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SERIES PREFACE 
John Stott writing in his recent publication, "Evangelical Truth",1 
spoke of what we might term a Trinity of evangelical essentials. It 
arises, he said, from our understanding of the origin of the gospel. 
Firstly, the gospel was not speculation but revelation. Secondly, its 
substance was not the world’s wisdom but Christ’s Cross. And thirdly, 
its efficacy was due not to rhetoric but to the Holy Spirit’s power. In 
summary, the gospel comes from God, centres on Christ and His 
Cross, and is confirmed by the Holy Spirit. 
 
The first two of these are the province of every religion, namely the 
question of authority (by what authority do we believe?) and salvation 
(by what means can we be saved?). In evangelical terms they allude to 
Revelation and Redemption, the Bible and the Cross. 
 
Again, both of these essentials are due to the gracious initiative of a 
God who speaks and acts. Both focus on Jesus Christ, in and through 
God who has spoken and acted. Moreover, both are what the 
theologians call hapax (once and for all), expressing the absolute 
finality in Christ of God’s revelation (His word has been spoken) and 
of God’s redemption (His work has been done). With regard to God’s 
revelation, Jude wrote, "I felt I had to write and urge you to contend 
for the faith that was once for all [hapax] entrusted to the saints" 
(Jude, verse 3). 
 
With regard to God’s redemption, Paul used the same expression 
[hapax] to express its nature: "The death He died, He died to sin once 
for all [hapax]" (Romans 6: 10). 
In grasping the finality of what God has said and what God has done 
in Christ, we as evangelical people are determined to hold fast to both 
His words and His works. For it is inconceivable to us that any truth 
could be revealed that is higher than what God has revealed in His 
own incarnate Son. It is equally inconceivable that anything should be 
deemed necessary to our salvation in addition to Christ. To add any 
word of our own to God’s complete word in Christ or to add any work 
of our own to God’s finished work in Christ, would be gravely 
derogatory to the unique glory of Christ’s person and work. It would 
be implying that God’s word and 

                                                      
1 John Stott, Inter-Varsity Press, Leicester, England, 1999. 
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God’s work are imperfect and that we need to supplement, improve, 
and even perfect them. 
 
Proposing a series of studies in no way seeks to add to that which is 
complete. Yet to take just the ministry of the Holy Spirit who was 
given once and for all to be with us forever, does not set aside the 
truth that His ministry is continuous and alive and contemporary. In 
short, whilst we have the "once and for all [hapax]", we have what is 
called the mallon, the "more and more". For the Holy Spirit is 
constantly and indeed, increasingly showing Christ to us and forming 
Christ in us. It is the Holy Spirit who as "the Spirit of wisdom and 
revelation" in our knowledge of Christ, opens our eyes to see ever 
more of what God has revealed in Him. And it is the same Spirit who 
enables us to inherit the full riches which are already ours through 
union with Christ. 
 
In this way, we "grow in grace" receiving "from the fullness of His 
grace" "one blessing after another" (2 Peter 3:18; John 1: 16). And 
the truth of a gradual transformation into the image of Christ is 
implied by the slow ripening in Paul’s metaphor of "the fruit of the 
Spirit" (Galatians 5:22-23). So grows our Christian character, "more 
and more [mallon]". 
 
Again, "about brotherly love", said Paul, "we do not need to write to 
you for we ourselves have been taught by God to love each other. Yet 
we urge you, brothers, to do so more and more [mallon]" (I 
Thessalonians 4:9-10). Clearly there are two fundamental duties; that 
of blessing God and that of loving one another. In short, we are to be 
constantly growing. 
 
It is this ongoing nature of the revelation that we seek to address in 
this Series of Studies, believing that as we fruitfully receive the 
ministering grace of the Holy Spirit by His revealed truth, we cannot 
receive it merely as an extension of "knowledge which possesses no 
zeal", but receive it as being under the Spirit’s inspiration, having its 
own dynamic for growth and change. And having so received it in 
varied expressions at Conferences and as Occasional Addresses, we 
believe that we are called to responsibly share this truth in the 
production of our Series of Studies. 



 xi 

We pray that the same Spirit that initially both produced and delivered 
the word will enliven you in the reading. 
 
Redeemer Fellowship Studies 
 The Editorial Committee 
 
September 1999 
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A BACKGROUND TO THIS ADDITION TO THE 
STUDIES SERIES 

For over twenty years, Geoffrey Bingham has devoted a week of 
ministry each year to the fellowship of Redeemer Baptist Church at 
Castle Hill, Sydney. Year by year, all who have sat within the sound 
and inspiration of this ministry could have readily perceived the 
fundamental, systematic development of a creational theology of God 
as Father, Christ as His mediating Son, and His expression as the 
indwelling Holy Spirit, all embodied for reception by man in a biblical 
anthropology, and more recently as a unified priesthood in a biblical 
theology of the Church. Yet it was always more than the dry bones of 
theology. Geoff’s ministry from its inception, breathed vital life and 
breath into those who received it. 

Initially Geoff was ministering to a church whose members came from 
a variety of denominational backgrounds and a plethora of previous 
counselling techniques applied to individuals in an era when such 
techniques were rife. Notably, emphasis had been on ‘the healing of 
memories’ which often led to abreactive emotional releases, only to 
be followed by recycling of personal disturbances. 

Memory, whilst it can be a blessing, can also bring the problem of bad 
memories which bring perpetual torment of mind. 

Geoffrey Bingham believes that the insistence of the conscience in 
confronting us with a sense of shame, pollution and guilt can be 
challenged in a biblical way that liberates the conscience from 
oppressive memories. This is the way of the Spirit, of the Word of 
God and the Gospel. In short, we can discover freedom without the 
excessive use of therapies. 

Geoffrey placed no importance on technique but wove strands of 
insight by which his foundational understanding emerged of both 
man’s nobility arising from being made in God’s image, and his 
depravity occasioned by the fall. Woven through his teaching, 
listeners caught the awareness that ‘the cleansing of the memories’ is 
but one of the many profound actions of the work of the Cross within 
their lives. For the tortured believer, it was of considerable 
significance. Lives were transformed and remained so with attendant 
growth into the likeness of Christ. It has been a remarkable 
development of true healing across the fellowship, the 
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healing of people who sat under Geoff’s annual series of studies 
where they experienced what Geoff expressed as the power of God to 
kill the past and to bring the freshness of purity, and to bathe the 
listener in the tranquillity of God’s shalom. It was, as Geoff would see 
it, the ‘good, strong, and gentle news of God’s grace’. The healing 
was not an end in itself. It was a means to a far greater end. 
Expressing itself in unity and love, in receiving and giving, the 
healing was directed outwards in service to others. 
 
This year no less, The Beautiful City of God continues in the vein of 
the healing action of the Church, the true community of God’s people 
receiving the ministering grace of God’s gifting. There is the gift 
(dorea) of Christ-the blessing of Christ Himself in the Church; and the 
gifts or domata given for the equipping of the saints for the work of 
the ministry. For the saints are ministers, they are the diakonia, 
serving one another in a variety of ways. They are further equipped 
with the charismata for the work of the service which is 
edifying-building up-the members of the body of Christ. Herein lies 
the healing. For the manifestation of the Spirit is no static gift. It is 
dynamic; an assurance that each one works in the Spirit ‘for the 
common good’. 
 
To experience these truths is so refreshingly freeing from the bondage 
of orthodoxy without any polemic against the Church that condemns 
God’s most effective creation for healing which is His Body the 
Church. 
 
None but the Holy Spirit can create and raise up this Church of the 
apostolate whereby living in the empowerment, the guidance, and the 
life of the Spirit there is produced the fruit of the Spirit which sees 
these so healed alert in the proclamation of the gospel to all who will 
engage in this truth. Meanwhile the Church fashions herself into those 
whom Geoff calls ‘God’s treasured possession’, His am segullah, ‘a 
people for His Name’ who became a community of purpose-God’s 
purpose for His people. 
 
We commend these studies to you. 
 
Redeemer Fellowship Studies 
 The Editorial Committee 
September 2001 
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FOREWORD 

 
Geoffrey Bingham makes no secret of what has been his ‘hidden 
agenda’ all along. As a keen observer of humanity, and as a 
participant in human life and action in many different settings -from 
prison camp to church fellowship-he has made it his business to see 
that human beings are accorded their true Godgiven honour and 
dignity. Along with this comes his fierce opposition to anything that 
would belittle or demean human persons. 
 
True human nobility consists in our being the one creature made in the 
image of God, to become ‘partakers of the divine nature’ -participants 
with God in God’s own action and glory. God’s jealous love for His 
people will not allow us to settle for anything less. 
 
It follows that we are ‘only ever honourable when ... doing the will of 
God’. From this we have deliberately fallen far short, and have gone 
in the opposite direction. The appalling horror of human perversity 
and evil is as abysmal as the honour and dignity of our calling is noble 
and high. Such is the unrelenting determination of God’s purposeful 
love that He persists nonetheless in ‘the shaping up of a people whom 
He will qualify to be partakers of His divine nature ... partners in His 
purposes for both time and eternity’. This is His great mercy and 
grace. ‘God has worked in all the ages of human history to bring His 
people to holiness, glory and perfection.’ 
 
The focus of all God’s action in history has been to bring into being 
and to secure for Himself ‘a people for His own possession’, a 
treasure so valued and highly esteemed by God that it would appear to 
be ‘as it were, a treasure in itself, virtually on a par with God, and 
certainly of a quality to be God’s partner in His love - action—’the 
community by which God will express the truth of His Being, which 
is His glory throughout Eternity’. It is this which brings. the writer of 
this book to ‘a trembling in my body, tears in my eyes and a great 
sense of fear and awe’—as well it might to those who read it. 
 
Much of this book is taken up by an explication, in both Old and New 
Testaments, of this mystery of the Church, known variously 
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in Scripture as ‘the people of God’, ‘the people of the covenant’, ‘a 
people for his name’, ‘every one who is called by my name’, ‘His am 
segullah’ (treasured possession), ‘laos tou theou’ (people of God), 
Vaos periousios’ (a special people), ‘a chosen race, a royal priesthood, 
a holy nation, God’s own people’, and so on. It looks at the nature of 
the Church, the order of its ministry, and its purpose of God’s mission 
in the world. 
 
It is in the matter of the ordering of the Church’s ministry that this 
book makes its most radical contribution. Again it is driven by the 
jealous insistence that true honour and dignity be accorded to every 
human being. But it is rooted and grounded in the very nature and 
triune being of God. Geoffrey Bingham insists: ‘in the Church God 
would have no order ... which would in any way give honour to a 
person so that he or she would be above another in being and in 
control. An order is wholly missing from the Trinity. It must also be 
absent from God’s Church’. He goes on to say: ‘There must be an 
hierarchy of love which is the hierarchy of relationships and 
functions’. The main thesis of the book is this: ‘the laos periousios 
does not have an hierarchical order which is ontological, but one 
which is functional. Offices are not filled because they are set 
(ontological) but because they are functional. These offices are then: 
under the aegis of Christ; under the inspiration of the Holy Spirit; and 
altogether conducted by love’. As an ‘ordained’ minister myself, I 
have always felt at best that my ministry does not reside in some 
special ‘character’ or changed order of being imparted to me, but is 
simply a vocational function of service and love among the 
relationships within the Body of Christ and beyond, as ordered and 
enabled by the free moving Spirit of God. In the face of many today 
for whom ‘hierarchy’ has become, for reasons of ‘political 
correctness’, a dirty word, Geoffrey Bingham insists that there must 
be such a thing as functional hierarchy, but describes it very 
differently from the way it is often caricatured: ‘a true hierarchy is a 
formation or cluster of persons or creatures (organs in a body) who 
form a functional unit and who do not exist as independent monads ... 
In human society this functional unit formed by hierarchy is what 
many unconsciously crave for. But without being in God, true 
hierarchy is not possible’. And he adds that ‘apart from Christ’s 
incarnation 
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and His works of love, we could never arrive’ at such a revelation as 
this. 
 
Geoffrey sets out ways in which such functional ordering of ministry 
operated in the Church in New Testament times, and then traces some 
of the historical happenings which have changed the visible Church: 
the creeping sacerdotalization of ministry, the shift from a priestly 
race to a priestly class, the arrogation to Christian leaders of worldly 
forms and exercise of power, and the rise of the iniquitous distinction 
between ‘clergy’ and ‘laity’. He writes: ‘I believe that the Church 
today differs greatly from its apostolic configurations. I believe that 
the Church has lost much-humanly, spiritually, sociologically, and 
salvifically—so that the content of faith, hope and love has diminished 
from what it ought to be and can be if it were to be truly reformed’. 
 
Geoffrey Bingham is not a lone voice on this score, but part of a 
significant groundswell in Christ’s Church, which we may pray will 
rise still higher. Catherine Mowry LaCugna, Loren Mead, I.G. Davies, 
Edward Schillebeeckx, Cyril Eastwood, Ernst Käsemann, Paul 
Stevens and Markus Barth are all cited, along with Karl Barth and 
Martin Luther. Not that he seeks to foment direct and active attempts 
at reformation, or to stimulate revivals for the sake of change. He is 
confident that the Church is ontologically the same as it ever was, that 
it remains the Father’s treasured possession, and that ‘Christ has ever 
been Head of His Church and has ever walked among the golden 
candlesticks and has purposely kept the angels of the Church in His 
hand, in His control’. It could well be that this book and its import 
among those to whom it comes may be part of His loving, rebuking 
and saving action. 
 
What stops us from seeing the true and full way of life for the Church, 
and moving into it? ‘Our problem is that we see fallen Man and think 
this is normal humanity, when it is abnormal, or subnormal humanity.’ 
So we think that what we see in the Church is the way it should be, 
and the only way it can be. Indeed, we may prefer it to remain that 
way, in seeking to avoid direct relationship and confrontation with the 
holy, true and living God. We may see 
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no alternative but to accommodate the Church to the ways of the 
world. Such is not to be: ‘the Church cannot live but by His glory. No 
man, therefore, must glory in himself He must glory only in the Cross 
which brought Man from intolerable and disgusting depravity to 
unspeakable glory’. It is that unspeakable glory that will drive us 
beyond the accepted norms: ‘we are saying that no community, no 
people, no koinonia has ever been like this koinonia. This koinonia is 
the very people whom God is training to be His people of Eternity. 
That is why every element of its life is important. This is why this 
community is different from what is sometimes called "the secular". 
"The secular" is Man seeking to enact-by himself-his aspirations for 
the best, his ideologies and the illusion that he can create a noble 
community. In spite of his idealism he cannot succeed, and in fact is 
always driven to idolatry and the evils which attend idolatry.’ 
 
Beyond the travails of this present age, ‘the aim of this book is to 
show the ultimate City of God and its significant place in the works of 
God and Man. This goes beyond even the glorious telos or present 
goal of this age. The goal of this age is the City of God as it is the 
Head City of God’s Commonwealth of Eternity’. Geoffrey strains, 
with all the eagerness and desire of a person of faith drawing nearer to 
the end of the earthly stage of this life, to see and to know more of 
how we will be in the sin-free age of eternity to come. Only the Spirit 
from God can show us ‘What no eye has seen, nor ear heard, nor the 
human heart conceived, what God has prepared for those who love 
him’, and take us there. So he writes: ‘Propitiation will bring liberty 
from corruption. The people of God will then have put on incorruption 
and immortality. The putting on of immortality will change the whole 
complexion of humanity, which we have only ever known in 
corruption and mortality. None of us can gauge the quality and 
immortality which belong only to God but which He gives to His 
people. This gift makes God’s people able to be fellow-workers with 
Him in Eternity’. 
 
It is for nothing less than this that we have been made and destined 
from before the foundation of the world. This is our true honour 
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and dignity as human beings. This is what must determine how we are 
to live and order our lives together here and now. 
 
Martin Bleby Director of Ministry New Creation Teaching Ministry 
Coromandel East, South Australia 
 
September 2001 
 
Martin Bleby, an Anglican minister, after twenty-seven years of parish 
ministry in country, outback and metropolitan South Australia, now 
has a Bible-teaching ministry amongst all the churches, on the team of 
the New Creation Teaching Ministry, based in the Adelaide Hills. 



COME, WE THAT LOVE THE LORD 
 
Come, we that love the Lord,  
And let our joys be known.  
Join in a song with sweet accord,  
And thus surround the throne. 
 
Chorus We’re marching to Zion,  
Beautiful, beautiful Zion.  
We’re marching upward to Zion,  
The beautiful city of God. 
 
Let those refuse to sing  
Who never knew our God,  
But children of the heavenly King,  
May speak their joys abroad. 
 
The hill of Zion yields  
A thousand sacred sweets,  
Before we reach the heavenly fields,  
Or walk the golden streets. 
 
Then let our songs abound,  
And every tear be dry.  
We’re marching thru  
Immanuel’s ground,  
To fairer worlds on high. 
 
Isaac Watts, 1674-1748, altd. 
 
Chorus: Robert Lowry 



Chapter One 

THE MEANING OF ‘THE CITY OF GOD’ 

1. The Meaning of the Term ‘City’ in Scripture 

(i) The first city mentioned in Scripture is that built by Cain in 
Genesis 4:17. It is taken to mean that Cain-being dispossessed as a 
farmer and tired of wandering the land of Nod, cast of Eden-built a 
place of refuge for himself from those who would kill him, a 
murderer. This kind of city is linked to that built by Nimrod, the 
descendant of Ham. The first ‘kingdom’ endeavour nominated is that 
of Nimrod. Amongst other cities, Nimrod built Nineveh. Babel is also 
mentioned (Genesis 10:6-20). The people at Shinar set out to build 
Babel, a special city. This was designed in the face of Genesis 1:28 
and as a deliberate casting off of God the Creator. 
(ii) If Cain’s city-building is his way of protecting himself from the 
effects of the curse, then it may also be his attempt to rebuild a city: 
Eden. Eden is not usually thought of as a city, but since Jerusalem is 
identified with Eden-and the first couple held within themselves the 
seed of the whole human race-it must be considered. See, too, Ezekiel 
28:11-19, where Eden is greatly magnified from the Creation account. 
And consider ‘the holy mountain’ of verse 14 which is a term for 
Jerusalem’s Mount Zion. Eden is protological of the eschatological 
Holy City. 
(iii) We must ever keep in mind the Serpent’s endeavour in Genesis 3 
to subvert the first couple and God’s plan for all Creation. Satan, as 
‘God’s ape’, seeks to take God’s templates of Creation and alter or use 
them as his own in history for his own pride and designs. This must be 
our understanding of the cities man builds. 1 
(iv) A city is composed of two things: (a) a grouping of people of a 
region and nation who have need for commerce, power, security and 
enjoyment; and (b) the construction of buildings for 

                                                      
1 There is a fine treatment of this whole matter in Jacques Ellul’s book, The Meaning of 
the City, Eerdmans, Grand Rapids, 1970. See also articles on ‘The City’, Jerusalem and 
Mount Zion in theological encyclopaedia and Bible dictionaries. 
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various reasons-such as residential or commercial-and an 
infrastructure to maintain it. 

2. The Story of Cities in Human History 

The intention of God to have humanity spread across the face of the 
earth, bringing with them the life and culture of Eden, would have 
meant that the people of the earth would have constituted one great 
city in the best possible way. This idea is present in Genesis 1:28f. 
This is what we can say confidently of the New Eden. All who inhabit 
the New Eden will have been sanctified glorified and perfected. 
The story of history has been the battle between God and the Serpent. 
Nations who have a capital city see their capital city as the centre of 
all culture and power. Generally speaking, they have a sanctuary of 
their God or gods, and ‘culture’ which derives from the ‘cult’ or the 
worship system and belief systems associated with it. Knowing this, 
we have the key to all city situations. It is good to study the Old 
Testament to see how Israel’s worship system developed from the 
time of the patriarchs (and even sooner), and to see how Mount Zion 
becomes the prototype of the ultimate Mount Zion, or the ‘Jerusalem 
which is above ... the mother of us all’ (Galatians 4:26, KM. 

3. Conclusion 

I believe we will see in our study of the City of God that all cities are 
primarily the heads of nations. But the essence of a city is its 
people-not its functionality of location, structure, amenities or 
infrastructure. When a capital flourishes, the nation flourishes. A 
capital directs the moral-immoral movements of the people. When a 
capital city falls, so does the nation. So a city is a people. 
We need to keep in mind that principalities and powers operate in and 
over cities. These are ‘people powers’, that is, celestial powers which 
cause the rise and fall of nations, of peoples, and so of cities. As such 
some are good and the others are evil. History is the procession of 
these conflicts. All history is the battle between God 
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and Satan, and it is especially between God’s City and Satan’s city, 
between God’s people (the people of the Holy City) and the people of 
Satan’s city (the city of Babylon). 
This understanding of the city provides a great key for unlocking the 
secret history of humanity. 
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Chapter Two 

THE PEOPLE OF GOD IN HISTORY 

1. A Question to Ask: 
‘Why Does God Create People?’ 

Many if not most people have asked: ‘Why are we here? What is it all 
about?’ Part of the answer-possibly all of it-is provided in Genesis 
1:28: 

 
And God blessed them, and God said to them, ‘Be fruitful and multiply, 
and fill the earth and subdue it; and have dominion over the fish of the 
sea and over the birds of the air and over every living thing that moves 
upon the earth.’ 

 
Man was given his purpose for action in this command. God first 
blessed them and so gave them the ability to fulfil this commission. If 
we understand the ‘why’ then we are on our way. 
The question might well be asked, ‘Why are all the peoples of the 
earth not working on this commission as such?’ Part of our reply must 
be that many have refused God’s commission. What we need to see is 
how this division of people came about. That is, who are the people 
who obey, and who are the others who do not? 

2. All People of the Earth 
and the Everlasting Covenant 

Readers of the whole of Scripture soon discover an entity called 
‘covenant’. Modern usage of the word covenant leads us to think of 
‘contract’ and ‘agreement’. In the Scripture, the Covenant is always 
called ‘everlasting’. The Covenant is first mentioned in Genesis 6:18: 
‘But I will establish my covenant with you; and you shall come into 
the ark, you, your sons, your wife, and your sons’ wives with you’. In 
this first statement ‘God says He will establish His Covenant, as 
though it were already given but now needs to be established in the 
situation of the Flood. ‘Be established’ is then repeated in Genesis 
9:1-17, for the original Covenant was reiterated after the Flood to all 
the Creation, including Man. The Covenant is the cause of all the 
human race, through and by 
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creation, being in this everlasting Covenant relationship. So then all 
souls are His. There are those who deny this Covenant relationship—
as indeed the first couple did-but God, from His side, does not forsake 
His Covenant. In this Covenant, His people-all mankind-undertake the 
fulfilling of the mandate of Genesis 1:28. 

3. The People of Faith, Hope and Love 
Are True Covenant Folk 

We will later consider that the special people of God are only those 
who are of faith, hope and love. These are God’s true people. In the 
first couple, all mankind was banished from Eden, which had been 
structured as the true dwelling place and worship sanctuary of all 
humanity. In Hebrews 11:4-40, we see that God’s special people are 
the people of faith. In I John 3:4-18, the writer distinguishes between 
those who are of the Devil and those who are of God. Those who are 
of the Devil are linked with Cain, and those who are of God are linked 
with Abel. So there are two peoples in the world. In Genesis chapter 4, 
we have the beginnings of these two peoples. We can also see the 
descendants of Shem, Japheth and Ham in Genesis chapters 10 to 11. 
 
Following the Flood-as we saw previously-the Ham-Canaan people 
are set against God and follow Cain in the building of cities and all 
that that entails. This includes being secure from God and their 
enemies, and having the cultus of their gods in the temples that they 
erect to them. The descendants of Shem—the Shemites/Semites—
become the people of God through Abraham, Isaac and Jacob. 

4. The Matter of Nations 

God is concerned with nations-hence the rollcall of them in Genesis 
10. The Covenant of Genesis 12:3 shows Abraham as the 
Covenant-head of a great nation. It also shows that in Abraham shall 
the families or nations of the earth be blessed, especially if they in turn 
bless Abraham. Deuteronomy 32:8 says, ‘When the 



The People of God in History 7 

Most High gave to the nations their inheritance, when he separated the 
sons of men, he fixed the bounds of the peoples according to the 
number of the sons of God’. This has been variously interpreted 
according to how ‘the sons of God’ are seen, that is, whether they are 
Israel’s twelve sons or the celestial principalities and powers which 
rule over nations. In any case, the next verse says, ‘For the LORD’s 
portion is his people, Jacob his allotted heritage’. This could mean, 
‘The angels are over the nations, but the one ruling over Israel is the 
LORD, and He sees Israel as his heritage’.1 
Thus the nations (the goyim, ethn•) are ‘heathen’ or ‘pagans’ living 
with their idols (for example: I Kings 14:24; 2 Kings 16:3). Much is 
said against these nations, such as in Psalm 9:17, ‘The wicked shall 
depart to Sheol, all the nations that forget God’.2 

5. God’s Intention for the Nations 

Galatians 3:8-9 shows the scope of God’s intention for the nations: 
And the scripture, foreseeing that God would justify the Gentiles by faith, 
preached the gospel beforehand to Abraham, saying, ‘In you shall all the 
nations be blessed.’ So then, those who are men of faith are blessed with 
Abraham who had faith. 

 
God, who created Man in the everlasting Covenant, will bless all 
nations with ‘the blessing of Abraham’ (Galatians 3:14). We need to 
keep this continually in mind. Creationally, Acts 17:26-28 reveals: 

 
And he made from one every nation of men to live on all the face of the 
earth, having determined allotted periods and the boundaries of their 
habitation, that they should seek God, in the hope that they might feel 
after him and find him. Yet he is not far from each one of us, for 

‘In him we live and move and have our being" 
as even some of your poets have said, 
‘For we are indeed his offspring.’ 

                                                      
1 For ruler powers see Daniel chapters 10 and I I where the princes of Greece and Persia are 
nominated. See also: Genesis 28:12f.; John 1:5 1. 

2 See also: Psalm 2; 22:27-28; 66:7; 67; 72:11. 



THE BEAUTIFUL CITY OF GOD 8 

In a sense, Creation is so structured that men who refuse the 
knowledge of God are nevertheless pressured by God’s times and 
places for nations to seek God. 
 
As we see in Revelation 21:22-26, the nations and their kings shall 
ultimately flow into the Holy City. This, however, is another part of 
the story of ‘the Beautiful City’. That City will host the rebellious 
nations of Adam which have been reconciled to God through their 
new Head, the Second and the last Adam. 
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COME, BRIDE OF CHRIST ARISE 
Come, Bride of Christ arise,  
Shake off the sleep of death!  
Upon your Husband set your eyes,  
And let your idols rest! 
 
0 set your eyes on Him  
Who has from heaven come.  
In love He sought you from afar,  
And with you is now one! 
 
Come dwell upon His face,  
And there your glory see.  
No other glory will you find,  
No other glory be! 
 
All that is yours is His,  
Your sin He fully bore,  
And all the riches of His grace,  
On you He loves to pour! 
 
Your life is not your own,  
You dwell with Christ in God.  
No other refuge do you need,  
Nor need no other rod. 
 
His rod and staff alone  
Full life to you do give.  
No other master will you find  
Whose rule can make you live! 
 
0 Bride of Christ arise,  
And lift your eyes to Him.  
No longer seek some earthly prize,  
But look and long for Him. 
 
 Noel Due 
© 1991 Noel Due 



Chapter Three 

GOD’S PLANS FOR HIS PEOPLE 
FROM BEFORE TIME FOR ALL ETERNITY 

1. God’s Plan Is Prior to Creation, for Creation 

God’s plan, which becomes evident in history and is set forth as 
having been planned before time, tells us the kind of Being God is and 
what His intentions are for Eternity. We can put it all into one 
plan-sometimes said to be a ‘mystery’-and say what is His intention, 
The Letter to the Ephesians discloses much of this, and at least the 
first chapter should be read and elements of the plan recognised and 
taken into account. One of the great matters is the Church, or the 
people of God. In ‘the mystery of Christ, which’, Paul says, ‘was not 
made known to the sons of men in other generations’ (see 3: 1-11), is 
the fact that Jews and Gentiles were to be made one Body, that is, one 
people through Christ, although hitherto they were at loggerheads. 
This people-which we now call ‘the Church’ (ekklesia)—is known as 
God’s ‘elect people’ (cf. Ephesians 1:6; Acts 2:47; 13:44-48). 
Particularly helpful are the passages of Ephesians 2:11-22 and Acts 
15:12-18, especially verses 14 to 18 as follows: 

Symeon hath rehearsed how first God visited the Gentiles, to take out of 
them a people for his name. And to this agree the words of the prophets; 
as it is written, 
After these things I will return, 
And I will build again the tabernacle of David, which is fallen; 
And I will build again the ruins thereof, 
And I will set it up: 
That the residue of men may seek after the Lord, 
And all the Gentiles, upon whom my name is called, 
Saith the Lord, who maketh these things known from of old. 
(ASV, emphasis mine) 

There are many Scriptures which speak of the Jews and Gentiles 
becoming one people. 
Even so, it is the choice of this people for Eternity which concerns us. 
We can see above that God visited the Gentiles ‘to take out of 
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them a people for his name’. Ephesians 1: 3-11 shows that before time 
God chose His people, destining them to holiness, to sonship (and 
family-hood: see Ephesians 3:15; 4:6), to be: (i) ‘to the praise of the 
glory of his grace’ (Ephesians 1:6, ASV); and (ii) ‘to the praise of his 
glory’ (Ephesians 1: 14). This latter is the key to it all. His people are 
to glorify Him, both now and in eternity. To glorify God is to make 
visible to the world the Nature and Being of the invisible God by the 
way in which we live, work and do worship-service to God. 
 
I Corinthians 2:7 tells us we will be glorious, that is, glorified: ‘But 
we impart a secret and hidden wisdom of God, which God decreed 
before the ages for our glorification’. Nothing but glorified people can 
glorify God. What this means in totality we shall see, step by step. 

2. The Secret behind the Intention 

God’s intention is made clear in many places and we should note it in 
Revelation 10:1-10, especially verse 7: ‘but that in the days of the 
trumpet call to be sounded by the seventh angel, the mystery of God, 
as he announced to his servants the prophets, should be fulfilled’ 
(italics mine). The plan of the mystery, fairly laid out in Ephesians 
1:3-14, really amounts to the climax of history known as ‘the telos’. 
Wonderful as this end or climax will be, it is but the starting point of 
‘the age to come’ (Ephesians 1:21, NRSV). 2 Peter 1:3-4 speaks of it: 

 
His divine power has granted to us all things that pertain to life and 
godliness, through the knowledge of him who called us to his own glory 
and excellence, by which he has granted to us his precious and very great 
promises, that through these you may escape from the corruption that is in 
the world because of passion, and become partakers of the divine nature. 

 
Here we see God’s people-His elect people-will be ‘partakers of the 
divine nature’, whatever that may be, and it is important to see what it 
will be. 
 
The intention of God is to have a people who are neither celestial 
creatures, nor non-rational creatures (such as the birds, fish, 
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insects and animals). This people are so close to being God that it can 
be said: (i) they are in the image of God; and as such (ii) they glorify 
God, that is, they show out His glory-the glory which we call ‘moral’. 
They will have fellowship with God. They will be in His koinonia, the 
sharing of selves which we call ‘fellowship’. 

3. The Impediment to God’s Intention for Eternity 

God is God, and Man is Man. The Scriptures tell us: ‘God is not a 
man that he should lie’ (Numbers 23:19, ASV); and ‘Let God be true 
though every man be false’ (Romans 3:4). Only God can tell God. He 
alone has immortality (I Timothy 1: 16). Man is mortal in that he 
sinned and death came to him (Genesis 2:17; 3:1-6; Romans 5:12; 
Hebrews 2:14-15). Man has never been immortal, though God has 
chosen not to end his existence even because of sin. Man is involved 
in both the first and second death (Revelation 20:6). Because Man is 
mortal (Romans 8: 10), he cannot come to be part of God’s plan for 
Eternity, that is, to be ‘to the praise of his glory’. 

4. The Community of Immortal Humanity 

Jesus knew the terrible problem which faced Man-that he must perish 
because of his sin, his law-breaking, his moral corruption, his 
rebellion against a Holy God. Man has become associated with Satan 
and his system. Man, from the fall, has been a deathful creature. No 
one has eternal life. Eternal life-seen from one angle-is God’s life and 
His only. ‘Immortal’ means more than ‘everlasting’. The latter is a 
time idea, even though it is beyond time. Immortality is the only life, 
the only true quality of being. 
 
Jesus used the term ‘eternal life’ (e.g. John 3:16) to cover true being 
and living in Eternity. To have God’s life in Eternity is a great 
mystery that unfolds in the New Testament. To break into the subject, 
let us look at Acts 13:16-47 which is Paul’s sermon at Antioch in 
Pisidia. In verses 38 to 39, Paul proclaims Christ as the basis for 
forgiveness of sins and justification. Many Jews reject his offer of 
forgiveness and justification on the next Sabbath, so Paul tells them: 
‘It was necessary that the word of God should be 
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spoken first to you. Since you thrust it from you, and judge yourselves 
unworthy of eternal life, behold, we turn to the Gentiles’ (Acts 13:46, 
italics mine). The statement, ‘judge yourselves unworthy of eternal 
life’ means that they have, by their own judgement, cut themselves off 
from eternal life. By ‘eternal life’ they would have understood in 
Hebrew, hayye haolam habba, that is, ‘The life of the age to come’ 
(Greek: he aionios zoe). 
 
Jesus offered eternal life, contrasting it sometimes with ‘perishing’ or 
‘eternal death’ (see John 3:14-18; 5:24; 10: 10; 17:3). As the Word in 
John 1:4, it is said of Jesus, ‘In him was life, and the life was the light 
of men’. The Apostle John later said, ‘He that hath the Son hath life’ 
(1 John 5:12, KM. Innumerable reams can be written around this 
theme of eternal life, linked as it is with light. But Jesus linked it with 
knowing Him and His Father (John 17:3; cf. I John 5:20). 
 
Paul spoke of Christ Jesus ‘who abolished death and brought life and 
immortality to light through the gospel’ (2 Timothy 1: 10). If, now, we 
look at 2 Peter 1:4, we can see that ‘partakers of the divine nature’ 
must mean, at least, ‘sharers in His immortality and all that 
immortality means’. It is breathtaking to think this through. Unless it 
is immortal, the ekklesia of Eternity cannot be-let alone be ‘to the 
praise of the glory of his grace’ and ‘to the praise of his glory’. 

5. Immortal Community for 
the Ministry of Eternity 

When we look at ‘the age to come’ or the Eternity which will be 
initiated by what we call ‘the second Advent’ or the telos-the climax 
of history when all evil will have been banished and the people of God 
function as and in the City of God-then we see that the Church 
(ekklesia) which God has chosen must be of those whom He has 
raised from the dead. They thus share in Christ’s resurrection power 
and are fully qualified to ‘share in the inheritance of the saints in light’ 
(Colossians 1: 12). 
 
What they will be holds our interest, and what they will do is of 
immense significance to us. We see in our last quote that they will 
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be sharing the inheritance which-according to Romans 4:13—is 
inheriting the earth, which will be the new earth and the new heaven 
(Revelation 21:7, ‘this heritage’, italics mine), for Jesus promised that 
‘Blessed are the meek, for they shall inherit the earth’ (Matthew 5:5). 
 
This inheritance is the place the ekklesia will have in history, for it 
also pertains to the Kingdom of God, as we shall see in later chapters. 
Revelation 1:6 speaks of Christ who ‘made us a kingdom, priests to 
his God and Father’. In Revelation 5: 10, this idea is extended, ‘and 
[thou] hast made them a kingdom and priests to our God, and they 
shall reign on earth’. That is, the people of God will reign to all 
Eternity. Reigning and worship will be their vocation for all Eternity. 
Later we will examine something of what this all means. 



CHRIST IS OUR CORNER-STONE 
Christ is our corner-stone,  
On Him alone we build;  
With His true saints alone  
The courts of heaven are filled;  
On His great love  
Our hopes we place  
Of present grace  
And joys above. 
 
0 then with hymns of praise  
These hallowed courts shall ring;  
Our voices we will raise  
The Three in One to sing;  
And thus proclaim  
In joyful song,  
Both loud and long,  
That glorious name. 
 
Here, gracious God, do Thou  
For evermore draw nigh;  
Accept each faithful vow,  
And mark each suppliant sigh;  
In copious shower  
On all who pray  
Each holy day  
Thy blessings pour. 
 
Here may we gain from heaven  
The grace which we implore;  
And may that grace, once given,  
Be with us evermore,  
Until that day  
When all the blest  
To endless rest  
Are called away. 
 
Latin, 6th or 7th cent. trans. John Chandler, 1806-76 



Chapter Four 

GOD’S PEOPLE AS HIS PRIZED TREASURE 
AND POSSESSION 

1. Introduction: The Goal of God’s Special People 

So far, we have described the purpose of the Church as it has been 
from the beginning and will be to the end. It is important from its 
beginning in time to the new age of Eternity that the Church be that 
community which lives in the koinonia of God. By this we mean that 
the Church functions as His kingly and priestly people with God in 
His Being. In working with God throughout Eternity as this kingly and 
priestly people, they reign upon the new earth. At the same time, the 
Church is also indwelling the new Eden as ‘the apple of His eye’. 
Eden is one with the City of God, and is the Paradise in which the 
Bride dwells and from which she-as the ekklesia-works in all Eternity 
with her beloved Bridegroom. 

2. A Short Survey of God’s Action 
‘in Creating His Special People’ 

The People of God from Abel to Abraham 

The thesis of the writer of Hebrews is clear in regard to God’s special 
people: they were people of faith and of love. But this does not mean 
they were folk who ‘turned out well’, that is, that they succeeded in 
being people of faith and love. The introductory verse to chapter I I is, 
‘Now faith is the assurance of things hoped for, the conviction of 
things not seen’. We see that what is hoped for is the fulfilment of 
God’s promises (verses 13, 39), and we are told that what they hoped 
for was ‘a better country, that is, a heavenly one’, a city God ‘has 
prepared for them’ (verse 16), ‘a city which has foundations, whose 
builder and maker is God’ (verse 10). In other words, they had hopes 
of a special City, as now invisible, but substantial for all Eternity for 
those who would ever inhabit it. This hope, then, must also include the 
promise of immortality. 
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In Hebrews 11, Abel is named as a person of faith, one who believed 
in God when he offered his sacrifice, and who ‘through his faith he is 
still speaking’ (verse 4). The list in Hebrews includes pre-Abrahamic 
persons such as Enoch and Noah. Indeed, they are one in the people of 
God with Abraham, Sarah and the many that followed them. This list 
of all the people of God is dynamic in faith, hope and love (Hebrews 
11:29-38). We take it that they saw themselves within the everlasting 
Covenant of God given in creation. 1 

The People of Abraham 

God’s choice of Abraham was remarkable as he was an idolater 
(Joshua 24: If.). God cut a Covenant with him so that all true children 
of Abraham would come into the Abrahamic blessing (Genesis 
12:1-3; Galatians 3:6-14). Romans 4:13 states that Abraham was to 
‘inherit the world’. This was a Covenant to benefit all nations, so that 
people of faith could share its promises. The Covenant promises were 
reiterated to Isaac and then to Jacob. 
Israel, as a people, was then specially selected by God, and to 
understand their selection, making and action we need to read all the 
law and the prophets. Deuteronomy though, in another sense, covers 
much of the character of this people as in 7:6-8: 
 

For you are a people holy to the LORD your God, the LORD your God has 
chosen you to be a people for his own possession, out of all the peoples 
that are on the face of the earth. It was not because you were more in 
number than any other people that the LORD set his love upon you and 
chose you, for you were the fewest of all peoples; but it is because the 
LORD loves you, and is keeping the oath which he swore to your fathers, 
that the LORD has brought you out with a mighty hand, and redeemed 
you from the house of bondage, from the hand of Pharaoh king of Egypt. 
(emphasis mine) 

                                                      
1 See the theme of ‘covenant’ in: articles in Bible dictionaries and encyclopaedias; 
Covenant and Creation: An Old Testament Convenantal Theology by W.I. Dumbrell, 
Paternoster Press, Exeter, 1984; my Love’s Most Glorious Covenant, Redeemer 
Baptist Press, Castle Hill, 1997; and also my Comprehending the Covenant, NCPI, 
Blackwood, 1999. 
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From here on, we look at the special selection of Israel as God’s 
‘segullah’ or prized possession. 
 
The first use of am segullah is in Exodus 19:5-6: 
 

Now therefore, if you will obey my voice and keep my covenant, you 
shall be my own possession among all peoples; for all the earth is mine, 
and you shall be to me a kingdom of priests and a holy nation. These are 
the words which you shall speak to the children of Israel. 

 
Here Israel is spoken of as being God’s choice for His own personal 
possession. But as the chosen, Israel is called to a particular function 
among the nations of the earth. Israel is to be ‘a kingdom of priests 
and a holy nation’, that is, God’s priestnation among, and for, all the 
nations of the earth. Being rich with God’s gifts (Romans 9:4-5), 
Israel is equipped for such a task. We note that when we come to 
Exodus 19:5-6, Israel has just been delivered from Egypt and God has 
shown His salvation. Now they are to obey His voice and keep His 
covenant in order to be His true am segullah. 
 
Note, then, three things: (i) Israel is God’s prized and beloved 
possession (cf. Deuteronomy 7:6ff.; 14:2; 26:18; Psalm 135:4; 
Malachi 3:17), so that He will deal with them in a special way; (ii) 
Israel is a kingdom of priests, that is, they are a people who are 
priestly in their worship-service to God, they have the privilege of 
directly worshipping God, and they act for the idolatrous, Gentile 
peoples as intercessors to God and will ultimately mediate to God for 
the nations; and (iii) Israel is a holy nation, that is, the only nation on 
the earth which has been sanctified by God and lives in a holy manner. 
Israel holds the key to true worship in the midst of a world given over 
to false worship. The question was, ‘Would they live in this manner in 
the world of nations?’ 
 
The question that we would like to be answered is: ‘Why is God so 
keen on His segullah? Why does he prize it so highly?’ This series of 
studies is all about looking into the answer to this question. 
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The New People of God in Christ 

The day of Pentecost was the objective happening of the birth of the 
Church. All were Jews-there were no Gentiles who entered into the 
Church by being baptised in the Holy Spirit (cf. Acts 1:8; 1 
Corinthians 12:12-13). The true believers in Israel were God’s 
continuing segullah. This is shown by I Peter 2:4-10: 
 

Come to him, to that living stone, rejected by men but in God’s sight 
chosen and precious; and like living stones be yourselves built into a 
spiritual house, to be a holy priesthood, to offer spiritual sacrifices 
acceptable to God through Jesus Christ. For it stands in scripture: 
‘Behold, I am laying in Zion a stone, a cornerstone chosen 
and precious, 
and he who believes in him will not be put to shame.’ 
To you therefore who believe, he is precious, but for those who do not 
believe, 

‘The very stone which the builders rejected  
has become the head of the comer,’ 

and 
‘A stone that will make men stumble,  
a rock that will make them fall’, 
for they stumble because they disobey the word, as they were destined 
to do. 

But you are a chosen race, a royal priesthood, a holy nation, God’s own 
people, that you may declare the wonderful deeds of him who called you 
out of darkness into his marvellous light. Once you were no people but 
now you are God’s people; once you had not received mercy but now you 
have received mercy. 

 
Here the ekklesia has become God’s beloved possession (cf. Titus 
2:14, ‘a people for his own possession’, ASV). In this way, the New 
Testament ekklesia is linked with the Old Testament am segullah 
(Deuteronomy 7:6f. and Exodus 19:5-6). The people we have 
described above are those of faith, hope and love. Likewise, the 
ekklesia is ‘in God’s sight chosen and precious’. They are ‘a spiritual 
house, to be a holy priesthood, to offer spiritual sacrifices’. Consider 
the relationship between ekklesia, qahal, am segullah and laos 
periousios in the following quotation: 

The people of Israel called the ekklesia or ‘congregation’ in Acts 7:38, 
and known as qahal in Israel or edah when gathered, was especially 
known as God’s ‘special possession’ (am segullah). The 
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term is used in Exodus 19:5-6, Deuteronomy 7:6, 14:2; 26:18, Psalm 
135:4; Malachi 3:17, and all these references should be read to see the full 
meaning. Am segullah is translated in the LAX by laos periousios, the 
identical term used in Titus 2:14 for ‘a people of his own’. If we are 
tempted to think of God’s ‘own possession’ in sentimental terms then we 
should hesitate. In I Peter 2:9 the laos eis peripoiesin (‘God’s own people) 
is based on the same expression. The idea behind periousios is not just 
that of Israel as God’s property, but of ‘his rich possession’. To be God’s 
people is to be in possession of all His gifts, and this accords  with 
Romans 9:4-5 where the gifts are given to Israel, not only for her own 
benefit, but for her worship-service to God in the world and among the 
nations (cf. Gen. 12:1ff). In the sense of the Abrahamic covenant, it is a 
people who will inherit the earth (Rom. 4:16).2 

 
We shall build on this understanding in later chapters. 

3. The Segullah and the City 

In speaking of God’s people as His prized possession have we parted 
with the idea that they are ultimately the Holy City? Of course a city is 
a structured entity and it houses people, so that there are the city and 
its people. But it is difficult to speak of a city without its people. So 
the people come to give the city its being. There are, meanwhile, 
many elements regarding both structure and inhabitants that we will 
discuss later. 
 
First of all, God dwells in Jerusalem-in Mount Zion in the temple, and 
especially in the Holy Place. In Ezekiel 48:35, Jerusalem is called 
‘The LORD is there’ or Yahweh Shammah—a thought often repeated. 
‘I will dwell in your midst’ (Zechariah 2: 10-11, NASB) is a Covenant 
promise and this is the case in Revelation 21:3: ‘And I heard a loud 
voice from the throne saying, "Behold, the dwelling of God is with 
men. He will dwell with them, and they shall be his people, and God 
himself will be with them."‘  Whilst the Holy City-New Jerusalem-is a 
city descending from above in Revelation 21, yet it is the people who 
are ‘His people’ 

                                                      
2 This quotation is taken from the New Creation Teaching Ministry (NCTM), Monday Pastors’ 
Study Group, 3/9/01. My paper was entitled, ‘The Apostolic Ministry of the Church of God-1’. 
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who inhabit it. At the same time, its gates are symbolic of Israel’s 
twelve tribes and its foundations are of the twelve Apostles. There is 
no temple because God is directly present to His priestly people. So 
the structure of the City is spiritual, as the symbolic language insists. 
God and humanity are one in that City. At the same time God is God 
and humanity is humanity. It is their koinonia which makes the City 
an environment of total fellowship, the segullah being the people with 
the Eternal God, as one. 
 
In our next chapter we will be seeing the Kingdom of God and the 
people of God, both as one in the City of the great King. At the 
moment we will be content with reading Psalm 48:1-3: 
 

Great is the LORD and greatly to be praised  
in the city of our God! 
His holy mountain, beautiful in elevation,  
is the joy of all the earth, 
Mount Zion, in the far north,  
the city of the great King. 
Within her citadels God  
has shown himself a sure defence. 
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CHRIST IS MADE THE SURE FOUNDATION 

 
Christ is made the sure foundation,  
Christ the head and corner-stone  
Chosen of the Lord and precious,  
Binding all the Church in one;  
Holy Zion’s help for ever,  
And her confidence alone. 
 
All within that holy city  
Dearly loved of God on high,  
In exultant jubilation  
Sing, in perfect harmony;  
God the One-in-Three adoring  
In glad hymns eternally. 
 
We as living stones invoke you:  
Come among us, Lord, today!  
With your gracious loving-kindness  
Hear your children as we pray;  
And the fulness of your blessing  
In our fellowship display. 
 
Here entrust to all your servants  
What we long from you to gain 
That on earth and in the heavens  
We one people shall remain,  
Till united in your glory  
Evermore with you we reign. 
 
Praise and honour to the Father,  
Praise and honour to the Son,  
Praise and honour to the Spirit,  
Ever three and ever one;  
One in power and one in glory  
While eternal ages run. 
 
Latin, c. 7th cent. trans. J.M. Neale, 1818-66 



Chapter Five 

THE MATTER OF THE KINGDOM OF GOD 

1. Introduction: The Fact of the Kingdom 

If we keep clearly in mind that God’s segullah in the Old Testament is 
virtually ‘a kingdom of priests’ (Exodus 19:5-6) or ‘kings and priests’ 
as in the New Testament (Revelation 1:6; 5: 10, NKJV; cf. 1 Peter 
2:9-10), then we see that they are to reign and to render pure worship 
to God. They are to ‘Worship the LORD in holy array’ (I Chronicles 
16:29). This aligns them with the Kingdom of God. The Kingdom 
must ever be in the minds of the people of God, and they must act as 
being within that Kingdom. They are under God’s rule and united with 
Him in bringing in the Kingdom. The people of God must be in the 
business of proclaiming the Kingdom and helping to defeat the 
rebellious creatures who oppose God. 
 
We have noted that the capital city of a nation is virtually the strength 
of that nation. If it falls, then the kingdom falls. Generally, the 
resources, infrastructure and armoury are linked with the city. We 
have argued that although Eden occupied a limited space it was 
intended to be ‘headquarters’ of a vast habitation. This habitation was 
to be throughout the world. The commission given in Genesis 1:28-29 
meant that Man was to ‘Edenise’ the whole world. In doing so, Man 
was to subdue and have dominion over the whole earth. Man, as the 
image of God, was representative of God as King. In this sense, 
Creation was a theocracy, God ruling over all but delegating 
leadership to mankind. 
 
The aim of the Serpent in Eden-later called ‘the great dragon ... the 
Devil and Satan, the deceiver of the whole world’ (Revelation 12:9)—
was to subvert God’s plan (which is ‘the counsel of his will’, 
Ephesians 1: 11), and destroy the Kingdom of God (which is His rule 
over the whole earth). The Serpent sought to gain power over Man as 
he sought to gain power over many celestial creatures (Ephesians 
2:1-3; 6:12; Revelation 12:4), so that he structured the kingdom of 
darkness (Revelation 16:10). Colossians 1:13 says, ‘He has delivered 
us from the dominion of darkness and transferred us to the kingdom of 
his beloved Son’. 
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We can say that the battle was joined in Eden. But now fallen Man 
was ejected for his own good, lest he ‘take also of the tree of life, and 
eat, and live forever’ (Genesis 3:22). Certainly the Serpent gained 
great advantage. In the Old Testament, he is shown as a I son of God’ 
(job 1:6), meaning a celestial creature by creation. In the New 
Testament, he is variously called: ‘the prince of the power of the air’ 
(Ephesians 2:2); ‘the ruler of this world’ (e.g. John 16:11); ‘the prince 
of this world’ (e.g. John 12:3 1, ASV—and with him are one third of 
the angels he drew down from heaven. 
 
Over against this subversive kingdom is the true Kingdom., the 
Kingdom of God. By nature God is ‘King over all the earth’ (Psalm 
47:2). Psalm 145:11-13 declares: 
 

They shall speak of the glory of thy kingdom, 
and tell of thy power, 
to make known to the sons of men thy mighty deeds,  
and the glorious splendour of thy kingdom. 
Thy kingdom is an everlasting kingdom,  
and thy dominion endures throughout all generations. 
The LORD is faithful in all his words,  
and gracious in all his deeds.1 

 

The Kingdom of God is-put in the simplest terms-His rule over all 
things, even Satan and his ilk, for Satan and his minions are only 
creatures. All Creation is His Kingdom, and as celestial and terrestrial 
creatures rebel within it-for their own ‘kingdom’ is against God-yet 
God’s kingdom, as Nebuchadnezzar put it, ‘is an everlasting 
dominion, which shall not pass away’ (Daniel 7:14). 

2. The Clash of the Kingdoms 

The clash of the kingdoms2 begins in Eden when Man is tempted to 
rebel against his Creator. It is seen overtly in Cain’s murder of Abel, 
for Cain ‘was of the evil one’ (1 John 3:12). The people of God were 
in no haste to build a city structure. As we have seen, 

                                                      
1 See also: I Chronicles 29:11; Psalm 10: 16; 22:28; 24:7-10; 44:4; Isaiah 6:5; 33:22; 43:15; 
Jeremiah 10:7; Obadiah 1:21. 

2 See my two books, The Clash of the Kingdoms, NCPI, 1989, and The Dominion of Darkness 
and the Victory of God, NCPI, 1977, for a wider treatment of the subject. 
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from the beginning they were seeking for ‘the city which is to come’ 
(Hebrews 13:14). Nimrod, on the other hand, was a city builder of 
great reputation. Nimrod’s descendants built both Babel and Babylon. 
Babylon represents the kingdom Satan builds unseen. Babylon is 
powerful to the eyes of those who are without faith in God. The 
Kingdom of God is likewise unseen except to the eyes of faith. Even 
so, both kingdoms battle each other in history. 
 

The Kingdom of God in the Old Testament 

The people of God are not a kingdom. They are members of the 
Kingdom of God, and certainly wage a moral-spiritual battle, but it is 
under the aegis of the King. Satan seeks to dethrone God. In the Old 
Testament he is rarely mentioned. But the battle for Man and the 
ultimate-the City of God or the city of Satan (Babylon)—is 
unremitting. In the Old Testament, the idols and false deities seek to 
outpace and replace the living God-Yahweh. Paul explains that the 
idols are linked with demonic forces (1 Corinthians 10: 14-2 1), and if 
we keep in mind principalities which are over nations (Daniel chapters 
10- 11), then we realise the battle which goes on throughout history. 
In Daniel we have the beasts which are kings who battle with the 
saints (Daniel 7:17, 2 1, 25), but the outcome is as in Daniel 7:26-27: 
 

But the court shall sit in judgment,  
and his dominion shall be taken away, 
 to be consumed and destroyed to the end.  
And the kingdom and the dominion  
and the greatness of the kingdoms under the whole heaven  
shall be given to the people of the saints of the Most High;  
their kingdom shall be an everlasting kingdom,  
and all dominions shall serve and obey them. 

 
We conclude that the battle between God and Satan is on the level of 
kings who pit themselves against ‘the saints of the Most High’ (Daniel 
7:18ff.), for the segullah is under attack continually. For its part, the 
segullah is attacking in moral and spiritual power those who pit 
themselves against God’s Kingdom. 
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The Kingdom of God in the New Testament 

In the New Testament, the Kingdom of God has a primary place of 
importance. John the Baptist declares its imminent coming, and Jesus 
proclaims it has come in His Self so that people must repent and 
believe the gospel. A key to Jesus’ ministry is Matthew 12:28, ‘But if 
it is by the Spirit of God that I cast out demons, then the kingdom of 
God has come upon you’. This is amplified by Acts 10:38: ‘How God 
anointed Jesus of Nazareth with the Holy Spirit and with power; how 
he went about doing good and healing all that were oppressed by the 
devil, for God was with him’. 
 
Without at this point detailing and summing up the whole matter of 
the Kingdom in the Gospels, we proceed to Acts 1:4-8 to examine the 
matter of the ekklesia and the part it has to play in the Kingdom: 
 

And while staying with them he charged them not to depart from 
Jerusalem, but to wait for the promise of the Father, which, he said, ‘you 
heard from me, for John baptised with water, but before many days you 
shall be baptised with the Holy Spirit.’ 
 
So when they had come together, they asked him, ‘Lord, will you at this 
time restore the kingdom to Israel?’ He said to them, ‘It is not for you to 
know times or seasons which the Father has fixed by his own authority. 
But you shall receive power when the Holy Spirit has come upon you; 
and you shall be my witnesses in Jerusalem and in all Judea and Samaria 
and to the end of the earth.’ 

 
John the Baptist had announced that Christ would baptise with ‘the 
Holy Spirit and with fire’ (Luke 3:16). Jesus brought the matter to a 
head in the upper room when He told them of the coming of the Spirit 
and what the Spirit would do. The Acts passage shows that the 
disciples connected Jesus’ teaching on the Kingdom with being 
baptised in the Spirit, and in this they were correct. Their eagerness to 
see the Kingdom immediately restored to Israel was discounted, but 
this Spirit baptism would relate to the Kingdom ‘in Jerusalem and in 
all Judea and Samaria and to the end of the earth’ (Acts 1:8). The 
Apostles would proclaim the gospel of the Kingdom (Acts 8:12; 
20:25; cf. 28:23-31). 
 
The gospel of the Kingdom is set forth in Colossians 1: 11- 14: 
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May you be strengthened with all power, according to his glorious might, 
for all endurance and patience with joy, giving thanks to the Father, who 
has qualified us to share in the inheritance of the saints in light. He has 
delivered us from the dominion of darkness and transferred us to the 
kingdom of his beloved Son, in whom we have redemption, the 
forgiveness of sins. 

 

3. Conclusion as to the Kingdom of God 
and the Segullah 

In this limited study of God’s Kingdom and His segullah, we have 
seen that from Eden until the end the battle goes on between the 
Serpent and God, between the world-system of Satan and the 
Kingdom of God. In one kingdom there are people who belong to 
God, and in the other, those who belong to Satan. The security of the 
people of God lies in Him, and the imagined security of the servants 
of Satan lies in him. Outwardly, the battle goes on in ways too 
detailed and intricate for us, here, to outline and explain. 
 
A true city not only needs amenities and adequate outward defence, 
but it needs to have fighting people. The fight of the segullah is ‘not 
against flesh and blood, but against principalities, against powers ... 
against spiritual wickedness in high places’ (Ephesians 6:12, KJV). 
The whole pattern of battle is set forth in the Book of the Revelation, 
and much teaching is given in the Epistles. It is sufficient for us at this 
point to know that the Strong Man’s citadel (Satan’s own palace) 
cannot stand against the onslaught of ‘the Stronger than the Strong 
Man’, who is Christ. The kingdom of darkness cannot prevail against 
the Kingdom of light. Ultimately, there will be only one Kingdom 
which is I righteousness and peace and joy in the Holy Spirit’ (Romans 
14:17). 
 
In the whole process of history, we will see the two kingdoms of 
which we have spoken. We will likewise see two cities-Jerusalem and 
Babylon. We will see two leaders-Christ the Prince of Peace and Satan 
the prince of darkness. There will be two special women-the first is 
the Bride of Christ and the second is the Harlot of Babylon. This is 
where the people of God come in. They are to be God’s fighting force 
against the kingdom of Satan, and 
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for this they are equipped with strong moral-spiritual armour. Our 
point is clear. God is not making a ‘pet people’ but an army such as 
had ‘conquered the beast’ and ‘the number of its name’ (Revelation 
15:2). Revelation 11: 15-18 says it very well: 
 

Then the seventh angel blew his trumpet, and there were loud voices in 
heaven, saying, ‘The kingdom of the world has become the kingdom of 
our Lord and of his Christ, and he shall reign forever and ever.’ And the 
twenty-four elders who sit on their thrones before God fell on their faces 
and worshipped God, saying, 
 
We give thanks to thee, Lord God Almighty, who art and who wast, 
that thou hast taken thy great power and begun to reign.  
The nations raged, but thy wrath came, 
and the time for the dead to be judged,  
for rewarding thy servants, the prophets and saints,  
and those who fear thy name, both small and great,  
and for destroying the destroyers of the earth.’ 



Chapter Six 

CHRIST AND HIS COMING WITH 
REVELATION OF THE TRUTH 

1. Introduction: Christ Is the Revelation of God 

We know that a person or persons were prophesied in the Old 
Testament under such titles as: ‘Son of God’ (Daniel 3:25, KJV); ‘son 
of man’ (Daniel 7:13); ‘anointed one’ (Daniel 9:25); ‘righteous 
Branch’ (Jeremiah 23:5); the ‘Suffering Servant’ of Isaiah 52; and so 
on. We have to work hard to discover just what these names 
represented in Israel, and we cannot be sure that all these titles 
belonged to the one person in Jewish thinking. In Christian thinking 
they relate to the one person, and that person is Jesus, the son of Mary. 
 
Debate has taken place regarding His incarnation, His becoming a 
man. Some suggest that His incarnation would have happened even if 
Man had not sinned. But a better way of putting it would be to say that 
the fall of Man was more than merely envisaged. Since a Lamb was 
slain before the foundation of the world (God planned the death of 
Messiah before time)—and as we have seen in Ephesians 1:3-14 we 
were not only to be ‘to the praise of his glory’ but also ‘to the praise of 
his glorious grace’-then it seems there is no point in arguing about 
whether the incarnation was going to happen anyway. The fact seems 
to be that God wanted to show Himself, by Christ, as love in the work 
of redemption. 
 
In the Old Testament, we have the many media by which God sought 
to reveal Himself to mankind. They were theophanies, prophecy, His 
historic acts, the Scriptures, the everlasting Covenant, and the law and 
actions of the Spirit. His special visitations to persons brought them 
valuable and unusual knowledge of God. His dwelling with Israel as 
His Covenant people was remarkable, and there can be no doubt that 
His people knew Him insofar as His media could bring understanding 
of Him. 
 
In the New Testament, something else happened. Colossians 1: 15 
says of Christ, ‘He is the image of the invisible God’. This has also 
been translated, ‘He is the visible image of the invisible God’. We 
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might have thought that God’s making Man in His own image and 
likeness would have been enough, but here it is the Son who has ever 
had deity becoming Man and being the image in a way which no man 
could ever image God. How bright an image a sinless human being 
might be is not a matter we can put forward, but God becoming Man 
is another matter. For the first time a human being—Jesus—can show 
us God as we had never seen Him before. For example, in the Old 
Testament God had been occasionally referred to as ‘Father’, but no 
father can be seen in his fatherhood except by his children. So Jesus 
said, ‘He that has seen me has seen the Father’ (John 14:9, ASV). 
 

2. The Ways in Which Jesus Showed the Father 

One of Jesus’ simplest statements is John 8:40: ‘But now you seek to 
kill me, a man who has told you the truth which I heard from God; this 
is not what Abraham did’. We know that the Serpent in Eden was a 
liar from the beginning and that he went out to deceive the whole 
world so that no one could ever know God. But Jesus heard the truth 
from God and became a man to tell that truth. The order could be 
legitimately reversed, ‘Having become a man he heard the truth from 
God which he was then telling’. In fact, in John’s Gospel, Jesus keeps 
referring to His descent into this world from the Father. Forty times 
He says that He was sent. In John 3:11-13, Jesus says: 
 

Truly, truly, I say to you, we speak of what we know, and bear witness to 
what we have seen; but you do not receive our testimony. If I have told 
you earthly things and you do not believe, how can you believe if I tell 
you heavenly things? No one has ascended into heaven but he who 
descended from heaven, the Son of man. 

 
It is impossible to get away from the thought that Jesus knows where 
He has come from and can speak from that situation if that proved to 
be necessary. John the Baptist comments in John 3:31-32: 
 

He who comes from above is above all; he who is of the earth belongs to 
the earth, and of the earth he speaks; he who comes 
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from heaven is above all. He bears witness to what he has seen and heard, 
yet no one receives his testimony. 

 
In John 6:46, Jesus claims: ‘Not that any one has seen the Father 
except him who is from God; he has seen the Father’. And in 6:62, 
Jesus asks, ‘Then what if you were to see the Son of man ascending 
where he was before?’ These are stunning sayings and leave us in awe 
if we rightly understand them. 
 
In Matthew 11: 2 7, Jesus says: ‘All things have been delivered to me 
by my Father; and no one knows the Son except the Father, and no 
one knows the Father except the Son and any one to whom the Son 
chooses to reveal him’. Although it is difficult to convey to His 
listeners, Jesus claimed: ‘I and the Father are one’ (John 10:30); ‘the 
Father is in me and I am in the Father’ (John 10:3 8); ‘in that day you 
will know that I am in my Father’ (John 14:20); and ‘thou, Father, art 
in me and I in thee’ (John 17:2 1). 
 
Christ also makes it clear that as the Son He is wholly dependent upon 
the Father for what He says and what He does (John 5:19, 3 0; 8:28; 
14: 10). This means that every act and every teaching is that of the 
Father. 
 
Most of all, the saving act of the Cross represented the love of the 
Father, as John 3:16 tells us plainly. 1 John 4:9-10 (ASV) also says 
that by sending His Son to be the propitiation for our sins, God 
revealed His love for us. 

3. The Spirit Revealed the Son 

Jesus told His disciples on the last night that the Spirit would lead 
them into all the truth (John 14:26; 16:13), and that He would glorify 
the Son, especially communicating the fact that the Son has all that is 
the Father’s (John 16:14; cf. 3:35). The point is that prior to the 
Spirit’s coming at Pentecost, the Father alone could lead to the Son 
(John 6:45, 65). 
 
What we are really about in this survey of the incarnation is that the 
Son has come to reveal the Father; the Father reveals the Son so that 
the Son can reveal the Father; and the Spirit —so to speak-is waiting 
in the wings until Pentecost to bring 
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the revelation of what Christ has accomplished in all His life, 
cross-death, resurrection, ascension and reigning. John must be 
referring to this matter in his First letter (2:18-25), the essence of 
which was, ‘You have an anointing from the Holy One and you know 
all things’1 
 

4. The People of God Taught by the Son 
to be the True People of God 

Whether we have recognised it or not, the four Gospels tell us all 
Christ ever spoke and describe all He ever did. We now have this 
treasured possession, these ‘riches of Christ’, to contemplate and to 
have opened to us by the Holy Spirit. Not in all our lifetime will we 
understand all of it. These were the materials the early Church used 
for their living the life in God. 
 
If we go back to the Son’s intimacy with the Father in John 17, then 
we see that His desire was: (i) to have His disciples see His glory 
which He had before the foundation of the world; and (ii) that they 
would see the glory in the intimacy of the Father and the Son as they 
coinhere one another. He virtually declares this communion to be the 
glory of the Father and the Son. Jesus gives this glory to the Apostles 
and those who will respond in faith so that they may be one together, 
and one in the Father and the Son. 
 
This union and communion are primary in the forming of the new 
community-the Church. In all Jesus’ teaching, the foundation has been 
laid for a loving community. When Pentecost came, then the 
community came livingly into being. What the Holy Spirit taught was 
transforming to the company of believers. And they quickly moved 
into action: in sharing their resources without limit; in living in moral 
and spiritual action; and in proclaiming the gospel of Christ to the 
world about them. They were unique as a community in the annals of 
the world. Prior to them, Israel was the first and greatest community 
history had known. Now a new community had come into being and 
action. 

                                                      
1 Or, ‘you all know’. 
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This community had a world view and commission: ‘You shall be my 
witnesses in Jerusalem and in all Judea and Samaria and to the end of 
the earth’ (Acts 1:8). These were their goals. To reach out with the 
gospel was one thing, and a very powerful thing. To win people to 
Christ was another very good thing. To make them all one out of 
every nation and culture was yet another thing. And to set them living 
in faith, hope and love was a work which only the Spirit could enable 
the community to accomplish. 
 
Whatever the case, the segullah was formed afresh as ‘the priesthood 
of all believers’, the laos periousios, the new worshipping, serving 
people of God. They were the people who were to live the life of the 
Kingdom and to proclaim its gospel to the world. They were to share 
with Christ in destroying the works of the Devil. 



THE CHURCH’S ONE FOUNDATION 
 
The Church’s one foundation  
Is Jesus Christ her Lord:  
She is His new creation  
By water and the word:  
From heaven He came and sought her  
To be His holy bride;  
With His own blood He bought her,  
And for her life He died. 
 
Elect from every nation,  
Yet one o’er all the earth,  
Her charter of salvation  
One Lord, one faith, one birth,  
One holy name she blesses,  
Partakes one holy food,  
And to one hope she presses,  
With every grace endued. 
 
Mid toil and tribulation,  
And tumult of her war,  
She waits the consummation  
Of peace for evermore;  
Till with the vision glorious  
Her longing eyes are blest,  
And the great Church victorious  
Shall be the Church at rest. 
 
Yet she on earth hath union  
With God the Three in One,  
And mystic sweet communion  
With those whose rest is won.  
0 happy ones and holy!  
Lord, give us grace that we,  
Like them, the meek and lowly,  
On high may dwell with Thee. 
 
S.J. Stone, 1839-1900 



Chapter Seven 

THE NEW PEOPLE OF GOD 
BEING ESTABLISHED—1 

1. Introduction: The Shaping of the Church 

Jesus had said little about establishing a church. What He did say is 
recorded in Matthew 16:13-19 and 18:15-20 and is little to go on. 
However, He spoke much about the nature of the Kingdom and the life 
and action of the Kingdom. The Church is not the Kingdom, but the 
Church is in the Kingdom and proclaims the Kingdom and lives the life 
of the Kingdom and is in conflict with the kingdom of darkness. 
 
The Church began on the day of Pentecost. But in another sense the 
Church was simply the extending of the true Israel, the people who were 
God’s am segullah. Whilst in one sense the Church was a people 
discontinuous with Israel, in another sense it had continuity with Israel. 
The leaders of the people of Israel had crucified Christ and-following 
Pentecost-these leaders refused to recognise Jesus as the Messiah. They 
began to harass the Church and then to persecute it. 
 
In the Book of Acts, which is really a history of the Church’s 
happenings, the word ‘church’ is not used until the fifth chapter. It is 
known as: ‘all who believed’ (Acts 2:44); the ‘friends’ (4:23); ‘the 
company of those who believed’ (4:32); and then ‘the whole church’ 
(5:11). The term that was often used was ‘the disciples’. As Acts 
proceeds and as the Epistles are written, the term ‘brethren’ is used more 
often. Of all the terms, ‘church’ is used less than twenty times 
throughout the Book of Acts, but it is a powerful word for the new 
community of Christ. In Acts 7:38, the word ‘church’ (ekklesia) is used 
of Israel in the wilderness—a translation for ‘congregation’ from the 
Hebrew word qahal. Another Hebrew word was edah, linked with the 
idea of a gathered people. 
 
The Church was dynamic. It was a powerful people, for what Jesus said 
would happen as a result of the Holy Spirit’s coming upon them was 
certainly fulfilled, firstly at Jerusalem and then in 
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all Judea where churches sprang up. As a result of the persecution of 
Stephen, Philip the evangelist proclaimed the gospel in Samaria. Peter 
was specially sent to Caesarea and the Spirit came upon the Gentiles. 
Because of the persecution, Christians from Jerusalem went up to 
Antioch in Syria where a church of Jews and Greeks flowered into life. 
 
For the rest, Apostles and their companions travelled into many lands 
and churches sprang up. Paul’s ministry in Asia Minor and part of 
Europe is vividly described. It seems that the churches were living 
communities, congregations of love. They were apt to preach and teach 
and spread the gospel to the districts in which they lived, and beyond 
their own localities. Christianity was on the move throughout the world. 
 

2. The Wonderful Nature of the Church: 
the Am Segullah—Laos Periousios 

 
If, for purposes of our understanding, we could immerse ourselves in the 
life and action of the apostolic Church, then we would discover what a 
wonderful community it was in those days. We do not need to idealise it, 
for it had its many faults. All its members needed continuous grace to 
live in love and holiness-to be what Israel was as God’s am segullah. 
They were a people for God’s special possession, a priestly nation 
among all the nations, being the nation sanctified and set apart to show 
the nations of the world the one, true and holy God by its life and 
worship. The Church of Israel was all this in its truest moments of life 
and action. How God loved her for being His ‘treasured possession’ is 
seen in the prophets. 
 
Now in the New Testament, we read in Titus 2:11-14 of God’s intention 
that the Church be of the same nature as the am segullah: 
 

For the grace of God has appeared for the salvation of all men, training us to 
renounce irreligion and worldly passions, and to live sober, upright, and 
godly lives in this world, awaiting our blessed hope, the appearing of the 
glory of our great God and Saviour Jesus Christ, who gave himself for us to 
redeem us from 
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all iniquity and to purify for himself a people of his own who are zealous for 
good deeds. 

 
What kind of people we are to be is described here. Much of the New 
Testament text is taken up with this matter-the making of God’s special 
people. It is interesting that ‘a people of his own’ is the same as am 
segullah. In the Septuagint (Greek) version of the Old Testament, the 
words used to translate the Hebrew am segullah into Greek are the same 
as the words used by Paul in Titus 2:14: laos periousios. I Peter 2:9 has 
laos eis peripoiesin for ‘God’s own people’. The idea behind am segullah 
and laos periousios is ‘treasure’ or ‘rich possession’. The thought is not 
even that in His love He has chosen to regard His people as a treasure, 
but that He has so created His people that it is rich in itself. He has 
chosen to enrich it, presumably with all ‘the unsearchable [inexhaustible] 
riches of Christ’ (Ephesians 3:8). God gave to Israel a great endowment 
in the gifts of Romans 9:4-5. This made them such a treasure, a 
community which worshipped by its giving out of the gifts bestowed 
upon it: 
 

They are Israelites, and to them belong the sonship, the glory, the covenants, 
the giving of the law, the worship, and the promises; to them belong the 
patriarchs, and of their race, according to the flesh, is the Christ. God who is 
overall be blessed for ever. Amen. 

 
Later we will concentrate afresh upon Ephesians 1:3-14, but now we see 
in 1:3 that God has blessed us in Christ Jesus, in heavenly places with 
the whole gift in order that we be a treasured possession, a dynamic 
productive treasure. Gradually we are getting the complete picture of a 
wonderful people of God. Now we want to see how the Church operated 
and what order it had that it could work powerfully in being truly 
functional. 

3. The Apostolic Order of the Church 

There were bound to be problems in the Church as conservative Jews 
questioned the influx of Gentiles. In one sense, it had taken the 
persecution of Stephen to scatter the Christians beyond Jerusalem. But 
churches had grown up in Palestine and beyond. Paul’s teaching shows 
us that Gentiles and Jews came to be ‘all one in Christ Jesus’ (Galatians 
3:28-29; see also: I Corinthians 
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12:12-13; Colossians 3:11; cf. Ephesians 2:11-22). Only the powerful 
gospel of grace could accomplish this unity (cf. Ephesians 4:1-6; 
Philippians 2: 1-11). There was such rich life in the powerful fellowship 
of the Spirit (cf. Acts 2:42-47; 4:31-33) that nothing seemed able to stop 
the flow of the apostolic river of God (John 7:37-39; Acts 1:8; 2:4ff.). 
 

Discovering the Apostolic Order of Ministry 

Almost nothing is said about the apostolic ministry of the Church as a 
system. To use computer language, we do not know the Church ‘in 
default’, or what is its order of templates, as such. Even so, we can see 
there was a ministerial order which we can gather from the teaching of 
Acts and the Epistles, and in some measure from the Book of the 
Revelation. In investigating this we have one problem which confronts 
us, and it is the historic fact of a clergy-laity which gradually evolved in 
the Church. For the moment we will not open up this subject, except to 
say that there is no clergy-laity in the New Testament Church. Instead, 
we can see a ministerial order which dispels any idea of a monarchical 
episcopate or a monarchical pastorate. 
 
The fact is that all members of the Church constitute a body -Christ’s 
Body, of which He alone is Head. It is a vine, but then Christ is the 
whole Vine and not just the stock. He is the Branches -He is the whole 
Vine. All members of the Body are members one of the other, and at the 
same time are His members. If there is leadership, it is exercised among 
the Body, for these leaders are part of the Body. Most important is what 
we read in Ephesians 4:9-16: 
 

(In saying, ‘He ascended,’ what does it mean but that he had also descended 
into the lower parts of the earth? He who descended is he who also ascended 
far above all the heavens, that he might fill all things.) And his gifts were 
that some should be apostles, some prophets, some evangelists, some pastors 
and teachers, to equip the saints for the work of ministry, for building up the 
body of Christ, until we all attain to the unity of the faith and of the 
knowledge of the Son of God, to mature manhood, to the measure of the 
stature of the fulness of Christ, so that we may no longer be children, tossed 
to and fro and carried about with every wind of doctrine, by the cunning of 
men, by their craftiness in deceitful 
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wiles. Rather, speaking the truth in love, we are to grow up in every way 
into him who is the head, into Christ, from whom the whole body, joined 
and knit together by every joint with which it is supplied, when each part 
is working properly, makes bodily growth and upbuilds itself in love. 
 
We will deal with this in more detail at a later point in our studies, but at 
this point we will concentrate on verses 11 and 12 and 12: ‘And his gifts 
were that some should be apostles, some prophets, some evangelists, 
some pastors and teachers, to equip the saints for the work of ministry, 
for building up the body of Christ’. The gifts (domata), which are 
persons, are given ‘for the equipping of the saints for the work of 
ministry’ (NKJV). That is, if we removed the comma which is between 
verses 11 and 12 in the RSV, then the work of the five gifts (domata) is 
‘to equip the saints for the work of the ministry’ (diakonia). Since all are 
saints-including the ‘domatic’1 persons-then all are ministers. This is the 
important point to grasp-all members of the Church are ministers, that is, 
they are servants (diakonoi). When we look at I Corinthians 12:4-6, we 
see that there are varieties of services (servings) ‘but the same Lord’. 
The Lord is Christ, the one who was the Suffering Servant of Isaiah 
chapters 40 to 66, and who talked so much about serving both God and 
others. We see this in Mark 9:35: ‘And he sat down and called the 
twelve; and he said to them, "If any one would be first, he must be last of 
all and servant of all." 
 
Also in Mark 10:42-45: 
 

And Jesus called them to him and said to them, ‘You know that those who 
are supposed to rule over the Gentiles lord it over them, and their great men 
exercise authority over them. But it shall not be so among you; but whoever 
would be great among you must be your servant, and whoever would be first 
among you must be slave of all. For the Son of man also came not to be 
served but to serve, and to give his life as a ransom for many.’ 

 
It is important that we see all the saints-the members of the Church-are 
ministerial. Whatever gifts God gives such as dorea, domata, and 
charismata-along with the gifts nominated in Romans 9:4-5 (the sonship, 
the glory, the covenants, the giving of the law, the worship, the promises, 
the patriarchs, the Christ) 

                                                      
1 The word ‘domatic’ is being employed to distinguish those who are exercising doina gifts as 
opposed to charisma gifts-the latter being charismatic. 
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-are all part of ‘every spiritual blessing’ of Ephesians 1:3. Together, as 
living stones built together into a spiritual house (I Peter 2:5), they 
minister internally in the Church and externally to the world. 
 
Without doubt there is a functional leadership within the Church which 
we will discuss, a leadership which exists only in Christ as the true 
Leader or Head. That leadership is of ‘those who labour among you and 
are over you in the Lord and admonish you’. Paul tells his readers ‘to 
esteem them very highly in love because of their work’ (I Thessalonians 
5:12-13). Here is no ‘domineering over those in your charge but being 
examples to the flock’, (1 Peter 5:3). Here, too, is no lording ‘it over 
your faith’ (2 Corinthians 1:24). 
 
In our next chapter we will continue to look at the ministerial order of 
the early Church, the order which is surely the functional order for the 
Church in every age. 
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THE LORD GAVE THE WORD 
 
The Lord gave the Word;  
By His Holy Spirit, preachers gave it meaning. 
The Lord gave His only Son;  
By His precious blood, we are family. 
 
Lord, build Your church:  
May Your Son take pleasure  
In His spotless bride. 
 
The Lord gave His Spirit;  
All His precious gifts to each man as He will.  
The Lord gave His Holy Spirit;  
Fruit abundant feeds a hungry world. 
 
Lord, build Your church:  
Fruit and gifts combining,  
Unafraid and strong. 
 
The Lord set the stone;  
By His Holy Spirit, elders shape and square.  
The Lord set the Corner Stone;  
In His steady hand, we are building blocks. 
 
Lord, build Your church:  
May Your Son be dwelling  
In our hearts today. 
 
 Elizabeth Cannon 
©Redeemer Baptist Church 



Chapter Eight 

THE NEW PEOPLE OF GOD 
BEING ESTABLISHED—2 

1. Introduction: The Blessing and the Gifts 

The biblical view of history cannot be understood unless we recognise 
God’s plan for Creation which He had ‘before times eternal’ (2 Timothy 
1:9, ASV). As the RSV puts it, ‘God, who saved us and called us with a 
holy calling, not in virtue of our works but in virtue of his own purpose 
and the grace which he gave us in Christ Jesus ages ago’. There are 
many aspects or elements of ‘the counsel of his will’ (Ephesians 1: 11, 
passim), including His plan for the glorification of Man (I Corinthians 
2:7f.), and all Creation (Romans 8:18-25). But particularly there is ‘the 
counsel of his will’ regarding the people we have been calling am 
‘segullah or laos periousios. God plans to sanctify, glorify and perfect all 
things. So a question which can be raised is, ‘What provision does God 
make in order to bring the counsel of His will to its perfection?’ 
 
The answer lies in the commission He has given Man and in the blessing 
that He has given Man to enable him to fulfil it. When we speak of Man 
in this context, we are referring primarily to His Covenant people, those 
who will ultimately be His Kingdom of priests who will reign upon the 
earth over all (Revelation 5: 10; cf. 21:7). But all creatures unite in 
fulfilling His will. In Psalm 103:19-22, we see something of this: 
 

The LORD has established his throne in the heavens, 
 and his kingdom rules over all. 
Bless the LORD, 0 you his angels,  
you mighty ones who do his word,  
hearkening to the voice of his word! 
Bless the LORD, all his hosts,  
his ministers that do his will! 
Bless the LORD, all his works,  
in all places of his dominion. 
Bless the LORD, 0 my soul! 
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To be sure, all creatures and elements of Creation combine with God to 
bring about His desired telos. Even so, along the way there is rebellion 
and active opposition to God. God’s plan is to have a people for His own 
possession who are zealous for good works (Ephesians 2: 10; Titus 
2:14). In order to do His will, God gives Man the blessing which enables 
him to fulfil the commission given in Genesis 1:28f. In Genesis 1:22, 
God blesses the birds and the fish so that they can ‘be fruitful and 
multiply’. Likewise, after the Flood, God renews His commission and 
blessing with Noah for the whole Creation (Genesis 9: 1 ff.). 
 
When it comes to the matter of the commission Christ had given to His 
disciples, Jesus blessed His disciples at the time of His ascension. This 
was enablement for the task, although He also told them that this power 
would come from the Spirit’s outpouring (Acts 1:8; cf. Jesus’ teaching in 
John chapters 14-16). 
 
All of this brings us to the point of this introduction, namely, that the 
ekklesia needed blessing sufficient to enable it to complete its part in 
fulfilling ‘the counsel of his [God’s] will’. 
 

2. ‘The Fullness of the Blessing of Christ’ 

In Romans 15:29, Paul wrote, ‘And I know that when I come to you I 
shall come in the fullness of the blessing of Christ’. ‘The blessing of 
Christ’ can be taken in many ways, that is: the blessing which Christ is; 
the blessing which Christ gives; and the blessing of Christ’s action. In 
Ephesians 1:3-4 we read: 
 

Blessed be the God and Father of our Lord Jesus Christ, who has blessed us 
in Christ with every spiritual blessing in the heavenly places, even as he 
chose us in him before the foundation of the world, that we should be holy 
and blameless before him. 

 
In this passage the Besser is God, and the blessing comes: (i) ‘in Christ’; 
and (ii) ‘in the heavenly places’, a matter we will need to discuss. From 
Romans 15:29, we gather that Paul’s habitual state is living and 
ministering ‘in the fullness of the blessing of Christ’. We must 
understand that the blessing of God-for the Church is always ‘the church 
of God’—came at Pentecost with the outpouring of the Holy Spirit. 
Henceforth, the Church worked in this 
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blessing (cf. Galatians 3:14), and this brings us again to the matter of the 
establishing of the Church of God. 
 
In the New Testament, the Holy Spirit is Christ’s ‘alter ego’, His other 
self, or, ‘another Counsellor, to be with you forever, even the Spirit of 
truth’ (John 14:16-17). We have suggested that the gifts called domata—
‘apostle, prophet, evangelist, pastor and teacher’-are gifts Christ gave to 
the Church (Ephesians 4:7-11). And yet, when we look at them closely, 
they are gifts of Himself, since Christ is: the Apostle (Hebrews 3: 1), the 
One sent by the Father and thus sending out this ministry (John 17:18); 
the Prophet, as the Gospels1 and Deuteronomy 18:15ff. (cf. Acts 
3:22-26) denote; the Evangelist, for He came preaching the gospel 
(Isaiah 52:7; Mark 1:1, 14), in fact, He is the one who formed the gospel 
by His incarnation, life, death, resurrection, ascension and reigning; the 
Pastor-the ‘good shepherd’ of John chapters 10 and 2 1, (see also: 
Hebrews 13:20; 1 Peter 5: 1 ff.; and Revelation 7:17); and the Teacher, 
for that was the term given to Him in the Gospels, that is, ‘Rabbi’ (e.g. 
Matthew 4:23; 7:28-29). As Teacher, He gathered disciples who were 
learners and who would themselves teach. We can now see that those 
who received these elements of Christ were living in the blessing of 
Christ. We note, nevertheless, that in I Corinthians 12:28 these domata 
and charismata are said to be appointed by God. Since they are gifts 
distributed by the Holy Spirit, we see that the gifting of the Church is the 
blessing of Christ. Since the Church is ‘in Christ’ and the Father appoints 
the ministries and services, then we ought to look at the Trinitarian 
Leadership of the Church and in the Church. So that we might not stem 
the flow of our investigation into the apostolic order of the Church, this 
excursus on the nature of the Church as relating to the Triune God is an 
Appendix to this chapter (see Appendix 1, pages 145-148). 

                                                      
1 This is a large question and calls for detailed study. John was ‘more than a prophet’ and 
Jesus was ‘more than more than a prophet’. By the same token, He was not less than a 
prophet but was Me Prophet, witnessed to by all the prophets (Revelation 19: 10). 
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3. The Divine Order of the Ekklesia 
for Life and Ministry 

 
It seems that time and again we come back to the matter of Church order. 
If the life of the Church is to continue then it needs an order of being and 
doing which is in conformity with God’s will. In 2000 years, we have 
devised many patterns and elements for churchly being and doing. But 
the question is whether God has not already given the Church a form and 
order which are what it needs and all it needs—a functional way of 
life-so that it never needed ‘development’. In this sense, the Church 
never needed to go beyond its order and way of operation, beginning 
with those changes discussed by the early Church fathers. 
 
The order we have so far indicated is: (i) the dorea (free gift) of God 
which has been given to the Church-indeed, this high gift of God is the 
gift of the Holy Spirit (Acts 2:38; 8:19-20; 10:45; 11: 17), God’s 
righteousness (Romans 5:15-17), so that it is by dorea that we reign in 
righteousness in Christ; (ii) the domata (Ephesians 4:7-11) which are the 
five gifts of ministry-apostle, prophet, evangelist, pastor and teacher; and 
(iii) the charismata (Romans 12:6; 1 Corinthians 1: 7; 7:7; 12:4, 9, 28-3 
1; 1 Timothy 4:14; 2 Timothy 1:6; 1 Peter 4: 10) which are gifts for 
ministry and carry with them authority for the task assigned to them. 
 
In this order, we have also seen in I Corinthians 12:4-6 the Trinitarian 
linking of gifts given by the Spirit, servings linked with Christ the 
Servant, and workings linked with God the Father. 1 Corinthians 
12:27-30 heads a list of gifts with three domata—apostles, prophets, 
teachers-and then includes five charismata, after which Paul asks the 
rhetorical question whether all members of the Body have the same gifts, 
or whether all have all the gifts. Obviously, Paul is saying that this is not 
the case. 
 
The problem before us is to recognise: (i) the Headship of Christ, whose 
Body is the Church-and yet the Church is Christ’s Body at the same 
time; (ii) the dorea of the Holy Spirit who fills the Church, and by whom 
all members should be filled with all the fullness of God, for His 
purposes; (iii) the Church being ‘in the Father’ so that the Three Persons 
are constantly in action in and 
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for the Church; (iv) the gifts, servings and operations (workings) of 
every member, and the way in which all members are ‘members one of 
another’ (Ephesians 4:25) and their ministry ‘to profit withal’ (I 
Corinthians 12:7, ASV); (v) that all are members, are ‘the saints’ and 
‘the brethren’ (Ephesians 4:2 1), and all are ministers, that is, servants 
(Ephesians 4:12), and all constitute ‘the people of God’ (I Peter 2: 10, 
ASV); and (vi) that there are leaders of the people among the people, and 
yet all members of the Body work to the principle of ‘to each his own’ 
(Romans 12:3; 1 Corinthians 3:5; 7:7; 12:7; Ephesians 4:7), ‘for one 
another’ (I Corinthians 4:10; 12:25; cf. 12:7; 1 Peter 4:10), and they 
submit themselves one to another (Romans 12:10; Ephesians 5:2 1; 
Philippians 2:3; 1 Peter 5:5).2 
 

The Functions of the Domata Gifts of Ministry 

Our reason for looking specifically at the domata is that in its context of 
Ephesians 4:7-16 the five ministries of apostle, prophet, evangelist, 
pastor and teacher combine for the purpose of ‘equipping the saints for 
the work of ministry’ (verse 12, NKJV). This is related to all attaining to 
‘the unity of the faith and of the knowledge of the Son of God, to mature 
manhood, to the measure of the stature of the fullness of Christ’. 
Spiritual immaturity is to be put behind and the Church, ‘truthing it in 
love’, will upbuild itself in love.3 
 
The five gifts (domata) work in tandem. With the exception of ‘pastor’, 
all gifts are mobile-for the Church as a whole. The stationary pastor 
cannot function as though possessing the other four ministries,4 and 
needs their ministries in the local church. We will try to define these 
domatic ministries. 

                                                      
2 Taken from Ernst Käsemann’s essay, ‘The ministry and community in the New 
Testament’, in Essays on New Testament Themes, Studies in Biblical Theology, no. 41, 
SCM, London, 1964, pp. 76-78. 1 discuss his views further on pages 80 to 81. 

3 We need to keep in mind that it is the mature Church which will be God’s am segullah, 
which will work out its ministry by reigning as a kingdom of royal priests upon the new 
earth (Revelation 5: 10). 

4 It may be that a person may be gifted with more than one of the domata. If that were 
the case with the ‘pastor’, then his would have to be partly mobile. 
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Apostle: It is clear that the twelve Apostles5 were a collegiate which 
closed with their deaths. Paul must be included in this college. It seems 
reasonable to argue that their work was unique and was not to be 
repeated. However, the matter is not quite as simple as that. We know 
their presentation of the truth was unique, and constituted ‘the apostolic 
truth’ which was ever to be depended upon and never to be altered, and 
which seems to authenticate their writings as canonical Scripture. Also, 
they were pioneer persons who opened up new areas through 
proclaiming the gospel. We gather that they visited and prayed for the 
churches that had been founded.6 Paul shows his care ‘for all the 
churches’ (2 Corinthians 11:28). Apostles never seem to have been on 
their own, singly, but ministered as a travelling team. In Ephesians 2:20, 
Paul speaks of the foundation of the Church being ‘the apostles and 
prophets’ and in 3:4-6 of ‘the mystery of Christ’ being made known ‘to 
his holy apostles and prophets by the Spirit’. Such revelation was unique 
to the Apostles appointed by Christ, and the references to the twelve 
Apostles in Revelation 21:14 seem to confirm this. 
 
Was there, also, a secondary order of Apostles? It seems at least some 
others might be called apostles, such as Barnabas (Acts 14:14), James (I 
Corinthians 15:7-9), Andronicus and Junias (Romans 16:7), and Silas (1 
Thessalonians 1:1 and 2:6). But it cannot be that these are included in the 
apostolic college. If they are to be counted as apostles then it would be in 
the ministry of proclaiming the gospel in new areas. It is interesting that 
the church at Corinth could be considering as apostles the 
‘megaapostles’ who opposed Paul (see 2 Corinthians 11: 5, 13), and the 
church at Ephesus discerned ‘those who call themselves apostles but are 
not’ (Revelation 2:2). Apostleship seems to be needed, if only for the 
work we would call ‘opening up unevangelised 

                                                      
5 Were there thirteen Apostles, including Matthias and Paul, or was Matthias not an 
Apostle? The solution of this question is impossible. It is better to include them all and 
see them as unique. With the death of James the brother of John, no new Apostle was 
chosen. 

6 ‘Founded’ is a word we use today for what we call ‘church -planting’, but the gospel 
proclamation in the power of the Spirit causes new communities to spring up. Only God 
founds churches. 
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territory’-that is, true missionary gospel proclamation, and the ‘care of 
the churches’7 that is subsequently needed. 
 
Prophets: We have already seen in Ephesians 2:20 and 3:4-6 that 
prophets were important and foundational to the Church. Unlike the 
apostle, which was a ministry given to few, all were said to be in 
prophetic ministry in Acts 2:17-21 (cf. Joel 2:28-29), and such was to 
continue until the ‘day of the Lord’. There seems to be a distinction 
between the ministry of one who was a prophet-for example, 
Agabus-and the charism of prophetic utterance. If we take Acts 1:8 as the 
theme of the Book of Acts, then for the Holy Spirit to be poured out was 
to witness. Such outpouring of the Spirit would make the utterers to be 
prophetic, if not wholly prophets. It appears that the community could be 
prophetic in the way it pleased the Holy Spirit, and that the charismatic 
gift of prophetic utterance was mainly for the Church when it was 
gathered.8 Even so, prophets are among the domata and not the 
charismata. 
 
In any case, prophecy is to do with witness (Acts 1:8; 2:32; 4:33; etc.). 
We cannot understand ‘witness’ in the New Testament unless we first 
understand the concept in the Old Testament.9 Trites has thoroughly 
researched the concept of witness in both the Old Testament and the 
New Testament. His primary conclusion is that witness is juridical, that 
is, that God is actually amassing the evidence concerning Himself and 
His character 

                                                      
7 For an expanded study of ‘apostle’ see, Systematic Theology: An Introduction to 
Biblical Doctrine by Wayne Grudem, IVP, Leicester, 1994, pp. 906-911. 

8 Friedrich in The Theological Dictionary of the New Testament, vol. 6, eds G. Kittel & 
G. Friedrich, Eerdmans, Grand Rapids, 1968, p. 849, sees the new community as wholly 
prophetic. According to Acts 2:4 and 4:3 1, all are filled with the prophetic Spirit and 
according to Acts 216ff., it is a specific mark of the age of fulfilment that the Spirit does 
not only lay hold of individuals but that all members of the eschatological community 
without distinction are called to prophesy. In Corinth, there was obviously a greater 
number of prophets, for those who spoke at divine service had to be limited to two or 
three (I Corinthians 14:29). In spite of this, Paul urges the Corinthians to strive after the 
charisma of prophecy (I Corinthians 14:1, 5, 12, 39). It is not a gift for the chosen few. It 
can be imparted to any man even though in practice it may be limited to a comparatively 
small circle. 

9 For a helpful understanding of the whole subject, I am indebted to a monograph by 
Allison A. Trites entitled, The New Testament Concept of Witness, Cambridge University 
Press, Cambridge, 1977. 1 would also refer readers to my Is Prophecy For Today?, 
NCPI, Blackwood, 1982. 
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against the false ideas which the human race-and even Israel -have 
regarding Him and against Him. In some cases, God even invites His 
listeners to enter into the very courtroom, state their cases, amass their 
evidence and assess the verdict. This verdict is always weighted for God 
and against rebellious Man. 
 
If we refer back to Ephesians 2:20 and 3:4-6, the prophets here are surely 
part of the domata, but the question arises whether they are dispensable 
following the period of the twelve Apostles. This is the question raised 
regarding all domata—the question of the dispensability of the domata—
which we will discuss later. The ministry of Agabus in Acts 11:2 7-28 
and 2 1: 1 Of. was helpful to the Church as a whole. And the ministry of 
Judas and Silas, (Acts 15:32) likewise, was both authoritative and 
hortatory. What, then, of the mention of prophets in Acts 11: 2 7 and 13: 
1, as well as those referred to in the Book of the Revelation? It is clear 
that all the prophets mentioned above, apart from those in the 
Revelation, are domatic and the prophets in Revelation may be domatic 
also. Paul enjoins the Thessalonians: ‘Do not quench the Spirit, do not 
despise prophesying, but test everything; hold fast what is good’ (I 
Thessalonians 5:19-21), and this seems to indicate that prophecy was 
held in high regard. 
 
The fact of false prophesying from false prophets seems to emphasise the 
value of true prophecy and true prophesying. Does this ministry ever 
cease? We should note that prophesying was not only the result of the 
infilling of the Spirit at Pentecost but was also present in the infilling of 
the Gentiles at Caesarea and at Ephesus. In both cases, tongues was 
there. So what does this say of prophecy? Is prophecy a charisma or a 
doma? 
 
Evangelist: Although the term is much used today, we cannot be quite 
sure of the activities of the evangelist in New Testament times. Kerux 
was the word used for proclaimers of the kerugma, whilst euangelistes is 
from the verb ‘to evangelise’. The term is used in Isaiah 40:9 and 52:7, 
and in the New Testament in Galatians 3:8 of God, and in Acts 8:4 of 
those who were 9 scattered’ abroad by the persecution of Stephen. We 
know that Philip was called ‘the evangelist’ (Acts 21:8), and he is the 
only one we see working on his own, as in Acts 8:4-13. But his ministry 
was not complete, so the Apostles at Jerusalem sent 



The New People of God Being Established—2 53 

Peter and John (Acts 8:14-17), especially so that those who had received 
the word of God might receive the Spirit, and be a full church in 
Samaria. 1010 ‘Evangelist’ here seems to deal with salvific rather than 
pastoral ministry. 2 Timothy 4:5 has Paul’s injunction to Timothy, ‘As 
for you, always be steady, endure suffering, do the work of an 
evangelist, fulfil your ministry’. This could mean that Timothy should 
seek out the unsaved in the congregation whilst he was also fulfilling the 
ministry of teaching, which Paul was also pressing him to do. Such a gift 
is always needed since salvation is always personal. In Acts 8:4 is a 
situation where all are doing the work of evangelists, so that generally all 
members of the Church evangelise whilst some are evangelists in 
particular. The term was also used later of the writers of the Gospels. An 
example of this is, Mark 1:1, ‘The beginning of the gospel of Jesus 
Christ, the Son of God’. 
 
Pastor: The New Testament does not speak of a single pastor heading 
up a church. In a Pastors’ Study entitled, ‘The Pastor and His People-I’, 
11 I said of pastors (that is, elders) that they are in the plural and are 
operative with the other four domata: 
 

We saw that in the Book of Acts there are elders in the Church at Jerusalem, 
James the brother of the Lord being the leading elder, since he made 
pronouncements (15:4, 6, 13, 22). We are not told how this eldership came 
into being. In I Peter 5:1-5 Peter addresses elders and calls himself an elder. 
In II John 1, and III John 1, John calls himself an elder. In the Pastoral 
Epistles (I Timothy 5:17, 19, Titus 1:5) Paul speaks of elders. A difficulty 
arises when we read Acts 20:17 where it is said that Paul called the elders of 
the church of Ephesus to Miletus. He gives them a charge to fulfil (vv. 
17-34). They are elders but in verse 28 Paul calls them ‘guardians’ or 
‘overseers’ (episkopous), and his use 

                                                      
10 If seen as using the keys to open the Kingdom to the Samaritans, then it would appear 
the Apostles had wider authority, and that the evangelist was the one who ‘preached 
good news about the kingdom of God’ (Acts 8:12). This occasion would be unique, even 
for an evangelist, as Samaritans were accessed—as a people—into the Kingdom. But 
Philip’s meeting with the Ethiopian eunuch was probably characteristic of any apostolic 
evangelist. 

11 NTCM Monday Pastors’ Study Group, 3/4/00, ‘The Pastor and His People—I’. This 
is a fuller treatment than I can give here and I have included some of that text in this 
section. An even wider treatment is my Shepherds of the Flock, NCPI, Blackwood, 1997. 
Both my Pastors’ Study and this book need a simple correction by emphasising that the 
New Testament does not speak of a single pastor heading up a church, as I have 
mentioned in the above text. 
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of the verb ‘to shepherd’ (poimainein) the Church (ekkiesian) makes them 
pastors though that word is not used. We now have ‘elders’ and ‘overseers’ 
which seem to be synonymous. In Philippians 1:1 Paul writes to ‘bishops’ 
(episkopois) and deacons (diakonois). Note that there is a number of bishops, 
which is comparable with the use of the word in Acts 20:28. In I Timothy 
3:1-7 Paul speaks about a person desiring to be a bishop. The RSV text is 
‘The saying is sure: Whoever aspires to the office of bishop, he desires a 
noble task’. The NRSV text is: ‘The saying is sure: whoever aspires to the 
office of bishop desires a noble task’. The NIV text is: ‘Here is a trustworthy 
saying: If anyone sets his heart on being an overseer, he desires a noble task’. 
The NASB text is: ‘It is a trustworthy statement: if any man aspires to the 
office of overseer, it is a fine work he desires to do’. The words ‘to the office 
of are not in the text. 

 
Again, Donald Guthrie in his Tyndale Commentary on The Pastoral 
Epistles12 has the following statement: 
 

It is important to notice that the modem word bishop does not represent the 
Greek word episkopos, which properly means ‘overseer’. In its original 
usage, at least until the time of Ignatius, it was restricted to those who 
exercised oversight in the local church. In the proverbial saying in this verse, 
the office referred to is quite general and might encompass any position, 
secular or ecclesiastical, where ‘oversight’ was necessary. Nor is there any 
hint here or elsewhere in the Pastorals of the monarchical episcopacy so 
much lauded by Ignatius. 

 
Henry Alford in his Alford’s Greek Testament says: ‘The identity of the 
[episkopos] and [presbuteros] in apostolic times is evident from Titus 
1:5-7.13The passage is as follows: 
 

This is why I left you in Crete, that you might amend what was defective, 
and appoint elders in every town as I directed you, if any man is blameless, 
the husband of one wife, and his children are believers and not open to the 
charge of being profligate or insubordinate. For a bishop, as God’s steward, 
must be blameless, he must not be arrogant or quick-tempered or a drunkard 
or violent or greedy for gain [emphasis mine]. Men to this we add Paul’s 
calling of the elders in Acts 20:17, and 

                                                      
12 The Pastoral Epistles: An Exegetical and Critical Commentary, Tyndale Press, 
Leicester, 1964, p. 79. 

13 Alford’s Greek Testament: An Exegetical and Critical Commentary, vol. 3, Guardian 
Press, Grand Rapids, 1976, p. 321. 
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telling them in 20:28 that the Holy Spirit has appointed them as overseers 
(episkopous), surely we see the leaders (hegemon) of Hebrews 13:7, 17, 24 
(that is, ‘those having hegemony-the rule-over you) are identical with the 
elders of I Peter 5:1-5, who are the same as pastors because they are to ‘tend 
the flock of God’. Again, in I Thessalonians 5:12 Paul says, ‘But we beseech 
you, brethren, to respect those who labour among you and are over you in the 
Lord and admonish you" must surely be of the one order which is 
leader-elder-bishop-overseer-pastor. 

 
This is a conclusion which can and should at some point be challenged. 
 
Teacher: This is a ministry demanding even more enquiry and coverage 
than any other of the domata.  It is to be noted that ‘pastor’ and ‘teacher’ 
are often conjoined as though one, which the text seems to indicate. 
However, ‘teachers’-as in Acts 13: 1, Romans 12:7, 1 Corinthians 12:28 
and other places-seems to indicate that this is a special ministry. 
Ephesians 4:20-21 is helpful in seeing the purpose of this ministry: ‘You 
did not so learn Christ!—assuming that you have heard about him and 
were taught in him, as the truth is in Jesus’. Learning was from the 
teachers. (Concerning this teaching we refer to: Acts 13:1; 1 Timothy 
3:2; 4:11, 13, 16; 5:17; 2 Timothy 2:2, 24; 3:16; 4:2-3; Titus 1:9; 2:1; 
Hebrews 5:12; James 3:1). The teachers taught the whole body of truth, 
furnishing their listeners with the whole of salvation history-that is, the 
plan of God for time and Eternity, and all the things of Christ within that. 
They applied the moral and ethical implications of the gospel. They 
taught against false teachers and their ‘theology’, and they also built up 
the members of the Body that they should not remain as children, ‘tossed 
to and fro ... with every wind of doctrine’ (Ephesians 4:14, KJV). 
 

The Place and Purpose of the Domata 

We see, firstly, that the rive ministries derive from the Head, Christ, and 
that He gives of Himself to the Church out of His fullness (Ephesians 
1:22-23; 3:7, 19; 5:18; Colossians 1: 19; 2:3, 9). We have already seen 
that Christ is the Apostle, the Prophet, the Evangelist, the Pastor and the 
Teacher. Since all were members 
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of His Body and the Church was His Body, so it was equipped with the 
five ministries which He gave to it. It was out of His fullness that the 
Church operated as the Church. 
 
This brings us again to the thesis on the Church which I have been 
putting forward in these studies, namely, that its basic ‘structure’ -if we 
may use that word-is set through the dorea gifting, along with the 
domatic and charismatic giftings. 14 Its being is Christ Himself, not only 
as active Head but also because all members are His members. The term 
‘body’ is not merely figurative but ontological. I see all these elements 
here mentioned constituting the Church’s form and functional being. If 
that is the case, and many deny it is so, then the Church does not need to 
change its configurations from its inception at Pentecost. Certainly it has 
always been adaptive, for what is ontological contains that ability -and 
tendency-to reform to its functional configurations. So, then, we would 
say that the gifts and their operations as given and actuated by the Trinity 
are indispensable to the life, action and goal of the active people of God, 
participating in the Divine nature, and being partner to God in His 
eternal purpose. 
 
By the last paragraph we mean that the Church functions on dorea, 
domata and charismata as laos periousios—along with servings and 
workings-by the life of the Triune God operative within it. It was not the 
contemporary circumstances of the Church which were met by a 
temporary and adaptive functionality, but that functionality was prior to 
the circumstances. It is the way the Church is in the Father, is the Body 
of Christ, and is empowered and equipped by the Holy Spirit. In our next 
chapter, we will seek to understand the part the charismata play in the 
life of the apostolic Church, and hence in the universal Church. We will 
seek to see how the Church is upbuilding itself in love by its present 
functionality. Indeed, if we have been trying to understand some kind of 
methodology in what we have said in this chapter, then we have missed 
the wood for the trees. If we are trying to deduce a methodological 
structure for the Church, then we have been barking up the wrong tree! 

                                                      
14 We have yet to deal in extension with the place and purpose of charismata, but we know every 
member of the Church is gifted with one or more of the charismata, and that these are livingly 
present and active where the gospel makes its impact and the Church becomes pro-active. 
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LORD FROM WHOM ALL BLESSINGS FLOW 

 
Lord from whom all blessings flow,  
Perfecting the Church below,  
Steadfast may we cleave to Thee,  
Love, the mystic union be:  
join our faithful spirits, join  
Each to each, and all to Thine;  
Lead us through the paths of peace  
On to perfect holiness. 
 
Move, and actuate, and guide;  
Divers gifts to each divide:  
Placed according to Thy will,  
Let us all our work fulfil;  
Never from our office move,  
Needful to each other prove;  
Use the grace on each bestowed,  
Tempered by the art of God. 
 
Sweetly may we all agree,  
Touched with softest sympathy:  
There is neither bond nor free,  
Great nor servile, Lord, in Thee:  
Love, like death, hath all destroyed,  
Rendered all distinctions void;  
Names, and sects, and parties fall,  
Thou, 0 Christ, art all in all. 
 
Charles Wesley, 1707-88 



Chapter Nine 

THE NEW PEOPLE OF GOD 
BEING ESTABLISHED—3 

1. Introduction: Further Elements to the 
Establishing of the Church 

We have already examined the matter of God’s blessing the Church and 
so equipping it by the gifts and ministries. These enable the Church to 
share in the fulfilling of the counsel of God’s will, especially as regards 
the completion of His am segullah—His people for Eternity, to whom He 
gives the gift of serving as kings and priests unto God as they reign on 
the earth. 
 
In this chapter we will look at: the gifts called charismata; the triune 
workings of God as we find them in I Corinthians 12:4-6; and, finally, 
the whole principle of leadership in Creation and in the Church. At this 
point we will double back to our discussion on the nature of the gift of 
pastors-looking at this gift in the light of the matter of authority, 
hierarchy and so on. 

2. The Matter of the Charismata 

The matter of charismata (as in: Romans 12:6-8; 1 Corinthians 12:7-11, 
28-31; 1 Peter 4:10), ought to be dealt with alongside: (i) the whole or 
the full gift of Ephesians 1:3-4; (ii) ‘gifts [domata] given by Christ’ 
(Ephesians 4:7-11); (iii) the gift and blessing of the Holy Spirit at 
Pentecost (cf. dorea in Acts 11:17; Romans 5:15, 17); and (iv) the gift 
(dorea) of Christ (2 Corinthians 9:15), which we also have seen is ‘the 
blessing of Christ’ Himself in the Church. Then, of course, there are the 
charismata themselves which we are now investigating. 
 
What is often neglected are the gifts given to Israel as in Romans 9:4-5. 
These are the gifts which belonged to the am segullah, the faithful 
people of Israel, and should be noted again: 
 

They are Israelites, and to them belong the sonship, the glory, the covenants, 
the giving of the law, the worship, and the promises; to 
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them belong the patriarchs, and of their race, according to the flesh, is the 
Christ. God who is over all be blessed for ever. Amen. 

 
These are patently the gifts of the Church as the continuing people of 
God. We have to keep in mind that the Christian Community is the 
people of God. (It is this in the light of: I Corinthians 3:16; Ephesians 
2:21-22; Titus 2:14; and I Peter 2:4-10). The Church works through its 
life and its ministry with many gifts, blessings and empowerments. 
 
We have also noted that in I Corinthians 12:4-6 there are three elements 
of action: (i) varieties of giftings which are linked with the Holy Spirit; 
(ii) varieties of servings which are linked with the Lord (Christ) 
Himself, and (iii) varieties of workings which are linked with God the 
Father. What Paul is working through in this chapter shows the 
community as having unity in diversity in the face of the common idea 
that variety is against unity. In fact, variety and diversity are essential to 
true unity. 
 
What then, are the charismata? We ought to note that Paul does not, in 
fact, speak directly about ‘spiritual gifts’ in I Corinthians 12: 1, but about 
‘the spirituals’ (ton pneumatikon) which have been translated variously 
as ‘spiritual people’ or ‘those who are spiritual’ if the word is masculine, 
or ‘spiritual matters or things’ if the word is neuter. We cannot determine 
the exact translation but the sentence alerts us to the fact that the readers 
are to see that gifts are linked with what is spiritual. It would appear that 
some Corinthians had narrowed down spirituality to having the gift of 
tongues, and had seen the variety of gifts as being of little importance. 
This could not be the case. 
 
Much has been spoken about the nature of each gift—a discussion which 
we will not enter here-but when, in verses 28 to 30 of chapter 12, the 
charismata are linked with the domata, then the purpose of all gifts is 
apparent. They are all for the work of service, that is, of ministry. I 
Corinthians chapter 13 shows us that without love the gifts are nothing, 
but if operated in love then they will certainly edify all those involved (I 
Corinthians 8: 1; cf. Romans 14:15, 19). 
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1 Peter 4: 10-11 helps us to understand the purpose of charismata: 
 

As each has received a gift, employ it for one another, as good stewards of 
God’s varied grace: whoever speaks, as one who utters oracles of God; 
whoever renders service, as one who renders it by the strength which God 
supplies; in order that in everything God may be glorified through Jesus 
Christ. 

 
In this passage, the terms ‘stewards’ and ‘service’ come up. The gifts of 
domata help to equip the saints for the work of ministry, and the spiritual 
gifts are an effective means by which the saints minister and serve 
others. It has been said that there is no gift which is not a serving gift 
(diakonia), and that there is no serving which is not a gift (charisma). 
 
A glance down the range of the gifts in Romans 12 and I Corinthians 12 
shows us how the Church would benefit from ‘the utterance of wisdom’, 
‘the utterance of knowledge’, ‘faith’, ‘healing’, ‘miracles’, ‘prophecy’, 
‘the ability to distinguish between spirits’ (verses 8-10), ‘serving’, 
‘teaching’, ‘exhorting’, ‘giving’, ‘helping’, ‘acting in mercy’ (Romans 
12:7-8), and the gift of tongues and interpreting of tongues (I Corinthians 
12: 10). Within the community of Christ, these gifts would meet so many 
critical needs, for the gift exercised was so often the deed that met the 
need (cf. I John 3:17-18). It would thus help to build up members in their 
faith and the unity of love. They would also minister to many outside the 
Church in the proclamation of the gospel. All of them, when used to 
meet practical needs and maintain the unity of the ekklesia, would 
manifest the Spirit working among them in a tangible and concrete way. 
Indeed, the operating of the gifts, of the services and the works were all 
manifestations of the Spirit. Gifts were-many of themsupernatural. 
Others were quite natural. 
 
A point of immense importance in the matter of the gifts (charismata) is 
Paul’s statement in I Corinthians 12:7, ‘To each is given the 
manifestation of the Spirit for the common good’. It does seem that the 
verse is assuring us that every person in the Church is given a gift, if not 
more than a single gift. Paul here speaks of ‘the manifestation of the 
Spirit’, which could mean that no gift is static and that its operation is in 
or by the Spirit. Secondly, it is an assurance that each member is at work 
in the Spirit ‘for the 
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common good’. In fact, each person will have a ministry and will have 
the gift to use in that ministry. Whilst we may not say that every last one 
of the members has a gift, yet the verse-along with the verses 
following-seems to be weighted that way. 
 
Now, if each has a gift, if each is a minister (servant), and if each is 
ministering within that gift in the Spirit, then it goes without saying that 
that person is edified, given dignity, has a rich sense of vocation, and 
senses that he or she is participating in God’s will and plan. It has been 
said that the term ‘individual Christian’ is an oxymoron, for we are told 
in regard to the gifts that ‘we are members one of another’ (Ephesians 
4:25). None can see himself or herself as elevated above another because 
of the gift or the nature of the gift. I Corinthians 13 is a powerful 
exposition of the life of love, especially as it relates to the use of gifts. 
One can use the gifts-as we might say—’unspirituafly’. Or we may use 
the gifts spiritually, in which case all the developments of character 
which come by love will proceed. In this way, the community will 
increase in love both personally and corporately. Through the charisma 
or charismata given to a person will come such a sense of vocation and 
delight that the problems of self-respect and self- criticism-along with 
the emptiness of self- seeking-will give way to pleasure and joy in using 
God’s gifts to His glory and to the building up of His people. There will 
also be a sharing in His plan for Creation. 
 

3. The Matters of Authority, 
Obedience and Ministry 

On the surface it would see that there is an order, perhaps even an 
hierarchical order, within the gifts and ministries of the Church. It would 
seem that, in particular, the five domata—apostle, prophet, evangelist, 
pastor and teacher—might be offices which are in prior order to the gifts  
called charismata. We have observed before that the term ‘office’ does 
not, strictly speaking, appear in the New Testament in the sense that we 
use it today. Acts 1:20 uses the term ten episkopen or ‘bishopric’ (KJV) 
which is some-times translated ‘office’ (e.g RSV, ASV), but 1:25 speaks 
of ‘this ministry and apostleship’ or this diakonia. In Ephesians 4:11, the 
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five domata are persons gifted to the Church who are fulfilling a 
function but not occupying an office. 
 
It might appear from I Corinthians 12:28-30 that there is a ranking of the 
gifts that are persons-apostle, prophet, teacher -and the various 
charismata. But this is not the case. Certainly the domatic ministry is that 
which equips ‘the saints for the work of ministry’ (Ephesians 4:12) and 
has a kind of prius in relation to the charismata. But all ministries are 
grouped together in the situation where the saints are all ‘members one 
of another’, where all comprise the whole Body, and where all minister 
‘to profit withal’ (1 Corinthians 12:7, ASV). All members are to ‘outdo 
one another in showing honour’ (Romans 12:10). 
 
Without touching immediately on the matter of authority in the Body of 
Christ, it would seem helpful to discuss the human body in an 
extra-biblical way. My friend Siew Kiong Tham, who is a general 
surgeon, gave a paper entitled, ‘The Body of Christ and the Human 
Body’. He refuses to use the physical body as an analogy of the spiritual 
body, the Church, but feels that an examination of the physical human 
body could help us in understanding how the Body of Christ might, in 
some sense, be illustrated. I quote but a paragraph here: 
 

HIERARCHY AND FEEDBACK 
In the endocrine model that I have given above, while there is control and 
feedback between the organs involved, there is also a hierarchy of functions. 
The thyroid gland, while controlling the metabolism in the body, is subject to 
the control from the pituitary gland in the brain and the pituitary gland is in 
turn subject to the regulation from the hypothalamus. While there is this 
hierarchy of operations, each controlling centre is in turn subject to feedback 
from the organ they control.1  

 

The picture the writer gives is of the body with its ‘hierarchy of 
operations’ and he points out that the upper components of the hierarchy 
receive ‘intelligent’ promptings by means of an inbuilt ‘feedback loop’ 
from those other organic components which are ‘lower’ in the 
hierarchical order. Thus, the conformity to my description of a hierarchy: 
‘It is a course of members moving 

                                                      
1 NCTM, Monday Pastors’ Study Group, 6/8/01, entitled, ‘The Body of Christ and the Human 
Body’. 
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functionally together for the fulfilment of a task in which hierarchical 
order is required’. 
 
This raises the important matter of hierarchy, and even the mention of 
the term in connection with theology seems to some to be anathema. 
This is particularly so in regard to the Trinitarian relationships. If there is 
an hierarchy in the order of Father, Son and Holy Spirit-and to some this 
hierarchy is objectionable -then the ‘no hierarchy’ alternative is a barren 
one and yields no ontology of ordination (superordination) and 
subordination. The mystery of relationships does not then exist in its 
fullness. 
 
In Chapter Thirteen, we will give special attention to this whole matter 
of hierarchy. But for the moment let us claim-without at this point, 
proving-that true hierarchy, which cannot be true unless it is essentially 
in love, is a course of members moving functionally together for the 
fulfilment of a task in which hierarchical order is required. This 
hierarchy of the Trinity is not one of substance (ousia) but of 
intra-trinitarian relationship of the hypostases or Persons of the Trinity. 
Consider the following: 
 

St. Hilary in reference to John 14:28, where Jesus says that ‘the Father is 
greater than I’ says according to Luther that ‘[s]ince the Father is the first 
Person, it is only fair to call Him greater than Christ. But since other 
passages of Holy Writ prove that Christ is true God, it must be possible to 
bring this verse into agreement with the rest of Scripture, namely, by saying 
that the Father is greater, ‘not by nature or essence but by authority,’ that is, 
not by reason of divine essence but solely because the Son proceeds from the 
Father, not the Father from the Son.’ (Luther’s Works, American Edition vol 
24: 187 emphasis mine).2 

 
As I have suggested, the subject of authority, obedience and ministry—
especially when it includes hierarchy-is in itself a vast subject and we 
will deal with it more fully later. Let us, however, remember that we are 
dealing with the establishing of the Church, and discussing whether it 
has an ontological order or not. This ontological order is essential to the 
true being of the community. Community relationships as well as 
community functions and servings depend on this ontological order. 

                                                      
2 From an article, Is There a Hierarchy in the Immanent Trinity?, by Anthony Price, 18/11/99, 
unpublished. 



Chapter Ten 

THE LIFE AND MINISTRY OF THE CHURCH 

1. Introduction: The People of God in Action 

We have a number of things we must keep together as threads. When 
entwined, these constitute a strong rope. As previously discussed to 
some measure, they are: the Kingdom of God; the people of God; Man 
as the image of God; the Church of God as the proclaimer of the gospel; 
the Church of God and His gifts, ministry, and operations-to name some 
of the primary elements. Together, these matters constitute the life, aims 
and operations of the Church. Looking at them here we can sense how 
widely they range. We will not cover them all in this chapter but can lay 
a foundation to understanding and expounding them. 

2. The Church in Faith, Hope and Love 

One group of the elements we find strongly emphasised in the New 
Testament is the trio of faith, hope and love. Textually, we find them 
together often and this is not by chance. In everyday living, we find this 
trio of faith, hope and love in most societies and cultures, though often in 
varying degrees of expression. A moment’s reflection will convince us 
that they are indispensable to human living. These three virtues are 
embedded in Man as originally created. People have to trust in 
something and depend upon it. A person trusts only that which is 
trustworthy. Hence the wonderful words of Moses: ‘For I will proclaim 
the name of the LORD. Ascribe greatness to our God! "The Rock, his 
work is perfect; for all his ways are justice. A God of faithfulness and 
without iniquity, just and right is he."‘ (Deuteronomy 32:3-4). Faith 
springs from faithfulness, as God is found to be in all His words and 
works. 
 
Man without hope is ‘hopeless’, because from the beginning God gave 
Man hope as to his future because of His plan. Man is included in this 
plan by the creational commission of Genesis 1:28-29 (cf. Genesis 
9:1ff.). It is agreed generally that love is necessary if we would live life 
at its best and fullest. Man has 
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sought to find a reason to hope in an unknown future. But the people of 
God had firm hope through God’s intention for them and His whole 
Creation. 
 
We find that the first nominated person of God’s people was Abel. As 
Hebrews 11: 1-2 says: ‘Now faith is the assurance of things hoped for, 
the conviction of things not seen. For by it the men of old received 
divine approval’. Faith and hope here seem to be almost the same thing. 
Hebrews 11: 4 tells us it was by faith Abel offered his sacrifice, and in I 
John 3:11-12 Abel is shown to be a person of love. He can also be said to 
be a person of strong hope in line with the description of love, but also 
because he was in the everlasting Covenant. In the Letter to the 
Hebrews, all the saints are persons of faith, hope and love-and it is so in 
all the people of God through all generations. 
 
In the New Testament community of Christ, all members are shown to 
be those who have been redeemed by God’s love and so they love both 
God and Man and-we say in the best possible way-themselves. The key 
verse is, ‘We love, because he first loved us’ (I John 4:19). Love, in this 
order, is of immense power. If we keep in mind both the am segullah and 
the Kingdom of God, then we will see the importance of faith and ‘faith 
working through love’ (Galatians 5:6). 
 
Thus, all along the way, the am segullah has been the dynamic 
community, livingly aware and full of God’s love and knowing one 
another in love. Living in such a social miracle as the people of God, 
their faith has trusted the Creator- Redeemer. And when they know they 
are destined to judge angels, and as kings and priests are being made 
competent to reign upon the earth, then they are made alive by such 
wonderful prospects. As they near this new commission for all Eternity, 
their love increasingly sees the reason they were created. They relish the 
new immortality which will change the environment which was once 
mixed with great evil and the dread of death, but which now frees them 
from those old bonds to live as the new eternal society. 
 
Another but shorter way of saying what we have written above is that the 
people of the Holy City-the priestly and royal 
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community-will have no other way of life than that of faith, hope and 
love. I Corinthians 13:8-12 states it: 
 

Love never ends; as for prophecies, they will pass away; as for tongues, they 
will cease, as for knowledge, it will pass away. For our knowledge is 
imperfect and our prophecy is imperfect; but when the perfect comes, the 
imperfect will pass away. Men I was a child, I spoke like a child, I thought 
like a child, I reasoned like a child; when I became a man, I gave up childish 
ways. For now we see in a mirror dimly, but then face to face. Now I know 
in part, then I shall under-stand fully, even as I have been fully understood. 

 
The personal, community love which we live now-along with faith and 
hope (I Corinthians 13:7)—will bring us to the maturity for which we 
were designed, and which was designed for us: ‘So faith, hope, love 
abide, these three; but the greatest of these is love’ (I Corinthians 13:13). 
 

3. The Church in Proclamation and the Kingdom 

The Kingdom Universal, and of Israel 

It is clear from Exodus 19:5-6 and I Peter 2:9-10 that the people of God 
are linked with the idea of ‘kingdom’. At the time of the freewill offering 
for the building of the temple, David set forth Israel’s comprehension of 
God’s Kingdom: 
 

Wherefore David blessed Jehovah before all the assembly; and David said, 
Blessed be thou, 0 Jehovah, the God of Israel our father, forever and ever. 
Thine, 0 Jehovah, is the greatness, and the power, and the glory, and the 
victory, and the majesty: for all that is in the heavens and in the earth is 
thine; thine is the kingdom, 0 Jehovah, and thou art exalted as head above 
all. Both riches and honour come of thee, and thou rulest over all; and in thy 
hand is power and might; and in thy hand it is to make great, and to give 
strength unto all. Now therefore, our God, we thank thee, and praise thy 
glorious name. 
(I Chronicles 29:10-13, ASV) 

 
Israel in her Psalms sang of the One who was King over all the earth, 
King of the nations. And prophets prophesied that all nations would 
come to worship Him at Jerusalem, the hub of all 
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the earth. David, when told of his future kingdom, was strangely moved: 
 

Then King David went in and sat before the LORD, and said, ‘Who am 1, 0 
Lord GOD, and what is my house, that thou hast brought me thus far? And 
yet this was a small thing in thy eyes, 0 Lord GOD, thou hast spoken also of 
thy servant’s house for a great while to come, and hast shown me future 
generations, 0 Lord GOD! And what more can David say to thee? For thou 
knowest thy servant, 0 Lord GOD! Because of thy promise, and according to 
thy own heart, thou hast wrought all this greatness, to make thy servant 
know it. Therefore thou art great, 0 LORD God; for there is none like thee, 
and there is no God besides thee, according to all that we have heard with 
our ears. What other nation on earth is like thy people Israel, whom God 
went to redeem to be his people, making himself a name, and doing for them 
great and terrible things, by driving out before his people a nation and its 
gods?’ (2 Samuel 7:18-23) 

 

The Church and the Kingdom 

The first indication of Israel being a kingdom of priests was in Exodus 
19:5-6. In the New Testament, the Gospels are redolent with the idea of 
the Kingdom of God. For the Apostles, the Kingdom of God is the 
subject of their proclamation. It was also the teaching of John the Baptist 
and Jesus. We discover the ‘kingdoms’ of Israel (‘Jerusalem and in all 
Judea’), Samaria, and the Gentiles (‘to the end of the earth’, Acts 1:8) 
were now welcomed into the Kingdom of God, by the gospel and the 
power of the Spirit. Thus in 1 Peter 2:9-10, the text shows what kind of 
proclaimers of the Kingdom are those of God’s ‘special possession’. In 
one sense He ‘possesses’ them for this purpose: 
 

But you are a chosen race, a royal priesthood, a holy nation, God’s own 
people, that you may declare the wonderful deeds of him who called you out 
of darkness into his marvellous light. Once you were no people but now you 
are God’s people, once you had not received mercy but now you have 
received mercy. 

 
The people who are God’s people by mercy and have ministry by mercy 
(2 Corinthians 4:1) are a people ‘strangely moved’. The powerful echoes 
or imprint of God’s Self-revelation in Exodus 34:6-7 are always with 
them. God’s attributes of His 
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essential Self continue to be made visible by the way in which His 
people are living. The worshippers of the gods show by their actions of 
worship-service to those gods the nature of those inadequate and evil 
deities. In the same way, the people of God image the true God, the God 
Who is Triune, the God Who has in the life of His Three Persons such 
love, such indwelling and such eschatological action that the laos 
periousios is deeply flooded with the high intention of God. So the 
people of God give to the world the view of Divine perichoretic 
movement such as none had ever dreamed. 
 

The Continuing Conflict 

 
All of this action we have just discussed is linked with the continuing 
battle with Satan and his kingdom of darkness. To be sure, he and his 
principalities and powers have been defeated once for all at the Cross 
(Hebrews 2:14-15; Colossians 2:14-15) and so will ultimately not escape 
defeat and decimation. The great and powerful weapon of Satan-human 
guilt—has been destroyed in the work of the Cross. Just to remind 
ourselves of the power of guilt let us look at an extract from Karl Heim’s 
Jesus the World’s Perfecter: 1 
 

If I gather all the treasures of the world in my hand, if I get everything that I 
could desire, political influence, an invincible military force obedient to my 
command, if I am admired and feared by the whole world, and I have one 
guilt on my conscience, then I am a miserable man, a poor beggar in the 
midst of all the splendour of world dominion. Luther says, ‘Conscience is a 
far greater thing than heaven and earth. If it did not exist, hell would have no 
fire or even pain. But this untamed creature lights and strengthens death and 
hell and arms the whole Creation against us: Consequently hell will be 
nothing other than a bad conscience. If the devil did not have a bad 
conscience, he would be in heaven. But a bad conscience lights the fire of 
hell and causes inwardly in the heart the terrible pain and the infernal work 
of the devil. 

 
The ‘continuing conflict’ brings us, in history, to see that changes began 
to take place in the Church. It is obvious that the prized 

                                                      
1 Jesus the World’s Perfecter: the Atonement and Renewal of the World, trans. D.H. van Daalen, 
Oliver and Boyd, London, 1959, p. 15. 
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treasure, the beloved possession of God, would be attacked in order to 
subvert the plan of God for history. His Divine Intention is that the am 
segullah should be His partner-people in Eternity to share the new age, 
‘the age to come’ (cf. Ephesians 1: 11- 14, 20-23). The battle is therefore 
in each person, in his being as a Christian-but it is no less in the midst of 
the Community of Christ. The Church has its eyes open to the world, is 
set on mission, and indeed grows and expands as it effects mission and 
diminishes as it does not. If our conflict is with Satan and his vast system 
of seduction (as in Babylon), and with Satan and his cruel terrorism 
(shown in the martyrdom of millions over the Christian era), then we 
need to be operating on more than personal pietism, spiritual self-culture, 
and parochial culture. At the very least we need to read history-including 
Church history-in order to detect the way in which the evils of heresy, 
conniving political power, the pattern of religious wars, sectarianism, 
world domination, inquisition, and syncretism have penetrated the 
Church. 
 
We also need to discern the times of the Kingdom of God, the Church 
and the world, and discover the Church in its various phases and 
paradigms in history. Loren B. Mead in his The Once and Future 
Church2 sees the Church living in: (i) the apostolic paradigm; (ii) the 
Christendom paradigm; and (iii) the time between paradigms. David J. 
Bosch in his book, Transforming Mission,3 quotes Hans Kung on six 
major epochs or paradigms in missiology: 
 

1. The apocalyptic paradigm of primitive Christianity 
2. The Hellenistic paradigm of the patristic period 
3. The medieval Roman Catholic paradigm 
4. The Protestant (Reformation) paradigm 
5. The modern enlightenment paradigm 
6. The emerging ecumenical paradigm 

 
Keeping in mind that Mead’s paradigms are ecclesial—and Kung’s are 
missiological—we can see variations from the apostolic order of the 
Church and its ministries in the post-apostolic periods. We need to 
discern whether this is due to what we might 

                                                      
2 The Once and Future Church: Reinventing the Congregation for a New Mission Frontier, The 
Alban Institute, Washington DC, 1991. 

3 Orbis Books, Maryknoll, NY, 1991, pp. 181-182. 
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call right and appropriate development of the Church, or whether much 
of it is of the ‘world’ of Satan (Ephesians 2:1-3; 6:12; 1 John 2:12-14; 
Revelation chapters 12-14, and 17). We need to keep in mind that as part 
of the ‘heavenly army’ (Ephesians 6:10-18; Revelation 15:2-4; 19:14), 
the Church is ‘not contending against flesh and blood, but against the 
principalities, against the powers, against the world rulers of this present 
darkness, against the spiritual hosts of wickedness in the heavenly 
places’ (Ephesians 6:12). 
 
It is interesting that it is rare to read leading theologians today who seek 
to interpret ecclesiology and missiology in the light of the being and 
works of Satan and his world system. Bosch does not seem to discuss 
paradigms and paradigm shifts in the light of the two kingdoms-that of 
God and that of Satan-whereas the principle of the early Church was that 
it felt itself to be eschatological and was strongly aware of this. Mead 
speaks of ‘the Socio-Economic development of "The World"‘ and its 
‘hostile, antagonistic, and persecuting’ action. At the same time, it is 
significant to note how the principles John set forth in the Book of the 
Revelation have been deeply imprinted on Western society. Any unusual 
or bizarre happening will be called ‘apocalyptic’. 
 
This is a whole region we need to explore further. John’s first letter is 
filled with warnings against spirits, antichrists and false prophets. It 
seems strangely out of another world. Yet John says that the Church is 
equipped for what Paul called the ‘discerning of spirits’ (I Corinthians 
12: 10, ASV)—and knows the truth against the falsity of the world, the 
flesh and the Devil. We need to discern how much of the Church’s move 
to be ‘user-friendly’ in today’s society springs not from love, as we 
would call it, but something closer to love of the world. 
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Chapter Eleven 

THE CHURCH IN HISTORY—1 

1. Introduction: Christ the Head of All Things 
and the Church 

The New Testament speaks of Christ as being: ‘the head over all things’ 
(Ephesians 1:22); ‘the head of all rule and authority’ (Colossians 2: 10); 
‘the head of the church’ (Ephesians 5:23; cf. 4:15); and as ‘head of the 
body’ (Colossians 1: 18). By these terms we must understand that since 
His ascension, when His session began at the right hand of God, Christ 
the Man-who is at the same time the Son of God-has been ruling above 
all other things in Creation. He orders the affairs of Creation, no matter 
what their level may appear to be in our estimation. This rule of Christ 
may not be evident to human sight, but is nonetheless real. At the same 
time, Jesus is Head over the Church, both as to His being Head of the 
Body, and as to His being Head to or for the Church (Ephesians 1:22). 
 
Any discussion regarding leadership and ontological hierarchy must 
begin with Jesus. When we estimate a decline in the order and ministries 
of the Church, such as seems to have taken place in history, we must not 
imagine that that weakens Christ’s Headship. That Headship of Christ is 
all the more indispensable during such a period of decline for the good 
order of the Church, as also for her fulfilling the commission God has 
given her. The Son is always pro-active, for He said, ‘My Father is 
working still, and I am working’ (John 5:17). Sometimes, in using the 
figure of the Church as the Body of Christ, we begin in our thinking at 
the neck. It seems that Christ is so far above us. In reality, however, 
Christ is always with us. The illusion that Christ’s Headship is far 
away-in the heavenlies—whilst we, the Body, are on earth, virtually 
disembodies Christ. That is far from the case. 
 
When the apostolic structure seems to have been radically altered, such 
changes did not affect Christ as Head. We have seen that the Apostolate 
is closest to being what Christ is since He is the true Apostle, Prophet, 
Evangelist, Pastor and Teacher. And these ministries and services will 
always flow to and through His Body, 
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whatever names we give to those who express them within the Church. 
Nothing can hinder this tide of Christly being and action. We may 
deplore much that the Church seems to be and seems to do as we 
evaluate it by sight, yet by faith we see that God is using the Church and 
Christ is truly heading it. 
 
By the same token, Christ is at once the Prophet-Priest-King Leader who 
makes His community essentially prophetic, priestly and royal. Whilst 
His Body receives these qualities of Himself for its own good, it causes 
them to flow out of the Body to the world. This flow into the world is 
essential for the development of the Body. We will not be able to 
estimate how much of Christ has gone into human society and Christian 
cultures from its Head. We may speculate how better the world is for 
this, and how worse for the rejection of His moral flow into society. By 
rejection we mean-at the least-the nations, cultures, and societies which 
have deliberately rejected Christ as their Lord, rejecting also the 
salvation that He has offered. 
 
Finally, on this score of His unchanging Headship, we have the picture 
of Him in Revelation chapter 1. Much of this picture is reiterated in 
chapters 2 and 3. Seeing Him as portrayed in 1: 12-20, we notice that He 
is standing in the midst of the seven golden lampstands which are the 
seven churches. Later, He is described as walking amongst the churches 
as He holds in His right hand the seven stars or angels of the seven 
churches. We draw from this that Christ is ever with the churches and 
walking amongst them, attending to them. In Revelation chapters 2 and 
3, we see that He evaluates the churches-their teaching and practice—
discerns the failures and practices of each church, exhorts them 
according to their need, and supports them in their obedience. 
 
What we have been trying to say here is that no matter what the forms, 
doctrine and practice of any or all of the churches, Christ is still Head of 
them, just as He is still Lord over all things. Should any church seem to 
be out of format with the early Church in doctrine, life, ministries and 
practice-that is Christ’s business, He being Head of the Body and 
ministering mission in and through the Church. The Church is finally 
God’s segullah, His people for His own possession, whom He treasures. 
So then we 



The Church in History—1 75 

have to see the Church from Christ’s vantage point, especially when we 
see the visible Church in history involved in nefarious practices, 
horrendous actions, and all things contrary to what it has been called to 
be and to do. 
 
By saying this, we do not affirm the evil which has been practised in the 
Church and generally in the name of Christ. As Christ indicates in the 
seven letters of Revelation recorded in chapters 2 and 3, all rewards and 
all punishments and chastisements are in His own hands. All things of 
the Church continue always to be in His care and jurisdiction, especially 
as the Church receives ‘from his fullness’ and ‘grace upon grace’ (John 
1: 16). The Church has always to trust in the righteousness God has 
accorded it, and to live by faith in the ‘simultaneously sinner and saint’ 
configuration. 

2. The Changes in the Order and Practices 
of the Church 

Approaching the Idea of Church Order 

We have spent some time and text on defining what I call the apostolic 
order of the Church which commenced its action and ministry at 
Pentecost. The order of the Church could only have been Christ as Head 
and the members of His Body subject to Him as their Head. They were 
members of His Body by grace. They did not add to Him by supplying 
themselves. As Christ was the Vine, so they were contained in the Vine. 
Thus the Church was one with Him, and this oneness or unity was called 
the fellowship or koinonia. The nature of the koinonia is as the nature of 
God in Trinity, and derives from that perichoretic reality. Outside of God 
and outside of the Church, such koinonia does not exist. At best, it is a 
poor imitation of it. In Acts 2:42 we are told, ‘And they continued 
stedfastly in the apostles’ teaching and fellowship, in the breaking of 
bread and the prayers’ (ASV). 
 
The Church was ‘on mission’ from the very beginning. It was urgent in 
proclaiming the gospel, and bringing folk who were of every nation into 
the koinonia (I Corinthians 12:12-13; Galatians 3:28-29; Ephesians 
2:11-22; and Colossians 3:11). It was the Church which went throughout 
the world to help build 
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this laos periousios which had-and has-such eschatological importance. 
 
In the Church, then, we see the virtues of faith, hope and love. Being ‘in 
Christ’ and ‘by the Spirit’, the human desire for leadership over others 
and positions of power were absent from the early Church. Of course 
there were exceptions, but they were not of the true essence of the 
Church. Remembering this powerful way of koinonia and proclamation 
of the gospel, we can look at the ministries and realise that the Church 
was a living organism and not an institution becoming an organization. 
 

The Order of the Apostolic Church in Ministry 

One of the points we need to establish is that all in the Church are saints. 
There is no order of clergy and laity, or even pastors and people. This 
comes from a reading of Ephesians 4:7-13, where verses 11 and 12 show 
that the domata—the five gifts-are the equipment of the saints for the 
work of the ministry. This means that all have ministries and are 
ministers (diakonois: servants). There are, strictly speaking, no ‘offices’ 
but there are servings, services or ‘ministerings’.1 With this in mind we 
should examine the ministry. 
 
At Pentecost the people magnified God when the Holy Spirit came upon 
the 120 present. The Holy Spirit was the dorea of God-His gift to the 
Church (Acts 11:17).2 Without the Holy Spirit the Church could not 
properly function.3 
 
As regards any form which the Church may have had, this would firstly 
have come from the gifts of spiritually equipped persons called the 
domata—apostle, prophet, evangelist, pastor and teacher. Apart from 
‘pastor’ (shepherd), these person-gifts to the Church practised mobile 
ministries. We saw them as having 

                                                      
1 Here we should refer back to Chapter Eight where the whole matter of ministry is 
discussed. 

2 Note that the text indicates that God had given the Gentiles at Caesarea the Holy Spirit 
as dorea, but Peter points back to Pentecost where the same gift had come to the people. 

3 The word dorea (gift) almost certainly refers to Christ in 2 Corinthians 5:19, but then 
the gift is more spoken of in relation to salvation than in the functioning of the Church. 
Other references to dorea in Romans 5:15 and 17 are to do with God’s righteousness in 
grace. 
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ministry in tandem, all necessary to the true ministry of the Church. 
 
Then there are the deacons whose title is really that of servants. We are 
not told what they were to do, or did. They were not as the I seven’ in 
Acts 6:3, whose ministry was to serve at tables but who, afterwards, had 
quite powerful ministries. Older women might be described as women 
deacons (I Timothy 3:11) or women elders (Titus 2:3), but this may not 
be the case. 
 
Churches had elders-in the plural-and these could well have been the 
pastors of the churches 4. It seems from 1 Peter 5:1-4 that elders were 
shepherds. 
 
In addition there were persons who, whilst they were not elders, 
exercised some kind of leadership. It would be good to look at this kind 
of leadership in more detail, with the question, ‘Was there a 
pastor-people church at the beginning, which would eventually and 
naturally develop into a clergy-laity system such as we see today?’ I 
believe that the answer is, ‘No!’. 
 
If we keep in mind that all gifts and ministries were interdependent, then 
we see that the tiered ‘clergy’ and ‘laity’ which we have today were 
neither present nor essential. 
 
What we need to see was that the pastor-elders, who were indeed local 
leaders, looked to what we might call ‘the apostolic overlay’. By this we 
mean the Apostles and their co-workers. Take Titus as an example. How 
do we classify him? In Titus 1:5, Titus had been told by Paul to ‘amend 
what was defective, and appoint elders in every town’. This shows that 
Titus was familiar with apostolic doctrine and had authority as an 
apostolic delegate. Paul had also sent Titus to Corinth, and in 2 
Corinthians 7:15 spoke of the way that the church had received him, 
‘And his heart goes out all the more to you, as he remembers the 
obedience of you all, and the fear and trembling with which you received 
him’. Certainly Titus was a leader. In a study given to the Monday 
Pastors’ Study Group, it was stated: 

                                                      
4 In 1 Peter 5: 1, Peter calls himself a ‘fellow elder’, and in 2 John and 3 John, the writer 
calls himself ‘elder’. If John was the Apostle of that name, then both he and Peter had 
been elders of churches, providing ‘elder’ meant the same as elders in churches, and not 
just ‘aged person’. 
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Paul also speaks of others who deserve recognition with respect, such as in 
Romans 16:1-16. Prisca and Aquila are looked on by Paul as 
fellow-workers" and Paul says that he and ‘all the churches of the Gentiles’ 
give thanks for their ministry. In 1 Corinthians 16:15-17 Paul speaks of 
Stephanas: ‘Now, brethren, you know that the household of Stephanas were 
the first converts in Achaia, and they have devoted themselves to the service 
of the saints, I urge you to be subject to such men and to every fellow 
worker and laborer’. It is remarkable that Paul enjoins, ‘I urge you to be 
subject to such men and to every fellow worker and laborer’. What does he 
mean by this? Surely to subject oneself to another implies some kind of 
authority. The idea in Ephesians 5:21, ‘Be subject to one another" may be a 
general injunction, but Paul seems immediately to refer it to: (i) wives to 
husbands; (ii) children to parents; and (iii) servants to masters. So, being 
subject to Stephanas is another type of submission. 

 
Paul’s letter to the church at Colossae also provides ‘a medley of leaders’. It 
is clear that it was through ‘Epaphras our beloved fellow servant’ that the 
church at Colossae was born. At the same time, ‘He is a faithful minister of 
Christ on our behalf. In chapter 4 he appears again as a fellow worker for the 
Kingdom of God, and ‘he has worked hard for those in Laodicea and those in 
Hierapolis’ (4:12-13). Mat does all this mean? Is Epaphras a church builder 
or a church shepherd? Mat is his ‘office’? Beginning at 4:7 we see a list of 
‘fellow workers’ and ‘faithful ministers’, and ‘workers for the kingdom of 
God’. This list includes Tychicus, Onesimus, Aristarchus, Mark ‘the cousin 
of Barnabas’ Jesus Justus, Luke ‘the beloved physician’ and Demas. in what 
category are they? Paul would have them all honoured. Surely they are 
among the leaders of the churches.5 

 
If we were to do biographies of many we have named, we would, I am 
sure, come to the conclusion that these-along with prophets and teachers 
such as those mentioned in Acts 13:1-3 and 15:27, 32—constituted the 
leaders in addition to the local team of elder -pastor -bishops. In many 
cases, we do not know what their ministry was, except that it was linked 
always with the Apostles. If then we look at I Thessalonians 5:12-13, we 
see that Paul exhorts all ‘to respect those who labour among you and are 
over you in the Lord and admonish you, and to esteem them very 

                                                      
5 NCTM, Monday Pastors’ Study Group, 2/4/01, entitled, ‘The Church, the Priesthood of all 
Believers—II’. 
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highly in love because of their work’. He then goes on to say, ‘And we 
exhort you, brethren, admonish the disorderly, encourage the 
fainthearted, support the weak, be longsuffering toward all’ (ASV). That 
Paul does not name the leaders specifically as elders indicates a ministry 
which is very like that of the leaders. 
 
The passage in Hebrews 13:7 is in much the same vein: ‘Remember your 
leaders, those who spoke to you the word of God; consider the outcome 
of their life, and imitate their faith’. Here, in fact, the writer seems to 
point to the past, so that in the present those who had been under leaders 
might imitate now their good example. Hebrews 13:17 is certainly 
speaking of the present. Note what kind of men these leaders are: 
 

Obey your leaders and submit to them; for they are keeping watch over your 
souls, as men who will have to give account. Let them do this joyfully, and 
not sadly, for that would be of no advantage to you. 

 
I will take up this whole matter again when I take up fully the matter of 
authority, obedience and ministry in the light of hierarchy. But until then 
we will press the point that there were no ministries which were 
‘offices’, that is, those who make ‘officers’, and tend to a hierarchy of 
rulers. 
 

The Nature of the Koinonia 

We sought at the beginning of the last chapter to see the community of 
the Holy Spirit living in faith, hope and love, which is the true life of the 
Church. Now we need to see that being ,members one of another’ means 
much the same kind of shared life as is known in the Triune God. This 
means living in interrelationships of love so that members of the Church 
‘give space’ to one another, dwelling or abiding in God, and dwelling 
and abiding in one another. From this the actions of true love (agape) 
proceed. Where love is eros—human love which ultimately seeks returns 
for its deeds-there is no ‘being members one of another’. Where love is 
from God then Christ’s glory shines in the midst (John 17:22-23), and 
the Church is in the unity of the Spirit (Ephesians 4:1-6). For the Church 
dwells in God and so dwells in love and its actions are those of love (I 
John 4:16). This is shown in the 
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tandem ministries of the charismata, for all subserve love: all is done in 
love. 
 
In his article, ‘The Ministry and Community in the New Testament’,6 
Ernst Käsernann notes three principles by which the community lives 
and which are important in the life of the community: (i) ‘To each his 
own’; (ii) ‘For one another’; and (iii) ‘Submit yourselves to each other in 
the fear of Christ’. 
 
Käsemann raises firstly, ‘To each his own’ and quotes: Romans 12:3; 1 
Corinthians 3:5; 7:7; 12:7; and Ephesians 4:7. In speaking from I 
Corinthians 7:7, ‘Each has his own special gift [charisma] from God’, 
Käsemann has the following to say: 
 

Ecclesiastical egalitarianism is thus ruled out of court. God does not repeat 
himself when he acts, and there can be no mass production of grace. There is 
differentiation in the divine generosity, whether in the order of Creation or 
redemption. Equality is not for Paul a principle of Church order ... No one, 
according to 1 Corinthians 12:21 may say to his brother ‘I have no need of 
you ...’No one goes away empty, but no one has too much. But as gift and 
task, grace and ministry coincide, so do freedom and order. 

 
Secondly, Käsemann writes on ‘For one another’ (1 Corinthians 12:7, 
23, 25; cf. 1 Peter 4: 10; 1 Corinthians 8:9): 
 

The pagan can use his talent as equipment in the general struggle for 
existence. The Christian is compelled, as a steward of the manifold grace of 
God (1 Peter 4: 10) to serve his neighbour in the mode and according to the 
measure of the charisma he has received. His particular gift frees him from 
men, from the things they worry about and the tyranny they exercise, and 
binds him solely to the Lord. But it also frees him from his own self, the 
tyranny it exercises and the worry it engenders, so that he can become in 
love the servant of all. 1 Corinthians 8:9 impresses upon him that he has 
power over everything except his brother’s conscience, foolish and 
misguided as that conscience may be. 

 
Of course, ‘For one another’ covers a much wider field. It shows that one 
does not live for oneself (2 Corinthians 5:15; Romans 14: 7) but for the 
other and the others. 

                                                      
6 loc. cit. 
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The third point that Käsemann makes is to be found in: Romans 12: 10; 
Philippians 2:3; 1 Peter 5:5 and especially in Ephesians 5:2 1: 
‘Submitting yourselves one to another in the fear of God’ (KM. 
Käsemann comments: 
 

The fear of Christ is no empty rhetorical phrase here. The word 
Øpot£ssesqai [ hupotassesthai: being subject] signifies that particular shade 
of obedience which is due from a subordinate -t£gma [tagma: order] ... [Its] 
virtue ... must be exercised in the face of praesentia Christi [presence of 
Christ] even when -indeed, precisely when—I encounter this presence 
embodied in the person of my brother who also has his charisma. This means 
that authority and charisma go together in the community, and, as charisma 
is only manifested as genuine in the act Of ministry, so only he who 
ministers can have authority and that only in the actual exercise of his 
ministry. 

 
In this chapter, then, we are saying that the apostolic order of ministry is 
not a pro tem one, designed to develop and even alter with the process of 
time. Ministry in the midst of various gifts is not arbitrary but, as in a 
body, its life and action are determined by its functional capacities 
deriving from God’s blessings and gifts. Ministry which has a wide 
variety of expressions is intimately bound up with the koinonia, the 
communion, fellowship and the action derived from the triune God. This 
means that we may not lightly change this apostolic order. Where this 
has been done there is really an infringement of koinonia. There may 
also be a substitution that is not God’s order (tagma, cf. I Corinthians 
15:23). 



GLORIOUS THINGS OF THEE ARE SPOKEN 
 
Glorious things of thee are spoken,  
Zion, city of our God!  
He whose word cannot be broken,  
Formed thee for his own abode:  
On the Rock of Ages founded,  
What can shake thy sure repose?  
With salvation’s wall surrounded,  
Thou may’st smile at all thy foes. 
 
See, the streams of living waters,  
Springing from eternal love,  
Well supply thy sons and daughters,  
And all fear of want remove:  
Who can faint, while such a river  
Ever flows their thirst to assuage 
Grace which like the Lord the giver  
Never fails from age to age? 
 
Blest inhabitants of Zion,  
Washed in the Redeemer’s blood,  
Jesus, whom their souls rely on,  
Makes them kings and priests to God.  
‘Tis His love His people raises  
Over self to reign as kings;  
And as priests, His solemn praises  
Each for a thank-offering brings. 
 
Saviour, since of Zion’s city  
I, through grace, a member am,  
Let the world deride or pity,  
I will glory in Thy name:  
Fading is the worldling’s pleasure,  
All his boasted pomp and show;  
Solid joys and lasting treasure  
None but Zion’s children know. 
 
John Newton, 1725-1807, altd. 



Chapter Twelve 

THE CHURCH IN HISTORY—2 

1. Introduction: Changes from the Apostolic 
Order of the Ministry 

In the Church through history, radical changes have come about in the 
order of ministry, and indeed in the apostolic ecclesiology -the 
ecclesiology we discover in the New Testament. We need to refresh 
ourselves in the purpose God has for His Church, especially as this is 
linked with His purpose for the everlasting Covenant, and His selection 
of Abraham as the head of that universal Covenant. God made the 
Covenant with Abraham, his posterity, and the Christian Church. The 
Christian Church can been seen as the continuity of the people of God 
who began with Abel and have continued down to this day and will 
continue unto the ‘great and notable day of the Lord’ (Acts 2:2 0, KJV). 
In other words, we need to compare the early Church with the present 
one. Today, we see a vast variety of assemblies and differences of 
understanding as to what constitutes the Church and its ministries. 
 
There is a mass of material which helps to delineate the changes which 
have come about in the ordering of the Church and its ministries. And 
there have been evaluations of all kinds which may or may not be 
acceptable, depending on ecclesiological traditions. But if we take the 
apostolic Church not as a paradigm or model but as the essential form 
and order of the people of God, then we have a basis to detect the 
changes which have come about and assess them as good or otherwise. 
 
I believe that the Church today differs greatly from its apostolic 
configurations. I believe that the Church has lost much humanly, 
spiritually, sociologically, and salvifically—so that the content of faith, 
hope and love has diminished from what it ought to be and can be if it 
were to be truly reformed. I do not think that direct and active attempts at 
reformation will succeed on their own. Sometimes a certain agitation for 
reform brings further trouble. Nor do I think we should work towards a 
revival as a movement which will bring reform. It is true that sovereign 
times 
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of revival wrought by God can bring reforms. But I believe that Christ 
has ever been Head of His Church and has ever walked among the 
golden candlesticks and has purposely kept the angels of the Church in 
His hand, in His control. It would take a person of some spiritual 
discernment to see Christ working in the Church, often in spite of the 
Church, and effecting His Father’s will in and by it. I believe that the am 
segullah is so precious in the Father’s sight that He has never let the 
Church fall into the doldrums. Indeed, from Pentecost onwards the times 
have been eschatological -apocalyptic in such a manner as to show that 
the Church is the people of God and that His Kingdom is being 
manifested. And this Kingdom’s triumph is shining through the darkest 
times. The Church’s ‘one, holy, catholic and apostolic’ marks are always 
wonderfully present. Human sight-the sight of human reasoning-would 
scorn this claim. But no human scorn can overcome the sight that is by 
faith. 

A Key to True Reform and Life of the Church 

Having said all this, it may be that Catherine Mowry LaCugna can help 
us with a theological bridge without having direct recourse to immediate 
changes in Church order. She says in her book, God for us: the Trinity 
and Christian Life: 
 

The Christian community is the image or icon of the invisible God when its 
communitarian life mirrors the inclusivity of divine love. 

 
The nature of the church should manifest the nature of God. just as the 
doctrine of the Trinity is not an abstract teaching about God apart from us 
but a teaching about God’s life with us and our life with each other, 
ecclesiology is not the study of an abstract church but a study of the actual 
gathering of persons in a common faith and a common mission. We are all 
members of a church on the way toward the full realization of God’s life, 
communion is an eschatological hope. This is not an invitation to 
complacency but the opposite: God’s reign cannot be finally established until 
the work of the Holy Spirit is complete. The mission of the church is to assist 
us on the way to this destiny. This is our ‘sending forth’ as the church, just as 
Christ and the Spirit were sent forth to lead all men and women back to God 
so that into all eternity, we will be ‘marked with the seal of the promised 
Holy Spirit; this is the pledge of our inheritance toward 
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redemption as God’s own people, to the praise of God’s glory’ (Eph. 1: 14).1 
 
LaCugna in the Introduction to her book distinguishes helpfully between 
theologia and oikonomia. Theologia deals with the mystery of God in 
His Immanent Being as Trinity. Oikonomia is the true way of knowing 
God, which is by the action of the Economic Trinity. There is one 
Trinity. The terms ‘Immanent’ and ‘Economic’ are ways of speaking 
about the inner subsistence (ad intra) and outward action (ad extra) of 
the one Triune God. LaCugna continues: 
 

The guiding principle in this book is that for Christian theology, the mystery 
of God can be thought of only in terms of the mystery of grace and 
redemption. We can make true statements about God-particularly when the 
assertions are about the triune nature of God-only on the basis of the 
economy, corroborated by God’s self-revelation in Christ and the Spirit. 
Theological statements are possible not because we have some independent 
insight into God, or can speak from the standpoint of God, but because God 
has freely revealed and communicated God’s self, God’s personal existence, 
God’s infinite mystery. Christians believe that God bestows the fullness of 
divine life in the person of Jesus Christ, and that through the person of Christ 
and the action of the Holy Spirit we are made intimate partakers of the living 
God (theosis, divinisation).22 

 
The principle of order of ministry is incorporated in what LaCugna calls 
oikonomia, which is God’s action in His Creation, especially in regard to 
Man and his salvation. We cannot have oikonomia which is full and have 
a community life which does not exhibit it by the faith, hope and love 
operations of koinonia. We may observe that a deficient oikonomia has 
given rise through history to the ‘order’ or tagma of clergy-laity 
situations. With this in mind, let us look at Loren Mead’s3 analysis of a 
deficient clergy-laity situation, where he is frank about the difference 
between the early Church and the Church today: 

                                                      
1 Harper San Francisco, San Francisco, 1991, p. 403 

2 ibid., pp. 2-3. 

3 op. cit., p. 53. 
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Clergy are a critical part of our problem. Many of them are uncomfortably 
aware of that fact, but believe someone else is responsible for their pain. 
During a thousand years of Christendom the churches built a power system 
controlled by the clergy -a clericalism that now distorts power relationships. 
In the beginning I am sure that was not the intent; the intent was to use 
talented people to strengthen the church’s life. The call for ordained leaders 
to shape and guide the institution was needed and was remarkably effective. 
 
The power system that nevertheless developed continues to be in place, but it 
has less and less to do with the church’s sense of its mission. A layman once 
told me how it feels to him: ‘I didn’t know the church existed as an 
employment system for clergy’. 
 
In the Church of Christendom, the clergy were assumed to play the primary 
role in mission and ministry. In the emerging church, the laity are the 
primary ones to cross the missionary frontier and undertake the missionary 
task. Many clergy feel displaced and have difficulty accepting the new lay 
authority. Mat is more, they do not have a sense of what new role they 
should bear. 
 
Thus, no one faces a greater change in the future church than clergy. In the 
past four decades they have already experienced more change than they 
expected. From being a high-status/ low-stress profession the clergy has 
become a low-status/highstress profession. The number of congregations 
who can afford to pay their pastor a living wage has declined. 

 
We might well ask whether or not the oikonomia of God would not be 
prejudiced by: (a) the clergy assumption of power and control-to say 
nothing- of a highly organised hierarchy such as operates in the Roman 
Catholic church; and (b) the missing, free koinonia in churches subjected 
to such control. 

2. The Historical Happenings Which Have 
Changed the Visible Church 

The aim of this book is to show the ultimate City of God and its 
significant place in the works of God and Man. This goes beyond even 
the glorious telos or present goal of this age. The goal of this age is the 
City of God as it is the Head City of God’s Common-wealth of Eternity. 
But we must deal, ultimately, with ‘the age to 
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come’ and the importance of the laos periousios who will reign in it as 
kings and priests-one Family. 
 
In this chapter, I will quote a number of dependable ecclesiologists who 
document the difference between the present and apostolic Church. The 
purpose of these quotes is not to inspire change for the sake of change. 
Nor is it for ‘laymen’ who seek to get the power of clergy. And there 
will be little comfort for those who are egalitarian in their theology, with 
their view of a Trinity without hierarchy. 
 
We have pointed out that Loren Mead sees at least three Paradigms of 
the Church being from Pentecost to the Day of the Lord, and that Bosch 
uses Hans Kung’s six historical paradigms for the Church’s missionary 
activity. Loren Mead is correct when he points out the problem which 
came when the Church was Constantinized from the early fourth century, 
resulting in the system we call ‘Christendom’. We realise that such 
changes in thinking, background philosophies, and international 
movements do not have their source solely and simply in humanity but 
in the two kingdoms and the spiritual-moral inter-warring. This spiritual 
battle manifests itself powerfully in the things which are seen. 

The Church and the Matter of Priesthood 

I believe that the drift from the apostolic Church has to do with a 
departure from the mandate to be ‘the priesthood of all believers’. We 
find this mandate in the Old Testament with reference to Israel (Exodus 
19:5-6; and Isaiah 61:6, passim), and in the New Testament with 
reference to the new people of God (I Corinthians 3:16; 6:19; Ephesians 
2:11-12; Titus 2:14; and I Peter 2:4-10). In this regard J.G. Davies says: 
 

This priesthood is to be understood in terms of election and is a continuation 
of that of the Old Israel. According to Ex. 19.5f, ‘Now therefore, if you will 
obey my voice, and keep my covenant, you shall be my own possession 
among all peoples: for all the earth is mine: and you shall be to me a 
kingdom of priests and a holy nation.’ Hence priesthood and covenant are 
closely related and the purpose of the latter indicates the function of the 
former. God’s choice of Israel and his covenant relationship were in order 
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that he might use Israel for a universal blessing (cf. Gen. 11. 3; Isa. 55.3ff.; 
56.6ff.). The religion of Yahweh was not to be the exclusive privilege of 
Israel, but was for all mankind, and her election was to be the medium of 
blessing to all nations. Israel was therefore chosen by God that He might be 
revealed through her to the Gentiles. In exercising this mission Israel would 
fulfil the purpose of her election by bringing God to all men and all men to 
God. Hence the meaning of Israel’s priesthood is to be found in the exercise 
of a mediatorial function vis-á-vis God and the world.4 

 
We now ask the question, ‘Was the priesthood of all believers in the 
New Testament a sacerdotal ministry?’ Our answer is an unequivocal 
‘No!’ A host of church historians and theologians firmly echo this ‘No!’ 
to our question. The liturgical and doctrinal forms that we see in the 
Church today are radically different from the apostolical priesthood that 
we read of in the Bible. Edward Schillebeeckx, the Roman Catholic 
theologian, says: 
 

It is clear from the pre-Nicene literature especially that the early Church 
found it difficult to call its leaders ‘priestly. ‘According to the New 
Testament, only Christ and the Christian community were priestly. The 
leaders were in the service of Christ and the priestly people of God, but they 
were never called priestly themselves. Cyprian was one of the first Christians 
to show a clear preference for the Old Testament terminology of the 
sacrificial priesthood and compared this with the Christian Eucharist. 

 
In this way, there was a gradual sacerdotalization of the vocabulary of the 
Church’s office, although this was initially used in the allegorical sense. 
Cyprian was also the first to say that the sacerdos, that is, the bishop as the 
leader of the community and therefore also in the Eucharist, acted in this 
capacity vice Christi, that is, in the place of Jesus. Augustine, on the other 
hand, refused to call bishops and presbyters ‘priests’ in the sense of 
mediators between Christ and the community.’5 

 
Cyril Eastwood comments: 
 

In the writings of the Early Fathers the doctrine of the universal priesthood 
has a central place. It is directly connected with the 

                                                      
4 ‘Priesthood, priesthood of all believers’, in a Dictionary of Christian Theology, ed. Alan 
Richardson, SCM, London, 1969, pp. 274-275. 

5 The Language of Faith: Essays on Jesus, Theology, and the Church, Orbis Books, Maryknoll, 
NY, 1995, pp. 137-138. 
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High Priesthood of Christ (Polycarp and Origen); with the layman’s 
ordinances (Clement of Rome); with the Eucharist (Clement of Rome and 
Justin Martyr); with the unity of the Church (Clement of Alexandria); with 
questions of Church discipline (Tertullian); with free access to the presence 
of the Father (Origen); with the Church’s missionary task (Polycarp and 
Origen); with the conception of the Church as a High Priestly Race, and with 
the offering of spiritual sacrifices. The last two are mentioned in the writings 
of all the Fathers. The significance of this lies in the fact that the transition 
which took place under Cyprian was directly connected with these two ideas. 
As a difference in the idea of priesthood emerged, so also a difference in the 
idea of sacrifice followed. A new note was sounded by Cyprian, it was the 
authority of the priest. So the High Priestly Race gave place to a High 
Priestly Class, and the spiritual sacrifices gave place to a priestly sacrifice 
offered to God in the Eucharist. All authority was given unto the Bishop who 
unquestionably controlled the Church’s teaching, worship, discipline, and 
ministry, and in an ill-defined and mystical sense he controlled also that most 
sacred treasure of Gospel-the offer of divine grace. This sort of teaching 
persisted in the Church without any serious and decisive opposition until the 
appearance of Martin Luther in the sixteenth century.6 

 
We will be looking at the reasons for the changes in the doctrine of 
priesthood-those changes which have happened in historyfor these 
changes are of major importance. One result of these changes is that the 
bloodless sacrifice of praise and thanksgiving in the Lord’s Supper has 
been changed to a propitiatory, piacular sacrifice which requires a 
sacerdotal priest to celebrate it. First, however, we will see whether 
leadership in the early Church was priestly in the sacerdotal sense. Ernst 
Käsemann tells us in his essays that we will be baffled in our search in 
the New Testament if we try to find what we now call ‘offices’ in the 
early Church. Käsemann presses the point that the word charisma is the 
key to understanding what we might call ‘apostolic church order’: 
 

As soon as we begin to investigate our subject, we encounter a contradiction. 
We make the remarkable discovery that the New Testament has no technical 
definition of what we are accustomed to call ecclesiastical office, although it 
speaks without inhibition 

                                                      
6 The Priesthood of All Believers: An Examination of the Doctrine from the Reformation to the 
Present Day, Epworth Press, London, 1960, pp.xi-xii  
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of the office and the functions of the secular power and of the Old Testament 
priesthood, and indeed refers by name to a multiplicity of ecclesiastical 
offices and junctions. From time to time the word ‘Amt’ (ministry’) appears 
in Luther’s translation of the Bible: when it does, we find that the word in the 
original is usually diakonia. This is symptomatic. For the New Testament 
seems Of set purpose to have avoided the technical conception of office 
which could have been expressed by such words as leitourgia [ministry, 
ministration], timé [honour] and arche [ruler]; the use of these would have 
implied the presupposition and recognition of an authoritarian relationship 
which has no place in the ordering of the Church and which indeed is the 
precise target of the polemic found in such passages as Matt. 20.25f.; 23. 11; 
1 Cor. 3.5 and I Peter 5.3 against claims to domination and to positions of 
power.7 

 

Paul Stevens in his book, The Abolition of the Laity, gives us a quote 
from Luther: ‘Of this sacrament the church of Christ knows nothing: it is 
an invention of the church and of the pope’.8 The full quote continues: 
 

Not only is there nowhere any promise of grace attached to it, but there is not 
a single word said about it in the New Testament. Now it is ridiculous to put 
forth as a sacrament of God something which cannot be proved to have been 
instituted by God. I do not hold that this rite which has been observed for so 
many centuries, should be condemned, but in sacred things I am opposed to 
the invention of human fictions.9 

 

Cyril Eastwood10 further quotes Luther regarding ordination within the 
church: 
 

For all Christians whatsoever really and truly belong to the religious class, 
and there is no difference among them except in so far as they do different 
work. That is St. Paul’s meaning in 1 Corinthians 12, when he says: We are 
all one body, yet each member hath his own work for saving others" 
especially verse 12. 

                                                      
7 op. cit., p. 63. 

8 Paternoster Press, Cumbria, UK, 1999, p. 30. Stevens’ source of Luther’s quote is M. 
Warkentin in Ordination: A Biblical Historical View, Eerdmans, Grand Rapids, 1982,p.172. 

9 ibid., p. 156. Stevens’ source of this work is Luther’s Works, vol. 36, (55 vols), ed. 
T.G. Tappert, Concordia Publishing, St Louis, MO, (1955-86), p. 310-311. 

10 op. cit., p. 12. 



The Church in History—2 91 

This applies to us all, because we have one Baptism, One Gospel, one faith, 
and are equally Christian. For Baptism, Gospel and faith alone make men 
religious and create a Christian people... . The fact is that our Baptism 
consecrates us all without exception, and makes us all priests. 

 
A shoemaker, a smith, a farmer, each has his manual occupation and work, 
and yet, at the same time all are eligible to act as priests and bishops. Every 
one of them in his occupation or handicraft ought to be useful to his fellows 
and serve them in such a way that the various trades are all directed to the 
best advantage of the community and promote the well-being of body and 
soul, just as the organs of the body serve one another. 11 

 

When it comes to seeming distinctions between clergy and laity, Markus 
Barth in his commentary on Ephesians 4:7-13 has a feature entitled, ‘The 
Church without Laymen and Priests’: 
 

The meaning of 4:12 is entirely different when the nouns preceded by 
different prepositions describe one and the same purpose of the ministries 
mentioned in vs. 11, and when no comma is placed between the first two 
parts of v. 12. Then the ministries of vs. 11 are given to the church in order 
that ‘the saints’ become ‘equipped’ to carry out ‘the work of service,’ even 
‘the building.’ Earlier and later passages in Ephesians show that the ‘good 
works’ to be done by the church and her members can be summed up in this 
way: this community makes known or lets shine the light of God’s goodness, 
wisdom, gospel to the powers of this world. Eph 4:12 may indeed underline 
the fact that the ‘saints’ are not a part of the church but all her members, 
without excluding any one of them. All the saints (and among them, each 
saint) are enabled by the four or five types of servants enumerated in 4:11 to 
fulfil the ministry given to them, so that the whole church is taken into 
Christ’s service and given missionary substance, purpose, and structure. This 
interpretation challenges both the aristocratic-clerical and the 
triumphalistic-ecclesiastical exposition of 4:11-12. It unmasks them as 
arbitrary distortions of the text. Are, therefore, the existence and function 
of a clergy simply dispensable? Indeed, the traditional distinction between 
clergy and laity does not belong in the church. Rather, the whole church, the 
community of all the saints together, is the clergy appointed by God for a 
ministry to and for the world. This way 

                                                      
11 Taken from, Reformation Writings of Martin Luther, Vol. 1, The Basis of the Protestant 
Reformation, trans. Bertram Lee Woolf, Lutterworth Press, London, 1952, pp. 113, 116. 
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two widespread opinions are refuted: the assumption that the bulk of the 
church members are reduced to the rank of mere consumers of spiritual gifts, 
and the notion that the church as a whole must strive primarily for a 
‘build-up’ which benefits only herself. As an alternative the following 
message is conveyed: the dignity and usefulness of the special ministries 
given to the church are as great or as small as their effectiveness in making 
every church member, including the smallest and most despised, an 
evangelist in his own home and environment.12  

 

Conclusion: Another Look at the People of God 

The theological material on the matter of the order of ministry in the 
early Church seems to tell us that the Church has changed radically. The 
term we have long used of ‘holy orders’ distinguishes what we call 
‘clergy’ and ‘laity’, a concept unknown in the early Church. At this point 
we simply remind ourselves that the early Church was essentially a 
charismatic one, and all members constituted the people of God. Whilst 
we recognise the fact of leadership, the motivation for obedience lay in 
the fact that: (i) all leadership was servant ministry; (ii) all persons were 
given charisms and were led by the Spirit; (iii) all were under the 
Lordship of Christ as Head of the Body; (iv) all were Covenant people; 
and (v) leaders were themselves among all members and not over them 
as a higher class of people, for they ministered as servants, one to 
another. 
 
We need to cover the Scriptures in regard to: the am segullah (special, 
chosen possession); laos tou theou (the people of God); laos periousios 
(chosen people, people of my possession); and all terms which speak of 
the congregation of Israel-the qahal-and the ekklesia or Church in the 
New Testament.13 In Acts 15:14, James speaks of ‘How God first visited 
the Gentiles, to take out of them a people for his name’. This is close to 
Titus 2:14 (ASV), ‘that he might ... purify unto himself a people for his 
own 

                                                      
12 Markus Barth, Ephesians: Translation and Commentary on Chapters 4-6, The Anchor 
Bible, vol. 2, Doubleday, New York, 1974, pp. 479-480. 

13 See Isaiah 43:20 ‘my chosen people’ and Isaiah 43:21, ‘the people who I formed for 
myself that they might declare my praise’. See also Hosea chapter I where there is an 
interplay between ‘not my people’ and ‘my people’, repeated again in 2:23. 
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possession’ (laos periousios). The theme of ‘the people’ or ‘the people 
of God’ is also emphasised in Hebrews (2:17; 4:9; 7:27; and 13:12), 
where the writer is not just referring to Old Testament Israel but also-and 
even more-he is referring to the people of God, the Covenant people of 
the New Testament. 
 
It can be argued that God places clergy over the people, but the main 
point is that laos (people) includes all who are in Christ. We can speak of 
‘the people’ which includes all, but we cannot say ‘the clergy and the 
people’. It might be apt to close this chapter with a statement of Karl 
Barth (in Paul Stevens): 14 
 

Theology is not a private reserve of theologians. It’s not a private affair for 
professors ... Nor is it a private affair for pastors ... Theology is a matter for 
the church. It does not go well without professors and pastors. But its 
problem, the purity of the church’s service is put to the whole church. The 
term ‘laity’ is one of the worst in the vocabulary of religion and ought to be 
banished from Christian conversation. 

 

                                                      
14 A Karl Barth Reader, eds R.J. Erler & R. Marquard, trans. G.W. Bromiley, Eerdmans, Grand 
Rapids, 1986, p. 8-9, quoted in Stevens, op. cit., p. 24, 
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Chapter Thirteen 

THE WHOLE MATTER OF MINISTRY, HIERARCHY 
AND OBEDIENCE 

1. Introduction: The Matter of Authority 
and Obedience 

It is clear that Man from the fall has been a creature who does not like 
authority unless it benefits hi ‘in. He baulks against law unless it offers 
him some advantage. Man’s rebellion against God and all forms of 
authority are patently clear. We have the advantage of the history of a 
people (Israel) and their God (Yahweh) to see how people do not take 
kindly to law and authority. Only when they see God as love, and live in 
His love, do they voluntarily obey Him. It is generally to the advantage 
of people to be obedient under proper structures. The Scriptures make it 
evident that law, commands, and functional structures are the 
expressions of God’s love. In some way, these structures are necessary 
for Man’s proper living. The giving of law is therefore love, on God’s 
part-and obeying the law is love on Man’s part. Indeed, all true authority 
is love exercised, and all true obedience is likewise love in action. The 
obedience on Man’s part is to God’s will, and not just to some set of 
legal precepts. By God’s will we mean ‘the counsel of his will’ 
(Ephesians 1: 11), that is, ‘the whole counsel [purpose, aim] of God’ 
(Acts 20:27). Our obedience then is not simply to prescriptions of law. 
To be obedient is to live life in and for God-to be Covenant partners with 
Him in His great plan of redemption, as well as the sanctification, 
glorification and perfection of Man and the rest of Creation. 
 
If we detach the law from God, then we are in great danger, There is no 
such thing as law which is an entity on its own. Law has life and sense 
when it is seen as the transcript of God Himself. J.A. Motyer has written: 
 

Man is the living personal image of God, the law is the written, preceptual 
image of God. The intention of Leviticus 19 is declared at the outset: ‘You 
shall be holy, for I the Lord your God am 
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holy’ (vs. 2). The Lord longs for His people to live in his image, and to that 
end he has given them his law.1  

 

Obedience always springs from love. That is understood in the giving of 
the law as we find it in Deuteronomy 5 and Exodus 20. God has liberated 
Israel from Egypt and so He expects their obedience, even though they 
fell in Adam. Jesus said simply, ‘If you love me you will keep my 
commandments’ (John 14:15). 
 

2. All Authority Is from God 

God is King over all the earth and over the nations. As Creator, He has 
authority over all Creation. He is the Law-Giver in every area of His 
Creation. His authority is, first, over all celestial creatures -angels, 
seraphim, cherubim and the like. In the celestial sphere, He has set up an 
hierarchical system. There appear to be three archangels and their 
courses, or orders. At creation, He set up the hierarchy of the sun and 
moon, as they were to rule over the day and night respectively (Genesis 
1:16-18). There are certainly hierarchies amongst the creatures, and in 
bodies-human bodies as well-there are hierarchies of the living 
components which are said to have a ‘feedback loop’, where information 
is given back upwards to the ‘higher’ elements of the hierarchy. 
 
Man and woman can be said to exist as a hierarchy because whilst God 
created Man from the dust as a creature, yet his wife was created from 
part of him, so that he has a creational prius and in some sense a 
principium. Man can be said to rule over woman as a consequence of the 
fall (Genesis 3:16), but he was leader prior to the fall. Indeed, he did not 
show that leadership in the matter of facing the Serpent and his 
seduction. Whether or not we agree, the fact is that there are hierarchies 
in parents and children, even to the matter of responsibilities of the 
firstborn and the matter of inheritance. 
 
Here we must pause and note that the term ‘hierarchy’ is obnoxious to 
many because it suggests a descending order of 

                                                      
1 ‘Biblical concept of law’, in Evangelical Dictionary of Theology, ed. by Walter A. 
Elwell, Baker Book House, Grand Rapids, 1984, p. 624. See also my book, The Law of 
Eternal Delight, NCPI, Blackwood, 2001. 
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humanity, which in turn raises the bogies of superiority and inferiority 
as suggested by superordination and subordination. One psychological 
factor is that Man, being made in the image of God, was created as a 
glorious creature-the very image of God, as seen in Genesis 1:26-27 and 
Psalm 8:3-8 2. When he fell, Man did not have his glory-which was 
primarily moral-taken from him. But it ‘was marred, to say the least. 
Because he fell ‘short of the glory of God’ (Romans 3:23), he has ever 
since felt inferior, and lives with existential guilt. His anti-authority 
‘mind’ is still with him (see Romans 1:19-32). He will have it that all 
things should be equal, that is, egalitarian. In one sense, of course, all 
things are equal. But the functional order of Creation is not egalitarian. 
Likewise with humans: they are equal in terms of their substance but 
there are hierarchies according to function, whether we like it or not. For 
this reason, we will now discuss the matter of hierarchy. 
 

3. The Matter of Hierarchy-Divine and Human 

The Hierarchical Order of the Triune Godhead 

If we can grasp the fact of superordination and subordination in the 
Godhead, then we will be able to proceed with our understanding of the 
Divine relationship of the three Persons in the one subject conscious 
Trinity. This will be of immense importance to us as the people of 
God-as His ‘treasured possession’-and to the way that we should operate 
now as the Church, and ultimately as those who reign on the earth 
(Revelation 5: 10). Speaking of the imago Dei, Helmut Thielicke says: 
 

It is characteristic that the various references to the divine likeness in 
Genesis (1:26, 5:1; 9:6; cf also Wis. 2:23; Sir. 17.3) do not give us 
statements of ontological content but restrict themselves to these hierarchical 
relations, to the position of man in the total cosmos. This is true even of a 
verse like Genesis 5: 1, where the concept of the divine likeness is, as it were 
a preamble to the first genealogy in the Bible, the one that ends with Noah 
(5:32).3 

                                                      
2 See also: Genesis 9:6; 1 Corinthians 11: 7; James 3:9. 

3 Theological Ethics: Volume 1: Foundations, Eerdmans, Grand Rapids, 1979, p. 155. 
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It is not curiosity which drives us to understand the Godhead but 
necessity. Humanity has been created in God’s image. We will need to 
understand the Godhead to know humanity. What we must keep firmly 
in mind is that there has always been an order in the Divine Community, 
that is, the Father, Son and Holy Spirit. We have seen that our ideas of 
order or hierarchy are conditioned by existential guilt, anxiety and 
inferior feelings rising from the fall. In Chapter Nine of this book, we 
wrote of the hierarchy of the Trinity not being one of substance but of 
intra -trinitarian relationships. Hierarchy was originally related to the 
priestly order, but is now linked with any system of order: ‘from highest 
to lowest’. The word ‘priest’ is hiereus, the temple hieron, the high priest 
archiereus (from arche and hiereus). A hierarchy is therefore a sacred 
order in which something comes down from the level above. It comes 
down in order to assist those below it. In Greece, the priest was called a 
hierophant and as such was an official expounder of mysteries or 
revelations, these being known as hierophanies. Whilst today we use the 
term hierarchy to denote any entity which contains orders of 
persons-usually of a functional nature-if we lose its sacred connotation 
we lose a true view of hierarchy. 
 
For this reason, we need to look at the relationships which are always 
between the Three Persons of the Trinity. We can see from Trinitarian 
studies that the Three Persons: (i) honour (worship, give worth to) one 
another; (ii) serve one another as Servants; (iii) give to one another; and 
(iv) receive from one another. These are really God in action, and 
show-at least from one vantage point -what it is for Man to be in God’s 
image. As God’s image he would act this way out of God’s love given to 
him. 
 
Via the imago Dei, relationships must emerge which are the only true 
relationships human beings can know, since they derive from and 
comport with the law of Christ-the true law of God. The reality of Divine 
love (agape) is the great power of true relationships (I John 4:11-12, 19). 
What we must keep in mind is that these relationships do not come as 
prescriptions. They are not legal requirements or even specified roles, 
although they often appear to be. They issue from the archetype of the 
Godhead. They 
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are also linked with the principle of hierarchy. They are functional to 
Man’s true life, and even to Creation’s life. 
 
The principle is this: ‘The whole Creation works in hierarchy because 
hierarchy is functional and not ontological. It is ontological to be 
functional after the manner of love’. 

Hierarchy in the Godhead and in Man 

Many are aware that if Man is made in the image of God, then the 
relationships Man should have must derive from the relationships God 
has within Himself-that is, the relationships which obtain in the Three 
Persons. If there is an ontological hierarchy of the Three Persons, an 
hierarchy of their ousia or ‘substance’, then it is mandatory that this 
hierarchy will also be found amongst humans. If, however, the hierarchy 
is one of intra -trinitarian relationships functionally, then it will mean 
that Man must recognise the essential need for hierarchy, since the 
question of inferioritysuperiority does not arise. The Persons of the 
Trinity serve one another, are servants to one another, honour one 
another, give to and receive from one another, and do not give 
consideration to inferiority - superiority—why, that is the way of love. 
 
The main thesis of this book is that the laos periousios does not have an 
hierarchical order which is ontological, but one which is functional. 
Offices are not filled because they are set (ontological) but because they 
are functional. These offices are then: under the aegis of Christ; under 
the inspiration of the Holy Spirit; and altogether conducted by love. 
 
This, then, brings us back to the thoughts we shared concerning a 
hierophant. For our purposes, the hierophant is one who, by dint of much 
labour and by a charism4 given to him, is able to understand mysteries. 
Wisdom is often passed from a ‘senior’ hierophant to a ‘junior’ one. In 
any case, the head of the hierarchy knows it is his responsibility to pass 
down—functionally—what is indispensable to the ‘lower’ parts of the 
hierarchy. It is interesting 

                                                      
4 Here we are not saying that all pagans who are priests, shamans, gurus, pundits and 
such like have a genuine spiritual gift from God. We simply say that in their religions 
and cultures they are regarded as vise persons with valuable wisdom. Cultures have 
always needed such leaders, and certainly many cultures have benefited by them to one 
degree or another, especially when these heirophants have not had a heart towards evil. 



THE BEAUTIFUL CITY OF GOD 100

to see in the Gospels, and particularly in the Gospel of John, that ‘the 
Father loves the Son, and has given all things into his hand’ (John 3:35; 
cf. Matthew 11:27). It is also interesting to see how many times the Son 
says He can only give, do, and say what the Father has given to Him. 
Indeed, as we can see in John 14: 10-11, all He does is really what the 
Father does in Him, which drives us to see that all flows from the fact 
that He is in the Father and the Father in Him, and that He prays that His 
followers ‘may be one in us’ (John 17:21, KJV). Thus it emerges that the 
hierarchical relationship is that of love. 
 
Let us take one example, that of I Corinthians 11:3, ‘But I want you to 
understand that the head of every man is Christ, the head of a woman is 
her husband, and the head of Christ is God’. Here we can build an 
ascending -descending hierarchy if we wish but, because it is not stated 
in that order, we will look at it otherwise. First we will see the necessity, 
functionally, of ‘every man’ to have Christ as his Head. We know that 
the term ‘head’ is now said to be 9 source’ or ‘origin’ and we concede the 
truth of it. We ask, therefore, ‘Head for what? Origin for what? Are we 
attempting to speak ontologically or functionally?’ If the former, then it 
is up to the man to attain to something. If the latter, then it is for a person 
to do and be something, in action. The ‘man’ indicated here has need of 
the Head, as the Son has need of the Father-His Source or Origin. His 
need is for being head of his wife. Even then we may not see the whole 
import of what Paul has been saying.  Christ (the Son) being in the 
Father can be true Head of the man. The man can then be head of his 
wife-with all that that indicates. And the woman is one with her husband 
and in him, as he is in Christ and Christ is in God. Indeed, all are in all, 
none is outside the others. 
 
We see, then, that a true hierarchy is a formation or cluster of persons or 
creatures (organs in a body) who form a functional unit and who do not 
exist as independent monads. Hierarchies are not separate from each 
other. By nature of the case hierarchies must be in harmony. Each 
hierarchy is necessary to all other genuine hierarchies.5 In human society 
this functional unit formed by 

                                                      
5 We mean that when God created the world He said, ‘it is very good’. Much of the 
meaning is ‘functionally good’, that is, ‘according to My mind, My law, My plan’. For 
this reason, all things, in some measure or another, are hierarchical. 
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hierarchy is what many unconsciously crave for. But without being in 
God, true hierarchy is not possible. The image of God in Man has not 
been so marred that these functional relationships of love cease to 
maintain some hold on Man. All his art, religions, cultures and 
achievements show that he is striving for true functionality, that is, love 
in action, love in relationships. The life of a monad is lonely. A society 
of granular monads is empty, something like C. S. Lewis’ idea of hell. 
 
We ought to conclude this section by saying that apart from Christ’s 
incarnation and His works of love, we could never arrive at the 
revelation we have just discussed. 
 

4. The Outworking in the Body 
of the Gifts in Hierarchy 

 
We have argued that there is a hierarchy in the Trinity but that it is a 
hierarchy of function rather than essence, and operates in intratrinitarian 
relationships. C.K. Barrett6 remarks on this topic: 
 

We should avoid a difficulty if we stopped at this point, and thought of 
Christ’s belonging to God as something that refers only to his earthly life 
and humanity (so, e.g., Calvin and most earlier commentators), in which he 
practised sacrificial obedience, as the Corinthians also must. We are however 
forbidden to do this not only by Paul’s thought in general, but by the explicit 
statement of xv. 28 (When all things shall have been subjected to him, then 
the Son himself also shall be subjected to him who subjected all things to 
him, that God may be all in all). There is eternally a relation of 
superordination and subordination between the Father and the Son. 
This does not however mean (if we may use language that did not rise till 
many years after Paul’s time-though Lightfoot notes that to take this phrase 
with reference to the divine nature of Christ ‘is necessary for the proper 
understanding of the Nicene Creed) that the Son is not of one substance with 
the Father, and belongs to a different order of being; it means rather that the 
Son, being of one substance with the Father, is differentiated from him 
precisely in this, that he renders the obedience of perfect love to the perfectly 

                                                      
6 The Gospel According to John: An Introduction with Commentary and Notes on the 
Greek Text, SKIC, London, 1958, pp. 97-98. 
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loving will of the Father. This language is indeed much too formal for Paul, 
whose thought moves in terms of function rather than essence. For him, 
Jesus is the willing agent of God. (Emphases are mine) 

 
What interests us is that whilst all humans are ontologically as God 
created them, yet part of that Creation is to make Man have relationships 
with God, with Creation and with one another as a body of creatures of 
the one essence. This would be impossible without love. But Man was 
created in love by God Who is love (I John 4:8, 16). This means that a 
person’s gifts will be exercised functionally and in relationship with all 
others. 
 
In Ephesians 4:7-16, Paul says that the five gifts (domata) are for the 
equipment of the saints for the work of ministry. The outcome of using 
these gifts will be: (i) the building up of the Body of Christ until the 
Church reaches the maturity of Christ; in which case (ii) the members 
will not be caught in the deliberate deceit of crafty teachers; and (iii) the 
whole Church, all members working together in love, will be the Church 
building itself up in love. 
 
In I Corinthians 12:12-3 1, Paul says that all the members of the Body 
are one in Christ and that none can claim to be more important than 
another, or to be lower than another. All are essential to the true working 
of the Body. Paul also speaks about the honourable nature of all 
members—a point we shall explore in our next chapter. No member is 
inferior to another, or superior to another. The unity, harmony and 
functioning of all members are such that they feel it if any member 
suffers and are delighted if any member is honoured. 
 
Applying this to the working of the gifts of the domata—apostle, 
prophet, evangelist, pastor and teacher-we can see the beauty and 
effectiveness when all five gifts work harmoniously together. And the 
gifted person does not take on the ministry for which he is not gifted. By 
the same token, that person may now minister fully in the ministry, for 
which he is gifted. For example, we have spoken much of the work of 
the pastor or ‘shepherd’. Because of certain happenings in history, too 
much is made of a monarchical pastor and the other gifts are neglected. 
Or this one pastor may seek to fulfil the ministries which require the 
other gifts. The answer to this harmful over-emphasis in the hierarchy of 
gifts as 
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they function is that we know that the five gifts flow from Christ 
Himself. The gifts are Christ in their functioning for He is the Good 
Shepherd and His Father is the Eternal Shepherd. 
 
What is so delightful is that each person-gift to the Church can exercise 
that gift to its fullness without impinging on other gifts. Each person can 
only do this where all gifts are operating.7 So too, in I Corinthians 
12:12-3 1, all gifts operate in fullness because of their inter -dependency 
and inter- operation. 
 
Where there is fear today among ‘clergy’ that there will be a takeover by 
the ‘laity’, this fear should be dispelled. The term ‘laity’ actually refers 
to all members together. There is no such thing as control in the Body of 
Christ. Reluctance to recognise the true functioning of members may 
lead to the so-called ‘laity’ highjacking the power of the so-called 
‘clergy’. But this would be sad in the light of the true nature of the Body 
of Christ. 

                                                      
7 Of course, it may be that more than one gift—even a domatic gift-may be given to one 
person. These domatic and charismatic gifts are manifestations of the Spirit and may be 
exercised from time to time by anyone whom the Spirit may choose to equip and move. 
That is why, even though we have used the term, the thought of ‘offices’ is not 
acceptable. 



CHURCH OF THE LOVING LORD 

Church of the loving Lord, Church of the loving Lord 

Church now His holy Bride, Clasped on His blesséd wood; 

Born of His suffering, Bride of His heart’s last breath, 

Born of His wounded side. Fruit of His holy blood, 

Church of the loving Lord, Speaking of His dear love, 

Bride of His precious blood, Taking away the shame, 

One as His flesh and bone, Healing the wounded heart, 

One as His fruit of love. Making all whole again. 

Christ, Lord and Conqu’ring King, Be filled with fire -and power, 

Christ, the belovéd Priest, Tell of Him far and near 

Draws to His Father’s heart Until the wedding feast, 

Into the Presence sweet. Until the marriage dear. 

Lone was the Bride, once lost, Then shall all creatures rise, 

Wand’ring the land of Nod, Then shall all nations sing, 

Until her great High Priest ‘Blessed be His flesh and bone, 

Shepherds her up to God. Blessed her immortal King!’ 

Born of His heart’s travail,  

Born of unflinching love,  

Born to be at His side,  

One in His every move;  

Taking love far and wide,  

Into the haunts of men,  

Into the darkest hearts,  

Into the foulest den. Geoffrey Bingham 

 © 1993 Geoffrey Bingham 



Chapter Fourteen 

THE MATTER OF HIERARCHY, GIFTS AND 
MINISTRIES-WITH HONOUR 

1. Introduction: The Power of the Koinonia 

In Acts 2:42 it is written, ‘And they devoted themselves to the apostles’ 
teaching and fellowship, to the breaking of bread and the prayers’. On 
the surface, this appears the normal thing to do, considering the 
situation. Yet there is immense importance in this verse. It gives us a 
picture of the early Church at its very beginnings. ‘The apostles’ 
teaching’ would be what Jesus said-in His talk in the upper room on the 
night of His betrayal-would come to them on the day of Pentecost 
through the Spirit. The ‘fellowship’ or koinonia was not just living 
pleasantly together but living intimately as the community of Christ. 
‘The breaking of bread’ may have been the Lord’s Supper, or it could 
have been ‘breaking bread in their homes’ (verse 46), sharing meals 
from house to house. It could also have referred to both as the one act. 
The ‘prayers’ were the times they met together to pray, generally in the 
courtyard of the temple, at the traditional Jewish ‘hours’. Certainly they 
were a community which was now in action in a way not hitherto 
known. This especially was so when they began to share their substance 
with those less fortunate in the daily distribution to the widows, orphans 
and those indigent. All this was warm, loving koinonia. 
 
It was the same koinonia which kept them together in spite of the 
opposition the Apostles met in the Sanhedrin, and the persecution of the 
whole Church following the death of Stephen. Koinonia was evident in 
the way in which the church at Antioch in Syria sent its aid to the church 
at Jerusalem for the time of famine. It was koinonia being expressed by 
the churches of Europe when they sent their gifts to the needy Christians 
in Jerusalem. Whilst a of this is heart-warming, we have to say that all 
these elements of koinonia were the very nature of the Church. This 
nature was -and is-the miracle of Man’s history in that it is the 
continuous expression of the Triune God Himself in the love and 
communion that constitute the unity of the Three as One. 
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By this we are not merely presenting a theology of God, Man and the 
Church. Rather, we are saying that no community, no people, no 
koinonia has ever been like this koinonia. This koinonia is the very 
people whom God is training to be His people of Eternity. That is why 
every element of its life is important. This is why this community is 
different from what is sometimes called ‘the secular’. ‘The secular’ is 
Man seeking to enact-by himself-his aspirations for the best, his 
ideologies and the illusion that he can create a noble community. In spite 
of his idealism he cannot succeed, and in fact is always driven to idolatry 
and the evils which attend idolatry. 
 
On the other hand, the people of God have faith in God Who is Creator, 
the revelation of Him by the incarnate Son, and in the whole mass of 
teaching He gave when on earth. Every word, every cast, every warning 
and exhortation is golden, ultimately precious and wholly indispensable 
for the building up of God’s ‘treasured possession’. As we have tried to 
indicate, this ‘possession’ is dynamic, being filled unto all the fullness of 
God, equipped with gifts and graces and koinonia, all of which are given 
prodigally from ‘the inexhaustible riches of Christ’, ‘in whom are hid all 
the treasures of wisdom and knowledge’, and by whose Spirit we are 
‘filled unto all that fullness of God’ (Ephesians 3:8; Colossians 2:3; 
Ephesians 3:19, ASV). 

2. The Gifts, Graces, Ministries and Callings 
Which Bring Honour to Man 

In our endeavour to show that the ministries are not offices to be 
constantly filled-and that there is not an ontological hierarchy in the 
Church so much as there is an hierarchy of relationships and functions in 
the action of all ministries-we may have missed disclosing the truth that 
Man is only ever honourable when he is doing the will of God. That, of 
course, is a broad matter encompassing all time and Eternity. By doing 
God’s will we mean that God has equipped us by creation and 
redemption to be partners with Him in His plan for Creation ‘in time and 
eternity’. 
Ray Anderson says the following-which I take to mean the equipping of 
Man to do God’s will—’The reformed theologian 
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Otto Weber-no Pentecostal himself-says, “According to I Corinthians 7:7 
and I Peter 4:10, all members of the Community are charismatics.”1 
These two verses simply point to the fact that everyone has a gift, which 
in turn constitutes the calling of the one who has a gift, so that everyone 
is fully occupied in vocation. 
 
The argument of Paul in I Corinthians chapter 7 would seem to have 
little to do with his teaching on gifts in 1 Corinthians 12:4ff. But 
whatever the type of charisma, the same principle obtains: God has 
given the gift-in this case the gift of celibacy or marriage-and the gifts 
must be used in ministry and calling. Paul gives the sound advice in 1 
Corinthians 7:23-24 that no matter what the situation may be in any 
person’s life, he must ‘remain with God’ (italics mine). As he does, so 
the matters which are linked with gifts will be in right order. It is this 
‘right order’ or tagma that brings us to consider the honour and dignity 
of Man, as linked with gifts, ministries and calling. 
 

The Honour and Dignity of Man, and of the People of God 

 
We are saying that generally Man is a creature of dignity and honour, 
and in particular the people of God are this in fullness. Both Testaments 
of the Bible enjoin according this honour and dignity to Man. In both 
Testaments, the dangers of not according this dignity are also stated. See, 
for example, Proverbs 14:3 1, ‘He who oppresses a poor man insults his 
Maker, but he who is kind to the needy honours him’. 
 
We need to see that honouring God is Man’s primary concern and with it 
goes the honouring of all things in Creation, including Man. So, 
self-honouring will be a healthy element in the honouring, honourable 
person. It is innate in the matter of love that honour is given to all things 
of Creation. The Psalmist cries out to God: 
 

When I look at thy heavens, the work of thy fingers, the moon and the stars 
which thou hast established; 

                                                      
1 The Soul of Ministry: Forming Leaders for God’s People, Westminster John Knox 
Press, Louisville, KY, 1997, p. 133. 
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what is man that thou art mindful of him,  
and the son of man that thou dost care for him? 
Yet thou hast made him little less than God,  
and dost crown him with glory and honour. 
Thou hast given him dominion over the works of thy hands,  
thou hast put all things under his feet, 
all sheep and oxen,  
and also the beasts of the field, 
the birds of the air, and the fish of the sea,  
whatever passes along the paths of the sea. 
0 LORD, our Lord, how majestic is thy name in all the earth! 
 
(Psalm 8:3-9) 

 
God’s highest honouring of Man was making Man in His own image. 
There is no nobler creature than Man. He is next to God, closer even 
than the celestial creatures, beautiful and powerful as they may be. Our 
problem is that we see fallen Man and think this is normal humanity, 
when it is abnormal, or subnormal humanity. Christ alone ever shows 
true humanity, and in His case He bore the frailty and ills of human 
flesh. It is true that He was not born in sinful flesh, but in the likeness of 
sinful flesh. He was certainly born in flesh, though without 
concupiscence. We are simply saying that He was honourable in all that 
He was and did as He worked in the will of God. 
 
So highly did—does—God honour Man—in—His image, that the 
murder of Abel becomes a most serious matter. We have the indication 
of this where we see the renewal of the creational mandate of Genesis 
1:28-29 in Genesis 9:4-7: 
 

Only you shall not eat flesh with its life, that is, its blood. For your lifeblood 
I will surely require a reckoning, of every beast I will require it and of man; 
of every man’s brother I will require the life of man. Whoever sheds the 
blood of man, by man shall his blood be shed; for God made man in his own 
image. And you, be fruitful and multiply, bring forth abundantly on the earth 
and multiply in it. 
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Setting aside the valuable discussion of blood2  it can be seen that the 
main point here is the honouring of humanity by humanity and beasts. 
To strike at a man is to strike at God, for Man is in the image of God. To 
dishonour Man is to dishonour God. Man’s rebellion against God (as 
Paul describes it in Romans 1: 18ff.) was such that when he—Man—
knew God, He did not give God His glory (doxa: glory, honour). In 
every possible way, Man has dishonoured God when, by God’s 
creational ‘rights’, Man ought to have worshipped God. For God is due 
for honour to the utmost from every creature made under His hand. 
 
The story of Man is that ‘all have sinned and fall short of the glory of 
God’ (Romans 3:23), so that they have dishonoured God, Creation and 
themselves. Man lives with a state of guilt and misery that further casts 
them down into emptiness and humiliation. Whilst empty of glory, they 
are ‘filled with all manner of wickedness, evil, covetousness, malice’ 
(Romans 1:29). It is no wonder that evil is out to build fantasies of 
beauty and honour such as the so-called glory of Babylon. In fact, 
honour-building is a favourite work of Man, who will not admit that it is 
compensation for his inglorious life, for he feels keenly the loss of his 
true glory as the image of God. He would never admit this, and perhaps 
is not consciously aware that this is the case in his compulsive drive for 
honour, position, achievement and glory. How humiliated he was at 
Babel! How he will one day succeed, he thinks! 
 

The Matter of Mutual Honouring in Creation 

In our last chapter we spoke of the honouring which the Three Persons 
of the Trinity accord one another. This is linked with loving and serving 
one another, and with giving to and receiving from one another. The 
word kabod in Hebrew relates to glory: kabod is glory. Other words are 
also used. In the New Testament, the word most used is time (Greek: 
-niL-9-meaning honour and pronounced tee-may). It would be good to 
study this word in a concordance. For example, John says, ‘A prophet 
has no  timh 

                                                      
2 The matter of blood is a vast subject, and it has to do with the principle of life. To drink 
a person’s blood is to feed on his life. The blood of the saints was found in Babylon. The 
powers of darkness hate-and fear-full -blooded Man, so to speak, for Man’s life as one in 
the image of God is always set against evil and for God. 
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(time) in his own country’ (John 4:44). Jesus had little regard for the 
honour men might seem to give Him—or not give Him. It was His 
Father’s timh (timē) which mattered. In Revelation, in the songs of 
adulation to both God and the Lamb, it is timh (timē) which is accorded 
to them by celestial creatures and all the redeemed. The nations and the 
kings of the nations bring not only glory (doxa) but also honour (timh, 
timē) into the New Jerusalem. 
 
Meanwhile, on this earth, injunctions are given to those of the koinonia. 
Among these injunctions are the following: ‘Outdo one another in 
showing honour’ (Romans 12: 10); ‘Honour all men’ (I Peter 2:17); 
‘Likewise you husbands ... bestowing honour on the woman’ (I Peter 
3:7). At Corinth, the rich who thoughtlessly cat the food they have 
brought to the love-feast are told that they dishonour the poor and 
hungry. Peter at Antioch dishonours the Christians who, having been 
Gentiles, are now spurned because they have not been circumcised. 
James speaks of the wretched rich persons who are accorded seats in the 
assembly and the poor are denied such: they are dishonoured. Jesus, of 
course, had spoken keenly on this matter of self-righteous persons 
dishonouring others, and of those who always sought to be honoured and 
given the best places. 
 
In 2 Thessalonians 3:11-12, Paul abhors the idle and lazy persons: ‘For 
we hear that some of you are living in idleness, mere busybodies, not 
doing any work. Now such persons we command and exhort in the Lord 
Jesus Christ to do their work in quietness and to earn their own living.’ 
These are the loafers, even in the Church, who dishonour themselves and 
the God who made them. By contrast, Paul says in Ephesians 4:28: ‘Let 
him that stole steal no more: but rather let him labour, working with his 
hands the thing that is good, that he may have whereof to give to him 
that hath need’ (ASV). Paul is speaking of the renewal of the person who 
once lived a marred and deficient image of God. Now, however, he has 
recovered both glory and honour for he has ‘put on the new nature, 
created after the likeness of God in true righteousness and holiness’ 
(Ephesians 4:24).3 

                                                      
3 1 believe a better translation than ‘true righteousness’ is ‘the righteousness of truth’, 
which is close to the ASV, ‘righteousness and holiness of truth’. 
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In Romans 2:6-11, Paul brings up the matter of doxa and timh (timē) 
 

For he will render to every man according to his works: to those who by 
patience in well-doing seek for glory and honour and immortality, he will 
give eternal life; but for those who are factious and do not obey the truth, but 
obey wickedness, there will be wrath and fury. There will be tribulation and 
distress for every human being who does evil, the few first and also the 
Greek, but glory and honour and peace for every one who does good, the 
Jew first and also the Greek. For God shows no partiality. 

 
For us, then, the matter is settled. Christ has come to earth for all who 
sinned and fell short of the glory of God. It is Christ who restores doxa 
and -ri[rg (time) to them. Renewed in Christ (I Corinthians 6:11; 2 
Corinthians 5:17; Ephesians 4:20-24; Colossians 3:9-10), a person is 
now a New Creation by redemption. 
 

3. The Honour of the People of God’s Possession 

We have now come to the crux of the matter of honour. To be saved is to 
have glory and -vt[tq (time) restored to the human person, but then the 
question arises: ‘What for? What is all this glory and honour designed 
for? What is, or will be, its outcome? What does it mean, "... to him be 
glory in the church and in Christ Jesus to all generations, forever and 
ever?" What does it mean that "We are being changed from one stage of 
glory to another" and that "We see the glory of God in the face of Jesus 
Christ"?’ 
 
I believe that the answer to these question lies in the am segullah. We 
know this community is God’s treasured possession, as it were, a 
treasure in itself. I have often asked myself-and others -‘Why does God 
treasure it so? What does He lack that such a possession would supply it 
to Him?’ My answer is a trembling in my body, tears in my eyes and a 
great sense of fear and awe. For I see that all Creation has been formed 
and ordered so that His Fatherhood might have a Family in which 
everyone is conformed to the image of His Son. There have been brought 
into being incredible creatures that-though being humans-have been 
brought to such glory that they have bodies of glory such as the risen 
Christ has. And their bodies are immortal by the power of 
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Christ, the same power by which He is able to subdue all things unto 
Himself. When I have said this, I still have not explicated the whole 
mystery of this laos periousios, for I know also that they have been 
raised incorruptible and immortal. This is the community by which God 
will express the truth of His Being, which is His glory throughout 
Eternity. 
 
We can scarcely believe that God has worked patiently down through all 
ages of time to sanctify, glorify and perfect this laos tou theou. This 
people of God will reign over all things from the Head City of Eternity, 
the City of God, wherein God and the Lamb are the Temple, and into 
which all the doxa and -ripTI (time) of the nations will be brought. 
 
The Church cannot live but by His glory. No man, therefore, must glory 
in himself. He must glory only in the Cross which brought Man from 
intolerable and disgusting depravity to unspeakable glory. A reader 
might think this an overkill to say that in the Church God would have no 
order, no tagma, which would in any way give honour to a person so that 
he or she would be above another in being and in control. An order is 
wholly missing from the Trinity. It must also be absent from God’s 
Church. 
 
We pause here to look at the matter of glory, both of God and Man. 
Glory is God’s essential Being: His holiness, righteousness, goodness, 
truth and love. He is not composed of such essences or properties but is 
them as He is personal Being. This is the glory of which we have been 
speaking all the time. He who has moral glory must be given honour. 
There must be an hierarchy of love which is the hierarchy of 
relationships and functions. This hierarchy of relationships and functions 
which operate in God’s ‘economic Trinity’ is in the works ad extra. As 
we have said, such a hierarchy is not ontological in itself, but it is 
ontological for God-in His immanence-to exercise such a hierarchy of 
relationships in His functionality. 
 
Transferring this principle to the Church, we see then, that as to human 
‘being’ or ‘substance’ none is greater or less than another, for all are in 
God’s image of glory, yet all are as one another in that human 
‘substance’. As to working, all that is truly human-in God-is hierarchical 
in its action. This explains why there are 
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gifts, services, and workings which differ. It also explains why Paul says 
that there is holy unity in diversity. This is why we need one another. We 
need one another because we are constituted to be the Body of Christ. As 
members one of another and servants of one another, the members are 
always: honouring one another; giving to one another; and receiving 
from one another as the Persons do in the Godhead. 
 



HOW PLEASED AND BLEST WAS I 

 
How pleased and blest was I  
To hear the people cry,  
"Come, let us seek our God today!"  
Yes, with a cheerful zeal  
We haste to Zion’s hill,  
And there our vows and honours pay. 
 
Zion, thrice happy place,  
Adorned with wondrous grace,  
And walls of strength embrace thee round:  
In thee our tribes appear,  
To pray, and praise, and hear  
The sacred gospel’s joyful sound. 
 
There David’s greater Son  
Has fixed His royal throne,  
He sits for grace and judgment there:  
He bids the saint be glad,  
He makes the sinner sad,  
And humble souls rejoice with fear. 
 
May peace attend thy gate,  
And joy within thee wait,  
To bless the soul of every guest;  
The man that seeks thy peace,  
And wishes thine increase,  
A thousand blessings on him rest! 
 
My tongue repeats her vows,  
Peace to this sacred house!  
For there my friends and kindred dwell;  
And, since my glorious God  
Makes thee His blest abode,  
My soul shall ever love thee well. 
 
Isaac Watts, 1674-1748 



Chapter Fifteen 

THE CITY IS IN SIGHT 

1. The Matter of the City of God 

So far, in this book on the beautiful City of God, we have only had a 
brief mention of the City in the first chapter. Even so, we have really 
been describing the Holy City by regarding the ekklesia as the people of 
God and linking the ekklesia with Israel-the am segullah—in the Old 
Testament, and the equivalent laos periousios of the New Testament.1 

2. The Subject of the City 

Life beyond death has intrigued and fascinated many generations of 
human beings. Many nations and their cultures have sought to open the 
mystery of the life beyond because it seems so linked to the matter of our 
present life and how we go about it. In our day we give much time to the 
practices of burial and how different people have presented their beliefs 
concerning the future life, for most cultures make some provision for it. 
 
The subject of ‘Heaven’, ‘Paradise’, or ‘the Holy City’ fascinated those 
who lived in Old Testament times, especially the people of Israel. For 
Israel, Jerusalem was the centre of its nation. Jerusalem is often called 
‘the city of David’ because David had taken it, made it into a fortress 
and-reigning from that centre-had defeated all the enemies of Israel. In 
prophecy, Jerusalem was often called Zion, and its future was highly 
significant as Isaiah 65:18-19 indicates: 
 

But be glad and rejoice forever in that which I create; for behold, I create 
Jerusalem a rejoicing, and her people a joy. I will rejoice in 

                                                      
1 1 do not propose to deal in detail with the matter of ‘the City’, as such. Bible 
dictionaries and theological dictionaries have excellent articles covering the historical 
structures and purposes of cities, and they make fascinating reading. The great tome of 
Augustine’s Concerning the City of God Against the Pagans, Penguin Books, 
Harmondsworth, Middlesex, 1976 (1467), ranges far and wide from the matter of the 
City, but is also useful in regard to its nominated topic. The Meaning of the City, 
Eerdmans, Grand Rapids, 1970, by Jacques Ellul is by far the best treatment we have in 
English. His commentary on symbols of the City presents a fascinating study. 
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Jerusalem, and be glad in my people; no more shall be heard in it the sound 
of weeping and the cry of distress. 

 
This particular quote is clearly eschatological and has a whole body of 
ideas behind it. To be honest, Israelites did not speak much about life 
beyond death. Their minds were set upon the earth, and God’s city 
here—Jerusalem—which will one day be head of all the earth. 
 
The idea of the Holy City has also fascinated the Church since its 
inception at Pentecost when the Spirit came upon Christ’s people. Those 
who responded to the event of Pentecost were Israelites who held fast to 
the teaching of their Scriptures which we call ‘Old Testament’. These 
Israelites had a heightened interest in the teaching of ‘the Holy City’. 
 
It can be said that the nations which have received the teaching and 
preaching of the gospel in the last 2000 years have all shown a lively 
interest in what lies beyond time, what is at the heart of Eternity-namely, 
this Holy City. 
 
Teaching regarding the climax of this present age is called 
‘eschatological’ teaching. Deep interest is shown in what we might call 
eschatological times, in what will be the telos or end of the present (the 
last) age. Jews and Christians show deep interest in this coming goal, 
whilst Muslims have their own version of what will be Paradise. Theirs 
is something like heaven, or the Holy City.2 In what we call ‘revealed 
religions’-such as the religions of Israel, Islam and Christianity—one of 
the living elements is faith in the coming telos. Other religions do not see 
time as linear and climaxing in the future, but as a series of cycles or 
repetitions, never coming to an end. These lack an eschaton (last age), 
and so have no goal. In many cases there is no object of hope, certainly 
not what we would call an historic hope. 
 
What we call ‘an historic hope’ has been taken up by various sects of the 
revealed religions, but has also been a driving force for ideologies. The 
strongest in this respect is Communism, which argues for the principle of 
dialectical materialism. Dialectical 

                                                      
2 Islam is sometimes said to be a mixture of Jewish and Christian ideas, and even a 
heresy of the two, and that much of it derives from Jewish and Christian apocryphal 
ideas. Whatever the case, its ideas are vastly different from the Judaic - Christian views. 
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materialism is a belief that eventually there will be a material kingdom 
or society on earth which will be made up of equal persons. In this 
utopia, fear and want will have been removed. In one sense the terms 
used may differ, but the main idea is common to all ideologies; there will 
be a lasting era of peace, safety, security and pleasure when pain, 
suffering and death are vanquished. 
 

3. The City and the People of God 

The fact of ‘city’ seems universal to us in these days. Most of us have a 
rough idea of what city means. A city is a metropolis, a gathering of 
people in the one locality-however large that area may be. The idea of 
the city-that it has a kind of being and character of its own-is also 
envisaged. Of Abraham it was said: ‘By faith he sojourned in the land of 
promise, as in a foreign land, living in tents with Isaac and Jacob, heirs 
with him of the same promise. For he looked forward to the city which 
has foundations, whose builder and maker is God’ (Hebrews 11:9-10). 
This passage goes on to say that God’s people of faith were strangers on 
the earth, ‘seeking a homeland’ and desiring ‘a better country, that is, a 
heavenly one’. And, we are told, ‘God is not ashamed to be called their 
God, for he has prepared for them a city’ (Hebrews 11:14, 16). 
 
It appears from the above that a city was certainly not one such as could 
be seen among the nations. We will speak of these other cities, but first 
let us ask the question: ‘Had these people known a city which was 
satisfying and had they lost that city and were they looking for one like 
the one they had known?’ If that were the case, and we are not saying 
dogmatically that it was, then they saw the first city or its equivalent. 
The first city appears to be that which was built by Cain, who-it 
seems-being dispossessed from being a farmer, was seeking a place of 
refuge and security. But his kind of city would not be acceptable to those 
who ‘call upon the name of the LORD’ (Genesis 4:26). So, I am 
suggesting that the city that was in their minds, the lost city, was Eden. 
But was Eden a city? 
 
Our idea of ‘city’ comes from what we know of them. The general idea 
is that a farming community helps to form a centre of 
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commerce and security. Doubtless, this is what has mostly happened. 
But cities were also linked with the culture and worship of the people 
who made them. Certainly the head city of a nation was the expression 
of that nation. If this head city was defeated, then the people fell and 
their deities were shown to be defective. Eden was not densely 
populated, yet the whole of mankind was in the loins of Adam. In that 
sense it was heavily populated. It had within it all that could go to make 
a city, such as fruitfulness, fecundity, water supply-and it was a rich 
sanctuary. It was envisaged that from this centre the first couple would 
fulfil the creational mandate of Genesis 1:28: 
 

And God blessed them, and God said to them, ‘Be fruitful and multiply, and 
fill the earth and subdue it, and have dominion over the fish of the sea and 
over the birds of the air and over every living thing that moves upon the 
earth.’ 

 
Surely this was the sort of city the people of God envisaged. Men build 
cities, but God created Eden and is building the eternal City which is 
called the ‘City of God’-the one Abraham was looking for. Any ‘City of 
God’ would have been a contrast to the city built by a murderer. The 
‘City of God’ was clearly in contrast to Babel, built by the descendants 
of those who had built Nineveh (Genesis 10:10, 11:9). Babel was built to 
defy the mandate of Genesis 1:28, in that the men of Shinar (Genesis 
l0:10; 11:2) refused to be dependent upon God.3 The people of Babel 
wanted: (i) to build a city for themselves, by themselves; (ii) to have a 
tall tower; and (iii) to ‘make a name’ for themselves, ‘lest we be 
scattered abroad on the face of the whole earth’ (Genesis 11: 4). To 
‘make a name’ was to be powerful, self-sufficient and self–protective. 
This work at Babel was a deliberate and declared opposition to God and 
also an opposition to coming under His hand. Genesis 11:4-9 tells us the 
story of the people of Babel being scattered abroad, when men had built 
that city for the very reason that they might not be scattered abroad on 
the face of the earth: 
 

Then they said, ‘Come, let us build ourselves a city, and a tower with its top 
in the heavens, and let us make a name for ourselves, lest we be scattered 
abroad upon the face of the whole earth.’ And 

                                                      
3 See Jacques Ellul for the significance of the building of Babel. 
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the LORD came down to see the city and the tower, which the sons of men 
had built. And the LORD said, ‘Behold, they are one people, and they have 
all one language, and this is only the beginning of what they will do; and 
nothing that they propose to do will now be impossible for them. Come, let 
us go down, and there confuse their language, that they may not understand 
one another’s speech.’ So the LORD scattered them abroad from there over 
the face of all the earth, and they left off building the city. Therefore its 
name was called Babel, because there the LORD confused the language of all 
the earth; and from there the LORD scattered them abroad over the face of all 
the earth. 

 
So, a city: comes out of the people; is the people’s security; and 
embodies the culture of a people. 
 

4. The Tale of Two Cities 

There is so much we could say about cities-about Sodom, Gomorrah, 
Nineveh, Tyre, Sidon, Babylon and Jerusalem. But we have neither the 
time nor the space. In modern times we could speak of London, New 
York, Washington, Tokyo, Cairo, Delhi, Moscow and such. We could 
speak of the images that they present, especially of government, power, 
intrigue, commerce and war. The value of a city can be assessed when 
we put it on the one hand against Babylon, and on the other hand against 
God’s Holy City, the true Jerusalem. 
 
We can say that salvation history-and for that matter all history -is the 
story or the tale of two cities-the Holy City, Jerusalem, and the Unholy 
City, Babylon. The city that Cain built is repeated in all cities that Man 
has built. Even Jerusalem has been spoken of at times as though it were 
Sodom and Egypt. In Revelation 11: 7-8, we read of the two witnesses 
who had prophesied against the world: 
 

And when they have finished their testimony, the beast that ascends from the 
bottomless pit will make war upon them and conquer them and kill them, 
and their dead bodies will lie in the street of the great city which is 
allegorically called Sodom and Egypt, where their Lord was crucified. 
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In the same book, we see Mount Zion and the triumph of that true people 
of God as they wage war against the beast and its ilk: 
 

Then I looked, and  lo, on Mount Zion stood the Lamb, and with him a 
hundred and forty-four thousand who had his name and his Father’s name 
written on their foreheads. And I heard a voice from heaven like the sound 
of many waters and like the sound of loud thunder; the voice I heard was 
like the sound of harpers playing on their harps. (Revelation 14:1-2) 
 
And I saw what appeared to be a sea of glass mingled with fire, and those 
who had conquered the beast and its image and the number of its name, 
standing beside the sea of glass with harps of God in their hands. And they 
sing the song of Moses, the servant of God, and the song of the Lamb, 
saying, 
 

‘Great and wonderful are thy deeds,  
0 Lord God the Almighty! 
 just and true are thy ways,  
0 King of the ages!  
Who shall not fear and glorify thy name, 0 Lord?  
For thou alone art holy.  
All nations shall come and worship thee,  
for thy judgments have been revealed.’ (Revelation 15:2-4) 

 
The truth is that ever since Eden the two cities have been in conflict, and 
will remain so until the consummation of the ages. Cain’s city is only a 
symbol of the powerful city of Babylon. And Jerusalem has been the 
symbol of the mightiest city of the ages, namely, the heavenly Jerusalem. 
Reams of explanation could be given and rafts of references found in 
biblical and other literature concerning these two cities. The following 
words are from Augustine in his City of God:4 
 

I classify the human race into two branches: the one consists of those who 
live by human standards, the other those who live by God’s will ... By two 
cities I mean two societies of human beings, one of which is predestined to 
reign with God from all eternity, the other doomed to undergo eternal 
punishment with the Devil. 

 
It is clear that the two cities are: (i) of God Who is King, and so it is the 
Head City of the Kingdom of God; and (ii) of ‘the prince of 

                                                      
4 ibid., p. 595. 
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the power of the air’, ‘the ruler of this world’. In reality, a city is 
composed of people: buildings are their places of habitation. But it is 
who rules the city which makes it what it really is. In Ezekiel 48:35, God 
is called Yahweh Shammah, ‘The LORD is there’. God is present in 
Jerusalem, symbolised by the mercy seat under the shadowing wings of 
the cherubim. Of course, Psalm 46 is very powerful and in verses 4 to 7 
this is emphasised: 
 

There is a river whose streams make glad the city of God,  
the holy habitation of the Most High. 
God is in the midst of her, she shall not be moved;  
God will help her right early. 
The nations rage, the kingdoms totter,  
he utters his voice, the earth melts. 
The LORD of hosts is with us; 
 the God of Jacob is our refuge. 
 

just as God is everywhere and ruler over all things, and has built a city of 
which he is King-so Satan, although he is a creature and not a God, is 
everywhere in his myriads of fallen celestial creatures and his human 
slaves. He has used every device he can to make his city of Babylon 
suited to human needs and desires and its harlot queen seductive and 
enticing to human creatures. Yet it is doomed in a day to shatter and fall. 
On this day all its commerce will crash into oblivion. 

The Unrelenting Battle 

One can understand the philosophy of hymns such as, ‘Beyond the 
Sunset’ and the old Salvationist hymn, ‘In the Sweet Bye and Bye’, 
cynically parodied at the dawn of the twentieth century as ‘You’ll get pie 
in the sky when you die ... bye and bye’. These hymns sought to offer 
peace, serenity and fullness of being against the conflicts of this world. 
Many a weary soul has revelled in these compensatory thoughts, and 
why not? Even so, the Holy City-the people of God-is always doing 
battle with Babylon. It is not fighting flesh and blood but it is contending 
‘against the principalities, against the powers, against the world rulers of 
this present darkness, against the spiritual hosts of wickedness in the 
heavenly places’ (Ephesians 6:12). 
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The heart of this battle we find to be in the action of Christ on His Cross. 
In Psalm 22 He speaks of ‘bulls of Bashan’, a ‘roaring lion’, encircling 
‘dogs’, and all the foul carrion of the city of Babylon pitting themselves 
against this sinless and pure Person. All the filth of that city, and all its 
cruelty of blood-shedding is brought into action. But Christ came to open 
the gates of Paradise and to usher the nations into the golden Holy City. 
It is fitting, then, that in the final battle His people should suffer, for 
suffering is what makes for glory. As Paul said: 
 

So we do not lose heart. Though our outer nature is wasting away, our inner 
nature is being renewed every day. For this slight momentary affliction is 
preparing for us an eternal weight of glory beyond all comparison, because 
we look not to the things that are seen but to the things that are unseen; for 
the things that are seen are transient, but the things that are unseen are 
eternal. (2 Corinthians 4:16-18) 

 
That is why the ‘people of the City’ battle now. Now is the time for ‘the 
patient endurance on the part of the saints’ but ‘their deeds follow them’ 
(Revelation 13:7-10; 14:12, NIV). Revelation 14:13 says: ‘And I heard a 
voice from heaven saying, "Write this: Blessed are the dead who die in 
the Lord henceforth." "Blessed indeed," says the Spirit, "that they may 
rest from their labours, for their deeds follow them!"‘. 
 
It takes the Cross to defeat the accusing powers of evil, for guilt gives 
way to the peace of true pardon. Filth is destroyed and the polluted 
become white as snow. Before, countless numbers were outside the City 
in states that forbade them from entering its holy portals. But now they 
are part of that City. They are a multitude which no man can number. 
They are the great am segullah whose witness to God is of great joy. 
They are the flock led by the Shepherd who is at the same time the 
Lamb. They are led by beautiful waters in peace. They drink of the river 
of life and eat of the fruit from the tree of life. They sing countless songs 
because of the amazing grace that has led them there. 
 
They are the people who in reality are the Holy City itself. As Paul sets 
out the matter in 1 Corinthians 3:9-15, the saints in this world are busy 
building the Church, which is the City of God. And 
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in that as yet unseen world, the Holy City awaits the day of her gracious 
descent into the new earth: 
 

Then I saw a new heaven and a new earth; for the first heaven and the first 
earth had passed away, and the sea was no more. And I saw the holy city, 
new Jerusalem, coming down out of heaven from God, prepared as a bride 
adorned for her husband; and I heard a loud voice from the throne saying, 
‘Behold, the dwelling of God is with men. He will dwell with them, and they 
shall be his people, and God himself will be with them; he will wipe away 
every tear from their eyes, and death shall be no more, neither shall there be 
mourning nor crying nor pain any more, for the former things have passed 
away.’ (Revelation 21:1-4) 
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Chapter Sixteen 

GOD’S PEOPLE, HIS ‘ALL IN ALL’ 

 

1. Introduction: The Planning of God for Eternity 

In Chapter Three we saw that God had not created as it were 
‘off-the-cuff. There was nothing arbitrary in Creation. In His Creation 
there was the heavenly order, and the terrestrial Creation was composed 
of all the things He had planned to bring into being because they were 
part of His plan. The earth, mountains and plains, rivers and oceans, and 
with them creatures of all kinds from the minutest bacteria to the animal 
kingdom, and Man and his human kingdom-all these things were part of 
His plan. All things ultimately were ‘to be to the praise of His glory’. So 
far as Man was concerned, being to the praise of His glory meant 
showing the moral properties of God such as holiness, righteousness, 
goodness, truth and love. 
 
We saw that ‘before times eternal’ (Titus 1:2, ASV) God had planned to 
bring Man to being immortal. God had set things out to glorify Man. He 
created Man in His own image. Then there was the fall. But God would 
make Man holy, and glorify and perfect him. Whilst all other elements of 
Creation would glorify Him, there was a way in which only Man could 
be wholly to the praise of His glory. This was because only Man would 
be in the full image of God, so that only Man could show God’s moral 
glory-the moral essences of God. 
 
just about all this book has been spent on the people whom God was 
calling out for Himself. These people have been variously named: ‘the 
people of God’ (I Peter 2: 10, ASV); ‘the people of the covenant’ 
(Ezekiel 30:5, NIV); ‘a people for his name’ (Acts 15:14), ‘every one 
who is called by my name’ (Isaiah 43:7); ‘His am segullah’; ‘laos tou 
theou’; and ‘laos periousios’. Whilst there was an everlasting Covenant 
made by Him with all the Creation, yet many rejected the Covenant, so 
that it was reiterated and established with Noah, and then brought into 
special operation through Abraham and his descendants. The people of 
Israel were God’s am segullah under certain conditions as set out in 
Exodus 19:5-6. At Pentecost, the Church became God’s special 
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people-‘a chosen race, a royal priesthood, a holy nation, God’s own 
people’ (I Peter 2:9). They were to be ‘the priesthood of all believers’. 
This designation of Christ’s ekklesia sent us looking at the nature of the 
Church and the order of its ministry, and its purpose of God’s mission in 
the world. 
 
It was clear enough that the Church would constitute the people of God 
in Eternity who had been sanctified, glorified and perfected. It was clear, 
also, that the Church would constitute the Holy City. In one sense, this 
Holy City was being built on earth by the Church whilst God was 
shaping it up in heaven. The Holy City would ultimately descend to the 
earth—out of the new heaven down to the new earth. The Church is to be 
there at the telos-the climax of God’s goal-as the Bride of Christ, and as 
the multitude who would flow into the Holy City, those who would ‘see 
his face’ (Revelation 22:4) and have His name written on their 
foreheads. Yet there is room for much thought as to what the ‘people of 
his own possession’ (Deuteronomy 4:20) would do in all Eternity. This 
is what we are concerned about in this chapter. 
 

2. What Will There Be at the End-Time? 

The Presence of All Things through His Suffering and Theirs 

We know that at the end-time all things will be present as they are 
summed up, united and headed up in Christ, according to ‘the plan of the 
mystery’ (Ephesians 3:9; cf. Ephesians 1:9-10; Revelation 10: 7). All 
things will also be filled up (Ephesians 4: 10), and reconciled 
(Colossians 1:19-22), again, all in Christ. All things are united, filled and 
reconciled through the Cross. Only by His incarnation could the glory of 
the invisible God have been manifested (Colossians 1:15; Hebrews 1:3). 
Because of the incarnation we have come to know the moral power of 
God and His dealings in time with the history He has purposed. 
 
‘All things’ had the shadow of Man’s fall cast upon them, Creation has 
been subjected to futility and Man has been subjected to judgement. The 
rebellious elements of Creation affected by the Serpent also needed to be 
morally defeated, and this was ac 
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complished in the Cross (Galatians 6:14; Colossians 2:14-15); Hebrews 
2:14-15; cf. John 12:3 1; 16:11), by Jesus Christ. Man was affected 
essentially by the same act of death, for he could never truly be God’s 
segullah-periousios without the crucifixion (see Romans 3:24; 1 
Corinthians 15:1-3; 2 Corinthians 5:21; Galatians 1:4; 2:20; 3: 10; 5:24; 
1 Peter 2:24; 3:18; 1 John 2:1-2; 4:9-10; Revelation 1: 4-5). This matter 
of Christ’s death needs to be explored as far as Man is permitted to do so 
because it effected ‘the washing of regeneration and renewal in the Holy 
Spirit, which he poured out upon us richly through Jesus Christ our 
Saviour, so that we might be justified by his grace and become heirs in 
hope of eternal life’ (Titus 3:5-7). The work of the Cross was a cosmic 
one, affecting the whole of Creation, and effecting its sanctification and 
so its ultimate glorification and perfection (Hebrews 10:9-14; 2 Peter 
3:10-13). This purification of Man has opened the way into the holy of 
holies (Hebrews 10: 19-22) which has caused us to worship God in all 
purity (Hebrews 9:14; cf. Romans 12:1-2). We are bound to recognise 
that the cosmic, moral tensions and convolutions-when dealt with by 
Christ at the Cross-demanded enormous suffering. These convolutions 
should be seen through the prism of Gethsemane. Evil should be 
recognised as horrific, the Satanic endeavour to destroy that which God 
has created in His own image. 
 

The Suffering Servants 

As we have previously pointed out, the people of God have come to 
know God (John 17:3; 1 John 5:2) in ‘the power of his resurrection, and 
the fellowship of his sufferings, being made conformable unto his death’ 
(Philippians 3:10, KJV). This koinonia is one of suffering since there is 
no true love without suffering, no true suffering without love. Suffering 
is the way to glory (Romans 8:18-25; 2 Corinthians 4:7-17; 2 Timothy 
2:10-12). At this present time, the saints are always filling up ‘what is 
lacking in Christ’s affliction for the sake of his body’ (Colossians 1:24; 
cf. Philippians 3: 10). 
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There Will Be the Presence of God to All Things 

The Scripture tells that there will be a new heaven and a new earth 
wherein there dwells only righteousness (Matthew 19:29; 2 Peter 3:13; 
cf. Ephesians 2:5-6): 
 

And I heard a loud voice from the throne saying, ‘Behold, the dwelling of 
God is with men. He will dwell with them, and they shall be his people, and 
God himself will be with them; he will wipe away every tear from their eyes, 
and death shall be no more, neither shall there be mourning nor crying nor 
pain any more, for the former things have passed away.’ (Revelation 21:3-4) 

 
This presence of God with men is the age-old sign and assurance of His 
Covenant. The Holy City, which comes down from heaven to the new 
earth, is the place of God’s dwelling with His people -His treasured 
possession. Yet this Holy City is the Heavenly City, the City built by 
God. There is the assurance that the people of God shall see His face and 
dwell with Him forever. His people shall no longer look for a time and a 
situation which are ahead and out of this present world. It is the present 
world which shall be transformed. The earth is now one with the heaven 
or heavens. The Presence of God to all things must mean that all things 
have been sanctified, glorified and perfected and so are equipped for the 
life of Eternity where God is ‘all in all’ (I Corinthians 15:28, ASV). 
 

All Things Shall Share the Glorious Liberty 
of the Children of God 

Romans 8:18-25 speaks of ‘the glory that is to be revealed to us’-the 
people of God-and the  revealing of the sons of God (us) to the Creation. 
When the sons of God are revealed, the Creation will be liberated from 
its bondage to corruption. Creation will then share in the liberty of the 
glory of the children of God. With this climax, the total liberation of the 
universe will cause the destruction of all forms of evil (Revelation 18—
Babylon is destroyed; Revelation 19—the beast and the false prophet, 
and those who worshipped its image are destroyed in the lake of fire;  
Revelation 20—the Devil, Death and Hades and all whose names are not 
in the book of life are destroyed in the lake of fire). 



God’s People, His ‘All in All’ 129 

The destruction of all forms of evil will mean that ‘nothing unclean shall 
enter it, nor any one who practises abomination or falsehood, but only 
those who are written in the Lamb’s book of life’ (Revelation 21:27). 
Eternity will be pure and holy. 
 
This destruction has taken place in the action we find described in I 
Corinthians 15: 24-28: 
 

Then cometh the end, when he shall deliver up the kingdom to God, even the 
Father; when he shall have abolished all rule and all authority and power. 
For he must reign, till he hath put all his enemies under his feet. The last 
enemy that shall be abolished is death. For, He put all things in subjection 
under his feet. But when he saith, All things are put in subjection, it is 
evident that he is excepted who did subject all things unto him. And when all 
things have been subjected unto him, then shall the Son also himself be 
subjected to him that did subject all things unto him, that God may be all in 
all. (ASV) 

 
The overcoming of all enemies and the destruction of them means 
Eternity will be sin free. All the present concern over sickness, mortality 
and the human experience of death will have vanished, never to return. 
This, too, is part of the ‘glorious liberty’ (Romans 8:2 1). From our 
vantage point, the promise of this ‘glorious liberty’ is enormously 
thrilling. It is both the liberty from mortality as well as the liberty of 
eternal life 
 
In Romans chapter 8, the liberty of the glory of the children of God will 
come when all the saints are ‘conformed to the image of his Son’. The 
saints are conformed to the image of His Son so ‘that he might be the 
first-born among many brethren’ (verse 29; cf. Hebrews 2:11-13; Psalm 
22:22; Isaiah 8:17-18). The Son makes propitiation for the sins of the 
people (Hebrews 2:17 -being the laos tou theou). Propitiation will bring 
liberty from corruption. The people of God will then have put on 
incorruption and immortality. The putting on of immortality will change 
the whole complexion of humanity, which we have only ever known in 
corruption and mortality. None of us can gauge the quality and 
immortality which belong only to God but which He gives to His people. 
This gift makes God’s people able to be fellow-workers with Him in 
Eternity. 
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3. The Action in Time Which Brings 
Things to Their Telos 

This time is the eschaton or ‘the last days’ as Peter revealed them in Acts 
2:14-2 1. It is also this present evil age, and yet the age over which 
Christ is Lord. It is the age spoken of in 1 Corinthians 15:24-28. In this 
age, the processes off sanctification, glorification and perfection are 
realities for God has already sanctified, glorified and perfected His 
people. 
 
That He has sanctified His people is revealed in: I Corinthians 1:2; 6:11; 
1 Thessalonians 2:13; and I Peter 1:2. This means that He has included 
them in His holy people to participate as a spiritual priesthood in the 
sacrifices of praise and thanksgiving (Romans 12:1-2; Hebrews 
13:15-16; 1 Peter 2:4-10, especially verse 9). Even so, the people of God 
apply themselves to practical holy living. They do as they are taught, ‘as 
the elect of God, holy and beloved’ (Colossians 3:12, KJV). They follow 
after ‘holiness without which no one will see the Lord’ (Hebrews 12:14). 
For His part, He works holiness in His people (I Thessalonians 5:23) and 
this even to the extent of severe chastisement, ‘that we may share his 
holiness’ (Hebrews 12:3-10). 
 
Likewise, according to Romans 8:30, God has effected glorification. His 
people are His glory, for they reveal it by their actions as Jesus taught in 
the Sermon on the Mount (Matthew 5:16). They are to be to the praise of 
His glory and this is not only what will be in the future at the telos. It is 
now. That is because His people are being changed from one stage of 
glory to another as they with unveiled faces behold the glory of the Lord 
(2 Corinthians 3:18). 
 
The principle of perfection is primarily that of maturing. This proceeds 
along with God’s building up His people for the perfection which will be 
needed in Eternity. ‘Be perfect’ (Matthew 5:48) is equal with ‘Be holy’ 
(I Peter 1:15-16). That our perfection in regard to righteousness before 
God has been effected is seen in Hebrews 10: 14, ‘For by a single 
offering he has perfected for all time those who are sanctified’. Did, 
then, this process which is in action now, begin only at Pentecost? Not at 
all! The 
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marvel we are considering in this chapter is that God has worked in all 
the ages of human history to bring His people to holiness, glory and 
perfection. 
 
What a marvel this is! Only the One of Exodus 34:6-7 could have such 
patience and perseverance, humanly speaking, as to bring us first to 
repentance: 
 

The LORD passed before him, and proclaimed, ‘The LORD, the LORD, a God 
merciful and gracious, slow to anger, and abounding in steadfast love and 
faithfulness, keeping steadfast love for thousands, forgiving iniquity and 
transgression and sin, but who will by no means clear the guilty, visiting the 
iniquity of the fathers upon the children and the children’s children, to the 
third and the fourth generation. ‘1 

 
At this point we ask again, ‘Why did God love His people so much as to 
exercise such prodigious patience and kindness?’ Well may we ask! If 
this question is on our minds, we know that we have begun to understand 
the nature and something of the dimensions of His (moral) glory. The 
simple answer must be ‘Because He has set His love upon them’: 
 

For you are a people holy to the LORD your God, the LORD your God has 
chosen you to be a people for his own possession, out of all the peoples that 
are on the face of the earth. It was not because you were more in number 
than any other people that the LORD set his love upon you and chose you, for 
you were the fewest of all peoples, but it is because the LORD loves you, and 
is keeping the oath which he swore to your fathers, that the LORD has 
brought you out with a mighty hand, and redeemed you from the house of 
bondage, from the hand of Pharaoh king of Egypt. Know therefore that the 
LORD your God is God, the faithful God who keeps covenant and steadfast 
love with those who love him and keep his commandments, to a thousand 
generations, and requites to their face those who hate him, by destroying 
them; he will not be slack with him who hates him, he will requite him to his 
face. You shall therefore be careful to do the commandment, and the 
statutes, and the ordinances, which I command you this day. 
(Deuteronomy 7:6-11) 

 
We rightly call this love ‘covenant love’. But the word ‘covenant’ 
simply tells us that God is always dealing with those He has 

                                                      
1 See also Romans 2:4. 
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chosen to be His people. He is love, and He loves. This is all we need to 
know. In one sense we cannot reason out why Love loves. Yet we also 
know that He requires love in return, and that His love has to do with His 
Being, with His glory. He loves His glory and He wishes us to be to its 
praise. In fact, He requires this as the first duty of all. For Him to love is 
to draw out love from the beloved, ‘We love, because he first loved us’ 
(I John 4:19). 
 
Come back to our question again and ask afresh: ‘Why does He love His 
am segullah? Why does He treasure this beloved possession?’ The 
answer must be, ‘He loves what He has created the world for-the shaping 
up of a people whom He will qualify to be partakers of His divine 
nature.’ He will have them-so to speak -as His peers when no one 
qualifies for such parity. Of course this parity is not one of sharing God’s 
essence but rather it is sharing the ministry He gives us through grace 
and mercy. He makes us partners with Him, as can be seen in 2 Peter 
1:3-4: 
 

His divine power has granted to us all things that pertain to life and 
godliness, through the knowledge of him who called us to his own glory and 
excellence, by which he has granted to us his precious and very great 
promises, that through these you may escape from the corruption that is in 
the world because of passion, and become partakers of the divine nature. 

 
It is interesting to see how these ‘partakers of the divine nature’ are to 
live and act in order to warrant being ‘partakers of the divine nature’. 
What, anyway, is it to be such partakers? Many exegetes have laboured 
over this passage, especially over the theias koinonoi phuseos. The terms 
‘sharers’, ‘partakers’ and ‘participators’ are acceptable. But this does not 
make humans to be sharers in the essence of God, or they would be gods. 
Those who believe that we become sharers in the essence of God are 
captivated by the doctrine of theosis or divinisation or deification, which 
is an Eastern Orthodox theology. The doctrine does not claim that human 
beings become God. In relation to this doctrine, we should note that: in I 
John 1:3, we have fellowship with the Father and His Son; in I 
Corinthians 1:9, we are called into the fellowship of God’s Son; and in 2 
Corinthians 13:14, there is the fellowship of the Holy Spirit. Passages 
such as John 14:20-23 and 17:2 1-2 3 speak of us dwelling in the Father 
and the Son, and 
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They dwelling in us. As to us sharing in the essence of God, Calvin says: 
 

We, however must leave aside these empty speculations and be content with 
this one thing, that the image of God in holiness and righteousness 
[Ephesians 4:241 is reborn in us on the condition of our sharing in eternal 
life and glory, so far as is necessary for complete blessedness.2 

 

Certainly these rich verses in 2 Peter I have some reference to eternal 
life, or, as we might say, immortality. Verse I I speaks of having ‘an 
entrance into the eternal kingdom of our Lord and Saviour Jesus Christ’. 
To escape from the corruption that is in the world, the rough passion and 
lust, sounds very much like the doctrine of being sanctified in all our 
parts and doing this forever through the gift of immortality (eternal life). 
This being the case, the laos periousios is a remarkable people. 
 
After that long discourse we now return to our questions: ‘Why does He 
love His am segullah? Why does He treasure this beloved possession?’ 
Our answer is surely: ‘God planned all history from the creation of 
the first couple to the climax and completion of all things at the telos, 
and He has now created a people who are so partakers of His divine 
nature that they can be-and are-partners in His purposes for both 
time and Eternity.’ 
 
We state this matter in bold type as it is of the greatest importance. 
Those people are His treasured possession, for participation ‘in His 
purposes for both time and Eternity’. In our next chapter we will proceed 
to see what this means. 

                                                      
2 The Epistle of Paul the Apostle to the Hebrews and the First and Second Epistle of St. 
Peter, Calvin’s Commentaries, vol. 12, trans. William B. Johnston, eds David W. 
Torrance & Thomas F. Torrance, Eerdmans, Grand Rapids, 1963 (1549, 15 5 1). 



THE BEAUTIFUL CITY OF GOD 134

 



Chapter Seventeen 

THE HOLY CITY OF THE GREAT KING 

1. Introduction: The City of Always, 
All Time, All Eternity 

We have seen that Eden was the true City of God and that it was Adam 
and Eve’s responsibility to ‘Edenise’ the earth. Israel was to be Eden but 
the people did not succeed in making it so. Yet the holy remnant 
maintained the principle. Israel was God’s Bride and the Church is the 
Son’s Bride. And the Church is presently working in the continuity from 
Abel onwards. The chief city of a nation is its head city. If the head is 
severed the nation falls. Jerusalem was Israel’s ‘head-city’. In Revelation 
21:1-4, she is descending from heaven:1 
 

Then I saw a new heaven and a new earth; for the first heaven and the first 
earth had passed away, and the sea was no more. And I saw the holy city, 
new Jerusalem, coming down out of heaven from God, prepared as a bride 
adorned for her husband, and I heard a loud voice from the throne saying, 
‘Behold, the dwelling of God is with men. He will dwell with them, and they 
shall be his people, and God himself will be with them; he will wipe away 
every tear from their eyes, and death shall be no more, neither shall there be 
mourning nor crying nor pain any more, for the former things have passed 
away.’ 

 
Note this in Psalm 48:1-3: 
 

Great is the LORD and greatly to be praised  
in the city of our God! 
His holy mountain, beautiful in elevation,  
is the joy of all the earth, 
Mount Zion, in the far north,  
the city of the great King. 
Within her citadels God  
has shown himself a sure defence. 

                                                      
1 It would be good to be able to interpret all the symbols, but in this kind of a book such 
description would be out of proportion with our subject. What we are keen to do is to 
draw a general impression of the people of God. What concerns us most is what the 
Church will do in the future. 
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See also Psalm 46:4-7: 
There is a river whose streams make glad the city of God,  
the holy habitation of the Most High. 
God is in the midst of her, she shall not be moved,  
God will help her right early. 
The nations rage, the kingdoms totter,  
he utters his voice, the earth melts. 
The LORD of hosts is with us,  
the God of Jacob is our refuge. 
 

These passages are all about the ‘city of the great King’, who is God 
Himself In Revelation, the Holy City is the New Jerusalem, which is the 
Bride, or the Church, the Church of God. She is the head of the 
Kingdom. In the Head City God dwells, the Great King. 
 

Life immortal, heaven descending, 
Lo! my heart the Spirit’s shrine: 
God and man in oneness blending, 
Oh, what fellowship is mine!2 

How the hymn-writer has grasped the truth of the new City, the new 
Community. 
 
The City is now and has ever been. And we will see her consummation. 
Even whilst she is in heaven, she is, now, on earth. God and His people 
are building her-this City has foundations whose Architect is God. At the 
same time, God is making all things new in both heaven and earth. 
 
In Revelation 21:9-2 1, we are given another sight of the City. The 
language is symbolic as literal language could not be nearly as effective 
in communicating the clear picture that it gives: 
 

Then came one of the seven angels who had the seven bowls full of the 
seven last plagues, and spoke to me, saying, ‘Come, I will show you the 
Bride, the wife of the Lamb.’ And in the Spirit he carried me away to a 
great, high mountain, and showed me the holy city Jerusalem coming down 
out of heaven from God, having the glory of God, its radiance like a most 
rare jewel, like a jasper, clear as crystal. It had a great, high wall, with 
twelve gates, and at the gates twelve angels, and on the gates the names of 
the twelve 

                                                      
2 From the hymn, ‘Full Salvation! Full Salvation!’, F. Bottome, 1823-94. 
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tribes of the sons of Israel were inscribed, on the east three gates, on the 
north three gates, on the south three gates, and on the west three gates. And 
the wall of the city had twelve foundations, and on them the twelve names of 
the twelve apostles of the Lamb. 

 
And he who talked to me had a measuring rod of gold to measure the city 
and its gates and walls. The city lies foursquare, its length the same as its 
breadth; and he measured the city with his rod, twelve thousand stadia; its 
length and breadth and height are equal. He also measured its wall, a 
hundred and forty-four cubits by a man’s measure, that is, an angel’s. The 
wall was built of jasper, while the city was pure gold, clear as glass. The 
foundations of the wall of the city were adorned with every jewel; the first 
was jasper, the second sapphire, the third agate, the fourth emerald, the fifth 
onyx, the sixth camelian, the seventh chrysolite, the eighth beryl, the ninth 
topaz, the tenth chrysoprase, the eleventh jacinth, the twelfth amethyst. And 
the twelve gates were twelve pearls, each of the gates made of a single pearl, 
and the street of the city was pure gold, transparent as glass. 

 
Who, then, can explain this apocalyptic language? Some can, and their 
work is often most beautiful. I refer especially to the work done by 
Jacques Ellul in his book, The Meaning of the City, where he has given 
us a lovely interpretation. Even so, there is something about such 
symbolic language which affects us and seems to penetrate us as if in a 
mystery. I would recommend that you read Ellul’s interpretation. But, 
even more, I recommend that you read this Scripture aloud, over and 
over, not as a mantra but as a thoughtful devotion. And one thing will 
come clear. The Bride -God’s am segullah—is very, very beautiful and 
very, very practical. See its symmetry, pick out its numbers, see it 
‘having the glory of God’. This is the Church, the ekklesia, the Bride, the 
people of God. It is not a City which will be only in the future, but which 
has been from the beginning of time. When it is her time, she will be 
complete, or, as we have been saying, sanctified, glorified and perfected, 
and then she will be ready for what lies ahead, even ahead of the telos. 
 

2. The City Which Is Also the New Eden 

We read now the further description of the Holy City in its functional 
operations: 
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And I saw no temple in the city, for its temple is the Lord God the Almighty 
and the Lamb. And I saw no temple in the city, for its temple is the Lord 
God the Almighty and the Lamb. By its light shall the nations walk, and the 
kings of the earth shall bring their glory into it, and its gates shall never be 
shut by day-and there shall be no night there; they shall bring into it the 
glory and the honour of the nations. But nothing unclean shall enter it, nor 
any one who practises abomination or falsehood, but only those who are 
written in the Lamb’s book of life. 
 
Then he showed me the river of the water of life, bright as crystal, flowing 
from the throne of God and of the Lamb through the middle of the street of 
the city, also, on either side of the river, the tree of life with its twelve kinds 
of fruit, yielding its fruit each month; and the leaves of the tree were for the 
healing of the nations. There shall no more be anything accursed, but the 
throne of God and of the Lamb shall be in it, and his servants shall worship 
him; they shall see his face, and his name shall be on their foreheads. And 
night shall be no more, they need no light of lamp or sun, for the Lord God 
will be their light, and they shall reign forever and ever. (Revelation 
21:22-22:5) 

 
We can now quickly recognise the meaning of these descriptions for we 
have known about city, light, temple, Lamb, nations, kings, glory, 
honour, gates, the book of life, the river, the tree of life-its fruit and its 
leaves-God’s face, the people’s forehead, the names of the Father and the 
Lamb: nothing but blessedness and worship. Now the perfect has come 
and we know it. Now we know the equipment-if we may put it that 
way-of Eternity. 

Conclusion: God’s People and Christ’s, 
Whom He Treats as His Peers by Grace 

God’s plan for His Creation, as we have seen, was from before creation. 
In creation, Man was placed in the garden of Eden, and was a glorious 
creature. Man was created after the image of God in the righteousness of 
truth (Ephesians 4:24, cf. ASV).3 His fall was the most ghastly tragedy 
of history, for it was all the dishonouring of the human race in 
multitudinous ways. The sinuous Serpent was devilish in all his deceitful 
ways and desired to take 

                                                      
3 This is the correct translation. There is no such thing as ‘true righteousness’. 
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over God’s Creation and rule in His stead. Grace bloomed as a lovely 
flower, even in the midst of the Edenic devastation. All was not lost. 
The Serpent would be defeated. Eden would be saved. This strange but 
wonderful race would eventually reign on the earth. 
 
At this last observation we are now making about Man we see ‘A second 
Adam to the fight/ And to the rescue came’ 4 And Man would know 
‘more blessings than their father lost’5. The second, and the last Adam 
would become Man and in Him the race would become a Kingdom, 
priests unto their God. This lowly, humiliated, downtrodden, sinful 
creature—Man—becomes the highest of creatures in the universe. The 
man, Jesus, would crucify the race with Himself-in Himself-and raise 
Man up in glory with Himself. Jesus would cause Man to be seated at 
His right hand in the new era, which is the new Creation-in the new 
heaven and the new earth. 
 
In that most powerful book, the Revelation of St. John the Divine, we 
have seven powerful promises to those people of Christ’s Church who 
would overcome all evil and contrary forces in the Name of the Lamb. 
When we look at those promises, we see they are all to do with the 
climax of the telos. They are in the seven letters from Christ, through His 
Spirit, to His people. They show how high He lifts His people: 
 

He who has an ear, let him hear what the Spirit says to the churches. To him 
who conquers I will grant to eat of the tree of life, which is in the paradise 
of God. (2:7) 
 
He who has an ear, let him hear what the Spirit says to the churches. He who 
conquers shall not be hurt by the second death. (2:11) 
 
He who has an ear, let him hear what the Spirit says to the churches. To him 
who conquers I will give some of the hidden manna, and I will give him a 
white stone, with a new name written on the stone which no one knows 
except him who receives it. (2:17) 

                                                      
4 From the hymn, ‘Praise to the Holiest in the Height’, by John Henry Newman, 
1801-90. 

5 From the hymn, ‘Jesus Shall Reign Where’er the Sun’, by Isaac Watts, 1674-1748. 
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He who conquers and who keeps my works until the end, I will give him 
power over the nations, and he shall rule them with a rod of iron, as when 
earthen pots are broken in pieces, even as I myself have received power from 
my Father. (2:26-27) 
 
He who conquers shall be clad thus in white garments, and I will not blot his 
name out of the book of life, I will confess his name before my Father and 
before his angels. (3:5) 
 
He who conquers, I will make him a pillar in the temple of my God; never 
shall he go out of it, and I will write on him the name of my God, and the 
name of the city of my God, the new Jerusalem which comes down from my 
God out of heaven, and my own new name. (3:12) 
 
He who conquers, I will grant him to sit with me on my throne, as I myself 
conquered and sat down with my Father on his throne. (3:21) 
 

The final promise for overcoming is in Revelation 21:5-8: 
 

And he who sat upon the throne said, ‘Behold, I make all things new.’ Also 
he said, Write this, for these words are trustworthy and true.’ And he said to 
me, ‘It is done! I am the Alpha and the Omega, the beginning and the end. 
To the thirsty I will give from the fountain of the water of life without 
payment. He who conquers shall have this heritage, and I will be his God 
and he shall be my son. But as for the cowardly, the faithless, the polluted, 
as for murderers, fornicators, sorcerers, idolaters, and all liars, their lot shall 
be in the lake that burns with fire and sulphur, which is the second death.’ 

 
This final promise comes with a warning to those who would oppose 
God to the very end. 
 
How gloriously high is the am segullah. They are streaming through the 
twelve gates of the Holy City with their twelve angels, and with all the 
glory which is in that City, all the glory that is that City: 
 

And I saw no temple in the city, for its temple is the Lord God the Almighty 
and the Lamb. And the city has no need of sun or moon to shine upon it, for 
the glory of God is its light, and its lamp is the Lamb. By its light shall the 
nations walk, and the kings of the earth shall bring their glory into it, and its 
gates shall never be shut 
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by day-and there shall be no night there; they shall bring into it the glory and 
the honour of the nations. (Revelation 21:22-26) 

 
Matthew 25:21-28 and 31-46 sum up the labours of the people of God 
and the rebellion of those who hold out against His grace: 
 

His master said to him, ‘Well done, good and faithful servant; you have been 
faithful over a little, I will set you over much; enter into the joy of your 
master.’ And he also who had the two talents came forward, saying, ‘Master, 
you delivered to me two talents; here I have made two talents more.’ His 
master said to him, ‘Well done, good and faithful servant; you have been 
faithful over a little, I will set you over much; enter into the joy of your 
master.’ He also who had received the one talent came forward, saying, 
‘Master, I knew you to be a hard man, reaping where you did not sow, and 
gathering where you did not winnow; so I was afraid, and I went and hid 
your talent in the ground. Here you have what is yours.’ But his master 
answered him, ‘You wicked and slothful servant! You knew that I reap 
where I have not sowed, and gather where I have not winnowed? Then you 
ought to have invested my money with the bankers, and at my coming I 
should have received what was my own with interest. So take the talent from 
him, and give it to him who has the ten talents. 

 
Men the Son of man comes in his glory, and all the angels with him, then he 
will sit on his glorious throne. Before him will be gathered all the nations, 
and he will separate them one from another as a shepherd separates the 
sheep from the goats, and he will place the sheep at his right hand, but the 
goats at the left. Then the King will say to those at his right hand, ‘Come, 0 
blessed of my Father, inherit the kingdom prepared for you from the 
foundation of the world; for I was hungry and you gave me food, I was 
thirsty and you gave me drink, I was a stranger and you welcomed me, I was 
naked and you clothed me, I was sick and you visited me, I was in prison 
and you came to me.’ Then the righteous will answer him, ‘Lord, when did 
we see thee hungry and feed thee, or thirsty and give thee drink? And when 
did we see thee a stranger and welcome thee, or naked and clothe thee? And 
when did we see thee sick or in prison and visit thee?’ And the King will 
answer them, ‘Truly, I say to you, as you did it to one Of the least of these 
my brethren, you did it to me.’ Then he will say to those at his left hand, 
‘Depart from me, you cursed, into the eternal fire prepared for the devil and 
his angels; for I was hungry and you gave me no food, I was thirsty and you 
gave me no drink, I was a stranger and you did not welcome me, naked and 
you did 
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not clothe me, sick and in prison and you did not visit me.’ Then they also 
will answer, ‘Lord, when did we see thee hungry or thirsty or a stranger or 
naked or sick or in prison, and did not minister to thee?’ Then he will answer 
them, ‘Truly, I say to you, as you did it not to one of the least of these, you 
did it not to me.’ And they will go away into eternal punishment, but the 
righteous into eternal life. 



THY HAND, 0 GOD, HAS GUIDED 

 
Thy Hand, 0 God, has guided  
Thy flock, from age to age;  
The wondrous tale is written,  
Full clear, on every page;  
Our fathers owned Thy goodness,  
And we their deeds record;  
And both of this bear witness,  
One Church, one Faith, one Lord. 
 
Thy heralds brought glad tidings  
To greatest, as to least;  
They bade men rise, and hasten  
To share the great King’s feast;  
And this was all their teaching,  
In every deed and word,  
To all alike proclaiming  
One Church, one Faith, one Lord. 
 
Through many a day of darkness,  
Through many a scene of strife,  
The faithful few fought bravely  
To guard the nation’s life.  
Their gospel of redemption,  
Sin pardoned, man restored,  
Was all in this enfolded,  
One Church, one Faith, one Lord. 
 
Thy mercy will not fail us,  
Nor leave Thy work undone;  
With Thy right hand to help us,  
The victory shall be won;  
And then, by men and angels,  
Thy name shall be adored,  
And this shall be their anthem,  
One Church, one Faith, one Lord. 
 
E.H. Plumptre, 1821-91 
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APPENDIX I TO CHAPTER EIGHT 

The Nature of the Church as Relating to 
the Triune God 

The Church and the Father 

It is thought-provoking that the ekklesia is: (i) God’s eschatological 
people; and then (ii) the people of the telos. The telos, having come to its 
climax, opens what Paul calls ‘the age to come’ (Ephesians 1:21, 
NRSV). What is surely demanded, then, is knowing whose Church it is 
and where it figures in the matter of the Persons of the Trinity. 
 
It is perhaps surprising to discover that the Church is nine times called 
‘the church of God’. It is never called ‘the church of Christ’ as such. 
Paul’s two letters to the Thessalonians are addressed to: ‘The church of 
the Thessalonians which is in the Father and the Lord Jesus’. We read 
that God links ‘varieties of working’ (I Corinthians 12:6) with gifts and 
ministries. God appoints certain gifts (domata) and other gifts 
(charismata) (I Corinthians 12:28-30). More accurately, we would say 
that the Son gives gifts (domata) and the Spirit distributes ‘the spirituals’ 
(charismata). The grace of God operates in the churches in many ways. 
 
In I Peter 5:2, the elders are told to ‘feed the flock of God’ (KM. By 
association, here it is the flock of Christ, but in fact it is the Father who 
is the Shepherd (Isaiah 40:11; 63:11; Jeremiah 31:10; and Ezekiel 34). In 
Ezekiel 34, the leaders of Israel are shepherds but God will dismiss and 
punish them and in their place will make David His shepherd. This we 
see in John chapters 10 and 2 1, that Jesus is the ‘good shepherd’-that is, 
the true Shepherd-the Pastor who has been prophesied. Even so, the 
Father is the Shepherd, as in Psalm 23. The Father, at least from the time 
of Abraham, has had His people in mind for Eternity. 
 
At this point we need to refer to am segullah not as ‘God’s pet 
people’-kept by Him-but as the people of the Kingdom preaching the 
gospel of the Kingdom (Acts 20:25; 28:23, 3 1) and being in the work of 
the Kingdom in opposition to Satan’s aeon (Ephesians 6:12, passim). 
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The Church and the Son, Jesus Christ 

Jesus said ‘I will build my church’ (Matthew 16:18). He also said that 
where people gather in His name He is there in the midst of them 
(Matthew 18:19-20). Here He parallels the Church with the idea of ‘the 
Church of God’, yet there is unity which is wholly one with the Father’s 
possession. In Romans 16:16, we read ‘the churches of Christ’ and 
perhaps this lines up with Colossians 3:3-4 where the Church is Christ’s 
and is ‘hid with Christ in God’. Ephesians 1:22 speaks of Him being 
‘head over all things for the church’. And Ephesians 5:23 refers to Jesus 
as Head of the Church and its Saviour. Colossians 1: 18 says that He is 
‘head of the body, the church’. Whilst He is the Head of the Body, it is 
His Body, for all its members are His (Romans 12:5). There is not a 
body which is composed of His people and is attached to the Head, for 
all are His members as also members one of the other. The figures of 
husband, body and vine show the Church to be totally in him, and the en 
Christo is the key to the Church as community. To this Church He gives 
gifts, for both the ministry gifts of domata and the functional gifts of 
charismata are of Himself. That is, He is the Apostle, Prophet, 
Evangelist, Pastor and Teacher. This is why the Church has its life and 
action from Him. 
 
What we have said in the above paragraph pertains to the nature of the 
Church as it is Christ’s people in relation to Him. But the Church is the 
active, militant people in the ministry of the Kingdom (Romans 14:7-9, 
17; Colossians 1: 13). The Church and the Kingdom are never apart, just 
as Covenant and Kingdom are not apart. Christ came on the basis of the 
Kingdom, as Mark 1:14f. shows. But as Matthew 1:21 (cf. 3:1-12) 
indicates, His coming was for the forgiveness of sins (cf. Mark 1:4)—the 
promise of the New Covenant of Jeremiah 31:31-34 (cf. Hebrews 
10:16-18). According to God’s promise to David (2 Samuel 7:12-2 1; 
Psalm 89:3; Isaiah 55:1-5, 8-9; Ezekiel 34:23-24), his seed would be 
Messiah, King of God’s people and Head of the Davidic Covenant. He 
would also be Head of the New Covenant. 
 
Our conclusion regarding Father and Son is that they reveal each other to 
members of Christ’s Body so that the ethos of the Church 
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is that of family (cf. Ephesians 3:14-15; 4:6), as both of Them work in 
the people of God. 
 

The Church and the Holy Spirit 

The birth of the Church was at Pentecost. This was the day when those 
of Israel who were filled with the Holy Spirit became the new people of 
God. They gathered in Christ’s name and proclaimed the ‘wonderful 
works of God’ (Acts 2:11, KJV). From this point onwards the Church 
lives by this third Person of the Trinity. Both the Acts and the Epistles 
set Him forth as being the power of God (cf. Acts 1:8), as revealing the 
Father (Romans 8:14-16; Galatians 4:4-7) and as revealing Christ as 
Lord (I Corinthians 12:1-3). He is the Spirit of truth and witness (Acts 
1:8; 1 John 5:7-9). He is the Spirit of love (Romans 5:5; 15:30; 
Colossians 1:8), fellowship (2 Corinthians 13:14; Philippians 2: 1), and 
unity (Ephesians 4:3; cf. I Corinthians 12:12-13). And by Him true 
worship is made (John 4:20f.; Philippians 3:3). He is, as Christ told the 
disciples, ‘another counsellor [paraclete]’ (John 14:16; 16:7), so that 
Christ is present in the Church to all things and in all things by the Holy 
Spirit. 
 
Much, much more can be said of the Spirit and His relation to the 
Church, but He is primarily the Spirit of the Father and of the Son, and 
with them attends to the laos periousios so that it may develop and 
mature, building itself up in love (Ephesians 4:15-16) as it moves 
towards the day of the telos and the new age (aion: Ephesians 1:21). 
 
We may also speak of the Holy Spirit as the eschatological Spirit. In 
Revelation, the Spirit is the sevenfold Spirit (1:4; 4:5; 5:6; cf. Isaiah 
11:1-2) who speaks to the seven churches in chapters 2 and 3. Seven 
represents fullness, perfection and maturity in the Book. In Revelation 
5:6, the seven horns and the seven eyes are the seven spirits-the 
sevenfold Spirit—of the Lamb, showing the intimacy of Christ and the 
Spirit, and Their work together. 
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The Church of the Triune God 

The New Testament is alive with descriptions of the Father’s work, the 
Son’s work and the Holy Spirit’s work, in and for the Church. At this 
point, we have to remind ourselves that the Church is the am segullah of 
the Triune God, and really the whole point and purpose of Creation. As 
Titus 2:11-14 shows, God was about training this people through 
Christ’s death, for Christ was about redeeming us ‘from all iniquity and 
to purify for himself a people of his own who are zealous for good 
deeds’. Why develop this am segullah or laos periousios? The am 
segullah is to be His people for Eternity, His people of the koinonia. 
They are His ‘kingdom of priests’ in worship-service, whose communion 
with Him is such that they are: (i) ‘to the praise of the glory of his grace’ 
which redeemed them; and (ii) ‘to the praise of his glory’, that is, the 
people who make visible His own glory to all Creation, the glory which 
is the action of God in all Creation. 1 We ought to note here that because 
Man is said to be gregarious, and because human beings devise human 
groupings and human companies, much of the true way of being true 
community when it is simply an arbitrary gathering is unknown or 
abandoned, so that we may have a community of ‘sight’ rather than of 
the faith that makes us one in the Triune God. Much of our thought 
regarding the Church is invalid because we do not understand its 
protology, its historic life and its eschatology. Our aim here is to show 
that the Church is not an arbitrary gathering of Christians which figures 
ways of continuing as a community without a knowledge of what God 
has created it to be and how it is constituted. 

                                                      
1 God’s glory as He revealed it to Moses in Exodus 34:6-7 speaks of such things as 
mercy, long-suffering, kindness, faithfulness and His refusal to condone guilt of which a 
person does not repent. 



APPENDIX 2 TO CHAPTER EIGHT 

The New People of God Being Established-2 

The following Diagrams have a special history. Diagrams I and 2 were 
presented by Gordon D. Fee in his book, God and Spirit: Lessons in New 
Testament Hermeneutics. 1 He also used them in a later book, Listening 
to the Spirit in the Text,2 in slightly changed form. I used them in 
amended form in the Monday Pastors’ Studies in 2 00 1, adding to them 
my own Diagram 3. 
 
The Diagrams are self-apparent. The first two speak of the clergy being 
over the (so-called) laity, and through some form of reformation, 
becoming one with the laity and becoming essentially laity themselves. I 
appreciated the illustrations, but according to my studies there needed to 
be a third Diagram, namely one in which there were no clergy, but where 
every person has a gift, and the gifts are variously: (i) domata—the five 
gifts of Ephesians 4:7-11 being apostle, prophet, evangelist, pastor and 
teacher; (ii) the charismata-the spiritual gifts of Romans 12; 1 
Corinthians 12 and I Peter 4: 10; and (iii) dorea—the gift of the Holy 
Spirit, the gift of Christ and the gift of God’s righteousness, as we have 
explained in Chapters Seven and Eight. At the centre of Diagram 3 is the 
dorea gift. 
 
I don’t generally like diagrams but we can at least get the basic idea of 
ministry from them. All members of Christ’s body are ministers 
(diakonoi) and the changes history has wrought in the Church have been 
unhappy ones. I have made the point that the outward form of ministry is 
wrong, but that Christ has raised up both domata and charismata in 
succeeding years. Underneath the clergy-laity order, the true order of the 
Church must have been -and is-in spite of the imposition of the biblically 
wrong clergy-laity division. 

                                                      
1 Hendrickson Publishers, Peabody, MA, 199 1, p. 122. 

2 Eerdmans, Grand Rapids, 2000, p. 123. 
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Models of the Church 

 
Diagram 3: The dorea, domata and charismata functioning within the Church 
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