Rise with me when I rise. 
 

‘Where shall you go if I be not here  
Riveted on this Tree?  
Nowhere to go, nowhere to live,  
No true humanity; 
 

‘But if I die, but if I rise,  
But if I cleave the sky,  
You too shall die, you too shall live,  
You too ascend on high.’ 
 

Where shall I go if he be not there? 
Where go below or above 
If there be for me no rugged cross 
Hung ‘twixt that earth and sky? 



 

14 

Bringing the Cross 
to the World 

 
 
 
 
 
 

WE ARE ALL IN THE WORLD 

Jesus said, ‘. . . they are in the world’’ He also said, ‘As thou 
didst send me into the world, so I have sent them into the 
world’ (see John 17:9-19)’ On the last night Jesus told his 
disciples much concerning the world, its hatred towards him 
and them, the Gospel they would preach to the world, and the 
elect whom he would draw out of the world via their preaching. 
He also spoke of the unutterable oneness (unity) they would 
achieve, ie. the reconciliation the Cross would achieve in their 
midst. 

THE CROSS TO THE WORLD 

The endings of the four Gospels are alive with Christ’s 
directions to his disciples to go to every nation and every 
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person and preach the Gospel. This comes under what Luke 
said, ‘ . . . he had given commandment through the Holy Spirit 
to the apostles whom he had chosen’ (Acts 1 2). 
What we need to see is that the apostles went into the world, 
‘not to baptise, but to preach the Gospel’ (I Cor. 1:17). They 
were to be careful how they preached, ie. ‘not with eloquent 
words of wisdom lest the cross of Christ be emptied of its 
power’, ‘not in plausible words of wisdom . . . that your faith 
might not rest in the wisdom of men but in the power of God’ (I 
Cor. 1:17; 2:4-5). Paul later added, ‘For we are not, like so 
many, peddlers of God’s word; but as men of sincerity, as 
commissioned by God, in the sight of God we speak in Christ’, 
and, ‘ . . . we refuse to practise cunning or to tamper with God’s 
word, but by the open statement of the truth we would 
commend ourselves to every man’s conscience in the sight of 
God’ (II Cor. 2:17; 4:2). The primary function of the church 
towards the world was to preach the Gospel. This was the 
treasure they carried in their earthen vessels (II Cor. 4:7ff.), ie. 
‘the death of Jesus’. We ought to note then that this, still, is the 
primary task we have. 

THE SPIRIT AND THE WORD 

We have already noted the connection between the word of 
God and the Holy Spirit. The word of God is brought to man by 
the Holy Spirit. Peter’s statement, ‘...men moved by the Holy 
Spirit spoke from God’ (II Pet. 1:21), is as true as it is 
powerful. He also said, ‘ . . . the things which have now been 
announced to you by those who preached the good news to you 
through the Holy Spirit sent from 



 

heaven, things into which angels long to look’ (I Pet. l:l 2). 
Paul acknowledged the power of the Spirit to preach the word 
properly (I Cor. 2:4 5; I Thess. 1:5). 
Jesus told his disciples not to depart from Jerusalem until they 
were endued with power from on high, ie. clothed with the 
Holy Spirit (Luke 24:49). In Acts 1:8 he told them that once 
they had received the Holy Spirit they would have power to 
witness, ie. preach the Gospel (cf. Acts 4:33). The Book of the 
Acts, the Epistles and the Revelation all witness to the fact that 
there is no word of God without the Spirit. In truth the word of 
God is the very utterance of God Himself, coming to us through 
the Spirit of God who inspires the men chosen and commanded 
to preach that word. 
Was not the preaching of the Gospel going beyond the Cross? 
The answer is ‘No!’. Those who preached the Gospel had first–
and continually–to be under the very Cross they proclaimed, 
otherwise there would have been no authentic witness. The 
preaching of the word of the Cross, the Gospel of the grace of 
God, could not be greater than the Gospel itself, nor dared they 
‘go beyond the Cross’. They always had to know nothing but 
Christ and him crucified so that they were always identified 
with that Cross. In fact they had to carry about in their body 
‘the death [dying, killing] of Jesus’ (II Cor. 4:10-12), for such 
was indispensable. We again conclude one can never go 
beyond the Cross. 

THE BAPTISM OF THE SPIRIT IN AND FOR 
POWER FOR GOSPEL PROCLAMATION 

We cannot question the fact that the Christian man needs a 
special enduement of power to preach the word of 
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God. Man has opposed the truth of God since the fall of man, 
and seeing human power cannot reveal the truth of God, the 
Spirit must be present to do so. He is the Spirit of truth, and 
only he can communicate the truth. 
The experience of a believer in receiving power must never be 
allowed to outshine the purpose for which it was granted, 
namely the proclamation of the Cross. Some have denied that 
the early church preached the Cross to any great extent. 
Doubtless the primary thing preached was, ‘Jesus is Lord!’, but 
that claim was authentic only in the light of his defeat of all evil 
in the Cross, and his Gospel-sealing affirmation in being raised 
from the dead. The Cross and the Resurrection had to be 
preached. Only the Holy Spirit can fully preach Christ, because 
he alone knew (and knows) Christ and his work both of the 
Cross and Resurrection. 
We need, also, at this point to remember that we are witnesses 
to Christ, and cannot be this as intended unless we live by the 
Holy Spirit in the reality and the power of the Atonement, ie. in 
that reality of the Cross which, as we saw in the previous 
chapter, enables us to live every facet of our lives by the power 
of the Cross and the Resurrection. In this way the word we 
proclaim is not empty. Only the Spirit can keep us in the 
fullness of that word which we proclaim. 

EMPOWERED WE PREACH: MINISTRY WITH 
POWER, SIGNS AND WONDERS 

Paul refused to think he had anything of himself (cf.  II Cor. 
3:4-6; I Cor. 15:10; cf. II Cor. 12:1-10) but he certainly 
believed he was commissioned to preach (I Cor. 



 

9:16-27; Gal. 1:1; Rom. 1:1; Eph. 3:1 10) and always desired to 
preach (Rom. 1:14-15;15:17-20). He also believed he had been 
vested with all the power he needed to preach the Gospel. The 
word and the Spirit were all that were required. So should it be 
for us today. 
The Book of Acts shows the mode of preaching the Gospel and 
the fruits which followed. The servants of God proclaimed the 
Gospel and the results were given by God: ‘ . . . as many as 
were ordained to eternal life believed’ (Acts 13:48 49). Paul 
shows in many places how much he suffered for the Gospel (II 
Cor. 4:7–12; 6:3-10; 11:23-29). This was because of the 
offence of the Cross. 
In the passage of Romans 15:15 21 we quote verses 17 to 19: 
 

In Christ Jesus, then, I have reason to be proud of my work for God. For I 
will not venture to speak of anything except what Christ has wrought 
through me to win obedience from the Gentiles, by word and deed, by the 
power of signs and wonders, by the power of the Holy Spirit. . . 

 
What we have to note is that some who preach the Gospel say 
that it is here–by the use of the elements of word, deed, signs 
and wonders and the Holy Spirit–that we go on beyond the 
Cross. We, they say, are now in another area of experience and 
operation. This is patently a misinterpretation. The truth is that 
all these effective elements of power are for the preaching of 
the Cross, and nothing else! The claim that proclamation is in 
another sphere must arise because those operating this way do 
not realise the impossible task it would be, were these elements 
of power absent. Much modern evangelism is based on 
techniques on techniques and modes which differ from the 
apostolic mode. 
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THE USE OF WORD AND DEED, SIGNS AND 
WONDERS 

If we look closely at the Romans text before us we will see that 
the first two words coupled together are ‘word [logos] and deed 
[ergoy] A study of ‘the word’ in the Acts, Epistles and the 
Revelation is indeed an astonishing one. The early church 
trembled before God’s word (Isa. 66:2), but also gloried in its 
power. The word of God when preached was effective by 
nature of the case, since it was actually God’s word and not the 
word of man. It, of itself, produced deeds. Paul does not 
describe the deeds, but it is fair to assume they were the deeds 
of redemption, transformation of those who gladly heard the 
word of God, the formation of churches and the establishment 
of them. They would also bring those things which were the 
ministries of the messengers, as shown so clearly in the first 
two chapters of I Thessalonians. 
The second two words are ‘signs [semeion] and wonders 
[teras]’. These describe signs which are to be read, as these 
were unusual happenings which pointed to the nature of the 
Gospel and–we may say–Christ and God. So also were 
wonders, which were often miracles. Signs needed to be read 
and wonders recognised as the present active working of God. 
They were nothing in themselves, but, as Acts 14:3 points out, 
the Lord ‘bore witness to the word  of his grace, granting signs 
and wonders to be done by their hands’. It seems that not every 
preaching involved signs and wonders, possibly because the 
audiences were not as hardened against the apostles. The 
mentions in Acts of signs and wonders in regard to proclaiming 
the word of God are the following: 2:43; 5:12; 6:8; 14:3; 15:12; 
19:11–20. 



 

Whilst there are other mentions of miracles, the happenings are 
accredited to Christ or God, even though they are done by the 
hands of the proclaimers. We have to remember that in the Old 
Testament and the Book of the Revelation signs and wonders 
were (are) primarily judgements against evil forces, whilst the 
only actual mention of signs and wonders in Revelation relates 
to the workings of evil (16:13-14). By saying these things we 
are not seeking to minimise the action of signs and wonders, 
but to show it was not a method or technique which the early 
church used, or was able to use. 
The third element of Paul’s manner of preaching the Gospel 
was ‘by the power of the Holy Spirit’. Because we have dealt 
with this previously we will not comment, other than to repeat 
that the true word of God is never apart from the Holy Spirit, 
who is the Spirit of truth, and the truth itself (John 16:13; I John 
5:7). 

CONCLUSION ON BRINGING THE CROSS TO THE 
WORLD 

All we have tried to show in this chapter is that there is no 
experience the church has in both its inner life and outer 
proclamation which does not relate to, and derive from, the 
Atonement of Christ, ie. Christ himself as Christ crucified. 
Whilst we may be intrigued by the power of the word of God, 
the deeds (works) it produces, and the attendant signs and 
wonders which sometimes happen, yet that which remains 
primary to all these things is the Atonement. Jews sought signs, 
and they were wrong. Greeks sought wisdom but not the 
wisdom of God. The 
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Cross and Resurrection are God’s great sign of all signs, and 
Christ is the true wisdom of God. In that sense we can never go 
beyond the Cross and Resurrection. There is no Christ who is 
not always Christ crucified and Christ risen.  



 

15 

The Reconciliation of 
All Things 

 
 

THE RECONCILING BLOOD 
 OF THE CROSS 

 
Colossians 1:19-22 refers to Christ and the ultimate 
reconciliation of all things: 
 

For in him all the fullness of God was pleased to dwell, and through him 
to reconcile to himself all things, whether on earth or in heaven, making 
peace by the blood of his cross. And you, who once were estranged and 
hostile in mind, doing evil deeds, he has now reconciled in his body of 
flesh by his death, in order to present you holy and blameless and 
irreproachable before him. 

 
Whilst there is much debate over these verses, one thing is 
clear: many things have been out of harmony and unreconciled, 
and the Cross has wrought that reconciliation. We know 
enough to understand that the rebellion 
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of angelic powers and the fall of man have brought about 
disorder and disharmony in the universe. Fallen angelic powers 
and fallen humanity are each in their own spheres subjects and 
objects of disharmony, God was pleased for all His own 
fullness to dwell in Christ so that by the death of Christ on the 
Cross He might (i) defeat the powers of evil, (ii) bring peace to 
His world, which was created in utter harmony by His Son 
(Col. 1:16-17), but was brought to turmoil by evil. That peace 
is the peace of the Cross where Christ harmonised both Jew and 
Gentile in creating one new humanity–himself–in which (in 
whom) there is no place for disharmony (Eph. 2:11 -22; Col, 
3:9-10; Gal, 3:26-28; cf. l Cor. 12:13), 
The way in which this reconciliation works out in history is not 
told to us, but the subject is told us, ie. Christ crucified, for the 
means is the blood of the Cross. The objects of reconciliation 
are ‘all things, whether on earth or in heaven’. This being so, 
then there is nothing–repeat nothing–which is not ultimately 
related to the Cross, whether for good or ill. We can never, 
then, go beyond the Cross. 

THE GOAL AND FRUIT OF CHRIST’S 
RECONCILIATION 

In a previous chapter we noted that Christ does four things, 
namely he reconciles all things, unifies all things, fills (or fills 
up) all things and harmonises all things, In effect these four 
things are the one. The terms used are different, and their 
actions may appear to be different, but they are four ways of 
saying the same thing, 
In Romans 6:18 25 Paul virtually says that all things 



 

are empty in the sense that they have been subjected to vanity 
(mataisteti) or emptiness (cf. Eccl. 1:2). Christ has given his 
fullness (pleroma) to his church so that it is ‘filled up’. In the 
Cross he descended to the lower parts of the earth and ascended 
far above all the heavens that the might fill all things’. Thus 
when Christ fills all things it is out of the victory of his Cross 
and Resurrection, as also, in this case, his Ascension. 
Colossians 1:15-16 says he created all things out of his fullness. 
Now in his atoning work he gives lost fullness to all things. 
Again, in Ephesians 1:9-11 Paul states, 
 

For he [God] has made known to us in all wisdom and insight the 
mystery of his will, according to his purpose which he set forth in Christ 
as a plan for the fullness of time, to unite [anakephalaiosas thai] all things 
in him, things in heaven and things on earth. 

 
The verb ‘to unite’ can mean ‘to head up’, ‘to unify’, The 
Jerusalem Bible has ‘to bring everything under Christ as head’. 
This, it seems, is much the same–if indeed not the same–as ‘to 
fill’ or ‘to reconcile’. Since reconciliation is ‘by the blood of 
his cross’, so we would expect unification to stem from the same 
source. In the fulfilment of God’s plan for His universe we 
cannot proceed apart from the Cross. 
The fourth matter is that of harmonising. In Colossians 3:14 
Paul urges his readers, ‘And above all these put on love, which 
binds everything together in perfect harmony’. Here there is no 
direct reference to the Atonement, but it is obvious that the love 
he speaks of is God’s love (agape), which as we know flows 
from the Cross (I John 4:9-10; I John 4:19; Rom. 5:5-11). 
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THE ESCHATOLOGICAL CROSS AND 
RESURRECTION 

 
We have seen already that the centre of worship in eternity is 
God and the Lamb, both on the one throne, the symbol of 
universal power and action. The actions of reconciling, 
unifying, filling up and harmonising all relate to the end time, 
which in fact is the beginning time for eternity. The pictures 
given to us of the eschatological state are indeed powerful, for 
all evil has been conquered, judged and punished, The new 
heavens and the new earth are the old heavens and earth that 
have been purified through regeneration. The beautiful picture 
of the marriage of the Bride and the Lamb shows Christ 
crucified to be married to his church. The Holy City also is 
utterly pure, but its gates are open day and night to all the 
nations who–in their turn–bring their glories into it. That City 
has sustenance for all the nations from the Tree of Life, whose 
leaves are for the healing of those nations. 
The bliss of this purified system is not merely idyllic. It is 
dynamic. The redeemed are now a vast company of kings and 
priests to God and the universe, Those that worship have made 
their robes white in the blood of the Lamb, and hence worship 
God day and night in His temple. 
In all of this we have unceasing reminders of the power of 
Christ and his death, Christ and his Cross, Christ and his blood, 
and Christ and his Resurrection. The glorified Christ is the 
Lamb who leads his people as a kindly and providential 
Shepherd. 
Can we then go beyond his Cross? No, not even in 



 

heaven, for there he is always the Lamb who was once slain for 
the redemption of all creation. Who then would ever wish to go 
beyond the Cross? 
Our heart and our soul cry out, ‘No one! Never even one!’. 
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Postscript 

THE CROSS AND 
THE SOVEREIGNTY OF GOD 

The purpose of this book was to draw attention to the principle 
of the Cross, and I hope it will have done this for the reader, 
Since God is love and holy love, and since love–holy love–is 
the sum and substance of the whole matter of God, man and 
creation, then it is impossible to avoid the Cross, by which God 
not only evidenced His love, but by which He is working out 
His sovereignty in history. 
 
His sovereignty in history is not simply that of an all-powerful, 
all knowing, all-present deity, but One whose Deity is moral, 
relating to choice, the Deity who gives moral choice to His 
creatures, and is thus bound to see this work out in voluntary 
choices, His great work is that He frees the bound will to make 
its choices–whether for good or ill. Primarily He has worked 
out that freedom of will by taking the guilt which paralyses true 
volition. 
 
Man, as we have seen in humanism, thinks he has freedom of 
choice anyway. He may even take the view 



 

that it is an insult to man to talk of him as being freed to choose 
by the Cross! What we are trying to say is that only the Cross 
can deal with the moral problem that is raised and compounded 
by man’s existential guilt, as also his own inner objective 
guilts. If we have not understood this problem–and its solution–
from this little book, then we need to study it more deeply in 
the Scriptures, or go over this and other related expositions. I 
have deliberately limited the Bibliography to those writers from 
whom we can most easily benefit 

THIS BOOK NOT WITHOUT INTENTION 

I cannot say that I do not have a vested interest in the writing of 
this book. I really fear for persons, families, and generations 
which grow up without the knowledge, experience, and 
personal understanding of Christ’s work of the Cross and 
Resurrection, ie, the Atonement Whilst we remember ‘God was 
in Christ reconciling the world to himself, and ever keep in 
mind that it is Christ who saves us and not just the work (the 
Atonement)–as though it were an entity itself, and even one 
which is apart from the Persons of the Father, the Son and the 
Spirit–then we are not in danger of hairesis (our own peculiar 
choice), Nor will we be in danger of that kind of reductionism 
which is so one-eyed that it would ignore all the ramifications 
of the Cross and its relationship to the total work of God’ In 
other words, we may develop a view of the Atonement which 
does not embrace the full theology, anthropology and 
cosmology which we find in sacred Scripture, 
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It would be good news for the human race today if it would 
come back to the good news of the Cross, ie. that news which 
someone has said is ‘Good news for bad men, and bad news for 
good men’. 

HIS GRACE–OUR RESPONSIBILITY 

When we discover the matter, substance and principle of the 
Cross, there is no place for self-gratulation. We have 
discovered nothing so much as it has been revealed to us, and 
this received revelation carries great responsibility. What we 
have ‘discovered’ we must reveal to others. In one sense we 
must be guardians of the truth, although– in fact–we have no 
power to defend the truth. If there is any sense of a defence, 
then it is in the proclamation of its reality, and the unmasking 
of the untruth expounded by those who are ‘enemies of the 
cross of Christ’ (Phil. 3:18). 
God has sent His Son, Jesus Christ, to reveal His–the Father’s–
heart of holy love, This could not be done apart from the Cross. 
No explanation, nor even any sample demonstration, could 
convey what has had to happen in history if God would reveal 
Himself totally and make that revelation to be–and continually 
become– history in its very self. The Cross, then, is the whole 
warp and woof of history, and all human and universal destiny 
is woven in it, and into it. This is why discoverers become 
guardians of the truth, and guardianship is best felt, known, and 
expressed in unceasing proclamation, 
He, then, who lives apart from this Cross lives apart from life, 
and neither time nor eternity has any true rationale. If passion 
for the Cross does not drive us to 



 

proclamation, then pity ought to do so, but then if there be no 
passion there will be no pity. Since there is no ‘beyond the 
Cross’, it is urgent that we come to that Cross, If for 
theologians this means retracing their steps back to where 
theology departed from its heart and core, then so be it As for 
those who admire what they call ‘practical religion’, they had 
better retrace their steps, or make quick pilgrimage to the Cross 
itself, or their practicality will be only complex and rarefied 
humanism. To those who love the plaudits of men rather than 
the command of God, let them tremble before the Cross of 
judgement, that they may find in that judgement healing from 
the false constraints to work some practical love. Of course 
there is a practical love, but it all springs from the 
love-constraint of the Cross. Only then can it be authentic. Let 
none think the truth and reality of the Cross is doled out by 
priestly preaching or sacerdotal sacramentalism. It is the plain 
pure word of God in the person and work of Jesus Christ, and it 
is his person and his work–more than anything– that the Father 
communicates by the Holy Spirit to the human spirit 
In the last analysis this is what Christianity is all about. 
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BEYOND THE CROSS 

 

They say there is a place beyond the Cross,  
There, where relief comes from its heart  
With freedom from its substance and its truth.  
The ‘beyond’ is the place of practicality,  
The place where life has behind it no shadow,  
No reminder of Golgotha’s stark reality.  
They say there is a folder–a ribboned dossier–  
Stored for the future, for those interested  
In one of many Godly mysteries.  
Golgotha, they say, is hidden from our times  
In the interests of living practicality.  
 
What then is ‘living practicality’? 
What can you enfold in a sealed document 
Stored only for the perchance interested? 
How can you seal a living manuscript 
Of the Divine and palpable heart? 
I know not how. I must confess 
That nothing seals His Cross, His mystery of love,  
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His unimpeachable holiness  
Breaking upon the view of man  
In man’s own bloody history’  
Mystery it is, but history is unfolded,  
Not documented and hidden for the days  
Of disinterring archaeologists.  
 
I chanced upon this mystery in my early days’  
Scarce born, its truth was borne upon my eyes– Those inner 
eyes which see where men are blind; 
 That inner heart which beats when other hearts are  still,  
And comes upon the mystery of life  
That it may never be supine, It comes  
In the still hours of the night,  
The blazing of the day, in peace and pain,  
In suffering and unbounded joy; inserts itself  
Between the moment and the past,  
Between the moment and the time to come,  
In unremitting confrontation.  
 
Why should this be? Is it a passioned heresy?  
A loaded hobby of the irrational mind,  
A lust of heart, a curious pursuit?  
Is it the fevered mind now gnostic, seeking mystery Where 
none can be? Is it perverted mind  
Or slavish conscience enslaving all?  
Why did it come to earth–that Deity transmuted  
To earthly flesh–first calling the celestials to song And later 
to weeping in their highest heaven?  
 
Tell me the story often, for I forget so soon; 
 The early dew of morning has passed away at noon.  



 

Why can we not forget? Senses blaze strong  
In morning of the human race,  
At noon and night, and in the dark reaches  
Of the retreating and silent heart.  
All hell conspires to bring us some forgetfulness  
Of man’s most bloody day. Man’s day of hell  
When from his breast broke enmity  
In hate’s most dreadful form.  
Man was betrayed–himself his own betrayer–  
And even shame’s a gift of God  
To man who wills his weeping.  
 
Beyond the Cross! There cannot be ‘beyond’.  
All is the Cross and all is everything  
Before our time, and in our time,  
And in all time’s beyond. The Cross is there  
Wherever ‘there’ is there and where it’s not!  
Be there no Cross then grand Creation’s plan  
Can be no plan at all. Be there no Cross  
Before and after and within all time  
Then love’s the myth, and holiness non est  
And God’s not God and nothing rational is.  
 
The Cross is how God is, and what He is  
And what He does, and Son is Son,  
And Spirit is the one of life. Within that Cross  
The Godhead is expressed, His plan fulfilled  
And holy power is holy love; and holy grace  
Makes holy man, and all is holy in His love,  
And all is love. This is but known to love,  
And is but told by love. The Cross is all  
As God is all. It is the warp and woof  
Of His great weave of history.  
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There is, then, no ‘beyond’, no place  
Where love is not; where Cross is not,  
Where God is not. All that we touch in God–  
Who touches us initially–is changed.  
So moves His Cross–His act of love eternal–  
And we are in the heart of Him, as He in us  
Till we are one in God.  
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