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Series Preface 
John Stott writing in his recent publication, “Evangelical Truth”1 
spoke of what we might term a trinity of evangelical essentials. It 
arises, he said, from our understanding of the origin of the Gospel. 
Firstly, the Gospel was not speculation but revelation. Secondly, its 
substance was not the world’s wisdom but Christ’s Cross. And thirdly, 
its efficacy was due not to rhetoric but to the Holy Spirit’s power. In 
summary, the Gospel comes from God, centres on Christ and His 
Cross, and is confirmed by the Holy Spirit. 

The first two of these are the province of every religion, namely the 
question of authority (by what authority do we believe?) and salvation 
(by what means can we be saved?). In evangelical terms they allude to 
Revelation and Redemption, the Bible and the Cross. 

Again, both of these essentials are due to the gracious initiative of a 
God who speaks and acts. Both focus on Jesus Christ, in and through 
God who has spoken and acted. Moreover, both are what the 
theologians call hapax (once and for all), expressing the absolute 
finality in Christ of God’s revelation (His word has been spoken) and 
of God’s redemption (His work has been done). With regard to God’s 
revelation, Jude wrote, “I felt I had to write and urge you to contend 
for the faith that was once for all [hapax] entrusted to the saints” 
(Jude v.3). 

With regard to God’s redemption, Paul used the same expression 
[hapax] to express its nature. “The death He died, He died to sin once 
for all [hapax]” (Romans 6:10). 

In grasping the finality of what God has said and what God has done 
in Christ, we as evangelical people are determined to hold fast to both 
His words and His works. For it is inconceivable to us that any truth 
could be revealed that is higher than what God has revealed in His 
own incarnate Son. It is equally inconceivable that anything should be 
deemed necessary to our salvation in addition to Christ. To 

                                                 
1 John Stott, Inter-Varsity Press, Leicester, England, 1999 
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add any word of our own to God’s complete word in Christ or to add 
any work of our own to God’s finished work in Christ, would be 
gravely derogatory to the unique glory of Christ’s person and work. It 
would be implying that God’s word and God’s work are imperfect and 
that we need to supplement, improve, and even perfect them. 

Proposing a series of studies in no way seeks to add to that which is 
complete. Yet to take just the ministry of the Holy Spirit who was 
given once and for all to be with us forever, does not set aside the 
truth that His ministry is continuous and alive and contemporary. In 
short, whilst we have the “once and for all [hapax]”, we have what is 
called the mallon, the “more and more”. For the Holy Spirit is 
constantly and indeed, increasingly showing Christ to us and forming 
Christ in us. It is the Holy Spirit who as “the Spirit of wisdom and 
revelation” in our knowledge of Christ, opens our eyes to see ever 
more of what God has revealed in Him. And it is the same Spirit who 
enables us to inherit the full riches which are already ours through 
union with Christ. 

In this way, we “grow in grace” receiving “from the fullness of His 
grace” “one blessing after another” (2 Peter 3:18, John 1:16). And the 
truth of a gradual transformation into the image of Christ is implied by 
the slow ripening in Paul’s metaphor of “the fruit of the Spirit” 
(Galatians 5:22-23). So grows our Christian character, “more and 
more [mallon]”. 

Again, “about brotherly love”, said Paul, “ we do not need to write to 
you for we ourselves have been taught by God to love each other. Yet 
we urge, you brothers, to do so more and more [mallon]” (I 
Thessalonians 4:9-10). Clearly there are two fundamental duties; that 
of blessing God and that of loving one another. In short, we are to be 
constantly growing. 

it is this ongoing nature of the revelation that we seek to address in 
this Series of Studies, believing that as we fruitfully receive the 
ministering grace of the Holy Spirit by His revealed truth, we cannot 
receive it merely as an extension of “Knowledge which possesses no 
zeal”, but 



 

 

receive it as being under the Spirit’s inspiration, having its own 
dynamic for growth and change. And having so received it in varied 
expressions at Conferences and as Occasional Addresses, we believe 
that we are called to responsibly share this truth in the production of 
our Series of Studies. 

We pray that the same Spirit that initially both produced and delivered 
the word will enliven you in the reading. 

Redeemer Fellowship Studies  

The Editorial Committee  

September 1999 
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Foreword 
This is one of those books which has, more or less, written itself. By 
this I mean that although I drew up a plan for its structure, it insisted 
on going ahead in ways which were not of that planning. Yet it is 
sequential. One chapter seems to follow another and all chapters seem 
to bear out the title as being authentic. Yet the book seems to me to be 
other than what I had purposed it should be. Even so, it does not 
matter, seeing it has more than covered the material I hoped to contain 
within it. 

The book is about Creation and what it is. It was startling to see that 
Creation is very much a personable being. This shows in the doctrine 
of Creation which is found in the Old Testament. It seems to have a 
mind of its own. It tells out the praises of God, and even fills in 
something of the nature of God as it has had to do with Him. Such a 
doctrine of the Creation is a spiritual one. Something like this is found 
in the Australian Aborigines understanding of Creation as spiritual. So 
the Hebrew doctrine of Creation is very powerful. In the New 
Testament the idea of Creation being spiritual is strong, especially in 
its eschatology. 

Man, as a spirit, is deeply involved in Creation, and the Holy Spirit’s 
part in that Creation enlarges it as we see Him in action within the 
human new creation, and then, finally in the ultimate New Creation of 
the heaven and earth. Creation underlies the whole of the movement 
of heilsgeschichte or salvation history. Regarding Christ’s incarnation, 
crucifixion, resurrection, ascension and reigning, the Holy Spirit is 
able to give a communication of ‘the deep things of God’ to the 
human mind. And so the purpose and plan of God emerges as a 
brilliant schema which reveals the mind of God. 

Thus this book is valuable in bringing us to see the purpose of God in 
Creation, and Man’s part in it, even as the Triune God works His plan 
through history and shows Man his wonderful partnership with God. 
Protology, the development of the Divine Story, and the Telos both 
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introduce us to a mind-expanding and heart-enlarging understanding. 
No wonder the book desired to develop itself. And almost apart from 
its human author! 

 

Even so, all the weaknesses and deficiencies are mine. 

 

Geoffrey Bingham  

Kingswood  

20/9/99. 

 



CHAPTER ONE 

The Holy Spirit and Creation 

INTRODUCTION: THE MEANING OF THE HOLY SPIRIT 

Before we look at the matter of the Holy Spirit and Creation it would 
be good for us to try to understand something of the meaning of the 
Holy Spirit. We must begin our study of the Holy Spirit as the term 
‘Spirit of God’ or ‘Spirit of the Lord ‘was understood by Israel in the 
Old Testament. It is, of course, difficult to assess this view since 
developed Christian creedal views have been established as Trinitarian 
over a long period of time. The various terms such as ‘the Holy 
Spirit’, ‘the Spirit of the Lord’, and ‘the Spirit of God’ in Israel were 
never consciously setting forth a Person of the Godhead, a hypostasis 
of a Binitarian or a Trinitarian Godhead.1 God was known primarily as 
‘the LORD’ or ‘Yahweh’, the One who was the Covenant God. To 
begin with we find the term ‘Spirit of God’ to be a term well-known to 
those of Israel, but it was held in Israel in a different light to that seen 
and understood by the later Christian Church. When we read the first 
five books of the Bible we must remember that they reflect, for the 
most part, the understanding of the people of Israel as the people of 
God. They already believed in the fact of ‘the Spirit of God’ or ‘the 
spirit of God’,2 for this Spirit (spirit) was spoken of as 

                                                 
1 The term ‘Holy Spirit’ is found in Psalm 51:11 and Isaiah 63:10 and is a term meaning 

‘Spirit of holiness’ rather than ‘Holy Spirit’. The use of the word ‘holiness’ is significant, 
King Saul having violated the holiness of the Spirit of God, whilst David recognised the 
holiness of the Spirit of God. 

2 It can be asserted that folk in the Old Testament era in Israel did not think of the Spirit of 
God being or having an hypostasis, but yet we need to be careful in defining the view or 
concept of the Spirit of God which Israel did have. Whilst they often saw this Spirit of God as 
‘the breath of God’ it is difficult to define how they would have seen and understood that. 
Some commentators and translators of the Book of Ezekiel seem to think of the Spirit as wind 
and only wind, and only doing the work of wind. For example, they see the propulsion of the 
wheels in the first chapter as being by wind and having no deeper meaning than that in the 
statement ‘the spirit of the wheels’. Likewise the statement in 2:2, ‘And when he spoke to me, 
the Spirit entered into me and set me upon my feet’. Propulsion alone is accorded to the Spirit 
(wind) in 3:14, ‘The Spirit lifted me up and took me away. In the vision of 37:1-14 it is 
simply wind which accomplishes life in the dead, dry bones. Of course ‘the wind’—if ruach 
is to be translated this way—cannot but be said to be supernatural in its action. 
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moving3 across the face of the deep in Genesis 1:1-3 and, along with 
the uttered word, helping to bring form and order out of chaos. The 
Spirit or ‘Breath of God’ being in the work of creation is also 
mentioned in Psalm 33:6 and 9, ‘By the word of the LORD the 
heavens were made, and all their host by the breath of his mouth... For 
he spoke, and it came to be; he commanded, and it stood forth’. Here 
‘breath’ is the Hebrew word ruach which can mean wind, breeze, air 
and spirit. In this context ‘word’ and ‘breath of his mouth’ are 
virtually the one. 

We will use some of these materials again when we come to look at 
the Spirit as the Creator Spirit, but other materials in the Old 
Testament certainly point to the Spirit as being more, and other than, 
an influence or power. When Micah says, ‘But as for me, I am filled 
with power, with the Spirit of the LORD, and with justice and might, 
to declare to Jacob his transgression and to Israel his sin’ (3:8), he is 
talking about more than power, for he is talking about power which 
gives intelligence. Likewise in Isaiah 63:10-14, the Spirit of the Lord 
is described as having characteristics which relate to personality as we 
know it in human beings, and of course in such a One as God Himself: 

But they rebelled and grieved his holy Spirit; therefore he turned to be 
their enemy, and himself fought against them. Then he remembered the 
days of old. of Moses his servant. Where is he who brought up out of the 
sea the shepherds of his flock? Where is he who put in the midst of them 
his holy Spirit, who caused his glorious arm to go at the right hand of 
Moses, who divided the waters before them to make for himself an 
everlasting name, who led them through the depths? Like a horse in the 
desert, they did not stumble. Like cattle that go down into the valley, the 
Spirit of the LORD gave them rest. So thou didst lead thy people, to make 
for thyself a glorious name. 

                                                                                                                   

Meteorological action is not in view in these occurrences of ruach. The doctrine of the Trinity 
as later formed must give new context as we look back at the Old Testament. 

3 cf. Deuteronomy 32:11. The same verb is translated ‘flutters’. 



 

 

3 The Holy Spirit and Creation 

Here we see elements such as grieving, fighting, and giving rest, 
qualities of personal being. When we think of the rich teaching given 
by the prophets, and their inspiration being accorded to the Spirit of 
God, then we see the quality of the utterances is beyond the limits of 
human communications. In other parts of the Old Testament we find 
that when the Spirit of God comes on men then it inspires them to 
craft such a holy sanctuary as the Tabernacle, and along lines of 
Divine significance. Others are given special powers to reign as kings, 
or to minister as priests or to do works of special power, as was the 
case with the Judges. Such things, then, as Creation, prophecy, 
intelligent ruling, priestly mediation, special warfare and unique 
craftsmanship all tend to show the Spirit of God as having personality 
and power. Undoubtedly in Israel, as we have suggested above, they 
did not think about the Spirit of God having what later theologians call 
‘an hypostasis’,4 but they simply thought of the actions of the Spirit of 
God being those of God Himself. 

THE WHOLE CANON OF SCRIPTURE AND  
HISTORICAL THEOLOGY 

Of course when we come to the New Testament we have a fully 
formed picture of the Person of the Holy Spirit and we gather the 
work and ministry of this Third Person of the Trinity. Further, through 
the theology of the Holy Spirit which developed in Christian history, 
we are able to look back to His being in the Old Testament and see it 
fully. We will have reason to think of Him5 in many ways, but it is 
good for us to keep in mind the fact that the doctrine of the Holy Spirit 
as we have it today has gone through many stages of development. 
This is not to say that from the beginning 

                                                 
4 In the Trinity, the Spirit, like the Father and the Son, is a being in Himself therefore 

having hypostasis; i.e. the Spirit is a ‘hypostatic being’ within the members of the Godhead 
who dwell in hypostatic union. 

5 In John chapters 14 to 16 the Holy Spirit is referred to as ‘he’ and not as ‘it’, this 
confirming that He, as is the case with the Father and the Son, has a hypostasis, that is, is truly 
a Person within the Godhead. 
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God has not revealed the nature of the Holy Spirit to His people. 

THE SPIRIT AND CREATION 

(i) The Fact of God’s Creation 
We need not spend much time seeking to assert the fact of Creation. 
This is stated so many times throughout Scripture. Genesis 1:1 says, 
‘In the beginning God created the heavens and the earth’. There are 
many references back to this point and fact. There are also many 
references to a pre-Creation situation, and indications of what God 
planned in that situation. There are also references to the ultimate 
destruction of this earth—indeed this universe—and the renewal of all 
things in a new heaven and a new earth. Creation is the doctrine basic 
to all Scripture. Some readers of Scripture are able to accept the fact 
of Creation. Others are not so interested in the how of Creation, but in 
the why of Creation—the purpose God had in creating the universe. 
Certain Scriptures give us indication of God’s purpose in creating. 

(ii) The Purpose of Creation 
We may say that it is axiomatic that God had His purpose in creating 
the world, but it is possible Scripture does not bear out that idea. 
Proverbs 16:4 states, ‘The LORD has made everything for its purpose, 
even the wicked for the day of trouble’. Linked with this is the 
statement of Koheleth, ‘He has made everything beautiful in its time; 
also he has put eternity into man’s mind, yet so that he cannot find out 
what God has done from the beginning to the end’ (Ecclesiastes 3:11). 
Neither of these references explicitly states God’s purpose for the 
whole Creation. What we do know is that God is purposive in all His 
acts, as we see in the Old Testament in Isaiah 46:9-11: 

Remember the former things of old, for I am God, and there is no other, I 
am God, and there is none like me, declaring 
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the end from the beginning and from ancient times things not yet done, 
saying, “My counsel shall stand, and I will accomplish all my purpose,” 
calling a bird of prey from the east, the man of my counsel from a far 
country. I have spoken, and I will bring it to pass; I have purposed, and I 
will do it. 

And in Isaiah 48:12-13: ‘Hearken to me, 0 Jacob, and Israel, whom I 
called! I am He, I am the first, and I am the last. My hand laid the 
foundation of the earth, and my right hand spread out the heavens; 
when I call to them, they stand forth together’. 

In many places of Scripture various purposes of God are stated, and 
it is assumed that these many intentions of God indicate the whole 
purpose of God. One such passage is Ephesians 1:3-14. This passage 
shows us that God created us for His glory, but it is seen that only 
when Christ heads up all things can this purpose of God be fulfilled. 
Calvin in his Catechism of Geneva said that the purpose of our life is 
to know God (i) “because He has created us and placed us in this 
world to be glorified in us”, and (ii) one has the right knowledge of 
God “when He is so known that due honour is paid to Him”.6 

There are many ways of coming to God’s purpose for the creation 
of the world. All are strongly implicit in the Scriptures, and these will 
become apparent. Even so, what we should have in mind is the fact 
that we must know God as Creator in order to know His Creation. 
Paul tells us in Romans 1:19-20, ‘For what can be known about God is 
plain to them, because God has shown it to them. Ever since the 
creation of the world his invisible nature, namely, his eternal power 
and deity, has been clearly perceived in the things that have been 
made. So they are without excuse’. 

Two helpful volumes are God’s Passion For His Glory by John 
Piper7 and Theology for a New World by Herbert W. Richardson.8 
Piper’s book contains a book of Jonathan 

                                                 
6 Quoted by Hendrikus Berkhof in his book Christian Faith, Eerdmans, Grand Rapids, 

1979, p. 165. 
7 IVP, Leicester, 1988. 
8 SCM Press, London, 1968, especially pages 108 to 164. 
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Edwards titled The End For Which God Created the World, and this 
book works out God’s purpose in Creation. Edwards gives various 
aspects of God’s purposes but says the end for which God created the 
Creation is Himself. The purpose lies in Himself, in His own glory, 
and especially in glorifying Man in His own glory. All of this seems 
consonant with the Scriptures. 

Richardson, quoting the old Puritan formula—’The chief end of man 
is to glorify God and enjoy him forever—maintains that the purpose 
of Creation is found in God’s own Sabbath Rest, that is, that His 
intention has always been for man to participate in it. He suggests we 
should not ask, ‘Why did God become man?’—cur deus homo? but 
rather, cur creatio?—’Why did God create?’ He says the answer lies 
in the Sabbath. He says, ‘Now, in fact, keeping the Sabbath holy is 
nothing other than the way man lives to the glory of God. For Sabbath 
holiness and the glory of God are one and the same thing.’9 
Richardson seems to have Edwards very much in mind, and quotes 
him, and in one way they both come to the same conclusion, that God 
created the world for His own glory, and created Man to share that 
glory with Him. This is a high purpose, and we will need to keep it in 
mind all the time we are talking about the Creation, the Holy Spirit 
and the historic move to the telos. 

What we will be keeping in mind is that God created the world to 
bring Man into being. It may sound strange, even wrong, to say that 
God’s chief end for Man was to glorify him and enjoy him for ever, 
yet it is true! When God glorifies Man He gives him such moral glory 
that Man can be said to be a Kingdom of priests serving God and the 
Creation for ever. This requires great moral glory—the very glory 
which is God Himself, that glory being gifted to Man. It is not a glory 
which Man attains, nor does he subsist in and by a glory which is 
innately his, No! This glory is what God gives to Man, ever working 
within him ‘both to will and to do of His good pleasure’, i.e. to glorify 
Man. Of course this telos 

                                                 
9 op. cit. P. 119. 



 

 

7 The Holy Spirit and Creation 

cannot be reached without Christ. The Incarnation and all of the work 
of Christ—work which is through both the Father and the Holy 
Spirit—is essential to fulfil the purpose for which God created. 

THE FULLNESS OF THE GOAL OR END OF GOD’S  
CREATING WORK 

Referring back to the Creation—work of God as set out in Genesis 
chapters one to three, we can say that the mandate given to Man in 
Genesis 1 has an implied telos. The work of Man in ruling Creation 
and filling up the earth is the matter which occupies Man in Eden. So 
there is the expanding of that sanctuary and its wonderful life to the 
ends of the earth. In chapter three the prophecy of God to the serpent 
of his being destroyed by the seed of woman is eschatological, for it 
infers the liberation of Man. Once we see the goal we have spoken of 
above—that is the crowning of the age to come with the making of the 
Family of the Father, the sons all conformed to the image of the Son 
of God—then we are free to expand the other prophetic elements 
dealing with the climax of history. Here I would recommend readers 
to read pages 12-14 of The Day of the Spirit10 where nine elements are 
set out regarding the goal of Creation. They are: 

1. The chosen people of God: Ephesians 1:4. 

2. The holy people of God: Ephesians 1:4. 

3. His people were to have salvation: 11 Timothy 1:9. 

4. His people were to be His children, i.e. son: Isaiah 43:6-7; 63:16; 
Ephesians 1:5 cf. Ephesians 1:4-14. 

5. His people are to have eternal life: I Timothy 1:16;  
Titus 1:1-2. 

6. His people are to enter into and inherit His Kingdom: Matthew 
25:34; Colossians 1:13. 

7. His people are to be glorified: Isaiah 43:6-7;  
1 Corinthians 2:6-10; Ephesians 1:11-13. 

                                                 
10 NCPI, 1985. 
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8. The whole Creation will be brought into unity, fullness, 
reconciliation and harmonisation by Christ: Ephesians 1:9-10, 
23; 4:10; Colossians 1:20; 3:14.  

9. All evil will be judged: Proverbs 16:4; 11 Peter 3:7.  

All these nine elements are predicted ones and they are seen to be 
eventually fulfilled in the telos. In addition to them, there are other 
elements of telos which are prefigured and described. There is on the 
one hand the final battle with Satan and his evil powers, and on the 
other the ultimate triumph of God in Christ, linked with the work of 
the Holy Spirit. Involved are: (i) the destruction of evil powers and 
evil mankind; (ii) the descent of the Holy City from heaven to earth; 
(iii) the marriage of the Bride and the Lamb; (iv) the new temple in 
the Holy City—God and the Lamb; and (v) the Paradise of God with 
its river of Life and its Tree of Life. 

AN INTIMATION OF THE HEART OF GOD’S PURPOSE FOR CREATION 

We are in a better position to understand Creation and the Spirit’s 
work in it because we are shown what the end or telos will be. As we 
have already suggested, the telos is arrived at by the Trinitarian work 
of God. The heart of that goal is that Man will be the family of God, 
each person conformed to the image of His Son, that is, each person 
and the whole people of God possessing the moral glory of God. 
Moral glory is the way in which God lives as He is and works. It will 
be the way the new Humanity will be as it lives and works. The new 
heavens and the new earth will be that of moral glory. Thus it will be 
said that ‘the knowledge of the glory of the Lord will cover the earth 
as the waters cover the sea’ and also, ‘The earth shall be filled with 
the glory of God as the waters cover the sea’. The meaning of the first 
quotation is that all will have the knowledge of the glory of the Lord. 
The second quotation shows that that glory will cover the earth, i.e. it 
will be the ruling power of the whole earth. Later, when we discuss 
and explain the term ‘moral glory’, we will realise how powerful are 
these two references. 
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What we must keep in mind is that the Creation is morally responsible 
to take part in the developing of the will of God for it. If it opposes 
God then it will be morally culpable. What we often call ‘Nature’ is 
never morally culpable, but the sin of Man—’Nature’s’ steward and 
lord—makes ‘Nature’ cursed for Adam’s sake, i.e. it will not yield for 
Adam’s sake, because of his sin. The earth has not sinned. Later we 
will develop this thought—that Man works against the will of God but 
the Creation does not. 

SEEING THE WORK OF THE SPIRIT FROM THE BEGINNING OF 

CREATION 

We need to commence this section with the observation that in a 
general sense the most important subject in the Scriptures is Creation. 
If we fail to have a grasp of this subject then we will miss the 
substantial nature of God and Man. The subject pervades all of 
Scripture, and apart from it the telos has no meaning. We will be 
forced to see all things atomistically. We must be patient and 
persistent in understanding the subject. 

We note that Genesis 1:1-2 shows us that God is Creator. The verb ‘to 
create’ is bara. It is only ever used of God for only God creates. Yet 
the noun ‘creator’ is not found, as such, in the Old Testament.11 The 
verb bara is used eleven times in Genesis, but nineteen times in 
Isaiah. Generally each birth is a new Creation of God (Psalm 
139:13-15), and in every action He creates anew (Isaiah 40:26; 42:5; 
Amos 4:13), and especially and particularly God has created Israel 
(Isaiah 43:6-7). Psalm 148:1-5 speaks of God creating the angels, the 
heavens, the waters above the heavens—’Let them praise the name of 
the LORD! For he commanded and they were created’. In Psalm 
89:11-12 the whole of Creation is attributed to God who also, it is 
added, created North and South. In Amos the verb bara is used 
regarding the creation of the mountains and the wind, by God. In 
Deuteronomy 

                                                 
11 In Ecclesiastes 12:1, Isaiah 40:28 and 43:15 the verb bara is used. Likewise in Romans 

1:25 it is ‘the One having created’, the Greek verb ktizo being the equivalent of bara. In I 
Peter 4:19 the word ‘creator’ (ktiste) is used. 
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4:23 a warning is issued against forgetting that God created Man. This 
is a most important statement. The action of God creating him must 
always be in Man’s mind. That is why the writer of Ecclesiastes says, 
‘Always remember him who created you’. 

It is true that Creation is a ‘Fixed order’ according to Psalm 148:6 and 
Jeremiah 31:35-36, but the ‘order’ is nevertheless dynamic and 
faithful to its vocation. Paul tells us in Romans 4:17 of God...’who 
gives life to the dead and calls into existence the things that do not 
exist’. God is not locked into or out of His own Creation! 

When we come to the first mention of the Spirit in relation to Creation 
(Genesis 1:1-2), we should remember that the Creation account was 
written by a people who opposed contemporary religions which held 
that the gods were creators, or corporately shared in creation. Some 
explanations are simply fantastic. We need to see that our world view 
is deeply seated in our view of Creation. We also need to see that God 
did not execute only one act of creation which thus completed His 
creative work, but that He has gone on creating. For example, Psalm 
102:18 speaks of ‘a people not yet created’ (NIV), i.e. they will be 
created. Thus all persons are created as Ecclesiastes 12:1 indicates—
’the One Who created you’. David can pray, using the verb bara, 
‘Create in me a clean heart 0 God’. Isaiah 45:7 speaks of God creating 
‘weal’ and ‘woe’. Israel is spoken of as ‘created’ in Malachi 2:10 
where the people that God has created have nonetheless profaned His 
Covenant. Creation then is constantly brought into being dynamically, 
is kept being dynamic by God’s creative power, i.e. His Spirit, for 
‘When thou sendest forth thy Spirit, they are created; and thou 
renewest the face of the earth’ (Psalm 104:30). Psalm 104:29-30 is a 
good passage to launch our description of the work of the Spirit in the 
beginning. Genesis 1:1-2 speaks of an immense operation by the 
Spirit: 

In the beginning God created the heavens and the earth. The earth was 
without form and void, and darkness was upon the face of the deep; and 
the Spirit [ruach] of God was 
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moving over the face of the waters. And God said, ‘Let there be light; and 
there was light. 

‘Was moving’ denotes action, not ‘brooding’ as some would have it. 
But the same verb is found in Deuteronomy 32:10-12: 

He found him in a desert land, and in the howling waste of the wilderness; 
he encircled him, he cared for him, he kept him as the apple of his eye. 
Like an eagle that stirs up its nest, that flutters over its young, spreading 
out its wings, catching them, bearing them on its pinions, the LORD alone 
did lead him, and there was no foreign god with him. 

Here God is concerned with Israel, preserving him in the ‘howling 
waste of the wilderness’. No other god could or would help him! 
Isaiah 63:10-12 may be describing this very situation: 

But they rebelled and grieved his holy Spirit; therefore he turned to be 
their enemy, and himself fought against them. Then he remembered the 
days of old. of Moses his servant. Where is he who brought up out of the 
sea the shepherds of his flock? Where is he who put in the midst of them 
his holy Spirit, who caused his glorious arm to go at the right hand of 
Moses, who divided the waters before them to make for himself an 
everlasting name. 

Whatever the case may be, the ‘moving’ or ‘fluttering’ was in both 
cases dynamic and creative. And when in Genesis 1:2-3 the word of 
the Lord met with the Spirit of God—so to speak—then Creation 
began to show itself in form and beauty and order. In both the Genesis 
quote and the Deuteronomy quote there is the state of chaos—the tohu 
wabohu—which was brought to order. We need, then, to see that the 
word of God and the Spirit of God when in juxtaposition are dynamic, 
and creative. 

In the account of the creation of Man in Genesis 2:7, God breathes 
into man ‘the breath of life’. ‘Breath’ here is not ruach but neshama, 
virtually a synonym of ruach. By this neshama (cf. Genesis 7:22; Job 
27:3) man becomes nephesh—’a living being, or soul’, i.e. a person. 
God does 
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not breathe His neshama into animals, but His ‘breath’ or ‘Spirit’ 
(ruach) gives and sustains their life. 

Now the soul (nephesh) is also called ‘glory. In Genesis 49:5-7 Jacob 
addresses his spirit as ‘0, my glory (RSV). This is a most significant 
use of the term which is kabod or ‘glory’: 

Simeon and Levi are brothers; weapons of violence are their swords. 0 
my soul, come not into their council; 0 my spirit [honour, glory, 
kabod], be not joined to their company; for in their anger they stay 
men, and in their wantonness they hamstring oxen. Cursed be their 
anger, for it is fierce; and their wrath, for it is cruel! I will divide them 
in Jacob and scatter them in Israel. 

Thus we see in Psalm 104:29-30: 

When thou hidest thy face, they are dismayed, when thou takest away 
their breath [ruach], they die and return to their dust. When thou 
sendest forth thy Spirit [ruach], they are created, and thou renewest 
the face of the ground. 

Our conclusion is that whilst the Holy Spirit—the Spirit or Breath of 
God—is in Man, Man is nephesh or a being in a way that all other 
creatures which live by ‘the breath’ (the ruach) of God are not. The 
term ‘my glory’ must mean that God gives to Man that glory of His 
own which makes Man unique in the whole Creation, a fact borne out 
first by Man being the image of Clod (Genesis 1:26f) and by the 
description of him in Psalm 8 where everything is brought into 
subjection under him. We note that the image of God, Man, is Clod’s 
vice-regent. As God is King, Man rules regally. Of course, God’s 
glory is not only in authority and rule, but in the very quality of His 
Being in which Man lives and acts. Man is the reflection of God’s 
moral glory. No wonder we see the creation of Man by God and His 
Spirit is of enormous significance in our understanding Man. 
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THE CONSTANT WORK OF THE SPIRIT IN CREATION AND ITS GLORY 

We first need to look at Man in Eden by the love of God in order that 
we can understand the matter of the Spirit and glory. It is here we 
need to keep in mind the end or telos God has planned for all 
Creation, namely that Man will be, in all fullness, the image and glory 
of God. In fact, he will be conformed to the image of His Son, and 
transformed into that image, rather than simply be shaped like it. 

We dare now to say that throughout Scripture the river of God is the 
Holy Spirit. The river rose in Eden to water the garden. If we take 
Eden to be the sanctuary of God to Man and so his place of living 
worship, then the river is important. In Revelation 22 we see this river 
as the source of all the life of Paradise, and it is reasonable to read that 
back into the first Eden. God is known, often, as ‘the fountain of 
living waters’ (Jeremiah 2:13; 17:13; cf. Revelation 7:17), and 
Jeremiah 2:11-13 shows us that the LORD was the glory of Israel. The 
Holy Spirit is always the Spirit of glory for He always manifests God. 
So God asks Israel, ‘Has a nation changed its gods even though they 
are no gods? But my people have changed their glory for that which 
does not profit’. That is, they had forsaken the fountain of living water 
and had devised alternative reservoirs which were, in reality, no 
reservoirs. 

We have already seen in Psalm 104:29 that when God withdraws His 
breath, all things die. Alternately, when He sends forth His Spirit all 
things are created and the earth is renewed. Again, Job says, ‘The 
spirit [ruach] of God is in my nostrils’ (Job 27:3), and Elihu tells him 
‘The Spirit of God has made me’ (Job 33:4). Both are denoting that 
the Spirit is God’s creating power.12

 

                                                 
12 In a fragment of an old creation story Job says, ‘With his power he calmed the sea; and 

his wisdom struck Rahab down. His breath [ruach] made the skies clear’. (Job 26:12-13a) 
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THE SPIRIT IS THE SPIRIT OF CREATIONAL AND MORAL LIFE 

The New Testament speaks about the Holy Spirit as the Spirit of life. 
This is a term used in Romans 8:2—’the law of the Spirit of life’, and 
in 11 Corinthians 3:6, ‘the law kills but the Spirit gives life’. The 
dependency of Man and the rest of Creation upon the Spirit for their 
life we have seen in various Old Testament Scriptures. What is not 
difficult for us to comprehend is the force of life of the Spirit, but then 
the moral quality of the Spirit must be seen to do with the Creation. 
Isaiah 24 is the classic example of the Creation deteriorating under the 
immoral action of humanity. Verses 4-6 need to be examined closely: 

The earth mourns and withers, the world languishes and withers; the 
heavens languish together with the earth. The earth lies polluted under its 
inhabitants; for they have transgressed the laws, violated the statutes, 
broken the everlasting covenant. Therefore a curse devours the earth, and 
its inhabitants suffer for their guilt; therefore the inhabitants of the earth 
are scorched, and few men are left. 

Such is the state of Creation when Man sins in grievous manner. But 
on the other hand, when God ends His judgements, then it is the 
outpouring of the Spirit which renews the face of the ground’ (Psalm 
104:30), as we can see in Isaiah 32:15, and 44:3-4: 

... until the Spirit is poured upon us from on high, and the wilderness 
becomes a fruitful field, and the fruitful field is deemed a forest. 

For I will pour water on the thirsty land, and streams on the dry ground; I 
will pour my Spirit upon your descendants, and my blessing on your 
offspring. They shall spring up like grass amid waters, like willows by 
flowing streams. 

At the same time the Spirit of God is the energy (energia, not 
dynamis) we find in the elders in Numbers 11:16-30, for the elders 
were anointed with the Spirit to do the work of moral leadership.13

 In 
the Judges the Spirit energises the leaders to save Israel in her times of 
decadence and national need. 

                                                 
13 Is this event linked with Isaiah 63:10f.? 
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Samson is one example of this, for the Spirit ‘rushed upon Samson’. 
(See, for example, Judges 24:6) and he did mighty physical deeds. For 
others such as Joshua (Numbers 27:18), Caleb (Numbers 14:24), 
Othniel (Judges 3:10), David (I Samuel 16:7) and the prophet of Isaiah 
61:1-4, the outcome of the anointing of the Spirit is to do things which 
may be described as moral. That is the same in Micah 3:8, ‘But as for 
me, I am filled with power, with the Spirit of the LORD, and with 
justice and might, to declare to Jacob his transgression and to Israel 
his sin’. This is certainly moral action by the empowerment of the 
Spirit. 

Perhaps the most telling of the moral energising of Israel by the Spirit 
is the account of the regeneration of Israel by the power of the Spirit 
in Ezekiel 36:22-32. God will give them a new ruach, and also put 
His own Spirit (ruach) within them, and then there will be a total 
moral change and a will and a power to keep God’s statutes and 
ordinances. Ezekiel 37:1-14 is not an objective happening in Israel, 
but it is a vision of what will happen objectively, that is, the 
resurrection of Israel from dry bones to a true army of God. As in all 
the other references to the Spirit, this is to be by the Spirit of the 
Covenant God. Ezekiel 36:22-32 lends itself to the same prophetic 
form as in Jeremiah 31:31-34, and thus leads on to Ezekiel 37:1-28—
the prophesied covenantal revival of all Israel. 

Another way of seeing the work of the Spirit in moral glory is to see 
the actual regeneration of a person, and especially one who has 
sinned. King Saul was found among the prophets when the wind of 
the Spirit swept in on him and he stripped himself and ‘prophesied’ 
before Samuel (I Samuel 19:18-24). Even so, the Spirit of God left 
him, as once He had left the disobedient Samson, and it seems David 
had not forgotten this terrible happening for he saw the dark King in 
his terrible moods. When he committed sin with Bathsheba and had 
her husband killed, then Nathan’s visit alarmed him greatly. His 
prayer was, in Psalm 51:10-12: 

Create in me a clean heart, 0 God, and put a new and right spirit within me. 
Cast me not away from thy presence, and 
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take not thy holy Spirit from me. Restore to me the joy of thy salvation, 
and uphold me with a willing spirit. 

This passage shows the use of bara (‘to create’) again. God creates 
afresh—foreshadowing the ‘New Creation’ of the New Testament. 
Here God is going to give David a new spirit—a renewed spirit—and 
uphold him with His Spirit, which is moral renewal if ever there was 
such a thing. 

THE SPIRIT POURED OUT UPON ALL FLESH 

In Haggai 2:5 God said, ‘... according to the promise that I made you 
when you came out of Egypt. My Spirit abides among you; fear not’. 
His Spirit was always among them, and would always be so, and this 
fortified Israel against dread and fear. However, in Joel 2:28-32 there 
is a promise of God pouring out His Spirit upon all flesh, and Peter 
quotes this passage in Acts 2:17-21. Here verses 28-29 will be 
sufficient to show the universality of the outpouring of the Spirit: 

And it shall come to pass afterward. that I will pour out my spirit on all 
flesh; your sons and your daughters shall prophesy, your old men shall 
dream dreams, and your young men shall see visions. Even upon the 
menservants and maidservants in those days, I will pour out my spirit. 

If there is to be a universal outpouring of the Spirit then something is 
about to happen which is totally new, unique and enormously 
significant in the life of the world. No part of humanity will be left 
untouched. With what we have seen of the importance and place of 
the Holy Spirit in the matter of Creation, Israel and Covenant, then we 
should expect a totally new day for Creation and its humanity. Of 
course this comes into view at Pentecost, when the Holy Spirit who is 
the Spirit of Creation and the Spirit of moral glory within and for that 
Creation comes in full measure to the world. In the next Chapter we 
will see the nature of God’s moral glory, the fact that all Creation—
commonly Known as Nature—not only spells out the glory of God, 
but also acts in accordance 
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with it. So we say the Creation is moral, and it is to this that we now 
look. 



 

 



CHAPTER TWO 

The Holy Spirit and History 

INTRODUCTION: THE SPIRIT, CREATION AND HISTORY 

Our last Chapter showed us much of the place and work of the Holy 
Spirit in Creation and what we might call ‘continuing Creation’. In 
this Chapter we will look at the nature of history as God sees and 
makes it, and His intentions for His Creation, and especially for the 
sanctification, glorification and perfection of all things. It means we 
will have to set aside much of what is the secular view of history. We 
know that theologians have worked on the concept of ‘salvation 
history’ or, as Jonathan Edwards termed it, ‘the history of 
redemption’. The two terms ,salvation’ and ‘redemption’ must not be 
confined to God’s soteriological work, but include what we have 
nominated above—the sanctification, glorification and perfection of 
all things. 

The biblical view of history can be contained within the three 
elements of: (i) all God’s intentions and His ultimate intention for 
Creation; (ii) God’s promises regarding these intentions; and (iii) 
God’s fulfilling of these intentions. Again, these three elements must 
be seen in the context, structure and relationship of God’s Everlasting 
Covenant and His Kingdom. 

Having dealt with the presence and work of the Holy Spirit in 
Creation, and, to a degree, in redemption, what more do we need to 
see of His work? Fart of the answer is that we have not really dealt 
with history as salvation history. Another part is that we have not 
looked sufficiently at the telos and its nature. We have noted that 
God’s purpose or end for Creation is His own glory, and that this 
glory is seen in that He creates a glorified Family, a Kingdom of those 
who are royal priests and who serve Him and Creation for ever, as 
also all His Creation, glorified, for ever will glorify Him. 
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What we now propose to do is to look at the nature of the glory of 
God, of Creation, and the action of that glory throughout history, and 
more particularly as it relates to the Holy Spirit. Of course—because 
all history is Trinitarian in its action—we need to speak of the glory of 
the Godhead, of the Three Persons working together in Creation. 
Having looked at the nature of glory we can then trace the work of the 
Spirit throughout God’s history for this Creation. 

THE NATURE OF GOD’S GLORY, THE PRESENT 
WORKING OF GLORY AND THE ULTIMATE 

GLORIFICATION OF ALL THINGS 

The glory of God is His Being, His majesty, His powers of creation, of 
providence and of redemption and, indeed, all elements of His being 
such as we call His attributes—goodness, righteousness, holiness, 
truth and love. We find ascriptions of His glory in many Psalms, and 
in a passage such as I Chronicles 29:10-13: 

Therefore David blessed the LORD in the presence of all the assembly; 
and David said: “Blessed art thou, 0 LORD, the God of Israel our father, 
for ever and ever. Thine, 0 LORD, is the greatness, and the power, and the 
glory, and the victory, and the majesty; for all that is in the heavens and in 
the earth is thine; thine is the kingdom, 0 LORD, and thou art exalted as 
head above all. Both riches and honour come from thee. and thou rulest 
over all. In thy hand are power and might; and in thy hand it is to make 
great and to give strength to all. And now we thank thee, our God, and 
praise thy glorious name.” 

In the Book of the Revelation there are many passages which ascribe 
various elements of God’s glory to Him. One of these is 4:1-11. 
Verses 8 and 11 are here quoted: 

And the four living creatures, each of them with six wings, are full of eyes 
all round and within, and day and night they never cease to sing, “Holy, 
holy, holy, is the Lord God Almighty, who was and is and is to come!” ... 
“Worthy art thou, our Lord and God, to receive glory and honor and 
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power, for thou didst create all things, and by thy will they existed and 
were created”. 

In the first quote God is glorified because of Himself—His holiness. 
In the second He is glorified because He creates. Other passages in the 
Revelation speak of His glory in His works of salvation and 
judgements. All help us to understand His glory. What we may miss in 
thinking visually of God’s glory is the moral glory which the visual 
does not set forth, by nature of the case. This we will now examine. 

THE MEANING OF THE MORAL GLORY OF GOD 

The term ‘moral glory’ is not used so generally as to be quickly 
recognised or understood. The word ‘moral’ is not easily defined, as a 
glance at the word in The Shorter Oxford English Dictionary will soon 
show. The Macquarie Dictionary is bold to reduce the mass of 
material to the principal idea of ‘pertaining to or concerned with right 
conduct or the distinction between right and wrong: moral 
considerations’, and similar statements. For our purposes we will see 
‘moral’ as to do with choice—right and wrong choices in regard to 
true moral values. God exercises choice; human beings are moral for 
they too have choice. We will centre in on the matter of choice. To 
know moral values and make right moral choices is to operate in true 
moral action. To insist on following these moral principles no matter 
what the contrary conditions may be is to have moral glory, provided 
the choices made are genuine and out of the Divine virtues of holiness, 
goodness, righteousness, truth and love. Only God has moral glory of 
Himself. Human beings derive their moral power from God to make 
moral choices and to refuse the choice which would be immoral. 

There is a failure of most people to understand moral glory, and even 
here we do not have the time or detail to deal with the idea of the 
term. For this reason we will try to see it in a 
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practical manner. We could go to the heart of the subject and set down 
the ‘all these words’

1
 of Exodus 20:1-17, which were what came to be 

called ‘the ten words’ or the ‘ten commandments’. If we do this, then 
we must understand the commandments as ‘moral’ and as demanding 
moral choices. In Eden, Adam was faced with a moral choice but his 
choice was to be immoral, that is, to exercise his will against moral 
rectitude. It was precisely at this point that he lost his moral rectitude 
or glory. An expansion of the principle of moral obedience should be 
read in Deuteronomy 10:12-22. That principle is love, as verses 12 
and 13 demonstrate: 

And now, Israel, what does the LORD your God require of you, but to fear 
the LORD your God, to walk in all his ways, to love him, to serve the LORD 

your God with all your heart and with all your soul, and to keep the 
commandments and statutes of the LORD, which I command you this day for 
your good? 

The key to understanding that God’s glory is moral can be seen in 
Exodus chapters thirty-three and thirty-four. Moses, it seems, felt he 
could not sustain the weight of the commission to take the people of 
Israel up to the land of Canaan. He said to God, ‘Show me your glory. 
This is important, for God answered in regard to showing Moses His 
glory: 

And he said, ‘I will make all my goodness pass before you, and will 
proclaim before you my name “The LORD”; and I will be gracious to 
whom I will be gracious, and will show mercy on whom I will show 
mercy. But, he said, ‘you cannot see my face; for man shall not see me and 
live’ (Exodus 33:19-20). 

Here the elements of glory are ‘my goodness’, ‘my name “the LORD”‘, 
and ‘I will be gracious to whom I will be gracious, and will show 
mercy on whom I will show mercy. These are statements of powerful 
significance, needing to 

                                                 
1 We must understand clearly that God spoke the ‘ten words’ to Israel (cf. Exodus 20:1; 

Deuteronomy 4:12; 10:2), so that the injunctions were personal and verbal, different indeed to 
‘hard copy commandments, whilst they were, nevertheless, commandments. 
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be pondered thoughtfully and at length. Further light and 
understanding comes when we hear His powerful words of Exodus 
34:6-7: 

The LORD passed before him, and proclaimed, ‘The LORD, the LORD, a God 
merciful and gracious, slow to anger, and abounding in steadfast love and 
faithfulness. keeping steadfast love for thousands, forgiving iniquity and 
transgression and sin, but who will by no means clear the guilty, visiting 
the iniquity of the fathers upon the children and the children’s children, to 
the third and the fourth generation. 

It is helpful to look at Matthew 23 here, where Christ was speaking to 
His disciples about the scribes and Pharisees. These who were to be 
the upholders of true morality had gone far from it, for true morality is 
love in action, and not a harsh legalism. Verses 23 and 24 speak of the 
true moral glory of the Law: 

Woe to you, scribes and Pharisees, hypocrites! for you tithe mint and dill 
and cummin, and have neglected the weightier matters of the law, justice 
and mercy and faith; these you ought to have done, without neglecting the 
others. You blind guides, straining out a gnat and swallowing a camel! 

When Christ spoke of ‘the weightier matters of the law” that is justice 
and mercy and faith’, He was speaking of justice for the oppressed, 
mercy for the needy, and faithfulness towards all. When we read 
Exodus 34:6-7 we find these same elements of God’s grace, yet here 
in Matthew 23:23 Christ is calling them ‘the more important things of 
the law’. The law of God is not harsh. Its most important matters are 
justice and mercy and faith’. This, then, is moral glory, the very way 
of God, and what should be the way of Man. 

This was, as the Lord promised, the fullest revelation He could give to 
a man, even His friend Moses. Insofar as it can be to a man, the Name 
is revealed. That is, the very character of God is revealed to the 
prophet. We need to pause and ponder. This is the glory of God as a 
human being can come to it if he has corresponding moral choice, 
acceptance and understanding of the revelation. Later we 
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will see that the Holy Spirit alone can open this mystery of God to a 
recipient such as Moses. 

Let us make no mistake. it is the glory of the Lord which passes by—
’I will make all my goodness pass before you’ (Exodus 33:19); ‘While 
my glory passes by (33:22); ‘the LORD passed before him, and 
proclaimed’ (34:6). Look, then, at the elements He disclosed: (i) all 
that is God’s revelation of Himself in the Name, ‘the Lord’; (ii) ‘a God 
merciful’; (iii) a God ‘slow to anger’; (iv) ‘abounding in steadfast love 
and faithfulness’; (v) ‘keeping steadfast love for thousands [of 
generations]’; (vi) ‘forgiving iniquity, and transgression and sin’; (vii) 
‘who will by no means acquit the guilty’; and (viii) ‘visiting the 
iniquity of the fathers upon the children and the children’s children, to 
the third and the fourth generation’. 

When we look closely at the elements which constitute God’s moral 
glory we see they are in two categories. The first is of God’s nature as 
YAHWEH—’the LORD’—and here intensified by the repetition of 
the Name. And with this covenantal Name are included all elements of 
His graciousness such as I slow to anger’; ‘abounding in steadfast love 
and faithfulness’; ‘keeping steadfast love for thousands [of 
generations]’; ‘forgiving iniquity, and transgression and sin’. This first 
category is so warm, merciful and loving in its covenantal nature, but 
the second category speaks of God’s utter rejection of all evil and His 
determination to deal with it effectively, ‘visiting the iniquity of the 
fathers upon the children and the children’s children, to the third and 
the fourth generation’. 

This is moral glory. God says that this is His eternal nature and 
character. It must be the way Israel always will see Him. We, 
beholding this moral glory, must understand that God cannot be of 
such a nature and not persistently show that nature, not act it out in all 
the affairs of Israel in their chronic rebellion and idolatry unless, in the 
future, there is the incarnation of His Son, Gethsemane, the Cross and 
the resurrection. We miss much of the significant text of the Old 
Testament if we fail to see: (i) this is the nature of the 
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Covenant God, Yahweh; and (ii) the prophets, priests and the people 
so often remind God of who He is, and of His glory, so that He must 
not destroy His people but must redeem them, even on the edge of the 
Pit. Otherwise He lies about the claimed moral glory which He shows 
forth in the passages we have quoted.2 When this present footnote is 
gone through meticulously it will be seen that all God’s glory is moral 
in essence—always gracious, kindly, forgiving, yet always set 
ruthlessly against evil. Thus when we speak of His glory being shown 
forth in Israel it is to do with God’s moral Being and action. It is to do 
with all His covenantal dealings—it is the relationship God has with 
Israel and then universally. It is the glory which occasions and is 
substantiated by the Person and Work of Christ. It is the glory 
which—seen or unseen—covers the earth as the waters cover the sea. 
We repeat; it is moral glory—at the best being symbolised by 
radiance, but in its essential reality being all the elements we have set 
out above. When the Son is glorified it is shown that He is as His 
Father in moral glory. The Holy Spirit is the Spirit of that moral glory. 
When the glory comes at the end, it will be no different from the 
Exodus glory, even though it may be manifested in different ways. 
The way of the Spirit as He works in Creation and history is the way 
of this moral glory. 

                                                 
2 In Exodus chapters thirty-three and thirty-four we can perhaps sum up God’s moral glory 

as His ‘goodness’ (33:19) or perhaps ‘His name’, but it is spelled out in all the elements of 
34:6-7. See the repetition of these elements in the following references, wonderfully compiled 
by Bagster’s The Treasury of Scripture Knowledge, (1971). If they were all put together in their 
fully worded forms then they would constitute a massive description of moral glory and its 
action. I Kings 19:11; Numbers 14:17-19; Isaiah 12:4; Exodus 3:13-16; Deuteronomy 5:10; 
11 Chronicles 30:9; Nehemiah 9:17; Psalms 86:5, 15; 103:8-13; 111:4; 112:4; 116:5; 145:8; 
Joel 2:13; Romans 2:4; Jonah 4:2; Psalms 31:19; Micah 7:18; Romans 2:4; 5:20-21; 
Ephesians 1:7-8; Psalms 57:10; 91:4; 108:4; 111:8; 138:2; 146:6; Lamentation 3:23; Micah 
7:20; John 1:17; Exodus 20:6; Deuteronomy 5:10; Nehemiah 1:5; 9:32; Psalms 86:15; 
Jeremiah 32:18; Daniel 9:4; Psalms 103:3; 130:4; Daniel 9:9; Micah 7:18; Matthew 6:14-15; 
12:31; 18:32-35; Luke 7:42, 48; Acts 5:31; 13:38; Romans 4:7-8; Ephesians 1:7; 4:32;  I John 
1:9; Exodus 23:7, 21; Numbers 14:18-23; Deuteronomy 32:35; Joshua 24:19; Job 10:14; 
Psalms 9:16,17; 11:5,6; 58:10, 11; 136:10, 15; Isaiah 45:2 1; Micah 6:11; Nahum 1:2, 3, 6; 
Romans 2:4-9: 3:19-26:9:22, 23; Hebrews 12:29; Revelation 20:15; 21:8. 
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THE SPIRIT AND THE GLORY IN HISTORY 

Now we go back to the beginning of Creation and see the Spirit of 
glory and the word of God launching—so to speak—the plan of God 
for the ultimate end of Creation in sanctification, glorification and 
perfection of it. Let us deal first with the moral nature of Creation. We 
take it for granted that Man, being created in the image of God, was 
certainly a moral creature. What then of the remainder of Creation? 
We must not think of two separate entities —Man and the remainder 
of Creation. They constitute one whole, and, what is more, are one 
with the celestial creatures and their sphere. Of course Man has to be 
one with the Creation in order to work in the way of glory. Sadly 
enough, this is not the way it has always been. 

THE MORAL NATURE OF GLORY IN CREATION 

The moral nature of Creation is seen in many Scriptures. The ‘very 
good’ of Genesis 1:31 refers to all Creation. The glory of Eden was 
the perfect nature and behaviour of Man, of other creatures and the 
garden itself. We have seen that the river was representative of the 
Holy Spirit, that the trees were beautiful and fruitful, representative of 
creational fruitfulness, and that the garden—as served by Man—was 
the true sanctuary of God. At its Centre was the tree of life. Its whole 
life was moral glory. 

The disastrous irruption into all this by the serpent brought tragedy. 
Man was evicted for his own good, and the good of the garden. 
Doubtless the land outside the garden was of a somewhat different ilk, 
but the crime of Cain in murdering his brother soon showed its moral 
nature. Our point here is that since Creation was a work of the Triune 
God, then it must be ‘moral’ at heart. When we think of the part the 
Holy Spirit played in Creation3 then we see that One to whom the 

                                                 
3 It is clear from the Scriptures that the Father initiated Creation. The Son—Christ—is 

spoken of as creating (John 1:1-3; 1 Corinthians 8:6; Colossians 1:16; Hebrews 1:2), and we 
have seen the Scriptures which attribute Creation to the Spirit of God. 
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‘fruit of the Spirit’ is attributed must be working in Creation with 
moral glory in mind. 

Thus in Genesis 4:10-12 the moral nature of the ground is manifested: 

And the LORD said, ‘What have you done? The voice of your brother’s 
blood is crying to me from the ground. And now you are cursed from the 
ground, which has opened its mouth to receive your brother’s blood from 
your hand. When you till the ground, it shall no longer yield to you its 
strength; you shall be a fugitive and a wanderer on the earth.’ 

Of this passage Calvin comments:4 

Cain, having been convicted of the crime, judgement is now pronounced 
against him. And first, God constitutes the earth the minister of his 
vengeance, as having been polluted by the impious and horrible patricide; 
as if he had said, Thou didst just now deny to me the murder which thou 
hast committed, but the senseless earth itself will demand thy punishment.’ 
He does this, however, to aggravate the enormity of the crime, as if a kind 
of contagion flowed from it even to the earth. for which the execution of 
punishment was required. The imagination of some. that cruelty is here 
ascribed to the earth, as if God compared it to a wild beast, which had 
drunk up the blood of Abel, is far from the true meaning. Clemency is 
rather, in my judgement, by personification. imputed to it; because, in 
abhorrence of the pollution it had opened its mouth to cover the blood 
which had been shed by a brother’s hand. Most detestable is the cruelty of 
this man, who does not shrink from pouring his brother’s blood, of which 
the bosom of the earth becomes the receptacle ... the speech is figurative. 
signifying that there was more humanity in the earth than in man himself. 
Judgement was committed to the earth, in order that Cain might understand 
that his judge had not to be summoned from a distance; that there was no 
need for an angel to descend from heaven, since the earth voluntarily 
offered up itself as the avenger’. 

Calvin, then, introduces us into the idea of a dynamic and moral 
Creation, thinking as does God and being one with Him in His glory 
and His plan. This would be because God is 

                                                 
4 John Calvin, Genesis, Banner of Truth, Edinburgh, 1965, pp. 208-9 
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ever flowing into His creation, continuously creating it, sustaining it, 
relating to it, and acting in it according to His eternal will. Creation 
has no deity, nor is it an entity complete in itself but dependent upon 
God for its every moment of being and action. Gordon J. Wenham has 
some telling comments to give: 

‘Your brother’s blood is crying to me.’ The four Hebrew words used 
hardly require comment. Compressed into them is a whole theology whose 
principles inform much of the criminal and cultic law of Israel. Life is in 
the blood (Leviticus 17:11), so shed blood is the most polluting of all 
substances. Consequently, unatoned—for murders pollute the holy land, 
making it unfit for the divine presence. To prevent such a catastrophe, the 
cities of refuge were established (Numbers 35:9-34; Deuteronomy 
19:1-13). In cases where the murderer could not be traced, the rite 
prescribed in Deuteronomy 21:1-9 had to be carried out. Because man is 
made in God’s image, homicide must be avenged (Genesis 9:5). Here 
Abel’s blood is pictured ‘crying’ to God for vengeance. ‘Cry’ is the 
desperate cry of men without food (Genesis 41:55), expecting to die 
(Exodus 14:10), or oppressed by their enemies (Judges 4:3). It is the 
scream for help of a woman being raped (Deuteronomy 22:24, 27). It is the 
plea to God of the victims of injustice (Exodus 22:22[23], 26[27]). The 
law, the prophets (Isaiah 19:20; cf. 5:7). and the psalm (34:18[17], 
107:6,28) unite with narratives like this (cf. 2 Samuel 23; 1 Kings 21) to 
assert that God does hear his people’s desperate cries for help.5 

 

In keeping with the dynamic and moral nature of the Creation we need 
to look again at something we have already mentioned—the state of 
the land—and in particular in Israel. Israel was to be Eden to God’s 
people but two things intervene in regard to its perfection: (i) the 
moral state of Israel which is under judgement; (judgement is shown 
in the state of the land which is not productive as in Isaiah 24); and (ii) 
the land has been ravaged by Israel’s enemies and needs restoration. 
Even when Israel is in bondage in Babylon God promises restoration 
of the land when He restores them to it. It is often spoken of in terms 
of 

                                                 
5 Genesis 1-15, Word Biblical commentary Word, Waco, 1987, p. 107 
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the Spirit being poured from on high, and in terms of water poured out 
and rivers flowing and the land becoming as an Eden (cf. Isaiah 
43:14-21; 44:1-5; 55:1-13). The Spirit being poured out intimates the 
moral restoration of God’s people. Of course the ‘stem of Jesse’ as the 
Messiah will inaugurate a new era, for the Spirit will be upon Him and 
all that we have called ‘moral glory’ will come to fulfilment through 
this Anointed One. 

For a particular treatment of the nature of Creation when Man is 
immoral, we turn to Isaiah chapter twenty-four which is a most 
remarkable Scripture. Whilst the Spirit is not mentioned, we need to 
keep in mind that ‘When Thou hidest thy face they are dismayed; 
when thou takest away their breath [ruach], they die and return to the 
dust’ (Psalm 104:29-30), and it is only the Spirit (ruach) of God who 
can renew the face of the earth. 

We will deal particularly with the first six verses of Isaiah chapter 
twenty-four. These show that the very Creation is deeply affected 
because the earth’s inhabitants ‘have transgressed the laws, violated 
the statutes, broken the everlasting covenant’. The only conclusion we 
can draw is that the loss of glory of human beings—their immoral 
living—has affected the glory of Creation. So then, in some sense, 
Creation has moral being which is linked with human moral being, 
and when human glory changes into immoral glory’, then the Creation 
suffers: 

Behold, the LORD will lay waste the earth and make it desolate, and he 
will twist its surface and scatter its inhabitants. And it shall be, as with the 
people, so with the priest, as with the slave, so with his master; as with the 
maid, so with her mistress; as with the buyer, so with the seller, as with the 
lender, so with the borrower; as with the creditor, so with the debtor. The 
earth shall be utterly laid waste and utterly despoiled, for the LORD has 
spoken this word. The earth mourns and withers, the world languishes and 
withers; the heavens languish together with the earth. The earth lies 
polluted under its inhabitants; for they have transgressed the laws, violated 
the statutes, broken the everlasting covenant. Therefore a curse devours the 
earth, and its inhabitants suffer for their guilt, therefore the 
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inhabitants of the earth are scorched, and few men are left. (Isaiah 24:1-6) 

On verse 5 Motyer comments: 

Defiled is used with a strong meaning, ‘to pollute’. (On the idea of 
‘polluting’ the earth see Numbers 35:33; Psalm 106:38; Jeremiah 3:1-2, 
9).

6
 As God’s creation, the world itself is morally sensitive, and the ‘thorns 

and thistles’ of Genesis 3:18 illustrate the two sides of this sensitivity. On 
the one hand, they evidence the way in which earth itself fights against 
sinners. It does not readily yield its bounty to them but turns its productive 
powers to their disadvantage. On the other hand, the fact that an earth 
which the Lord pronounced good can produce thorns and thistles is 
evidence that its nature has been damaged and the garden is in the process 
of becoming the wilderness. The earth has been defiled by its people 
‘under its people’, i.e. under their domination, their misuse, under the 
burden of them. Yet it was not so in Eden, where Adam (lit.) ‘served’ 
(Genesis 2:15) the garden. 7 

The quote above is of an extraordinary nature. It seems, at first, to be 
giving some hypostasis to Creation, as though it were a personality, 
but this is not the case. To say that ‘the world itself is morally 
sensitive’ is to open up an amazing subject, but it confirms—and 
enlarges—what Calvin has said about the earth which opened up to 
receive Abel’s blood. When we think about it, it means that Nature—
as it is called by secularists—is a dynamic entity, profoundly wise, 
powerful in itself, morally sensitive and in fact a judge, and even an 
executioner in regard to moral issues. Of course Nature, of itself, 
cannot be this. As we are about to see, Creation declares the glory of 
God, and since we have said God’s glory is moral then Creation has 
the moral sense and is declaring the moral Being and doing of God. 
We are 

                                                 
6 In the references given—Numbers 35:33; Psalm 106:38; Jeremiah 3:1-2, 9—the pollution 

of the earth is mainly through homicidal or idolatrous action. This principle has vast 
implications for our blood-letting world of today. It also calls for a deep and thoughtful 
reading of the judgement plagues in the Book of the Revelation. 

7 For a full treatment of this chapter see Alex Motyer’s The Prophecy of Isaiah, IVP, Leicester, 
1993, pp. 196-207. The above quotation is on verse 5 and found on page 198. 
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driven to a conclusion, namely that the Creation is moral, and it is so 
because it has come into being by the Trinitarian act of creating, it is 
sustained by the Trinitarian Being, and, in particular, the Creation 
which is constantly being and operating and being sustained by the 
Holy Spirit is a living moral thing. If we are permitted to sum up then 
it is that the Spirit of God fills Creation to overflowing and when it 
declares the glory of God it is not simply declaring the immensity and 
splendour of God in all His magisterial power—although it is certainly 
including it—but it is declaring the moral glory of God and its mind is 
the truly moral mind, derived from its Creator. 

This is not the pantheistic philosophy that all things add up to God, 
that there is a world—soul and it is God—a teaching found in 
Stoicism and theosophy. No! It is something far more morally 
sensitive and morally active in its functions. How it is this way, and 
can be this way is beyond our ability to explain. What we must keep 
in mind, unceasingly, is that Creation is not just a static entity, a 
backdrop so to speak of the realm of human living and endeavour. Nor 
is it animistic, driven by unseen spirits, spirits which are sometimes 
benign, sometimes opposed to humanity, and sometimes wholly evil. 

It seems we are driven to such Scriptures as Psalms 8:1-2; 19:1-4; 
24:1-2 and Romans 1:19-20—among others. These tell us that the 
Creation praises God. A passage of a Psalm such as 96:9-13 tells us 
Creation is linked with the great works of God. It resonates in worship 
to fulfil its function as the living Creation. Properly speaking, ‘the 
heavens’ and ‘the earth’ should include all heavenly and earthly 
creatures. 

Worship the LORD in holy array; tremble before him, all the earth! Say 
among the nations, The LORD reigns! Yea, the world is established, it 
shall never be moved, he will judge the peoples with equity’. Let the heavens 
be glad, and let the earth rejoice; let the sea roar, and all that fills it, let the 
field exult, and everything in it! Then shall all the trees of the wood sing 
for joy before the LORD, for he comes, for he 
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comes to judge the earth. He will judge the world with righteousness, and 
the peoples with his truth. 

Psalm 8:1 is a great pronouncement, ‘0 LORD, our Lord, how majestic 
is thy name in all the earth! Thou whose glory above the heavens is 
chanted’. Israel certainly had a vast view of God, the Psalmist 
revelling in the heavens and knowing that ‘Your majesty is praised as 
high as the heavens’ (NRSV), knowing the entire Creation to be 
God’s. Psalm 19:1-4 speaks of the telling forth of the glory of God 
and the message that day speaks to day and night to night so that the 
silent but dynamic voice goes out continuously to all the earth. 

The heavens are telling the glory of God; and the firmament proclaims his 
handiwork. Day to day pours forth speech. and night to night declares 
knowledge. There is no speech, nor are there words; their voice is not 
heard; yet their voice goes out through all the earth, and their words to the 
end of the world. 

It is not that the heavens and the firmament are revealing something 
hidden, but praising what is openly evident to sight and to hearing. 
Paul’s statement in Romans 1:19-20, is again speaking of something 
clearly evident. ‘For what can be known about God is plain to them, 
because God has shown it to them. Ever since the creation of the 
world his invisible nature, namely, his eternal power and deity, has 
been clearly perceived in the things that have been made. So they are 
without excuse’. Through Creation the works of God can be seen, i.e. 
‘in the things that have been made’. What is perceived in them? The 
answer is, ‘his invisible nature, namely, his eternal power and deity. 
And what more is there to know of God than this? When they did not 
glorify Him they refused the worth and fullness of that moral glory, 
and so turned to immorality in all its dreadful forms as described in 
Romans 1:24-32. 

Further, in this quest to discover the moral glory which is expressed in 
Creation, we turn to a psalm such as Psalm 136. When we remember 
the moral glory as set forth in Exodus chapters thirty-three and 
thirty-four, then we would 
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expect Creation to express not only the nature of God in terms of His 
Lordship and majesty but also in being ‘slow to anger’, ‘of great 
kindness’, ‘abounding in steadfast love and faithfulness’, ‘forgiving 
the sins and transgression and iniquities of thousands’, and this we 
find throughout the Psalms. Psalm 136 commences with a stanza 
which praises Clod for His goodness, ‘for his steadfast love endures 
forever’. This statement becomes the refrain throughout the Psalm, 
and it is Covenant love—chasid—and is first seen in God’s acts of 
Creation as here in verses 4 to 9, and then in His acts among the 
nations on Israel’s behalf in the world: 

 [0 give thanks] to him who alone does great wonders, for his steadfast 
love endures for ever; to him who by understanding made the heavens, for 
his steadfast love endures for ever. to him who spread out the earth upon 
the waters, for his steadfast love endures for ever, to him who made the 
great lights. for his steadfast love endures for ever; the sun to rule over the 
day, for his steadfast love endures for ever; the moon and stars to rule over 
the night, for his steadfast love endures for ever. 

There is much more we could say about Creation and the moral glory 
in which it is exercised, but we will lose our threads if we further 
extend ourselves. Our conclusion can then be that the Holy Spirit who 
not only creates but ‘renews the face of the earth’ is in all Creation 
and all history, for Creation and history are linked. We must recognise 
and live by the fact that Creation is showing the moral glory of God 
because it is energised and enabled by the Holy Spirit.8 This is truth 
which is strangely absent, today, from much of our theology. 
‘Showing the moral glory is in rejecting all evil, in a sense judging 
it—as in the case of Cain and all acts of earth pollution by the letting 
of human blood. It shows moral glory by its kindness in receiving the 
blood, and by declaring all the work of God which we know to be His 
glory in action. 

                                                 
8 In both the sustaining and energising of Creation the Father and the Son are also at work, 

but the Scripture ascribes this work particularly to the Spirit in that not only creationally but 
morally it is the Spirit who gives life. 
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With this valuable understanding in hand we can now proceed to see 
the work of the Spirit in history and prophecy, knowing that Creation 
is not a neutral, hapless and unrelated mass of life, sentient and non—
sentient, but that it groans with great convulsions, awaiting the 
revealing of the sons of God, for then it will be ‘set free from its 
bondage to decay and obtain the glorious liberty of the children of 
God’ (Romans 8:21). We can say that ‘in the matter of God’s moral 
glory the creation is with us, always with us’. Only those creatures 
perverted by the serpent will oppose that glory, and seek to take it to 
themselves. 

The Holy Spirit and God’s History 
If we can think of the Spirit continually constantly renewing the face 
of the earth, of Him continually giving life to all things, and of His 
moral upholding of all Creation including Man, and if we can 
visualise in symbol form that He is the river of God flowing from 
Eden, through history, to the Eden of the telos, then we can see He is 
powerful in all the events of time—the purposeful events of God’s 
history i.e. salvation history. 

THE SPIRIT AND PROPHECY AND HISTORY IN THE OLD TESTAMENT 

One way of understanding this proposition is to see that God has 
always revealed His purposes to Man, and done so by means of the 
prophets.9 If we are permitted to read back from the Second Adam 
who was Prophet, Priest and King into Eden at the beginning, then the 
first Adam was the primary prophet.10 Jesus nominated Abel as the 
first of the 

                                                 
9 We recognise that prophecy is not the only way God communicates with Man. There are 

also other media such as theophanies, Creation, His great acts, the law, and, later, Christ and 
the Church. Even so, all these media can be called prophetic in the sense that they are direct 
communications by God. They are never second-hand. The Scriptures are a valuable medium 
but they are not properly read and understood without the presence and power of the Spirit, by 
whom, we may say, they become prophetic. God is made known in worship but, again, this is 
made prophetic by the Spirit. 

10 In Islam the prophets are called ‘warmers’ and Adam is nominated as the first of these. 
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prophets. There were others upon whom the Spirit came, and these 
were mainly prophets. Indeed it was expected that the true prophet 
would be filled with and inspired by the Spirit of God. We need to 
keep in mind that the word of the Lord was what kept Israel 
continuously understanding the will of God, but the word of God was 
always inspired, even if the inspiration was not always verbally 
accorded to the Spirit of God. In Nehemiah 9:20 and 30 Ezra said: 

Thou gavest thy good Spirit to instruct them, and didst not withhold 
thy manna from their mouth, and gavest them water for their thirst ... 
Many years thou didst bear with them, and didst warn them by thy 
Spirit through thy prophets; yet they would not give ear. Therefore 
thou didst give them into the hand of the peoples of the lands. 

Again, in Zechariah 7:12, ‘They made their hearts like adamant lest 
they should hear the law and the words which the LORD of hosts had 
sent by his Spirit through the former prophets. Therefore great wrath 
came from the LORD of hosts’. Notice, then, the moral proclamation 
in all the prophets, for they were one with that body of truth called 
‘the law and the prophets’. We remember that in Numbers 11:29 
Moses said, ‘Are you jealous for my sake? Would that all the LORD’s 
people were prophets, that the LORD would put his spirit upon them!’ 
It is good to note, in passing, that when the Spirit came upon the 
seventy elders they prophesied. Prophecy by the Spirit of God was 
highly valued because it was seen as authentic. The classical pattern as 
Ezekiel puts it is in 11:5, ‘And the Spirit of the LORD fell upon me, 
and he said to me, “Say, Thus says the LORD: So YOU think, 0 house of 
Israel; for I know the things that come into your mind,”‘ Micah 3:8 
has it, ‘But as for me, I am filled with power, with the Spirit of the 
LORD, and with justice and might, to declare to Jacob his 
transgression and to Israel his sin’. 

Finally, there were prophecies of the Spirit coming upon Israel and 
especially upon one called ‘the stem of Jesse’ 
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(Isaiah 11:1 ff.); ‘the suffering Servant’ (Isaiah 42:1f.; 61:1ff.); ‘the 
Intervener’ of Isaiah 59; and then upon all Israel, corporately, as in 
Isaiah 32:15; 43:20-21; 44:3-4; Ezekiel 36:22-30; 37:1-14; and Joel 
2:28-29. In this corporate connection Joel says, ‘And it shall come to 
pass afterward, that I will pour out my spirit on all flesh; your sons 
and your daughters shall prophesy, your old men shall dream dreams, 
and your young men shall see visions. Even upon the menservants and 
maidservants in those days, I will pour out my spirit’. Of course this is 
the passage quoted by Peter on the day of Pentecost in Acts 2:17-21, 
and it deserves special research as to the meaning of ‘dreams and 
visions’, since these were the ways in which God gave prophecies to 
His servants.11 It can be seen, then, that Israel knew the connection of 
the Spirit with both the word of the Lord to Israel and its prophetic 
utterances. According to Joel, it was to look to a great day and an 
amazing new era-the era of the Spirit-which was elsewhere to be the 
era of the New Covenant, of Messiah and of the Kingdom of God. All 
of these things would be the work and expression of God’s glory. 

We have already, though only partially, noted that the word of God 
and the Spirit are never found apart. Even so, they are not always 
explicitly connected, but we must assume that this is always the case. 

THE SPIRIT AND PROPHECY AND HISTORY, IN THE NEW TESTAMENT 

It is helpful to see how many times some of the New Testament 
speakers and writers accredit certain Old Testament utterances to the 
Holy Spirit. In Matthew 22:43, ‘He [Christ] said to them, “How is it 
then that David, inspired by the Spirit, calls him Lord ... ?”‘ See also 
Acts 1:16; 2:30-3 1; Hebrews 3:7-11; and I Peter 1:10-11 and 11 Peter 

                                                 
11 Numbers 12:6-8 indicates that prophets were given their message by God through 

dreams and visions. Jeremiah 23:23-32 supports this principle. Moses did not need dreams 
and visions because God spoke with him ‘face to face’. Likewise in Joel 2:28f. prophecies 
were given through dreams and visions, and this was to hold in the era of the Spirit. 
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1:20-21 below, for these indicate the Apostolic view of the Holy Spirit 
and Old Testament prophecy: 

The prophets who prophesied of the grace that was to be yours searched 
and inquired about this salvation, they inquired what person or time was 
indicated by the Spirit of Christ within them when predicting the sufferings 
of Christ and the subsequent glory. 

First of all you must understand this, that no prophecy of scripture is a 
matter of one’s own interpretation, because no prophecy ever came by the 
impulse of man. but men moved by the Holy Spirit spoke from God. 

We also need to remind ourselves that the New Testament writers 
thought of the whole of the Old Testament as ‘the law and the 
prophets’. 

THE HOLY SPIRIT AND THE BIRTH NARRATIVES 

The theme of this Chapter is that the Day of Pentecost inaugurated the 
day, epoch or era of the Spirit in accordance with Joel 2:28-30. What 
we are not saying is that the Spirit of God was not present in what we 
may call ‘the Old Testament epoch’. He was present as undoubtedly 
Christ was present in that era.12

 However, there were not only 
differences in the mode of the Spirit’s presence and working in the 
Old Testament and the era inaugurated at Pentecost, but the scene is 
completely changed because of the era and work of the Incarnate 
Christ from His birth to His ascension. We will not attempt to explain 
this here, but the mentions of the presence and work of the Spirit in 
the birth narratives in Matthew and Luke stand out as being of some 
importance. 

In Matthew 1:18-20 the angel told Mary that the conception of Jesus 
was by the Holy Spirit. This principle is repeated in Luke 1:35. In 
Luke 1:67 Zechariah was said to be filled with 

                                                 
12 In I Corinthians 10:1-4 Paul says that Christ was the Rock from which Israel drank, and 

that they ate the spiritual food and drank the spiritual drink which He supplied. In the passage 
of Colossians 1:15-18 Christ is shown as active in Creation and sustaining providence (cf. 
Hebrews 1:1-3; 1 Corinthians 8:6), so that as the Son of God He was present in all history 
prior to His incarnation. 
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the Holy Spirit in order to prophesy. In Luke 2:25-32 it was said that 
the Holy Spirit was upon Simeon and that the Spirit had revealed that 
he would see the Christ before he died, and so, in the Spirit he prayed 
over the baby Jesus. 

THE WORK OF THE HOLY SPIRIT IN THE LIFE OF CHRIST 

This subject will occupy parts of other Chapters so we will 
concentrate primarily upon the indications that the outpouring of the 
Spirit will come through Christ. We saw the Old Testament 
prophecies concerning the coming outpouring of the Spirit upon 
Israel. In the Gospels we find John as God’s prophet proclaiming three 
acts of God: (i) the coming of the Kingdom of God; (ii) the universal 
gift of the forgiveness of sins; and (iii) the outpouring of the Spirit, 
that is, baptising the people in the Holy Spirit. Some of John’s 
disciples left him in order to transfer to Jesus, and doubtless the 
outpouring of the Spirit was in mind when John pointed to Jesus. John 
1:32-34 states John’s understanding of the baptism of the Spirit 
through Christ: 

And John bore witness, I saw the Spirit descend as a dove from heaven. 
and it remained on him. I myself did not know him; but he who sent me to 
baptise with water said to me, “He on whom you see the Spirit descend 
and remain, this is he who baptises with the Holy Spirit.” And I have seen 
and have borne witness that this is the Son of God.’ 

We know that the conception of Jesus, His baptism, His temptation, 
His ministry, His death, His resurrection and His ascension were all 
accomplished by the work and power of the Holy Spirit. It seems 
strange that Jesus spoke little of the Holy Spirit during the time of His 
ministry. As for His hearers receiving the gift of the Spirit, Luke 11:13 
seems almost the only promise at that time, ‘If you then, who are evil, 
know how to give good gifts to your children, how much more will 
the heavenly Father give the Holy Spirit to those who ask him’. In 
John’s Gospel He spoke in partly veiled terms of the coming of the 
Holy Spirit, as in 4:21-24 and 7:37-39. However in chapters fourteen, 
fifteen and sixteen, he certainly spoke plainly and in detail of the 
coming of the 
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Holy Spirit to the disciples. In order to understand the coming of the 
day and action of Pentecost we need to study these chapters closely. 

The sum of His most important teaching was that He would pray the 
Father to give them the Spirit as another Counsellor, the Spirit of 
truth, whom the world could neither see nor receive, and who would 
dwell in them (John 14:15-17). This Counsellor, the Holy Spirit, 
would be sent in Christ’s name by the Father, and He would bring all 
things into remembrance, the things which Christ had spoken to them 
(John 14:25-26). When the Counsellor would come, whom Christ 
would send from the Father, He would be the Spirit of truth and bear 
witness to the Father, as also they would bear witness to Christ 
(15:26-27). It would be advantageous for the Spirit to come to them 
and Jesus would send Him, and when the Spirit would come—the 
Spirit of truth—then He would: (i) convict the world of sin, 
righteousness and judgment; (ii) guide them into all the truth; and (iii) 
declare to them the things to come, and glorify not Himself but Christ, 
taking the things which were His—Christ’s—which the Father had 
given Him, and would declare those things unto them (John 16:7-15). 

HISTORY AND THE ERA OF THE HOLY SPIRIT 

So far we have gathered materials which relate to the Spirit’s work in 
Creation, in the human race before the Flood, and in Israel. If we had 
detailed this history we would have included expanded materials on 
the various Covenants—the Noahic, Abrahamic, Mosaic, Davidic, and 
New—and the widest concept of God’s Kingdom being all Creation 
and His particular Kingdom that of Israel. We have seen something of 
the work of the Spirit in prophecy and, again, we need to see in 
particular, prophecies which relate to Israel’s future in the coming of 
Messiah, the Davidic King, the renewal of Israel, the Kingdom of 
God, the New Covenant, and eschatology, to mention only a few of 
these 
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elements.13
 They add up to salvation history as relating to Israel and 

the nations known as ‘the Gentiles’. 

These are matters of immense importance. The trifold announcement 
by John the Baptist of the imminence of the Kingdom of God, the 
forgiveness of sins and the outpouring of the Holy Spirit brought 
powerful anticipation by those baptised into His teaching. The 
affirmation of these promises by Jesus, either explicitly by direct 
statements or implicitly in His teaching, add to the importance of His 
life and ministry. His teaching regarding His Cross and resurrection 
would seem to be almost apart from the coming outpouring of the 
Spirit, but this was not so. John 7:37-39 is most important in this 
regard: 

On the last day of the feast. the great day, Jesus stood up and proclaimed, 
‘If any one thirst, let him come to me and drink. He who believes in me, as 
the scripture has said, “Out of his heart shall flow rivers of living water.”‘ 
Now this he said about the Spirit, which those who believed in him were to 
receive; for as yet the Spirit had not been given, because Jesus was not yet 
glorified. 

A full exegesis of this passage can be shown to say that not until 
Christ’s glorification at the Cross—leading on to His resurrection and 
ascension—was the Holy Spirit to be poured out. Such glorification 
was essential to the outpouring of the Spirit both to, and through, 
those who both drank of Christ and believed in Him. With this special 
teaching of Jesus, the special teaching about the Spirit in John 
chapters fourteen to sixteen, the vast and important materials of Old 
Testament prophecies regarding that outpouring of the Spirit, all lead 
us to anticipate that event which will be God pouring out His Spirit on 
all flesh. That is, not only on Israel but also on the Samaritans and the 
Gentiles—that is, all nations. The anticipation did not, perhaps, 
consider such a dynamic and world—shaking event. 

                                                 
13 All of these prophetic elements have not been expounded sufficiently, but the New 

Testament comments of John the Baptist and Jesus, as well as I Peter 1:10-12, 11 Peter 1:21 
and references by the Apostolic preachers and writers to the work of the Holy Spirit in the Old 
Testament, do lay some foundation for an understanding of the era of the Spirit. 
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This outpouring at Jerusalem was followed by outpourings of the 
same Spirit to the Samaritans and the Gentile nations, and its end and 
goal was to be the climax of the great Day of the Lord. 

THIS IS THE ERA OF THE SPIRIT 

We conclude from the Scriptures that from the time of Creation 
through to the telos of the New Creation—’the new heaven and the 
new earth’—the Triune God has ever worked. Even so, we generally 
think of Yahweh—the Creator-Father—working in the era of the Old 
Testament times. We see Christ as working in Incarnation, and still 
working in this world as its Lord, Saviour and King, yet at the same 
time we see the Holy Spirit working in this age as ‘the other 
Counsellor’, bringing the Persons and works of the Father and of the 
Son to us as one with His—the Spirit’s— working. The following 
Chapters will surely show this. The history of the age inaugurated by 
the outpouring of the Spirit at Pentecost is deeply involved in the 
Person and Work of the blessed Spirit. It is He who brings to us the 
Persons and Works of the Father and the Son, and who guides us to 
the glorious telos, planned for us and all Creation before the 
foundation of the world. 

Pentecost, then, is not just a strange and limited happening which took 
place in a small corner of the world, but the day of the outpouring was 
the day in which everything in the world changed. The whole power 
of the Father and the Son were loosed into this world. Human beings 
could now be filled with the Holy Spirit Himself, and the people of 
God and His Son could—and did—become the Community of the 
Holy Spirit, with the love, wisdom, power and guidance of this Holy 
One. All that is needed to be done is happening, and the bringing of 
Creation to its amazing climax is in true progress. No human being 
who desires the river of God to flow into and through him—or her—
need remain thwarted. That wisdom, love, power and guidance are 
there for all in the Holy Spirit. Not to human sight but to the 
revelation of faith; all this is clear to believing men and women. 
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This is the marvelous era of the Spirit. It is also the era which is the 
last in the history. Its fulfilment will mean that the moral glory of 
which we have spoken so much will fill the universe. This is the kind 
of life the redeemed will know as ‘kings and priests unto their God’. 

 

CONCLUSION: THE SPIRIT OF GOD IS THE  
MORAL AGENT OF GOD’S HISTORY 

We spent much time, though not enough, on seeing the nature of 
God’s moral glory and hence the moral glory of Man. We also spent 
much time, though not enough, in seeing that the Creation came into 
being by the Spirit—as of course by the Work of the Father and the 
Son—and that He indwells Creation and energises and sustains it 
morally, and will one day cause it to be freed from the bondage of 
corruption and cause it to share in ‘the liberty of the glory of the sons 
of God’ (Romans 8:2 1, ASV). What we need to see continually is that 
nothing has altered in this work of the Spirit in Creation. It is linked 
with His word of redemption and the ultimate climax of ‘all things’ in 
the telos under the Father and the Son. It will be sobering, thrilling 
and edifying for us every day to realise that this is how things are, and 
that this age is especially ‘the era of the Spirit’. 



CHAPTER THREE 

The Holy Spirit and Man 

INTRODUCTION: THE CREATION OF MAN 

Much reading and study of the first few chapters of Genesis certainly 
gives us a full picture of God’s creation of Man. It was a great event, 
since it is a time-reference point in Deuteronomy 4:32, ‘since the day 
that God created man upon the earth’. In Isaiah 45:12 God says, ‘I 
made the earth, and created man upon it; it was my hands that 
stretched out the heavens, and I commanded all their host’. That act of 
creation is noteworthy and highly significant. In Malachi 2:10 the 
prophet asks, ‘Have we not all one father? Has not one God created 
us? Why then are we faithless to one another, profaning the covenant 
of our fathers?’ Whilst it is possible this refers to the creation of 
Israel—another creational act highly lauded in Israel—it seems 
probable that it refers back to God’s creation of Man, and His 
relationship to Man as that of the Father, for this is a term sometimes 
used of God in the Old Testament. 

We have seen that the term bara, ‘to create’, is used some eleven 
times in Genesis but some nineteen times in Isaiah, and eighteen of 
these are in Isaiah chapters forty to sixty-six. It is from Isaiah that we 
can draw much additional material to that in Genesis chapters one and 
two. 

We have the regular problem which comes up of the repetition of the 
fact of Creation. It does not seem to us to live. It lacks a dynamism 
when, in fact, it is the primary fact which should confront every 
human person. it should give each person both marvelous knowledge 
and great wisdom. 

THE MANNER OF MAN’S CREATION 

This, of course, is largely hidden for us. When God says, “Let us 
make man in our own likeness ...” the word of God is 
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enough to create, yet the word with the Spirit. In Genesis 1:1-3 this 
principle is seen to be in action, but is beyond our own 
comprehension. Above we have quoted Deuteronomy 4:23, Isaiah 
45:12 and Malachi 2:10. We could also quote Genesis 5:1-2, but then 
none of these quotations gives us the how of Creation. The closest to it 
is Genesis 2:7, ‘Then the LORD God formed man of dust from the 
ground, and breathed into his nostrils the breath of life; and man 
became a living being’. Of all things created only Man is made from 
dust, and yet all things created become dust, once the ruach is taken 
from them. Firstly, Man is shaped by God into his form, and then is 
enlivened by the Spirit. When God ‘breathed into his nostrils the 
breath of life [neshama]’ then ,man became a living being’. Psalm 
104:29-30 shows us Man’s dependency upon the Spirit to be created 
and then sustained in that created state, ‘When thou hidest thy face, 
they are dismayed; when thou takest away their breath, they die and 
return to their dust. When thou sendest forth thy Spirit, they are 
created; and thou renewest the face of the ground’. Lamentations 4:20 
speaks of ‘the breath of our nostrils’, and according to Meredith G. 
Wine ‘stand in appositional parallelism to the (Spirit) anointed of the 
Lord’.1 In its context, Jeremiah is saying that Israel’s hope was in the 
Spirit—anointed Messiah—in this case King Zedekia—for he was as 
life to Israel, i.e. the breath of their nostrils. 

It does not seem possible to know the how and that is evident by 
nature of the case, but we know God personally formed man of the 
dust, and that He breathed neshama into him so that he became a 
living being or ‘soul’.2 We know ruach continues to keep him alive, 
but if we think of ruach as the Spirit present in him so that he can be 
what is ontologically Man, then we see the difference between him 
and animals. 

                                                 
1 Images of the Spirit, Baker, Grand Rapids, 1980, p. 22, 
2 We have previously spoke of this creative happening. Neshama is virtually one with 

ruach. Animals do not have God shape them from dust and then breath into them. They do 
not have ‘souls’ or, as we might say, self-conscious beings. 
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THE ‘WHAT’ AND ‘FOR WHAT’ OF MAN’S CREATION 

We have also previously gathered materials along this score. The 
‘why’ of the Creation—or Nature—is seen in the previous Chapter, 
for whilst the Spirit creates and sustains it then it has moral 
connotation. It is one with the whole system of entire Creation, 
including Man and celestial hierarchies of creatures. If we think of the 
Holy Spirit as ‘the Glory Spirit’,3 then we can see that the Spirit aids 
Man to live as the image of God, for image is the true representation 
of God. God is King and Man is His vice-regent, yet image is not 
limited to representation, but refers deeply to participation in God 
Himself. If we take I Corinthians 11:7 at face value, then Man is the 
image and glory of God, ‘For a man ought not to cover his head, since 
he is the image and glory of God; but woman is the glory of man’.4 
Psalm 8 says God crowned Man with glory and honour, and we 
assume this is because of the Spirit’s work at Creation. Again, ‘glory 
has to do with ‘image’. 

What we examined in the last Chapter and need to do here also, is to 
see why Man was created. We saw, in principle, that God creates for 
His own glory, but that glory is seen chiefly in its action when it 
creates Man for glorification. This is a ‘secret and hidden wisdom 
which God decreed before the ages for our glorification’ (I 
Corinthians 2:7). Glorification of all things has always been God’s 
intention, and that glory is the high calling of what we call ‘moral’. 

Before we look at Old and New Testament references for God’s 
intention for man to be glorified, it would be profitable to look at what 
Meredith G. Kline says in regard to what the term ‘image of God’ 
means when applied to Man: 

As Genesis 2:7 pictures it, the Spirit-Archetype actively fathered his 
human ectype. Image of God and son of God are thus twin concepts. This 
reading of that event in terms of a father-son model and the conceptual 
bond of the image 

                                                 
3 See I Peter 4:14. So many times elements of glory are linked with the Spirit, e.g. Romans 

8:15-30. 
4 In this case Man is aner—the male—as against anthropos which means ‘mankind’, i.e. 

man and woman. 
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and son ideas are put beyond doubt by the record of the birth of Seth 
in Genesis 5:1-3. There, a restatement of Adam’s creation in the 
likeness of God is juxtaposed to a statement that Adam begat a son in 

his own likeness. Unmistakably, the father-son relationship of Adam 
and Seth is presented as a proper analogue for understanding the 
Creator–man relationship and clearly man’s likeness to the Creator– 
Spirit is thus identified as the likeness of a son derived from his father. 

Kline appends footnote 34 which I also quote here, 

For the connection between the divine image and fatherhood-sonship see 
Romans 8:29; Hebrews 1:2f.; James 3:9, ]John 3:2; cf. Luke 20:36. By 
setting the image likeness formula in the context of sonship, Genesis 5:1-3 
contradicts the suggestion that the image idea is a matter of representative 
status rather than of representational likeness or resemblance. For Seth was 
not Adam’s representative, but as Adam’s son he did resemble his father. 
The terminology ‘in his likeness’ serves as the equivalent in human 
procreation of the phrase ‘after its kind’ which is used for plant and animal 
reproduction and of course refers to resemblance.5 

If Kline is substantially correct—and I believe he is—then the idea of 
Man’s sonship of God the Father, and the creating Father, gives us 
new insights into the whole matter of the Fatherhood, Man and the 
human Family of God. It gives us inroads into understanding the 
‘what and what for’ of Man. If the image is primarily filial then it 
enlightens us as to why ‘the Spirit of sonship’ is in Man from creation. 
The Son who is the Word was always pros ton theon—’face to face 
with God’ (John 1:1). The Spirit was always ‘the Spirit of the Son’, so 
that He becomes in our understanding now, ‘the Spirit of the son—
Adam’. This means that Man can never be truly and fully Man in the 
absence of the Spirit. 

It also means that the passage of Romans 8:18-30 takes on new 
meaning, for this passage is talking about the eschatological ‘liberty of 
the glory of the children of God’, and this only comes when those 
children are ‘conformed to 

                                                 
5 op.cit. p. 
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the image of His Son in order that he may be the first born among 
many brethren’. That is, that they be just this as they are glorified. The 
first Adam is ‘the son of God’ (Luke 3:38), and the Second Adam is 
from everlasting, and now as incarnate and glorified Man, the Son of 
the Father. 

Once we have established the fact that created Man is God’s son by 
creation—and Paul certainly says this in Acts 17:26—then 
regeneration through Christ6 and the Spirit make much sense, even in 
the time of the Old Testament era. Also, as we have inferred, the Spirit 
of glory and the Spirit of life and the Spirit of sonship—as also He is 
the Spirit of Sonship—gives us a full view of what created Man was 
intended to be. God’s Fatherhood in creation—cf. Malachi 2:10—now 
comes to the fore. There can be no doubt that God was Father to 
Israel.7 Isaiah 43:1-7 certainly is about Israel, who in Exodus 4:22-23 
God calls His son, ‘And you shall say to Pharaoh, “Thus says the 
LORD, Israel is my first-born son, and I say to you, ‘Let my son go 
that he may serve me’; if you refuse to let him go, behold, I will slay 
your first-born son”“. It may well be that verses 6 and 7 of Isaiah 
43:1-7—as do most references above—refer to Israel, but there may 
also be the universal note here, ‘I will say to the north, Give up, and to 
the south, Do not withhold; bring my sons from afar and my daughters 
from the end of the earth, every one who is called by my name, whom 
I created for my glory, whom I formed and made’. Certainly in John I 
1:52 ‘to gather into one [family] the children of God scattered abroad’ 
must include those outside of Israel after the flesh. 

We can then conclude that Man is the son of God, that God desires to 
glorify him—as also to sanctify and perfect him—and that 
glorification is to be of a Father—son relationship through the Son 
and by the Holy Spirit, who is 

                                                 
6 By ‘through Christ and the Spirit’ we mean primarily ‘in the New Testament era, but if 

we take I Corinthians 10:1-5 at face value then it was ‘Christ and the Spirit’ in the era of 
Israel in the Old Testament. The work of the Spirit is always in the context of the Fattier and 
the Son in any era. 

7 See Deuteronomy 14:1; 32:4-6; Isaiah 1:2; 63:16; 64:8; Jeremiah 3:19; Malachi 2:10. 
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the Spirit of the Father, the Spirit of the Son, and the Spirit of adoption 
sent into our hearts (Galatians 4:4-7). 

MAN FALLEN AND RENEWED AS SEEN IN THE 
OLD TESTAMENT ERA 
We have already spoken of Man’s created state in Eden. If, as we 
gather from above, his being is filial to the Creator-Father, then that 
gives us insights into the relationship this son of God would have had 
with God. The mandate God gave him for the vocation of the entire 
human race was to ‘be fruitful and multiply and fill the earth and 
subdue it; and have dominion over the fish of the sea and over the 
birds of the air and over every living thing that creeps on the earth ... 
everything that has the breath of life’ (Genesis 1:28 and 30). As 
though envisaging the triumphant end or completion of Man, the One 
Who sits on the throne says, in Revelation 21:7, ‘He who conquers 
[i.e. subdues] shall have this heritage, and I will be his God and he 
shall be my son’. This is the point of glorification to which Man is 
pointed. Man is truly Man only when he is on the way to being this. It 
is truly human always to be on the way. Man is never finally himself 
until he reaches the telos but he is being himself whilst he is 
intentionally on the way. 

What we need to notice at this point is that it is reasonable to read 
back from the Second Adam to the first Adam. Christ as the Second 
Adam was the Prophet, the Priest and the King. Surely, then, the first 
Adam was designed to be the primal prophet, priest and king, so that 
all the race would have been prophetic, priestly and royal. Being 
created in God’s Everlasting Covenant, with filial being, and familial 
relationships with the Triune God, Man had nothing but beautiful 
prospects. He lived in the Sabbath rest of God, was occupied with his 
vocation and was a participator in the human and divine relationships 
of marriage.8 

                                                 
8 See my two books, Love’s Most Glorious Covenant, Redeemer Baptist Press, Castle Hill, 

NSW, 1997, and Comprehending the Covenant, NCPl, 1999, that deal with these three 
elements of God’s Everlasting Covenant. 
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THE FALL AND ITS EFFECTS UPON HUMAN BEINGS 

The triumph of the serpent was that he induced Man to listen to his 
word rather than that of the Father-Creator. The high calling of created 
Man was debased. Ecclesiastes 7:29 is pertinent here, ‘Behold, this 
alone I found, that God made man upright, but they have sought out 
many devices’. Man was now fallen. Paul’s description in Romans 
5:12-21 of Man as the one by whom sin and death entered the world is 
most powerful. His descriptions of Man’s sinfulness as a result of the 
fall are also potent. Words cannot be strong enough to describe the 
state into which created and commissioned Man fell at the word of the 
lie from the serpent. 

Some theologians indicate that now the whole human race was in a 
state of depravity, and lived under the power of sin because of that 
original rebellion. Without doubt this is true. Every human being is in 
Adam, and as such is depraved, and if that were the whole story then 
the human race is wretched beyond description. That, nevertheless, is 
not the whole story. Man was under the Everlasting Covenant of God, 
and although man had rejected that Covenant and broken it, yet God 
had not rejected it, nor had He abandoned Man. He was never 
prepared to abandon Man, no matter how sinful he had become. 
Contrary to some teaching, grace became operative at the point of 
Man’s rebellion. Not only did God prophesy to the serpent of his 
coming defeat, but he also prophesied of a Crusher who would crush 
the serpent at his head, albeit the serpent would be a Bruiser, the one 
who would bruise the heel of the Deliverer. 

THE RENEWAL OF FALLEN MAN IN THE OLD TESTAMENT 

Without the understanding of the grace of God we would see God as 
the God of an iron-clad law, of judgements and punishments, and of 
wrath against all who sin. This is a caricature of God. He does have a 
law and demands we keep it. He does bring judgements on evil and 
He certainly is steadily wrathful against all that seeks to disturb and 
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destroy the Creation He has made with a high purpose. But when we 
understand Him properly we see His moral glory such as He revealed 
to Moses: 

The LORD passed before him, and proclaimed, ‘The LORD, the LORD, a God 
merciful and gracious, slow to anger, and abounding in steadfast love and 
faithfulness, keeping steadfast love for thousands. forgiving iniquity and 
transgression and sin but who will by no means clear the guilty, visiting 
the iniquity of the fathers upon the children and the children’s children, to 
the third and the fourth generation.” (Exodus 34:6-7). 

That is a statement linked with the Covenant God made with His 
people under the leadership of Moses. Even so, God’s Everlasting 
Covenant was there from the beginning. Under Moses His covenantal 
nature became clearly defined, but what He declared to Moses 
concerning Himself has always been the case. From Creation that 
Eternal Covenant has been in place and operative. We discover this 
when we look at the first two sons born to the primal couple. Cain was 
a dark man, angry, unhappy and, it was revealed, a murderer at heart. 
Abel was a person whom Jesus called the first of the prophets, or at 
least the first prophet to be slain. There is evidence that he was a 
righteous man, and one who loved his brother. 

Both Cain and Abel offered sacrifices to God. We do not know how 
this custom arose, but Cain offered with a heart which was not 
acceptable to God and Abel offered his ‘by faith’, as Hebrews 11:4 
tells us. This tells us Abel was a man of faith, a Covenant person in 
fact, and loyal to God. From that point onwards there grew to be a 
people which the author of ‘Hebrews’ tells us all looked to God and to 
the telos He had for Man. 

The question arises, ‘Were these people renewed from the state of 
rebellion which their parents had against God? Can we speak of them 
being regenerated?’ Surely we can. 

Somehow grace had worked upon them and they were the children of 
God from their hearts, they lived in the grace of the Covenant, and 
they sought to fulfil the mandate God had 
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given to the human race through their father, Adam. All persons of 
faith have escaped the doom of original sin and sins they had 
committed. Abel knew God’s forgiveness of his sins, and he knew 
God had accepted him. The Holy Spirit dwells with persons of faith: 
persons are of faith because the Spirit dwells with them. The world 
does not belong to the serpent but to the Covenant God, the 
Father-Creator of all things. 

One good example of Old Testament regeneration is Abraham. An 
idolater when in Mesopotamia, ‘the God of glory appeared unto him’ 
(cf. Acts 7:1-2). When God shows Himself then the knowledge of 
God comes to the viewer, the recipient of this grace. God showed 
Abraham the heart of Covenant and that man became one of faith. The 
Covenant was not just for Abraham and his children but for all 
nations—if they would have it that way. He became ‘the father of a 
multitude’, for that is the meaning of the name Abraham. Of course, 
his blood descendants were in a good situation to have faith, but being 
persons of faith was not limited to Abraham and his family. Abraham 
met a man named Melchizedek and he was ‘king of Salem and priest 
of the Most High’, and was in that capacity a king of peace, and even 
higher than Abraham, a fact Abraham acknowledged. We are not 
aware of how widespread such godliness was, and it is most 
significant that the writer of Hebrews places the priestly order of 
Melchizedek higher than the Aaronic priesthood which was later in 
Israel. Moses, when he fled into the desert, met Jethro who was ‘the 
priest of Midian’ and married his daughter, Zipporah. Jethro is set 
forth as a man of God, and as such was wise and able to help Moses. 
We are simply seeing that those who knew and worshipped God were 
not limited to Israel. All were children of Adam. 

Another man, David, opens to us the fact that in the Old Testament 
there were men and women who were regenerated. Two Psalms he 
wrote indicate this. The first is Psalm 32 which opens with these 
words: 

Blessed is he whose transgression is forgiven, whose sin is covered. 
Blessed is the man to whom the LORD imputes no 
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iniquity, and in whose spirit there is no deceit. When I declared not 
my sin, my body wasted away through my groaning all day long. For 
day and night thy hand was heavy upon me; my strength was dried up 
as by the heat of summer. I acknowledged my sin to thee, and I did 
not hide my iniquity; I said, “I will confess my transgressions to the 
LORD”; then thou didst forgive the guilt of my sin. 

It is obvious David knew the Covenant grace of God, as much as any 
might today. 

The second psalm is Psalm 51, the confession of David after the 
prophet Nathan had disclosed to the king the terrible things he had 
done in adultery and murder. We need not go into the whole matter, 
but David cast himself upon the mercy of God. Many believe that 
Psalm 32 is an account of how he found the grace of God, or, how it 
found him! In Psalm 51 we read the experience of a man convicted of 
his guilt, and casting himself upon God. See, then, if this man did not 
come to know the regenerating power of God. 

Surely this shows through in verses 6-14: 

Behold, thou desirest truth in the inward being; therefore teach me wisdom 
in my secret heart, Purge me with hyssop, and I shall be clean; wash me, 
and I shall be whiter than snow. Fill me with joy and gladness; let the 
bones which thou hast broken rejoice. Hide thy face from my sins, and blot 
out all my iniquities. Create in me a clean heart, 0 God, and put a new and 
right spirit within me. Cast me not away from thy presence, and take not 
thy holy Spirit from me. Restore to me the joy of thy salvation, and uphold 
me with a willing spirit. Then I will teach transgressors thy ways, and 
sinners will return to thee. Deliver me from bloodguiltiness, 0 God, thou 
God of my salvation, and my tongue will sing aloud of thy deliverance. 

If a person could have that experience in the Old Testament then we 
are assured it was through the Spirit of God. Notice clear regeneration 
in verse 10, ‘Create in me a clean heart, 0 God, and put a new and 
right spirit within me’. Then think of David’s memory of the Holy 
Spirit leaving Saul who was cast away from God for his rebellion. In 
verse 11 he pleads for the Spirit never to leave him, ‘Cast me not 
away from thy presence, and take not thy holy Spirit from me’. 
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It has taken us some effort to show that the Holy Spirit has never left 
Man. Israel realised the wonderful action of the Spirit in its life, and 
the prophet Haggai spoke from God, telling them to believe God had 
always been with them, through His Spirit. ‘... according to the 
promise that I made you when you came out of Egypt. My Spirit 
abides among you; fear not’ (Haggai 2:5). How much they had been 
through from that time of leaving Egypt until the days of their return 
from exile, and the building of the second temple! 

MAN FALLEN AND RENEWED AS SEEN IN THE NEW TESTAMENT ERA 

In the New Testament times and writings we find wonderful things 
confronting us. We find that the Spirit has caused the baby Jesus to be 
conceived in His mother’s womb, and has been with this One—the 
Word and Son of God—in all His works and experiences, until that 
One has been baptised and been anointed with the Holy Spirit; has 
been with Him in His temptation, ministry, Cross, resurrection and 
ascension. In and by these works Christ formed the gospel of 
salvation, which was at the same time the gospel of the Kingdom of 
God. 

All of these works were only partly intelligible, even to His closest 
followers. They awaited what Jesus had promised them, that an 
amazing time was coming when the great Holy Spirit of Creation, of 
life, of God’s Covenant, and the ‘alter ego’ of Jesus Himself would 
come and open all of the truth to them, so that they would know all 
things. 

This time came, at Pentecost in Jerusalem, then in Samaria and also at 
Caesarea. Now, in accordance with the prophets, the day or era of the 
Spirit had come. In one sense the Spirit’s work in Creation and in the 
people of God had been hidden, though not unspoken of. This was the 
time for Him to come and clothe Christ’s people with power to 
proclaim the gospel to all the nations. As we will see, this 
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was to be the era when through the Spirit moral glory came 
powerfully to the people of God—the Church. As the Spirit of Christ 
He would carry on Christ’s work and be the One who brought the gifts 
of liberty, of sonship (adoption), of life, love, joy, peace, fellowship, 
unity, worship, and as the One who endowed the Church with spiritual 
weapons, enabling them to defeat the power of darkness, and bring 
light to those blinded by the serpent. Only when the Spirit works in 
this way, in this era, can the moral glory of the Father come by Christ 
and the Spirit to His people. 

This, then, was and is the new human situation and environment 
which the Spirit helped to bring into being, and in the midst of it to 
renew human beings who were living outside of God’s Covenant, in 
darkness, in spiritual deceit, in ignorance of God’s grace and of His 
judgement upon human sin and evil, as also upon the darkness of 
Satanic evil. 

Briefly, we see here that by new birth—being begotten anew from 
above—those born of Adam come into the glory of regeneration. This 
can be shown to be the work of the Spirit in the lives of those who are 
in the New Covenant and who have entered the Kingdom of God. 
Teaching of the new birth is seen in John 3:1-15; Romans 8:14-17; II 
Corinthians 5:17; Galatians 6:15; Titus 3:5-7; 1 Peter 1:3; and I John 
2:29; 3:9; 4:7; 5:1; 5:4; 5:18. Because we will be dealing with the 
Holy Spirit and moral glory in the next Chapter we will defer the 
action of new birth or regeneration to that treatment. 

CONCLUSION: THE SPIRIT HAS BEEN WORKING IN ALL HISTORY 

In Chapter Two we made this our aim—to show that the Spirit has 
been working in all history, and will continue to do so until the telos. 
We saw that the aim was that in that history the Spirit would show the 
glory of God, and that in ultimate all Creation would be brought to 
glorification, 
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and that glorification would mean that all creatures would know and 
manifest the moral glory of God. We will proceed to pursue this 
subject in more detail in the Chapters ahead.  



CHAPTER FOUR 

The Holy Spirit, Man and Moral Glory 

CREATION AND MAN’S MORAL GLORY 

We have seen that for Man, being made in the image of God is for him 
to be moral. We can approach God’s moral Being by saying that He 
subsists by His own law because He is holy. Yet He is not only holy, 
but righteous, and righteousness has to do with law. Isaiah 5:16 says, 
‘But the LORD of hosts is exalted injustice, and the Holy God shows 
himself holy in righteousness’, showing the unity of these moral 
elements of God’s Being. We further speak of God as being love, 
truth, and goodness. Moral being also has to do with choice. Psalm 
115:3 says, ‘Our God is in the heavens; he does whatever he pleases’. 
‘Pleases’ or ‘His good pleasure’ means His good will, and this is 
God’s choice.1 As we will see this will of God determines all history 
and is, in fact, His law. Even so, this law cannot be understood and 
practised other than in the fullness of God’s Covenant Being. 

Man created in the image of God is a moral being. The term 
sometimes used of moral action is ethical action, but this is a term 
often used so narrowly that it is close to  ‘legal living’, and so widely 
that it becomes a vague term for general goodness’. For Man to be 
moral means that he is built to make choices which comport with the 
will of God, i.e. with God’s law in the light of His covenantal 
goodness. By this we mean that He told Moses in answer to his 
request to be shown all His glory, ‘I will make all my goodness pass 
before you, and will proclaim before you my name ‘The LORD’; and I 
will be gracious to whom I will be gracious, and will show mercy on 
whom I will show mercy’ (Exodus 3:19). This was 

                                                 
1 In the New Testament see Romans 8:1-8 where he who obeys the law pleases God. This 

may include giving pleasure to God but the meaning is that what Clod pleases to do believing 
Man is willing to do, In Philippians 2:13 Paul says, ‘God is at work in you, both to will and to 
work for his good pleasure’, and in this place His good pleasure is to bring His people to their 
ultimate and complete salvation. 
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further spelled out in His act of showing that ‘Name’ and that 
‘goodness’ so that in Exodus 34:6-7 we read: 

The LORD Passed before him, and proclaimed, “The LORD, the LORD, a God 
merciful and gracious, slow to anger, and abounding in steadfast love and 
faithfulness. keeping steadfast love for thousands, forgiving iniquity and 
transgression and sin, but who will by no means clear the guilty, visiting 
the iniquity of the fathers upon the children and the children’s children, to 
the third and the fourth generation.” 

Here the elements of God’s covenantal, moral Being are His Covenant 
name Yahweh, His mercy, graciousness, long-suffering, steadfast love 
and faithfulness, forgiveness and repudiation of all that is evil. We 
will later discuss this revelation of His glory and how it related to, and 
if it were not part of, His law. 

We come to the conclusion that Man, being in the image of God, must 
be—among other things—the reflection of God in His moral glory. 
This is shown in Psalm 8 where Man is said to be ‘crowned with glory 
and honour’. Whilst this indicates Man’s place and position in 
Creation, it also points to the quality of what it was—and is—to be 
Man, i.e. doing the will of God His Father, Creator and King, for in 
this respect created Man is son, creature and subject. 

Man’s Use of Choice Brings Degradation and 
Loss of Moral Power 

Ecclesiastes 7:29 says, ‘Behold, this alone I found, that God made 
man upright, but they have sought out many devices’. This has also 
been translated: ‘This only have I found: God made mankind upright, 
but men have gone in search of many schemes’ (NIV); and ‘This 
alone I have found: that God, when he made man, made him 
straightforward, but men invent endless subtleties of their own’ 
(REB). It has been rightly observed that Man being in the image of 
God means that he represents God who is King. Man is therefore 
God’s vice-regent, but sometimes it is denied that Man as the 
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image, or, Man in the image of God is a moral matter. The morality—
or otherwise—of any ruler is a matter of highest importance. 
Ecclesiastes 7:29 must mean, if anything, that Man was morally 
upright by creation, and that this is how he should continue to be. As 
God is moral by His true Being, so Man is moral in his derived being. 
If it is true that God is King over all Creation, then we are permitted to 
ask the question, ‘What sort of King?’ because the kind of King 
determines the kind of rule He brings. We are working towards the 
point that eschatologically God sanctifies, glorifies and perfects Man 
for the task which he will have in all eternity. When Psalm 8 says God 
has crowned him with honour and glory it must include the fact that 
Man was made to be morally upright in his rule of the earth. We will 
see more of this as we proceed to see Man’s way of being as he obeys 
the Law of God. 

If we take Ecclesiastes 7:29 to mean that Man did not stay upright, but 
that ‘men invent endless subtleties of their own’, then we see that the 
serpent has led Man into this way of thinking, which is immoral. 
When we read Jeremiah 40:23, ‘l know, 0 LORD, that the way of man 
is not in himself, that it is not in man who walks to direct his steps’, 
then we see Man cannot be autonomous and walk the true way of 
God’s will’. If we add to this Jeremiah 17:9, ‘The heart is deceitful 
above all things, and desperately corrupt; who can understand it?’ then 
we see that Man cannot, of himself, be truly moral. Man has wholly 
lost his moral power.2 The passage of Romans 1:18-32 tells us the 
choice of Man is to reject God in His glory and to go his own way, the 
way which became terribly immoral. That state of Man is also 
described by Paul from the Old Testament in Romans 3:9-18. 

                                                 
2 This seems a radical statement, that Man has wholly lost his moral power, especially 

when we see human beings doing what we call moral acts. The use of the various texts in our 
present paragraph (above) shows us that Man’s way is not in himself, that ‘there is none that 
doeth good, no not one’, and Romans 7:13-25 shows us that even the person who believes in 
God cannot, of himself, do genuine moral acts. Paul says such a person delights in the law of 
God after the inner man. He wants to obey the law but ‘how to do I find not’, i.e. ‘I have no 
power of myself to carry out the law. 
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What then? Are we Jews any better off? No, not at all; for I have 
already charged that all men, both Jews and Greeks, are under the 
power of sin. as it is written: “None is righteous, no, not one; no one 
understands, no one seeks for God. All have turned aside, together 
they have gone wrong, no one does good, not even one.” ‘Their throat 
is an open grave, they use their tongues to deceive.— ‘The venom of 
asps is under their lips.” ‘Their mouth is full of curses and bitterness.” 
‘Their feet are swift to shed blood, in their paths are ruin and misery, 
and the way of peace they do not know.” ‘There is no fear of God 
before their eyes.” 

Whatever terms we use to describe Man’s fall we must keep in mind 
that the primal couple were under the Covenant of God, His Covenant 
of love. At the point of the fall God’s love—by which He had created 
Man—did not fail. It did not cease. The grace that is in that love came 
into full action. God’s Covenant is unchanging. Before Creation God 
had planned the redemption of Man, and at least with Abel we find 
that grace is powerful action, as indeed we find it down through 
history in the lives of all persons of faith. For those who are 
deliberately impenitent then the wrath of God on all evil is also always 
in action. 

Creation Man and Law 
In order to comprehend the created nature of Man as moral we must 
now look at the nature of God’s law and what is expected of Man in 
regard to it. If we read the Psalms, Proverbs and Ecclesiastes we find 
that the spiritually—morally minded in Israel regarded the law highly, 
and they saw it as lethal only to the disobedient. To live by the law 
was not regarded as a way to salvation, but as the way of those in 
God’s covenantal salvation. There could be no other way. Most of the 
Reformers and the Puritans also saw the law this way. Those who 
enlarged the anguish brought by the judgement of law were afraid a 
present living in the law of God was dangerous, as though liberated 
Christians might turn to law again as a means of salvation. 
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The law of God must be seen primarily as the law of God, and not as 
the law from God. When we saw God’s law is innate to Himself, we 
mean that it is His way of subsistence. His law has no hypostasis; it 
does not exist as an entity in itself. God is not under His law: it is the 
way He operates. It is the very law of Himself, and Trinitarian 
theology bears out the fact of the inter-relational love of the Three 
Persons. God is love in this way. His law finds its operational action 
as love. It is a fact that no covenant exists without law, but in God’s 
case His law has its being in His Covenant. It can never be understood 
apart from this Covenant. Man is a covenantal creature and cannot 
exist without the law of God. 

J. A. Motyer in his article ‘The Biblical Concept of Law’ speaks of 
two images of God, the first being Man, and the second being the law: 

Law in the Image of God: Turning now to a very different genre of 
Scripture, we find in Lev. 19 that God has provided another image of 
himself on earth. Every aspect of human experience is gathered into this 
rich review of man’s life under God’s law: filial duty (vs. 3), religious 
commitment (vs. 4), ritual exactness (us. 5), care of the needy (vs. 9), 
honesty in deed and word (vss. 11-12), and many more, touching on 
relationships and even on dress, hygiene, and horticulture. Yet all this 
variety suspends from one central truth: “I am the Lord.” Lord is the divine 
name, the ‘I am what I am” (Exod. 3:14), so that the significance of the 
recurring claim is not “You must do what I tell you- (ie., “lord” as an 
authority word) but “You must do this or that because I am what I am”; 
every precept of the law is a reflection of “what I am.” Man is the living, 
personal image of God, the law is the written, preceptual image of God. 
The intention of Lev. 19 is declared at the outset: “You shall be holy, for I 
the Lord your God am holy”(vs.2). The Lord longs for his people to live in 
his image, and to that end he has given them his law.

3
 

The sentence ‘Man is the living, personal image of God; the law is the 
written, preceptual image of God’, is extremely revealing, and 
certainly calls for pondering. How can law be law and Man be Man 
unless the two are the one-so to 

                                                 
3 Evangelical Dictionary of Theology, ed. Walter W. Elwell, Baker, Grand Rapids, 1984, 

pp. 623-625. 
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speak. Motyer describes this, ‘When man in the image of God and law 
in the image of God come together in the fully obedient life, then man 
is indeed ‘being himself’. His nature is the image of God, and the law 
is given both to activate and direct that nature into a truly human life; 
any other life is subhuman’. This writer has helped us to see how 
moral man is as God’s Creation, especially as he is in God’s 
Covenant. 

In the last Chapter we covered much of the ground which we have 
dealt with above in this Chapter, and we then covered the ground of 
the renewal of Man as it is found in the Old Testament. In brief 
fashion we then indicated the lines of the renewal of Man as found in 
the New Testament. What we now wish to do is to go into detail in 
regard to the renewal of Man into the image of God, and what this 
signifies for Man’s ultimate end in the telos. 

Before we can do this we need to look, even if briefly, at Israel and its 
moral glory, especially as it is linked with the person and work of the 
Holy Spirit. 

ISRAEL, THE SPIRIT AND MORAL GLORY 

It is the writers of the Old Testament who tell us the nature of God’s 
glory and how this relates to the glory in Israel—Israel’s glory—as 
also His glory in the world, especially the eschatological glory. So, 
too, we have the accounts of the Creation we see in Genesis, 
beginning with 1:1-3, and the descriptions in the Psalms and the latter 
sections of Isaiah, as those scattered through the Prophets. We do not 
need to repeat what is in the previous Chapter but we need to come to 
the matter of God’s moral glory as revealed in Exodus chapters 
thirty-three and thirty-four. Yet we need to see that the glory of God 
was always in the context of the other gifts God had given to Israel. 
Romans 9:4-5 spells them out as seen from Paul’s perspective as a 
converted Jew, ‘They are Israelites, and to them belong the sonship, 
the glory, the covenants, the giving of the law, the worship, and the 
promises; to them belong the patriarchs, 
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and of their race, according to the flesh, is the Christ. God who is over 
all be blessed for ever. Amen’. The more we study these gifts the 
more we see not only their closeness to one another but the 
indispensable unity of them. 

In Exodus 24 the people promise to ‘obey all the words of the book’ 
i.e. the law. In Exodus 33 and 34 God is laying before Moses His 
moral glory, the contents of which we have seen many times but may 
be summed up in 33:19, And he said, ‘I will make all my goodness 
pass before you, and will proclaim before you my name “The LORD”; 

and I will be gracious to whom I will be gracious, and will show 
mercy on whom I will show mercy.’ If, then, we are thinking of law 
only in the idea of rules, regulations, commands, precepts and 
injunctions, then our minds may be legal, failing to see God’s law, as 
did the writers of Psalm 1, 19 and 119. When we look at God’s name, 
His goodness and His mercy, we dissociate these in our thinking from 
His law, and it is there we would be wrong. We need to go to Matthew 
23 and see how legal were the minds of the Scribes and Pharisees 
whom Jesus addressed, ‘Woe to you, scribes and Pharisees, 
hypocrites! for you tithe mint and dill and cumin, and have neglected 
the weightier matters of the law, justice and mercy and faith; these 
you ought to have done, without neglecting the others’ (verse 23). 

What, then, are ‘the weightier (more important) matters of the law? 
They are justice and mercy and faith’, things we do not always think 
of as primary in the law. However, in the light of the moral glory 
revealed to Moses and ‘all the words of the book’ we see that the law 
is the true covenantal expression of God’s glory and Man as His 
image.44 Israel lived by its law, or died by rejecting and perverting 
that law. It was a holy nation which had been given the oracles of God 
and it had to live with them, either hating them or loving them. It 
could never escape the moral confrontation of that law. The tragedy 
was that it so often failed to see the law in 

                                                 
4 We may now wish to call God, the Covenant and the law of God by the term ‘love’, for 

this what all these things amount to. 
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the light of the Covenant of grace under which it was called to live. 

We have now come to the true meaning of law, of Creation, of God 
and of the glory both of God and Man. We see the way in which Man 
is the image of God. As God’s image in the beginning, Man was a 
love creature and in love he knew God and loved Him and His law. It 
was that sight of God that the serpent wished to damage and destroy. 
It is no wonder that only the Spirit of God can reveal the nature of 
God and His law. The Spirit has always been in the Covenant of God, 
and linked with the Covenants we call Abrahamic, Mosaic and 
Davidic, to say nothing of the New Covenant under Christ. 

MAN BY THE HOLY SPIRIT IS THE RENEWED 
IMAGE OF GOD IN THE NEW TESTAMENT 

If we ask the question, ‘What is especially distinctive in the New 
Testament that was not present in the Old Testament?’, then the 
answer must be, ‘The work of the Father in Christ; the work of the 
Spirit in Christ; the work of Christ in His incarnation, ministry, Cross, 
resurrection, ascension and reigning on the heavenly throne, doing His 
heavenly work with a view to returning and bringing all things to their 
telos’. 

This is indeed a great difference, and yet we have not said all unless 
we show that the Holy Spirit came to apply the work of the Father and 
Christ to the nations of the earth, and to persons within those nations. 
In particular we want to see what believing Man now becomes under 
the gospel by the work of the Spirit. Matthew 10:20 tells us that in the 
hour of need ‘it is not you who speak, but the Spirit of your Father 
through you’, and in Philippians 2:13-14 we see that whilst we must 
work out our salvation, yet it is God within us energising us to do His 
good will and pleasure. The Father is working within us, but then so is 
the Spirit. Our bodies are His temple (I Corinthians 6:19) but He 
dwells for a rich 
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purpose, namely to restore us to the full image and take us on to what 
God has for us in the telos, namely our glorification which had been 
planned before time (I Corinthians 2:6-10). 

THE RENEWING ACTION OF THE SPIRIT 

The references we set out in the last Chapter5 were: 

(i) References relating to new birth: John 3:1-14; 1 Peter 1:3; 1 
John 2:29; 3:9; 4:7; 5:1; 5:4; 5:18. 

(ii) References relating regeneration, i.e. to becoming New 
Creations: Romans 8:14-17; 11 Corinthians 5:17; Galatians 
6:15; Titus 3:4-7. 

We now need to see: 

(iii) The work of the Spirit in the light of these references plus 
others such as Romans 12:1-2; Ephesians 4:22-24 and 
Colossians 3:1-10, with reference again to I Corinthians 6:9-11 
and Titus 3:4-7. 

We take it that references relating to the new birth, i.e. to regeneration, 
are Scriptures which tell us the fact of God and the Spirit working in 
us to effect the change in us. Those relating to new birth as such have 
the Spirit working (as in John 3:1-14 and I Peter 1:3), and the Father 
working (as in I John 2:29; 3:9; 4:7; 5:1; 5:4; 5:18). 1 Corinthians 6:11 
says, ‘And such were some of you. But you were washed, you were 
sanctified, you were justified in the name of the Lord Jesus Christ and 
in the Spirit of our God’. Here both Christ and the Spirit effect the 
change. In Titus 3:4- 7 we have the Father, Christ and the Spirit 
working: 

... but when the goodness and loving kindness of God our Saviour 
appeared, he saved us, not because of deeds done by us in righteousness, 
but in virtue of his own mercy, by the washing of regeneration and renewal 
in the Holy Spirit, which he poured out upon us richly through Jesus Christ 
our 

                                                 
5 It would be good to trace through all the references set out in the three lists given here. 
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Saviour, so that we might be justified by his grace and become heirs in 
hope of eternal life. 
References such as Romans 8:14-17, 11 Corinthians 5:17 and 
Galatians 6:15 speak of those who have become New Creations as 
against those ‘dead in trespasses and sins’. 
The Scriptures which are helpful to us are those which speak of the 
new Man in Christ: Ephesians 4:17-24; Colossians 3:9-11 and 
Romans 12:1-2. We can see that these all are to do with moral 
transformation. Keeping in mind Man’s original righteousness, his 
original obedience to God’s law, and his conformity with God in that 
he was in His image, we now see the glorifying work of God in Man 
by Christ and the Holy Spirit to renew Man to his original 
righteousness and bring him on to the glorification which Paul speaks 
about in I Corinthians 2:6-14. 
Ephesians 4:17-24 says: 

Now this I affirm and testify in the Lord, that you must no longer live as the 
Gentiles do, in the futility of their minds; they are darkened in their 
understanding, alienated from the life of God because of the ignorance that is 
in them, due to their hardness of heart; they have become callous and have 
given themselves up to licentiousness, greedy to practice every kind of 
uncleanness. You did not so learn Christ!—assuming that you have heard 
about him and were taught in him, as the truth is in Jesus. Put off your old 
nature6 which belongs to your former manner of life and is corrupt through 
deceitful lusts. and be renewed in the spirit of your minds, and put on the new 
nature, created after the likeness of God in true righteousness and holiness. 

Our Chapter should really take in verses 25 to 32, and shortly we will 
see why. Sufficient is it for us to see that Paul in verses 17 to 19 tells 
his readers to reject the old way of life, the way of gross immorality—
the way that is inglorious. None of these Gentile things did they learn 
of Christ. No: if they were really taught the truth ‘as in Jesus’,7 then 
they 

                                                 
6 ‘Put off your old nature’ is not an imperative. Other translations show that the readers had 

been taught ‘to put off their ‘old nature’ which in fact was ‘their old humanity’. In Colossians 
3:9-10 Paul shows that they had already put off the old and put on the new. 

7 We must be careful and not translate ‘the truth as it is in Jesus’, for this would simply be 
in contradistinction to the truth as it is in anyone else. No: it is the truth, and it is in Jesus, and 
is not to be compared with other truth for there is none such. 
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were taught (i) to put off your old nature which belongs to your 
former manner of life and is corrupt through deceitful lusts (Ephesians 
4:22), and (ii) ‘to be renewed in the spirit of your minds, and to put on 
the new nature’ (Ephesians 4:22-23), i.e. the new humanity. This new 
humanity is Christ Himself as indicated in Ephesians 2:15, ‘one new 
man’, and as seen in I Corinthians 15:45, ‘the last Adam ... a life 
giving spirit’. 

If we look at the former manner of life then we see immorality but if 
we look at the new way of life we see it is that of the new humanity. 
Then we see it as ‘created after the likeness of God in true 
righteousness and holiness’. 

That is only because they have been ‘renewed in the spirit of their 
minds’. This inner renewing has to be by the Holy Spirit who 
originally created them as the image of God. Now that image defaced 
by original sin and continuing guilt is being made afresh. Look then at 
what follows in Ephesians 4:25-32. 

Here we see those of the new humanity are living according to the 
moral glory of God. Line these verses up with Exodus 34:6-7 and the 
whole law of God, and we find not only morality in the ethical sense 
of that term, but also the grace and love which are the marks of God’s 
glory. All these in the most practical attitudes and forms. We can 
conclude, ‘The new image is working after the manner of original 
righteousness, after the very nature of God’. 

Likewise, when we come to Colossians chapter three, the entire 
chapter has the same principle operating as in its Ephesian 
counterpart. We will just quote verses 9-11. to break in on the text 
regarding the new humanity, the new—or renewed—image of God. 

Do not lie to one another, seeing that you have put off the old nature with 
its practices and have put on the new nature, which is being renewed in 
knowledge after the image of its 
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creator. Here there cannot be Greek and Jew, circumcised and 
uncircumcised, barbarian, Scythian, slave, free man, but Christ is all, and 
in all. 

We need not repeat what we have said regarding the Ephesian passage 
for it is the same. Where there was ungodly immorality, now there is 
moral glory in action, which on the one hand destroys all that is evil 
and on the other gives life to all that is moral glory—after the manner 
of Exodus 34:6-7 and the law of God. Note, then, that they have put 
off the old humanity and put on the new ‘which is being renewed in 
knowledge after the image of its creator’, and are living consonant 
with this fact and action. It is a marvellous thing to know the fallen, 
human creature is now being renewed in original righteousness, in the 
knowledge of God its Creator and ‘after the image of its Creator’. This 
is incredible news, and the amazing action of the Holy Spirit as He 
applies the work of Christ to the heart centre of the new believer. Man 
is no longer simply sustained in his being as a spirit—albeit a fallen 
spirit—but he is taken beyond his deformed self into a beautiful new 
configuration of life. In him the moral glory is flowering out! 

Now we may look at Romans chapter twelve as a whole but the first 
two verses in particular: 

I appeal to you therefore. brethren, by the mercies of God, to present your 
bodies as a living sacrifice. holy and acceptable to God, which is your 
spiritual worship. Do not be conformed to this world but be transformed by 
the renewal of your mind, that you may prove what is the will of God, 
what is good and acceptable and perfect. 

There would be no question that Paul’s exhortation in this passage is 
not to become a Christian. It comes on the heels of eleven chapters of 
doctrinal teaching, and reaches a crescendo in the eleventh chapter 
when Paul bursts into doxology because of the great plan and work of 
God. In his doxological state he appeals to the Church at Rome to do 
what he asks. We need not, here, enter into an exegesis and exposition 
of the passage, but simply point out that the sacrificial presentation of 
the body in every living situation is 
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true worship, and that in this action the process of transformation is 
taking place, i.e. the image is being renewed in glory, much the same 
as we find in 11 Corinthians 3:17-18. A metamorphosis is taking place 
which is equivalent to the action of Ephesians 4:23-24 and Colossians 
3:10. 

That this change has taken place is borne out by the rest of Romans 
chapter 12 for here, again, are the covenantal love, mercy and 
relationships as we find them in Exodus 34:6-7 and the law of God. 
That is, Paul is urging his readers to the exercise of moral glory. This 
outworking of it is both the proof that they are growing and 
developing in—and as—the image of God. This is not only persons—
and it is personal—but it is also corporate growing. Thus the world 
which is immoral cannot conform them to its image, but they are 
being transformed into His image and likeness. 

At the beginning of this section, ‘The Renewing Action of the Spirit’, 
we also referred to Titus 3:4-7 and I Corinthians 6:9-11 as relating to 
the moral change which takes place at conversion. Let us first take 
Titus 2:11-3:7. 

For the grace of God has appeared for the salvation of all men, training us 
to renounce irreligion and worldly passions, and to live sober, upright, and 
godly lives in this world, awaiting our blessed hope, the appearing of the 
glory of our great God and Saviour Jesus Christ, who gave himself for us 
to redeem us from all iniquity and to purify for himself a people of his own 
who are zealous for good deeds. Declare these things; exhort and reprove 
with all authority. Let no one disregard you, Remind them to be 
submissive to rulers and authorities, to be obedient, to be ready for any 
honest work, to speak evil of no one, to avoid quarrelling, to be gentle, and 
to show perfect courtesy toward all men. For we ourselves were once 
foolish. disobedient. led astray, slaves to various passions and pleasures, 
passing our days in malice and envy, hated by men and hating one another, 
but when the goodness and loving kindness of God our Saviour appeared, 
he saved us, not because of deeds done by us in righteousness, but in virtue 
of his own mercy, by the washing of regeneration and renewal in the Holy 
Spirit, which he poured out upon us richly through Jesus Christ our 
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Saviour, so that we might be justified by his grace and become heirs in 
hope of eternal life. 

Here we see that God’s covenantal grace changes us so that we 
renounce ‘irreligion and worldly passions’ (immorality) and become 
‘a people redeemed from all iniquity and purified, a people of his own 
who are zealous for good deeds’. This is ‘by virtue of his mercy, i.e. 
His covenantal goodness, and ‘by the washing of regeneration and 
renewal in the Holy Spirit’. Again, we see the work of the Spirit in 
applying the work of Christ, ‘which he poured out upon us richly 
through Jesus Christ our Saviour, so that we might be justified by his 
grace and become heirs in hope of eternal life’. We see that the same 
principle of regeneration applies with the Holy Spirit carrying out that 
work, bringing us to justification and adoption—sonship of the Father, 
Who is the Father of glory. 

I Corinthians 6:9-11 again shows us that immorality was the lot of us 
all until Christ claimed us for His own. 

Do you not know that the unrighteous will not inherit the kingdom of God? 
Do not be deceived, neither the immoral, nor idolaters, nor adulterers, nor 
sexual perverts, nor thieves, nor the greedy, nor drunkards, nor revilers, 
nor robbers will inherit the kingdom of God. And such were some of you. 
But you were washed, you were sanctified, you were justified in the name 
of the Lord Jesus Christ and in the Spirit of our God. 

We see all the evil and immoral actions and lusts which were ours, but 
something happened and so in verse 11 Paul says, ‘And such were 
some of you’. ‘Were’ speaks of what we were habitually. He then 
adds, ‘But you were washed, you were sanctified, you were justified 
in the name of the Lord Jesus Christ and in the Spirit of our God’. In 
other words what we have been calling ‘regeneration’ has taken place, 
and he ascribes this both to Christ and the Holy Spirit. The action has 
taken place. Renewal of the image so that it is again in righteousness, 
and works in what we have called ‘the moral glory’. Of course, as 11 
Corinthians 3:17-18 shows us, this takes place by our beholding Christ 
continually, and by the 
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Spirit’s power being changed ‘from one stage of glory to another’. 

CONCLUSION: GOD’S PLAN FROM BEFORE TIME HAS MAN’S IMAGE 

ALWAYS IN MIND 

The following Chapters will show the work of the Holy Spirit from 
Creation to the New Creation. We will see that Man’s place in the 
Creation is most important. He was given the mandate to rule Creation 
in his being the true image of God, the King’s vice-regent. But we 
saw, too, that the moral quality of Adam was to be total, as he was 
king, prophet and priest. Thus history swivels around the Person and 
Work of the Son, aided as it was by the Father of glory and the Spirit 
of glory. This work means that the Creation can be brought to its 
climax, its telos,—in wonderful fashion, so that the glory of the 
Lord—along with the knowledge of the glory of the Lord—can ‘cover 
the earth, as the waters cover the sea’. 



CHAPTER FIVE 

The Holy Spirit Indwelling Man 

INTRODUCTION: THE HOLY SPIRIT AND MAN A SPIRIT 

It is clear that in the New Testament, the Holy Spirit dwells in those 
persons who have submitted to the Lordship of Christ, believing in 
Him and so receiving eternal life. Before we go on to see the 
world-wide action of God in the Holy Spirit we need to see what Man 
is regarding his being a spirit, or a spiritual creature, and then to 
discover what he is in relation to the Holy Spirit. 

THE SPIRIT WHICH DWELLS IN US 

In talking of the powerful and transforming regeneration of Man, we 
have seen this comes about when the Holy Spirit comes to a person 
and applies, or communicates, the work of Christ through the word of 
Christ. By ‘the work of Christ’ we mean that which Christ did, and 
none other could do for it is His work alone, though He was aided in 
doing it by both the Father and the Holy Spirit. That work is told by 
‘the word of Christ’. It is through the Holy Spirit that the word 
becomes effectively to us the applied work of Christ. We know that in 
Genesis 1:1-3 there was the tohu wabohu—the ‘without form and 
void’ condition—and only when the Spirit made His movement of 
power across the face of the deep and the word of God was spoken did 
all become transformed into order and beauty and coherence. 

Together the word of God and the Spirit bring Creation to its true 
being, for being inseparable they are dynamic. 

In James 4:1-12 the writer sets out two ways of life, the moral and the 
immoral: 

What causes wars, and what causes fightings among you? Is it not your 
passions that are at war in your members? You desire and do not have; so 
you kill. And you covet and cannot obtain; so you fight and wage war. You 
do not have, 
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because you do not ask. You ask and do not receive, because you ask 
wrongly, to spend it on your passions. Unfaithful creatures! Do you not 
know that friendship with the world is enmity with God? Therefore 
whoever wishes to be a friend of the world makes himself an enemy of 
God. Or do you suppose it is in vain that the scripture says, ‘He yearns 
jealously over the spirit which he has made to dwell in us’? But he gives 
more grace; therefore it says, ‘God opposes the proud, but gives grace to 
the humble.’ Submit yourselves therefore to God. Resist the devil and he 
will flee from you. Draw near to God and he will draw near to you. 
Cleanse your hands, you sinners, and purify your hearts, you men of 
double mind. Be wretched and mourn and weep. Let your laughter be 
turned to mourning and your joy to dejection. Humble yourselves before 
the Lord and he will exalt you. Do not speak evil against one another, 
brethren. He that speaks evil against a brother or judges his brother, speaks 
evil against the law and judges the law. But if you judge the law, you are 
not a doer of the law but a judge. There is one lawgiver and judge, he who 
is able to save and to destroy. But who are you that you judge your 
neighbour? 

As we read the passage we are moved to see ‘He yearns jealously over 
the spirit which he has made to dwell in us’, because whether the word 
‘spirit’ should be written with a capital ‘S’ or a small ‘s’, it tells us the 
state of God’s heart when one who should be living according to the 
Spirit is not doing so. Even if the term ‘spirit’ is the correct one it tells 
us God’s heart yearns jealously for us when we are not filled with His 
glory and not living by its moral order, but rather are in that state 
where we are conformed to the world when we do not even belong to 
it! 

We need, then, to take up the matter of the Spirit’s dwelling in us. 
This of course is a momentous matter in our lives. That the Third 
Person of the Triune Godhead should dwell in a human person is 
astounding. Paul asks the question, ‘Do you not know that your body 
is a temple of the Holy Spirit within you, which you have from God?’ 
(I Corinthians 1:6). It is difficult to believe that human bodies can be a 
temple. It is the Spirit of holiness Who dwells in that temple. Paul in 
other places is strong about the indwelling of the Spirit. In that grand 
chapter of Romans 8—which is all about the 
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Spirit—he says, But you are not in the flesh, you are in the Spirit, if in 
fact the Spirit of God dwells in you. Any one who does not have the 
Spirit of Christ does not belong to him’ (verse 9). Everything comes to 
the one who has the Spirit indwelling him, and nothing comes to the 
one from whom the Spirit is absent. Look at the outcome of a Spirit 
indwelled life, ‘If the Spirit of him who raised Jesus from the dead 
dwells in you, he who raised Christ Jesus from the dead will give life 
to your mortal bodies also through his Spirit which dwells in you’ 
(verses 10-11). 

The amazing promise of the Spirit’s indwelling was given by Christ to 
His disciples in John 14:15-17: 

If you love me, you will keep my commandments. And I will pray the 
Father, and he will give you another Counsellor, to be with you for ever. 
even the Spirit of truth, whom the world cannot receive, because it neither 
sees him nor knows him; you know him, for he dwells with you, and will 
be in you. 

The Holy Spirit dwelled with the disciples, mainly through Jesus 
being with them, for He indwelt Christ. Soon—at Pentecost—He 
would come to dwell within them—an entirely different system 
altogether. Paul attests twice more to this. In Romans 5:5 he says, 
‘And hope does not disappoint us, because God’s love has been 
poured into our hearts through the Holy Spirit which has been given to 
us’. This is a magnificent attestation, for the whole of God’s love 
comes with the Spirit, given to us, and remaining within us. Again, in 
11 Timothy 1:14 he says, ‘Guard the truth that has been entrusted to 
you by the Holy Spirit who dwells within us’.1 

MAN IS A SPIRIT 

What we now wish to see is the state of Man as a spirit, and the place 
of the Spirit in regard to Man and His Creation. We saw in our first 
Chapter that in Genesis 2:7 God formed Man 

                                                 
1 It is important that we understand that the Holy Spirit is the Spirit of truth, leads into all 

the truth, bears witness to the truth, since truth is something we know and live in and do. We 
do the truth. See John 16:13: 1 John 5:7. 



 

 

76  THE HOLY SPIRIT, CREATION. AND GLORY 

of the dust of the earth, and ‘breathed into him the breath of life’. We 
saw that ‘breath’ in this text was neshama, and that in Genesis 6:17 
‘the breath of life’ which is in all creatures is ruach, and in Genesis 
7:22 this ‘breath of life’ is neshama, so that the two words are 
virtually synonymous. God only breathes into Man and not into the 
animals. From God’s breathing neshama into Man he becomes a 
‘living soul’, or ‘a living being’. We saw that soul—nephesh—is 
different from animals. Man does not so much have a soul as he is 
one. He is a spirit, for God is ‘the Father of spirits’ as Hebrews 12:9 
puts it, undoubtedly quoting from Numbers 16:22, ‘And they fell on 
their faces, and said, “0 God, the God of the spirits of all flesh, shall 
one man sin, and wilt thou be angry with all the congregation?”‘. The 
phrase, ‘the God of the spirits of all flesh’ is used again in Numbers 
27:16. Man does not so much have a spirit as he is a spirit. This sets 
him apart from the animals. 

When we look at Psalm 104:29-30 we see that not only Man but all 
things, creatures and even vegetation, are created by the Spirit who 
constantly gives them life. ‘When thou hidest thy face, they are 
dismayed; when thou takest away their breath [ruach], they die and 
return to their dust. When thou sendest forth thy Spirit [ruach], they 
are created; and thou renewest the face of the ground’. This means not 
simply that the Spirit creates, and what is created is then simply 
sustained, as though that were the whole of the matter, but that the 
Creation is also praising God, and telling His glory, and even, in some 
way partaking in that glory. The Creation is in glorifying action! It is 
not only Man who is in action. Creation is thus purposeful, a fact 
borne out by the powerful doctrine of Creation which Israel knew. 

NOTE ON ABORIGINAL SPIRITUALITY. 

Aborigines know they do not have in their own spirits the power and 
wisdom to understand life. They need their culture. They need the 
spirit who has always been in action from creation i.e. the spirits of 
their Dreaming Time. They draw from this and they give to this in 
their rituals, 
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corroborees, singing, etc. They strengthen what they see as 
dynamically there. They live by the word—passed on—and the spirit 
or spirits of the Creation as they know them. They need something 
from outside, but at the same time see themselves as part of this 
spirit—creation. They know this and adhere to it. Their law is oral, 
not ever written .

2 

THE WORD AND THE SPIRIT TOGETHER IN CREATION 

With this significant reference to the Spirit in Psalm 104:29-30, we 
have Psalm 33:6-7, ‘By the word of the LORD the heavens were made, 
and all their host by the breath [ruach] of his mouth. He gathered the 
waters of the sea as in a bottle; he put the deeps in storehouses’. God 
created and He has set the ‘fixed order’ of the waters (cf. Psalm 
148:5-6;33 Jeremiah 31:35-36). This refers to both the word of Clod 
and the ruach of God employed in creation and continuing creation. 
Elihu in the Book of Job states the creative power of the neshama of 
God, ‘The spirit of God has made me; and the breath of the Almighty 
gives me life’ (Job 33:4), i.e. God is involved continuously in creating 
and upholding it. In Job 4:9, Eliphaz states the destructive side of 
God’s ruach against those who do iniquity, ‘By the breath of God they 
perish, and by the blast of his anger they are consumed’, and in Isaiah 
11:4 Messiah is said to slay with the breath (ruach) of His lips. 

In respect to creation we have the presence of the Glory Spirit in 
Genesis 1:1-3. Out of this event comes the whole of Creation, 
including Man, but then in Genesis 2:7 we have the special creation of 
Man as God breathes into him His neshama, and the woman is created 
from the Man, so that 

                                                 
2 I once spoke at the Katharine Convention in the Northern Territory. I think about half of 

the folk attending were Aborigines. They devised a corroboree in which they showed that the 
old relational customs were changed—transformed they would have said—by the Fatherhood 
of God and the sonship of Man—the true Family of God made by the incarnation and work of 
Jesus Christ and the Holy Spirit. They had changed from one ‘spirit relationship’ to another—
that of the fatherhood of God. 

3 Psalm 148 is a Psalm which should rightly go with Psalm 19:1-4. All Creation praises 
God, and is ontological in its order—its ‘fixed order. 
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he is her source. Was the Spirit there in the whole act of creation and 
did He remain with all creatures and all elements of Creation? The 
answer is ‘Yes’, as shown in some of the previous references. 

MAN’S SPIRIT: THE HOLY SPIRIT, AND GOD’S COVENANT 

The Spirit is always associated with the Covenant of God, for He is 
both the Spirit of Creation and the Spirit of love and relationships. 
Naturally, then, He is the Spirit of God’s law, the perfection of moral 
glory, and is so even in Eden. Isaiah 63 tells of His doings with Israel 
as they went through the wilderness. Events took place which meant 
disobedience to both God’s Covenant and His law. Later the prophets, 
filled with the Spirit, recalled Israel to the law. In Ezekiel 36:24-284

 

the Holy Spirit comes to Israel and creates the spirit of Israel—Man—
afresh in that he now obeys the covenantal laws, commandments and 
ordinances of God, i.e. he is one with the glorious law of God, and so 
with God Himself. 

THE HOLY SPIRIT: THE RIVER OF GOD 

Without doubt, in John 7:37-39 Jesus calls the Holy Spirit rivers of 
living water. We might say ‘the river of living water’ because the river 
in Genesis arose within Paradise but flowed out as four rivers, 
designed to water the whole earth. We surely have to say that nothing 
has life without water, and that the Holy Spirit sustains all life, 
meaning that the Spirit is the river arising in Eden and becoming 
rivers to water the whole earth. In Revelation 22 the river is surely that 
of the Holy Spirit, just as in Jerusalem. As Psalm 46:4 tells us, ‘There 
is a river whose streams make glad the city of God, the holy habitation 
of the Most High’. There was no river in Jerusalem as such. Yet in 
Ezekiel 47 the river flows from the south of the altar, as in Revelation 
22 it flows from 

                                                 
4 The passage of Ezekiel 36 is surely linked with 37:1-14—the promise of covenantal 

regeneration by the Spirit of God. The passage of Jeremiah 31:31-34 speaks of the 
regeneration of God’s people and surely this is parallel to, or in juxtaposition with, Ezekiel 
36:24-28. 
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‘the throne of God and the Lamb’. In Revelation 22—as in Ezekiel 
47—the river waters the tree of life which is on both sides of the river, 
and its fruits are perpetual as its leaves are, also, for the healing of the 
nations. We always associate the Spirit with flowing, life-giving 
water. We associate Him with fruitfulness—’the fruit of the Spirit’ as 
in Galatians 5:22-23. We associate Him with healing—’the leaves of 
the tree of life are for the healing of the nations’. 

THE SPIRIT, ALWAYS THE TRUE SOURCE OF CREATION AND 

CREATED LIFE 

All of this tells us that the Holy Spirit is the true Source of all life. We 
know the Holy Spirit, the Spirit of hope, is linked with the renewal of 
Creation. Romans 8:18-30 certifies that. But we now think in terms of 
the Spirit sustaining all life. Therefore all things, and Man in 
particular, are never deserted by the Spirit, except there be judgement 
on the land. In Isaiah 24—which we have seen—the earth languishes 
because of Man’s immorality, but then this is what happens following 
the fall. 

One thing is surely clear: The difference between Cain and Abel, the 
first being the carnal—’unspiritual’—man, and the second being the 
spiritual man.5 Cain was still a spirit, a spirit sustained biologically by 
the Holy Spirit, but a spirit in whom was not the Holy Spirit. Cain was 
said to be of the Devil (I John 3:12) and Paul describes this Devil ‘as 
the prince of the power of the air, the spirit who now works within 
[energises] the children of disobedience’. 

In Ecclesiastes 3:11 the Preacher says, ‘He has made everything 
beautiful in its time; also he has put eternity into man’s mind, yet so 
that he cannot find out what God has done from the beginning to the 
end’. The writer of Proverbs says, ‘The spirit of man is the lamp of the 
LORD, searching all his innermost parts’ (20:27). This can also be 
translated, ‘The lamp of the LORD searches the spirit of a man; it 

                                                 
5 We have pointed out, before, that following the ejection from Eden there have been two 

streams of humanity, those who follow the way of Cain (cf. Jude 11-13) and those who follow 
the way of Abel (cf. Hebrews 11:4; 1 John 3:10-11), 



 

 

80  THE HOLY SPIRIT, CREATION. AND GLORY 

searches out his inmost being’ (NIV). But the former translation 
seems to be the heart of the matter, especially as the NIV has as a 
footnote, ‘The spirit of man is the Lord’s lamp’. God has such affinity 
with Man, even fallen Man, that He uses the spirituality of a man—
however deficient—to search his heart. Some would see this as the 
conscience, for the conscience, used by God, is a powerful faculty. 

THE DIMENSIONS MAN AS A SPIRIT CAN KNOW 

The point we are trying to make above is that Man, though fallen, has 
the configuration of eternity in his heart and he can be sensitised to the 
fact of genuine spirituality, though not apart from the Word of God 
and the Holy Spirit. The other side—the tragic side—of this good 
picture is the wisdom of the serpent which grasps and deceives Man 
when Man desires to be more than a creature of the five senses and the 
three dimensions, i.e. to be more than a limited person. What Man 
forgets—see the paragraph below—is that to be a person, which is a 
so—called limited creature, is to have the vast experience of all that 
God is, and the whole Creation. Art and spiritual being are certainly 
indicators of this. 

In relation to Man’s supposed limitations as a created being 
theologians and philosophers often say Man’s problem is his finitude. 
They say he cannot be free unless, and until, he is infinite and feels he 
is being confined to being less than what he could be, and, perhaps, 
should be. This was really the message the serpent communicated in 
the Garden of Eden. He brought Man to where he was wanting to be 
‘as God’, i.e. know good and evil on the infinite plane of being and 
living. Man is a creature and not a creator, but his finitude is no 
problem at all whilst he recognises he is a creature. If he explores his 
creaturehood and utilises his dependency upon God then he is a free 
creature. But because he is jealous of God and wants to be as Him and 
not just like Him—for he is like Him by creation—he reaches out to the 
occult to ‘spiritualise’ himself. Hence the ‘new age’ aspirations which 
have been present in every age since 
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Eden. He reaches out to the gods he devises who are ‘other’ than him. 
If he were not a spirit he would not care, but all the arts which are 
gifts given by God he uses to get something ‘spiritual’ to satisfy his 
high longings, but without making true moral demands of him. The 
arts are media for the ‘spirit’ to use, to work, and to be creative,6 and 
to receive something which is not dull or empty, and which can thus 
be a substitute motivation for the spiritual drive which is in obedient 
Man when he is aided and driven by the Holy Spirit. This also 
explains Man’s use of drugs—stimulants and sedatives which are the 
producers of joy’ and ‘peace’, two elements which are known only 
truly in union with God. 

We have to sum up fallen Man as being a spirit sustained by the Holy 
Spirit, but lacking authentic spirituality of himself. His spirituality 
which is apart from God is a drive to fulfil his being as ‘spirit’. But yet 
satisfying the ‘spirit’ apart from God, an obviously impossible task. It 
remains for us to comprehend what Man could be were the Spirit and 
the Word to come to him in full force. 

THE INDWELLING OF THE SPIRIT 

In one of the coming Chapters we will speak of the event of Pentecost 
and the Spirit being poured out on His people. But we need to keep in 
mind what is the nature of the Spirit’s indwelling, especially as we see 
Man as a spirit. We have already seen that the Spirit who indwells us 
helps us in having our eyes fixed on Christ, so that we are changed 
into His image, and not merely into ‘the likeness of his image’. We 
participate in the very image of God that Christ is: we are one with 
Him in His image. This is one of the effects of the Spirit’s indwelling, 
but what does the indwelling of the Spirit mean? 

                                                 
6 We use the word ‘creative’ in a secondary sense. God alone is Creator, and Man His 

image will reflect His creational action by himself being creative. God creates ex nihilo—’out 
of nothing’—but man uses what God has created to fulfil his creativity, i.e. materials, 
substances, instruments, and so on. 
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There is much that is mystery when the Persons of the Godhead 
indwell Man. But if we believe that the true image of God is where 
Man is one with God from the beginning, then the relationship of Man 
and God has ever been in His Covenant. As the Three Persons indwell 
One Another without losing their identity as Persons, so Man in his 
innocency was one with God. And, in the regeneration which grace 
brings, he is again one with God. In John 14:17 we saw that the Holy 
Spirit was among the disciples when Jesus was present. But, as Jesus 
promised the Spirit would come to dwell in them. So He did at 
Pentecost and has done so ever since. 

We saw in Romans 5:5 that He came into the heart bringing the 
fullness of God’s love with Him. So the Spirit dwells with and by this 
love. Romans 8:26-27 tells us of the love and intimacy of the Spirit in 
our hearts: 

Likewise the Spirit helps us in our weakness; for we do not know how 
to pray as we ought, but the Spirit himself intercedes for us with sighs 
too deep for words. And he who searches the hearts of men knows 
what is the mind of the Spirit, because the Spirit intercedes for the 
saints according to the will of God. 

Here the Spirit is one with our hearts. His total identification with us 
means He is not a sleeping guest or a detached inhabitant, but has an 
immense love for us, in that He takes up the anguish which all 
Creation knows in general and the spirit—possessed person knows in 
particular. This knowledge of God’s indwelling love in the Person of 
the Spirit is enormously important. Truly the strong Spirit has come 
and we are different. We are not ‘orphan spirits’, deficient and 
deserted, but we are one with the Spirit. 

Another side to this indwelling is that all which the Spirit initiates in 
God’s people such as love, unity, fellowship, prayer, worship and 
spiritual warfare results from the Spirit’s indwelling. This is too vast a 
subject to deal with here and we will leave it until later. 
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The Spirit brings energy for living true life—eternal life—and also 
gives the gift of power so that our witness to Christ and the truth can 
be authentic, and the communication of the gospel can be effectual. 

What we are saying in all this is that the Spirit who came at Pentecost 
goes on ‘pentecostalising’ the people of God. What we have said 
about Man being a spirit, but, as fallen, being a lone spirit without the 
resources we have mentioned in the few paragraphs above, now, by 
the indwelling of the Spirit, becomes an extraordinary person. Yes: the 
believer is a person who is a spirit indwelled by the Spirit.7 This is, 
then, the great experience of the Spirit as the Lover, to say nothing of 
Christ and the Father loving us through the Spirit. 

In the later Chapters on the gifts and ministry of the Spirit in the 
Church, and especially on those who speak of Him as ‘the 
Eschatological Spirit’, we will see in more detail what Paul states in 
Romans 8:11, ‘if the Spirit of him who raised Jesus from the dead 
dwells in you, he who raised Christ Jesus from the dead will give life 
to your mortal bodies also through his Spirit which dwells in you’. 
This is also linked with Romans 8:18-30 where the hope of 
glorification is the Holy Spirit, for He is the one who encourages us in 
the present convulsive pain of spiritual anticipation. The Spirit who 
dwells in us is the Spirit who raises us from the dead, in glory. 

THE INDWELLING SPIRIT AND HIS OUTFLOWING 

This is the key to the transformation the Spirit brings to Man. Fallen 
Man of himself is always concerned only with himself. All 
relationships are concerned with him. We can say that his seeming 
outflowing to others is never better than eros and always short of 
agape. When the Holy Spirit comes to the heart, bringing love and 
indwelling as the Spirit of love (cf. Romans 15:30), He also comes as 
the outflowing Spirit. 

                                                 
7 John 14:23 shows that the Father and the Son also dwell with the believer, ‘Jesus 

answered him, “If a man loves me, he will keep my word, and my Father will love him, and 
we will come to him and make our home with him.”‘. That is, the Triune God dwells in the 
believing person. 
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That this is His nature we have seen in His being the river of God. 
Now He transforms Man as a spirit by causing His own I rivers of 
living water’ to flow from the heart of this regenerated Man. In fact, 
this is our whole being, and our whole cause for being. The outcome 
of this outflowing is beyond our dreams, but not beyond our new 
aspirations as spirit fulfilled and spirit in action. 

THE APPLICATION: ‘GO ON BEING FILLED WITH THE SPIRIT’ 

The indwelling of the Spirit is strong not because we foster the Spirit 
but because we are the people of the Spirit. He, with Christ, is Lord 
(cf. 11 Corinthians 3:17-18). Thus the believer is strong when the 
believer ‘goes on being filled with the Spirit’ as Ephesians 5:18ff. 
exhorts us. The believer goes on being fervent in spirit by the Spirit as 
Romans 12:11 commands us, and goes on walking in the Spirit as 
Galatians 5:16, 18, 22-26 (cf. Romans 8:14-15) enjoins us.8 The whole 
life of a believer is one in which he is led by the Spirit, walks by the 
Spirit and lives by the Spirit. As a spirit he is filled in spirit by the 
Holy Spirit. In this way the intention of God for him is fulfilled. This 
is his high destiny. 

                                                 
8 Ephesians 5:18 literally says, ‘Go on being filled in [your] spirit’ and of course this filling 

is by the Spirit. Romans 12:11 says, ‘Be fervent in [your] spirit’. Being led by the Spirit and 
walking in the Spirit is the outcome of that personal intimacy that the spirit of Man knows in 
relation to the Spirit of God. 



CHAPTER SIX 

God’s Intention for Creation 
through Man’s Sonship 

INTRODUCTION: THE PLAN FOR THE GLORIFICATION OF THE SONS 

AND ALL CREATION 

Paul makes a clear statement in I Corinthians 2:6-14: 

Yet among the mature we do impart wisdom, although it is not a wisdom 
of this age or of the rulers of this age, who are doomed to pass away. But 
we impart a secret and hidden wisdom of God. which God decreed before 
the ages for our glorification. None of the rulers of this age understood 
this; for if they had, they would not have crucified the Lord of glory. But, 
as it is written, “What no eye has seen, nor car heard, nor the heart of man 
conceived, what God has prepared for those who love him”, God has 
revealed to us through the Spirit. For the Spirit searches everything, even 
the depths of God, For what person knows a man’s thoughts except the 
spirit of the man which is in him? So also no one comprehends the 
thoughts of God except the Spirit of God. Now we have received not the 
spirit of the world, but the Spirit which is from God, that we might 
understand the gifts bestowed on us by God. And we impart this in words 
not taught by human wisdom but taught by the Spirit, interpreting spiritual 
truths to those who possess the Spirit. The unspiritual man does not receive 
the gifts of the Spirit of God, for they are folly to him, and he is not able to 
understand them because they are spiritually discerned. 

What is the meaning of this passage? Firstly it follows Paul’s 
preaching of the Cross—a powerful proclamation by the Spirit—’that 
your faith might not stand in the wisdom of man but in the power of 
God’. Having said this Paul goes on to say that he has a message for 
those who are mature. In the third chapter Paul describes the mature as 
those who are open to true teaching, who want to go on in the 
Christian life—cf. Philippians 3:10-14. What is the heart of this 
message for the mature in mind? It is, ‘But we impart a secret and 
hidden wisdom of God, which God decreed before the ages for our 
glorification’. That is, the grand 
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thing that God had in view before time was the bringing to 
glorification of His elect people. 

The nature of their glorification is of such quality and dimensions that 
no known human way of describing it is available. It is of such an 
order that had the princes of this world who crucified Christ known it 
they would not have crucified the Lord of glory. ‘Lord of glory’ is a 
term which is most fitting here. Just as His Father is the ‘Father of 
glory, so He is the ‘Lord of glory”. All our descriptions of glory have 
been to do with Kingship, authority, and moral being, moral power 
and moral practice. 

So then, God’s intention before Creation for Paul is ‘a secret and 
hidden wisdom’ (I Corinthians 6:7). It does not figure in ,normal’ 
human thinking or aspirations. Moreover it is so important that it is 
named as one of ‘the deep things of God’. Paul says he has the 
capacity to impart this unique wisdom and its glorification factor. He 
says that only the spirit of a man knows that man, and only the Spirit 
of God knows God. So he makes the statement, ‘Now we have 
received not the spirit of the world, but the Spirit which is from God, 
that we might understand the gifts bestowed on us by God’. Only by 
the Spirit who searches God’s own depths can the amazing decree for 
our glorification be made known to us—the world still not 
understanding it. indeed it Lakes the Spirit to communicate all this 
wonder and nature of glorification to us: ‘And we impart this in words 
not taught by human wisdom but taught by the Spirit, interpreting 
spiritual truths to those who possess the Spirit’. 

We need to look at I Corinthians 2:12 again, especially at the 
statement ‘that we might understand the gifts bestowed on us by God’. 
It could be translated, ‘that we may know all that God has lavished on 
us’ (REB), because literally it is saying, ‘that we might know the 
[things] freely given to us by God’. The noun ‘gifts’ is not used 
because the verb charizomai—’to give freely, ‘grant as a favour—
contains the action of giving. That is, everything comes to us gift—
wise so that Paul can say, elsewhere, ‘What do you have that you have 
not received, and if you have received it why 
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do you boast as though it were not a gift?’ (I Corinthians 4:7). So it is 
we need the Holy Spirit to communicate to us all that God has given in 
pursuit of His Divine intention before time to bring His people into the 
state of glory. We emphasise this principle because of the vastness of 
God’s free giving, as well as to show that we must be aware of all that 
is needed to bring Man, at the last, to glorification. 

This idea of free giving and of Man’s ultimate glorification is seen 
elsewhere. It is clear enough in its intention in Genesis 1:28f., and we 
will concentrate on this shortly. So far as Israel was concerned, she 
was ever to be her Covenant God’s glory. Briefly we see in Isaiah 
43:6-7, ‘l will say to the north, Give up, and to the south, Do not 
withhold; bring my sons from afar and my daughters from the end of 
the earth, every one who is called by my name, whom I created for my 
glory, whom I formed and made’. Another New Testament passage is 
Ephesians 1:3-14. 

Blessed be the God and Father of our Lord Jesus Christ, who has blessed 
us in Christ with every spiritual blessing in the heavenly places, even as he 
chose us in him before the foundation of the world, that we should be holy 
and blameless before him. He destined us in love to be his sons through 
Jesus Christ, according to the purpose of his will, to the praise of his 
glorious grace which he freely bestowed on us in the Beloved. In him we 
have redemption through his blood, the forgiveness of our trespasses, 
according to the riches of his grace which he lavished upon us. For he has 
made known to us in all wisdom and insight the mystery of his will, 
according to his purpose which he set forth in Christ as a plan for the 
fullness of time, to unite all things in him, things in heaven and things on 
earth. In him, according to the purpose of him who accomplishes all things 
according to the counsel of his will, we who first hoped in Christ have 
been destined and appointed to live for the praise of his glory. In him you 
also, who have heard the word of truth. the gospel of your salvation, and 
have believed in him, were scaled with the promised Holy Spirit, which is 
the guarantee of our inheritance until we acquire possession of it. to the 
praise of his glory. 

In this passage we see in verse 3 the powerful statement, ‘Blessed be 
the God and Father of our Lord Jesus Christ, 
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who has blessed us in Christ with every spiritual blessing in the 
heavenly places’. The term ‘spiritual blessing’ here can be translated 
‘every kind of spiritual blessing’, or ‘the whole spiritual blessing’. 
This whole spiritual blessing is described in the following verses in its 
several parts, the climax of which is that the predestined sons will be 
‘for the praise of his glory, the glory which will be when all things are 
united in Christ, when He becomes the summing up of all things—as 
their Head. 

EQUIPMENT FOR GLORIFICATION— 
THE FULLNESS OF MAN AND CREATION 

The main point which we are making above is that everything given to 
Man—and in this case, redeemed Man—is to result in Man’s 
glorification. Along the way he must know the gifts and resources 
which are given to him by God. What then, will be that glorification? 
It goes without saying that it will be, at the least, the restoration of his 
original glory, the glory which he lost when he fell short of it—
Romans 3:23. If it will be this ‘at the least’, then what will it be ‘at the 
most’? What it will be has been planned before the world by God the 
Giver. Our point here is that what has been freely given to us by God 
must be known. The person in Christ will not know the things given 
and will not perceive their use and their power to bring him—or her—
to glory, unless he lives in the fullness of the Holy Spirit. 

THE NATURE OF MAN WHO IS TO BE GOD’S 
COVENANT PARTNER, AND TO BE GLORIFIED WITH 

THE REST OF CREATION 

Having opened the subject we need now to go back to the Creation 
story in Genesis chapters one and two. When God gave Man the 
mandate the context was: 

Then God said, “Let us make man in our image, after our likeness; and let 
them have dominion over the fish of the sea, and over the birds of the air, 
and over the cattle, and over all the earth, and over every creeping thing 
that creeps upon 
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the earth.” So God created man in his own image, in the image of God he 
created him; male and female he created them. And God blessed them, and 
God said to them, “Be fruitful and multiply, and fill the earth and subdue 
it, and have dominion over the fish of the sea and over the birds of the air 
and over every living thing that moves upon the earth.”. (Genesis 1:26-28) 

ADAM AS ADAM AND EVE AS EVE 

What we wish to do now is to see what Man was as created being and 
in particular his relationships with God his Creator. His calling or 
vocation as Man is linked with his being before God. The being of the 
man and the woman who together—as one—constitute Man, is 
dynamic in the marriage relationship.1 For example, Adam calls his 
wife Eve, ‘the Mother of all living’, this showing that he thinks of 
himself as ‘the father of all living’. To be sure, Man, as Adam, has no 
different mandate, and is not differently constituted from the Second 
Adam, Christ. By saying this we mean that the Second Adam is 
clearly defined as Prophet, Priest and King. The first Adam, to be true 
to his Adamic calling, must have been constituted prophet, priest and 
king. 

As to being prophet, Adam had the pure word of God to communicate 
to Creation. He had its future in mind—the goal to which it was 
always moving. As to being priest, Adam communicated with God for 
the family of the earth, and to humanity from God the Creator—
Father2

 He led the worship of Man in Eden, which is known to have 
been the sanctuary of God. As to being king, Adam was given 
rulership over the whole earth, having been ‘crowned with glory and 
honour’. If we compare the first and Second Adams we find these 
parallels. 

Whilst we have set out these matters objectively, they are of immense 
importance. No secular anthropology can give us 

                                                 
1 See my Love’s Most Glorious Covenant, Redeemer Baptist Press, Castle Hill, 1997, 

where my thesis is that God’s Covenant is operative in Vocation, Marriage and God’s 
Sabbath Rest. 

2 We will look again at what Meredith G. Wine has said in regard to Man being the son of 
God, though not the Son of God. See Chapter Three. 
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the high status of Man and the moral power he needs to accomplish 
those three ministries—the moral power which we call ‘moral glory’. 
For example, in Israel we have those three elements—prophet, priest 
and king—distributed amongst the whole community in various 
persons. We see, at the same time, that the community is prophetic, 
priestly and royal. As in Israel, so too, later, in the Church. All of this 
helps us to understand the true nature of Man. Whilst our heading has 
‘Adam as Adam and Eve as Eve’ we need to think of Man as one: 
man and woman are one by creation. Adam is created as a personal 
being by God. Eve derives by a second act of creation by God, she 
being drawn from Man. Thus we do not have ‘twin races’ but ‘one 
being’ or ‘one flesh’. All humanity is male-female, a unity. 

Excursus on ‘The Matter of Man and Woman’ 
We have shown that the man (Adam) and the woman (Eve) together 
constitute what we call Man. ‘Man’ here has no sexual connotation. 
As we go on to speak constantly about Man the relationship of the 
woman to the Man in all this may get dispersed and lost. Likewise we 
will tend to think of Man as a male creature, which would be wrong. 
The two are inseparably the one,3 and as such Man works under God 
in the Creation. Often the man in a relationship is called to do certain 
things which are not the woman’s to do, just as she has things which 
are not the man’s to do. It might seem, in the Bible, that men have the 
major role, and that women do little overall apart from the roles which 
seem to be allotted to them, such as that of daughter, wife, mother, 
grandmother and other domestic roles. This would be a poor reading. 
Adam called Eve ‘the mother of all living’ and he sensed the vast 
importance of that role. Likewise he must, then, be called ‘the father 
of all living’, an important and responsible role. Leaving aside the 
man and his role we see that the ‘seed of the woman’ was to crush the 
serpent who had deceived her. Obviously the serpent is frightened 

                                                 
3 Some will object that often a couple—such as a married couple—are not one. This does 

not alter the ontological fact that they are. It simply shows they are not living up to their 
ontology. 
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by her power over him. Sarah is a strong minded woman who takes up 
that ministry as ‘mother of the faithful’, just as Abraham is ‘father of 
the faithful’. There is no need to mention all the strong women of the 
Old and New Testaments. We are not trying to prove woman—she is 
woman! Even so, the woman in Revelation 12 is the one from whom 
the seed which will destroy the serpent, comes. She is the Church, she 
is the heavenly Jerusalem, she is ‘the Jerusalem above, the mother of 
us all’. So we could go on. We need to keep in mind her special power 
and work, no less than that of the man. 

MAN IN RELATIONSHIP WITH GOD 

It is clear that by God’s act of creation and God’s Covenant, Man is 
related to God. Nothing can be understood of human relationships 
unless they are seen to derive from the relationships of the Triune 
God. We have referred to these before but Man as the image of God 
and as a son of God, a servant of God and a creature of God lives out 
humanly the Divine relationships. We now need to spell out these 
three important and distinctive classified relationships. 

MAN AS A SON OF GOD. 

We need to say that each category of Man, such as being a son of 
God, must be seen fully since each category is deeply significant. Man 
is a son of God; he is a creature of God and he is the subject/servant of 
God. Here I quote what I had written in Chapter Three page (45): 

‘...it would be profitable to took at what M. G. Kline says in regard to what 
the term ‘image of God’ means when applied to Man. 
 
As Genesis 2:7 pictures it, the Spirit—Archetype actively fathered his 
human ectype. Image of God and son of God are thus twin concepts. This 
reading of that event in terms of a father—son model and the conceptual 
bond of the image and son ideas are put beyond doubt by the record of the 
birth of Seth in Genesis 5:1-3. There, a restatement of 
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Adam’s creation in the likeness of God is juxtaposed to a statement that 
Adam begat a son in his own likeness. Unmistakably, the father-son 
relationship of Adam and Seth is presented as a proper analogue for 
understanding the Creator-man relationship and clearly man’s likeness to 
the Creator- Spirit is thus identified as the likeness of a son derived from 
his father. 

Kline appends a footnote-34-which I also quote here: 

For the connection between the divine image and fatherhood-sonship see 
Romans 8:29; Hebrews 1:2f.; James 3:9; 1 John 3:2; cf. Luke 20:36. By 
setting the image likeness formula in the context of sonship, Genesis 5:1-3 
contradicts the suggestion that the image idea is a matter of representative 
status rather than of representational likeness or resemblance. For Seth was 
not Adam’s representative, but as Adam’s son he did resemble his father. 
The terminology ‘in his likeness’ serves as the equivalent in human 
procreation of the phrase ‘after its kind’ which is used for plant and animal 
reproduction and of course refers to resemblance. 
If Kline is substantially correct—and I believe he is—then the idea of 
Man’s sonship of God the Father, and the creating Father, gives us new 
insights into the whole matter of the Fatherhood, Man and the human 
family of God. It gives us inroads into understanding the ‘what and what 
for’ of Man. If the image is primarily filial then it enlightens us as to why 
‘the Spirit of sonship’ is in Man from creation. The Son who is the Word 
was always pros ton theon—’face to face with God’. The Spirit was 
always ‘the Spirit of the Son, so that he becomes in our understanding 
now, ‘the Spirit of the son—Adam’. This means that Man can never be 
truly and fully Man in the absence of the Spirit.’ 

We now go on to see the history of Man as a son of God. Firstly, we 
see from Luke 3:38 that Adam was the son of God. This is made clear 
from Paul’s quote of the Greek poet in Acts 17:26-31: 

And he made from one every nation of men to live on all the face of the 
earth, having determined allotted periods and the boundaries of their 
habitation, that they should seek God, in the hope that they might feel after 
him and find him. Yet he is not far from each one of us, for ‘In him we live 
and move and have our being’,- as even some of your poets have said, 
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‘For we are indeed his offspring’. Being then God’s offspring, we ought 
not to think that the Deity is like gold, or silver, or stone, a representation 
by the art and imagination of man. The times of ignorance God 
overlooked, but now he commands all men everywhere to repent, because 
he has fixed a day on which he will judge the world in righteousness by a 
man whom he has appointed, and of this he has given assurance to all men 
by raising him from the dead. 

Some commentators have said that the word ‘offspring’ (genos) 
cannot bear the full meaning of ‘children’ but it is the term Jesus uses 
of Himself in Revelation 22:16, ‘I am the root and the offspring of 
David’.4 Arguments against it being used for ‘children’ are often 
theological, i.e. a human being is not by creation a child of God, and 
John 1:12 seems to speak of human beings becoming sons of God by 
belief in Christ, so that they could not already have been sons. If 
Kline’s argument is valid then we must think of Adam—and his 
offspring—being sons or children of God. 

Revelation 21:7 has it, ‘He who conquers shall have this heritage, and 
I will be his God and he shall be my son’. That is, a real son of God is 
one who conquers the odds which are against him. In Genesis 1:28 
this overcoming is part of the original creational mandate, ‘Fill the 
earth and subdue it’. The Greek verb in the New Testament is nikao 
and it is used many times for achieving victory over adverse 
circumstances and creatures. Adam was to be an overcomer or 
subduer but he refused this. It is, nevertheless, a characteristic of true 
sons of God. 

We know that Adam was to ‘keep’ the Garden of Eden, and that he 
did not. The serpent overcame him. Romans 8 speaks much of the 
sons or children of God and the chapter closes off with saying, ‘We 
are more than conquerors [overcomers] through him who loved us’. 

                                                 
4 The AV uses genos as ‘the children of Abraham’. Other translations use the term ‘stock’ 

or ‘race’ and in other contexts it is used as ‘generation’, but it has to do with Clod creating us 
in His image. Man is generated from God. 
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ISRAEL THE SON OF GOD IN ISRAEL:  
ALL ISRAELITES ARE SONS 

It is not difficult to show that Israel was considered as God’s son for 
God conveyed this to Pharaoh in Exodus 4:22, ‘And you shall say to 
Pharaoh, ‘Thus says the LORD, Israel is my first-born son.’ Hosea 
11:1 supports this notion, ‘When Israel was a child, I loved him, and 
out of Egypt I called my son’. In Isaiah 63:16 and 64:8 it is Israel who 
claims that God is her Father. In Deuteronomy 14:1-2 Moses tells 
Israel: 

You are the sons of the LORD your God, you shall not cut yourselves or 
make any baldness on Your foreheads for the dead. For you are a 
people holy to the LORD your God, and the LORD has chosen you to be a 
people for his own possession, out of all the peoples that are on the 
face of the earth. 

Here the significance of sonship and holiness are related. in 
Deuteronomy 32:6 Moses sang, ‘Do you thus requite the LORD, you 
foolish and senseless people? Is not he your father, who created you, 
who made you and established you?’ In Jeremiah 3:19 God speaks of 
His fatherly intention for Israel, ‘I thought how I would set you among 
my sons, and give you a pleasant land, a heritage most beauteous of all 
nations. And I thought you would call me, My Father, and would not 
turn from following me’. Whilst Malachi 2:10 is capable of at least 
two meanings yet it seems to indicate that God the Creator is God the 
Father, ‘Have we not all one father? Has not one God created us? Why 
then are we faithless to one another, profaning the covenant of our 
fathers?’5 

It would seem then, that Man is the closest to what God is, God has 
created him to be His Covenant partner, and, through Him, to be the 
overcomer who subdues the world. This is a high concept. Is it true? It 
surely would appear to be so. The glory God gives Man in the 
beginning is not 

                                                 
5 Some commentators see God as Father by the creating of Israel, and limit the question to 

Israel. 
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slight. God crowned him with glory and honour and put everything 
under his feet. What Man was required to do was to live in that glory, 
and to be glorious i.e. to have the moral power and strength and 
integrity to overcome all evil and reign. 

We know that did not happen in the Old Testament. What might easily 
puzzle us is why Paul said in Romans 9:4 that God gave to Israel 
‘adoption as sons’. How could he do that and not be Father? 

THE SON BRINGS HUMANITY TO TRUE SONSHIP  
IN THE NEW TESTAMENT 

The Son of God who was and is also ‘the Word’ comes as the Son of 
the Father. This is very clear throughout the New Testament. One 
difficulty the Old Testament had in portraying God as Father was that 
the Son never appeared visibly to the antediluvian people nor to the 
patriarchs and Israel. That He was working in all things as the Word 
of God is made clear in the New Testament, as also He was present in 
all history as the Son of God, but when it says, ‘And the Word became 
flesh and dwelt among us, full of grace and truth; we have beheld his 
glory, glory as of the only Son from the Father’ (John 1:14), then 
everything is clear. John 1:18 says plainly, ‘No one has ever seen 
God; the only Son, who is in the bosom of the Father, he has made 
him known’. What could be clearer? 

In fact it was the most difficult matter for Israel to grasp—that Jesus 
was the Son of God. They had no idea of a Son of God except such as 
we find in Psalm 2:6, ‘1 have set my king on Zion, my holy hill’, and 
other references to the Davidic King as being the son of God such as 
in II Samuel 7:14 and Psalm 89:26-29. The idea of one being the Son 
of God comes close to the personage of the Angel of the Lord, and, in 
hindsight, some claim this to have been the case. It is clear that angels 
were called ‘sons of God’ in the Old Testament. 



 

 

96  THE HOLY SPIRIT, CREATION. AND GLORY 

We must keep in mind that Jesus being the Son of God was a concept 
too high for people of His day to apply to Him. Further, who could be 
the true Adam, the Father of all living?6 Who could be all that Christ 
claimed to be throughout the Gospel of John?7 

This is not the place to go into the vast matter of Jesus being the Son 
of God and having all things under His control (John 3:35; Matthew 
11:27a).8 Many interpretations of the New Testament acknowledge 
that Jesus was a Son of God, but not the Son of God. This was the 
position of Arius as against Athanasius. The apostolic faith was 
expressed by the Apostles, who had companied with Jesus and heard 
His teaching on God’s Fatherhood and the Son’s relationship with 
Him. The Sermon on the Mount certainly addresses Jesus’ listeners as 
children of God, and they did not become this because Jesus came. He 
pointed out its reality to them. In His ministry, death, resurrection, 
ascension and reigning He showed this to all. He showed God as His 
Father. 

What is clear to us is that the early Church confessed Jesus as the Son 
of God in the way in which He claimed to be in John’s Gospel and 
other teachings. The Epistles make it clear that: (i) God had planned 
Man’s adoption as God’s son, and the adoption of all in Christ to be 
the sons of God as set out in Ephesians 1:5f.; (ii) that this sonship 
achieved in Christ is expounded in John 1:12-13; Romans 8:14-30; 
Galatians 4:4-7; Ephesians 3:14-19; 4:6, as well as in the First Letter 
of John. We can say that the ‘adoption of sons’ as given to Israel is 
found in the Church through the gospel. Man’s sonship is always ‘in 
Christ’ (en Christo). The new 

                                                 
6 This is a startling title to give to the Coming One. ‘For to us a child is born, to us a son is 

given; and the government will be upon his shoulder, and his name will be called “Wonderful 
Counsellor, Mighty God, Everlasting Father, Prince of Peace.”‘ (Isaiah 9:6). Who could 
plumb this amazing prophecy? 

7 Matthew 11:27 is in Johannine fashion, ‘All things have been delivered to me by my 
Father; and no one knows the Son except the Father, and no one knows the Father except the 
Son and any one to whom the Son chooses to reveal him’. 

8 Studies in some of my books on Fatherhood could be helpful, namely I Love the Father, 
NCPI, 1990; Father! My Father!, NCPI, 1995; and The God and Father of Us All, NCPI, 
1982. There are, of course, many treatments of this subject other than mine! 
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people of God share the Sonship of the Son and they do this by ‘the 
Spirit of the Son’, ‘the Spirit of Christ’ and ‘the Spirit of your Father. 
What we must see is that God as Father of humanity does not begin in 
the New Testament. This has always been, but it is only so in true 
relationship for those who live in God’s Covenant. When Paul says in 
Ephesians 3:14-15, ‘For this reason I bow my knees before the Father, 
from whom every family in heaven and on earth is named’, he is not 
saying this is a new thing, that it is not ontological, that it only came 
to be in Christ, but that in Christ it is set forth clearly, so that he can 
go on to say, ‘one God and Father of us all, who is above all and 
through all and in all’. This is ontological, but like all that is so is only 
ever that in Christ, in God’s redemptive mercy. 

In all of our attempts to show that men and women are children or 
sons of God, we must not forget the burning matter of Man being the 
son of God as in Luke 3:38, and Man being the overcomer as in 
Revelation 21:7 and Genesis 1:28f. The high calling of Man means he 
will be over all things, closest to God of any creature because he is 
God’s image. Note the meaning of this in the light of the Son being 
the Second and Last Adam. If we miss this we miss what is the moral 
glory of Man and we miss the fact that the glory of God—in all its 
moral meaning and power—will not ‘cover the earth as the waters 
cover the sea’ without Man-in-the-Man Christ Jesus. 

What we are trying to emphasise is that Man is the highest moral 
being, the most glorious creature, and that his Father-Creator demands 
of him true Covenant-partnership, true sharing of the Divine plan, 
and, at the last, true reigning with Himself, for ever. 

The final observation we need to make is that Man as son/sons of God 
has a relationship with the Father and this is the very essence of his 
life and actions. Relationship is what we have from creation within 
the Covenant. It is our life. 



 

 

98  THE HOLY SPIRIT, CREATION. AND GLORY 

MAN AS THE CREATURE OF THE CREATOR 

We saw in Acts 17:28-29 that some commentators are reluctant to 
give sonship to Adam and so to all humanity. They do not think the 
Greek word genos (offspring) can Lake the weight of such a 
wonderful claim. They think, rightly of course, that this word speaks 
of God generating Man, but then, Man as a creature. They say that the 
Greek and others who would be listening to Paul would have different 
ideas of the beginnings of the human race. Even granting all this, we 
have argued that He has always been Father in the sense of Ephesians 
4:6. 

All that granted, for Man to be a creature of God has wonderful and 
vast implications. The subject of Creation which we expounded in 
previous chapters needs to be read again to incorporate it in what we 
now set forth ever so briefly. Israel had a rich doctrine of Creation and 
so of the place of creatures in it, and especially Man as the creature of 
Clod. As we have said, this is a high claim. When we see the celestial 
Creatures in Ezekiel 1, Isaiah 6, Revelation 4 and many other 
passages, we are awed by their beauty and their authority. Yet Man, as 
a creature, is placed over them all. This is his ultimate destiny. Only 
for a little while is Man placed below the angels (Hebrews 2:7, cf. 
Elohim Psalm 8:5), for ultimately he will judge angels. 

When we grasp the grand order of celestial and terrestrial creatures, 
when we see that it is Man and not creatures who is finally inducted 
into the Triune Godhead on the marriage of the Bride and the Lamb, 
then we see something of the destiny of Man. If we take time to 
absorb the marvellous doctrine of Creation as Israel knew it, as the 
Psalms teach it so powerfully, and the New Testament affirms it so 
strongly, then we will see how high an office Man as creature has in 
history and the purposes of God. Romans 8:18-30 speaks of Man 
being one with all Creation, feeling its resonations, its convulsive 
suffering and knowing that it is contingent upon Man. When the sons 
of God will be unveiled in the 
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glorification then the whole Creation will share in the ‘liberty of the 
glory of the children of God’. 

If we grasp the truth of our creaturehood then we have much for which 
to praise and thank God. Creation itself is doing that all the time and 
we should be one with that worship. We see, then, that Man has the 
creature-Creator relationship and is secure in this. The Sermon on the 
Mount expounds this matter so clearly and comfortingly. 

MAN AS THE SUBJECT AND SERVANT OF GOD 

AND CREATION 

The creational Mandate of Genesis 1:28f. sets out Man’s servanthood 
of the God of Creation, the God of Covenant.9 Unless we understand 
God as the true Servant of all, as the primary Worker in the universe, 
then we will treat Man’s position as a worker without appreciation. 
Genesis 2:1-3 shows what God’s works were demanding of Him, that 
they happened and that the Sabbath Rest divides work from the 
principle of Rest: 

Thus the heavens and the earth were finished, and all the host of them. And 
on the seventh day God finished his work which he had done, and he 
rested on the seventh day from all his work which he had done. So God 
blessed the seventh day and hallowed it, because on it God rested from all 
his work which he had done in creation. 

As sloth is one of the seven deadly sins, so accidie and the torpor that 
accompanies it is regarded as sinful. ‘if a man will not work, neither 
let him eat’, Paul once said. The Book of Ecclesiastes praises work as 
a joyful matter. Man was made to work, but to work as servant. When 
we utter the word ‘servant’ a host of ideas rush into our mind even 
from the Old Testament, to say nothing of the New. Jesus is looked 
upon as the One who worked, and is seen as the Suffering Servant of 
Isaiah chapters forty to sixty-six. We 

                                                 
9 1 think my little book The Sons of God Are Servants of All, NCPI, 1982, could be helpful 

as a treatment of Man the servant of God. The poem in it may also be helpful. 
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have plenty of materials to support the idea that Man is only truly Man 
when he works. 

Even so, the idea of Man being a servant—subject is linked with 
God’s plan for all Creation. It is primarily in the context of the 
Kingdom of God. Man as the image of God is a worker as God is 
worker. Yet God is King over all the earth. Man, then is God’s vice—
regent over all Creation. As we have pointed out, Man is a creature of 
glory and that glory is moral. He needs all the resources of God to be 
vice-regent, to be active in the Kingdom of God. Adam was given the 
task of the creational mandate, but he refused that kind of work. The 
refusal amounted to the fact that he had work to do for himself. Like 
the son in a parable he would go to a far off country and spend his 
time in pleasure, or the other son in the same parable who had 
measured every bit of work he had done for his father and really 
demanded payment for every bit. 

A modern theology which is against ‘works of righteousness’ often 
finishes up by saying no works should be done, especially none of the 
law! Obedience to God’s law is what happens when men and women 
are liberated from its condemnation-bondage. They are freed in order 
to obey joyfully God’s marvellous law. They are free to do those 
works which God ordained they should walk in. 

So we could pursue this fascinating—and to some, irritating—subject 
but we need to see that Man is only upright (Ecclesiastes 7:29) when 
he is a co-worker with God. We saw his magnificent calling to be 
prophet, priest and king in Adam. We also saw the loss of that 
vocation, but then its restoration in the true, the Second Adam. 
Relationships are often their richest when human beings work together 
for a particular goal. For God and Man to work together in the most 
magnificent of all plans shows the high calling of Man and the rich 
outcome of it in history. Man will go on being prophetic, priestly and 
royal in his present life in the Kingdom and then in that Kingdom in 
all eternity. 
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This again, is part of the living, vital relationship Man has with God in 
His outworking of history. 

CONCLUSION: THE COMPLETE MAN IN CREATION 

Throughout this book we have said little about the work of the Father, 
the Son and the Holy Spirit, but it is implied throughout. We realise 
that Triune God has sought to replicate Himself on the human level 
through Man whom He has created. The whole of our study will be 
lost if we fail to see that God has made Man only a little lower than 
Himself. It stands to reason that the creature cannot be as the Creator, 
the son as the Father and the servant as his Lord. That was the lie the 
serpent purveyed to Eve, and Adam took that bait. 

It is not good enough for us to do an ‘academic study of these biblical 
facts and gather them as ‘information’. They are intended to fire us up 
with the wonder of God in His creative and redemptive work and also 
to create fire out of the identity which is ontologically ours as sons, 
creatures and servants in the powerful roles of prophets, priests and 
kings. Only those coached and trained in these categories will be 
morally equipped and powerful enough to be the rulers of the 
Kingdom throughout eternity. 



CHAPTER SEVEN 

Man, Pentecost, the Holy Spirit, 
the Covering Glory 

INTRODUCTION: MAN AS THE GLORY-IMAGE OF GOD 

In our last Chapter we saw the nature of Man as a spirit, as the image 
and glory of God. We saw him to be a son of the Creator-Father, the 
creature of the Creator and the servant—subject of the King. We saw 
that primeval Adam was prophet, priest and king in his vocation of the 
image of God, living Out his life in the Creation according to the 
creational mandate. We also saw the tragic fall and what this did to 
Man as we have described him. It can be surmmed up in ‘He fell short 
of the glory of God’ (Romans 3:23). That is, he fell short of the glory 
which is to be the image of God, to be truly Man. In another Chapter 
we have pointed out that he remained as a ‘spirit’, but a spirit who 
cannot fulfil his created spirituality. He must draw upon elements by 
which he can live according to the thrust of ‘You have put eternity in 
his heart so that he cannot find out the end from the beginning’ 
(Ecclesiastes 3:11). So he draws upon occultic elements, or uses 
things of his various cultures and arts to achieve something like a 
supra-human dimensional living. 

 

We have seen that Man, though fallen, does not lose the glory of God. 
The thrust of his state as a spirit drives him on to achieve something 
beyond his now innate fallenness, but it is impossible to achieve 
anything of truly ontological nature unless he is regenerated from his 
fallenness to a new state. This is called ‘being born again’, or ‘the new 
birth’, or ‘being begotten from above’, or ‘being born of God’—an 
incredible happening. The theological term is regeneration. When this 
happens, as we have seen, then the original image is brought through 
a process of restoration. Even so, God has a plan for more than just 
restoration. Before 
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Creation he had decreed a secret and hidden wisdom for humanity’s 
glorification. 

Whilst this is very good news for Man, the question is naturally asked, 
‘Why glorify Man and why glorify Creation?’, for this is the prophetic 
proposition put before us. This drives us back to the creational 
mandate where Man—the glory—image of God—is virtually given a 
commission to Edenise the world, i.e. that which is outside Eden. He 
is to do this by the powers given to him as prophet, priest and king, 
and within the categories of son, creature and servant—subject. God’s 
eternal Covenant and His Kingdom are set in juxtaposition. All this is 
Man’s vocation—within these two. 

ISRAEL AND THE GLORY 

Romans 9:4 tells us that God gave the gift of glory to Israel. From the 
text of the Old Testament we can gather a vast amount of material on 
the subject but at the centre of it we will find the glory of God as King 
over all Creation and in particular as ‘King of the nations’. Isaiah 6:3 
tells us that ‘the whole earth is full of His glory. Psalm 72:19 speaks 
of His glory in a blessing, ‘Blessed be his glorious name for ever; may 
his glory fill the whole earth! Amen and Amen!’. 

Numbers 14:21 simply speaks of God’s glory covering the earth as an 
immutable reality, ‘But truly, as I live, all the earth shall be filled with 
the glory of the LORD’. Habakkuk 2:14 speaks of it prophetically, ‘For 
the earth will be filled with the Knowledge of the glory of the LORD, as 
the waters cover the sea’. Isaiah 11:9 phrases it in a slightly different 
way, ‘They shall not hurt or destroy in all my holy mountain; for the 
earth shall be full of the knowledge of the LORD as the waters cover 
the sea’. 

It would seem that the glory of the Lord is in some ways confined to 
Israel for Isaiah 60:1-3 speaks of the light shining on it and not on the 
other nations: 

Arise, shine; for your light has come, and the glory of the LORD has risen 
upon you. For behold, darkness shall cover 
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the earth, and thick darkness the peoples; but the LORD will arise upon you, 
and his glory will be seen upon you. And nations shall come to your light, 
and kings to the brightness of your rising. 

This is consistent with the glory God has shown to Israel all along, in 
the liberation of them from Egypt, the cloud by day in the wilderness 
and the pillar of fire by night in the same, by the glory in the tent of 
meeting, in the creation of the first temple and even the second. Yet 
Isaiah 43:1-7 gives us a clue to God’s purposes for His people and one 
which is part of the promised glory we saw in I Corinthians 2:6-14: 

But now thus says the LORD, he who created you, 0 Jacob, he who formed 
you, 0 Israel: “Fear not, for I have redeemed you; I have called you by 
name, you are mine. When you pass through the waters I will be with you; 
and through the rivers, they shall not overwhelm you; when you walk 
through fire you shall not be burned, and the flame shall not consume you. 
For I am the LORD your God, the Holy One of Israel, your Saviour. I give 
Egypt as your ransom, Ethiopia and Seba in exchange for you. Because 
you are precious in my eyes, and honoured, and I love you, I give men in 
return for you, peoples in exchange for your life. Fear not. for I am with 
you; I will bring your offspring from the east, and from the west I will 
gather you; I will say to the north, Give up, and to the south, Do not 
withhold; bring my sons from afar and my daughters from the end of the 
earth, every one who is called by my name, whom I created for my glory, 
whom I formed and made”. 

The people of God—Israel, the Church—are ultimately to glorify 
God. Above we see that those of Israel are the Father’s sons, and were 
created for His glory. In the New Testament we see the same things, 
that the people of Christ are sons and will be to God’s glory. Then 
how will this be? How will it come about? It will be when Man is 
restored to his original glory and then glorified by the Spirit as he is 
changed into Christ’s image from one stage of glory to another, 
resulting, ultimately, in his being fully the image of God in Christ. 
This we have discussed at length in Chapter Four. 
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THE CHURCH AND THE GLORY OF GOD 

In Ephesians 3:21, Paul prays, ‘To him [God] be glory in the church 
and in Christ Jesus to all generations, for ever and ever. Amen’. This 
is a high prayer. Paul knows that for ever there will be Christ 
glorifying the Father. Now he prays that with Christ the Church may 
glorify God. J. Armitage Robinson comments, ‘He now speaks of it 
[the church], in terms not less remarkable, as the sphere in which, 
even as in Christ Jesus Himself, the glory of God is exhibited and 
consummated’.1 It is an extraordinary thing that the glory of God 
should be shown so fully by the Church but Revelation 21:11 portrays 
the Church ultimately as ‘having the glory of God’, i.e. shining with 
all God’s glory. We do not want to miss pointing out that this glory is 
oral, that the whole world sees the glory in redeemed Man. This glory 
Man once had in fellowship with God, and is now of mercy and grace. 

The gifts which were given to Israel and which are stated in Romans 
9:4-5 are the gifts given to the Church. There is continuity between 
Israel and the Church. As Israel had all the glory of God, so now the 
Church has the same. The glory of God continues to work in the 
Church in each member and in the community as a whole. 

Alongside this outworking in the present of God’s moral glory in His 
people is the matter of His glory covering the whole earth. Isaiah 
60:1-3 tells Israel to arise and see the glory which is upon it, whilst 
the rest of the earth is in darkness: 

Arise, shine; for your light has come, and the glory of the LORD has risen 
upon you. For behold, darkness shall cover the earth, and thick darkness 
the peoples; but the LORD will arise upon you, and his glory will be seen 
upon you. And nations shall come to your light, and kings to the brightness 
of your rising. 

                                                 
1 J. Armitage Robinson, Commentary on Ephesians, Kregel Publications, Grand Rapids, 

1979, p. 89. 
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Those nations in the darkness who see God’s glory on Israel will want 
to come to her and live in that light. Even so, we raise the question, 
‘Since elsewhere (e.g. Isaiah 6:3) the earth is said to be filled with the 
glory of God, why is there darkness over the nations?’ The answer is 
that the glory of God is everywhere, even amidst these nations, but 
they do not see the glory. It is an axiom that where God is His glory is 
and where His glory is God is King. Psalm 139 makes it clear that 
God is everywhere, or as we might say, ‘God is the everywhere: His 
glory is over all’. 

The fact still remains concerning the prophecy of Habakkuk 2:14, 
‘that the glory of the Lord will cover the earth as the waters cover the 
sea’. This must be that God will gather in all nations under His 
tutelage as His Covenant is universal, and His Kingdom is for all, as 
over all. 

The Church, then, is to glorify God in Christ to the whole world. 
Ephesians 1:3-14 makes this clear, as does Isaiah 43:6-7. Messiah is to 
have the government upon His shoulder as we see in Isaiah 9:6-7, and 
His Kingdom is to be universal as we see in Isaiah 11:1-9. We can say 
that daily the Church glorifies God by its manner of living, its active 
moral glory. We described the glory of God as ‘moral’ in Chapter 
Two, and this is the glory the Church ought to manifest every day and 
in every place, and which to a great extent it does throughout all the 
world. Briefly, as we said before, it constitutes all God’s goodness as 
in Exodus 33:19, ‘I will make all my goodness pass before you, and 
will proclaim before you my name “The LORD”; and I will be gracious 
to whom I will be gracious, and will show mercy on whom I will 
show mercy. Then in Exodus 34:6-7 we saw (i) the gracious, loving, 
forgiving nature of His glory, and (ii) His face set against all evil. For 
us as humans, it might be summed up in Micah 6:8, ‘He has showed 
you, 0 man, what is good; and what does the LORD require of you but 
to do justice, and to love kindness, and to walk humbly with your 
God?’ This comports with the ‘more important matters of the law’ in 
Matthew 23:23, justice and mercy and faith’. The glory, we said, is 
God’s law, but law that is not legalistically 
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expounded and applied, but which shows the elements we have 
described above. This, we claim, is the glory the Church shows in its 
daily life. 

THE CHURCH AND THE GLORY COVERING THE EARTH 

What we next need to see is that ‘the glory in the Church by Christ 
Jesus’ is the glory of redemption. If the law, of itself, could redeem it 
would.2 But Paul tells us in Romans 8:2-3, ‘For the law of the Spirit of 
life in Christ Jesus has set me free from the law of sin and death. For 
God has done what the law, weakened by the flesh, could not do: 
sending his own Son in the likeness of sinful flesh and for sin, he 
condemned sin in the flesh’. Here Paul says the law is weakened in its 
good intention by the flesh—Adamic humanity. The gospel of God, 
which is also the gospel of Christ, redeems, according to the riches of 
His grace’. Hence it is the glorious gospel or the gospel of glory. 

It is clear that Christ commissioned the apostles—and thus the whole 
Church—to take this gospel to the ends of the earth. Where the gospel 
goes the glory goes, and where the glory goes the Kingdom has gone. 
The gospel of the New Covenant is telling all who broke the Covenant 
in Adam that they are reconciled by the Father to Himself, and that 
enmity is destroyed and that God’s love reigns. In Psalm 2 the Father 
said to His Son whom He had crowned and set upon His throne, ‘Ask 
of me, and I will make the nations your heritage, and the ends of the 
earth your possession’ (verse 6). It was ‘the ends of the earth’ Christ 
had in His sights when He said to His disciples, ‘But you shall receive 
power when the Holy Spirit has come upon you; and you shall be my 
witnesses in Jerusalem, and in all Judea and Samaria and to the end of 
the earth’ (Acts 1:8). That is why He told the apostles, ‘Go therefore 
and make disciples of all nations, 

                                                 
2 it is assumed by many that the law is unable to do good for Man or to lead him into good, 

but, rather, that it makes Man nomistic, law-centred, and therefore deludes him so that he 
comes under judgement, being as lie is, unable of himself to keep the law. This is a travesty of 
God’s law. I suggest a close reading of my book, Sweeter Than Honey: More Precious than 
Gold, NCPl, 1995. 
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baptising them in the name of the Father and of the Son and of the 
Holy Spirit, teaching them to observe all that I have commanded you; 
and lo, I am with you always, to the close of the age’ (Matthew 
28:19-20). Again the ending in Mark 16:15 has it, ‘And he said to 
them, “Go into all the world and preach the gospel to the whole 
creation”‘3 

THE HOLY SPIRIT, PENTECOST AND 
THE GLORY OF GOD IN ALL THE UNIVERSE 

We begin to see that when Adam was created as prophet, priest and 
king in the categories of son, creature and servant that he was 
equipped to fulfil the glorious prospect before him of Edenising the 
world. When he failed to maintain this prospect but acceded to the 
serpent’s prospect set before him, then he failed. Nothing could ever 
change this failure. Another Adam—a better and a sinless Adam—
must come and in the wisdom of God He must be born ‘in the likeness 
of sinful flesh’. He must be ‘born of a woman and born under the law’ 
(Galatians 1:4). God did not abolish sinful, fallen humanity, but of 
that humanity causes His Son to become flesh and live ‘the days of his 
flesh’ in this world, and to become the Son who was the Overcomer 
of all evil and even the rebellious flesh of Man. This was the One who 
was to Edenise the world, and cause the glory of God to be known in 
every part of the earth, glory which would cover it ‘as the waters 
cover the sea’. 

We can say, simply, ‘history is mystery, for by that we mean that the 
intention of God for His Creation is hidden to all but those people of 
faith who have an ear to hear. Christ’s work—His incarnation, 
ministry, cross, resurrection, ascension and session at God’s right 
hand with also the eventual parousia (appearing)—is all part of ‘the 
mystery of history’.  

From the Gospels’ accounts it is clear that the disciples were 
bewildered and confused by the words and actions of Jesus 

                                                 
3 Another manuscript has, ‘And after this Jesus himself sent out by means of them, from 

east to west, the sacred and imperishable proclamation of eternal salvation’. This is included 
in a note at the end of the RSV of Mark 16. 
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which led up to His ignominious death. In hindsight we wonder why 
they should have been in that state of mind. The fact is that they did 
not understand the mystery of God and the mystery of the gospel. 

We know that on the last night when the disciples were with Christ, 
that—according to John’s Gospel—He told them everything would 
become clear when the Holy Spirit would come: 

(i) the Holy Spirit would bring all things to their remembrance 
which Jesus had spoken to them; 

(ii) the Holy Spirit would teach them all things i.e. all things that 
pertained to His ministry, the Cross, the resurrection and the 
ascension; 

(iii) that He would lead them into all the truth; 

(iv) that He would show them ‘things to come’; 

(v) that He would convict (convince, rebuke) the world of sin, 
righteousness and judgement and; 

(vi) that He would glorify the Son and so the Father. 

When these things of the mystery would break open then the apostles 
would understand all things clearly. As Jesus had prophesied, from 
their inner beings would flow rivers of living water, i.e. the river of 
God which is the Holy Spirit. When we look at the six promises they 
seem clear and obvious enough but when we consider what is mystery 
in the New Testament, we realise the amazing truth that was to be 
opened to all at Pentecost. It was the wonder of the plan of God, the 
strange work of Jesus, and the vast accomplishment which was to 
change the human situation, bring men and women and children to 
God, and effect a marvellous reconciliation of God and Man. 

PENTECOST AND THE RIVER OF GOD 

The group which had gathered around Christ was for a time greatly 
dispirited, but somehow some of them hung on. After Jesus’ talk with 
them and His ascension we are told they ‘returned to Jerusalem with 
great joy, and were 
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continually in the temple blessing God’ (Luke 24:52-53). The forty 
days Jesus had spent with them speaking of the Kingdom of God and 
then—at the last—of the baptism in the Spirit, had greatly heartened 
them. They were anticipating the outpouring of the Spirit promised 
them from John the Baptist’s time of ministry, and also through Jesus’ 
ministry. 

When, then, the Holy Spirit came to the one hundred and twenty of 
the faithful present at Pentecost, they came into possession of the 
revelation of God in Christ, and the fulfilment of the six elements of 
which we have spoken above. The whole mystery broke open to them. 
If we can say it, one hundred and twenty spirits were flooded with the 
Holy Spirit and became transformed in their lives and full in their 
beings. The river of God began to flow out through them to the 
thousands who were attracted to the scene of flames and tongues and 
the subsequent powerful utterances of the faithful who had been 
flooded with the Spirit. 

This was a day which was to change the human situation and, indeed, 
the situation of Creation itself. The Third Person of the Triune 
Godhead descended upon the human race. For the moment this great 
miracle was contained within one city, and one place in that city. Yet 
its significance was for all time and ultimately it would embrace the 
whole world in glory, for God’s glory covering the whole earth was its 
aim and its goal. 

What now was to happen? What we know is that it did happen. 
Thousands more believed and received both the gifts of forgiveness 
and the Holy Spirit, Himself. The river of the Spirit of glory was 
flowing in spate. It broke out of Jerusalem and flowed to Samaria, 
Caesarea, to Antioch in Syria and other places. Life came wherever it 
flowed. The mighty flow is still continuing and it is so with every 
person upon whom the Spirit works—’the wind blows where it [he] 
wills, and you hear the sound of it, and you do not know whence it 
[he] comes or whither it [he] goes; so it is with everyone who is born 
of the Spirit’ (John 3:8). 
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What we must keep in mind is that the Father and the Son sent the 
Spirit,4 and that in a real sense He was the Spirit of the Father and the 
Spirit of the Son, and that He was one with them in fulfilling the 
mystery of the glorification of Man and Creation. As the gospel went 
from place to place, as the Spirit opened it to multitudes and to 
persons here and there, so the Church was powerful in its witness, and 
so the river flowed on. We have seen that the term ‘rivers (plural 
noun) of living water’ can mean that the river of God breaks into 
many rivers in order to water the whole earth. From the day of 
Pentecost until the end of the age, the Spirit will always be coming. 
Without Him history can never be completed, for from that flowing 
the glory of God—i.e. His Presence, His Government and His moral 
powers—are covering the earth ‘as the waters cover the sea’. 

CHRIST ABOVE, THE SPIRIT AND 
HIS CHURCH BELOW 

Our Adam is in heaven as the Lamb that was stain, and He holds the 
seven—sealed book in His hand and He controls all history. Yes, but 
parallel with His reigning above and directing all history from above, 
His people are here, below. He said He would never leave them nor 
forsake them, especially when they were taking the glory of God in 
the gospel and in their own expanding glory, to all the world. Christ as 
Head and Lord of the Church is never absent, but He reigns above all 
powers for the Church and gives them His fullness by which they can 
work. That fullness is one with the Spirit. The Kingdom and the 
Covenant are in action in the midst of all humanity. When we mention 
these two 

                                                 
4 In John chapters fourteen to sixteen Jesus speaks of the Father sending the Spirit in 

Christ’s name (14:26); of Christ sending Him from the Father (15:26); of Christ Himself 
sending Him (16:7). In Acts 2:33 Peter speaks of Christ sending the Spirit from the throne, in 
Acts 5:31 Peter says, ‘God exalted him at his right hand as Leader and Saviour, to give 
repentance to Israel and forgiveness of sins’. In Acts 10:44 the Spirit Himself fell on the 
people and in Acts 11:17 Peter says, ‘if then God gave the same gift to them as he gave to us 
when we believed in the Lord Jesus Christ, who was I that I could withstand God?’. 
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things then we are speaking of what conditions and makes sense of all 
our history. 

We have seen that God is concerned with His whole Creation—’God 
so loved the world...’. He has never wavered in His plan for it. So the 
very Creation is on His heart, The nations are on His heart. The 
Church is on His heart, and persons are each on His heart. What God 
has close to His heart must be of immeasurable value in His eyes and 
we need to look closely. That is the way we must see glory—the glory 
of Creation, of the nations, of His people and persons who have and 
yet need the glory. 

We have seen that this Father dwells in human hearts5
 and that those 

hearts cry ‘Abba! Father!’, so intimate is the relationship. Yet it is 
upon the Spirit that we are dependent for that relationship. At the 
same time the Son dwells in these hearts6 and yet Ephesians 3:16-17 
makes it clear that this indwelling is by the Holy Spirit, ‘that 
according to the riches of his glory he may grant you to be 
strengthened with might through his Spirit in the inner man, and that 
Christ may dwell in your hearts through faith’. We know that the 
Spirit dwells in us as Christ promised He would in John 14:17. We 
have dealt extensively with the Spirit’s indwelling in Chapter Five. 
Our point for mentioning them here is when the Father, the Son and 
the Spirit dwell in Man, then at the same time Man dwells in the 
Father, the Son and the Holy Spirit. This means that all the glory of 
the Triune God is in action within us as we, for our part, live in it. Our 
true environment is the Holy Spirit and in this we are sons, creatures 
and servant-subjects of the Divine glory. No wonder we are being 
changed from one stage of glory to another! No wonder we have 
increasing knowledge of the glory of God. 

                                                 
5 See Matthew 10:20; John 14:23; Ephesians 3:14-19 and 4:6; cf. Romans 8:15; Galatians 

4:5-6; Philippians 2:12, 13. 
6 See John 14:23; Ephesians 3:16; Colossians 1:27. 
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MAN, THE SPIRIT AND THE GLORY OF CREATION 

Whilst we spent some time examining Man as prophet, priest and king 
and his categories of son, creature and servant-subject, yet what we 
did not examine closely was whether, in Old Testament times, Man 
exercised these elements in any great degree. Certainly the true people 
of God, such as those who seemed to have been commenced with 
Abet, were active in faith and love. So were the patriarchs and the 
faithful in Israel. Peter’s statement in Acts 10:34-35 is enlightening, 
‘And Peter opened his mouth and said: “Truly I perceive that God 
shows no partiality, but in every nation any one who fears him and 
does what is right is acceptable to him”‘. We have other evidences 
that outside Israel there were those who were of God, such as 
Melchizedek and Jethro, whilst Acts 17:26-28 makes us beware of 
thinking that others than those in Israel and Church have not been 
found by God. Paul quotes Psalm 19:4 in the words of Romans 10:18, 
‘But I ask, have they not heard? Indeed they have; for “Their voice 
has gone out to all the earth, and their words to the ends of the 
world”‘. We must never think of God as not being mindful all the time 
of Man and the Creation, otherwise we will think of Him as unmindful 
of His eternal plan and purpose. 

Given all in the passage above, yet the New Testament shows us how 
clearly by Christ, the Father, the Spirit and the gospel, that we have 
become distinctly sons, have become more creaturely, and know 
keenly our position as servant—subjects of the King of the Kingdom 
of God. That is, we have come alive to our reason for being created, 
and the rich life we have been given to live. Likewise, through the 
revelations of the Spirit and the Word, we are more aware of our 
prophetic, priestly and royal identity and work according to it. The 
New Testament certainly speaks much of our being the sons and 
children of God and we see ourselves as sons. It speaks much of us 
being new creations (new creatures) and living as creatures before the 
Father-Creator. In regard to the Kingdom of God it speaks much of 
our 
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being servant-subjects of the King. Certainly the coming of the Spirit 
not only revealed these elements of the living, relational truth, but has 
defined them to us in the way that we now understand what we are 
about, and of what our lives are constituted to be and to do. 

That is why we are conscious of our covering—the earth-with-glory 
ministry, its nature and the fact that it just has to be. We grasp 
something of its illimitable dimensions, and are stirred to action, and 
this even to the point of deep suffering, the suffering itself being 
without protest or complaint. 

THE SONS, THE SPIRIT AND THE CREATION 

We saw in the Old Testament the power of the Spirit in Creation. He 
moved over the chaos and the deep and with the Word of God 
transformed chaos into order and darkness into light, long before God 
created the sun and the moon and the stars for light, for the divisions 
of night and day. Now, following His moving over Man’s moral and 
spiritual chaos at Pentecost, He brought form and beauty and light to 
marred Creation and its prodigal sons. As we have noted before, 
Psalm 104:29-30 aptly describes His creative work and maintenance 
of all Creation, ‘When thou hidest thy face, they are dismayed; when 
thou takest away their breath, they die and return to their dust. When 
thou sendest forth thy Spirit, they are created; and thou renewest the 
face of the ground’. As it was then, so is it now. Now the Creation has 
its yearnings and its longings, but in some way its destiny is linked 
with Man. Romans 8:18-30 speaks of the coming glorification of Man 
and the rest of Creation. What we are witnessing in this passage is (i) 
Man—eschatological Man—coming into glory, and (ii) the renewal 
and glorification of the entire Creation. 

I consider that the sufferings of this present time are not worth comparing 
with the glory that is to be revealed to us. For the creation waits with eager 
longing for the revealing of the sons of God., for the creation was 
subjected to futility, not of its own will but by the will of him who 
subjected it in 
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hope; because the creation itself will be set free from its bondage to decay 
and obtain the glorious liberty of the children of God. We know that the 
whole creation has been groaning in travail together until now; and not 
only the creation, but we ourselves, who have the first fruits of the Spirit, 
groan inwardly as we wait for adoption as sons, the redemption of our 
bodies. For in this hope we were saved. Now hope that is seen is not hope. 
For who hopes for what he sees? But if we hope for what we do not see, 
we wait for it with patience. Likewise the Spirit helps us in our weakness; 
for we do not know how to pray as we ought, but the Spirit himself 
intercedes for us with sighs too deep for words. And he who searches the 
hearts of men knows what is the mind of the Spirit, because the Spirit 
intercedes for the saints according to the will of God. We know that in 
everything God works for good with those who love him, who are called 
according to his purpose. For those whom lie foreknew he also predestined 
to be conformed to the image of his Son, in order that he might be the 
first-born among many brethren. And those whom he predestined he also 
called, and those whom he called he also justified; and those whom he 
justified lie also glorified. 

Paul is showing that this mighty Creation with all its form and beauty 
along with the praise and adoration it shows to its Creator, is longing 
for ‘the Day’ to come i.e. the day when the futility to which it has 
been subjected will cease. It longs to be free to do its true work 
without limitation. It longs to be free from corruption. It longs to be a 
participator in the ‘liberty of the glory of the children of God’. This 
liberty will come to it when history is completed, Man is unveiled in 
all his glory and all glory is unveiled to him. Is this Eden redivivus, 
Eden repristinated, or ultimate Eden now fully achieved? We do not 
know how to answer, but we know that God’s plan for Man’s 
glorification77 is thus fulfilled. 

Paul then takes us on to a vital point which we should consider. He 
writes, ‘We know that the whole creation has been groaning in travail 
together until now; and not only the creation, but we ourselves, who 
have the first fruits of the 

                                                 
7 1 Corinthians 2:7 states ‘our glorification’ but does not explicitly mention Creation. Even 

so, Man being what he is in Creation, and part of that Creation, it would seem right to 
understand all Creation. 
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Spirit, groan inwardly as we wait for adoption as sons, the redemption 
of our bodies’ (Romans 8:22-23). 

Commentators have taken the passage to mean that the Creation is in 
pains of her parturition, she is bringing forth the child or order which 
is the New Creation. Of this Calvin says: 

For we know. He repeats the same proposition in order to pass over to our 
own case, although what he now says has the effect and form of a 
conclusion. Because the creatures are subject to corruption, not through 
their natural desire, but by God’s appointment, and also because they have 
a hope of being freed hereafter from corruption, it follows that they groan 
like a woman in labour until they have been delivered. This is a most 
appropriate comparison to inform us that the groaning of which he speaks 
will not be in vain or without effect. It will finally bring forth a joyful and 
happy fruit. In short, the creatures are not content with their present 
condition, and yet they are not so distressed as to pine away irremediably. 
They are, however, in labour, because they are waiting to be renewed to a 
better state. By saying that they groan together, he does not mean that they 
are bound together by common anxiety, but he connects them with us as 
our companions. The particle until now, or, to this day, serves to reduce 
the wearisome nature of the dullness which we experience each day. If the 
creatures have continued their groaning for so many ages, our softness or 
indolence will be inexcusable if we faint in the brief course of our 
shadowy life.8 

So then, the pains are not of death, as we might think, but of life. The 
pangs are in the midst of hope and give meaning to hope as hope 
gives meaning to them. What, then, is that hope but that ‘the glory of 
God will cover the earth as the waters cover the sea’, that the Creation 
will be delivered from its bondage into ‘the glorious liberty of the 
children of God’, that the Church, the Bride, will be seen in all her 
glory, that the Holy City—the Bride of Christ—will descend from 
heaven to the earth, that Eden may come in all its glory. The particular 
hope of redeemed persons is that they will be 

                                                 
8 John Calvin, Calvin’s Commentaries, The Epistles of Paul to the Romans and 

Thessalonians, Eerdmans, Grand Rapids, 1973, p. 174. cf. Micah 6:8: ‘He has showed you, 0 
man, what is good; and what does the LORD require of you but to do justice, and to love 
kindness, and to walk humbly with your God?’. 
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‘conformed to the image of His Son, in order that he might be the 
first-born among many brethren’ (Romans 8:29). 

In earlier Chapters we have spoken much of Creation and its 
glorifying God, its incessant praise and adoration, but with that glory 
there has also been pain—pain of being subjected to a restricting—if 
not constricting—futility or vanity. Now, as the time draws nigh for 
parturition, hope increases, but with increasing hope comes increasing 
parturition pain. Elect humanity may not just look down on it in pity, 
for it is together with all Creation—since mankind is part of 
Creation—that it is groaning. 

Let us try to make this clear. Proclaiming Christ in all the world is 
intended to bring the nations to His feet. 

Proclamation is the sharp sword which goes out of His mouth and 
smites the nations in both judgement and salvation. The Church is 
caught up with her Lord in this matter and action and looks to its 
consummation. The ‘in-between’ time is a painful one, so that they 
who have the first fruits of the Spirit—and what wonderful fruits they 
are!—also feel the pangs of the coming new birth. If they look at all 
Creation and all mankind with eyes of scientific perception then they 
are utterly cast down.9 None dare look at all this with human eyes. To 
faithless looking, there is too much which speaks of Satanic 
triumph—a system which is brilliant Babylon—and so little of the 
success of the Church. Secularity and the occult seem to have won the 
day. For this reason we can only understand the Creation by seeing it 
through the eyes of faith, which is, after all, knowing the mystery of 
Creation as disclosed to us by the Holy Spirit and God’s word. 

With all of this is the matter of prayer. How, in all that is required of 
prayer, shall we pray? The heart fails when it thinks of it. We feel our 
weakness. This is the asthenes of which Paul speaks in Romans 5:6 
and in Romans 7 where the believer cannot do the good he would or 
desist from evil, 

                                                 
9 Here we should see Koheleth’s doctrine of Creation. It is not easy to understand at first 

sight, but I have tried to be faithful to the author in my study on the Book of Ecclesiastes 
entitled The Wisdom of Koheleth, NCPI, 1990. 



 

 

119 Man, Pentecost, the Holy Spirit, the Covering Glory 

so ‘asthenic’ is he of himself. in Romans 8:3 even the law is weakened 
by the flesh when it intends to bring good to Man. Now our inability to 
pray through this seemingly horrific situation to bring about the telos 
seems to cause us infinite pain. We ask, ‘When will the glory cover 
the earth? What prayer can we pray that this may surely come to 
pass?’. 

The answer lies in the marvellous words in Romans 8:26-27, 
‘Likewise the Spirit helps us in our weakness; for we do not know 
how to pray as we ought, but the Spirit himself intercedes for us with 
sighs too deep for words. And He who searches the hearts of men 
knows what is the mind of the Spirit, because the Spirit intercedes for 
the saints according to the will of God’. That is, the Spirit knows our 
inability to pray intelligibly in this vast convulsion of Creation, in this 
work of proclamation which will bring about the new birth of 
Creation, but He knows we agonise to do so, and to do so properly, so 
He prays as though He were us. So intimate is His loving being with 
our beings, since God’s very love was sent into our hearts through 
Him, and He has remained in this love, that we know all our prayers 
are prayed. The Father knows the mind of the Spirit which is one with 
the mind of our hearts and He takes these prayers and uses them as the 
authentic yearnings and true intercessions of the heart. 

This shows us (i) that the Spirit who is the Spirit of powerful hope, 
loves us with a deep, abiding and most intimate love, and (ii) that He 
loves all Creation and all the nations of mankind and Himself groans 
in yearning for them that all things might soon be released into the 
‘liberty of the glory of the children of God’. As the hymn says, ‘Here 
is love, vast as the ocean, Loving Kindness as the flood’, and even that 
description is too mild. 

Verses 28 to 30 in Romans chapter eight, which follow this 
description of the Spirit’s intercession, take us to the fact of the 
glorification of the elect: 

We know that in everything God works for good with those who love him, 
who are called according to his purpose. For those whom he foreknew he 
also predestined to be 
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conformed to the image of his Son, in order that he might be the first-born 
among many brethren. And those whom he predestined he also called, and 
those whom he called he also justified, and those whom he justified he also 
glorified. 

This passage seals off the matter of ultimate glorification, for that 
glorification which—so to speak—has been happening in us, by the 
Spirit ‘from one stage of glory to another’, finally consummates so 
that we are conformed to the image of His Son. By His sovereign 
work God has brought us—no matter what faults, sins, weaknesses 
and failures we have had—to ultimate glory. Yes, but we need to see 
that glory. It is the glory of the Son. Then what does this mean? It 
means it is the glory of the Second Adam, the last, unrepeatable 
Adam. It means that as the first Adam was son, creature and servant, 
and was prophet, priest, and king, so now, in Christ, our once 
depraved beings have been brought to their glory—glory even beyond 
human innocence in Eden. Christ’s glory, as we must repeat, is moral 
glory. It is the glory of Covenant life and Covenant love. It is all the 
law, but then the law as expounded as the glory of God in Exodus 24, 
33 and 34, the glory which is God and His Name, God and His 
goodness, God and His mercy, His long suffering, His kindness, His 
steadfast love and faithfulness, His forgiveness and His ruthless 
opposition to all that is evil. Micah seems to have reduced this to a 
winsome minimum, ‘He has showed you, 0 man, what is good; and 
what does the LORD require of you but to do justice, and to love 
kindness, and to walk humbly with your God?’. Well it will be no less 
than that in the ultimum of glory for it will be pure love, agape, which 
can never be described but by the name of God. 



CHAPTER EIGHT 

The Eschatological Spirit and the 
Last Days 

INTRODUCTION: THE SPIRIT OF LIFE IN OUR ERA 

We have seen that the Holy Spirit is the Spirit of life. Firstly He is the 
Spirit of created and sustained life—both biological and spiritual. 
Originally, the biological life was spiritual, especially for Man. This 
has come to us through the first chapters of Genesis, from the Psalms 
and Job. What we might call the spiritual life of moral glory was—and 
is—sounded out by all Creation. This was the primary state of Man 
and Creation in Eden, but the serpent brought about the crash of Man, 
and although Creation—even subject as it was to futility—went on 
declaring the Glory of God, only that part of Man rescued from sin 
and the serpent by the grace of God, through faith, continued in the 
Spirit in biological—spiritual life. 

What the prophets prophesied and was fulfilled in the coming of 
Messiah, Jesus, that is the new era of the Second Adam as Lord over 
all, was shown also to be the era of the Spirit. This is the era in which 
we live. The life we live is biological—spiritual. The era began at 
Pentecost and will conclude in that day—’the great and terrible day of 
the Lord’ i.e. ‘the great and manifest day’ (Joel 2:3 1; Acts 2:20).1 
What then happens in this era and how should we live in it? That is a 
very pertinent question. It is also a question which makes us face up to 
the situation, the age in which Christ reigns as Lord and Once Slain 
Lamb, an era in which there is glory abundant, life is marvellously 
moral, but the people of God—the Church—face the ruthless 
opposition of the Ancient Serpent the Devil, and their own utter 
weakness without the Spirit’s presence and ministry. 

                                                 
1 ‘The Day of the Lord’ is a vast subject, not to be dealt with here in a detailed manner, but 

Israel looked to the Day of the Lord as the day of His triumph and tile liberation of Israel. On 
the other hand the nations were to be afraid of this day for it was to be ‘the day of vengeance 
Of Our God’ (Isaiah 61:2). 
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Living in This Age by the Power of the Triune God 
Whilst it can rightly be called ‘the age of the Spirit’ it is no less ‘the 
age of the Father’ and ‘the age of the Son’. Paul speaks of the ‘one 
God and Father’ as being ‘above all and through all and in all’ and in 
this sense it is the age of the Family in which Divine relationships of 
the Triune Godhead have their operation in the human family and 
families. In this sense it is the era of the Father. Again, Paul speaks of 
the Father’s 

great might which he accomplished in Christ when he raised him from the 
dead and made him sit at his right hand in the heavenly places, far above 
all rule and authority and power and dominion, and above every name that 
is named, not only in this age but also in that which is to come; and he has 
put all things under his feet and has made him the head over all things for 
the church, which is his body, the fullness of him who fills all in all 
(Ephesians 1:19-23) 

Through the Father this is also the era of Christ the Son. Yet Christ 
told the disciples that it was expedient for them that He go from them, 
to the Father, and that He send the Holy Spirit to them, and this He did 
so that along with the work of the Father and the Son this is truly the 
age of the Spirit. It is the Spirit who—as we have seen—is ‘the Spirit 
of your Father’ and ‘the Spirit of the Son’. The era of the Spirit is the 
era of the whole Godhead, but the Spirit is with us to bring this glory 
of God to us all and to lead us to the ultimate City of God—the 
Paradise of the ultimate Eden. 

Now we will see the ways in which He works in the world, in the 
Church, and in that for which the Creation was subjected in hope. 

THE SPIRIT OF THE NEW, TRUE COMMUNITY 

As we have observed, the coming of the Spirit at Pentecost as in fire, 
as the river of God and as the voice of God when worship was given 
and the now—completed gospel was proclaimed was a time when the 
Jesus’ band of 
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people—hitherto dismayed but expectant of the Spirit’s outpouring on 
the day of Pentecost—were charged with the truth, with understanding 
the plan and intention of God. When they understood who Jesus was, 
what He had done, that He was presently reigning because His 
coronation was completed,2 then they were suddenly a community of 
a new ilk. The love of God had been poured into their hearts by the 
Holy Spirit who had been given to them. 

Reading the accounts in Acts of those early days of community one 
can see that where—and when—the Spirit comes in power then there 
is Christ’s community of love. Acts 2:42-47 and 4:31-35 are passages 
which show how dynamic the community was in its loving care of the 
indigent-the widows, and doubtless the orphans and the poor. The 
daily distribution was an extension of the precepts of Leviticus which 
is the ethical side of God’s glory where His righteousness is shown. 
We note that 2:42 catches up rich elements of the new community, 
‘And they devoted themselves to the apostles’ teaching and 
fellowship, to the breaking of bread and the prayers’. We further note 
that it was a community filled with the Holy Spirit. 

THE SPIRIT: THE TEACHER AND TRAINER OF 
THE COMMUNITY IN GLORY 

It has been a conviction of mine that this era in which we live is the 
time when the Holy Spirit trains us for eternity. In eternity we will 
know fully the glory of God and we will be expanded in that glory so 
as to reign through all eternity with true authority, ruling the Creation 
and being a Kingdom of Priests unto God. How could we be all that 
unless we were trained? We know God will transform us in a moment, 
in the 

                                                 
2 Jesus’ coronation began at His baptism in accordance with Psalm 2:6-8 and Isaiah 42:1f., 

and was further attested at His Transfiguration. He was the one who ‘reigned from the tree’ at 
the Cross, was declared the Son of God through the resurrection, and was seated at the right 
hand of God in the ascension. If we read Psalm 2 and the New Testament references to it then 
can say that “is coronation was spaced out. In His entry into Jerusalem He was acclaimed as 
King, and in the Acts, Epistles and the Revelation He is surely shown as King. 
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twinkling of an eye, and that we will be as we never were. But the 
Scriptures also have a teaching that as we sow, so will we reap, that if 
we weary not in well doing we will reap a glorious harvest, that unless 
we are careful we can lose our reward. We are told He will mete out to 
us such ruling and reigning as we in some way warrant because of 
how we lived on earth. Paul, in this life, did not say he had arrived or 
achieved. He pressed ‘on toward the goal for the prize of the upward 
call of God in Christ Jesus’. 

THE ISSUES OF SPIRIT-TRAINING 

It is the time, now, for us to bring together the dynamics of moral 
glory of which we have spoken much—if not enough! We have shown 
in It Corinthians 3:17-18 (cf. 4:6ff.) that it is the Spirit who causes us 
to behold the glory of the Lord with open faces and—as we see God’s 
glory in the face of Jesus Christ—to be taken from one stage of glory 
to another. We emphasise that, ‘glory is moral’. We have already seen 
the work of the Spirit in the regenerated heart, that the original image 
of God which Man was before he fell is now being changed by the 
renewing power of the Spirit in the mind. We saw in passages such as 
Romans 6:1-19; 12; 14:1-15:13; Galatians 5:16-26; Ephesians 
4:17-32; and Colossians 3:1-23 that the moral glory of God is now—
so to speak—the preoccupation of the new community. Each one 
coming into the Church by the powers of baptism, experiences the 
rejection of all evil and the willing acceptance of all true living. We 
repeat: the glory of God which is righteous—which is shown in 
Exodus 33 and 34, and is repeated in innumerable passages of the Old 
Testament—which comports with Matthew 23, ‘Woe to you, scribes 
and Pharisees, hypocrites! for you tithe mint and dill and cummin, and 
have neglected the weightier matters of the law, justice and mercy and 
faith’. We know it is that righteousness which Micah 6:8 says is 
instinctive to us—’He has showed you, 0 man, what is good; and what 
does the LORD require of you but to do justice, and to love kindness, 
and to walk humbly with your God?’. It is this righteousness which 
works out in the community as holy, moral love, as 
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genuine relationships among believers. It is this righteousness which 
opposes the inner proclivity to sin and all the outer order of the 
kingdom of evil which seeks to destroy the entire work of God. 

Now what, in fact, do we mean by what have we been talking about 
above? We mean that all the relationships, all the interaction of 
members of Christ’s body, all the righteousness and holiness of living 
is what comes to us through the Spirit with the Word. We mean that 
every injunction, every exhortation to living, walking and speaking 
the truth is brought to us by the Spirit. The law of God, which has 
been shown in a way to be our enemy, is now seen in all its moral 
beauty and glory, and becomes beloved. It is seen as ‘the preceptual 
image of God’ and we, as ‘the filial image of God’, long for holy and 
loving living. As we have this longing so the Spirit aids us in 
accomplishing such living, ‘if we live by the Spirit, then let us walk 
[five out in action] by the Spirit’, says Paul (Galatians 5:25). 

What we are endeavouring to do here is to take up all the paranetics 
and paracletics of the New Testament—the Apostolic injunctions, 
precepts and exhortations—and say that they are important. The Holy 
Spirit reveals their meaning to us and causes us in the grand 
covenantal and Kingdom living we know, to obey them with joy, 
constrained by love and compassion. For example, the whole of 
John’s First Epistle is speaking of the love of the Father and of Christ, 
and shows us that we have an anointing from God through the Spirit 
and we know the truth and walk in it. That is, we walk in light and 
love. God is light and God is love, and so we walk in light and we 
love in action. 

TRAINING IN SANCTIFICATION BY THE HOLY SPIRIT 

We saw in I Corinthians 6:11 that believers have already been washed, 
sanctified and justified by Christ and the Holy Spirit. This principle is 
repeated in II Thessalonians 2:13-14: 
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But we are bound to give thanks to God always for you, brethren beloved 
by the Lord, because God chose You from the beginning to be saved, 
through sanctification by the Spirit and belief in the truth. To this he called 
you through our gospel, so that you may obtain the glory of our Lord Jesus 
Christ. 

Here Paul links the works of sanctification and glorification. Peter 
speaks often on the matter of sanctification. In I Peter 1:2 he says, 
‘chosen and destined by God the Father and sanctified by the Spirit for 
obedience to Jesus Christ and for sprinkling with his blood’, and here 
he speaks of sanctification, as does Paul, as something which has 
happened even before justification or ‘for sprinkling with blood’. We 
need to see that sanctification is God’s inclusion amongst His holy 
people and is an accomplished fact. The life of holiness is what 
follows this. On this score we find the Spirit is the one who helps in 
the life of sanctification.3 

It is clear from the New Testament Epistles that the life of personal 
and experimental holiness is the subject of all writers, and is strongly 
linked with the work of the Spirit. In what we call parenetic passages 
and exhortations of the writers we find an urging to holiness of life. 

The question is whether we as a community are glad to be led by the 
Spirit, or whether this is just a theology we know and acknowledge 
but are not subject to the training of the Spirit in the everyday life of 
our community. 

TRAINING IN PERFECTION BY THE HOLY SPIRIT 

We have seen that perfection has already been given through the death 
of Christ, as we read in Hebrews 10:1-14. Nothing in the Mosaic 
Covenant could make us perfect, but Christ’s sacrificial offering has 
‘perfected for all time those who were sanctified’, that is, sanctified by 
the Cross. The life of perfection in Paul’s writings and to some degree 
in Hebrews is not so much attaining to flawlessness as growing 

                                                 
3 Apart from other excellent books, see my volumes The Splendour of Holiness, NCPl, 1985, 

and Everything in Beautiful Array, NCPI, 1999, for some expanded treatment of the subject. 
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and developing in the fullness of life. In I Corinthians 3 Paul exhorts 
to growth in the Spirit as against remaining stunted in the flesh. In 
Philippians 3:8-21 he speaks of growing in Christ and claims that he is 
not already perfect but presses on with this aim in mind. The many 
exhortations and injunctions for glorification and sanctification are not 
all directly accredited to the Holy Spirit, but without doubt all spiritual 
life flows from Him, in Christ. 

THE SPIRIT TRAINS US FOR THE NEW AGE BY OUR 
PROCLAIMING THE GOSPEL AND WITNESSING 

The matter of growing from one stage of (moral) glory to another is 
directly linked with the matter of suffering. Without suffering there is 
no glory. It is wonderfully helpful to note that in 11 Corinthians 3:1 to 
4:18—as throughout the Acts, Epistles and Revelation—suffering 
inevitably comes through the proclamation of the gospel. We are not 
saying that proclaiming the gospel is given simply to train us by 
suffering, but that witnessing to Christ through the Holy Spirit springs 
from the glory God has given us, and that our love for men and 
women is part of that moral glory. The gospel we preach is certainly 
for salvation, but the gospel is, at the same time, the whole counsel of 
God, and so includes the elements of glory, holiness and maturing 
perfection. There can be no thought of us being trained by the Holy 
Spirit apart from our being wholly involved in witnessing to Christ in 
our proclaiming the gospel. Apart from our zeal to declare Christ and 
His salvation to a sinful world, the work of the Spirit in training us 
would simply be a school for morality, and probably, really for 
moralistic living, for to be Christ’s people is to have Christ’s 
compassion and the Spirit’s anguish for the lost of the world and its 
nations. I Peter 2:9 is apt here, ‘But you are a chosen race, a royal 
priesthood, a holy nation, God’s own people, that you may declare the 
wonderful deeds of him who called you out of darkness into his 
marvellous light’. Here glory and sanctification inspire to declare the 
salvation of the Lord. We may add that in the light of the joy of 
declaring the gospel, our suffering is to us, indeed, but ‘a light 
affliction’ 
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whilst it is ‘preparing for us an eternal weight of glory beyond all 
comparison’ (II Corinthians 4:17). Where there is true family 
consciousness and living in the community, there is ail urgent desire 
to proclaim the gospel to bring in the lost brethren. 

THE HOLY SPIRIT TRAINING US AS THE PROPHETIC, 
PRIESTLY AND ROYAL COMMUNITY 

Whilst this will be the subject of our next Chapter, yet it is necessary 
for us to see that the Spirit is constantly glorifying Christ to us as the 
Second Adam, who is our Prophet, Priest and King, and so makes the 
Church to be the prophetic, priestly and royal community. As such it 
is the image of God in a corporate manner, as each believer is the 
image of God personally. Prophecy is always linked with the Spirit—
The testimony of Jesus is the spirit [Spirit] of prophecy’ (Revelation 
19:10). Likewise the priestly ministry of worship, intercession, and 
telling the wonderful deeds of Him who called us out of darkness is of 
the Spirit. To be a kingdom of priests unto God speaks of the royal 
nature of the community of Christ. These elements we will enlarge 
upon in our next Chapter. 

THE SPIRIT AND TRAINING IN RELATIONSHIPS 

We have already dealt with these—after a fashion—in speaking 
generally of how we are taught to live together by the Holy Spirit. The 
even wider canvas shows the nature of the Holy Spirit in His 
relationships within the Trinity where love is worked out in mutual 
honouring, serving, giving and receiving. The Spirit is the Spirit of 
love in communion with the Father who is love and the Son who is the 
Son of His love. In the New Testament He is shown to be the Spirit of 
love, the Spirit of fellowship and the Spirit of unity. He brings these 
three elements directly from the Godhead and works them amongst us. 
Thus He is the Spirit of community. 
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Even so, the community is firstly one Family of the Father and is thus 
composed of constituted human families. No matter how many 
valuable personal and familial insights psychology has researched, the 
drive for all family is in the Spirit of love. This is not the place for 
going into the nature of Family and its component relationships. Many 
quite practical treatments have been written on this score but I would 
like, here, to insert a theology of family which relates to the Holy 
Spirit. 

THEOLOGY OF FAMILY BY THE SPIRIT 

The Holy Spirit is ‘the Spirit of your Father’ (Matthew 10:20), and it 
was by the Spirit that Christ addressed God in prayer (Luke 10:21-22; 
cf. Matthew 11:25-27). In Mark 14:36 Jesus uses the address ‘Abba, 
Father’. This is the same address that the adopted ones use in 
Galatians 4:4-7, where the Spirit is sent into our heart crying ‘Abba! 
Father!’ Jesus’ teaching was that we are sons of the Father and He 
came to lead us to the Father (John 14:1-10). He said that whoever had 
seen Him had seen the Father. Jesus gave much teaching on God’s 
Fatherhood and our (true, ontological) sonship—for example John 
5:49-29—and of evil fatherhood which purported to be God’s true, 
heavenly Fatherhood (John 8:21-47). 

Since Christ expressed His relationship with the Father through the 
Holy Spirit, then the One who is called ‘the Spirit of His Son’ 
(Galatians 4:6: cf. Romans 8:14-17) is the Spirit who reveals the 
mystery of the Father-Son relationship, and it is a profound mystery. 
We are reminded in Romans 9:4 that God gave Israel the gift of 
sonship (adoption). 

Jesus is not only revealed as the Son of God—’the God and Father of 
our Lord Jesus Christ’—but He is also our Brother, our Elder Brother. 
This can be seen in Matthew 28:10; John 20:17 and Hebrews 2:10-13. 

Again, Jesus is the true Husband, whose Bride is the Church. The 
Church is the true Woman, who is ‘the true Jerusalem, the mother of 
us all’. 
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We recognise that the true Father (cf. Ephesians 3:14-19) is the 
archetype of all fatherhood, and the basis of all familyhood, first of the 
Kingdom—covenantal family and then of all human families 
(Ephesians 3:14-4:6). We then see that the Son is the archetype of all 
sonship, brotherhood, and husbandhood, and the Church is the 
archetype of the Woman and the Bride. Then we can see, 
theologically, that human father, sonship, brotherhood, husbandhood, 
motherhood, sisterhood, all derive as ectype, from the archetype. All 
these categories are ontological and all of them are relational. They 
can be no other. 

When, then, we seek to see what are normal relationships as they 
should be and even could be, then we look at the archetypes, for the 
human ectypes derive from them. That is, as we are included in the 
fellowship of the Three Persons of the Triune Godhead, so we will 
have true relationships. When we see the moral glory of the Persons, 
then we will know what glory there will be when the ectypes reflect, 
in relationships, the heavenly archetypes. 

One of our problems today in familial situations and relationships is 
that we interpret the Divine archetypes in the light of human 
analogies. This is not good enough for we must always start with the 
Divine reality of which human counterparts are generally imperfect 
reflections. We repeat, then, that true family derives from God as 
Father and the Son as elder brother and that the Spirit must 
communicate these relationships and, through love, make them to be 
so within human families and clans, even to the whole family of Man 
in Adam, and then in the Second Adam. All the helps our relational 
researches have on the biblical and secular levels may well prove to be 
valuable in supplementing and/or confirming what is biblical. The 
many instructions for family in the Old and New Testaments supply 
us with sensible materials. Of course, the Family of the telos is the 
manifestation of the true and full Fatherhood of God. 
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THE SPIRIT AND THE COVENANT OF GOD 
AND HIS KINGDOM 

It is seen clearly that ‘the testimony of Jesus is the Spirit of prophecy’. 
But we pause to point out that Creation and the Spirit involve both 
God’s Covenant and His Kingdom. All Creation was covenanted by 
God to be in relationship with Him by gift, and when Man broke that 
Covenant, to be dealt with and restored through grace. The creational 
Covenant went through the stages Noahic, Abrahamic, Mosaic and 
arrived at what was to be Davidic and with this last one to be, in fact, 
the New Covenant. Also it was to be one with the Davidic Kingdom, 
which was to be known as the Kingdom of God or of heaven. This 
identification can be seen in the fact that the Mediator of the New 
Covenant was, and is, Christ, as also the King of the Kingdom was to 
be the Messiah, and the Kingdom is now known as ‘the Kingdom of 
our Lord and His Christ’. All of these elements point to the climax, in 
history, of both the Covenant and the Kingdom. 

John the Baptist, the greatest of the prophets, spoke both of the 
Kingdom of God coming, and with the Kingdom the forgiveness of 
sins, and with both, the universal outpouring of the Spirit through the 
Messiah, the Lamb of God who was also to take away the sins of the 
world. In the matter of the New Covenant Jesus spoke at the last 
supper (Matthew 26:26-28) when He linked Jeremiah 31:31-34 and 
the forgiveness of sins with His coming death on the Cross, a fact 
which the writer of Hebrews takes up quite powerfully. 

The matter of ‘the everlasting covenant’ is taken up strongly in the 
prophecy of Ezekiel. The cleansing of Israel’s national sin, and the 
personal cleansing of each heart is taken up in 36:22-28 where the gift 
of the Spirit into the hearts of God’s people is linked with their being 
cleansed from sin. In 37:1-14 the outpouring of the Spirit brings Israel 
back to life. Verses 15 to 28 deal with God cleansing divided Israel, 
making them one, and making with them ‘a covenant of peace’ which 
shall be ‘a covenant of everlasting peace’. 
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In both the New Covenant and the Kingdom of God the heart is 
significant, for in it is the presence and action of the Spirit, and the 
law of God inscribed livingly. In saying these things we need to keep 
in mind that both the Kingdom and the Covenant climax in the 
eschaton as it reaches the telos.4 

THE HOLY SPIRIT TRAINING US REGARDING CHRIST 
AND THE CHURCH 

The Spirit is known, in reference to Christ, as ‘the Spirit of Christ, ‘the 
Spirit of Jesus’, the Spirit of the Son’, ‘the Spirit of the Lord’, and in 
regard to the Father as ‘the Spirit of your Father’, ‘the Spirit of God’, 
and ‘the Spirit of the Lord’. 
Christ’s promised presence was by the work and ministry of the Spirit, 
as Christ Himself had indicated,5 so that in a passage like II 
Corinthians 3:17-18 it is almost impossible to distinguish between the 
two Persons—Christ and the Spirit. Because other Chapters have dealt 
with ‘The New Community of the Spirit’ and related elements, we do 
not pause to deal with these themes. Nevertheless we are aware that 
the Church was a Church living very much in the way of faith, hope 
and love, and that hope was based upon the fulfilment of the intention 
of God. Faith, hope and love come to the Church by means of the 
Spirit. In fact, we must recognise that the Church is Christ’s 
eschatological Body. It is taught by a wisdom decreed for its 
ultimately glorification, and it is always occupied with its 
eschatological orientation. It looked to its Lord to return in great 
power and glory and complete the work set out in I Corinthians 
15:24-28: 

Then comes the end, when he delivers the kingdom to God the Father after 
destroying every rule and every authority and power. For he must reign 
until he has put all his enemies under his feet. The last enemy to be 
destroyed is death. ‘For God has put all things in subjection under his feet.’ 
But when it says, All things are put in subjection under 

                                                 
4 Readers of these notes are referred to The Spirit and the Universal Kingdom of God and The 

Spirit and the Prophetic Community by Ian Pennicook, as also The Spirit of the Everlasting Covenant by 
Hector Morrison—all in the 1999 Pastors’ School Notes, NCPl, 1999. The work of the Spirit 
in Christ in regard to both the Kingdom of God and the Everlasting Covenant must be noted. 

5 See John 16:5-15. 
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him,’ it is plain that he is excepted who put all things under him. When all 
things are subjected to him, then the Son himself will also be subjected to 
him who put all things under him, that God may be everything to every 
one. 

We know that the commission given to the apostles in Matthew 
28:18-20 was one for the whole world, was spelled out in detail and 
then was closed off with Jesus saying, ‘I am with you always, to the 
close of the age’. We know that to be true but we know that Jesus in 
Acts 1:3-8 had taught them that the times of the Kingdom were in 
God’s hands, but as for them, ‘You shall receive power when the 
Holy Spirit has come upon you; and you shall be my witnesses in 
Jerusalem and in all Judea and Samaria and to the end of the earth’ 
(verse 8). Here not only is the Kingdom linked with the ministry of 
the Spirit but the ministry of the whole Church is dependent upon the 
Holy Spirit. In other Chapters we have seen that the life and the 
ministry of Christ’s Church are dependent upon the Spirit. 

THE HOLY SPIRIT TRAINING US FOR AND IN THE 
BATTLE AGAINST THE SERPENT AND HIS POWERS 

What we need to keep in mind is that the proclamation of the gospel 
throughout the world was always intended to climax in the eschaton 

and be the telos. We know this battle began when the serpent intruded 
in Eden. This battle first showed outside Eden in the matter of Cain 
and Abel, Cain being described by the apostle John as being ‘of that 
evil one’ (I John 3:11-13). There has been unrelenting conflict that has 
taken place down through the centuries. In Creation, in the fall, in the 
Patriarchs and in the Covenant, the Holy Spirit has always been 
present, strengthening God’s people in the conflict. Because the 
conflict is of a spiritual nature it needs one such as the Holy Spirit to 
aid God’s people to battle against the Devil. 

We see how Christ was strengthened by Him, not only in the 
temptations in the wilderness, but also throughout His ministry. Acts 
10:38 tells that story, ‘how God anointed Jesus of Nazareth with the 
Holy Spirit and with power; how 
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he went about doing good and healing all that were oppressed by the 
devil, for God was with him’. Later Paul speaks about the battle 
against evil principalities and powers in the heavenly places. The 
Church battles by means of the Spirit and especially by His sword, the 
word of God. 

In the Book of the Revelation this whole battle is brought before us, 
and the Book is a complete prophecy given by the Holy Spirit to John 
the author. From chapters eleven to twenty we see both the battle of 
evil and then the conquest of it by the One who has the sword in His 
mouth and by it smites the nations. Prophetic power is in action as 
19:10 reminds us, so it is the Spirit who helps to draw the age to its 
glorious climax. We must see the line of this battle stretching from 
Eden to the new Eden—God’s Paradise. 

We need to keep seeing that all along the line Satan has tried to devise 
and bring into being counterparts to Clod’s realities, beginning with 
the copying of Eden, the true worship, the Triune Godhead, the 
spiritual life, the ultimate City and Paradise. Only by the use of 
spiritual weapons bestowed on us can we defeat Satan’s devices. 

CONCLUSION: WE ARE CALLED TO LIVE 
BY THE SPIRIT ASSIDUOUSLY 

Galatians 5:25 says, ‘If we live by the Spirit, let us also walk by the 
Spirit’. No matter how deep our Chapter may be regarding the 
ministry of the Spirit to Christ’s Community, the knowledge we 
derive from the Scriptures must be put into action. We do not mean 
that we can initiate or prompt that action, but only that as we truly live 
by the Spirit will we be prompted to walk by the Spirit, i.e. live all of 
our life by Him. Paul exhorts us to go on being filled with the Spirit, 
to be aglow with the Spirit, and to desist from grieving or quenching 
Him. It will be good for us to take stock of this great Paraclete who 
dwells in us, and who seeks to do not only what we have spoken of 
Him above, but all the great 
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marvellous ministry He effects in us and through us to the glory of the 
Father and the enrichment of His people. 
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CHAPTER NINE 

The End from the Beginning 

INTRODUCTION: THE EVERLASTING COUNSEL OF GOD 

The word ‘counsel’ or the phrase ‘counsel of his will’ means God’s 
wise will in which He determines the action He has planned to do. 
Ecclesiastes 3:11 says, ‘He has made everything beautiful in its time; 
also he has put eternity into man’s mind, yet so that he cannot find out 
what God has done from the beginning to the end’. This particular 
verse simply states that God has done something ‘from the beginning 
to the end’. It is fairly customary for those in the West to think there is 
a beginning to Creation and there will be an end to it. It is what is 
between these two that interests us all. Of course we would like to find 
out what God has done’ from the beginning to the end’. Isaiah 46:8-10 
shows God, on one occasion, speaking through the prophet to Israel 
on this matter: 

Remember this and consider, recall it to mind, you transgressors, 
remember the former things of old. for I am God, and there is no other; I 
am God, and there is none like me, declaring the end from the beginning 
and from ancient times things not yet done, saying, ‘My counsel shall 
stand, and I will accomplish all my purpose’. 

It is interesting that God says He declares ‘the end from the 
beginning’, but then in Amos 3:7 He speaks by another prophet, 
‘Surely the Lord God does nothing, without revealing his secret to his 
servants the prophets’. Probably this revealing of His actions is 
primarily to Israel but it means that by recourse to Israel’s writings we 
can know what God does from the beginning to the end.1 In Romans 
11:33 we have an ejaculation from Paul, ‘0 the depth of the riches and 
wisdom and knowledge of God! How unsearchable are his judgments 
and how inscrutable his 

                                                 
1 Of course the New Testament writings carry on and develop these Old Testament 

teachings. 
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ways!’. It would seem from this statement that Paul is saying we 
cannot by our human reasoning understand God in what He does. 
Whilst He tells what He is about, yet we cannot gauge or analyse that. 

The writer of Proverbs says ‘Many are the plans in the mind of a man, 
but it is the purpose of the LORD that will be established’ (Proverbs 
19:21). He has already said, ‘The LORD has made everything for its 
purpose, even the wicked for the day of trouble’ (Proverbs 16:4). 
Man’s difficulty in even knowing his own way was voiced by 
Jeremiah 10:23, ‘1 know, 0 LORD, that the way of man is not in 
himself, that it is not in man who walks to direct his steps’. We have 
quoted all these references simply to show that (i) Man cannot plan his 
own way in life, and (ii) he cannot know the beginning of Creation 
and God’s plan unless God reveals it to him. If we ask why would a 
Man want to Know that, then the Preacher says that God has put 
eternity in Man’s heart so that he cannot rind out the end from the 
beginning (Ecclesiastes 3:11). He had a drive in him to know all 
things, but cannot, by thinking or searching, find it out. Job 11:7 is 
spoken by Zophar, ‘Can you find out the deep things of God? Can you 
find out the limit of the Almighty?’. Maybe not, but Man loves to dig 
into his past and speculate about the future, but it is not for the merely 
curious to undertake this venture. Isaiah 48:3-8 is a passage for us to 
ponder long and we leave the reader to do so, but simply quote verse 
3, though pretty much out of context, ‘The former things I declared of 
old, they went forth from my mouth and I made them known; then 
suddenly I did them and they came to pass’, though just this one thing 
shows God’s sovereignty in what happens in our world and times. 

THE QUESTION OF PROTOLOGY AND ESCHATOLOGY 

From a biblical point of view we see that what we call protology 
concerns itself with ‘the first things’, and these are mainly in Genesis 
chapters one and two, and other supporting Scriptures concerning 
Creation. Eschatology we 
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say is to do with ‘the last things’, the things which link with the 
climax of the world. What then is there between protology and 
eschatology? We would have to say ‘history’ but then we understand 
it as the history God makes.2 When we believe that all which God 
does is purposeful we make the climactic end of it to be the telos, i.e. 
‘the goal’. Behind all this matter of Creation’s being is ontology, i.e. 
things as they really are, proceeding and being what they were created 
for, unless some perverse spirit in Man or other creatures goes against 
that ontology. Even then no one can essentially change what is 
ontological. Having set the matter out this way, we now look at 
protology not just as the first things, but the first actions and 
happenings which are the beginning of the end, just as the end is the 
completion of the beginning. The first things are really the beginnings 
of eschatology and find their climax in it. Teleology is about the 
purposeful goal reached. All of this seems simply the invention of 
terms to cover what appears to be a simple linear view of time. And 
there are other views of time. Many human beings see time as 
consisting of cycles which never lead to a climax. We are only trying 
to describe what we believe to be biblical. 

The beauty about protology and eschatology—if they are valid—is 
that they show God’s history for Creation is of one piece. They also 
show that all life is purposeful. Thus God speaks of Himself as ‘the 
first and the last’. Isaiah 44:6 says, ‘Thus says the LORD, the King of 
Israel and his Redeemer, the LORD of hosts: “I am the first and I am 
the last; besides me there is no god.”‘ This is repeated in Isaiah 48:12, 
and in yet other forms in many places of Scripture God says such 
things as ‘There was no god before me, nor will be after me’. In the 
New Testament both God and Christ are called ‘the First and the Last’ 
and ‘the Alpha and the Omega’. This 

                                                 
2 Theologians speak of ‘salvation history, or heilsgeschichte. Some see this as a thing above 

the general flow of history. Others see it as the purpose of history and almost as something 
within history, but it would seem that it is all that history is about. If we take this latter view 
then salvation history must include everything from the original creation—especially the 
creation of Man—to the final sanctification, glorification and perfection of the universe, and 
so the climax of the eschaton in the telos. 
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means that all history is within Their hands; that They are sovereign 
over all.

3
 For purposes of our present study it means they create the 

beginning and then guide history through to what was its protological 
forecast. If we miss this fact we will not be much moved by the 
exercise we are about to undertake, namely to trace protological things 
through Scripture to their completion in the telos. 

THINGS OF THE PROTON
4
 WHICH ARE SIGNIFICANT 

FOR HISTORY THROUGH TO THE TELOS 
We know that the two Creation accounts in the first two chapters of 
Genesis are capable of being used to supplement each other. We also 
note that there are themes presented which can be traced through the 
Scriptures and when we understand the Bible to be a unity, and that 
the beginning is with a view to the conclusion, then what was at the 
beginning is brought to its conclusion at the end. The materials are too 
vast for us to deal with them in detail in one Chapter such as this 
present one. We can say the things of the Proton are the making of the 
Creation, the Sabbath, and the things of the garden of Eden. More 
especially it is what happened once Creation was completed, the first 
period of Man’s being in the established Eden. Although we will not 
here deal with the whole Covenant of God, we can Find that the 
Covenant was innate in Man at Creation. Just as the Eschaton cannot 
be understood without it, neither can the Proton be fully intelligible 
without it. 

(i) The Sabbath 
Genesis 2:1-3 speaks of God completing His Creation and on the 
seventh day resting and blessing that day as the day 

                                                 
3 Here by talking of ‘They’ for God and Christ, we seem to be making as Binity and not a 

Trinity, but the earlier Chapters show that the Spirit of God was present and active in the 
work of creating the Creation. 

4 ‘Proton’ is not a word in general use for the first chapters of Genesis, and we use it only 
as it is linked with the Eschaton—the beginning and the end. God begins things with a view to 
the Eschaton and the Telos and so the term ‘Proton’ is legitimate. 
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of His Rest. Not only was it blessed but it was also sanctified, the only 
thing of all Creation which was said to be sanctified. Although the 
verb shabbath is used, the day is not here called ‘the sabbath’5 but it 
eventually comes to have that name in connection with Israel where it 
becomes immensely important, signifying salvation from the 
slavery—work bondage of Israel in Egypt, and the good order of a 
weekly rest for Man, domestic creatures and the land. Of course it is a 
happy portent of Man’s end. It is a Covenant ordinance and Israel is 
called to live in it. Whatever person or thing comes into contact with 
what is holy then it is sanctified by that contact if the contact is 
appropriate but is judged and punished if it is inappropriate. ‘The altar 
sanctifies the gift’, is the way Christ put it in Matthew 23:19 as He 
quoted the principle from Exodus 29:37. When Uzzah touched the 
lurching ark of God to steady it he was destroyed, because his act was 
inappropriate. 

The Sabbath as instituted in Israel was an ordinance forever, and was 
Israel’s participation in Clod’s own Rest, ‘the Sabbath of God’. Isaiah 
57:20 speaks of the wicked as being ‘like the restless sea’ and God’s 
Rest was the opposite. Israel was a country at peace in God’s shalom. 
Without doubt Eden was within the Sabbath Rest of God, and that 
included its human inhabitants. We mean that the most exalted state of 
being was in Eden, for God’s Rest is ever available to Man. Israel’s 
fortunes rose and abated according to their observance of the Sabbath. 
The Sabbath was dynamic in its quality and effects, and to observe it 
was not a mere legalism. ‘The Sabbath was made for Man and not 
Man for the Sabbath’. 

It is when we come to the New Testament that we see how intimately 
the Sabbath is linked with the New Covenant. In Hebrews 3:7-4:14 the 
writer deals with the Sabbath as part of the eschatological order. 
Indeed, for him, the Sabbath is the whole Eschaton. In Chapter One 
we mentioned Herbert 

                                                 
5 For more material on this theme see Love’s Most Glorious Covenant, Redeemer Baptist 

Press, Castle Hill, 1997, pp. 47-52. 
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W. Richardson and his book Theology for a New World.6 We saw that 
his thesis was that the whole of the telos is the Sabbath of God, so that 
for him it is the basis and substance of the Proton and thus of the 
Eschaton. We cannot enter fully into his thesis which is that the 
Sabbath was made in order that God could enter His Creation. A part 
of that thesis is here presented: 

Now, the Sabbath Day was created by God, so that He Himself might enter 
into the world and sanctify it by His personal presence. In this way, He 
makes the world holy. And it is this rather than redemption that is the chief 
work of Jesus Christ. He is the Lord of the Sabbath, the one for whom the 
seventh day was made. The purpose of His coming, therefore, is simply 
that He be here. He is not here for the sake of something else. The 
presence of the Holy One in our midst is its own sufficient reason. Nothing 
exceeds this. for this gives human life its dignity, worth and importance. 
Not the Martha who works, but the Mary who rests in the presence of God 
has chosen the ‘good portion’. For to enjoy God forever is the chief end of 
man. 

 

One may differ in some points with Richardson but the ‘end of man’ 
as we have discussed in Chapter One is certainly to glorify God and 
be glorified by Him, a point which Jonathan Edwards made 7

 What 
here concerns us is that the reality of the Sabbath has ever been 
present for Man. Fallen Man is certainly like the restless sea, and to 
this kind of person Jesus directs His words, ‘Come to me, all who 
labour and are heavy laden, and I will give you rest. Take my yoke 
upon you, and learn from me; for I am gentle and lowly in heart, and 
you will rind rest for your souls. For my yoke is easy, and my burden 
is light’ (Matthew 11:28-30). Certainly there is no restlessness in the 
telos. The holiness and Rest which the innocent couple would have 
known in Eden pervades all the Holy City and its Garden which 
makes it Paradise, the true Eden. 

                                                 
6 op. cit. pp. 108-164. 
7 See again John Piper’s God’s Passion and His Glory IVP, 1998 which includes Jonathan 

Edwards’ book, The End for Which God Created the World. 
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Excursus on Eden and the Mandate Given to Man 

We know that Adam was to till and keep the garden of Eden. He was 
given a mandate or commission. Genesis 1:28 tells that commission, 
‘And God blessed them, and God said to them, “Be fruitful and 
multiply, and fill the earth and subdue it; and have dominion over the 
fish of the sea and over the birds of the air and over every living thing 
that moves upon the earth”‘. This has been interpreted—rightly I 
think—that Man is to take all the things of Eden—the things we have 
nominated above—and take them to the four corners of the earth, 
Edenising the world as he goes, until the glory of it covers the earth 
‘as the waters cover the sea’. Our reason then, for going into some 
moderate details of Eden, is to know what Adam refused to do and 
what the Second Adam came to do, and is now doing through His 
people. This confronts us immediately with our vocation in the world, 
as it informs us of what is going on, and bids us participate in it with 
all that we are. Eden was the place of glory, true moral glory. 

 (ii) Eden 
The features of the Eden of Genesis—if we may call them that—are 
certainly the features of the ultimate Eden as we see it in the last two 
chapters of the Book of the Revelation. Our thesis is that as Man was 
designed for Eden and given the mandate of his vocation within Eden, 
then the reality of Eden will always be with him, and he will look, by 
faith, for the realising of these in the Eschaton—Telos.8 Eden has 
gathered up the meaning of ‘the place of delight’ but there are other 
interpretations, most of which are similar. 

What we should note about Eden is the fact that it was brought into 
being after the Creation was completed9. Man 

                                                 
8 We have devised the term Eschaton—Telos because Eschaton refers to the last days or era 

of the conclusive things, but the conclusion itself is the Telos. Hence the term is inclusive and 
functional. 

9 It could be argued from the text of Genesis 2:4-8 that Eden was made along with the rest 
of Creation, but there does seem to be a sequence, Eden being formed after the Creation. 
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was created outside Eden, Eden was formed and then Man was placed 
in it. The following are the features some commentators have seen 
regarding Eden: namely it was a habitation of God; a place of 
worship; a garden; the source of a river; a city; and the home of Man, 
i.e. the man and the woman who were the primal couple. Eden can be 
called the place of their marriage for the marriage is first enacted in 
Eden. For the man (Adam) it was the place of naming the animals, 
these being made by him before Eve was created from him. 

What we will now proceed to do is to examine these features and see 
how they figure in all history and in the Eschaton—Telos time. We 
recognise that things begin to be eschatological once they are created 
for they begin to move to their destiny, Even so, we will think of these 
features as protological, as historical and then as eschatological—
teleological. We will take every element which is explicit in the text 
of Scripture, with also that which is obviously implicit, and then, 
looking at the elements of the finally revealed Eden, and if it seems 
reasonable read back into the Proton that which is clearly revealed in 
the Eschaton—Telos. Much of our comment will be in the light of the 
expulsion of the primal couple from the garden. Had they not been 
expelled and had it not been guarded by the cherubim then we would 
ourselves be in that garden, or, at least have access to it, especially as 
it is now depicted to be.10 

(a) The Garden 

Eden is always associated with gardens. In fact the terms ‘Eden’ and 
‘Paradise’ have passed into regular language usage. A generally held 
idea is that the Creation immediately outside of Eden was level land 
which was not as lush in vegetation as in Eden. Man was created from 
this soil 

                                                 
10 I would recommend The Search For order by William Dumbrell, Baker, Grand Rapids, 

1994. It has excellent insights on the subject we are doing. others of his books are also 
recommended, commencing with Creation and Covenant, Paternoster, 1984. 
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and then placed into Eden, to work it and take care of it. It would 
seem that the mandate of Genesis 1:28-30 was given in Genesis 2 
when both were present as a couple. The garden was watered from a 
subterranean supply. It had trees which were richly fruitful. In the 
midst of the garden were two trees, one ‘the tree of the knowledge of 
good and evil’ and the other ‘the tree of life’. It is here we begin to 
sense something metaphorical, but we cannot be certain. 

What do we see about Eden as a garden once Man was expelled? One 
thing is clear: Man is nostalgic for Eden. The memory of it seems to 
be in Man. Theologians see the Canaan promised to Abraham as the 
new or second Eden. Noah, virtually, could have been the second 
Adam, and in rabbinical theology Abraham was the second Adam and 
Sarah the second Eve. Israel had its own holy land with features such 
as in Eden which we will examine. Its beauty and fecundity are 
somehow linked with covenantal obedience and disobedience, with 
blessing and cursing. 

History shows Man seeks to create Eden, garden-wise, 
dominion-wise, and paradise-wise wherever he is. 

In terms of Eschaton—Telos Eden appears in great glory at the climax 
of history. We will have to see that—in addition to being God’s Holy 
Garden—it is the Holy City, the Church, and the New Jerusalem, and 
the place of worship. 

(b) The City 

At first sight it would be difficult to see Eden as a city, the main 
reason being that a modern city—and even some ancient cities—are 
places of reasonable or high density population. A city is really a 
place of community, and of course we name places as villages, 
hamlets, towns or cities according to their population and living area. 
We should not take the liberty, exegetically, of seeing the ultimate 
City of God and reading back into Eden the matter of the elect 
people—’the multitude which no man can number’-and say they all 
were in the loins of Adam. Adam called his wife Eve ‘because she 
was the mother of all living’. In her ‘all 
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living’ were yet to be, but they would be. Adam was then ‘father of all 
living’, something Romans chapter five well bears out. More, they 
were the family of God, and He was present. We can say ‘The city 
was in mind’ but it was more than that; it was the ‘City of God’. 

Often the term city is used pejoratively. Jaques Ellul in his book The 
Meaning of the City11 sees the city as evil and injurious, but he also 
emphasises the plan of God for the Holy City. One wonders whether 
Cain knew the Edenic configurations and planned to build a city as 
something like Eden, and a place of pleasure. Much could be 
conjectured.12 

Cities figure largely in the history of mankind. Genesis 1.0 speaks of 
Nimrod who ‘hunted men before the Lord’, and who thus had a 
kingdom.13

 In 11:1 men migrated from the east—the direction in 
which Cain had gone—’east of Eden’—the idea of Babel was 
conceived, and they wanted to have an impregnable city, and with it a 
city watch-tower. So we could elaborate, but the later Babylon 
becomes a byword for an evil city, and later, in the Book of the 
Revelation, Babylon is the Unholy City, the Woman who is ‘the 
mother harlots’. And so on. 

As for another holy city: that would be Jerusalem with all its elements 
of the Temple; Mount Sion as a royal place of dominion, as her 
reputation grew, until the prophets were not thinking of her so much 
geographically, but as being in essence Eden, the garden-city, and the 
world-centre of all worship. Indeed, expounding her as the world city 
in all power. In the New Testament ‘the Jerusalem which is above’ is 
‘the mother of us all’ (cf. Genesis 3:20). The Church (ecclesia) is the 
equivalent of Israel who was the 

                                                 
11 Published by Eerdmans, Grand Rapids, 1970. 
12 It is argued that the text could also support the idea that Cain’s son, Enoch, was the 

builder and it was for his son, Irad. 
13 The idea of building a city was to establish one’s family or dynasty without Filling the 

earth in accordance with the Genesis I mandate. It would seem that Nimrod hunted men who 
were not just of his family or clan, and SO Could form a city-community which was controlled 
by a leader such as Nimrod. ‘City, in fact, would mean ‘kingdom’. 
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congregation (qahal) of God, the wife of Yahweh, as the Church is the 
Bride of Christ. 

The ultimate City is the Bride (Revelation 19:6-9) and in Revelation 
21:1-27 she is shown as something beautiful, and powerful, the very 
antithesis of the Unholy City, Babylon. Babylon is judged and is 
eradicated. The Holy City is ‘beautiful for situation’, and beautiful for 
contemplation and function. Ancient cities had dense walls and gates 
to keep out the enemy. Now in the Holy City there are no enemies. 
The long haul of the nations has come to its completion. The gates are 
opened day and night—there is no day and night there!—and the 
nations pour into this beautiful abode where there are ‘many 
mansions’. The kings of the nations will bring their glories into it, and 
what glories are there which are not moral-spiritual ones? What a City 
of glory it is! 

Whilst we see the innumerable materials which speak of the Holy City 
we should not forget (i) that the marriage of the primal couple is 
protological of the ultimate Marriage, and (ii) that Eden would have 
been the centre of the earth for the whole family of God, and was 
intended to be so. Virtually, the Genesis Eden was God’s Holy City. 
We gain much by comparing the Jerusalem City with the Edenic one, 
especially in Psalm 46, where it has the river of God, the Presence of 
God and the worship of God. 

(c) The River of God 

The subterranean river which emerged in the centre of Eden watered 
the entire Eden and, on reaching Eden’s perimeter, then broke into 
four in order to water the whole land, i.e. the whole world. If we take 
this only in a geographical sense then we have missed the protology of 
the river, and will not, therefore, understand the eschatology—
teleology of it. 

Water is always associated with life. God is called ‘the fountain of 
living waters’ (Jeremiah 2:13; 17:13). In Eden all trees including the 
tree of life and the tree of the knowledge of good and evil are 
dependent on the river. I will state here my belief that as we find this 
river flowing throughout 
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Scripture that it is the Holy Spirit, and that He flows out the life of 
God. He is the very Spirit of life (Psalm 104:29-30; Romans 8:2; 11 
Corinthians 3:6). 

Even though Man is ultimately cut off from Eden, Eden is not cut off 
from Man, for its river flows out to the world. When we pick up the 
theme in Israel, Psalm 46:4-5 is one of many such psalms which 
immediately confronts us, ‘There is a river whose streams make glad 
the city of Clod, the holy habitation of the Most High. God is in the 
midst of her, she shall not be moved; God will help her right early’. 
Much could be said on this passage but God’s Presence, His 
Sanctuary, and His river are most significant. Jerusalem did not have a 
river and a river with streams, but Eden did and Jerusalem is God’s 
‘Eden on the way to the ultimate Eden’. The Psalms and the 
Prophecies make much of God’s river and of His watering the Holy 
Land of Israel. For interest read Psalm 1; Psalm 56:8-9; 65:9-10; 
Isaiah 41:17-20; 42:1-3; 44:1-4; 55:1ff. Of course there is the great 
prophecy of Ezekiel 47:1-12 which is a picture of the river of God 
which watered the Holy Land (Eden) and flowed on and out into the 
whole world, turning what was bitter to sweetness wherever it flowed; 
thus bringing life to all. 

In the New Testament the river is present. Christ is the One who was 
with Israel in the wilderness and struck the rock and brought forth 
water (cf. I Corinthians 10:If.), but, now incarnate, He offered the 
water of life to the woman of Samaria (John 4:13-15), to all comers 
(6:35), and then to those who, being thirsty, could believe in Him and 
drink of Him (7:37-39). In the latter case the very river of God would 
flow from the believer when Pentecost came and the universal gift of 
the Holy Spirit would be poured out. From the time of His being 
anointed with the Spirit at His baptism to the conclusion of His 
ministry, this was exactly what Jesus had known—’rivers of living 
water’ flowing from Him. If we ask in what context the river of God 
will flow from then it must always be Eden, yet Eden in the present 
must be the 
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Church i.e.—if the phrase is theologically valid—from the ‘New 
Israel’.14 

By now we are probably seeing that in all the features of Eden such 
as garden, river, God’s Habitation, Place of Worship—and so on—
that the loss of these to Adam and the human race because of their sin 
is restored through Christ by grace. Yes; but the grace which was and 
is in our Lord Jesus Christ coming to us through the Holy Spirit. 
Nothing that was Eden is denied to Man when he comes to faith and 
repentance, but that faith and repentance is based upon the Person and 
work of Christ. It is He who comes into every situation of sinful Man 
by His work of the Cross and resurrection. For example, when we 
think of water as life, of the river of God which gives life, and we see 
that in the hours of the Cross Christ drew on every ‘water resource’ 
which was His, then He thirsted terribly so that Man should not thirst. 
His cry ‘l thirst’ means that by His suffering He gave access to us to 
drink the water of life—i.e. of Him, of the river of God which flowed 
to Him and through Him. So in the true Adam all that was lost in the 
first Adam was—and is being—restored, 

 

What, above, we called ‘the great prophecy of Ezekiel’ is shown in all 
its eschatological glory in Revelation 22:1-2: 

Then he showed me the river of the water of life, bright as crystal, flowing 
from the throne of God and of the Lamb through the middle of the street of 
the city; also, on either side of the river, the tree of life with its twelve 
kinds of fruit. yielding its fruit each month; and the leaves of the tree were 
for the healing of the nations. 

We note in passing that the river is fruitful—’the fruit of the Spirit’, 
the things of moral glory—all God’s goodness—and 

                                                 
14 The ‘New Israel’ is a term which is debated. The theology of it some would claim is 

found in Romans chapters nine to eleven, with the backing of Galatians 6:16, ‘Peace and 
mercy be upon all who walk by this rule, upon the Israel of God’. To call the Church ‘tile 
Israel of God’ is distasteful to some commentators who exegete the verse differently. Perhaps 
‘the Israel of God’ is a term which is acceptable to the Old Testament, and is used in the New 
Testament as an extension of the Old Testament nomination of the qahal. Thus the ecclesia is 
the extension of the qahal. This interpretation does not by all means satisfy all exegetes. 
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that there is healing, healing often meaning salvation, and this is moral 
healing. Indeed the Tree of life was central to Eden. The beautiful 
figure should not charm us away from the heart of the truth it sets out 
to communicate. Those who hunger and thirst after righteousness are 
those only who drink of this river. Eden could not be Eden without it. 
We might also note that Eden began as a garden-city and is complete 
as a garden-city. If we fail to see that Genesis-Eden was a city we will 
miss much of the power of the Holy City of the Telos. 

(d) The Sanctuary 

It should go without saying that Eden was the sanctuary of God for 
Man. Where God is there is the sanctuary and no building is needed. 
In Revelation 21:22 it is written, ‘And I saw no temple in the city, for 
its temple is the Lord God the Almighty and the Lamb’. The Old 
Testament portrays God as in His temple. It is a strange statement, 
‘His temple’. What would He want with a temple for Himself’? It 
must mean that the temple is all Creation-heaven and earth. He is in 
the temple so all Creation must keep silence. They must worship. 
Thus Habakkuk 2:20, ‘But the LORD is in his holy temple; let all the 
earth keep silence before him’. This is uttered in the face of idol 
worship and its foolishness, and its absurd limitations. Just as in 
Revelation there is no temple, so in Eden there is none. Better still: 
Eden is His temple. It is the holy place of His habitation. With the 
Rest of the Sabbath He is present to all His Creation, and especially to 
the humanity that there is in the man and the woman. William 
Dumbrell has brought together certain elements which make the claim 
for Eden to be a sanctuary valid, as well as set the foundation for the 
eschatological temple. 

Especially significant in the study of biblical eschatology is this 
concept of the garden as a separate place, a sanctuary. The Garden of 
Eden is best seen as a special sanctuary, quite unlike the rest of the 
world. In the Old Testament Canaan, which is specifically identified 
as a divine sanctuary in Exodus 15:17 and Psalm 78:54, and Eden are 
parallelled (Isa. 
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51:3; Ezek. 36:35), quite apart from the significance of the presence of 
God in the restricted space of Genesis two and three. Moreover, Eden 
(itself necessarily evaluated as the source of the world river system) was 
clearly conceived of as a mountain sanctuary (Ezek. 28:13-14), which is 
important since such mountains in the ancient world were deemed basic 
points of contact between heaven and earth. Eden was the garden of God, 
the earth centre where God was to be found (Isa. 51:3). (In Ezek. 36:33-36 
the Garden of Eden is the symbol of fertility. a fitting analogy for the land 
of Palestine about to be restored. Also in Ezekiel, the divine garden is used 
in reference to Zion and the temple [47:1-12; Wallace 1985, 85-86]). In the 
garden of Genesis two, the sanctuary of the divine, the man is cast in a 
priestly role. Consider the correspondence between the precious stones set 
in the breastplate of the high priest in Exodus 28:17-20 and the adornments 
of the king of Tyre, who is likened to the original inhabitant of the garden, 
in Ezekiel 28:13. By implication, the original inhabitant of the garden, 
Adam, is a decidedly priestly/kingly character. If Genesis one emphasises 
humankind’s kingship, Genesis two presents Adam as God’s priest. 

There can be no question about Israel being God’s Eden, Israel God’s 
Adam and so God’s priest. Israel was a priestly nation (Exodus 
19:5-6).15 In the New Testament the priestly role of Israel is accorded 
to the Church. The Mosaic forms of temple and worship are 
transcended by the new worship such as Jesus spoke of in John 
4:21-24. There is no temple by means of which the people of God 
have access to Him. The Church is the new temple (I Corinthians 
3:16; cf. Isaiah 2:1-3; 56:6-8). In many of the early chapters of 
Revelation there is the temple, and the altar and throne seem to be as 
the one. Yet, when we come to the last chapters describing the Holy 
City and its Paradise only ‘God Himself and the Lamb’ are the temple, 
the sanctuary. How aptly this fits the primeval Eden! In Genesis three 
when the man and the woman eat of the forbidden fruit they are 
overcome with guilt and try to cover their nakedness for they are in 
God’s 

                                                 
15 N.T. Wright in his writings has had much recourse to Jewish thinking. His book The 

Climax of the Covenant, Fortress Press, 1993, helps us to see how Paul would have 
understood the Old Testament and Jewish thinking, especially about the matters of ‘Adam 
theology. See page 250 on Galatians 6:16. 
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sanctuary. All Eden is the sanctuary. There is no place for hiding 
when that is the case. At the time of the breeze of the cool of the 
day-the ruach, the Spirit breeze-they are afraid in that holy place to 
meet the Holy Creator and Father, The holiness and the nature of the 
sanctuary has now become frightening, a burden and a threat to them. 
Even so, the sin of Adam in Eden is overcome in history by the 
obedience of Christ. Romans chapter five is all about the Adam who 
came to restore the true worship, and to make the true Sanctuary-the 
Church-until the Church itself is wholly in God and the Lamb who 
constitute the true temple within the final Eden. 

(e) The Place of the Throne 

We have seen that Adam was created as a prophet, priest and king, 
and the Second Adam confirms what it was that the first Adam was 
made to be. The mandate of Genesis 1:28-30 shows that Adam was 
given kingship over all Creation, he being the image of the great 
King-God. As God’s vice-regent he was to have dominion over all the 
earth, fighting its dynamic elements and subduing them to his 
leadership. This commission is confirmed by Psalm 8. In Ezekiel 47 
the river of God flows from the south of the altar. In Revelation 22 it 
flows from the throne of God. In Revelation the throne and the altar 
are often seen as one. 

Man can only rule when he has true glory, i.e. moral power. This he 
lost in the fall, but the onus is on him to be what he was created to be. 
That mandate has not been withdrawn from him, so that he is not 
released from his responsibility. He has the thrust of it in his life, 
though he uses it for his own, perverted desire to rule others. Psalm 2 
speaks of the nations rising up against God to liberate themselves 
from Him, but all rule over all nations is given to Another—God’s 
Son. 

We know that Israel was regarded as God’s son, and in Canaan it was 
David who subdued the nations and brought true shalom—a living 
Sabbath—to Israel. Yet Israel betrayed its vocation as ‘a kingdom of 
priests and a holy 
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nation’ and it was not until the Second Adam came as Immanuel that 
He, as Son of God, defeated all evil and rebellious forces by His 
incarnation and His death of the Cross and His resurrection. It was He 
who, as God’s appointed and anointed King, brought in the Kingdom 
of God. We know from I Corinthians 15:24-28 that He is now so 
destroying these defeated enemies of God and Man that the Kingdom 
will come in its ultimate form when God will be I all things to all men’. 
‘The kings of the earth’ who rebelled against Him will have been 
defeated, and ‘the kings of the earth’ will bring into the new Eden ‘the 
glory of the nations’. So, in this respect—and aspect—it is again 
Christ who restores the Eden that seemed lost to Creation. 

What we should say of the delegated authority to the first Adam and 
then the Second Adam is that the authority of God is impeccable; it is 
His Who made the earth, and it is used to make His plan come to 
fruition at the Telos. Authority never exists for its own sake, and those 
who democratise the Trinity and His authority over all Creation, do so 
to the despite of God and Creation. The throne room of God is where 
the moral glory of God is worked out in the history of Creation. 

(f) The Place of Marriage 

In the book Love’s Most Glorious Covenant we saw that three 
elements in Man constitute the image of God: (i) the Vocation of 
God’s mandate; (ii) the Marriage;16 and (iii) the Sabbath. Man, 
occupied in these, is a true inhabitant of God’s Eden. At the same time 
we saw that man spoiled the innocence and simplicity of sharing and 
living in these three things of God’s eternal and relational Covenant. 

In Canaan which was, so to speak, the second Eden, Israel was the 
wife of God. This theme is strong throughout the Old Testament. Eve 
was the mother of all living and Adam the father of the same. Yet the 
couple had betrayed the trust and commission God had given them. 
Israel was called 

                                                 
16 For a wide treatment of this matter see my The Profound Mystery, NCPI, 1995. 
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upon to be the faithful wife of ‘the God of faithfulness’ (cf. 
Deuteronomy 32:4; cf. Exodus 34:6-7). God’s intimacy with Israel 
cannot be over-stressed. Passages such as the first chapters of Hosea, 
the sixteenth chapter of Ezekiel and the fifty-fourth chapter of Isaiah 
all speak of that marital relationship. Without it the marital 
relationship of Messiah and His Bride would not make sense. The Son 
becomes a human being in order that, being Immanuel, He might die 
for His Bride and purify her so that she be fit for heaven and for the 
Father’s acceptance into participation in the Trinity. 

(g) The Place of Man-Adam and Eve 

In one sense Eden seems to have been created for Adam, but then we 
see that Adam was created for the glory of God, and God’s 
glorification of Adam would be the fulfilment of His glory plan for 
Creation, and would, of course, include all Creation. Even so, Man is 
God’s primary consideration since it was for Man’s sake that the Son 
came into the world, being sent by the Father Who surrendered Him 
up for us all. We have said much about Adam as Adam and about 
Adam and Eve as together being Man. As the one inhabiting Eden, 
and being prophet, priest and king, Adam’s ministry in Eden and then 
to the whole world was to be of enormous significance. It was Adam 
God planned to glorify and set over Creation, but the first Adam 
failed. 

Israel saw Adam as its father, and probably not as the father of all 
mankind, for many in Israel had little regard for the destiny of the 
nations, i.e. of mankind as a whole. Of course the light of the 
importance of the nations breaks in on them through the prophets. To 
some, Abraham was the Adam successor or substitute. Israel saw itself 
as the new Adam, and the land as Eden, the temple as that of the holy 
mountain. This holy mountain theme is much emphasised in both Old 
and New Testaments. 

The Second Adam accomplishes what the first failed to do. In terms of 
the Genesis 1 mandate His was the most fruitful life of all mankind. 
His marriage to the Church was ‘to bear fruit for God’ (John 15:1-16; 
Romans 7:4; Galatians 
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5:22-23). He has multiplied the Community which began with 
Himself alone, though—at Pentecost—with the entail of ‘the holy 
remnant’ of Israel. His has been the ministry of ‘filling up the earth’. 
The primary ‘filling up’ is not with human persons, though that is part 
of it, but with the glory of God to cover the earth, that is by Edenising 
Creation. This involves the people of God who carry His moral glory 
to the ends of the earth. In regard to the subduing of the earth we have 
seen, via Revelation 21:7, that He has subdued evil principalities and 
powers, and the recalcitrant wills of sinners to establish the Kingdom 
of God as in irreversible reign in the whole Creation of God—that 
Creation which is both celestial and terrestrial. 

So much more could be said but we have substantially covered Eden 
in its primal manifestation and its order, then the forms it has taken in 
history, and the final form in which we see it in the Telos. 

CONCLUSION: OUR UNDERSTANDING AND 
APPRECIATION OF KNOWING 

THE END FROM THE BEGINNING 

We saw in Ecclesiastes 3:11 that God put eternity in Man’s heart so 
that he could not find out the end from the beginning. Whatever this 
statement may mean, we know that God has certainly planned the end 
from the beginning and has accomplished this in history. Whilst the 
Telos has not come, yet its completion is rapidly being wrought. 

I believe we have the right to ask the question, ‘Supposing we have 
come to see the end from the beginning by the grace and revelation of 
God through His Spirit—the One who searches the deep things of 
God, and then reveals them unto us—then what is the practical value 
of all this?’ Such a question is asked when the ‘counsel of His will’ is 
seen to be so vast, so deep, so comprehensive. I am sure the answer 
lies in the revelation itself. We have been permitted to look into the 
deep things of God and surely that suggests that we 
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are His beloved creatures, His children for whom He has deep and 
intimate affection and that He desires us to know how much He has 
done for us, and is involving us in His history. This gives us 
wonderful dignity. 

The value of understanding the outworking ‘counsel of His will’ lies 
in that we now have—if you like—both a theology and philosophy of 
all history, of the realities of Creation and of the destiny of all things. 
We repeat, ‘of all things’. What an equipment for facing the issues of 
life which continually confront us! We can sum it up in our former 
statement, ‘The end for which God has created us is to glorify Him by 
being His glorious creatures. God’s glory is then seen in His 
glorification of us, the beloved humanity whom he has shaped to be 
conformed to the image of His Son, that He—the Son—may be the 
first born of many such brethren’. 

Lest We Have Forgotten the Whole of Grace 
In conclusion let us remember from whence we have come. We have 
come from being created in the image of God and so being the full 
reflection of His glory. We have come, tragically enough, from having 
fallen short of God’s glory and hence of our own created glory. We 
have come from the depravity of our own spirits and the evil kingdom 
of the prince of the power of the air, the spirit who energised within 
us—the children of disobedience. We have come from being under the 
wrath of God because of our violating His holiness. We have come 
from the depths of the misery of sin. We have come from the realms 
of ‘the grey eminence—guilt’ to the glorious light of the gospel as 
seen as God’s glory in the face of Jesus Christ. We have come from 
all darkness into the heavenly light, and we have proclaimed ourselves 
as the recipients of great grace. We are the dying thieves admitted into 
Paradise, the prodigals come home to the Father, the slaves of sin 
admitted into Christ’s own freedom. We have come from being the 
children of the devil to being the children of God. We have come from 
unworthy living to the destiny of glory. 
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Only when we keep these things in mind will we be prevented from 
growing into self-righteous religionists. Because we are in the glory of 
God we have become creatures of love and persons of compassion. 
We are men and women of God’s destined glory, and in our Adam the 
coming rulers of all God’s Creation. 
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CHAPTER TEN 

At Last! The New Creation! 

INTRODUCTION: THE COMPLETION OF A SUBJECT 

This book has really formed itself as it has proceeded. In a sense it is a 
survey of God’s history from the making of Creation to, and including 
the making of, the New Creation. We take it that because the Greek 
word kainos is used that what happens at the end (telos) is that God 
makes new what was once His Creation. So we have a new heaven 
and a new earth, and not a heaven and an earth which are neos, i.e. 
new in the sense of wholly different and having no connection with 
what once was. This is the principle of something old1 being made 
new we find in It Corinthians 5:17, ‘Therefore, if any one is in Christ, 
he is a new creation; the old has passed away, behold, the new has 
come’. The verse literally says, ‘Old things have passed away, behold 
they have become new’. We do not mean that God does not do a 
creative work. He does, but then in a recreative way. When we hear 
God saying from the throne, ‘Behold, I make all things new, then we 
cannot deny it is a new work of Creation. It is not just a touching up of 
an ‘old’ Creation, but an utter transforming of what previously was 
there. We are faced with a wonderful thing that has happened—the 
Creation which has served all things for innumerable ages is now as it 
never has been, and the transformation is beyond conception as I 
Corinthians 2:9 has it, ‘But as it is written: “Eye has not seen, nor ear 
heard, nor have entered into the heart of man the things which God 
has prepared for those who love Him”‘ (NKJV). Our minds have to 
set themselves to see something beyond anything we have ever seen, 
heard or imagined. So much shall be the change. If we have any fear 
that this will be beyond us, Paul says ‘God has revealed these things 
by the Spirit. The Spirit has been given so that we might know the 
things given to us’. 

                                                 
1 By ‘old’ we do not mean primarily that it is aged and even worn and fragile, but what has 

been there all the time, i.e. the former thing. 
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What we must keep in mind all the time is that God will do what He 
will do, and whether we attend to that or not, it will make no 
difference to His completing His work and His intention for the 
Creation. What, then is that intention as far as we have stated it? It is 
that God wills to glorify Himself, to show Himself with the glory that 
is His, that is Him. The way of doing this is to glorify His sons by 
conforming them to the image of His Son, and, at the same time, 
glorifying all other things of His Creation. Thus all creatures—both 
celestial and terrestrial—will share in this glory, for to gaze on glory 
is to become glorious. Again, we have to keep in mind the nature of 
that glory, something we have described time and again. The other 
side of His glory and its glorifying nature is the entire loss of glory by 
all that is evil and is opposed to God. All attempts of these creatures to 
glorify themselves will end in terrible disaster. God will not give His 
glory to another, but He will share it with His elect Creation. 

THE VALUE OF KNOWING WHAT IS UNKNOWABLE 
APART FROM THE SPIRIT’S WORKING 

The value is that, as richly as we have been enabled to perceive 
‘things to come’, as strong as our hope can be, we cannot emphasis 
too much the mighty power of hope in a human being. It gives that 
moral fibre of a beautiful nature to the spirit of a person, the spirit 
which is a person. That is why Peter advises, ‘Therefore gird up your 
minds, be sober, set your hope fully upon the grace that is coming to 
you at the revelation of Jesus Christ’ (I Peter 1:13). He means that 
they have to be fully alert to receive and perceive grace beyond all the 
grace they have already known. Paul has spoken similarly in Titus 
2:11-13, ‘For the grace of God has appeared for the salvation of all 
men, training us to renounce irreligion and worldly passions, and to 
live sober, upright, and godly lives in this world, awaiting our blessed 
hope, the appearing of the glory of our great God and Savior Jesus 
Christ’, i.e. grace received prepares us for greater grace yet to appear. 
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Why, then, did we quote Peter and Paul in this fashion? Because we 
can be in total ignorance of the vast and wonderful thing which is 
about to break on us, which will come to us at His appearing. It will 
dwarf all that Man has ever known. In short, it will be the realised 
revelation of God’s purpose for the world, the End which He has 
ordained, and into which we will enter. So, setting our gaze and heart 
upon this will give us moral fibre and power for present living. By this 
we will be advancing ‘from one stage of glory to another’. To be 
‘looking to the things which are not seen’ means we will know how to 
live honourably with the things that are seen. 

HOW LITTLE WE SEE, HOW LITTLE WE KNOW 

Just about all the writers of the New Testament Epistles urge us on to 
set our hope upon the grace we will receive at the appearing of our 
Lord Jesus Christ. They are aware that we see too little for the most 
part, and that not seeing conditions us into flatness and mediocrity. 
We are more easily grasped by idols, materialism and the cares and 
pleasures of this present age. In speaking of his drive for maturity and 
richer sight Paul says: 

... that I may know him and the power of his resurrection, and may share 
his sufferings, becoming like him in his death, that if possible I may attain 
the resurrection from the dead. Not that I have already obtained this or am 
already perfect; but I press on to make it my own, because Christ Jesus has 
made me his own. Brethren, I do not consider that I have made it my own; 
but one thing I do, forgetting what lies behind and straining forward to 
what lies ahead, I press on toward the goal for the prize of the upward call 
of God in Christ Jesus. (Philippians 3:10-14) 

In another place he states: 

For our knowledge is imperfect and our prophecy is imperfect; but when 
the perfect comes. the imperfect will pass away. When I was a child, I 
spoke like a child, I thought like a child, I reasoned like a child, when I 
became a man, I gave up childish ways. For now we see in a mirror dimly, 
but then face to face. Now I know in part, then I shall 
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understand fully, even as I have been fully understood. (I Corinthians 
13:9-12) 

Hebrews 11:4-39 shows us that this is what the faithful have always 
done. One example is Abraham, ‘For he looked forward to the city 
which has foundations, whose builder and maker is God’ (verse 10). 
What city was it to which he looked? 

What we have said in the paragraph above assures us that the whole 
exercise of these studies has been an excellent one, productive of 
fruitful faith. 

THE THINGS PRECEDING AND LEADING 
UP TO THE NEW CREATION 

‘A Second Adam to the fight and to the rescue came’. These words of Cardinal 
Newman help us to see that against the dark background of the 
triumphs of evil there was our Adam who would make right all things 
for the great moment of the New Creation’s appearing. As the first 
Adam was to be a son, a creature and a servant-subject to the King, so 
the Second Adam was cast in the same mould and calling. 

ADAM THE CONQUEROR-SON 

In one sense everything from creation up to the appearing of the new 
heaven and the new earth has led to the Telos. As we live in the world 
today we see the innumerable failures, sins, horrors, obscenities, 
cruelties and unnameable atrocities which are committed by Man and 
the evil powers. By sight it seems the making of a new world is 
impossible. We ask, ‘What are the signs of its coming to be?’ and we 
seem to hear no answers. Jesus warned us against this mind. In 
Matthew 24:3-14 we hear Him speaking: 

As he sat on the Mount of Olives, the disciples came to him privately, 
saying, ‘Tell us, when will this be, and what will be the sign of your 
coming and of the close of the age? And Jesus answered them, Take heed 
that no one leads you astray. For many will come in my name, saying, ‘I 
am the 
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Christ”, and they will lead many astray. And you will hear of wars and 
rumors of wars; see that you are not alarmed, for this must take place, but 
the end is not yet. For nation will rise against nation, and kingdom against 
kingdom, and there will be famines and earthquakes in various places: all 
this is but the beginning of the birth-pangs. Then they will deliver you up 
to tribulation, and put you to death; and you will be hated by all nations for 
my name’s sake. And then many will fall away. and betray one another, 
and hate one another. And many false prophets will arise and lead many 
astray. And because wickedness is multiplied, most men’s love will grow 
cold. But he who endures to the end will be saved. And this gospel of the 
kingdom will be preached throughout the whole world, as a testimony to 
all nations; and then the end will come’. 

We must keep in mind that Christ is our Adam. Adam’s commission 
given to him by God was to ‘have dominion over the earth and subdue 
it’. His disciples seemed not to realise at that time that this was the 
Second Adam’s commission, also. As Adam, He was to be the 
Overcomer. It was He who, when He had done His massive Cross and 
resurrection work, was King of the Kingdom at the right hand of the 
Father, the King. He who is the living image of the Father is the Son 
and the Son must defeat the nations and rule over them—to the ends 
of the earth (Psalm 2). So then in this aspect of His Adam—being, 
Christ had to defeat all evil forces. In Revelation chapter five we see 
‘the Lamb-as-it-had-been-slain’ hold the seven-sealed book which 
was to make Him Head over all history. In chapter six His action 
begins. From chapter 11 through to chapter twenty we see the dragon, 
beast, the second beast (the false prophet) and the Unholy City—
Babylon—do battle with Messiah, but lie defeats them, Babylon being 
destroyed, and the other evil leaders and their ilk being cast into the 
lake of fire. 

Our Adam, then, is the conquering Prince and the Warrior Husband. It 
is mandatory that He defeat all evil, for there must be no place for evil 
in the new heaven and the new earth. 
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ADAM THE CONQUEROR CREATURE 

If Christ had not been truly a creature there would be no hope for us. 
That He became a man and the New Man and ministered as a man is 
the reason we can have faith, hope and love. Had He not been 
creaturely, dependent upon God, aided by the Spirit, then He could not 
have hung on the Cross as the man for all humanity. His suffering was 
the suffering of a man, but such as humanity has never known. The 
way He suffered, giving Himself wholly for humanity, means that 
Man was liberated from the terrible enemies which had dominated 
him through all the centuries. By taking the guilt, He liberated Man 
from the Devil, from sin and death, from the law and conscience, from 
the world and the world powers, from the insidious flesh and from the 
enslaving idols of his worship. It freed him from fear of death, fear of 
God’s wrath and fear of the law’s judgement and punishment. Man 
was truly liberated, for ever. 

His being High Priest for all mankind for ever, by the giving up of His 
creaturely body as the supreme sacrifice for all sin, meant that all 
God’s elect were redeemed for ever by forgiveness and the gifts of 
justification, sanctification and the ultimate glorification and 
perfection. This was what His being a creature of God meant. 

ADAM THE SERVANT-SUBJECT OF GOD 

We have noted that all the prophets were called the servants of God, 
but the term did not stop there. Kings, priests and all people of His 
kingdom are known as servants. They are subject to the King. Christ 
as the servant-subject obeyed the will of His Father and delighted in 
that obedience. As the suffering Servant of Isaiah chapters forty to 
sixty-six, He became incarnate, ministered, suffered the death of the 
Cross, rose and ascended to reign at the right hand of the Father and to 
complete the work which lay between the time of His coronation and 
the time of the unveiling of the New Creation. 
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THE COMPLETE WORK OF THE TRIUNE GOD 

It may seem late to reiterate what we have said in various ways 
throughout this book. The reason for doing this is that our minds may 
reason wrongly. We may say that since God is omnipotent then He 
can just simply cleanse His Creation and bring a new Creation into 
being. This is not strictly correct. God does not just have raw power 
by which He accomplishes everything. We have seen His nature—i.e. 
His glory—is moral. On the one hand He creates out of love and gives 
to Man and Creation the gift of itself. Creation is a gift and is not 
subject to a contract for God’s Covenant is never contractual. It is the 
gift of love, and when love is spurned—as it was at the fall—then 
God’s love shows itself in grace. Grace works to bring Man to 
redemption and to fit him for the Holy City. This covenantal love we 
have seen throughout to be that of moral glory. Moral glory is love. 

The New Creation is not something God creates out of sheer power, 
but out of love. He had not failed His—so-called—old Creation, but 
has worked for it in His recreative plan, and has brought it to 
sanctification, glorification and perfection. History is salvation 
history, moved and worked by God’s love and grace. Man, God’s 
Covenant partner, has been called to be one with Him, in the 
formation of the New Creation as we shall shortly see. What we seek 
to see under this present section’s heading is that the Three Persons 
have always worked as the one Triune God of love to accomplish this. 
God’s love has always had Man’s glorification in view. Nor does God 
leave it to the end in order to make a quick switch of Man to a 
glory-creature. He does not conduct a moral transformation ‘in the 
twinkling of an eye’. That moral transformation is being worked 
throughout our entire lives. He has worked every moment of history to 
accomplish His will for making Man into a creature of glory. 
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A QUICK REVIEW OF THE ACTION OF GOD 

For human beings who live on the earth time may seem to pass 
quickly or slowly, according to their attitudes, experiences, 
circumstances and environments. Certainly it would seem for some 
that history is a long, long saga drawn out painfully and with little 
promise for a true and triumphant end. It seems to some that God has 
not acted quickly or quickly enough in time. The time from the fall to 
the incarnation of Christ seems long and drawn out. We have biblical 
history which takes us into many turns and twists within time. 
Activists easily become impatient with God and His drawn-out action, 
but from another vantage point so very much has happened in a 
comparatively short time. The miracle of one person becoming a New 
Creation is an enormous work—one to be wondered at. 

In Chapter Nine we saw the matter of the Proton and the processes of 
the elements of Eden as they were worked through history. Whilst all 
history was to some degree eschatological, yet the Eschaton markedly 
commenced at Pentecost, for the Person and work of Christ had made 
ready all that could happen in this last age. We mean that the gospel 
was not fully formed until Christ was seated at the right hand of God, 
and could not then be properly proclaimed until the Holy Spirit was 
sent to God’s people. Now the day of the Lord is drawing near, and 
looking back we can see God’s long suffering of the evil in the world, 
and of the actions of humanity’s Adamic nature. We can see Man has 
tried to devise and implement his own history, but that has failed. 
God’s love has always persisted so as to bring humanity under the 
Second Adam. 

What we should do for our own moral and spiritual health is to mark 
the goodness of God, and what He has done for His Creation. Father, 
Son and Spirit have worked unceasingly for the Creation They love as 
the Divine Community. We should not seek to look at the New 
Creation nor ponder it as thing in itself, nor even try to assess its 
significance unless we are comprehending largely the loving and holy 
action of God over all history. Our contemplation is from the first 
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bursting into sight of the Creation at the dawn of time to its 
eschatological release into the ‘glory of the liberty of the children of 
God’. That is the way we must hear His, ‘Behold, I make all things 
new. 

AT LAST! THE NEW CREATION! 

The New Creation Appears 
Then I saw a new heaven and a new earth; for the first heaven and the first 
earth had passed away, and the sea was no more. And I saw the holy city, 
new Jerusalem, coming down out of heaven from God, prepared as a bride 
adorned for her husband, and I heard a loud voice from the throne saying, 
“Behold, the dwelling of God is with men. He will dwell with them, and 
they shall be his people, and God himself will be with them; he will wipe 
away every tear from their eyes, and death shall be no more, neither shall 
there be mourning nor crying nor pain any more, for the former things 
have passed away.” And he who sat upon the throne said, “Behold, I make 
all things new.” Also he said, “Write this. for these words are trustworthy 
and true.” And he said to me, It is done! I am the Alpha and the Omega, 
the beginning and the end. To the thirsty I will give from the fountain of 
the water of life without payment. He who conquers shall have this 
heritage, and I will be his God and he shall be my son. But as for the 
cowardly, the faithless, the polluted, as for murderers, fornicators, 
sorcerers, idolaters, and all liars, their lot shall be in the lake that burns 
with fire and sulphur, which is the second death.” (Revelation 21:1-8) 

As we view the New Creation we must have the purpose of God in 
mind, the purpose we have again described in the paragraph above. If 
we have a mind for theodicy—the rationalisation of the holy, 
righteous loving God as being truly God in a world which shows 
much that is against His Nature2—then God will be surely vindicated 
by and in the New Creation. 

                                                 
2 Theodicy is the attempt to vindicate God as being consistent with His nature when the 

world seems to be filled with sin, terror, horror and other things which call His authentic 
Being as Clod into question. 
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Chapter nineteen of Revelation has introduced the Bride and talked of 
her being married to the Lamb. Her beauty and garments are lauded. 
In the twenty-first chapter the vision of her is extended in the passage 
we have quoted above, and which we are about to expound. Firstly, let 
us see that the whole chapter, and, indeed also what follows—chapter 
twenty-two to the fifth verse—we are looking at a vision. Secondly, 
let us grasp the fact that a vision is not a physical reality. We ought 
not to take the symbols for such a physical reality: for example, ‘and 
the sea was no more’ does not mean there will be no sea in the New 
Creation, but the ‘old sea’ such as we find in Revelation 13:1 and 
17:15 which are ‘peoples and multitudes and nations’ from which 
came the Beast. Thirdly, let us see that whilst John sees the Telos as 
though it were completed, it is, nevertheless, in the future. Many 
commentators have stumbled over chapters twenty-one and 
twenty-two because they have not detected the tenses. John, the 
narrator would understand the matter of the tenses. He would know 
that the vision was given him not only to see that God will have 
completed His Creation-history, but that there are many lessons to be 
learned, and moral understanding to be gained. 

Verses I to 4 of Revelation 21 speak of the new heaven and the new 
earth being manifest to John. Also he sees the Holy City coming down 
out of heaven to earth. God’s covenantal promise that He would dwell 
with Mankind is now shown to be fulfilled. We can draw many 
conclusions. One would be that God has not vacated heaven but that 
He has taken up His abode with His elect people. The lovely promises 
of verses 3 and 4 (cf. Isaiah 25:6-9) show that the Covenant is 
fulfilled.3 We also gather that the Holy City was created in heaven and 
completed there (cf. Galatians 4:26). God has Filled up the number of 
His elect. 

                                                 
3 Note that the use of ‘will’ i.e. the future, does not mean the New Creation is in the future, 

but those in the present who are looking at the future can be assured that the promises are to 
them. This principle should be seen in the whole chapter. 
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Verse 5 is the announcement that God makes all things new. At this 
point He has made all things new. It is a promise to the viewer that 
nothing will go on having being which has not already been made 
new. Verse 6 is a powerful one of promise of the future cast in the 
present, ‘And he said to me, “it is done! I am the Alpha and the 
Omega, the beginning and the end. To the thirsty I will give from the 
fountain of the water of life without payment”‘. The ‘it is done!’ is 
linked with Christ’s word on the Cross ‘It is finished!’ The vast work 
of God over numerous millennia to bring all things to sanctification, 
glorification and perfection is now—at last!—finished. This is 
stunning; it is incredulous. Whatever may have been the long, slow 
trek from Eden to this glorious moment—to this new beginning—it 
has all been worth it. The most wonderful moment has come to pass. 
We may only quote Paul’s words of Romans 11:33-36,’0 the depth of 
the riches and wisdom and knowledge of God! How unsearchable are 
his judgments and how inscrutable his ways!” “For who has known 
the mind of the Lord, or who has been his counselor?” “Or who has 
given a gift to him that he might be repaid?” For from him and 
through him and to him are all things. To him be glory for ever. 
Amen’. The last sentence expressed the assurance that He is the Alpha 
and Omega, the First and the Last, and with that let all be convinced, 
convicted and satisfied or terrified! 

If we look at Revelation 21, verse 6 we see a promise for the 
quenching of Man’s intolerable moral thirst, and in verse 7 the 
encouragement to go on being a conqueror. We also see that to the 
wicked there is the warning of their dreadful end in the lake that burns 
with fire and brimstone. We see that the vision is complete—the 
future being manifested in the present—and so those to whom it is 
retailed now have a powerful, moral motivation. It is needful to note 
that in the seven letters Christ wrote to the churches by the Holy Spirit 
and which are in the second and third chapters of the Revelation have 
seven injunctions to be overcomers. At the beginning Adam was 
commissioned to be such an overcomer, and his rewards would have 
been rich. It is 
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necessary—as also fascinating—to see that in those letters the seven 
promises for overcoming are all eschatological.4 

THE CHURCH, THE BRIDE, THE NEW JERUSALEM, 
THE HOLY CITY 

Firstly, verses 9 to 21 speak of the Bride, the Holy City. We note that 
the angel who came to take John to see the Holy City carried John 
away in the Holy Spirit, for if John could not understand ‘the mystery 
of the woman [Babylon]’ in 17:1-18, then he certainly would not 
understand the mystery of the Woman, the Church, the Holy City. 
Again, the Bride is shown as though in the present for it is what is in 
the future that strengthens and expands hope in the present. Verse 11 
speaks of the City as ‘having the glory of God’ and talks about her 
radiance. We will be amiss if we take ‘glory’ and ‘radiance’ to mean 
only physical brilliance and light. it is moral beauty and excellence. 
The gates, as we later see, are entrances for those written in the 
Lamb’s book of life. As such, they are linked with the true Israel (as 
seen in 7:18 and 14:1-5—the true Church, and this is confirmed by the 
names of the twelve Apostles of the Lamb. The size and shape of the 
Holy City is measured (cf. Ezekiel 40:3-5; Revelation 11:1) which 
means its being is set and sealed forever. The various rare stones 
mentioned each has its significance, a matter with which we will not 
deal here. Simply, the total effect is beauty and purity and glory. 

Secondly, verses 22 to 27 speak of the fact that there is no temple, that 
is, not the temple as we have seen it in the Old and New Testaments—
including the Revelation—to this point of reading. As we have before 
seen, a temple is necessary when Man wishes to have communion 
with God through priestly mediation and intercession. However He 
who is Intercessor and Mediator—the man Christ Jesus—is the very 
Lamb and Son of God. It is to Him that the Church is wedded. The 
Holy City is ‘the city of God, the holy habitation 

                                                 
4 For understanding the nature of these promised rewards see Revelation 2:7: 2:11; 2:17; 

2:26-28; 3:5; 3:12; 3:2 1. 
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of the Most High’ and ‘God is in the midst of her’ (Psalm 46:4-5). 
The temple, the Church, is now in the midst of ‘God and the Lamb’ 
who are the true and eternal temple. The Holy City is filled with the 
glory of God. What then does this mean but that the essential glory of 
God is light enough for all. Of this glory all nations who are disciples 
of Christ shall partake, and the glorification God has achieved in them 
shall be present in the Holy City. The uniformity of the Church will be 
multiformity, for those who are of the believing nations will be 
present as one, i.e. in unity. This we also see in Revelation 7:9-17. 

What is seen is that nothing unclean shall enter this holy habitation. 
Again, here, we need to remember the matter of our tenses or we will 
be thinking that in eternity there will still be unclean forces. To the 
contrary: all will be vanquished in the lake of fire. Throughout 
Revelation the ones who will survive all disasters and catastrophes are 
the ones whose names are written in the Lamb’s book of life. So, then, 
the warning is here given with a view to the future. 

Thirdly, in Revelation 22:1-5 we see the final Eden, the true Eden, and 
it is the city of the high mountain (cf. 21:1-4; Isaiah 25:6-9). All the 
elements of the Proton are now shown to have reached their fulfilment 
in Revelation 21:1-22:5. Thus the ‘it is done! I am the Alpha and the 
Omega, the First and the Last’, is seen. The river of God flows from 
the throne of God and the Lamb. It flows through the heart of the 
city—’the middle’. At the centre of this Eternal City is the life of God 
for the life of Man flowing as the Holy Spirit of God. He is not only 
the eschatological river of life flowing here, the Holy City, but He has 
ever been the river of God flowing in the primal Eden, in the 
Jerusalem of Israel’s halcyon days, but in the forecast of Ezekiel 
chapter 47. In 21:6 God has said, ‘To the thirsty I will give water 
without price from the fountain of the water of life’. In 22:17 the 
invitation is still, ‘And let him who is thirsty come, let him who 
desires take the water of life without price’. 

There cannot be the river without the tree of life and it grows from the 
river for it is on its banks. It cannot be the tree of 
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life and not produce fruit. What fruit? The fruit of the Spirit—those 
moral, life—sustaining fruits which make life in the City glorious. At 
this point our attention is directed to the throne of God and the Lamb 
where the faithful shall worship. The extraordinary promise is, ‘There 
shall no more be anything accursed, but the throne of God and of the 
Lamb shall be in it, and his servants shall worship him; they shall see 
his face, and his name shall be on their foreheads. And night shall be 
no more; they need no light of lamp or sun, for the Lord God will be 
their light, and they shall reign for ever and ever. 

Filled with wonder and gratitude we then read the next verses, 6 and 
7, where God Himself verifies what He has said, ‘And he said to me, 
“These words are trustworthy and true. And the Lord, the God of the 
spirits of the prophets, has sent his angel to show his servants what 
must soon take place. And behold, I am coming soon”. Blessed is he 
who keeps the words of the prophecy of this book’. What we have 
said about John being shown the vision as though it were already 
completed, but then using it to exhort to present living in faith, hope 
and love, is vindicated. In fact the rest of the text, verses 8-21, simply 
amplifies the strong exhortation which comes to the sevenfold Church. 

CONCLUSION: THE HISTORY OF CREATION IS FULFILLED FOR 

GOD’S GLORIOUS INTENTION 

At this point we are left breathless. The great climax has been 
reached. Creation has been released from the futility to which it was 
subjected in hope. That ‘hope’ is that it is now released from the 
bondage to corruption and participates in the ‘glory of the liberty of 
the children of God’. How glorious the climax! The prophecy of 
Isaiah 65:17ff. is fulfilled. Also Isaiah 66:22-23. Then there is the 
beautiful reconciliation of all things in Isaiah 11:6-9, and the powerful 
healing of the nations in Isaiah 25:6-9: 

‘For behold, I create new heavens and a new earth; and the, former things 
shall not be remembered or come into mind. 
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But be glad and rejoice for ever in that which I create; for behold, I create 
Jerusalem a rejoicing, and her people a joy ...’(Isaiah 65:17,18) 

‘For as the new heavens and the new earth which I will make shall remain 
before me, says the LORD; so shall your descendants and your name 
remain. From new moon to new moon, and from sabbath to sabbath, all 
flesh shall come to worship before me, says the LORD’. (Isaiah 66:22-23) 

The wolf shall dwell with the lamb, and the leopard shall lie down with the 
kid, and the calf and the lion and the falling together, and a little child shall 
lead them. The cow and the bear shall feed; their young shall lie down 
together; and the lion shall eat straw like the ox. The sucking child shall 
play over the hole of the asp, and the weaned child shall put his hand on 
the adder’s den. They shall not hurt or destroy in all my holy mountain; for 
the earth shall be full of the knowledge of the LORD as the waters cover 
the sea. (Isaiah 11:6-9) 

On this mountain the LORD of hosts will make for all peoples a feast of 
fat things, a feast of wine on the lees, of fat things full of marrow. of wine 
on the lees well refined. And he will destroy on this mountain the covering 
that is cast over all peoples, the veil that is spread over all nations. He will 
swallow up death for ever. and the Lord GOD will wipe away tears from 
all faces, and the reproach of his people he will take away from all the 
earth; for the LORD has spoken. It will be said on that day, To, this is our 
God, we have waited for him, that he might save us. This is the LORD; we 
have waited for him; let its be glad and rejoice in his salvation’. (Isaiah 
25:6-9) 

When we have revelled in all this accomplishment we pause to ask, 
‘Why is all this so?’ and we might answer in our previous thought, ‘it 
is to glorify God wholly before His own Creation, by making Creation 
a thing of wonder and beauty?’ and that would be correct but it does 
not go far enough. We have to ask the questions that have been raised 
by the statements of the Scriptures themselves. The first one is that 
‘He has conformed us to the image of His Son that His Son may be 
the firstborn among many brethren’. This tells us that the Father has 
His family formed in perfection. What then is the family to do in all 
eternity? He 
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has made this family ‘a kingdom of priests unto their God, and they 
shall reign upon the earth’. What, then will be their priestly ministry in 
eternity? What will their reigning upon the earth mean? 

Indeed we might go one step further and ask, ‘Why did Clod bring us 
to the fullness of His moral glory? What will His people use with all 
this glory, all this moral beauty and power?’ With this we might 
further ask, ‘Why did God store up for us a living inheritance, and 
why did He make us His heirs through Christ and the Holy Spirit?’ 
Truly the heritage of which God speaks in Revelation 21:7 is the ‘all 
things’ He has created, that is ‘the new heaven and the new earth’. 

I am sure we cannot get full answers to our questions, but what they 
ask gives us inklings of what will be. A new heaven and a new earth 
will not be just a static environment. If the first earth required a 
subduing of its dynamic being, then the new heaven may have great 
demands: we do not know. What we do know overall is that once 
being in the very image of the Son and sharing with Him in the Family 
and its functions for eternity we have a glorious prospect before us. 
With the multiplicity of gifts that God has given us we should be well 
equipped for the ministry He will surely have prepared for us to 
occupy ourselves in His love for that eternity. 



POSTSCRIPT 
THE SANCTIFYING SABBATH 

INTRODUCTION: THE TELOS IS THE SABBATH 

Part of the structure we set up in Chapter One for these studies was 
that the Sabbath Rest is the goal of Creation. Whereas John Piper in 
his book God’s Passion for His Glory nominates God’s glory as 
being the goal, Herbert Richardson in his book Theology For a New 
World nominates the Sabbath as being the reason God created all. 
Even so, the two opinions are not in conflict. Richardson says ‘Now, 
in fact, keeping the Sabbath holy is nothing other than the way man 
lives to the glory of God’. He later explains that God’s holiness is His 
glory.1 In another place we quoted A. Motyer in his commentary of 
Isaiah as saying, ‘Holiness is God’s hidden glory; glory is God’s all 
present holiness’.2 The Sabbath must be the rest into which all 
Creation enters at the Telos. In fact it is the Telos. All the glories we 
saw to be the New Creation are the Divine Rest in which Man enters, 
at the last. Even so, Man is not the centre of that Rest for it is God’s 
Rest. In the Holy City He is Yahweh Shammah—the One Who is 
present, the One who is in the midst so that both worship and Sabbath 
Rest are the one. 

Isaiah speaks of eschatological worship which will be linked with the 
Sabbath. God’s glory which is His holiness, calls for, and evokes 
worship of Him, and this is the state of the Sabbath Rest. The Telos 
brings us to everlasting worship in the Presence of God. Just as He is 
Yahweh Shammah in Psalm 46:5 in earthly Jerusalem, and just as 
Christ is Emmanuel in the New Temple, so the Sabbath Rest is the 
everlasting worship situation. So in Isaiah 66:23 we see: 

For as the new heavens and the new earth which I will make shall remain 
before me, says the LORD; so shall your descendants and your name 
remain. From new moon to 

                                                 
1 Richardson, op. cit. p. 119ff. 
2 op. cit. p. 76. 



 

 

176  THE HOLY SPIRIT, CREATION. AND GLORY 

new moon, and from sabbath to sabbath, all flesh shall come to worship 
before me, says the LORD. 

This is the prophet’s way of saying that worship as Israel has known it 
will persist, though on a more glorious scale and mode. Sabbath and 
the worship shall be continual. 

William Dumbrell in his book Covenant and Creation says, ‘By the 
divine rest on the seventh day the goal of Creation is indicated, a goal 
which will be maintained notwithstanding sustained human efforts to 
vitiate it, Not only does the seventh day rest note the goal to which 
creation points, but it is the call of man to begin history, holding 
firmly in view that ‘the goal of Creation’ and at the same time the 
beginning of all that follows, is the event of God’s Sabbath freedom, 
Sabbath rest and Sabbath joy, in which man, too, has been summoned 
to participate’.3 

Dumbrell also quotes Claus Westermann, ‘What is peculiar to the holy 
day in the course of all every day happenings is that it points to the 
goal of the creature which God has created in his image. The work 
which has been laid on man is not his goal. His goal is the eternal rest 
which has been suggested by the seventh day.

4
 Just as God finished 

His work and rested, so Man will complete his work—the mandate—
and Rest. ‘Rest’ here is not just what follows exhaustion for God was 
not exhausted by His creative works. He rested not primarily because 
of them, but from doing more works, since they were not necessary 
seeing He had fully established the Creation. 

In our last Chapter of this book we did not mention God’s Divine 
Rest, and that was a notable omission. Since God’s seventh day of 
Rest was open-ended because it was to be for ever, Man could 
participate in it. indeed all Creation was to participate in it, and that is 
the tenor of the instructions of the Mosaic Covenant. Adam refused to 
participate in it and as Israel was to be Adam’s substitute, then Israel 
was 

                                                 
3 William Dumbrell, Covenant and Creation, pp. 34-35. The quote at the end is from Karl 

Barth’s Church Dogmatics, iii/1, Edinburgh: T. & T. Clark, 1958, p. 98. 
4 C. Westermann, Creation, London: SPCK, 1974, p. 65. 
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culpable when it did not keep the Sabbath. Much could be said about 
this sin and its terrible consequences. We know that although Israel 
knew a certain rest—a shalom—under King David, that it was not a 
true Sabbath experience. Later Israel was exiled to work out the 
Sabbaths it had not observed. 

If the David under whom Israel knew some kind of shalom wrote 
Psalm 95 then he was saying that Israel did not obtain the Divine Rest 
in the wilderness, nor later, in the land of Canaan. The writer of 
Hebrews—as we saw previously—took up the warning of Psalm 95 
and addressed it to Hebrew Christians. He told them ‘there remaineth 
a rest for the people of God’ and enjoined them, ‘let us strive to enter 
into that rest’. In Matthew 11:25-28 we see Jesus offered that deep 
Rest of God, even to their souls if they would come to Him and share 
His yoke. He obtained that Rest for them which they had lost through 
the fall. He obtained it through the Cross as Ephesians 2:11-18 shows. 

So it is that Sabbath Rest of which we speak in our Postscript. Adam 
was created on the sixth day and was part of the ‘very good’ of God’s 
Creation. Genesis 2:1-3 shows us that in one sense the Creation was 
not complete when Man was created. It awaited the seventh day: 

Thus the heavens and the earth were finished, and all the host of them. And 
on the seventh day God finished his work which he had done, and he 
rested on the seventh day from all his work which he had done. So God 
blessed the seventh day and hallowed it, because on it God rested from all 
his work which he had done in creation. 

It has been pointed out that hierarchically Man was the apex of 
Creation within the six days of God’s creative work, but that Creation 
was not finished until the seventh day of Rest, as the text appears to 
show. Hierarchically the day of Rest is above Man. Whilst he was 
certainly the object of God’s Creation, yet the seventh day is the day 
which is eschatological. This makes further sense of Jesus’ words, 
‘Man was not made for the Sabbath but the Sabbath for Man’. We 
would say that hierarchically all the glories 
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presented to us in Revelation chapters twenty-one and twenty-two are 
above Man and greater than Man for they must be, yet it is also true 
that they were made for Man. This is the wisdom and love of God 
which is impossible for us to comprehend. This is the great grace 
which is yet to come, and which God sent His Son into the world. 
Christ’s redemption of us is with a view to His glorifying, sanctifying 
and perfecting Man, and, with Man, the entire Creation. 

 

So then the gospel does not stop at Man’s redemption for it is the sixth 
day which is concerned with Man, his Creation and his recreation, but 
the seventh day is there for redeemed Man to be able to ‘glorify God 
and enjoy Him for ever’. This is Man’s glorious Rest, the aim and 
object of God’s creation of all things. 
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