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CHAPTER ONE 

INTRODUCTION TO THEOLOGY 

WHAT IS THEOLOGY? 

Many shy away from the word theology. Others who understand its 
meaning disdain it. They feel theology is the intellectualisation of the 
Biblical truth. Others are so sold on theology as a discipline that they 
are in danger of missing its lived-out actualities. Whatever the view, 
we must come to terms with theology. Theology is man’s reflections 
upon what he knows, or thinks he knows, of God. Theology then is 
related to all religions, and for any given person, be he Christian, 
Moslem, Hindu or Buddhist, to the religion he knows. 
Our study will seek to understand Biblical theology, that is the 
conclusions one comes to as ‘a result of reflecting on what the Bible 
tells us of God. The Shorter Oxford Dictionary defines theology as 
‘The study or science which treats of God, His nature and attributes, 
and His relations with man and the universe; “the science of things 
divine” (Hooker); divinity.’ The word theology derives from the 
Greek theos (God) and logos (word). Theology is the word (study, 
theory, principle) concerning God. It is words about God. 
 
It is natural that we will have many kinds of theology, even in 
Christian theology, since people reflect in different ways. Words also 
have varying values for different persons, so that we speak about the 
problem of semantics. With this is the subjective problem every 
human being has when approaching God, especially where we are 
hostile to Him, or angry with Him. It is obvious that all theology is not 
going to be seen in exactly the same way by various persons. 
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HOW WE COME TO THEOLOGY 

In any subject we come to the sources of our theme. We explore them. 
We come to certain deductions or conclusions. The rightness or 
wrongness of them will depend upon two things, (a) The authority or 
truth of our sources, and (b) The ability and attitude to reason these 
through to an honest conclusion. Because man is involved emotionally 
in the subject, this often proves most difficult. 
What then are our Christian sources or resources? We can state them 
quite simply, and will do so, but first we must ask whether man is in 
that frame of mind which will permit true and objective study. We 
ask, ‘Can a man know God, and if he can, then by what method?’ 
Others may assume God is there for the knowing. All sorts of 
problems arise. The main question is, ‘Does a man really want to 
know God?’ The Biblical answer is that he doesn’t, but we must 
examine that. 

GOD REVEALS HIMSELF 

In any theology the enquirer starts off with the assumption that he can 
come to know something of his subject, God. Has he a right to assume 
that? He believes he has. So he uses the sources. Some persons do not 
find the Bible a basic source or consider it reliable. They do not 
believe it was given by God to be a revelation of Himself. At the same 
time they look upon the Scriptures as a valuable resource material 
because it portrays Jewish thought and, later, Christian thought. 
It is axiomatic in Christian theology that God reveals Himself. When 
we ask how or why He does this we are told that God desires us to 
know Him, and for us to have fellowship with Him. It is interesting 
that, host of our assumptions on theological principles come from the 
Scriptures. Many enquirers or scholars do not believe in the Scriptures 
as being the Word of God, 
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or His revelation of Himself. 

THE PRINCIPLE OF REVELATION 

The Greek word apocalypsis simply means revelation or unveiling. 
This suggests that God cannot be known unless He reveals Himself. 
Shortly we will look to see why this should be so. For the present we 
will accept the fact that man could not know God unless God were to 
reveal Himself. Again it is the Scriptures which tell us that He does. 
They also show the media He uses. Generally speaking they are as 
follows:- 
 

(i) Creation. Rom 1:19-20, Psa 19:1f. Cf. ITim 4:4, 6: 17, Eccles 
3: 11.  

(ii) Providence. Matt 5:45, Psa 104, Matt 6:26, 28. Acts 14: 17.  

(iii) The Scriptures. When known as the Word of God they 
constitute what God has said and so are God’s information 
concerning Himself. Cf. II Tim 3: 14-17.  

(iv) History: The Acts of God. God is known by His acts. Dan 
4:36-37, Ezek 39:28f. Psalms 105, 106, 107, John 5: 17.  

(v) The Prophets. Luke 24:25ff. The prophets was the voice of 
God. Cf. Amos 3: 7-8, Rev 19: 10, II Peter 1:21.  

(vi) Dreams and Visions. Num 12:6, cf. Acts 2: 17, Jer 23:28-30.  

(vii) Jesus Christ the Son. John 1: 14, 18, Col l: 15, John 14:6, Matt 
11:27, John 3:35.  

(viii) The Holy Spirit. John 14:16, 16:7-11, I Cot 2:10f, John 3: 5, 
Rev 19: 10. (ix) The Church: The People of God. Exodus 19: 
5-6 = I Peter 2:9-10, Acts 1:8, etc.  

(ix) The Law. Psalm 119. Cf. Genesis 26:5. Some link law and 
conscience together for the knowledge of God. Cf. Romans 
2:12ff, 3: 21.  

All of these media the Christian believes are used by God to reveal 
Himself. Yet it is the Scriptures 
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which tell us this fact. In other words we only know God reveals 
Himself in these ways by what we are informed in the Bible. 

GENERAL AND SPECIAL REVELATION 

Not all scholars agree that there are divisions in revelation. General 
revelation is said to be God’s showing forth of Himself without the 
stated facts of Scripture. Man can and must see God in the creation 
about him. He is presented with the truth of God in the ways things 
really are. Special revelation comes through God’s salvation history, 
His dealings with the human race, and in particular through Israel, and 
then Christ. Thus the Scriptures, i.e. the substance of them, constitute 
a special revelation by God who does not leave man to discover Him 
through creation alone. 
Another school of thought (Barthian) states that Christ is the special 
revelation of God. This is of course true, any way. Barth, however, 
sets no store by natural theology (the theology which comes to man’s 
mind by his observations of creation) or general revelation. The 
Scriptures are fallible, even though authoritative, so that we start with 
Christ, the true authority. 
We must agree that either the Scripture is wholly dependable for true 
revelation or it is not. It is obvious that man’s reason, although a gift 
from God, is not a basic authority by nature of the case, i.e. men differ 
even when given the same premises or basic materials for reasoning. 
Human beings have a bias in one direction or another. For this reason 
natural or general theology cannot, likewise, be dependable in 
knowing God. As we shall see, special revelation is necessary, and in 
the light of it general revelation will be understood. In fact it may be 
said that revelation - both general and special - are of the one piece. 
What we need to keep in mind in discussion of general and special 
revelation is the fact that God chooses to reveal Himself. This is 
awesome, confronting and 
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inescapable. God is Personal, and insists on revealing Himself to the 
mankind He has created. 

THEOLOGY IS THE CONTENT OF REVELATION 

Theology is the study of God. God chooses to reveal Himself. He does 
not seek to prove or commend Himself, for revelation is primarily 
confrontation. The Scriptures do not seek to prove or justify God. 
Their presupposition is the existence of God. ‘Whoever would draw 
near to God must believe that He exists (i.e. He is) and that He 
rewards those who seek Him’ (Heb 11: 6). 
Whilst it is true that God reveals Himself, this may seem a static fact. 
It is not. God is action: God is always working. He cannot reveal 
Himself without revealing His intentions, His goal, His telos for His 
creation. Man must be concerned with the ultimate, for that alone 
gives full meaning to the present time. God is equally concerned with 
man’s discovery of Himself. Without anticipating the doctrine of 
creation we can say here that man needs to know God for his own 
personal enrichment and fulfilment. 
When it is asked, ‘What is God’s nature, and what His intention for 
the telos ?’ then the whole of theology is demanded. This theology is 
derived from the Biblical account of salvation history. That is, history 
is not a mere sequence of events, but everything is oriented to fulfil 
God’s purposes for His creation, and the manifestation of His own 
glory. It is self-evident from Scripture that the fall of man was 
anticipated by God, and indeed forms part of His purposes in the 
ultimate. His work of redemption involves all the facts and processes 
‘of creation, providence, and the ultimate restoration and renewal of 
all creation. When then we can see a panoramic view of God’s history 
we can also understand much of His nature. Indeed we can understand 
all we need to know of Him. This is the theology which is available to 
us, and of which we must avail ourselves. 



CHAPTER TWO 

INTRODUCTION TO THEOLOGY 
CONTINUED 

Each man is his own theologian. He may draw on the knowledge and 
insights of others but he develops his own theology from his own 
study, experience and reflection. We would naturally expect variations 
in such theologies. What needs to be seen is that there are problems in 
a man knowing God. We need then to look at this point. 

KNOWING GOD 

There are many reasons why man may not easily know God. The 
primary one is that man does not wish to know God because of his 
rebellion against Him. Man does not wish to be confronted by God. 
The nature of God makes high demands upon a person, and man does 
not wish to be obedient. Nor does he wish his sinfulness and impurity 
to be delineated by contact with God. Man has come to love his idols 
rather than God. We are told these things in Romans 1: 18-32. 
In Genesis 2:17 and 3:1-6 we see that man was to die when he 
rebelled against God. This he did and he died. His death was primarily 
a relational one. Man died to God but came alive to himself. His 
relationship with God can be shown to be that of a son to the Father, a 
subject (servant) to his King, and a creature to his Creator. In rejecting 
God he had to abandon these relations, which he did. He was forced to 
see God, creation and himself from a different vantage point. 
Therefore he does not desire to see the truth. He has exchanged the 
truth of God for a lie, and does not wish to be shown he is wrong. 
There are other ways of saying this. Jesus said, 
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‘Unless a man be born again he cannot see the Kingdom of God.’ Paul 
said, ‘The natural man receives not the things of the Spirit (spiritual 
things) for they are foolishness unto him.’ Psalms 14 and 53 state, ‘No 
one understands, no one seeks after God’ (cf. Rom 3: 10). This is 
against the fact that everything God has done in creation seeks to steer 
man to God. Paul states this clearly in Acts 17:24-27. Man just does 
not wish to know God. 
Other elements must also be considered. Isaiah 55: 8-9 says that God’s 
thoughts are higher than man’s. This may mean that man is sinful and 
cannot understand, or it may mean that God’s intellect supersedes 
man’s intellect. Both these points are true anyway. There are limits set 
to man’s understanding because he is a creature. ‘Can you find out the 
deep things of God? Can you find out the limit of the Almighty?’ Job 
is asked (11: 7). The inference is, ‘No!’ I Corinthians 2: 10f shows 
that the Holy Spirit searches the deeps of God and reveals them. 
Deuteronomy 29:29 says the secret things belong to God (i.e. not 
man) but the things revealed to man belong to him. We conclude then 
that man’s ability to know God is limited by his creatureliness and by 
his sinfulness. 
The truth is that man, without sinfulness, only can know, and only 
needs to know God as a man may know God. This he is permitted to 
do. His will refuses to know God truly. Hence man cannot know. It 
can be seen then that the ten media of revelation which we have 
discussed above are unaccepted by man. Otherwise he will have to 
experience God’s confrontation, which he does not wish to do, hence 
the impediment in man to true knowledge of God. We add, finally, 
that true knowledge is relational: we know anyone through relating to 
that person. Man dreads relational revelation of God. 

The Forms of Theology 
Naturally enough, theologians are going to app- 
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roach the subject in various ways, using different methods. Also at 
different times in history the approach is also different. Four 
approaches have been categorised in 2,000 years of Christian history. 
They are as follows:- 
 

(i) Patristic Theology. 

The early church fathers, that is those of the subapostolic and even 
later period sought, perhaps often unconsciously, to systematise the 
vast mass of Biblical thought, which though primarily of the NT also 
had constant reference to the O .T . This took place in the movement 
of paganism to Christianity, and from Greek thought to Judaic 
Christian understanding. Gnosticism and other forms of thought had to 
be screened out, as also the Judaic Christian truth had to be related to 
current thinking. The difference between Christian truth on the one 
hand and Roman and Greek thought on the other. 
We need not analyse this theology but merely comment that some of it 
seems rather bizarre to us today, yet the basic truth of the Gospel was 
reasonably preserved. 
 

(ii) Scholastic Theology. 

Theology often became a synthesis of philosophy and Christian 
doctrine. Aquinas is the classic example of this, based as his approach 
was upon the pagan philosopher Aristotle. The period was also one 
when orthodoxy was being formalised, and a system of thinking being 
propounded. Much of scholastic thinking was complex and even 
highly absurd. This particularly goes for distorted views on baptismal 
regeneration, purgatory, penance, infused grace, and 
transubstantiation. It took the Reformation to break the bonds of 
scholasticism, and even that did not always take place, even within the 
Reformers themselves. It was the accepted and formal way of 
reasoning and developing theology. 
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(iii) Reformed Theology. 

Scholastic theology, although it referred to the Fathers, had often 
become pointless and useless disputation. This, of course, was not all 
it was. It was concerned with dogmatics, or rather the rationalisation 
of them. It had moved away from the basically Biblical. Prior to the 
Reformation the Scriptures were not available to many, and the main 
text of the Bible was the Latin Vulgate. Many of the pre-reformation 
scholars were pointing back to the Hebrew and Latin texts of the 
Scriptures. So a more Biblical theology arose. Its two main streams 
were that of Luther and of Calvin. Both had much in common. This 
Biblical theology did not look for vindication, epistemology or 
rationalisation outside of Scripture. Reason was not discounted but 
now it was informed Biblically and put to use on that level. 
 

(iv) Modern Theology. 

This is so varied that it is difficult to categorise. The Roman Catholic 
reaction to the Reformation stultified theological development. The 
church was virtually under the Council of Trent. Certain developments 
took place, but the dogma of the church enlarged to take in Papal 
infallibility and the bodily assumption of the Virgin Mary. The 
influence of Aquinas has prevailed until modern times. 
The Protestant wing had its problems. Not all accepted the Reformed 
approach, especially the sacramental churches. Reformed orthodoxy 
became formalised creedally under the attacks from various 
theological forces. With the growth of pietism and rationalism came 
the emphasis on the subjective in religion, and the place of 
rationalistic thinking. The Age of Enlightenment and Reason 
denigrated the Scriptures as a sacred and inspired book. Hence came 
what was called the Higher Criticism, Modernism, Liberalism, and 
then Neo-Orthodoxy. Out of this has come a more objective way of 
study on most theological fronts. 
Mixed with this movement of theology are many 
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elements. With the incursion of Darwinianism and the theory of 
evolution has come a change in approach in theology. This has stated 
that understanding develops with time and experience, and so some 
textual critics feel man moved from the primitive to the more 
developed views of God. This meant changing the analysis of the OT 
Biblical text. Hence views on the infallibility of the Scriptures were 
questioned. Neo-Orthodoxy was a reaction to this liberalism, and 
whilst the text of Scripture was not considered to be infallible, its 
living internal message was seen as authoritative. Modern liberalism 
agrees that the Word of God lies within the Bible, ‘a canon within the 
Canon,’ so to speak. The classical view is that the Bible is the Word of 
God and not merely contains it. 

Conclusion on Theology 
As we have said, each person has his own theology. Whilst there are 
schools of theology these necessarily differ, as their modes of 
studying the Scriptures also differ. For some, Biblical Theology is not 
necessarily orthodox and evangelical theology. Rather, as in the case 
of Bultmann, it sees the reading of Scripture being truly Biblical only 
when he scrapes away the theological barnacles of years, the 
presuppositions and misconceptions of older scholars. It requires 
myths to be understood, and basic layers of accretion to be removed. 
Others see as truly Biblical that approach which gives value to all the 
Bible, and interprets its message and revelation by itself. 
We will need then to be astute in order to be theologians. Out of 
prejudice we must not reject that which others propound. At the same 
time we ought not to be gullible, especially where good scholarship 
has been at work. 



CHAPTER THREE 

THE DOCTRINE OF GOD—I 

INTRODUCTION: THE EXISTENCE OF GOD 

Does God exist? Theology, as we have said, commences with this 
presupposition. The Scriptures work on this assumption, and the 
assumption is not even conscious. Christian theology, of course, 
accepts as its basis the fact of God’s existence, although the word 
existence, whilst doing good service, says little about the mode/s of 
being. Hebrews 11:6 says, ‘...must believe that He is,’ rather than that 
He exists. Existence is the state of being, rather than the mode of 
being. The Biblical atheist is not so much one who does not believe 
that God exists so much as he does not believe He works in the 
manner religionists claim is His way. 
If we commence from the givenness of Scripture, rather than attempt 
to prove its value in regard to its statements about God, then we are 
told many things concerning God. The Bible is more a source-book 
for systematic theology than it is itself a theology. Theology makes 
certain statements about God concerning His attributes, and doubtless 
these are valuable. Nevertheless certain things concerning God are 
clearly discernible and some statements appear to be pure theology, in 
that they allow no room for man’s fallibility due to the element of 
reflection. 
Examples of these are:- ‘Holy: Holy! Holy! is the Lord of hosts. The 
whole earth is full of His glory.’ ‘The earth is the Lord’s and the 
fulness thereof’. ‘God is light, and in Him there is no darkness at all.’ 
‘God is love’. Surprisingly enough there are comparatively few of 
such statements. When we examine these we 
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find they are rich, and reveal the nature of God. Yet it is one thing for 
the Scriptures to say, ‘God is love,’ and another for us to know what 
that means. We need the whole thrust of the entire Scriptures to come 
to know the nature of God. 

ARGUMENTS FOR THE EXISTENCE OF GOD 

As we have said, the Bible starts from the unargued assumption that 
God exists. It is more concerned with the modes of His being and 
existence, and the actions by which those modes are demonstrated. 
It is also concerned with His purposes for His creation, i.e. His will. 
Theists desire to prove His existence. They have developed formal 
arguments for this. These are set out below. However it should be seen 
that formal arguments, while not being useless, do not actually prove 
the existence of God, since one must have faith in order to believe. 
When one defines the word faith, then it is seen why intellectual 
argument, whilst not being pointless, cannot as such prove God’s 
existence. 
The Ontological Argument. Historically latest in formation it is an 
argument based on concept. Man can conceive the perfect. He cannot 
conceive more than the perfect, i.e. that which is without limitations. 
Hence this must be the ultimate, and the ultimate must be God since 
man does not parallel the ultimate. Some see this as a denial of the 
finite, but this need not be so seeing the infinite is absolute. A being of 
beings must be, since for it not to be would be to deny existence as 
other than illusion. 
The Cosmological Argument. That is the effect always needs a cause 
and if creation is the effect then cause must be as real as creation 
itself, and the nature of creation is such that it could not be self-
produced from nothing, i.e. ex nihilo, nihilo fit (‘out of nothing, 
nothing can arise’). If the world is dependent, then it must have its 
source in an independ- 
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ent. If it were self-sufficient then it would, in that sense,. be God. 
Nothing shows it to be so. Somewhere there must be that which is 
self-dependent, and upon which the other than it is dependent, i.e. 
God. 
The Teleological Argument. The argument from design, i.e. that which 
is designed has a designer. This is no real argument, since the designer 
may have been designed. Again a regressus ad infinitum must be 
avoided. Design has a telos, i.e. a goal or end. If there is a first cause 
then He is an intelligent cause. We recognise purposiveness as an 
indispensable element of our universe. 
The Anthropological Argument. This sees necessarily a greater than 
man, who himself has knowing, willing and feeling elements. From 
man we may deduce something of the character and purpose of his 
Creator, i.e. ‘He that planted the ear, shall He not hear? He that 
teacheth man knowledge, shall He not know?’ (Psa 94:9-10). 
The Moral Argument. There must be a moral end in the purposiveness 
of the universe. Thus there must be a being interested in the same. 
Man has his own sense of oughtness which must be correlative to the 
absolute. It is an argument related to conscience. 
Arguments from Existence. These necessarily involve a Biblical view 
and understanding. 

(i) The Created Universe. The glory that is manifested is greater 
than man. No part is as great as the whole. The whole 
declares more than itself (Rom 1:20, Psa 19:1-4, Acts 
14:17, Isa 40: 26).  

(ii) Human Intuition. Theism is a universal phenomenon. Man 
everywhere seems to have an intuitive understanding that 
God exists. Whilst the image and modes of this God are 
not equal and common universally, the fact of His Being 
is. Some psychologists see that opposition to God, or 
disbelief in Him is a departure from the norm. This does 
not prove the existence of God, but shows that atheism is 
not the true 
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norm of the human race.  
(iii) Divine Providence. Human beings believe that some force 
sets the patterns of life and history. They look to fate, luck, or 
personal Being as God. They see an oughtness in regard to the 
divine Being. He ‘ought’ to intervene in the natural order of 
the universe, i.e. when there is need.  
(iv) The Scriptures. The Bible itself when examined is a 
startling phenomenon. It must be examined. Its authority is 
inherent: it must be regarded in the order of things. Again this 
is an argument which would only impress those who were 
prepared to venerate the Bible either in superstition or in faith.  
(v) Jesus Christ. This person, the most unusual in all history, 
becomes an arguable phenomenon in Theism, especially for 
his claims to be God, and the Son of God.  
(vi) Personal Experience. Whilst not a proof which is 
scientifically verifiable, it also cannot be summarily dismissed. 
Human beings in every age have said they have experienced 
God (cf. Acts 17:23, 27-28).  

The question is whether these two sets of arguments have any validity. 
Whether they have or not is arguable both ways. The fact is that few if 
any are wholly objective in such arguing. It is best to say they will 
have meaning if people wish to believe, otherwise not. It does not 
mean that they are conclusive or useless. Together they do represent 
useful material. However, from the Biblical point of view it must be 
said that man can know God. He does not because he wills not to 
know Him. It does not mean that his will can be successful. As we 
have said, the Biblical atheist is more against the God who exists, 
rather than sure that He does not. 



CHAPTER FOUR 

THE DOCTRINE OF GOD—II 

THE NATURE OF GOD: HIS ATTRIBUTES 

The attributes of God are really His qualities, elements, or 
characteristics, to use very loose terms. The aggregate of these 
attributes does not constitute God since He is His attributes, that is He 
does not hove righteousness, but is righteousness, etc. In fact whilst 
each attribute may be examined singly, it cannot be seen except in the 
context of all the attributes. At the same time no attribute exists apart 
from all the attributes. We cannot speak of goodness without love, or 
love without goodness. In that sense the attributes are all one as God is 
One. 

CLASSIFICATION OF THE ATTRIBUTES 

We must remember that classification is one of the ways we think, or 
rather tabulate and codify our thinking. One classification is to speak 
of God’s natural or incommunicable attributes, and then of His moral 
or communicable attributes. We mean that a human being cannot have 
attributes which are divine, but he can have given to him attributes 
which are moral or functional. 
A way of remembering this is to see that Adam as created man had no 
need in his creatureliness for the natural attributes of God, but thought 
that he could become as God, i.e. possess those natural (or 
incommunicable) attributes. He already had the moral attributes, 
though only in a derived (contingent) sense. Innately he remained a 
creature. 
To be in the image is to be like God, but never as 



God, Man, Sin & Salvation 16

God. In some sense we can say that man reflects in a relative way the 
natural elements of God, even though he does not possess them, since 
there is something in him correlative to God. That is he can 
understand these attributes to a degree. The moral attributes he is 
expected to fully reflect and to participate in them. 

NATURAL OR INCOMMUNICABLE ATTRIBUTES 

1. OMNIPOTENCE. Meaning ‘all-powerful’, this is saying that 
all power exists and has its being in God. We must never approach it 
as seeing it analogous to man’s power. Man’s power is derived, God’s 
is not. See Psalm 62:11, Isaiah 45:5-7, Jeremiah 32:27, Matthew 
19:26, Deuteronomy 32:27, Genesis 17:1, 18: 14, Hebrews 11:19, 
amongst many others. It is not necessary to say ‘God can do 
anything.’ In fact He only does that which is consistent with His 
nature. 
He is creative, moral, He is powerful enough not to do that which 
others might think He ought to do. Whilst we cannot speak of self-
limitation, we can say that God limits Himself to those things which 
are congruous with His moral being, i.e. His attributes of love, 
goodness, holiness, righteousness and truth. 
 

2. OMNISCIENCE. Doubtless His operation in all things 
presupposes His knowledge of all things. 
Since He created all things, He therefore knows them. He never comes 
to know. Not bound by time He does not have a future, anymore than 
a past. These limitations to our knowledge do not obtain with Him. 
His knowledge is not formal but dynamic, that is as He knows so 
things are. Cf. I Corinthians 8:2-3, Deuteronomy 2:7, Galatians 4:9, 
Amos 3:2, Job 37:16, I Samuel 16:7, I Chronicles 28:9, Psalm 139: 1-
4:, 14, Jeremiah 17: 10. It is only by His knowledge that we may 
know Him (Gal 4: 9, cf. I Cor 13: 12). 
 

3. OMNIPRESENCE. This means that God is free to be present 
to all His creation, at every point. He is not simply everywhere, but 
the everywhere. There is not where He is not. There is only where He 
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is. 
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God then is present to all things everywhere at the one point in time, 
but His presence is dynamic and not merely formal. Man lives in God, 
and moves and has his being. So do all things, whether they will it or 
not. In the moral sense rebellious man and evil powers do not live in 
God, meaning willingly by God. Man and evil powers in this sense are 
afar off. Spatially none can be outside Him, for He is Creator. We 
mean that God is at once immanent (i.e. not locked out of His 
universe), and transcendent (i.e. not locked into His universe). 
Agnosticism makes God inscrutable, pantheism makes Him 
immanent, and not transcendent, and deism makes Him transcendent 
but not immanent. See Acts 2:39, Ephesians 2:13, cf. Psalm 139: 7-12, 
Deuteronomy 4: 39, 30: 12-13, ‘I Kings 8: 27, Isaiah 66: 1, Jeremiah 
23:23-24, etc. Not then that omnipresence covers two natural 
attributes of God, viz. transcendence (I Chron 29: 11, II Chron 6:18, 
Heb 4:13, Rev 4:1-11, Isa 57:15), and immanence 
(Psa 139, Rom 1:20f, Isa 57:15). We must not think of these in a 
spatial sense, however much they may relate to space, but in terms of 
being. God qualitatively is above His universe, and in terms of 
Creatorhood and Fatherhood is present to it. Concepts such as 
omnipotence, omnipresence, and omniscience should not be thought 
of in the philosophical so much as the Biblical and personal sense. 
 

4. IMMUTABILITY, ETERNITY. It should be axiomatic to 
say God is unchanging. I Timothy 1:17 speaks of Him in these terms. 
The thought is repeated in Lamentations 3:22-23 and Malachi 3: 6. 
That God has eternity is also demanded (I Timothy 1: 17, 6: 16). 
Isaiah 57:15 speaks of Him as ‘inhabiting eternity’, which is a 
Hebraism for ‘living forever’, i.e. being Eternal. This eternity is 
shown in the name I AM or I AM THAT I AM. Again this eternity 
should not be thought of merely in metaphysical terms, but in the 
warm truth that He is unlimited by the things which limit others. He is 
free Spirit in His universe, and unchanging in the love He has for it. 
Often the attribute 
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of infinity is associated with eternity and with God. The human mind 
cannot conceive of infinity by nature of the case, but it can have a 
concept of it. Even so, infinity is better not thought of in quantitative 
terms, so much as qualitative. That is, as we think of God as love, as 
holiness and the like we think not in terms of immensity or endless 
dimensions, but in terms of love which is free of human limitations 
and defects. 
 

5. FREE PERSONAL BEING. Man reflects the personal 
Being of God, but we must not work from man to God. God’s being is 
not creaturely, nor dependent, which are marks of the human being. At 
the same time, God is free in that He is not the impersonal Deity of 
Deism, or much Theism. He is Spirit, and not merely a Spirit. He is 
free in the sense that nothing places structures upon Him. Hence His 
will is sovereign (cf. Ephes 1: 11). 
In our examination of the above natural attributes we should derive 
our materials and thinking from the Bible, not elsewhere, for 
transcendence differs, say, in Muslim and Christian thought. 



CHAPTER FIVE 

THE DOCTRINE OF GOD—III 

 

THE NATURE OF GOD: HIS MORAL ATTRIBUTES 

As an introduction to the moral attributes we should see that man 
correlates with those attributes of God which are moral. God is 
Creator:- Psalm 19, and Romans 1:19ff shows God as Creator. Man is 
thus creature. As Creator God brings into view those things which 
were not previously in view. See John 1: 1-3, Hebrews 11: 3, 
Revelation 4: 11, Psalm 33: 6. The creation is not a static thing, but is 
dynamic. It is not there simply to exist but to praise the Creator, and 
share in the fulfilment of His purposes. Romans 8:19-21 indicates this. 
Man as part of that creation is to be to the praise of the glory of God 
(Ephes 1: 12-14). Man is intimately related to all creation (Gen 1:28f). 
Again, God is Sustainer-Provider. We mean by this that He upholds 
His universe continually in a way a Deistic God would not do. He also 
provides for it (cf. Psalm 104), not only to supply its material needs, 
but to order its affairs rightly. Finally, God is Redeemer. We may not 
see this as a foundational truth related to His moral Being, but Isaiah 
63:16 has it, ‘Thou, O Lord, art our Father, our Redeemer from 
eternity is Thy Name.’ 
These elements set the basis for our understanding of His moral 
attributes. 

The Moral Attributes 
1. GOODNESS. Mark 10:18 and Luke 18:19 say, ‘There is 

none who is good, but God only.’ Matthew 
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5:48 says God is perfect. If we ask, ‘What is goodness?’ then we have 
a number of assertions in reply, eg. ‘beauty, excellence, that which is 
sound and sterling.’ We need to see goodness in the Scriptures. In 
Genesis 1 and 2 the term is used to mean that which is correct, useful 
and functional. When God creates, what He creates is good. At the 
end (Gen 1:31), it is very good, i.e. ‘wholly functional and proper’. 
The Hebrew word tob signified, ‘pleasant, joyful, agreeable’. Every 
tree of the garden was good for food, and pleasant to the eyes. It was 
not good for man to be alone, i.e. not truly functional and joyful. 
God’s goodness in the OT points to Him as Creator along these very 
lines. ‘Everything created by God is good, and to be enjoyed.’ So 
God’s creative goodness is for the benefit of His creation. He has 
planned nothing evil, which being the opposite of good is ‘full of 
pain’, or ‘broken in pieces’. God’s intention for His creation is good. 
When then men rebel against God and the order of His universe or 
covenant, it is His ‘loving kindness’, His grace (Heb. chesed) which 
do not destroy man. Doubtless within the goodness of God are the 
elements of love, mercy, pity and the like. Hence it can be said, ‘It is 
the goodness of God which leads you to repentance’. The goodness of 
God is always shown in what He does (Psalm 119:68, cf. Neh 9:20, 
Psalm 145:9). It is shown in His covenant (Psalm 25:8, 73:1, Nahum 
1:7). When it is said that God is perfect, it means perfect in His Being 
and actions rather than merely flawless. His goodness is positive. In 
the NT He is always said to be ‘full of truth and grace’. His intentions 
towards His creation are always good and beneficent, so that grace, 
mercy and love may be subsumed under that goodness. Man’s 
reflection of this goodness is not mere adherence to the righteousness 
of the law, but acts which go beyond even the technical demands of 
law (Matt 5: 16). Hence God’s goodness is also not only 
righteousness. It acts where unrighteousness cancels the ‘right’ of a 
person to goodness. His good- 
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ness is shown supremely in the act of redemption, but this is an act in 
conformity with His total goodness. 

 
2. HOLINESS. Is indicated by the Hebrew word which 

signifies ‘cutting’ or ‘separation’. God, as holy, stands in contrast to 
the false (i.e. unholy) gods (Exodus 15: 11), and to all creation (Isaiah 
40: 25). His intrinsic being is holy. ‘God is light, and in Him is no 
darkness at all’. ‘Holy! Holy! Holy! Is the Lord of hosts’. ‘Be you 
holy as I am holy’. This holiness is seen in creation, ‘The whole world 
is filled with His glory’. Thus His holiness is above that of men and 
creation, since their holiness derive from His. At the same time His-
holiness is dynamic, destroying evil (Hab 1: 13). His love therefore is 
holy, as also His holiness is loving. We shall have occasion to enlarge 
on’ the subject, later, when dealing with the wrath of God which is not 
an attribute as such, but that element in Him which is provoked by 
evil. 

 
3. RIGHTEOUSNESS. In Romans 3:21 Paul speaks of a 

righteousness of God which is (known) apart from the law. He infers 
there are two strands to God’s righteousness, (a) That which is known 
by law, and (b) That which is apart from the law, but attested by the 
law (and the prophets). The first righteousness is the essential nature 
of God which is expressed by the law. Man’s righteousness is the 
essential nature of God which is expressed by the law. Man’s 
righteousness exists in obeying this law. It shows who and what he is. 
In a sense it also shows Who and What God is. Man however does not 
keep the law, ‘ .... no man living is righteous before Thee’ (Psa 143: 1-
2), yet where there is faith God justifies those who have not kept the 
law. What is clear in Scripture is that God overlooks no sin. 
Ultimately it must be dealt with in judgement, and this supremely in 
the propitiation God arranges in Christ (Rom 3: 24f). Leaving aside 
the justifying righteousness of God, we see that His righteousness is 
that which demands moral rectitude, and expresses it in action, by the 
giving of the law, and by judgement of infractions of 
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the law. tie will have ‘justice in all the earth’, as also He will take up 
the case of the oppressed (by injustice) and will vindicate them. In all 
this He is expressing His essential self by always doing justly. Cf. 
Genesis 18:25, Ezra 9:15, Psalm 11:7,103:6, John 17: 25, Romans 2:2, 
3:4-6, 21-26. 
 

4. TRUTH. Truth, for our purposes, is ‘things-as-they-really-
are’, or God as He really is. Things as they are is how the God of truth 
has made them. Truth from the human point of view is found in the 
virtues of security, steadfastness, faithfulness and solidity. In fact this 
is the OT description of them. ‘God of faithfulness’ and ‘God of truth’ 
are equated (Exodus 34:6, Psalm 31:5). Psalm 31 is an exposition of 
the truth of God (i.e. which is God), and this is contrasted to the vanity 
(falseness) of the idols (v. 7). John 8:44 shows Satan to be the father 
of lies, and never to have remained in the truth. All evil has its own 
inbuilt deceit, as truth, so to speak, is inbuilt into God. So ‘Thy words 
are truth’ (II Sam 7: 28), and ‘Thy word is truth’ (John 17: 17). God’s 
truth ‘reacheth unto the clouds’ (Psalm 108:4), i.e. covers all things. 
God ‘keeps truth for ever’ (Psalm 146: 6). He is ‘full of truth’ (John 1: 
14), and the Son is the very truth of Him (John 14: 6). The truth makes 
free (John 8: 31-36) because it liberates man into things-as-they-
really-are from things-as-they-really-are-not! Psalm 111:7ff gives an 
exposition of this truth in action. Christ, of course, was the truth in 
action. 

 
5. LOVE. ‘God is love,’ is a statement made explicitly in the 

Scriptures (I John 4: 8, 16), one of few such statements concerning 
God. God is not only loving, but love Himself. In Biblical terms love 
is shown by deeds and actions, not merely thoughts and words (I John 
3: 18). In most theologies God’s love is subsumed under His 
goodness. This may be a good system, but love must be seen in its 
own being, God. His goodness may well spring from His love, but in 
any case they are the one. Love is evidenced in 
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relationships . The relationship of love within the Triune Godhead is 
there because God is love. The Father loves the Son, the Son the 
Father. The Spirit is simultaneously the Spirit of the Father, the Spirit 
of the Son, and the Spirit of love. One description of the love of God 
is, ‘God’s desire to impart Himself and all good to other beings, and to 
possess them for His own in spiritual fellowship.’ (W.N. Clarke, An 
Outline of Theology, T.& T. Clark, Edinburgh, 1921, p. 95). 
God’s love, rightly understood, is shown in His acts of creation, His 
choosing of His covenant people (Deut 7: 7), His interventions in 
history for mankind in general and His people in particular (Jer 31: 3, 
cf. Deut 4:37, Psalm 41:1-2), and in His redemptive acts (Isa 63:9, 
Hosea 14:4, John 3:16, I John 3:16, I John 4:7-10, Rom 5:5-10). His 
love is shown in creating His universe, providing for it, redeeming it, 
and ultimately renewing it. Man is the one who benefits primarily. In 
God’s love there is pity, mercy, and renewing action. 

CONCLUSION: GOD’S NATURE IS GOOD 

We can see in the action of Himself, i.e. the truly directed action of 
His attributes, God can do, and has done, nothing but good. That is 
why created man should naturally trust God. Because man has affinity 
with God through being created in His image, he had nothing to fear. 
Sinfulness, however, does bring fear. It brings fear of God’s wrath and 
of His judgement. 
Sinful man can only see these working elements of God through the 
lens of his own guilt. Hence he cannot know them without revelation. 
God’s wrath is provoked only by evil (Rom 1: 18), and there would be 
no wrath were there no evil. His holiness demands wrath and 
judgement (Hab 1:13, cf. Rom 1:18-32). His wrath is not to be thought 
of in human terms, but in Biblical terms. Likewise judgement is 
essential in 
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a holy and righteous universe. We will enlarge on these matters later. 
For the present we can see that by virtue of His goodness, 
righteousness, holiness, love, and truth, God is to be trusted, believed 
in, and obeyed. 



CHAPTER SIX 

THE DOCTRINE OF GOD—IV 
THE TRIUNE GOD 

THE TERM ‘TRINITY’ 

The doctrine of the Trinity is important because in Scripture we keep 
seeing that the Lord God of the OT is the God of the NT In the NT 
rather than the OT - we see God to be Father. In both OT. and NT we 
have the term ‘The Spirit of God’, or “The Spirit of the Lord,’ and it 
seems that this one is not the Lord God or the Father. Also when we 
examine the words concerning the eternal Word or the Son, that such 
a person, although human when he became incarnate, was prior to 
time, and more than a human. A little thought leads us to ask the 
question, ‘Is he then less than God?’ In the light of these elements we 
are forced to come to some conclusion. One conclusion is very 
evident. The Bible says, ‘God is One,’ and so there cannot be three 
Gods. When we read concerning the ‘, Father, the Son, and the Spirit, 
we certainly do not think of each person as a God, yet we cannot 
escape the conclusion that each has deity, without each being a God. 
We seem to be led naturally to the Triune God. Some object to the 
word ‘Trinity’, seeing it as meaning three coming together, and so the 
hint is of tritheism, However the Oxford Dictionary says, ‘Trinity: 
The state of being threefold, threefoldness, threeness .... The Father, 
Son, and Holy Spirit as constituting one God; the triune God.’ 
Probably then the word is not a bad one, although 
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of course it never has formal mention, as such, in the Bible. 

PROBLEMS WITH ILLUSTRATIONS AND ANALOGIES 

Some think that when a doctrine or concept can be illustrated then that 
proves the concept or doctrine. This is not so. Analogous reasoning 
likewise proves nothing. Both are illustrative. By nature of the case 
the concept of three Persons constituting one Godhead and not being 
tritheistic is not easy to prove since it is a unique idea. Illustrations 
may appear to help, but often they unconsciously lend themselves to 
heresies concerning the Godhead! One of the commonest of these is 
modalism, i.e. the one God in three modes, so that each ‘Person’ is 
only a mode of the Godhead, and in fact there is really only one 
Person with 3 modes! This relates to the heresy Sabellianism. We 
need then to exercise caution when we seek to enunciate the doctrine 
so that it is recognisable from illustrations and analogies. A little 
thought leads us to conclude that what has eternal dimensions can 
scarcely be shown by temporal spatial elements. 

THE DOCTRINE ITSELF 

(i) The Problem of Mathematics 
The simplistic question often asked is, ‘How can one be three; how 
can three ones make three?’ The answer must surely be that if, in 
Biblical terms, two can become one (flesh) as in Genesis 2:23-24, then 
presumably, in some way three can become one. In other words, a 
threefoldness of three human persons is a measurable concept. Of 
course the heart of such an idea is relational. It is not mathematics so 
much as relationships. This is enough to show us that a threefoldness 
is not impossible in human thinking even if it is difficult in some 
human relationships 
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(ii) The Bible and the Doctrine  

A. Intimations in the OT 

Without doubt the doctrine of the Trinity has emerged from the New 
Testament primarily. This is not to say that it is not in the OT At the 
same time it is to be doubted that the Hebrews thought of God in a 
mathematically plural sense. Yet the idea of plural being is not absent. 
The use of the ‘us’ and ‘our’ in certain texts can be explained on 
grounds other than the Trinity, but then the explanations are not 
necessarily final. 
In Genesis 1:26, in the Aaronic blessing of Numbers 6:24-26 and in 
the Trisagion of Isaiah 6:3 a plural use is found. In the passages of 
Psalm 33: 6, Job 28:23, and Proverbs 8:22ff the ideas of the Word and 
Wisdom are found. This idea equates to a great degree with the Logos 
of the NT (John 1:1-14), and Philo, the Hellenist Jew, was attracted to 
it. 
There is again the intriguing verse in Isaiah 48: 16, ‘Draw near to me, 
hear this: from the beginning I have not spoken in secret, from the 
time it came to be I have been there.” And now the Lord God has sent 
me and His Spirit.’ Some scholars see a sudden change of speaker, so 
that the ‘me’ is that of 49:1, 50:4, 61:1, i.e. the Suffering Servant, and 
yet this one says, ‘...from the beginning I have not spoken in secret, 
from the time it came to be I have been there.’ This is certainly a 
mysterious person and yet a real enough one. 
Along with the figure there is another - the Angel of the Lord. 
Whereas in some passages he speaks in the name of the Lord God, yet 
in other passages he is identified with Him (eg. Gen 16:7ff, 21:17ff, 
Gen 22:11ff, 31:13, Exod 3:2, Zech 3:1-2, etc. ). Some have identified 
this figure with the Son of God, and so with Jesus prior to his 
incarnation. Again there is the mysterious person of 
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Melchizedek which is ‘without beginning and without end.’ There are, 
then, hints of personage other than that of the Lord God as such. In 
this sense we cannot say that the OT is bare of Trinitarian hints or 
possibilities. In addition of course there are prophetic .intimations 
such as found in Psalms 2, 45, Isaiah 7, 9, 11, and Psalm 110. These 
form an interesting picture of a person who is truly man and also 
much more than man. 

B. Substantial Indications in the NT 

When we look at the material concerning God as Father, Jesus as Lord 
and Son of God, and the Holy Spirit as having personhood, and 
relating to the Father and the Son, there is much material. It can bet set 
out as follows:- 
(1) The term ‘Father’ gains immense importance in the NT Whilst not 
absent from the OT it gains great significance in the NT Thus in the 
Gospels passages such as Matthew 11:27, John 14:1-10 (cf. John 1:14, 
18, 10:3) - amongst many others, spell out God as Father, and Jesus in 
the context of being the Son. One of the finest expositions of God’s 
Fatherhood is in the Sermon on the Mount (Matt, chs 5’7). One of 
Jesus’ greatest statements is in John 17:6, 11, and 26. Here Jesus has 
‘manifested Thy Name,’ and prays, ‘Father, keep them in Thy Name,’ 
and claims, ‘I made known to them Thy Name,’ and says, ‘And I will 
make it known.’ 
The ‘Name’ of course is the whole person and therefore, in this case, 
the essential nature of God. The Name is ‘Father’, but rather than a 
mere title for God it is the whole of His person. Hence the use of this 
Name, rather than only YAHWEH, tells us a lot. 
The importance of the Name is seen in the epistles where it is used as 
‘Father’. Yet it is its conjunction with the name and person of Jesus, 
the Son and Messiah at which we will look. Nevertheless we 
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gather from John 17 that this Name was known to the Son prior to 
creation. 
 

(2) The term ‘Father’ has no great point apart from the Son. In 
the Gospels Jesus addresses God as Father (eg. John 17:1, 11, 25, Matt 
11:25), and in a way unprecedented in Jewish custom, in that he says, 
‘Father! ‘, or ‘Oh, Father!’ and never ‘Our Father!’ 
Matthew 11:25 shows the oneness with the Father, as do also the 
Johannine references we have used above, especially John 10:30, ‘I 
and the Father are one.’ This is not against, ‘The Father is greater than 
I’ (John 14: 28). There is no thought that subordination is inferiority. 
It is a subordination in order, not in nature. 
Jesus being the Son of God can be seen to be first of all Messianic. 
Peter could say, ‘Thou art the Messiah, the Son of God’, and these 
terms were virtually synonymous. Matthew 26:63 shows the high 
priest asking, ‘...tell me if you are the Messiah, the Son of God.’ This 
means that the term ‘Son of God’ was in use and was linked to, if not 
equated with, ‘Messiah’. 
As the Word this one gives revelation of God, and of God as Father 
(John 1: 1, -1: 18). This Logos is prior to time. As Son the world (or, 
ages) are created through him (Heb 1:2-3, cf. Col 1:15-17). Passages 
such as Philippians 2: 5f, II Corinthians 8:9 show his pre-creation and 
pre-incarnation situation. Colossians 1:15, Hebrews 1:3, and II 
Corinthians 4:4 show him to be the true image of God. Colossians 2:9 
shows that all the fulness of the Godhead bodily dwells in him so that 
he can be the revelation of God. Without at this point pressing Christ’s 
deity, it is best to work from the fact that he is the unique Son of the 
Father (John 1: 14), and as such the revelation of the Father (John 14: 
6). 
This is why it is an accepted fact that God is ‘the God and Father of 
our Lord Jesus. Christ’. Hence the Person often spoken of simply as 
‘God’ or as ‘the Lord God’ is now disclosed as the Father of the Son. 
Hence 
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the Person often spoken of simply as ‘God’ or as ‘the Lord God’ is 
now disclosed as the Father of the Son. Hence the remarkable 
statement of I Corinthians 8:6, ‘...for us there is one God, the Father, 
from whom are all things and for whom we exist, and one Lord, Jesus 
Christ, through whom are all things and through whom we exist .’ 
Thus at the baptism of Jesus God says, ‘This is my beloved Son in 
whom I am well pleased’, words that are virtually repeated at the 
Transfiguration (cf. Matt 17:5). 
In addition to God being Father to His (unique) Son (cf. Luke 1: 35), 
He is also Father to believing human beings. Nevertheless they are not 
‘begotten’ of Him in the way the (unique) Son is begotten. Hence the 
essential Fatherhood of God is expressed in creation and redemption. 
We can know, by relationship, this Father-God (John 17: 3, I John 
5:20). 
 

(3) Although the term ‘God the Son’ is not used, as such, it is 
difficult to avoid reaching that conclusion. If we use the materials 
written just above it is difficult to believe that Jesus is other than God 
the Son. That he is the Son of God can never be in doubt. This 
Sonship then is either superior to that of man, and yet inferior to that 
of Deity, or it is that of Deity. If the one who became the incarnate 
Jesus has unique relationship as Son, and has evidence of eternity, 
then he can be no less than God. Thomas says, ‘My Lord! And my 
God!’ (John 20:28). When he said, ‘I and the Father are one’, the Jews 
understood him to be claiming Deity; hence they sought to kill him for 
blasphemy. 
In John 5:23 Jesus makes a claim to the same honour, from men, as 
the Father ought to receive: ‘that all may honour the Son, even as they 
honour the Father. He who does not honour the Son does not honour 
the Father who sent him.’ This principle is worked out in John 8: 19, 
14: 9, and 15: 23. The writer of Hebrews asks whether God has ever 
said to an angel, ‘Thou art My Son. This day have I begotten thee’ 
(Heb l:5ff, Psalm 2:6-7). He goes on to say, 
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‘Thy throne, O God, is for ever and ever; the righteous sceptre is the 
sceptre of thy kingdom (Psa 45: 6-7, cf. Psa 110:1f). Romans 9:5 has, 
‘...Christ according to the flesh, who is over all, God blessed for ever,’ 
whilst Titus 2:13 reads, ‘ .... awaiting the blessed hope, the appearing 
of the glory of our great God and Saviour Jesus Christ’. I John 5:20 
reads, ‘We are in him who is true, and his Son Jesus Christ. This is the 
true God and eternal life.’ 
What we look for is not proof texts as such, but the relationship Christ 
has with God as the Son with the Father. As the Father is God, and the 
Son has unique relationship with Him, so then the Son must have 
Deity. He says in John 5: 17, ‘My Father has always been working. 
and I work,’ meaning ‘I have always and will always work with Him.’ 

 
(4) The Holy Spirit has always worked with the Father and the 

Son. In the OT Scriptures the Spirit is ,the Spirit of God, .the Spirit of 
the Lord, and in the New Testament he is the Spirit of the Father, the 
Spirit of the Son, the Spirit of the Lord, the Spirit of Christ, and the 
Spirit of Jesus. Whilst no doubt it could be argued that the Spirit (Heb. 
ruach. Greek pneuma) is an influence or power, yet the Spirit is 
undoubtedly personalised. The use of the neuter gender in Greek is 
often overcome by the use of the masculine personal pronoun. 
However it emerges that he is person. and as such relates to the Father 
and the Son. One theologian has called him, ‘the Go-Between-God’. 
A history of the person and work of the Spirit in both Testaments is 
very impressive. The NT speaks of him being the power behind the 
prophets (II Peter 1:21, cf. I Peter 1:10-12), whilst we know his 
anointing was upon various judges, leaders. artisans, and the like. In 
the NT he is connected intimately with the birth, baptism, temptation, 
ministry, death, resurrection and ascension of Christ, as also the 
anointing of the new people of God (of the Son) for their world-wide 
and time-wide task of proclaiming 
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 the Gospel. 
If relationship ‘is the way of establishing the deity of the Son (with 
the Father), then also is relationship an excellent way of establishing 
deity for the Spirit, since he is the Spirit of the Father and the Son. He 
is present in the work of creation (Gen 1:1-3, Psa 104:29-30. cf. Job 
33:4), as also in the work of redemption, applying it as he does for the 
purposes of regeneration (John 3:3ff, Titus 3: 3f, I Cot 6: 11). It is 
difficult to see this Spirit enabling Christ in his salvific ministry and 
being less than him. Again, although the Spirit is subordinate to the 
Father, and the Son, this is of order but not of nature. 
 

(5) The Social nature of the Trinity is inescapable in Scripture. 
When we start from human relationships and extend them to God we 
fail to reach a useful conclusion. God is not like a human father. 
He is Father, that is the archetypal and fontal Fatherhood from which 
human fatherhood derives (Ephes 3: 14-15, cf. 4:6, I Cot 8:6, Matt 
23:9). Thus Fatherhood and Sonship are beyond natural human 
knowing (Matt 11:27). Only revelation can show the essential nature 
and order of these. Likewise to ‘the Spirit of the Father (Matt 10:20), 
and ‘the Spirit of the Son’ (Gal 4: 6) is also a unique relationship. 
It must be seen that ‘God is love’, and that Jesus is ‘the Son of His 
love’, and so there is ‘the love of the Spirit’ (I John 4:8, 16, Col 1:13, 
John 3:35, Rom 5:5, 15:30, Gal 5:22-23). Hence the Triune setting is 
that of love. In this sense God is love, and the unity is in that love. 
Functionally God as Father of His Son, the Son as the Son of his 
Father, and the Spirit as the Spirit of them both work together 
relationally, and work as one purposively to fulfil the plan of the 
counsel they have taken, so that Father, Son and Spirit work in the 
works of creation, providence, redemption and the ultimate renewal or 
regeneration of all things. 
Thus when we read many times of the Three Persons in certain 
passages of the NT, these do not 



God, Man, Sin & Salvation 34

have to be ‘proof texts’ of the Trinity, but excellent indications that 
Father, Son and Spirit are one together in the one action. So see 
Hebrews 10: 7-17, I Peter 1:2, Ephesians 4:4-6, I Corinthians 12:4-6, 
15: 27-28, II Corinthians 13:14, Matthew 28: 19. See also John 14:16-
23, 16:12-15. 
We conclude then that although the doctrine of the Trinity is not 
named, or set out systematically in the Scriptures, it is difficult to 
avoid the wonderful truth which emerges as we study them. The 
following notes are set forth to help us avoid the heresies which have 
arisen when seeking to understand the doctrine of the Trinity: -. 
Errors concerning the Trinity have appeared over the centuries. They 
reappear today in the various sects. They are as follows:- 
 

(a) Monarchianism, which teaches that the Son is an attribute of God, 
and not of the same substance, nor even a person at all. 

(b) Modalism or Sabellianism, which holds that God is manifested, 
sometimes as Father, sometimes as Son, and sometimes as Holy 
Spirit. 

(c) Patripassianism is the view that God the Father, the one person in 
the Godhead, came down to earth and suffered on the Cross - 
apparently renouncing and deserting the sovereignty of the 
universe while doing so! Swedenborg followed this heresy. 

(d) Tri-theism (opposed to Trinitarianism), which falsely teaches that 
there are three Gods. 

(e) Arianism, which teaches that Christ was the first and highest 
created Being, Who, in turn, created the Holy Ghost. 

(f) Unitarianism says that there is one God, Jesus the best of men, but 
only a man, the Holy Spirit a Divine influence. 



CHAPTER SEVEN 

THE DOCTRINE OF GOD—V 

THE PERSON AND WORK OF THE FATHER 

Introduction 
When we speak of ‘God we see two things, (i) The word ‘God’ is a 
designation rather than a name, i.e. ‘there be gods many and lords 
many’. As we study the names of God1 we see that the English 
translation of God covers a number of terms (in the OT ) which have 
certain meanings. (ii) The term ‘God’ is often meant to cover the work 
of the Godhead, or the particular person and work of the one whom 
,(in the N .T .) we call ‘the Father’. 
Because the three Persons of the Godhead participate in every work it 
is difficult to separate their particular works. Each Person is discrete, 
and each Person has a certain work, eg. the Father sends the Son, so 
that they are not the one. One possible way of seeing the ministries of 
the Persons is that the Father is always the Initiator, the Son the 
Mediator, and the Spirit the Agent of each work, viz, creation, 
redemption, regeneration (of man and the creation). 
We will proceed then to the person and work of the Father, knowing 
that to be in the context of the Son and the Spirit. 

                                                 
1
 For reading in this area readers are referred to Bible Dictionaries ("Names of 

God"). An excellent summary is given in T.C. Hammond's In Understanding be 
Men, pp.50-51. IVP, London & Illinois, 1976, 6th edition. 
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The Father is Creator 
All the elements or attributes of God which we have seen in former 
chapters of this section apply to God as Father, Creator, Provider and 
Redeemer. We do not have to repeat the meaning of attributes natural 
and moral. However they are present in the act of Creation. It may 
sound too simple to say of God that He was prior to creation. This is 
self-evident. Yet it needs to be said that He was the God of grace, the 
Redeemer, as also the Completer of all things before He began 
creating. See for example, Ephesians 1: 3-14 (espec. v.7), Ephesians 
2:7, Isaiah 63:16, I Corinthians 2:6f, II Timothy 1: 9. 
What we mean is that we must take an holistic view of God, and not 
think of Him creating only as a Creator, i.e. His creative work issued 
solely from some ‘part’ of Him which was Creator, whereas His 
Fatherhood was to be primarily operative in the period of the N .T . 
God must create out of His entire being. 
Creation by God is the doctrine basic to the true understanding of all 
theology. If we miss out here we are deficient in understanding 
everywhere. What then is the doctrine? It is best to take the passages 
of Scripture and examine them, passages such as Genesis chapters 1 
and 2, Psalm 33: 6-9, Isaiah 40: 12, 21, 22, Job 33:4, Job chapters 38-
41 with extra details such as in Job 37:18, I Samuel 2:8, Zechariah 
12:1, Psalm 93: 1, 96: 10, 8: 3, 119: 90, Jeremiah 10: 12, Psalm 139: 
13, 15, and so on. 
We need not here examine the modes of creation but simply observe a 
number of principles. They are these: - 
 
(i) Nothing exists or has being which was not by the act of the One 

God Who was and is living and personal. That is He is absolute 
Creator (Gen 1:1 - 2: 3, Psa 33,104, Job 38, Isa 40).   

(ii) All things were made in wisdom, God taking counsel with Himself 
(Job 28:20ff, Prov 8:  
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 22ff, Psa 104:24, Jer 10: 12).  
 (iii) God creates by His Word (Heb 11:3, Psa 33:9). In John 1:1-3 the 

Word is the second Person of the Trinity.  

 (iv) He creates all things as good, i.e. functional, pleasure-giving, 
appropriate (Gen 1:31, Eccles 3:11, of. Gen 2:18, 2:9, I Tim 4:4, 
6:17).  

 (v) As Creator He is Lord of heaven and earth (Luke 10:21, Acts 
4:24, 17:24). All things are under His authority and control. This 
is the thought behind Isaiah 45:6-7 where God claims to be 
responsible for all things, including good and evil, light and 
darkness. He does not create moral evil (for it has no authentic 
ontology), but He does create calamity, i.e. weal and woe.  

 (vi) There is a series of successive creative acts of God. These are 
free acts of His will.  

 (vii) Man is a special creation of God, given lordship over all other 
living beings (Gen 1: 26ff, Psa 8: 3f).  

 (viii) God always works as Creator-Provider (John 5: 17). His works 
are great and wonderful (Psa 92:5,139:14), just and merciful 
(Psa 145:17, Daniel 9:14), true and faithful (Psa 33:4, 111:7). 
God is the Rock whose work is perfect (Deut 32:4). All His 
works praise Him (Psa 145: 10).  

 (ix) The creation had a beginning, not in time, but coevil with time 
(Gen 1:1, John 1: 1).  

 (x) Creation has its ‘times and seasons’. See Acts 17:26-27. Its 
system is also a fixed one (Psa 74: 17, Psa 104: 19).  

 

The Creator is Father 
The Sermon on the Mount - amongst other passages - makes the 
Creator to be Provider. God’s providence is the extension of His 
creative work, His 
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maintaining and sustaining of it, and His provision for it, Jesus teaches 
that the Creator-Provider is the Father, He does not show that God is-
Father apart from His Creatorhood and .Kingship, We have seen that 
being Creator makes God also King over all the earth, . The Father is 
King: the King is Father. 
 

(i) Fatherhood in the OT 

Two NT Scriptures - Luke 3:38 and Acts 17: 24-28 - suggest that 
Adam was created as a son of God, and that man derives from God as 
Father (cf. Jer 2: 26f and Acts 17: 29). Man being in the likeness of 
God suggests the closest affinity possible, and man must correlate 
with God who is Creator, Father, King, as creature, son, and subject. 
 In other parts Of the OT God is primarily Covenant-Father to Israel. 
There are references to creation (eg. Isa 64:8, of, Mal 2:10), but these 
seem primarily within covenant. Israel is the son of God collectively 
(Exod 4:22, Hosea 11: 1), but also each Israelite is a son (Deut 14: 1). 
Other references are Deuteronomy 32:6f, Isa 1:2, Jet 3:14, 19, 22. 
Isaiah 63:16 is important because it says, ‘You are our Father from 
eternity, ‘meaning either, ‘as long as we have been covenant Israel? 
or, ‘as long as time is,’ i.e. ‘You planned us as Your children prior to 
creation.’ This thought is found in Ephesians 1:4ff, and doubtless 
derives from this passage. 
God is not known in the OT as Father in the same way, as when the 
Son revealed Him by the-incarnation. The simple matter is that Israel 
had not seen the Son. It was a. son, but in imperfection. It could not 
have revelation from itself! 

(ii) Fatherhood in the NT 

 (a) Fatherhood of the Son. 
Galatians 4:4 has it, ‘In the fulness of time God sent forth His Son, 
born of a woman’.. That describes the fact and mode of sending the 
Son, as also the purpose. This Son had not hitherto been sent forth in 
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this manner, i.e. ‘in the likeness of sinful flesh’ (Rom 8: 1-3). Whilst 
in Scripture men and angels can be called ‘sons of God’, this one is 
uniquely Son. John 1:14 says, ‘the only (begotten) of the Father, full 
of grace and truth,’ i.e. no other is thus begotten, none other is as the 
Father is, ‘full of grace-and truth’. 
The Son incarnate catches up the covenant sonship of Israel, as he is 
the true fulfilment of Hosea 11: I as seen in Matthew 2: 14-15. Hence 
in the NT the doctrine of the Fatherhood of God is filled out as never 
in the OT . Uniquely the Son reveals this Fatherhood as seen in 
Matthew 11:27, John 1:14,18, 5:17ff, 8:29-44, 10:30, 14:1-10, 17:1ff, 
Matthew 3:17, 17:5, Romans 15:6, Ephesians 1:3, II Corinthians 1:3. 
Passages such as John 14:1-10 (cf. John 3:35, 5: 30, 6:57, 8:28-29, 
Matt 11:27, Heb 10:7) show the Son as obeying the Father, and in this 
sense all that the Son does is what the Father is doing. In this way the 
Fatherhood of God is not only revealed but expressed. In our study 
under ‘God the Son’, we will examine the uniqueness of the 
relationship between Father and son, but this, in any case, leads to the 
outworking of the sonship of man with the Father, God. 
 
(b) Fatherhood of Men as Sons. 
 

We have seen from Luke 3:38 and Acts 17: 24-30 (cf. Jer 2:26-27) 
that God’s Fatherhood originates men. We are not only interested in 
the fact of this origination but its modes. That is God does not 
originate a man without that man’s capacity for response, love and 
obedience. God’s origination of man is from His whole being, not 
some imagined creative power which is divorced from His essential 
Fatherhood. The NT chides man (as does the OT chide covenant 
Israel) for not seeing God as Father. Whilst it is true. from Matthew 
5:43-48 that Fatherhood is strictly speaking limited to the covenant 
people, yet they are to treat all as though they were brothers, even 
though those they treat are enemies; thus showing them- 
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selves as sons of their Father. By this circuitous reasoning we see 
men, in some sense, are still considered as sons of the originating 
Father. ‘God is the Father of all men, but not all men are the children 
of God. ‘ 
 
(c) Fatherhood is Creational and Redemptional. 
 
God’s Fatherhood of men, then, is seen as redemptive in the NT This 
redemption comes from the objective work of the Cross which itself is 
intended to ‘bring many sons into glory’ (Heb 2:9-10, cf. John 17: 1-5, 
14:6). That work, through the Spirit, effects Regeneration, and (b) 
Adoption of ‘sonship’. Regeneration really means the renewing of the 
original generation (origination),’ whilst adoption (giving the sonship, 
cf. Rom 9: 4) means the making of men to be sons where they were 
not-so, in this full sense, before. 
This sonship of the Father was planned prior to creation (Ephes 1:3.-7, 
of. I Cor 2:6ff), and is also the intention of God for redeemed man 
(Rom 8:28-30, I John 3: 1-3). Ultimate sonship is glorification (Rom 
8: 17-25, 28-30, cf. Phil 3:21), which sonship is to the glory of God’s 
grace (Ephes 1:7, 2:7), and wholly to the glory of God  
(Ephes. 1:11-14). 
We note that this sonship of man cannot be accomplished apart from 
the SonShip of the Son; (a) He is the means of redemption and so. 
sonship (John 14:6, Heb 2:9:10), and (b) It is in him that regeneration 
and adoption are effected (Gal 3:.26-29, Gal 4:4-6. John 1:11-13, John 
14:6, etc.). 
Finally we note that Fatherhood cannot be excluded from redemption, 
i.e. Fatherhood and Redeemerhood go together. I Peter 4:19 says we, 
can entrust our souls to a faithful Creator. This must’ mean (a) The 
creation is essentially trustworthy, Coming as it does from God, i.e. it 
is good, and (b) God will see through to the end that which He has 
purposed for creation. We must not see God as Creator and. Redeemer 
apart from God as Father. 
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The Creator is Redeemer 
Isaiah 63:16 says, ‘Thou art our Father, our Redeemer from eternity’. 
Israel knew God as Covenant-Father, but then that meant He had 
redeemed them from Egypt. Equally it was His son He had redeemed 
from Egypt (Exodus 4:22, Hosea 11:1). The son was to serve Him 
(Exodus 4:22, cf. Exodus 20:1ff). Fatherhood and Redeemerhood, 
with Israel, are tied together. So with the redemption that the Father 
planned in His Son - the one who became incarnate and was called 
Jesus the Messiah. He was called ‘Jesus’ because he was to save his 
people from their sins. 
In the OT redemption is certainly the work of God for Israel, but it is 
not to be confined to Israel. This is the message of the prophets, that 
God will effect a redemption which will be universal. This is the 
thrust of Genesis 3: 15, the covenant with Abraham (Gen 12:1-3, etc.). 
It lies behind the promise of Genesis 49: 10, and even if Israel takes 
redemption to be limited to itself the prophets do not, The Servant is 
to be ‘a light to lighten the Gentiles’, as also ‘the glory of thy people 
Israel’. 
The N .T. shows Christ coming only to the lost of the tribes of Israel, 
and confining himself to them. But then ‘many will come from the 
east and west (the Gentiles) and sit at table with Abraham and Jacob 
in the Kingdom, while the sons of the Kingdom will be thrown into 
outer darkness’ (Matt 8: 11-12). Christ then tells the disciples firmly 
that they are to go with the Gospel of redemption to Jerusalem and 
Judea (Jews), Samaria (Samaritans - ‘the bridge-people’), and ‘the 
uttermost parts of the earth’ (the Gentiles). They are to make disciples 
of all nations, and forgiveness is to be preached to all nations, 
beginning at Jerusalem (Acts 1:8, Matt 28:18-20, Luke 24:44ff). 
This means that whilst the Fatherhood of God is not universalistic, it 
is universal. This means that redemption springs from Fatherhood. 
God certainly 
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effects personal redemption, but He is also, and even primarily 
interested in the redemption of nations (Gen 3:15, 49:10, Psalm 2, 
Luke 2:32 = Isa 42:6, 49:6, Acts 1:8, Matt 28:19-20, Rev 21:22 - 
22:3). 
Human fatherhood must, by nature of the case, be redemptive. No 
less, but much more then, the Divine Fatherhood. 

The Creator is King 
God is King over all the earth (Psalm 47: 2). This is obvious from the 
fact that He who creates owns that which He creates, and takes 
responsibility for it. The Kingdom of God is simply the rule of God 
over His creation. The rebellion of men and angels makes no change 
to that simple fact. Whilst the literal term, ‘kingdom of God’ is not 
mentioned in the OT, yet the theme is alive in its pages. Some 
references to it are Psalms 10:16, 22:28, 24:7-10, 44:4, 93:1, 96:10, 
145:1-3, Daniel 4:37, Obadiah 21, I Chron 29:11, Isa 6:5, 33:22, 
43:15, Jer 10:7. 
Doubtless the rebellion of men and angelic powers has brought 
division and friction into the Kingdom, but since all creatures must be 
less powerful than God they cannot break that rule. The design of 
doing this is seen in Psalm 2, Isaiah 14, and Revelation 12 - amongst 
many similar passages. 
The ultimate Kingdom of God will be composed of those who 
voluntarily (i.e. those captured by grace) submit to the Lordship of 
God. Israel, with its covenant promises from God is set up to be a 
kingdom under God. It is primarily theocratic. It is also a holy 
Kingdom, in fact a ‘kingdom of priests’ or a ‘priest kingdom among 
all the nations’ (Exodus 19: 5-6). It does, however, fail to sanctify its 
great King, its Covenant-Father, and is punished by being sent into 
exile. 
Nevertheless the theme of the Kingdom is regnant. It becomes the 
subject of the prophets (eg. Isa 9:6-7, 11:1-5, Daniel 7:14ff, etc.). 
Certainly this is the 
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message of John the Baptist, but then he only voices and announces 
that which was strongly in the minds of the people contemporary with 
him. Likewise Jesus came preaching the Gospel of the Kingdom, and 
teaching concerning the Kingdom. In the Sermon on the Mount he 
speaks of the Father Who is the King, the King Who is the Father. 
Kingship without Fatherhood is severe, but Fatherhood without 
Kingship could be 
 

Jesus, so to speak, secures the Kingdom by His victory of the Cross 
and Resurrection. The Gospel of the Kingdom remains Just that but it 
is also now the Gospel of redemption for the Kingdom victory has 
been secured by the work of the Cross. Hence the church proclaims 
the Gospel of the King (the Lordship of Christ, the Kingship of the 
Father), and the reign and rule of God comes upon the world from 
Jerusalem to the uttermost part/s. 
The Kingdom is said to ‘come’ in all its fulness in the eschaton, the 
day of the Lord, the time of judgement, and the ultimate defeat and 
execution of all evil. This is the message of the Epistles, and 
thoroughly that of the Revelation. 

Conclusion on the Person and Work of the Father 
The doctrine of the Trinity fills out when we see the person and work 
of the Father, the Son, and the Holy Spirit. When we examine the 
person and work of the Father we see that it is only fully intelligible in 
the light of the persons and works of the Son and the Holy Spirit. In 
connection with these we need also to understand and trace the themes 
of covenant, the Kingdom of God, and the people of God, in which 
case we also need to understand the principles of salvation history. 
This in turn means we must know the principles of regeneration, 
justification, sanctification and glorification. 
In our immediate study of the Father we see that 
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He is the Initiator of the works of creation, salvation and the ultimate 
renewal and glorification of all things. We must note, however, that 
His offices as Creator, as Father, as Redeemer and as King, are of the 
one piece. Hence we must see Him holistically, and not from a 
reductionist point of view. 
Personally, as human beings, we delight in this integrity of God, in the 
unity of His Being, in the oneness of His Being as Father-Creator-
King-Redeemer. We are truly human when we correlate with these 
elements of which we have spoken. However our approach to them is 
through the Son of God, and the Spirit of the Son, so that we must also 
examine the fulness of the Godhead. 



CHAPTER EIGHT 

THE DOCTRINE OF GOD—Vl  
THE PERSON AND WORK OF THE SON 

THE SON IS ETERNAL 

In our study of the Triune God we have had to look at the relationship 
of the Father to the Son. We have seen this necessarily existed before 
time. The Father never became Father, He always was. Theology 
(especially in the Creeds) speaks of the Son being begotten of the 
Father, This is often called generation, In human experience we 
understand the generation of a son by his father. The father is prior, in 
time, to the son. In the case of the Son the Father was not prior or 
posterior to the Son. The generation, therefore. is not a matter in time. 
Paternity and filiation are simultaneous, Sore theologians see 
generation as an act before time (so that it has no relationship with 
time), and some see it as the continuous act of God. What the N .T. is 
saying is that Christ is the only (begotten) Son of the Father. 
Doubtless this argument lies within dogmatic theology, but its roots 
are Biblical. Whilst the paternal nature of the Father is not easy to 
grasp, the filial nature of the Son is shown to us in his acts and works 
on the one hand, and the attestation of the Father (to the Son) on the 
other. The works of the Son are visible to us from the point of 
incarnation onwards, but the Son was working prior to that. His works 
are from the creation to the incarnation and have to be revealed by 
Scripture as we see in Isaiah 6: 1-10, of. John 12:39-41, I Corinthians 
10:1-4, John 8:56, John 1:1-3, Colossians 1:15-17, Hebrews 1:2-3; 
and so on. 
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In other words, we are saying that when the Father attested to His Son 
at the baptism (Matt 3: 17) and the transfiguration (Matt 17: 5), and 
generally attested, as Jesus said (John 5:36-37), then He was not 
making or adopting the Son at this point in time, but declaring what 
had always been so; but He was affirming of the Son as come. in the 
flesh. 
Scriptures: which point to Jesus’ pre-time existence are John 1:1-3, 
Colossians l:15f, Hebrews 1:2-3, John 17:5. Jesus, in John 17, uses the 
phrase ‘before the world began,’. Arians agree that he was the first of 
all creation, but take this to be in regard to time, rather than qualitative 
precedence. However, John 1:1 is really saying, ‘When the beginning 
came to be the Word already was.’ Other Scriptures show the Son as 
prior to incarnation and are suggestive of his eternal Being. He. 
Philippians 2:5f, II Corinthians 8:9, Romans 8:3, John. 8: 13-15, 5:24, 
37, and so on. Yet other Scriptures virtually speak of him as God - 
Colossians 2:9, Romans 9:5, Titus 1:3, 1 Timothy 3:16, II Peter 1:1 
and I John: 5: 20.2 
What primarily concerns us, however, is the Father’s relationship with 
the Son. 

THE RELATIONSHIP OF FATHER AND SON 

The relationship, of the Father and: Son always was. If in time it is 
declared in the prophets (e. g. 

                                                 
2
 The subject of Christ's deity is quite complex, as it is also profound.. We have not even 

asked the question, ontologically, 'What is deity? We have assumed there is such a thing, and 
this because, as we read the Scriptures, we have revelation of God Himself. For further 
treatments read, Jesus as They Saw Him, pp. 20-38 (William, Barclay), Unity and Diversity in 
the NT, pp.45-50 (J. D. G. Dunn), and relevant parts of  The Divinity of Our Lord (H. P. 
Liddon). 
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Psalm 2, 45, 89), in the incarnation (Luke 1:35), the baptism (Matt 
3:17), and the transfiguration (Matt 17: 5), then it does not become so 
by the declaration alone. It always was. Hebrews chapter one shows 
that the ascension is the declaration also (as was the resurrection: 
Romans 1:4) that the man Jesus is now the Son, risen and regnant at 
the right hand of the Father, but yet the declaration adds nothing to the 
essential Sonship. It only declares that the incarnate Son is victorious 
in his manhood, as ever he has been in his deity Even so this victory 
of the humanity is not by virtue of his deity, but by his human 
subsistence within the Father, a subsistence aided by the Holy Spirit 
(Acts 10:38, Matt 12:2.8). 
This brings us to the point that the Son subsists in the Father, i.e. his 
true being as Son lies in his dependency upon the Father. In John’s 
Gospel he constantly says he does nothing apart from his Father, and 
that he lives by the Father (eg. John 6: 57, 14: 10). One of the 
problems that we have in John’s Gospel is to know whether Jesus is 
speaking regarding the-Son in his eternal nature and situation, or in his 
incarnate state. However in John 5:26 he makes it clear that the Son 
incarnate is no less than the Son pre-incarnate or post-incarnate, ‘For 
as the Father has life in Himself, so He has granted the Son also to 
have life in himself. ‘. John 1:4 says, ‘In him (the Son was life, and the 
life was the light of men.’ We see then that the relationship of Father 
and Son is determinative of the Son’s Sonship. Hence the statement of 
Philippians 2:6 that he was in the form (morphe) of God. 
Doubtless the incarnation only visibilises to man what always was, i.e. 
‘He was the brightness of His glory and the express image of His 
person’, ‘He is the image of the invisible God’. Hence in creation he 
has the’ creative power of God (John 1:3, 5:21, 26), the knowledge 
(Matt 11:27), and the honour (John 5: 23). To see him is to see the 
Father and to know him is to know the Father (John 14:6f, of. John 
15:23-24). 
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THE PERSON OF THE SON: THE WORKS OF THE SON 

We have seen that the Son’s Sonship is contingent upon the-Father. In 
a sense the Father is not the Father without the Son, but then His 
Fatherhood is expressed in the generation and person-of His Son. 
Even so the Son in his person has discreteness .and his own functional 
work. He is mediator of creation, of redemption and of the ultimate 
renewal and glorification of creation. 
In seeking to know the person of the Son we must. discover who he is 
from his works. We have seen that he has ever been. He was at one 
with the Father, in His glory and His love, (John 17: 5, 2.4-26). He 
was mediator in creation (John 1: 1-3, Col 1:15-17, Heb 1: 2). He was 
at work in history - ‘My Father has always been working, and I work’ 
(John 5:17). He became incarnate in fulfilment of the prophecies., i.e. 
he was God become man. We have seen (above) that his deity is 
indisputable by reason of his eternal generation, his participation with 
the Father and the Spirit in the work of creation and providence (Col 
1: 15-17, Heb 1:2-3, I Cor 8:6, etc.). 
What has always been, difficult to understand is how the deity and the 
humanity of the Son. subsist in the one person of Jesus Christ.. 
Understanding. is difficult because we have no precedent in human 
history, and. no parallel in creation. When it comes to the work of 
Christ we must affirm two things clearly: (i) All that the Son. did upon 
earth he did as man. That is - as is indicated in Acts 10: 38, Matthew 
!2: 28 and similar passages - he was anointed with the Holy Spirit and 
power, and so did the works given to him to do. (ii). Whilst not 
effecting these works from the resources of his deity, he was 
nevertheless Emmanuel, i.e. ‘God-with-us’, or ‘God-become-man’. 
We might wish to refer to the kenosis of Philippians 2: 5-8, i.e. his 
self-emptying, as a setting aside of the prerogatives and powers of his 
deity, but these must certainly have continued as he still had to uphold 
the 
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creation (Col 1:17, Heb 1:3). Since we do not understand how deity 
and humanity exist together we must remain agnostic on that score. 
We must emphasise, however, that he was truly man, and not merely 
the appearance (or charade) of a man. 

‘THE WORKS WHICH THE FATHER HAS GIVEN ME’ 

We have seen that the innate unity of the Trinity is by virtue of the 
nature of the Godhead as love (I John 4:8, 16), each Person one with 
the others by love which is the essential being of true Deity. John 
10:17 and 14:30-31 (amongst other references) show that the Father 
sent the Son to do certain works. The thrust of the Scriptures is that 
the incarnation was with a view to the redemptive work of Christ (Gal 
4: 4-6). This redemptive work requires the anointing of Jesus as 
Messiah (Matt 3: 17, cf. Acts 10: 38), the proclamation of the 
Kingdom (the Gospel of the Kingdom), so that Israel can recognise 
and receive its Messiah and the new Davidic rule of the Kingdom, and 
then the securing of that Kingdom by the redemptive work of the 
Cross, Resurrection and Ascension. Jesus knew he must accomplish 
these works (John 4:34, 8:29, 17:4, 19:30). 
In order to understand the person of the Son we must examine the 
nature and value of these works. Yet in order to do that correctly we 
must understand the nature and offices of Messiah as spelled out 
prophetically, and fulfilled in the life and ministry of Jesus. He is then, 
Son of man (Psa 8:4/Heb 2:5f, Dan 7:13/Mark 13:26, 14:62, Mark 
2:10, 2:28, and 8:31, 9:31, 10:33, 10:45, 14:21, cf. John 1:51, 3:13-14, 
5:27, 53, 8:28, 12:34, Acts 7:56). The Son of man is at once an earthly 
and a divine figure, given authority over the nations and linked in 
Mark 10:45 with the Suffering Servant of Isaiah 40-66. 
He is also Messiah, i.e. ‘the anointed one’. This is virtually the 
equivalent of, or parallel to, the term ‘Son of God’, as we see in 
Matthew 16:16 and 26:63-64 
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where also it equates with the term ‘Son of man’. The term also relates 
to other designations of Jesus such as ‘The Son of the Blessed’, ‘The 
King of the Jews’, ‘The Holy One of God’, and ‘The King of Israel’. 
We have seen that he is the Son of God, and yet this term must 
primarily be understood in its Messianic sense. This is so in the 
Synoptic Gospels. In John’s Gospel it is this and more because there is 
more reference to his existence before time. The further designation 
that Jesus is Lord refers of course to his place as mediator of creation 
(Col 1:15-17, cf. I Cor 8:5-6), but is shown in prophecy (eg. Psa 2:6-7, 
110:1/ Mark. 12:35-37, cf. Luke 5:8, Matt 7:21-23, Mark 11:3, Luke 
6: 46), and confirmed by the works Jesus did. His Lordship is essential 
to his claim to be the King of the Kingdom, for this is virtually the 
significance of his baptism. Where he goes the Kingdom goes (Matt 
12:28). His Lordship is of course consummated by his saving work, 
for then the cry is ‘Jesus is Lord!’ seeing he has overcome sin, death, 
the world, Satan and the like. 
Even so, all these designations are serving offices. Hence his work is 
that of a Servant of God. This is stated definitively in Mark 10:45, in 
the light of which we should read Mark 8:31, Matthew 12:18-21/ 
Isaiah 42:1-4, and John 1:29/Isaiah 53:6-7. Luke 22: 27 shows him as 
servant of all (cf. John 13:lf). The thought is carried through into the 
Acts (3: 13, 26, 4: ‘27, 30) and the Epistles (Phil 2:5f). 

THE DOING OF THE WORKS 

In John 14:10 Jesus says, ‘Do you not believe that I am in the Father 
and the. Father in me? The words that I say to you I do not speak on 
my own authority; but the Father who dwells in me does His works.’ 
Also in John 8:28-29 he says likewise, ‘When you have lifted up the 
Son of man, then you will know that I am he, and that I do nothing on 
my own authority but speak thus as the Father taught me. And He 
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who sent me is with me; He has not left me alone, for I always do 
what is pleasing to Him.’ Put together these statements mean, ‘I am 
not doing any works of my own. I am doing what the Father has 
commanded me to do (cf. John 10:17, 14:30-31). Even so I only do 
them because it is the Father within me who is doing them. ‘ 
We can see then that Jesus does the works of his Father, and each of 
these works (or, all of these works) is in accordance with the offices 
the Father has given him which we have nominated above, eg. Son of 
Man, Messiah, Son of God, Lord, Servant of God, and so on. When 
we look at the purpose of those offices we see that they can be 
summed up as follows: 
 

(i)  Jesus is the Christ, i.e. the leader of the Kingdom of God.  
(ii)  His task is to proclaim the Kingdom to Israel, and then to 

‘secure’ the Kingdom by the work of the Cross and the 
Resurrection. This means (a) He will bear the sins of mankind. 
(b) He will defeat the powers of darkness and .evil. (c) He will 
liberate man from the power of sin and evil, as also. the guilt of 
the law, and the death which comes from it.  

 (iii) Jesus as the Son will do the will of the Father, and in doing so 
will reveal the Father, Who, Himself, is the King of the 
Kingdom.  

 
Jesus then, with and through is disciples, teaches and proclaims the 
Kingdom, and in fact his presence is the Kingdom in action. Israel 
should recognise this but does not. Instead he is judged and crucified 
as a blasphemer. Later (in studying ‘Man, Sin and Salvation’) we will 
examine the saving work of Christ, but it is sufficient here to see that 
every work which Jesus did was showing the glory of God (John 11:4, 
40, 12:28-29, 13:31-32, 17:1-5). On the Cross Jesus stated that he had 
completed the 
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work given him by the Father (John 19:30), and he then committed 
himself to the Father (Luke 23:46, cf. John 10: 18). 

THE POST-RESURRECTION WORKS OF THE SON 

In Acts 1:1 Luke suggests that what the Son had done to the point of 
his ascension was what he ‘began both to do and to teach’, suggesting 
he was yet to do and teach more. The Book of the Acts is really 
describing the ongoing work of the Son through the Spirit and the 
church. If Acts 10:38 speaks of his earthly ministry, then I Corinthians 
15:24-28 speaks of his ascension ministry. Whilst the Son is at the 
right hand of the Father (Ephes 1:19-21, Col 3:1-2, Acts 7: 55, Heb 
1:3ff) he is also with his church in both its life and ministry (Matt 
28:20, Mark 16:20, Acts 9:3ff, 22:17ff). He has an intercessory 
ministry at the right hand of God (Rom 8:34, Heb 7:25). The book of 
the Revelation depicts him as Lord of history, ruling over it, and 
making his judgements. Finally, as the Epistles also indicate, he will 
have defeated all evil, and will return to judge the world. He, then, 
with the Father will dwell with the true people of God in the new 
heavens and the new earth. 

THE FATHER, THE SON, AND THE SPIRIT 

In pursuing our doctrine of God we see that the Son does all his work 
in the will of the Father. The Father and the Son are one in the work 
(John 5: 17-29, 10: 30, etc. ). The Father witnesses to the Son, and the 
Son to the Father. At the same time the Son works by the Holy Spirit. 
From the conception in Mary’s womb to the ascension Jesus does all 
by the Spirit. Then with the Father he sends the Spirit, who in turn, 
witnesses to Christ (John 15:26, Acts 1:8, John 16:12-15). All the 
works of Jesus the Lord are done through the power of the Holy Spirit. 
In Revelation chapters 2 and 3 it is Christ who writes to the 
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seven churches, yet he says, ‘He who has an ear to hear, let him hear 
what the Spirit says to the churches. ‘ 
Later will see the consummating work of the Son, but here we can see 
it is to save man, to guard him in intercession, to bring him to sonship, 
and ultimately to glorify him. In these works the Father is also present, 
as, too, is the Holy Spirit. We conclude then that we cannot know the 
nature of God unless we know both the Father and the Son, with also 
the Spirit. We know God when we are the beneficiaries of the work of 
the Father, the Son and the Spirit. 



CHAPTER NINE 

THE DOCTRINE OF GOD—VII 
THE PERSON AND WORK OF THE HOLY 

SPIRIT 

THE HOLY SPIRIT IS PERSON AND ETERNAL 

We have said that each person of the Triune Godhead is discrete as a 
person. Each has unique function, yet the Godhead is One. Because 
the masculine gender is not used of the Spirit in OT and NT some tend 
to think of the Spirit as ‘it’, hence the idea of a fluid (water), and 
element (wind or fire) or impersonal power. The Scriptures ascribe the 
elements of knowing, willing and feeling to the Spirit (eg. Isa 11:lf, I 
Cor 2:12, Rom 8:14, Luke 4:1, Isa 63:10, Ephes 4:30, Gal 5:22-23), 
and such elements (so far as we know) constitute personal being. 
Even so we receive our understanding of the Holy Spirit from what 
the Scriptures tell us of him, and he is clearly, spoken about from 
Genesis to Revelation. Hebrews 9:14 speaks of him as ‘the eternal 
Spirit’. 3 Speaking most simply we know that the Spirit was present in 
creation (Gen 1:1-2, Psa 33:6,104:29-30), and he is spoken of as the 
Spirit of life (Job 33:4, Rom 8:2, II Cor 3:6, Ezek 37, etc.). He is then 
present throughout man’s history. We trace this fact in the O .T. where 
we see him working in the patriarchs, in Israel (Haggai 2:5), and 
especially in prophecy. 

                                                 
3
 Some commentators suggest this is Christ's own spirit (cf. Rom 1:4), but even so 

it does not alter the fact that the Spirit is eternal, and the Son's spirit as man was 
contingent upon the Holy Spirit who is eternal. 
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He works in the coming and birth of Christ, in his ministry, death, 
resurrection and ascension, and then comes in an epochal way at 
Pentecost, and so works in the life of the church until the eschaton 
where he works in judgement. All of these things presuppose him to 
be eternal. 

THE WORK OF THE HOLY SPIRIT 

It is inescapable that we should trace the work of the Spirit from 
creation, which in its turn means he is prior to creation. We need to 
trace that work to the end time, the eschaton. This would appear to be 
a history of the Holy Spirit. In fact it is more than that. In tracing the 
ministry of the Spirit we are really tracing the works both of the 
Father and the Son, and the Triune work is really that of salvation 
history, i.e. heilsgeschichte. This salvation history involves such 
themes as covenant, the Kingdom of God, the people of God, the plan 
and purpose of God and the redemption of man and the creation. 
It is necessary then to see that the works of the Spirit are not simply 
those things which happen in a linear form of successive acts 
culminating in the Day of the Lord (although that is true), but are in 
fact the works which Father, Son and Spirit combine to do to fulfil 
their purpose for creation. What happens, then, in each age or epoch 
of human history must be seen as purposive, processive and 
progressive, all shaping up the climax of history. In this light, then, we 
may briefly examine the works of the Spirit, knowing that by them we 
arrive at the nature and person of the Spirit himself. 

THE SPIRIT IN CREATION 

The references above show us the Spirit as the Spirit of creation. The 
nature and goal of creation must be understood as well as the modes 
of creating. Creation is functional (Gen 1:31, Eccles 3:11) and as 
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such is purposive (Prov 16:4, Psa 57:2, John 12:27, Ephes 1:5, 3:11). 
Man is commanded to live and work according to this purpose (Gen 
1:28f, 9:lf). Genesis 2:7 speaks of God breathing into man the breath 
of life, and although man is a contingent creature (Jer 10: 23), he 
needs the Holy Spirit, not only to be a creature, but to have true 
meaning as a person in his creation. Genesis 6:3 (and context) shows 
us that man can refuse his being as spirit, and seek to live only after a 
fleshly manner. 
The Holy Spirit is the Spirit of life, and as such sustains all life in 
creation. 

THE SPIRIT IN MAN AND MAN’S HISTORY  

(i) The Spirit in the O. T. 
Man’s history is of course God’s history. In Biblical terms it must be 
understood by covenant and the Kingdom of God, and both of these 
relate to salvation. The fall of man must be understood in order to 
know the grace of God in redemption. Genesis 3:15 is the ‘proto-
evangel’. Romans 5:12ff gives us a rationale of salvation in history. 
All history shapes up to Christ. History must be understood by means 
of prophecy. 
The Spirit works by dwelling in man, and working in him at the same 
time. Doubtless the Spirit sustains the biological life of man, even 
though he is a sinner. However Genesis 6:3 shows that whereas the 
Spirit worked in man to bring moral obedience, the Flood is a 
judgement in the removal of the Spirit in relation to this work. Abel 
was a prophet (Luke 11:51). So was Noah, and prophets are men of 
the Spirit. We find the Spirit working in the Patriarchs - Abraham 
(Gen 20:7), Isaac (of. Gal 4:29), and Jacob (see Gen 49). Joseph is 
spoken of as a man of the Spirit (Gen 41: 38), as are also Moses and 
Joshua. 
Israel always has the Spirit (Haggai 2:5), not only in the Exodus (Isa 
63:10), but also in all its life. Some priests are said to have the Spirit, 
and Certainly some judges and kings. Others also such as artisans, 
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elders and the like. The point is that the Spirit worked always in Israel, 
shaping up God’s purposes through this people. Most of all the 
prophets are spoken of as men of the Spirit, but their greatest 
prophecies are of the Messiah-King who is to come, and of the era 
when God will pour out His Spirit on Israel (eg. Ezek 36:24-28, 37:1-
14, Isa 32:15, 59:21, Zech 12:10), and not only on Israel but on all 
flesh, such as in Joel 2:28f. 

(ii) The Spirit in the NT 
The word of prophecy has always been indispensable to man. ‘Where 
there is no prophecy the people cast off restraint.’ The prophetic word 
is the word of the Lord, and the Spirit brings it through the prophet. A 
dearth of such prophecy obtained in the period between the O .T . and 
the N .T . However in the N .T . there is no dearth of the working of 
the Spirit. 

(a) The Birth Narratives. 

In Luke chapters 1 and 2 there are many mentions of the work of the 
Spirit. They are to do with the births of John and Jesus, with the 
persons of their mothers, and with other prophetic ministry attaching 
to their births. 

(b) The Life of Jesus. 

The Holy Spirit is spoken of in the following events of the life of 
Christ:- The birth. Jesus is conceived through the Holy Spirit (Luke 
1:26-38). The baptism (Matt 3:13-17, cf. John 1:29-34). The 
temptation (Luke 4:lff). The ministry. See Matthew 12:28 and Acts 
10:38. The understanding of Jesus is by the Spirit (Luke 10:21). The 
Cross (Heb 9:14). The Resurrection (Rom 8:11, 1:4, cf. Ephes 1:19-
21). The Ascension (Ephes 1: 19-21). 
The OT has prophesied that Messiah would be anointed with the Spirit 
(Isa 11:1f, 42:1, 61:1f, etc.). Isaiah 59:21 accords with the promise of 
John 
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that the Messiah would pour out the Spirit, which he does (Acts 2:33). 
Jesus in John chapters 14-16 says he will go to the Father, and with 
Him, pour out the Spirit. 

(c) The Spirit and Pentecost. 

The Spirit is given by the Father and the Son at Pentecost. This 
outpouring is to be universal and so first (in accordance with Acts 1:8) 
the Spirit is given at Jerusalem (Acts 2), then at Samaria (Acts 8), and 
afterwards to the Gentiles (the nations) at Caesarea. This also means 
these three peoples are admitted into the Kingdom of God. 
 

(d) The Spirit, the Church, and the Acts of God. 

The coming of the Spirit effects two things: Conviction of sin, 
righteousness and judgement (John 16:7-11), and (ii) The revelation of 
the Son and the Father (John 16:12-15). 
The result of this ministry of the Spirit is for many the gifts of 
repentance and forgiveness (Acts 5:30-31. 11: 18) which are received. 
Regeneration (forgiveness, justification) takes place (I Cor 6:11, Titus 
3:5-7, Acts 15: 8-9). The church or the body of Christ is born, and 
redeemed persons become its members, through the Spirit (Ephes 
2:18, I Cot 12:13). The church itself is the dynamic unit of the Spirit 
which further proclaims the Gospel through the Spirit. It does this by 
reason of the gifts of Christ which are distributed by the Spirit (Ephes 
4:8ff, I Cor 12:4ff, cf. Heb 2:4), and by the power of the Spirit (Acts 
1: 8, I Cor 2:4, I Thess 1:5, I Peter 1:12). 
What must be seen is that the Holy Spirit is at once the Spirit of Christ 
(Rom 8:9-11), the Spirit of the Son (Gal 4:4-6), and the Spirit of Jesus 
(Acts 16: 6-7). Hence to be indwelt by Christ is really to be indwelt by 
Christ (Rom 8:9-11, Ephes 3:16f). Whilst Christ is the Lord of the 
church (Ephes l: 19f), so is the Spirit (II Cor 3:18). He is the one who 
gives commands to the church as we see in Acts. This is 
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supplemented by such teaching as Romans 8:14, Galatians 5: 16, 18, 
25. 
In other words, the Spirit is the Spirit of the now-time, with a view to 
the end-time. He is concerned to bring the Gospel of redemption 
(which is the Gospel of the Kingdom) to all the world (Acts 1: 8). 
Thus through him all the peoples of the world will receive the Gospel, 
and proclamation will evoke that response which will save man (I Cor 
1:18-21). Thus the nations of the world will come to the feet of Christ 
(Rom 1:5, 15:18, 16:25-26, cf. Psa 2:6-7, Gen 49: 10). In the Acts 
(and the Epistles) all the acts of God are acts of the Holy Spirit. 
Doubtless they relate to the Father (Matt 10:20) and the Son (Gal 4: 4-
6), for all things are done in the Trinitarian unity. Even so Acts 2:17ff 
makes it clear that this is the era of the Spirit. 
Within persons, and within the church the Spirit is the Spirit of 
holiness, love, worship and praise, prayer, proclamation, and the like. 
The programme of Christ which we saw above in (a) I Corinthians 15: 
2.4-28, (b) Philippians 2:9-11, and (c) The Book of the Revelation is 
the programme which is carried out by the fulness of Christ (i.e. the 
church, cf. Ephes 1: 23), that is the church led by the Spirit. All of this 
heads up history, orienting it to the consummation, and bringing it to 
that pitch. 
 

(e) The Spirit and the End Things: the Eschaton. 

We have seen that the Spirit is eternal (Heb 9: 14). We see, too, as we 
examine the person and work of the Spirit, that the beginning 
(creation) in which the Spirit works is really with a view to the end, 
i.e. the glorification of God by the glorification of man and the 
creation. In regard to all things the Spirit is heading up history - as the 
Agent of the Father and the Son - to its ultimate consummation. We 
thus see the following: - 
 
(i) He is the Spirit of Messiah, and Messiah must 
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 consummate the Kingdom (I Cor 15:24-28, Rev 11:15, Rom 
14:17, Matt 12:28, etc.).  

(ii) He is the Spirit of judgement (Isa 4:4, 11:4, II Thess 2:8, Isa 
42:1-2).  

(iii) He is the Spirit of hope (Rom 8:18-30, 5:5, Gal 5:5).  

(iv) He is the Spirit of resurrection (Rom 8:9-11, cf. II Cor 3:6, 
Rom 1:4).  

(v) He is the Spirit of glorification (I Pet 4:14, Rom 8: 18-27, 
cf. Ezek ch. 1).  

Conclusion on the Person and Work of the Spirit 
We have not dealt in any measure with the ministry of the Spirit in the 
life of the believing person. The initial complex of repentance, faith, 
forgiveness, conversion, justification need special treatment. They are, 
here, merely noted. Likewise the work of the Spirit in regeneration, 
sanctification, the service of the children of God, proclamation of the 
Gospel through them, and the life of love, unity, fellowship, prayer, 
worship and service will need a later treatment. 
What we can conclude is that the Spirit is one with the Father and the 
Son in their basic works of creation, providence (including the 
sustaining of the creation), redemption, sanctification and 
glorification, as also the regeneration of the creation and its 
glorification. 
We conclude then that the Trinity is certainly the ontological unity 
within time and eternity. We may then make our conclusion on the 
whole matter of the Doctrine of God. 

CONCLUSION AS TO THE DOCTRINE OF GOD 

We now know that we have to see the unity of the Triune God. To do 
this we must know that God is love, and that His love is expressed and 
actuated in 
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the work which He does. We must know the Father, and His work in 
creation, providence, redemption, glorification, including that for man 
and the creation. Likewise we must see the Son as Mediator of this 
same work, and the Spirit as Agent. We must see that the Three 
Persons work together in the one Godhead, each not being a god, but 
in triune relationship being the One (Godhead). 
Even so this is knowledge of God to which we do not come unaided. 
Because of our sinfulness we cannot know God in a personal way, and 
we do not really know Him. However, the Word and the Spirit are one 
and they bring us to the revelation which God has prepared for man, 
so that by it He may reveal Himself. Full revelation (or a larger 
knowledge of the revelation) comes when we relate to God as Father, 
as Son, and as the Holy Spirit. We can say that at once the knowledge 
of God is relational and experiential. God, of course, is not dependent 
upon our experience of Him, but our knowledge is related to our 
personal experiences of Him both as persons knowing Him personally, 
and as the people of God, the church, coming to know Him 
corporately. 
 



CHAPTER TEN 

THE DOCTRINE OF MAN 

INTRODUCTION: KNOWING MAN 

Without doubt we cannot know man unless we first know God. Man is 
made in the image of God, hence we need to understand the basic 
Reality before we can understand the image. Because of man’s 
fallenness we cannot attempt primarily to know God through man, for 
his perversity would lead us astray (Eccles 7: 29). 
Without doubt we can develop an anthropology without reference to 
the Scriptures, but it will always be a deficient study in the light of 
what is said in Romans 1:20-32. Man has a bias against God; hence 
the statements of Romans 3:11-18. Man does not know God, nor does 
he wish to do so, hence his views of God, man, and creation will 
always be deficient. He needs the Scriptures to teach him, but then 
also the Spirit to teach him the truth of the Scriptures. 

Who and What Man Really Is 
In order to really understand who man is we must see him in his 
various categories from beginning to end. We need to know him as (i) 
Man created; (ii) Man fallen; (iii) Man redeemed; (iv) Man in the 
processes of sanctification, and (v) Man glorified. The Scriptures 
indicate that man as created was not final. God’s ultimate purpose for 
him was always glorification. Nor has the Fall fully prevented that. 
Whatever man would be had he not sinned is a matter for speculation. 
He did sin, but God had - before 
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creation - determined that man (i.e. elect man) would reach 
glorification. In this sense man is always a ‘becoming’ person until he 
is glorified. Then what a man really is will be shown plainly. 

Man as Created 
(i) When it is realised that man’s creation - like all creation - comes 

from the Word of God (Gen 1: 1-2, Psa 33:6, cf. John 1: 1-3), then 
in that sense man is a response to the Word. He is as the Word 
makes him. What then has it made him? In Acts 17:26 (cf. Rom 5: 
12f) Paul insists that the race developed from one man, and indeed 
was in him. 

(ii) Man then is a creature of communality, i.e. he is a social creature 
and whilst always to be seen as a person, he is this best in context 
with the whole of his race. 

(iii) Man is also created as a male-female duality. His social being 
lies in this area. Genesis 1:26-27, 2: 18-25, and 5:1-2 show that 
man as male-female reflects God’s image. Whilst I Corinthians 
11:7 seems to suggest the male alone is the full image, yet the 
glory of man is absent without the woman, and so present in the 
dual (male—female) complex. 

(iv) Man is created as a contingent’ creature. That is as Jeremiah 
says, ‘The way of man is not in himself. It is not in man to direct 
his own footsteps’ (10: 23). Man is only true man as he correlates 
with God as his Creator, his Father, and his King. This creature-
son-subject (servant) has affinity with God because he is made in 
His image. Should man seek to move outside this contingency 
(i.e. dependency) then he goes against what it is to be truly man. 

(v) Man is created in the image of God. This is clearly seen from 
Genesis 1: 26f, 5: 1- 2, 9:lff, I Corinthians 11:7, cf Psalm 8: 3f, 
Ecclesiastes 3:11, 7:29. This means simply that everything God is 
man is like that, but anything that God is man is not essentially 
that. When of course we understand the nature of 
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God as we have seen in our previous studies, we see the mutuality of 
the Persons within the Godhead, and man must reflect this mutuality 
in two ways: (a) Internally. That is he is an integrated person. (b) 
Externally. That’ is he is related socially (inter-personally) with all 
mankind. We take it, however, that this social mutuality with all is 
again dependent upon his relationship with God (John 17:3, I John 
5:20, I John 4:20). 
When we ask, ‘What is the image of God?’ we can only answer the 
question when we know Who (i.e. what) God is. There are many 
things we know concerning God, namely that He is love, is light, and 
has (or is) the attributes we have examined. He is actional, all 
movement and purpose deriving from Him (Ephes 1:11, 3:11), so that 
man also must be these things, not essentially (i.e. innately and 
intrinsically) but after a derived manner. 
We discover then that man has been created to relate to God as Father 
(Acts 17:28, cf. Luke 3:38), for this must be so when he is so 
intimately in the image of God. Also man is a creature, requiring 
creaturely dependence. In the Sermon on the Mount Jesus brings 
together the ideas of God as Creator-Provider and Father, and insists 
upon man’s total dependency. Man is also a subject of God, Who, as 
we have seen, is King. He is King of the Kingdom, i.e. His entire 
universe. 
Since man is subject of the King then he is bound to obey the 
creational mandate given in Genesis 1: 28f and 9:lf. We must 
conclude then that (a) Man has affinity with God which is 
indispensable to his being man. (b) He is a responsible creature. God 
having self choice, man must also have such. (c) Man as a subject 
must obey the King, but in fact this obedience is carried out in the area 
of working together with God (cf. I Cor 3:9). 
Other elements which we ought to know about man is that he is an 
integral part of the creation, and as such ‘very good’. He has moral 
being (choice of 
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will), and spiritual being (Gen 2:7, cf. Gen 6:3), that is he is not 
passive, not self-living, but moves out to others. He has eternity in his 
heart (Eccles 3: 11), meaning he connotes with the eternal as well as 
the temporal. He is upright (Eccles 7:29), i.e. righteous, and has 
lordship over the universe. He must be responsible in all the areas of 
living and vocation for which he was created. 
It is only when we see what happened to man, and what he lost by the 
Fall, that we can work back reasonably to what he was as created man, 
and also what he possessed. 



CHAPTER ELEVEN 

THE DOCTRINE OF MAN—II 

MAN IN THE TEMPTATION AND FALLING 

The garden (Eden) was undoubtedly a place of delight. Every tree of 
the garden was good for food and pleasant to the eyes (Gen 2:9). The 
tree of life was central and available to man. The tree of the 
knowledge of good and evil was prohibited to man for his own good. 
At this time man was given dominion over the creatures, and his male-
female duality was formed in the creation of woman out of himself. 
He was shown to be a social creature by being one as male-female. 
The temptation, made to the woman, was simple. The serpent (cf. Rev 
12: 10) cast doubt upon the wisdom of God in the prohibition order 
concerning the tree of the knowledge of good and evil. His temptation 
was at once a slur upon God and an invitation to man. ‘God does 
know that in the day you eat of the tree your eyes will be opened and 
you will be as God (or, gods), knowing good and evil.’ That is man 
would not simply be like God, but as God. Since God had made man 
by the Word° then man ought to have responded to that Word only. 
He was responsible. The woman who was tempted was primarily 
related to her husband and to his leadership (Gen 2:18). Eve was 
reprehensible for making the decision she did (Gen 3:16, I Tim 2:11-
15). However Adam knew what he was about, namely, ‘You shall be 
as God.’ Man could not be more like God than he was. The indication 
must have been ‘as God,’ i.e. independent, able to make one’s own 
decisions regarding good and evil ( cf. Heb 5: 14). 
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The results of the Fall tell us certain of the properties of man. He was 
one with God, i.e. as the male-female entity. He lost the glory as such 
(Rom 3:23), which must have had to do with his relationship with 
God. He became afraid of God, saw himself as naked. He also, in his 
guilt blamed God, and (as male) the female, and (as female) the 
serpent. Man rationalised his sin. He was denied access to the tree of 
life, although this for his own protection. 

FALLEN MAN 

It is not difficult to adduce an anthropology of man as fallen. Proverbs 
4:23 pictures his heart as pure, flowing out the issues of life. Proverbs 
25: 26 shows how this fountain becomes polluted. Jeremiah 17: 9 and 
Mark 7:20ff indicate the pollution of man. Romans 5: 12ff indicates 
that man lives under the domination and fear of death, through sin, 
and the domination of sin through fear of death (Heb 2:14-15, Rom 
5:12-21). 
Fallen man may, by grace, relate to God. Doubtless men like Abel, 
Seth and Noah are proof of this. I John 3: 10f indicates that mankind 
is in two camps. Some are children of God (by grace), and others are 
children of Satan (by their sin). Cain is pictured as one of the latter. 
Even so all fallen mankind is doomed to death apart from the grace of 
God. 
Whilst man has not lost the essential nature God has given him, he 
does not live according to that essential nature. Romans 1:18-32 
describes man in his rebellion against God. Refusing the principle of 
Jeremiah 10:23 man has sought his own autonomy. He has failed to 
give God His glory or to be thankful for creation. He has exchanged 
the truth of God for a lie. Reduced this means man has rejected the 
essential theology, cosmology and anthropology that obtains by 
reason of the truth, and has re-rationalised them into his own forms 
and orders of thinking’. These too, vary across the entire human race. 
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What also emerges is that man is a creature of love and of worship. 
Acts 17:24-28, and Romans l:20ff, show that the moment man rejects 
God he is forced, innately, to discover other object of worship. He 
loves his gods; anyway to begin with. The Fall is really a death in 
relationship with God. Man dies to God and comes alive to himself. 
Whilst he does not change essentially, he perversely goes against what 
he is. Hence the Bible speaks of him as being dead (Gen 2:17, 3:7, 
Ephes 2:1, 5, Heb 9:15, etc.). This being dead must not be spoken of 
as simply ‘spiritual’, i.e. that part of him which is spirit has died 
whereas soul and body live on. This curious idea is not found in the 
Bible. Arguments for man as either bipartite or tripartite are best 
rejected. Man is a total person whatever the terms body, soul and spirit 
may mean. These terms are sometimes used interchangeably and for 
this reason a so-called ‘Biblical psychology’ is not to be sought. 

MAN AND HIS VOCATION 

We saw in Genesis 1:28f and 9:1f that man has been given a task. He 
is expected to work with God in this. It is quite considerable :- 
(i) He is to be fruitful and multiply.  

(ii) He is to replenish the earth, undoubtedly through loins, mind 
and practical skills. 

(iii) He is to subdue the earth in whatever dynamic elements there 
are. 

(iv) He is to have lordship over all that is placed under his aegis. 
To do this the whole race is expected to work in its male-
female duality as an entity.  

Man’s rebellion against God results in man seeking to be autonomous. 
We must recognise that ‘the sons of God’ represent those who ‘call 
upon the name of the Lord’, i.e. those who are subject to God. 
Doubtless they live under grace. Others seek to subvert the vocational 
mandate (Gen 10:6-14, 11:1-9). That is 
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man does not wish to move across the face of the earth, or for that 
matter wish to let God scatter him. 



CHAPTER TWELVE 

THE DOCTRINE OF MAN—III 

MAN AND HIS EVIL 

Hamartiology (the study of evil) reveals Biblically that man is born in 
sin (Psa 51:5, cf. Rom 5:12-14, Ephes 2:3, Job 14:4, 15:14). It claims 
he is depraved (Rom 3:9-18, Jer 17:9, Mark 7:20ff, Rom 1:20ff, 
Eccles 7:29, Gen 6:5, 8:21). His evil is not apart from Satan, his own 
evil cohorts, and his world-system and evil wisdom. In fact there is a 
whole complex of evil, i.e. man, Satan, fallen angelic powers, the 
principle of fleshly rebellion against God and exploitation of His 
creation, by which God is continually opposed. 
Man is sometimes spoken of as being ‘natural’, i.e. ‘psychical’ (I Cor 
2:14, Jude 19, cf. James 3:15 where the ‘wisdom’ sinful man uses is 
‘natural’). Some have translated this as ‘soulish’ and have opposed it 
to ‘spiritual’, but man is a spirit whether he is good or evil. Evil can be 
said to be ‘spiritual’ (Ephes 2:2 - ‘The spirit that is now at work in the 
sons of disobedience’). 
If we read the passages above on evil, then we will see what man’s 
sinfulness is in practice. Doubtless every human being does not do 
everything nominated in these Scriptures, but the truth is that he does 
them all as a race, and that, so to speak, the seeds of all of them are in 
everyone. What man does in his mind (Ephes 2: 3) is generally known 
only to that person, and even then, because of the deceit of sin (Heb 3: 
12-14), not always conscious even to the thinker. 
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THE NATURE OF MAN’S EVIL: THE NATURE OF SIN 

When we discuss the subject of sin we must do it in the context of 
man. Even so we tend to personalise sin and regard it apart from man. 
This is not wholly wrong because sin is often personalised , being 
called ‘the sin’, and it is certainly an entity which seeks to subdue 
man. This is seen in John 8:34, Proverbs 5:22, Romans 6:12-23. 
Hence also we have Biblical descriptions of sin which we here 
append:- 
 

(i)  Sin is falling short of the mark (Rom 3:23). The mark is surely 
the glory of God or the true norm set out for man by God.  

(ii) Sin is lawlessness (I John 3:4). Lawlessness is anomia, i.e. ‘anti-
law’. Sin against law is of course sin against God who is the 
perfect outshining of this law.  

 (iii) ‘Whoever knows what is right to do, and fails to do it, for 
him it is sin’ (James 4: 17). This is often called the sin of 
omission. It approximates to,  

(iv) ‘. . .whatever does not proceed from faith is sin.’ Romans 14:23 
states this principle, namely that whatever is of doubt is sin. 
However, it also shows us that the opposite of faith is sin. Faith 
is not only trust and belief, but, in the ultimate obedience, i.e. 
action which results from believing. Sin then is disbelief, and 
Jesus nominates this as the sin (John 16:7-11).  

 
Sin, then, can be seen in many ways such as man’s wrong use of 
freedom, his refusal to love God, man and creation, and obey the 
functional principles of true living. It is the wrong use of the love he 
has been given, the image of God which he is. 

SIN AS BONDAGE 

We have indicated that man has many enemies, 
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and that he is under their bondage. These enemies are roughly divided 
into two, namely (a) evil enemies, and (b) Godly enemies. Evil 
enemies are Satan, the principalities and powers who work under 
Satan’s headship, as also the world-system which they dominate. 
Along with these are sin, the flesh, idols, and death. The Godly 
enemies are God Himself, His law, and linked with them His wrath 
and man’s conscience. Sin uses the law (Rom 7:7-14), and Satan uses 
the wrath of God to bring fear and bondage to man (Heb 2:14-15, cf. 
Jude 9), as do also his evil powers (Col 2: 14-15, Gal 1: 4). 
Conscience then becomes the instrument of accusation and is thus 
used by evil. 
Man is not merely a helpless creature under such enemies. He is 
responsible for having come under their power. His sin alone has 
brought him to this pass. 

THE POWER BY WHICH THE ENEMIES ENSLAVE MAN 

Briefly we can see that the guilt and the pollution of sin are the means 
by which man is enslaved. Hebrews 2:14-15, cf. Colossians 2:14-15, 
Jude 9, I John 4: 18, Revelation 12:10 all show that if man were not 
guilty he would not be under the power of Satan, the principalities and 
powers and the world system. Romans 8:12, Galatians 5:24, Romans 
8:5-8 show us that man is under the power of the flesh (i.e. man’s 
humanity as conditioned by sin; his incorrigible nature, his refusal to 
obey law; his propensity for sensuality and his egotism; his religious 
endeavour to justify himself before God and man) only because he is 
guilty of sin. 
Likewise were he guiltless he would .not fear death (I Cor 15:55-56, 
Heb 2:14-15), the judgement of the law (sometimes known as the 
curse, Gal 3: 10, 13, cf. Rom 3:20, Psa 143:2), or the wrath of God 
which comes upon man because of sin (Rom 1:18, I Thess 1:10, cf. 
Psa 7:11, II Thess 1:7-9). 
Man is under the power of his idols because he 
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has shifted his allegiance, his love and his worship from God. This is 
heinous sin, and brings guilt, and that guilt further enslaves man in his 
idols. Behind all man’s enslavement is his enslaved will. What he is 
and does as a sinner is enslaving to him, but he does not see it this 
way. He sees it as (justifiable) rebellion against God, the assertion of 
his own ego, the progress of his own person, and ascension to some 
sort Of lordship. The very gifts of will, personhood, natural gifts, 
intelligence and the like which have come to him from God, including 
the very image of God that he is, he uses perversely. In so doing he is 
further enslaved, more deeply entrenched in evil. He often hates the 
bondages under which he finds himself and even uses his powers to 
seek to liberate himself, but he is unable. He is indeed the slave of 
evil. 
 



CHAPTER THIRTEEN 

THE DOCTRINE OF MAN—IV 

MAN’S DILEMMA BEFORE GOD 

If we were to look at God and the state of man before Him then we 
would conclude the position were hopeless. Man was created by God 
to relate to Him, to work with Him, and to be His image and likeness. 
This is a high calling. Man abdicated that calling. When the contrast 
between Who God is and what man has become is made then the 
situation is no less than appalling. 
We have seen that man was created in the image of God, expected to 
fulfil the mandate given to him, and be lord over the creation. It is 
undoubted from the New Testament, if not the Old Testament also, 
that God had destined man for ultimate glory, glory which would be 
more complete and final than the glory he already possessed. In that 
case man as created is true man, yet can be said to be man not as yet 
fulfilled or completed. The tree of life in the garden was an indication 
that man was to be enabled to live forever. Of himself man is not 
immortal. His immortality is conditional upon God’s will and aid. 
Man by sinning has failed to truly be himself. What, then, is the 
contrast between him and God, and what is his dilemma? 

THE DILEMMA OF SINFUL MAN 

Man’s dilemma lies in the fact that he has fallen. He is distant from 
God. He is a rebel. He is dead because of, and in, his sin. He is 
unholy. He is worthy of judgement. God is Creator, and because of 
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sin becomes man’s Judge. He is also holy, righteous. good, true and 
loving. Man has, then, the following problems. 
 
(i) Man has gone far from God, but does not know how far. He is 

sinful but does not really know the radical nature of sin. He 
thinks he knows sin, but he does not. Sin has its own deceit. 
Man is not ready to hear about himself - at least not in the area 
of his sinfulness.  

(ii) Whilst man has had God bring revelation to him through the media 
we outlined above, man does not, of himself, have an ear to 
hear. He does not wish to know God, but knowledge of God is 
essential to him.  

(iii) Man does not know the nature of God. If he were to know God 
then he would not only be in a state of shock, but he would see 
the true nature of his dilemma.  

(iv) Man is weak. In fact, when it comes to the moral-spiritual arena 
of experience, man is totally without strength. He is energised 
by Satan to do evil (Ephes 2:2). He is sustained by God in 
biological existence (Acts 17:28, cf. Psa 104:29), but even so he 
cannot do anything for himself. Whilst man outside of Israel 
cannot strictly be said to be under the law which governed 
Israel, yet man cannot keep the moral law of God, and the same 
principle obtains for him under this law as for members of Israel 
under their law, namely (a) The law gives knowledge of sin 
(Rom 3:20). (b) By the law none can be justified (Rom 3:20). (c) 
To be under law is to be under curse (Rom 7:1, Gal 3:10). Man 
has no power, then, to justify himself before God (cf. Job 15:14, 
25:4, Psa 143:2).  

(v) Man cannot justify himself by good works, works, done in 
righteousness. We have seen that man has no moral power to 
execute such works (Rom 5:6). He does, however, think he can 
do self-justifying works (Luke 16:15, 18:9). The letter to the 
Galatians is given over to persons who work under 
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this illusion. Passages such as Ephesians 2:8-10.1I Timothy 1:9, 
Titus 3:5, cf. I Peter 1:18-19 tell us that man cannot do good 
works. Such attempts are only dead works (Ephes 2:1 , Heb 9:14). 
In fact any attempt to justify oneself is heinous pride and 
tantamount to blasphemy.  

 

GOD’S DILEMMA WITH MAN 

God is in no dilemma. The doctrine of election tells us that God had 
solved what we believe to be a dilemma before the creation of the 
world. We use the term ‘solved’, but God does not. Isaiah 46:8-11 
speaks of God’s intentions and of His fulfilling His own will. 
If, however. we wish to speak in our human terms of God’s dilemma 
it is this: that God is holy. just and righteous, and although loving 
cannot, and must not release man from judgement. Man is under law, 
and transgression of law requires punishment. We will look afresh at 
God’s holiness and righteousness to see how culpable is man in his 
sin. God then cannot possibly justify man in his sinfulness. Were He 
to do this He would deny the holiness and righteousness of His nature, 
of His law and He would be accepting the impurity of man. In all 
conscience He can only judge and punish man. The extent of such 
judgement would be to deny life to man. Judgement would mean his 
entire death. There could be no rehabilitation for him. 
By revelation we know God to be love, to have mercy, longsuffering 
and compassion. None of these, however can vie with or cancel out 
His holiness and righteousness. If God were to desire to release man 
from his dilemma, then He could not do this by a fiat of forgiveness, 
justification or the like. Many times He has said. ‘I will by no means 
acquit (clear) the guilty’. 
The dilemma then is how does God redeem man from ultimate 
judgement and death. and how does His 
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righteous wrath and judgement become fulfilled, as it must, without 
destroying mankind who is sinful? 
These questions we must answer in our section on salvation. 



CHAPTER FOURTEEN 

THE DOCTRINE OF SALVATION—I 

GOD’S BASIC REVELATION OF HIMSELF AND GRACE 

Without doubt the salvation of man is presented in the Scriptures. 
Anyone can read that. The question to be asked is whether in fact it 
meets the requirements of God as He is set forth, and the needs of man 
as are required to release him. We have seen the ignorance of man as 
to his own fallen state, and his equal ignorance of the nature of God, 
although man thinks he understands both reasonably enough. 
The value of Scripture for revelation comes in the selection by God of 
His people Israel. We are apt to think the first eleven chapters of 
Genesis were written to acquaint man with the beginnings of history, 
and give him some understanding of the nature of creation. Although 
this is not excepted from its purpose, the writing of the Pentateuch 
was primarily for Israel’s understanding of the God Who was their 
God. 
The account of the creation is not only to reveal the nature of God, but 
also of man. Not only to tell of his state in innocence but of his Fall, 
and not only of the Fall, but of its immediate consequence to man of 
the time and the whole human race. Yet the Flood is not recounted to 
inform man of some historical happening, but to tell of the nature of 
man and God’s judgement upon him for it. The roll-call of the peoples 
in Genesis 10 is not for antiquarian interest but to show the thrust of 
the nations in the world. All of it is but the introduction to the fact and 
gift of covenant.’ 
That covenant is with Abraham, but it is with the 
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peoples of the earth, rightly understood. It is universal both in nature 
and scope. Even so Israel would not have understood its position 
amongst the nations as the priest nation par excellence (Exodus 19:5-
6), had it not known of God’s promises to Abraham, Isaac and Jacob. 
Had there not been the Messianic statements of Genesis 3:15 and 49; 
10 then the destiny of Israel would not have been fully known. 
Further, had Israel not been given the law, its rituals, and its didactic 
cultus of tabernacle (temple) and sacrifice, then humanity could not 
have learned the great attributes of God, nor have been acquainted 
with the nature of law and sin, and also propitiation, redemption, and 
the like. It is the special revelation of God through His people Israel 
which enables man to understand the great redemptive nature of God 
and His redemptive acts in history with Israel, and later His new 
people, the community of Messiah and His Spirit. 
Put another way we can say that man would have had no light to see 
the folly of his idolatry, the nature of his sin, the light of grace which 
could bring salvation to him. He would never have been able to 
discover even the nature of his own dilemma, much less know the way 
of redemption. 
Thus we see the significance of covenant, both Abrahamic and 
Mosaic, and the indispensability of both in leading man to that 
understanding of God and man which would throw light upon the 
amazing grace of God. 

THE NATURE OF GOD IN RELATION TO SALVATION 

We have suggested that grace, to be grace, must be of God alone. 
Since God is ‘the God of all grace’ (I Peter 5: 10), His grace must 
proceed freely, and yet at the same time be consistent with His nature. 
We have seen that God is love, is light, and is good (goodness). He is 
also the God of righteousness. Hence, as we have seen, He cannot 
(and does not) forgive gratuitously. He must justify (if He so deter- 
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mines) only in the light of the purity and demands of His law. We 
have suggested this is man’s dilemma, and in a manner of speaking, 
God’s also. 
We have seen that God is. Father, is King, is Creator, and in addition 
is Redeemer. Isaiah 64:8 speaks of God as Father-Creator (cf. Malachi 
1:6, 2:10), Isaiah 63:16 speaks of Him as Father-Redeemer. We may 
note that the desire to redeem one’s children is part, even, of genuine 
human fatherhood. As Creator God is faithful (I Peter 4:19), and this 
would be so with His other offices. That is He is faithful Father, 
faithful King, and in conformity with these, faithful Redeemer. The 
initiative then, for man’s redemption, arises within God. Man merits 
none of it. At the same time God is not passionate, in that He is driven 
by His love to redeem. He is not the object of His love but its subject. 
He fulfils His love in what He does, as also He fulfils His own 
righteousness in the judgement He effects in the action of redemption. 
Put another way - God will insist, in history, on His own action as 
Creator, Father’, King and Redeemer, over and against the opposition 
of evil. We will not understand this unless we read aright the 
eschatological stance of the Bible. By this we mean God effects His 
purposes in the ultimate. In the ultimate all evil will be defeated, and 
the true character of God vindicated. Meanwhile to appearances this 
does not seem to be the case. To faith (and hope), however, it is 
apparent. 
Before proceeding to God’s action in salvation let us take one case in 
point. God is King. This opens up the whole matter of the Kingdom of 
God. God then must vindicate Himself as King. His Kingdom must 
triumph’- Of course. But He is not King without being Father. Hence 
He must redeem the children of His Kingdom, which He does. And so 
on. We are free now to go directly to the matter of salvation in the 
light of the nature of God and the nature of fallen man. 



CHAPTER FIFTEEN 

THE DOCTRINE OF SALVATION—II 

GOD’S HOLINESS AND WRATH 

On page 21 we began to look at the nature of God’s attribute of 
holiness. I John 1:5 says, ‘God is light, and in Him there is no 
darkness at all.’ The Trisagion of Isaiah 6:3 reiterates this holiness. By 
holiness we generally mean ethical and moral purity because we 
contrast it with what is unholy. Whilst this is true enough, God’s 
holiness is dynamic and actional. It is not merely absence of evil or 
impurity. We have to see that God not only constantly exercised this 
holiness - which He did and does - but He taught holiness to His 
people Israel. It is through them we understand the holiness of God. 
God then is holy as against the heathen gods who are unholy. The 
following references should be studied to induce a rich idea of God’s 
holiness:-Genesis 28:16ff, I Samuel 6:19ff, II Samuel 6:6ff, Joshua 
24:19, Isaiah 6, 57:15, Hosea 11:9, 11:12, Ezekiel 1, 28:25, 36:22, 
38:23. So far as Israel was concerned the nation was to be a holy 
nation (Exodus 19:5-6, Lev 11:44, 45, Deut 7:5, Isa 8:13, Lev 19:2, 
20: 7, 26, Num 15: 40). We do not have space here to consider its 
cultus of holiness including the law, the worship, the manner of life, 
the sacrifices, but they all taught in practical ways the holiness of God. 
 
In practice all this meant that if Israel did not obey God it failed to 
sanctify Him in the eyes of the other nations, and especially defiled 
God in the light of their idols. Even when God chastises and restores 
Israel it is not for Israel’s sake, but for His own sake so that He 
sanctifies His name (eg. Ezek 36:16-32). 
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The principle then is as seen in Ezekiel 38:23, ‘So I will show My 
greatness and My holiness and make Myself known in the eyes of 
many nations. Then they will know that I am the Lord.’ 
Particularly relevant for our purpose is Habakkuk 1:13, ‘Thou who art 
of purer eyes than to behold evil and canst not look on wrong...’ This 
must mean, ‘You are so pure that you see all evil, but Your holiness 
will allow none of it to go on unjudged and unpunished.’ This is 
verified many times. Romans 1:18 must be examined in the light of 
this: ‘For the wrath of God is revealed from heaven against all 
ungodliness and wickedness of men who by their wickedness suppress 
the truth.’ God is angry and brings His wrath4 upon those who seek to 
subvert His creation, and the laws by which it works. If He allows the 
truth to be suppressed by acts of unrighteousness and does not judge 
and punish then He has no intrinsic holiness. Moreover His law is of 
no consequence. 
The Scriptures speak much of the wrath of God, as we shall see. 
However they nowhere indicate that 

                                                 
4
 G. O. Griffith: 'We picture 'wrath' as we might think of the fury of the storm. The Hebrew 

prophets, when they spoke of 'the wrath of God', ethicised the idea of anger so that it meant 
the implacable hostility of the Divine Holiness to every form of moral evil.' .... 'The wrath is 
no fitful outburst of personal anger. but the implacable antagonism of holiness for evil, and 
antagonism that burns eternally.' (St. Paul's Gospel to the Romans, pp. 21, 85f). Peguey says, 
'Wrath is the emotional response of a sound personality to anything low, vile, or mean.' J. G. 
Mackenzie quotes Father Danielou as saying, 'There is hardly anything in the terminology of 
religion that gives more offence to the pious (or prudish) ears of the modern world than this 
expression: the wrath of God .... In our day, Simone Weil, for example, finds it simply 
intolerable: for she, like Marcion of old, contrasts the New Testament God of love with the 
Old Testament God of wrath. Unfortunately for the position, there is love in the Old 
Testament, and wrath in the New, as Tertullian pointed out long ago. We have to reckon, 
whether we like it or not, with wrath as one of the divine attributes; and what is more, for all 
its anthropomorphic appearance, this particular word may carry a stronger charge than any 
other, and afford the deepest insight into the meaning of the divine transcendence.' (The 
Meaning of Guilt). 
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God is wrath. God is love: not wrath. At the same time He is provoked 
to wrath by evil. His wrath then emerges from His holiness. Equally it 
could be said that it emerges from His love because His love protests 
against the action of evil against the true (beloved) creation. 

MAN AND THE WRATH OF GOD 

The manner in which man feels this wrath is to be considered. Psalm 
7:11 says, ‘God is a righteous judge, a God who expresses His wrath 
every day’ (NIV). This is somewhat the equivalent of Augustine’s 
statement that man carries about in his conscience every day a 
testimony to the wrath of God. God’s wrath too must be seen as 
personal and not only mechanistically retributive. Ezekiel 7:8-9 shows 
this character, ‘Now I will soon pour out My wrath upon you, and 
spend My anger against you, and judge you according to your ways; 
and I will punish you for all your abominations. And My eye will not 
spare, nor will I have pity; I will punish you according to your ways, 
while your abominations are in your midst. Then you will know that I 
am the Lord, who smite. ‘ 
In the New Testament the matter of God’s wrath on evil is quite 
strong. John warns against it in 
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Matthew 3:7-11. Judgement is to come upon God’s people. I 
Thessalonians 1:10 shows that the Gentiles were conscious of a wrath 
to come. However it is in Romans 1:18-32 that Paul gives his 
exposition on the nature of wrath. In order to understand it we need to 
backtrack to the fact of the nature of sin, especially in Hebrew 
thinking. 

SIN AND GUILT AS THE WRATH OF GOD 

A number of Hebrew words in the O .T . which are translated 
generally as ‘sin’ in English have the following meanings and uses: ‘a 
missing, a failing, wickedness, confusion, iniquity, perversion, guilt, 
transgression, rebellion, wrongness, trouble, vanity, lying, deceit, evil, 
trespass, a breach of trust, error, negligence, injustice, disobedience .’ 
When all these elements are considered we see that they are things 
which man feels in his person, especially in heart and conscience. 
They make him defective, uneasy, disoriented, burdened, confused. If 
we add that sin separates man from God (Isa 59:2) then we see man is 
loosed from his moorings. When also (Rom 1:20ff) man goes against 
the natural order of things, he further confuses and disorients himself, 
becoming a malfunctioning, and dislocated person. 
Paul in Romans 1: 24, 26 and 28 speaks of God giving man up to his 
evil. This may be progressively (retrogressively) or at once as a total 
act. It does not much matter. Man experiences God’s wrath as God’s 
giving him up to (the effects, compounding and elements of) his own 
sin. We can then say, ‘Whilst God’s wrath is not sin, yet sin is God’s 
wrath.’ That is man feels the wrath of God in his conscience as the 
effects of sin pile up on him. This is felt in guilt, in fear, in loneliness, 
alienation, pollution and defilement, separation, frustration, confusion, 
pain, shame and wounding. So the list could be lengthened. These 
constituent elements of sin are sin in action, i.e. the wrath of God 
working in man. 



THE DOCTRINE OF SALVATION-II 85

Passages which should be studied closely are:-Psalm 32:1-5, 31:10, 
40:12, 38:1-8, and Isaiah 57:19-21. The substance of these is this :- 
Guilt is so heavy a thing, and sin so innately dynamic, that when a 
person refuses to confess it, and repent of it, it works powerfully 
within him, bringing him to a state of misery. This misery is really 
God’s wrath being inwardly dynamic and destructive. Likewise its 
pollution brings the shame and distress which comes from the 
deprivation of purity. 

CONCLUSION AS TO GOD’S WRATH AND HOLINESS 

It is impossible to see redemption in its true light until wrath is seen as 
the righteous action of God against evil. That God is loving, merciful, 
slow to anger, and that, in fact, it is not primarily His anger but His 
longsuffering and kindness which brings us to repentance, is the true 
theme of Scripture (eg. Neh 9:17, 9:31, Psalm 103:8-9, Exod 34:6-7, 
Rom 2: 4-5). Even so wrath is inescapable if we go the way of sin. 
Again, if God were not to love in His wrath, then in one sense wrath 
were more endurable. 
Finally we need to note that nothing will escape His wrath. When it 
appears that God is not wrathful in immediately executing judgement, 
men sometimes think His wrath is not real. For this see the warnings 
of Psalm 10:12-.14, Ecclesiastes 8:11-13. God’s holiness is set to 
destroy all evil, all impurity and all rebellion. He will permit nothing 
unclean to survive or to be in the new heavens and the new earth (Rev 
21:27, II Peter 3:11-13). God’s wrath then is His mercy, is His 
holiness expressed in dynamic action in the destruction of evil and 
impurity. This is true redemption from sin, both personal and cosmic. 



CHAPTER SIXTEEN 

THE DOCTRINE OF SALVATION—III 

THE ATONEMENT—I 

This word in old English texts of the Bible was translated from the 
Greek word katallage in Romans 5: 11. It is generally translated, 
‘reconciliation’, which is a good word. The English word atonement is 
really ‘at-one-ment’, and has the same idea. The word atonement has 
now come to be an overall word to cover the event and meaning of the 
Cross. We use it in that sense. The events of the Cross and 
Resurrection are in fact inseparable, so atonement must cover both. 

THE PURPOSE OF THE ATONEMENT 

Below, in a footnote5, we ‘have given very briefly the theories of the 
Atonement which have grown up in church history. Whilst none of 
these theories is total in itself, all of them contain some aspect of the 
truth. In fact we might derive some of the purposes of the Atonement 
from them. Nevertheless we advert to previous statements, (a) That by 
the Atonement God fulfils His purposes as Creator, Father, King and 
Redeemer, and (b) Man under bondage to his enemies is released from 
them, and, under God, now becomes a new creature, a true son, a 
voluntary subject, and a redeemed person. 
To these two main purposes must be added the truth that it is through 
the Cross and Resurrection that God effects His ultimate purposes for 
His whole 

                                                 
5
 For this note see page 90f at the end of the chapter. 
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creation. In other words it is the power released by the event of the 
Atonement (Cross and Resurrection) which determines the lines of 
history future to the Atonement, and which assures the true telos of 
God. 

THE EFFECTING OF THE PURPOSE 

Before we explore such we must remind ourselves that the Atonement 
is a Trinitarian work. As in Creation, and the ultimate Reconciliation 
of all things, the Father is the Initiator, the Son the Mediator, and the 
Spirit the Agent of Atonement. Each person of the Triune Godhead 
has a different work but these three works are mutually inclusive and 
indispensable to the effecting of the Atonement. 

(i) The Nature of God. 
In and by the Atonement God must do that which is consistent with 
Himself, and by which He effects His purposes. Nothing must happen 
which goes against the nature of God. In some places it is hinted that 
the Cross is ‘the weakness of God’ (cf. I Cor 1: 18-25, II Cor 13:4). 
What is meant by some is that God must be weak not being able to 
solve the matter of sin by direct action. Such a view is superficial. The 
Cross is God’s ‘direct’ action, although it seems otherwise. It is God’s 
chosen method of atoning. By nature of the case it has to be this way. 

(ii) The Nature of Fallen Man, and His Bondage. 
On pages 70 to 72 we described briefly the situation of man under his 
own sinfulness, the power of sin, and also the enemies which confront 
man. We need now to look at these enemies, and discover what is the 
common factor in them which holds man under their bondage. The 
enemies, then, are as follows:- 
 

(a) Sin.6  Man is responsible for his own bondage 

                                                 
6
 For this note see p. 92 at the end of the chapter. 
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 to sin (John 8:34, ‘Every one who commits sin is the 
bondslave of sin’. See also Romans 3:9, Proverbs 5: 22-23, II 
Peter 2:19.). Man sins of his own volition. Sin has three basic 
‘elements, (i) Its power (John 8: 34, Rom 6:18, 20), (ii) Its 
penalty (Rom 6:23, 6:7), and (iii) Its pollution (Isa 57:20-21). 
These keep man in bondage. However it is primarily the guilt of 
sin which binds man. No guilt: no bondage.  

(b) Death. Man lives under the bondage of the fear of death. See 
Hebrews 2:14-15, cf. I John 4:18 (where fear of judgement = 
fear of death), I Corinthians 15:55-56 (where death is fearful 
because of its sting, i.e. guilt of sin). Romans 5:12f shows how 
death reigns over man by sin, and also sin by death. In I 
Corinthians 15:26 death is called ‘the last enemy’, and in 
Romans 6:9 we read of ‘the dominion of death’. Death then 
constitutes a powerful enemy of man. In fact it is a tyrant ruling 
him.  

(c)  The Wrath of God. We have already given attention to this. 
What is clear is that the wrath of God is currently felt by sinful 
man (Rom l:18ff) and is coming in judgement as a future crisis 
(Rom 2:4-5. I Thess 1: 10, II Thess 1:8ff). Another term for 
wrath is ‘the curse’, as in Galatians 3:10, 13, cf. 4: 4-5. Our 
study of Romans l:18ff located wrath’s experience in the 
conscience, namely in the guilt which is itself dynamic, as 
experienced in Psalm 32:3-4.  

(d)  The Law. Like the wrath of God this enemy is not created by 
God as an enemy. Law is essential to the life of man. It is the 
expression of the ‘very good’ functionality of the universe. 
Psalms 1, 19 and 119 tell of the glorious nature of the law, 
whilst love in the NT is equated with this law (Rom 13:810, Gal 
5:13-14, James 1:25, 2:8-12). It is the condemnation of the law, 
i.e. its curse which becomes a burden to man. By the law man is 
conscious of his sin, and through law it is reckoned to him (Rom 
1:19-20, 4:15, Gal 3:19, Rom 6:7). The law then assists guilt to 
be dynamic subjectively, whilst it holds man 
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 ruthlessly, objectively, to condemnation.  
(e) The Conscience. This is a subject which requires a treatment of its 

own. Hebrews 9:14 (cf. 6: 1) speaks of the conscience as being 
defiled with dead works (sins). In 10:2 and 22 the thought is 
repeated. Conscience is that faculty which judges (Rom 2:14-
15), and which makes us aware of our guilt, and so relates to law 
and the wrath of God. To have a clear or a pure conscience 
(Titus 1:15, I Tim 1:19, 1:5) is to be guiltless, free from law’s 
condemnation and wrath. Fallen man is kept under the tyrant of 
his conscience in the light of law, guilt and wrath.  

(f) Satan. Amongst other things this one is the accuser of man. This is 
seen in Revelation 12:10, and Job i and 2. Basically this is the 
old serpent who deceived Eve, and so man. He is a liar and a 
murderer (John 8:44). Ephesians 2:1-3, I John 5:19 and II 
Timothy 2:26 depict him as having man in his power. He also 
heads up a world-system against God (John 12:31, 14:30-31, II 
Cot 4:4). Satan has power by virtue of man’s fear of death (Heb 
2:14-15). When examined this fear of death is ‘not because we 
have to die, but because we deserve to die’ (P. Tillich). If we 
examine John 14:30-31 and Jude 9 we see that Satan keeps man 
in fear because of his guilt, because of coming death which is 
itself judgement and leads to the judgement.  

(g) The Principalities and Powers. We have mentioned these as the 
powers which work with and under Satan. They are mentioned 
in Ephesians 6:12 as, ‘the world rulers of this present darkness, 
the spiritual hosts of wickedness’. Other mentions are Romans 
8: 38, Colossians 1:16 (here all are created as good), 2: 15, 
Ephesians 1:21, and probably Galatians 4:9, and Colossians 
2:20. Revelation 12 suggests that a third of the angelic powers 
followed Satan in his revolt against God. These are certainly 
enemies of man. It is clear from Colossians 2:14-15 (which 
parallels Hebrews 2: 14-15) that these powers have man in their 
grip by reason of his guilt.  
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(h) The World System. When you bring Satan and his powers together 
you have the world system referred to in Galatians 1:4, I 
Corinthians 1:20-21, I John 2: 15-17, I Corinthians 7:31 and 
other places. In the Book of the Revelation it is Babylon and its 
satellite groups. Galatians 1:4 suggests man is bound to the 
world system because of his sins (i.e. guilt). This accords with 
the same power of Satan (the god of this world, II Cot 4:4) and 
the powers who rule by reason of man’s guilt.  

(i) The Flesh. ‘The deceitful lusts of the flesh’ (Ephes 4: 22) indicates 
that the flesh is vitalistic. Romans 8:5-8 shows the incorrigible 
nature of flesh. It is man in rebellion against God: man’s 
humanity as conditioned by sin. Whilst the physical body is not 
evil, to have ‘the mind-set of the flesh’ is deathful. Romans 8:12 
and Colossians 2:11-15 suggest the same principle - man is 
indebted (under slavery) to the flesh because of his guilt 
incurred by disobedience. The flesh is most tyrannous.  

(j) The Idols. Isaiah 26:12-14 suggests Israel knew the bondage of the 
idols, the false gods. This is indeed its history. No less is man, 
throughout his history, the slave of idols, i.e. anything to which 
he gives that worth which primarily belongs to God. Man has to 
love and he will either love God or idols. That is why idolatry is 
called ‘adultery’ and ‘fornication’, i.e. illicit ‘love’.’ Romans 
1:21-23 shows that man in rejecting God turned to idols. I 
Thessalonians 1:9 shows man serves ‘dumb idols’. Judgement is 
upon such, and probably Galatians 4:8-9 (cf. Col 2:20-23) refers 
to idol bondage, which was a form of legalism. Idols have their 
laws. They keep man in bondage by his guilt.  

 
We conclude then that man’s bondage is such that even were he to be 
inspired to do so, he could not, by any means, extricate himself from 
this frightening bondage. In practice these enemies conceal 
themselves to a great degree. Ultimately, as for example the law 
exposes sin as ‘exceeding sinful’ (Rom 7: 13), 



THE DOCTRINE OF SALVATION-III, THE ATONEMENT-1 91

so these enemies make man’s life a misery, seeking to destroy him. 
All of this adds to the weight of that internal guilt and suffering which 
we have called ‘the wrath of God’. How then, does the Atonement 
meet this situation and deal with it? 
 

* Note from page 85, on the theories of the Atonement. 

1. The Ransom Theory: the earliest of all, originating with the 
Fathers, claiming that Christ offered himself as ransom (Mark 
10: 45), which of course he did. It was debated as to what the 
ransom was, and to whom it was given. Some views were quite 
bizarre. It relates to the later views of victory called:-  

2. The Victory Theory. ‘Christus Victor’ by Bishop Aulen propounds 
this view, held to a great degree by Luther and some reformed 
theologians. However, this is a richer view than that of the 
Fathers.  

3. The Satisfaction View. Its main proponent was Archbishop 
Anselm, who wrote ‘Cur Deus Homo?’ (Why God Became 
Man). He says that God’s offended honour and dignity was 
restored or-rehabilitated. Later theories incorporate the idea of 
satisfaction. The satisfaction is given by Christ in his suffering.  

4. The Moral Theory. First propounded by Abelard and Origen, it 
was later reshaped by men such as Schleiermacher, Ritschl, 
Bushnell and Campbell. Briefly, it insists that no satisfaction for 
sin (or God’s dignity) was required. The death of the Cross 
identified God with man in his grief and suffering. Such an 
example inspires to great (responsive) love. Obviously there are 
great weaknesses here.  
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5. The Governmental Theory. God is Governor. He is able to 
determine what He requires. He can abrogate the law, or rather 
its total punishment. Christ on the Cross bears a nominal 
punishment, thus showing that God views sin seriously. 
However, He forgives, having put this safeguard around His 
law.  

6. The Example Theory. Man, as well as God, needs to be 
reconciled. Expiation is pagan, and not Christian. Christ dies, 
not effectively as an expiatory sacrifice, but as a noble martyr, 
and provides the example for us. We are inspired to repent, and 
to reform by the act of the (influenced) will. Propounded by 
Socinus in the 16th century, it has a unitarian background.  

7. The Mystical Theory (Gradual Extirpation of Depravity. Christ 
entered the world in the flesh of fallen humanity, but brought a 
new factor, a new kind of life, which destroys original depravity 
on the Cross, so that a new humanity emerges through Christ. 
By identification with us, and we with him, man is gradually 
sanctified, and his sanctification becomes, in fact, his 
justification.  

8. Vicarious Repentance Theory. Was evolved by McLeod 
Campbell, and claimed that perfect repentance is all that is 
required for forgive-ness. This Christ effects in the Cross, where 
he identifies with man under condemnation. Man, thus being 
forgiven, has an impetus to holiness.  

9. The Substitutionary Theory of the Atonement. Generally 
expounded by the Reformers, and held by evangelicals (though 
with varying modifications), it says simply that Christ died for 
man, in man’s place, taking his sins and bearing them for him. 
The bearing of the sins takes the punishment of them, and sets 
the believer free from the penal demands of the 
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law. The righteousness of the law and the holiness of God are 
satisfied by this substitution. Opponents of this theory say that 
expiation or propitiation are pagan concepts, and that in fact 
such substitution is immoral. Exponents reply that substitution 
was a principle of the Jewish economy, and that current (Greek) 
views rejected expiation whilst Christianity (and Judaism) 
espoused it.  

 
** Note from page 86, on Sin. 

1. Sin is a State in which Man Lives, and in which He is Alienated 
from God. This is seen in the effects of Adam’s rebellion. He is 
cut off from his former innocent relationship with God (Isa 
59:2).  

2. Sin is Depravity. This must first of all be seen as deprivation. Man 
is deprived of life, of full relationship with God. Hence he is 
deficient (Rom 3:23). Because of what he has lost, or rejected, 
he is innately evil (Jer. 17: 9, Rom 3:10-18, Mark 7:21).  

3. Sin Causes Compulsive Transgression. Man, because of his sin, 
hates God (Col 1:21, Ephes 2:1f, Rom 1:19-32). His hatred 
springs from his guilt-fear (Gen 3:9f, cf. 4:4-7). He moves from 
one stage of depravity to another, as outlined in Romans ch. 1, 
cf. vs. 24-26.  

4. Sin is a Power in Man, Holding Him in Bondage (John 8:34 Rom 3: 
9, I Cot 15: 56, II Peter 2: 19). ‘It is its guilt which gives it 
power. Its guilt alienates us from God, and it is in virtue of this 
alienation that sin reigns in us.’ (James Denney, The Death of 
Christ, p. 191).  

 5. Sin Places Man in a Camp that is Evil, and Hostile to God (I John 
5:19, Ephes 2:1-3).  



 

CHAPTER SEVENTEEN 

THE DOCTRINE OF SALVATION—IV 
THE ATONEMENT—II 

THE ACTION OF THE ATONEMENT 

The action of the atonement must not be seen as simply an endeavour 
to save single persons. Whilst this is included, it is by no means all. 
We saw that God has such things in mind as His elect people, His 
Kingdom, the abolition of evil, the defeat of evil forces which war 
against Him, and the renewal of His creation. At the same time He has 
given many promises to save His people from their enemies. All of 
these purposes become the one in the action of the Cross. As we shall 
see, the key to the liberation of man and the defeat of evil is the 
bearing of the guilt of the human race, and so the breaking of the 
power of evil. No guilt: no power. Likewise the response evoked in 
man by God’s liberating grace and love is the key to his renewal, his 
regeneration. his new sonship of the Father. 
We have seen that the Atonement has its roots in the prophetic 
promises commencing with Genesis 3:15. The prophecies we saw 
spoke of a Messiah of the coming Kingdom, a Davidic King, a Son of 
man, and a Son of God (both being Messianic figures), as also the 
Suffering Servant who would bear the sins of many. There were 
promises of a new covenant when sins would be remitted, and when a 
new heart would be placed within man. The people of God would be 
established and be a source of blessing to the nations which would 
come to the feet of Messiah. All of these promises meet in the 
Atonement where their fulfilment lies. 



THE DOCTRINE OF SALVATION-IV, THE ATONEMENT-2 95

That is why when we look at the Atonement we see its many facets 
such as the ‘securing of the Kingdom’, the defeat of evil, the 
emancipation of man, the confirming of the ‘people of God, the 
establishment of the covenant-people, the gathering together of the 
family of God, the bringing of blessing not only to Israel but to all the 
nations. How then is it possible to conform all these elements into one 
theory of the Atonement? How, also, do we compass ‘the word of the 
Cross’ (I Cor 1:18) and comprehend all of it? The answer must be that 
what was accomplished in the Atonement, and which is mediated by 
the Holy Spirit is that power of God which redeems because it has 
accomplished, and its working power is not dependent whatever on 
our understanding or not understanding of it. 

(i) The Action Leading to the Atonement 
We must by no means think that the event of the Cross was a mishap. 
We must not think that had Christ been more tactful and diplomatic he 
might have evaded the Cross. It was not a crass mistake. Acts 2:22-23 
makes this clear:- ‘Men of Israel, hear these words: Jesus of Nazareth, 
a man attested to you by God with mighty works and wonders and 
signs which God did through him in your midst, as you yourselves 
know - this Jesus, delivered up according to the definite plan and 
foreknowledge of God, you crucified and killed by the hands of 
lawless men.’ Likewise when we look at Mark 8: 31, 9: 31, and 10: 
32f we see the must (Gk. dei) of the event. We must also see that what 
Christ pronounced as his commission in Luke 4: 18-19 (cf. Isa 61: 1) 
required the Atonement. Even more we must see that all of the 
ministry was a planned and completed task. It was a preparation for 
the Cross. The proclamation of the Kingdom had to be to all Israel 
until it was sealed in the event of the Atonement. 
This helps us then to understand both the teaching and practice of 
Jesus. Everything he did was the 
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Father’s will and for His glory. -His actions of signs 
and miracles, his healings and exorcisms were all part of the 
Kingdom-action. They led up naturally to that event which would 
defeat evil with finality, and liberate man with power. So we must 
understand the ministry from the baptism to the Cross. We must see 
that he walked, ‘as it is written’, and ‘that it might be fulfilled’. Also 
we must see Judas as a figure - not fated but yet fulfilling God’s plan - 
as part of that purposeful pattern. The Cross is then inevitable, but it is 
also indispensable. 

(ii) The Atoning Acts 
Given the significant events of the Passion Week, the victorious Entry, 
the last discourses by Jesus both in the Temple and in the Upper 
Room, yet these are actions which close off the ministry and leave 
Jesus ready for the event of the Cross. What then actually happened in 
the Atonement? The answer is simple: having been judged to be a 
blasphemer by the Jewish Sanhedrin, and the hand of Pilate 
manipulated by political pressures, Jesus of Nazareth was hanged 
upon a cross, dying after many hours, and was taken down prior to 
sunset and placed in the grave. That is the story of the Cross. 
If we wish to understand the meaning of the event we need to go to (a) 
Prophetic statements concerning the death of Messiah the Servant, (b) 
Statements by Jesus himself concerning what would thus happen, (c) 
Statements by those who were Jesus’ followers, (d) The brilliant 
interpretation /s given by Paul the apostle, and (e) The position given 
in eschatology to the fruits (necessity) of the atoning work of Christ, e. 
go the Book of the Revelation, the sealed book, and slain-Lamb 
(‘Christ crucified’), and his Lordship in history. In any detailed 
exposition of the Atonement we need to include all this. We do not 
have space for this in our present study of salvation. However, we will 
occasionally draw from these five sources we have just stated. 
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We have seen that Christ, time and again, reiterated the need for the 
Cross, and the fact of its coming. Mark 10:45 puts it down as service 
to and for man, thus linking it with the Isaianic prophecies concerning 
the Servant of Yahweh. Luke 4:18-19 also links with this. The 
statements of John the Baptist concerning the taking away of the 
world’s sin, Jesus’ references to being lifted high, and his clear 
statement of Matthew 26:28 (linked with Jeremiah 31:31-34) 
concerning his death for sins, are all elements which make us look to 
the Cross for redemption. Given all this, what happened on the Cross? 
In John’s Gospel we have references to Christ giving his life for the 
world, for the flock of God, and a powerful word in John 11:51-52 
that the death was to bring together into one family, all the children of 
God scattered abroad. The idea of Christ doing battle with the prince 
of the world (Satan) is clear from John 12:31 and 14:30-31. The 
linking statement in Luke 22:53, ‘When I was with you day after day 
in the temple, you did not lay hands on me. But this is your hour, and 
the power of darkness’, is more than a mere reference to those who 
had come to take him. Behind them hovered the manipulating powers 
of Satan and his cohorts. Thus John 12: 31, Hebrews 2: 14-15 and 
Colossians 2:14-15 come together to show that the Cross is the battle 
for man. 
If then we .add to this the direct comments of the apostolic teaching, a 
rounded view and understanding of the events of Good Friday begins 
to emerge. When we make our quotes we will have the ten enemies of 
man in mind. 

(a) Interpretative Words from the Cross. 

The first word speaks of forgiveness. The word to the thief of 
immediate salvation. The cry of dereliction indicates that the Son of 
man has suffered the ultimate indignity of judgement for the sin of 
man, since he cried, ‘My God: My God!’ and not, ‘My Father! My 
Father!’ This is significant for he add- 
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resses the Father personally in the first and last words. 
Likewise his cry of thirst indicates not merely physical thirst (it must 
include that) but spiritual thirst as he takes into himself the aridity of 
sinful man and suffers it to judgement. His triumphant cry, ‘It is 
finished:’ means that the work the Father gave him has been 
completed. The death for sins is vindicated. His last cry of peaceful 
surrender to the Father means he is accepted of God, he who has been 
forsaken within the suffering for sins for mankind. 

(b) NT and OT Statements Relating to the Cross. 

I Peter 1:10-12 (cf. II Peter 1:20-21) makes it clear that the prophets 
knew of the Atonement. After his resurrection Christ emphasised this 
truth. In Luke 24:25-27 (cf. vs 45-46) he says, ‘And he said to them, 
“O foolish men, and slow of heart to believe all that the prophets have 
spoken! Was it not necessary that the Christ should suffer these things 
and enter into his glory?” And beginning with Moses and all the 
prophets, he interpreted to them in all the Scriptures the things 
concerning himself.’ 
This then means that when we quote I Peter 2:24 we immediately link 
it with Isaiah 53 in general and verses 4 and 5 in particular. ‘He 
himself bore our sins in his body on the tree, that we might die to sin 
and live to righteousness.’ II Corinthians 5:21 has it, ‘For our sake he 
made him to be sin who knew no sin, so that in him we might become 
the righteousness of God.’ These two verses tell us powerfully that 
Christ became sin for us, and that he bore not only the punishment for 
our sins, but the sins themselves. He actually became them. In practice 
this must mean that the entire weight of the guilt of sins descended on 
him and he bore such until he had expended it, and so defeated it by 
extinguishing it. Put another way, ‘He was made curse for us,’ i.e. he 
bore the wrath of the law, the wrath of God in bearing the sins and 
being made sin. This accords with ‘the 
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scandal of the cross’ (I Cor 1: 23) to which Jesus adverts in Matthew 
26:31 where he says, ‘You will all be scandalised because of me this 
night.’ He then refers to Zechariah 13:7 where God smites His peer 
(the Good Shepherd) with His own sword of judgement. This makes 
the cry of dereliction understandable. 
Thus Christ has borne the wrath in bearing the guilt, i.e. in bearing the 
sins. This is clear from many NT passages, eg. Romans 8:3, II 
Corinthians 5:14, Romans 6:9-11. These show that he died sin’s death, 
but proved to be more powerful than death. Nevertheless he, so to 
speak, bore the death. I Peter 3:18 underlines this. Colossians 2:14-15 
shows that the guilt of the law was laid upon him, whilst Hebrews 
2:14-15 shows that the guilt grounds on which the Devil accuses were 
dissolved by his guilt-suffering. Of course Hebrews 8-10 makes a 
clear exposition of Christ’s sin-bearing through the motif of the new 
covenant of Jeremiah 31:31-34. Statements such as, ‘he has appeared 
.... to put away sin by the sacrifice of himself’, ‘...having been offered 
once to bear the sins of many’, ‘... Christ offered for all time a single 
sacrifice for sins’, ‘Where there is forgiveness of these (sins), there is 
no longer any offering for sin.’ These statements accord with 
Revelation 1:5 which says, ‘To him who loves us and has freed us 
from our sins by his blood,’ as also I Peter 1:18-19, 
 

‘You were ransomed with the precious blood of Christ... ‘. 
 
In all the wealth of interpretative statements requires thoughtful 
assessment. Even so we seek to understand the modes of his suffering. 

(c) How He Suffered What He Suffered. 

Doubtless the essence of this suffering is something we cannot know. 
It may be that the Spirit who searches the deep things of God can 
convey something of this to our own deeps. Even so his suffering was 
unique because of his purity, his peerless obedience 
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and his utter submission. Such, in true essence, is absent from sinful 
man. Even so we can, broadly speaking, comprehend the lines of his 
suffering. 
I Peter 2:24 suggests he gathered our sins upon him, taking them up 
into the tree. Isaiah 53:6 says clearly, ‘...the Lord has laid on him the 
iniquity of us all.’ We do not understand the hypostatic union of 
Christ’s humanity and deity, and so we do not understand what 
happened in this regard upon the Cross. We do know, however, that 
he was ‘man-for-men’. We know that he offered himself through the 
Eternal Spirit (Heb 9: 14), so that on the one hand God made him to 
be sin, set him forth as a propitiation, and it was His will to bruise him 
(II Cor 5:21, Rom 3:25, I John 4:10, Isa 53:10). It was He who laid the 
sin of us all upon him. Theology speaks of Christ’s identification with 
man in his cross II Corinthians 5:14 says, ‘We are convinced that if 
one died for all, then did all die.’ How then did he make this 
identification? The answer may well be that on the one hand the 
Father identified him with all sin, and so all sinners, and on the other 
that he was aided in relational identification by the Holy Spirit. 
Whatever the case, such passages as Romans 6:1-7, Galatians 2:20, 
5:24, 6:14, Colossians 3:3 and II Timothy 2:11 strongly insist on such 
identification. Romans 6: 6 can say, ‘Our old humanity was crucified 
with him’. Doubtless this is a mystery. 
Finally we also know he bore the pollution of the world. Hebrews 1:3 
and 9:14 suggest this. The purging from impurity promised in both the 
OT and the N .T . could not be accomplished except the Son bear not 
only the guilt, but also the pollution of sin. From Psalm 51 we 
understand these two are closely related. We also know that the pure 
conscience of Christ must have possessed that dynamic of holiness 
(holy love) which would spell doom to impurity. 
 

(d) Conclusion as to the Action of the Atonement. 

 
 Christ in bearing the guilt of sin, bore also the 
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wrath of God. This is what is meant by propitiation. Yet wrath-bearing 
was the. sign of God’s love to man, for Father and Son are one in this 
voluntary bearing. We mean that the Father is not wrathful against His 
Son, but against sinful man, and that the law must be justified by the 
sin-bearing of the Son. This is true Atonement, without which the 
conscience of man cannot cease to indict him for his evil. The cry, 
‘There is therefore now no condemnation to them that are in Christ 
Jesus:’ stands categorically as the fruit of Christ’s sin-bearing and the 
love of God in the Atonement. 



 

CHAPTER EIGHTEEN 

THE DOCTRINE OF SALVATION—V 
THE ATONEMENT—III 

THE TRUE FRUITS OF THE ATONEMENT 

Jesus said, ‘Truly, truly I say to you, unless a grain of wheat falls into 
the earth and dies, it remains alone; but if it dies, it bears much fruit’ 
(John 12: 24). The context shows that whilst he was stating a general 
principle it referred directly to him and his cross. Isaiah 53:11 says, 
‘He shall see the fruit of the travail of his soul and be satisfied.’ The 
Atonement then has borne much fruit. Briefly stated this is as follows 
:- 
(i) The victory of the Cross over the enemies sealed the Kingdom. 

What was the ‘Gospel of the Kingdom’ (Mark 1:14-15) is now 
the Gospel of Salvation, which is at the one and same time the 
Gospel of our Lord Jesus Christ, i.e. Jesus is Lord, Messiah of 
the Kingdom.  

(ii) The Atonement being universal opens the Kingdom to all who will 
believe. Israel and the nations may have salvation.  

(iii) The salvation of persons issues from the Atonement, this being 
the source of repentance and faith, and bringing forgiveness, 
justification, redemption, reconciliation, cleansing and 
regeneration. The concomitants are sanctification, adoption 
(sonship) and glorification.  

(iv) The victory over evil and the enemies of man must be understood 
in the light of Christ bearing the guilt of man. We saw in our 
study of the ten enemies that objective guilt (let alone the 
subjective workings 
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of guilt) kept man in bondage to his enemies. Whilst this was his 
own fault - since man sins of his own volition - yet the taking 
away of man’s guilt releases him from all enemies. The 
following table shows this fact.  

 
1. Sin  John 8:31-36, Matt 1:21, Rom 6:7, 12-17, II Cor 5:21,  

I Pet 2: 24.  

2. Death  Rom 6:10, II Tim 1:10, I Cor 15:55-56, Heb 2:14,  

I John  4:18. 

3. The Wrath or God I John 4:17-18, I John 2:2. Link with Matt 26:31 = 

Zech 13: 7, and see Rom 1:18ff, 5: 9, I Thess 1:10. See 

also Gal 3:10, 13.  

4. The Law  Rom 6:7, 14, 7:6, Gal 2:16-21, Rom 3:19-25, 8:1-3.  

5. The Conscience Heb 9:14, cf. Titus 1:15, I Tim 1:5 (Heb 1: 3), cf. Heb 

10: 22. 

6. Satan  Heb 2:14-15, I John 3:8, John 12:31, 16:11, cf. Rev 

12:10-11. Link Jude 9 with John 14:30-31 (John 

10:10), cf. Luke 11: 2lf.  

7. World Powers  Gal 1:4, Col 2:14-15, cf. Rom 8: 37-39.  

8. The World  Gal 1: 4, 6: 14.  

9. The Flesh  Rom 8:11, Gal 5:24.  

10. Idols  I Thess 1:9, Gal 4:8-9, cf. Acts 17:28-30.  

 

(v) Galatians 4:4-6 shows that the Atonement brings sonship. John 
11:5’1, Ephesians 2:11-20, and Hebrews 2:9-15 all show that the 
Father sought to reveal His Fatherhood in and through the Cross, 
and made sure that the Son suffered all so that He could bring 
‘many sons into glory’. Hence we say the Atonement produces 
also the fruit which is the Family,  
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the People and Household of God.  
 

(vi) By the defeat of all evil, and the cleansing of all pollution the 
nature of God as holy was vindicated, as also the revelation of 
God as love was completed (I John 4:9-10). God’s righteousness 
in fulfilling the demands of the law through Christ is also 
shown. See Romans 3:21-31.  

(vii) The - so to speak - historical fruit of the Atonement is seen in 
Revelation chapters 5 to 22. Christ crucified opens the seals and 
the book, i.e. he controls history in accordance with the will of 
the Father. This is ‘the power of the Cross’ as it works in 
history. This means, then, virtually, that eschatology springs 
from the Atonement. This understanding is not incorrect 
provided we understand that history (salvation history) leads. up 
to the Atonement, has its salvific cause, action and expression 
there, and thus proceeds to be the power to move to and effect 
the eschaton. All of this involves (a) The people of God as the 
community of God’s elect, redeemed and formed into the 
sanctuary of God as Creator-Father-King-Redeemer, and (b) 
Within that action the redemption of persons involving 
sanctification and glorification.  

These then are the fruits of the Cross. What we must keep in mind, all 
the time, is the Trinitarian nature of all this action. We repeat that the 
Father initiates what happens, and then proceeds, with the Son and the 
Spirit to effect the plan. The Son works with the Father, subordinate 
not in nature but in the operations, being Mediator in all things. The 
Spirit, also not subordinate in nature but in operations, is truly God as 
Spirit being Agent of all things. At the same time when we have 
referred to the Cross we must as much refer to the Resurrection, or 
better still see them as the two elements of the one Atonement. The 
Father raises from the dead (Rom 6:4). Jesus rises from the dead 
(Luke 24: 46). He was raised from the dead by the power of the Spirit 
(Rom 8:11, cf. 1:4). Every fruit of the Cross is contingent  
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upon the Resurrection, as Paul ably points out in I Corinthians 15:16-
19. 
We say then that the practical evidence of the victory of the Cross 
over all evil and all enemies is that Christ subjected himself to them 
and their powers, but proved victorious over them. He even subjected 
himself to the dominion of death, but far from overcoming him he 
overcame it (Rom 6:9-10). The use of Psalm 16 in the Acts is to claim 
that Jesus never saw corruption - whatever that may mean. 
Well, then, the corn of wheat fell into the ground and died as a wheat 
seed, only to become fruitful beyond comprehension. 



 

CHAPTER NINETEEN 

THE DOCTRINE OF SALVATION—VI 
THE FRUITS OF THE ATONEMENT 

(CONTINUED) 

We need now particularly to look at the fruits of the Atonement as 
regards persons. Perhaps our heading should be, ‘The application of 
the Atonement to persons.’ This is what we mean. In Luke 24:44f 
Jesus says the prophecies indicate that following the Atonement 
‘repentance and remission of sins shall be preached in his (Messiah’s) 
name in all nations, commencing with Jerusalem’. A similar Lukan 
reference is found in Acts 1:1-8. 

FAITH AND REPENTANCE 

Whilst it is not immediately evident that faith and repentance are fruits 
of the Atonement, yet they are. Faith is a gift of God (Ephes 2:8-10, 
Phil 1:29), but faith, so to speak, is evoked by the substance of the 
Atonement which reveals the Father and the Son in their love. Faith 
works by love (Gal 5:6). Likewise repentance is a gift (Acts 5: 31, 11: 
18). In reality these gifts are effectual because of the revelating work 
of the Spirit (John 16:7-15). In Acts the faith and repentance become 
evident in the presence of the Spirit (cf. Acts 2, 4, 10-11, 9:17/22:16). 
Faith as such is not in the Atonement but in the Father and Christ who 
effect the Atonement. That is why the work of God is revealed by the 
Spirit rather than the work alone. 
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FORGIVENESS AND CLEANSING 

The Holy Spirit is often known as the Applicator of the Atonement. 
This is seen in John 16:7-15, Romans 8: 2- 3, II Corinthians 3: 6, 17 in 
the context of I Corinthians 6:11, Titus 3:5. It is emphasised by I Peter 
1:10-12, I Corinthians 2:4, I Thessalonians 1:5 and Hebrews 2: 4. 
Another way of saying this is that the Spirit applies subjectively that 
which is the objective work of the Cross. 
Forgiveness is a gift, a fruit of the Atonement, and through the Spirit 
man receives this gift. With forgiveness (Acts 2:38, 5:31, 22:16) is 
also cleansing (Heb 1:3), also applied by the Spirit (I Cor 6:11, Titus 
3: 5). 

JUSTIFICATION 

Often in the N .T. justification and forgiveness are linked (Acts 13:38-
39, Rom 4:1-8). Justification is primarily objective. Christ effected 
that on the Cross (Rom 3:24f, Gal 2:16-21). It is also primarily 
justification by grace alone, and not by faith alone. God justifies. Man 
believes in God for that justification, but his faith neither makes 
justification to be so, nor acquires it for man. That is faith is in no way 
a work nor supplementary to the Atonement. There can be no 
subjective application of justification by the Spirit which is not the 
application of the objective justification. 
Justification is that God does not impute our sins to us, but He does 
impute the work of Christ both in his passive and active obedience 
(Rom 5:12-21, II Cot 5:19-21, cf. Rom 3:24f, Gal 2:16-21). 
Justification is really acquittal from the charge and condemnation of 
sin, a righteousness accounted to us in regard to the law, with all the 
fruits which flow from such liberation. When we speak of justification 
by faith we are contrasting it with a justification by sight. The latter is 
not ours, but then we, through the Spirit, by faith, 
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wait for such (Gal 5:5). 

SANCTIFICATION 

A number of N .T . passages assure us that we are (have been) 
sanctified. These are I Corinthians 6:11, II Thessalonians 2:13, Titus 
3:5-7, cf. I Peter 1:2, I Corinthians 1:2, 30, I Peter 2:9-10. A study of 
these passages will show that sanctification includes washing or 
cleansing from sins, and also incorporation into the (holy) people of 
God. In at least two passages sanctification precedes justification. 
Also this work is through the Holy Spirit. Even so it is an application 
of the power of the Cross and Resurrection. All God’s people are 
called to be saints. Acts 15:8-9 shows that incorporation into the 
people of God is by cleansing and the Holy Spirit, which (v. 11) 
equals being saved by grace. In I Peter 1: 2, and I Peter 1:22, to obey 
the Gospel is to have been purified. In I Peter 2:9-10 those who were 
once no people (i.e. Gentiles) are now become ‘a holy nation, God’s 
own people’. 
The fact of personal and experimental holiness rests upon God both 
sanctifying and justifying us. It has been observed by many that in the 
Letter to the Hebrews the two seem almost the one. 10:14 has it, ‘For 
by a single offering he has perfected for all time those who are 
sanctified.’ The context is that of forgiveness from the Cross-
Resurrection event. Even so the daily experience of living holy lives 
centres upon the power which comes to man from the Atonement. We 
cannot here amplify this, but in the sixth chapter of Romans, and the 
third chapter of Colossians Paul expounds the fact that the removal of 
guilt liberates us to have power over sin, and to live in Christian 
freedom. His principle can be thus stated, ‘The power of sin lies not in 
sin itself, but in its guilt. This guilt, however, has been borne by Christ 
and obliterated. Seeing we died when he died and rose when he rose 
we have fact and proof that our guilt is gone. Hence 
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we do not have to submit to sin.’ Such understanding is again a matter 
of faith and not of sight. However Paul says such ‘reckoning’ and 
‘submission’ has ‘its fruit unto holiness’. Without the Atonement we 
could never have been sanctified and without its daily power we could 
not walk in practical holiness. 
We need to note that sanctification is a work of God, and not of man. 
We may say practically that God initiates and we co-operate. That is 
acceptable provided we do not think of God, in any way being 
dependent upon some power in us. Philippians 2:12-13 strikes the 
fight note, ‘Therefore, my beloved, as you have always obeyed, so 
now, not only as in my presence but much more in my absence, work 
out your own salvation with fear and trembling; for God is at work in 
you, both to will and to work for His good pleasure.’ We work 
because God energizes within. In Romans 7:18 Paul says he has the 
will, but not the power (energy). God then requires our wills in 
holiness, but HE works with power, energizing those wills. 
Philippians 1:6 is a good verse, showing it is God who brings His own 
good work to completion ,’ 
 

‘And I am sure that He who began a good work in you will bring it to 
completion at the day of Jesus Christ.’ 



 

CHAPTER TWENTY 

THE DOCTRINE OF SALVATION—VII 
THE FRUITS OF THE ATONEMENT 

(CONTINUED) 

REGENERATION OR THE NEW BIRTH 

It is interesting that when the N.T. talks about ‘new birth’ or ‘a new 
creation’ it is always cited in the context of the Atonement. This is so 
in John 3: 1-16, II Corinthians 5:16-21, and Galatians 6:14-15. I Peter 
1:3 links it with the Resurrection, and I Peter 1:23 with the Word of 
God (cf. Rom 10:17). In Titus 3:5-7 this renewal of the Holy Spirit is 
linked with grace and justification. Hence it is indirectly linked with 
the Cross. 
In John 3:3ff new birth is indispensable to entering the Kingdom of 
God. New birth is by the Spirit, but this in the light of the Cross (3: 
14, 16). The new creation is ‘in Christ Jesus’, which means faith and 
repentance have been exercised. The new creation (or new creature) is 
the old creation, fallen and now renewed. It is the one who is forgiven, 
sanctified and justified, and in fact adopted. 
Many theologians see regeneration as the beginning (crisis) which 
leads to a process and ultimately the climax of full sanctification or 
glorification. Others see the new birth as an event which, once it has 
happened, means the person is now regenerate, i.e. a new creation, and 
that regeneration is not a continuing process. They would view the 
process - if there is one - as that of experimental holiness, or 
something similar. 
What is common to both views is that the ‘natural’ (Gk. psychical) 
man of I Corinthians 2:14 cannot 
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understand things spiritual and this the regenerate man can do. 
Whether we have to speak of the new creature in terms of growth and 
development in maturity, at least he is a new creature, and as such is 
not bound to live as formerly. 

ADOPTION  OR THE SONSHIP 

The basic Scripture for this idea is Galatians 4:4-6, ‘But when the time 
had fully come, God sent forth His Son, born of woman, born under 
the law, to redeem those who were under the law, so that we might 
receive adoption as sons. And because you are sons, God has sent the 
Spirit of His Son into our hearts, crying, “Abba: Father!”‘ We need to 
study this passage closely. It is clear that redemption from the law 
(sin, etc. ) is with a  view to the sonship. Also the sonship brings with 
it the gift of the Spirit (see below). What then is the sonship or 
adoption? 
Romans 9:4 says ‘to Israel . . . . . belong the sonship... ‘. Exodus 4: 
22,, and Hosea 11:1 - amongst many other references - speak of Israel 
corporately as the son of God. God is Father. Israel is son. The son 
however disobeys. See Malachi 1:6, 2: 10. Also each Israelite is a son 
(cf. Deut 14:1, 32:6, 18-20). The sons are in the son. In Matthew 2:14-
15, Hosea 11:1 is applied to Jesus, the Son of God. Thus in Galatians 
3:26-29 anyone who believes in Christ is a son of God and by baptism 
incorporate in the Son. All are sons in the Son, without division or 
impediment. Similarly in Ephesians 2: 11- 22 we see that through the 
Atonement Jew and Gentile are made one, and constitute, thus, the 
family of God (cf. I Tim 3: 15, Heb 3:1-6). 
In John’s Gospel Jesus is saying that no one can come to God as 
Father but by him. This is substantially the meaning of Matthew 
11:27. I John 3:1-3 shows that the love of the Father (cf. I John 4:9-
10) has enabled us to become sons of God. Romans 8:14-17 
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amplifies this. Thus adoption flows from the Atonement. It is not 
unrelated to regeneration, for by regeneration we are the children of 
God (cf. John 1: 12-13). 
It is surprising how this great fruit of the Cross is neglected in most 
theologies. Doubtless there is a reason for this. So many soteriologies 
are almost wholly Christ-centred, and are not Trinitarian. Also the 
concept of God as Father is not easily accepted because of the 
problems human beings have with human fatherhood, the primary 
problem being that of authority. It is reasonable to say that no 
theology is full-bodied which is not embodied in the wonderful cry, 
‘Abba! ‘, i.e. ‘Father! ‘ In fact Christian holiness and maturity must be 
sought in the realm of obedient sonship, and helpful (Christian) 
familyhood. Without doubt man was created for sonship (Luke 3: 38, 
Acts 17:28), and sonship was God’s plan for him (Ephes 1:4-14), so 
that he is only fulfilled in and by such sonship, through the Spirit 
(Rom 8:14-17).  

GROWTH AND MATURITY 

This is a wide subject in the N.T. Key passages are I Corinthians 3:lff, 
Hebrews 5:11 - 6: 1, Ephesians 4: 11-16, Philippians 3: 10-16, cf. I 
Corinthians 2: 6-10. Maturity is called for as against resistance to 
spiritual and moral growth. Just as a seed is mature as a seed, it must 
be sown to become mature as a plant. It can be wholly mature at each 
stage of its growth, but if it prolongs any stage and resists new growth 
then it is immediately immature. 
We have seen that basic purification and experimental holiness are 
both through the power of the Cross, in union, of course, with Christ, 
and through the leading of the Spirit. Growth is natural because the 
human person is not impeded by the guilt of sin and bondage to evil 
powers. It is clear from I Corinthians 1:18 (cf. Ephes 2:8-10, Acts 
15:11, and Philippians 2:12-13) that the power for present salvation 
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lies in the Atonement. This is the thrust of Romans 6:12-22. 

GROWTH AND THE LIFE OF LOVE 

The epistles ,constantly direct us to See ,that love builds up. 
Knowledge may puff up, but not love. In fact when we think about it, 
faith works by love (Gal 5: 6), and hope. also (Rom 5:5). God is not 
faith and hope, but He is love. Hence the greatest is love. Works alone 
without love are pointless and worthless. (I Cor 13: 1-3). Faith and 
hope can be used without love. but to no point. ‘Love believes all 
things, hopes all things .... ‘. Hence ‘love never fails’. 
Edification or growth is by love .’ . This is seen in I ‘Corinthians 8: 1, 
Ephesians 4: 15-16, Romans 14:15 and 19. When we ask, ‘By what 
love?’ the answer must be, ‘God’s love, not ours.’ I John 4:19 says we 
love because He first loved us. I John 4:9-10 (cf. Rom 5: 5-10) is the 
love manifested at, and working in, the Atonement. Hence our love is 
a fruit of the Atonement. John 14:15 (cf. II Cot 5:14) shows that true 
obedience issues from our love which in turn issues from His love. 
Thus Christian growth, and all that is genuinely built, is through love, 
first recognised and experienced at the Cross, and ever flowing to us 
from it. 
The life of love in its turn is very-positive. It forgives because it has 
been forgiven. It also gives. In fact love restores man to what he was 
as created, a person who was to love and give, and not to use the 
creation for his own purpose, but for God’s good purposes. Likewise 
love, as we have briefly seen, is the source and motivation for true 
obedience to God, His creational mandate (Gen 1:26ff) and His 
redemptional mandate (eg. Matt 28:18-20). God’s law is, truly seen, 
the law of love, i.e. the law of Christ and obedience to it is the sign of, 
and aid to, maturity, not only of persons but the whole community of 
the redeemed. 



God, Man, Sin & Salvation 114

GLORIFICATION 

Doubtless this great theme belongs to eschatology. I Corinthians 2:6-
10 (cf. Ephes 1:4-14) shows that God had planned man’s glory before 
time. Isaiah 43: 6-7 shows that the glory of man is to glorify God. 
Romans 8:28-30 makes it clear that to be called is to be justified and 
to be justified is to be glorified. In God’s reckoning, so to speak, the 
redeemed person is already glorified. 
Even so the N.T. speaks of suffering in order to be glorified (Rom 
8:17-25, el. II Cor 4:16f). Also it speaks of a process of glorification 
already happening in the believer (II Cor 3:18). Hebrews 2:9-10 
speaks of the action and purpose of the Cross as being to ‘bring many 
sons into glory’. Here sonship and glorification are both designated as 
fruits of the Atonement. I John 3:1-3 couples both also. 



 

CHAPTER TWENTY-ONE 

THE DOCTRINE OF SALVATION—VIII 
THE FRUITS OF THE ATONEMENT 

(CONTINUED) 

THE CROSS AND THE GIFT OF THE SPIRIT 

We would expect in a treatment of the fruit of the Cross to speak of 
the gift of eternal life. John 3:14 and 16 certainly locate this gift in the 
Cross. See also Acts 13:48, Romans 6:23, I Timothy 1:16, 6:12, I John 
5: 12, John 17: 3, I John 5: 20. At the same time this life, which is 
primarily the life of Christ himself, comes to us through the Spirit. 
The conjunction of these two is seen in Romans 8: 9-11. Romans 8: 2 
is not easy to exegete, for the statement ‘the Spirit of life in Christ 
Jesus’ !is capable of two meanings. However that He is the Spirit of 
life is true creationally (Gen 1:1-2, Job 33:4, Psalm 104:29-30, Ezek 
37: 1-14, II Cor 3:6). Simply put:- We receive the Spirit by believing 
on Christ (cf. Acts 2:38, Acts 10:44ff). Through the Spirit we receive 
the life of Christ (cf. Ephes 3:16, John 16:12-15, Gal 3:1-3, 13-14). 
 
Again eternal life rightly belongs to the study of eschatology, although 
we now live in the present experience of it. This eternal life is to be 
thought of qualitatively. It is to be understood all that is Christ is 
mediated to us dynamically by the indwelling Spirit. Christ dwells in 
us by the Spirit. This attested by I John 3:24 and 4:13. That the Spirit 
dwells in us is shown by John 14:16-17, Romans 5:5 (cf. Acts 2:4, 
10:44; 11:17), II Corinthians 1:22, II Timothy 1:14, Romans 8: 9-11. 
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THE GOSPELS’ PROMISE OF THE SPIRIT 

John promised the coming of the Spirit, gift-wise to Israel, through 
Messiah, and pointed to Jesus as the one who would baptise in the 
Spirit. Jesus himself was baptised this way, but the Spirit was to stay 
upon him, a factor not guaranteed to any in the O.T. (John 1: 32-33). 
Jesus supported this promise (Luke 11: 13), and on the night of his 
betrayal spoke much of the gift of the Spirit (John chs 14-16). Finally, 
after his resurrection he promised the event of the baptising with the 
Spirit (Acts 1:2-8). In John 20: 19-23 he proleptically gives the Spirit. 
In Acts 2, i.e. the day of Pentecost, the Spirit comes, shed forth by the 
Son (Acts ‘2: 33). His convicting and revelatory work promised by 
Christ (John 16: 7-15) was certainly exercised. This Spirit could only 
come when Christ was glorified. Christ’s glorification was, so to 
speak, in two parts. The first was his crucifixion. A thoughtful reading 
of John’s Gospel, and especially 17:1-5 with Hebrews 2:5-10 will 
show that the glory of God was in and through the Cross. The second 
part was his ascension into glory. This glorification completed, Jesus 
sent forth the Spirit, thus attesting to John 7:37-39. We can say 
simply, ‘No Atonement, then no Spirit:’ 
The conjunction of the OT prophesies and the N .T . fulfilment is seen 
from passages such as Ezekiel 36:24-28, 37:1-14, Joel 2:28f, with 
Acts 2, 4, 10 and 11 (to which we may add Acts 9:17, 19:1-7). 

THE GIFT OF THE SPIRIT 

When in Acts 2 the Spirit comes upon the 120 assembled, He is then 
promised, gift-wise, to those who will repent and be baptised in 
Christ’s name, receiving the gift of forgiveness. In fact a close reading 
of Acts will show that the Spirit is not received apart from the gift of 
forgiveness. Nor is forgiveness received apart from the gift of the 
Spirit Acts 2:38 gives the normative order for receiving the 
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gift of the Spirit. If Acts 8 seems not to comply with this order it is 
because the full gift of salvation waits upon the coming of the 
apostles. In accordance with Acts 1:8 the apostles are to be present for 
the Kingdom gift of the Spirit in (a) Jerusalem and all Judea (the 
Jews), (b) Samaria (the Samaritans), and (c) the uttermost part, i.e. the 
Gentiles. This doubtless accords with Matthew 16:19 where the 
apostles. (plural) are given the keys of the Kingdom. At Pentecost this 
Kingdom is opened to Jews, at Samaria (by the apostles) to the 
Samaritans, and at Caesaria (by the apostle Peter) to the Gentiles. 
Romans 8:9 says clearly, ‘If anyone does not have the Spirit of Christ 
then he does not belong to him.’ The test of salvation was the 
possession of the Spirit. This seems to accord with Acts 2:38, 11:17, 
19:2, Galatians 3:2, 14, Ephesians 1:3 where having believed one 
receives the gift of the Spirit. Only in Acts 19 is it apparent that the 
disciples of John had not believed in Christ. The others, believing, had 
received the gift of the Spirit. 

THE MINISTRY OF THE SPIRIT 

We know that the Spirit does a preparatory work to bring men to 
Christ (John 16:7-11). However the work he does is to reveal the 
Cross and Resurrection. He proclaims the word of Christ which 
redeems (cf. I Cot 2: 4, I Thess 1: 5, I Peter 1: 12). Thus, in 
accordance with Romans 8:1-3, it is by the Spirit that the Gospel is 
proclaimed and applied. This also accords with II Corinthians 3:6 and 
17. 
The primary work of the Spirit is to do with love (Rom 5:5, Gal 5:22-
23, Rom 15:30). This involves all the elements of unity, fellowship, 
prayer, worship, service’, sharing, proclaiming the Gospel, and the 
like. We have seen that it is out of love that we mature, and in love 
that the processes of glorification proceed. Likewise Galatians 5:16-26 
shows us that apart from the Spirit we would revert to law and flesh, 
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and that these two are conjoined. How great, then, is the gift of the 
Spirit! 



 

CHAPTER TWENTY-TWO 

CONCLUSION TO OUR  
THEOLOGY OF GOD,  

MAN, SIN, AND SALVATION 

GOD 

We sought to understand the nature of the Self-revealing Godhead ,-
and this especially in His great works of creation, salvation, and the 
renewal of all things (eschatology, on which we have barely touched). 
We have also sought to see Him as Creator, Father, King, and 
Redeemer. 
This inevitably led us to the nature of the Godhead as Triune, and the 
relationships between the Persons of the Trinity, namely Father, Son, 
and Spirit. We saw the difficulty of avoiding three unitarianisms by 
centering on one Person to the exclusion of the others. Also we sought 
to avoid the perils of modalism on the one hand and tri-theism on the 
other. We saw that whilst the Persons have relationship within the 
Godhead it is within the unity of essential love, and for this we have 
no authentic human analogy. 
We saw that God reveals Himself through many media, and that most 
powerfully the incarnation of the Son reveals the brightness of His 
glory and the fulness of His person. In His salvific work God operates 
to bring man to sonship, to be part of the Kingdom, and to glorify God 
forever by himself being glorified. 

MAN 

We sought to see the created nature of man, and 
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so have a true standard’ of what humanity is in order to understand the 
nature of the Fall and so, fallen man. We saw something of the nature 
of man’s sinfulness as also his sin. This led us to see man’s dilemma. 
How can sinful man desire salvation, and how cab he possibly 
accomplish such in the light of his own rebellion, moral weakness, 
and the impossibility of atoning for his own sins? He cannot. 

SALVATION 

What man cannot and wills not to do (even supposing him to have the 
ability to do so, which he has not), God out of His sheer grace plans in 
Christ. When the right time has come in history He does just this: he 
sets forth the Atonement in His Son. Such grace relates to Him as 
Creator, as King of the Kingdom, as Father, and as Redeemer. The 
Son is one with the Father in this work. The Father lays the iniquity of 
the world upon the Son, and with that iniquity the wrath it deserves. 
This is judgement upon sin, but one borne by Christ as man. 
The effect of this discharge of guilt is to honour the law, and to break 
the power of all sinful man’s enemies. Guilt is gone, and he is justified 
and so free from the law. Even so man, because of the fruitfulness of 
the Cross, is given many gifts. These support him in his new life, and 
his battle with evil. They also prepare him for the ultimate life he will 
live beyond death. Not least of these is the Spirit of Christ, and the life 
of Christ which he brings, which is, notably, Sonship for man’s 
sonship of the Father. 

OUR CONCLUSION TO THEOLOGY 

Our conclusion then is that God, within the counsel of His own will, 
has worked to effect that which He has planned. In doing so He has 
knowledge of man, creation, the artifices of evil, and the needs of His 
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universe. His power is not used absolutely and despoticaIly but in 
accordance with. His own nature. Thus He is, in the ultimate, 
.vindicated as Creator, as Father, as King and as Redeemer. He is all 
of these essentially. This also involves the Sonship and Spirithood that 
is within the Triune Godhead. 
Were it not for the Word, the utterance of God we would know 
nothing of these mysteries. Through revelation we have come to know 
them. There is no way in which we can express even that which we 
know. We are aware that what has happened could not have been 
otherwise. This also goes for what is happening and what will happen. 
This also leads us to see how personal is theology. Whilst theology 
must be objective, we can see that only our involvement in it as truth 
can enable us to truly-understand it, or, rather, understand: God, 
insofar as we may know Him. 
We feel then that the only appropriate concluding statement we can 
make is that already made by Paul in Romans 11:33-36, 
 

‘0 the depth of the riches and wisdom and knowledge of God! How 
unsearchable are His judgements and how inscrutable His ways! “For who has 
known the mind of the Lord, or who has been his counsellor?” “Or who has 
given a gift to Him that He might be repaid?” For from Him and through Him 
and to Him are all things. To Him be glory for ever. Amen.’ 
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